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CONTENTS. 

FAITH  OF  THB  NEW  HEAYEN  AND  THE  NSW  CHURCH  IN  ITS  UNI- 
VEBSAli  FOBM  AND  IN  ITS  PAKTICULAB  FOBM  (U.  1-^). 

CHAPTER  I. 

GOD    THE    GB£ATOB« 
Tbb  Uhitt  of  God. 

(i.)  The  entire  Holy  Scriptare,  and  all  the  doctrines  therefrom  of 
the  churches  in  the  Christian  world,  teach  that  there  is  a 
God  and  that  He  is  one (n.  6-7). 

(IL)  There  is  a  universal  influx  from  God  into  the  souls  of  men  of 
the  truth  that  there  is  a  God  and  that  He  is  one (n.  8). 

<iii)  For  this  reason  in  all  the  world  there  is  no  nation  possessing 
religion  and  sound  reason,  that  does  not  acknowledge  a  God 
and  that  God  is  one (n.  9, 10). 

(It.)  Respecting  what  the  one  God  is  nations  and  peoples  have  dif- 
fered and  still  differ  from  many  causes (n.  11). 

(▼.)    Human  reason  can,  if  it  will,  perceive  and  be  convinced  from 

many  things  in  the  world,  that  there  is  a  God,  and  that  He 

,  is  one (n.  12), 

^             (vi.)    If  God  were  not  one,  the  universe  could  not  have  been  created 
J  and  preserved (n.  18). 

^^  (vii )    Whoever  does  not  acknowledge  a  God  is  excommunicated  from 

the  church  and  condemned (n.  14). 

J  {y^)    With  men  who  acknowledge  several  gods  instead  of  one,  there 

,  is  no  coherence  in  the  things  relating  to  the  church ...  (n.  16). 

Tbs  DirncB  Bbihq,  Which  is  Jbhovah. 

(L)  The  One  God  is  called  Jehovah  from  Esse,  that  is,  because  He 
alone  Is,  [Was],  and  is  To  Be,  and  because  He  is  the  First 
and  the  Last,  tiie  Beginning  and  the  End,  the  Alpha  and 
the  Omega (n.  19). 

(ii.)  The  One  God  is  Substance  itself  and  Form  itself  ;  and  angels 
and  men  are  substances  and  forms  from  Him  ;  and  so  far 
as  they  are  in  Him  and  He  is  in  them,  are  images  and 
likenesses  of  Hhn (n.  20). 

^.)    The  Divine  Esse  is  at  once  Esse  [Being]  in  itself  and  Existere 
[Outgo]  in  itself (n.  21,  22). 

(It.)  It  is  impossible  for  the  Divine  Esse  and  Existere  In  itself  to 
produce  another  Divine,  which  is  Esse  and  Existere  in  it- 
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self ;  therefore  another  God  of  the  same  Eflsence  is  impos- 
sible   (n.  23). 

(y.)  The  doctrine  of  a  plurality  of  gods,  l>oth  in  past  ages  and  at 
the  present  day,  sprang  solely  from  a  failure  to  understand 
the  Divine  Esse , (n.  24). 

Thb  Ikfinitt  of  God,  or  His  Ihmbvsity  and  Ftbrkitt. 

(i.)  God  is  Infinite  because  He  is  Being  and  Existence  in  Himself, 
and  because  all  things  in  the  universe  have  their  being  and 
existence  from  Him (n.  28). 

(ii.)  God  is  Infinite  because  He  was  before  the  world  was,  that  is, 
before  times  and  spaces  arose (n.  29). 

(lii.)  Since  the  creation  of  the  world,  God  is  in  space  without  space 
and  in  time  without  time (n.  80). 

(iv.)  In  relation  to  spaces  God^s  infinity  is  called  Immensity,  while 
in  relation  to  times  it  is\:alled  Eternity ;  but  although  iUs  so 
related,  there  is  nothing  of  space  in  His  Immensity,  and 
nothing  of  time  in  His  Eternity (n.  81). 

(v.)  The  Infinity  of  God  may  be  seen  by  enlightened  reason  from 
very  many  things  in  the  world ^ (n.  82). 

(vi.)  Every  created  thing  is  finite,  and  the  Infinite  is  in  the  finite, 
as  in  its  receptacles,  and  is  in  men  as  in  its  images  (n.  88,84). 

Thb  Divinb  Essbncb,  Which  is  Divinb  Lovb  and  Divinb  Wisdom. 

(i.)  God  is  love  itself  and  wisdom  itself,  and  these  two  constitute 
His  Essence (n.  87). 

(ii.)  God  is  good  itself  and  truth  itself,  because  good  is  of  love  and 
truth  is  of  wisdom (n.  88). 

(iii.)  God,  because  He  is*love  itself  and  wisdom  itself,  is  Life  itself, 
which  is  life  in  itself (n.  80, 40). 

(iv.)    Love  and  wisdom  in  God  make  one (i^-  4I|  ^)- 

(v.)  It  is  the  essence  of  love  to  love  others  outside  of  oneself,  to 
desire  to  be  one  vnth  them,  and  to  render  them  blessed  from 
oneself (n.  48-46). 

(vi.)  These  essentials  of  the  Divine  love  were  the  cause  of  the  crea- 
tion of  the  universe,  and  are  the  cause  of  its  preservation 

(n.  46,  47). 

Thb  OuiriPOTBKCB,  Omnibcibncb,  and  Omnipbbsbncb  of  Gk>D. 

(i.)  Omnipotence,  omniscience,  and  omnipresence  pertain  to  the 
Divine  wisdom  from  the  Divine  love (lu  60,  61). 

(iL)  The  omnipotence,  omniscience,  and  omnipresence  of  (jod  can 
be  cleariy  understood  only  when  it  is  known  what  order 
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is,  and  when  it  is  known  that  God  is  order,  and  that  He  in- 
troduced order  both  into  the  universe  and  into  each  and  all 
things  of  it  at  the  time  of  their  creation (n.  62-65). 

0iL)  God's  omnipotence  in  the  whole  universe,  with  each  and  all 
things  of  it  proceeds  and  operates  in  accordance  with  the 
laws  of  His  order (n.  &d-&8), 

(iy.)  God  is  omniscient,  that  is,  He  perceives,  sees,  and  knows  each 
thing  and  all  things,  even  to  the  most  minute,  that  take 
place  according  to  order,  and  from  these  the  things  also 
that  take  place  contrary  to  order (n.  69-62) 

(▼.)    God  is  omnipresent  from  the  firsts  to  the  lasts  of  His  order 

(n.  es,  64). 

(yi.)    Man  was  created  a  form  of  Divine  order (n.  66-67). 

(vii.)    From  the  Divine  omnipotence  man  has  power  over  evil  and 
falsity ;  and  from  the  Divine  omniscience  has  wisdom  re- 
specting what  is  good  and  true ;  and  from  the  Divine  omni- 
'    presence  is  in  God,  just  to  the  extent  that  he  lives  in  ac- 
cordance with  Divine  order (n.  68-70). 

Tkb  Cmbatioh  or  thb  Uniysbsb. 

No  one  can  gain  a  right  idea  of  the  creation  of  the  univeise, 
until  his  understanding  is  brought  into  a  state  of  perception 
by  some  universal  knowledges  previously  iecognized  (n.  75). 

The  cxeation  of  the  universe  described  in  five  Memorable  Re- 
lations  (n.  76-80). 


CHAPTER  11. 

THE  LOBD  THB  BEDEEMEB. 

(i.)   Jehovah  God  descended  and  assumed  a  Human  that  He  might 
redeem  men  and  save  them (n.  82-84). 

(ii.)  Jehovah  God  descended  as  the  Divine  truth,  which  is  the 
Word,  although  He  did  not  separate  from  it  the  Divine 
good (n.  86-88). 

(lii.)   God  assumed  the  Human  in  accordance  with  His  Divine  or- 
der  (n.  8&-01). 

(iv.)    The  Human  whereby  God  sent  Himself  into  the  world  is  the 
Son  of  God (n.  92-94). 

(r.)  Through  the  acts  of  redemption  the  Lord  made  Himself 
righteousness (n.  95,  96). 

(vi)    ThroQ^  the  same  acts  the  Lord  united  Himself  to  the  Father 
and  the  Father  united  Himself  to  Him (n.  97-100). 
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(yli)  Thus  God  became  Ifan,  and  Man  became  God,  In  one  Per- 
son  (n.  101-103). 

(viii.)  The  progress  towards  union  was  His  state  of  Exinanition 
[emptying  Himself],  and  the  imion  itself  is  His  state  of 
glorification (n.  104r-106). 

(ix.)  Hereafter  no  one  from  among  Christians  enters  heaven  imless* 
he  believes  in  the  Lord  God  the  Saviour  [and  approaches 
Him  alone] (n.  107,  108). 

(x.)  Corollary  on  the  state  of  the  church  before  the  Lord^s  coming, 
and  its  state  after  that (n.  109). 

Redbhption. 

(i.)  Redemption  itself  was  a  subjugation  of  the  hells,  a  restoration 
of  order  in  the  heavens,  and  by  means  of  these  a  preparation 
for  a  new  spiritual  church (n.  116-117). 

(ii.)  Without  that  Redemption  no  man  could  have  been  saved,  nor 
could  the  angels  have  continued  in  a  state   o^  integrity 

(n.  118-120). 

(lii.)  In  this  wise  not  only  man  but  the  angels  also  were  redeemed 
by  the  Lord (n.  121,122). 

(iv.)    Redemption  was  a  work  purely  Divine (n.  123). 

(v.)  ThLs  Redemption  itself  could  not  have  been  accomplished  ex- 
cept by  God  incarnated (n.  124,  126). 

(vi)  The  Passion  of  the  cross  was  the  last  temptation  which  the 
Lord  as  the  greatest  prophet  endured ;  and  was  the  means 
whereby  His  Human  was  glorified,  but  it  was  not  Redemp- 
tion  (n.  120-181). 

(vii.)  The  belief  that  the  Passion  of  the  cross  was  Redemption  itself 
is  a  fundamental  error  of  the  church  ;  and  this  error,  with 
the  error  respecting  three  Divine  persons  from  eternity,  has 
perverted  the  whole  church  to  such  an  extent  that  there  is 
nothing  spiritual  left  in  it (n.  132,  133). 


CHAPTER  in. 

THE  HOLY  SPIRIT  AND  THE  DIVINE  OPERATION. 

(L)  The  Holy  Spirit  is  the  Divine  Truth,  and  also  the  Divine  En- 
ergy and  Operation,  proceeding  from  the  one  God  in  whom 
is  the  Divine  Trinity — that  is,  from  the  Lord  God  the 
Saviour (n.  13»-141). 

(ii.)  The  Divine  Energy  and  Operation,  which  are  meant  by  the 
Holy  Spirit,  are  in  general  reformation  and  regeneration ; 
and  in  accordance  with  these,  renovation,  vivification,  sano- 
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tifioation,  and  justification ;  and  in  aoeordaooe  with  these 
latter,  purification  from  enU,  fotgivenesaoi  sine,  and  finally 
satYation (n.  142-146). 

(i&)  The  Divine  Energy  and  Operation,  wMeh  are  meant  by  the 
sending  of  the  Holy  Spirit,  are,  vrith  the  clergy  i^ecifically, 
enlightenment  and  instraction (n.  146-148). 

(iv.)  The  Lord  makes  these  energies  operative  in  those  who  believe 
in  Him (n.  14&-161). 

(V.)  The  head  operates  of  Himself  from  the  Father,  and  nol  the 
reverse (n.  153-155). 

(vl.)  The  spirit  of  man  is  his  mind  and  whatever  proceeds  from 
it (n.  156,  157). 

A  Corollary : — Nowhere  in  the  Old  Testament  is  it  said  that 
the  Prophets  spoke  from  the  Holy  Spirit,  but  from  Jehovah 
God ;  it  is  otherwise,  however,  in  the  New (n«  158). 

Thb  Divhtb  TaiifiTT. 

(L)  There  is  a  Divine  Trinity,  which  i»  ]9tether,  Son  anc£  Holy 
Spirit (n.  164,  165). 

(IL)  These  thzee,  Father,  Son,  and  Hoiy  Spirit,  an  th*  three  essen- 
tiste  of  the  one  God,  and  they  make  one,  as  the  soul,  body, 
and  operation  make  one  in  man (n.  166-160). 

(lii.)  Before  the  world  was  oiosted  this  IVinliy  was  not-;  but  after 
creation,  when  God  became  incaniate,  it  was  provided  and 
brought  about,  and  then  in  the  liord  God  the  Redeemer  and 
Saviour,  Jesus  Christ (n.  iTO,  171). 

(iv.)  Jn  the  ideas  of  thought  a  Trinity  ci  Divine  persons  from 
eternity,  thus  before  the  world  was  created^  is  a  Trin^y  of 
Gods ;  and  these  ideas  cannot  be  effaced  by  a  lip-confession 
of  one  God (n.  172,  173). 

(v.)  A  Trinity  of  persons  was  unknown  in  the  Apostolic  church, 
but  was  hatched  by  the  Nicene  Council,  and  from  that  was 
introduced  into  the  Boman  Catholic  ohnroh,.  and  litom  that 
again  into  churches  separated  from  it (n.  174-176). 

(vl)  From  the  Nicene  Trinity  and  the  Athanasian  Trinity  together 
a  faith  in  three  Gods  arose  by  which  the  whole  Christian 
church  has  been  x)erverted (b.  177,  178). 

tvii.)  This  is  the  source  of  that  abomination  of  desi^tion,  and  that 
tribulation  such  as  Ymr  not  been  nor  ever  shall  be,  which 
the  liord  f  oietold  in  Ikmid^  and  in  the  Oospels  and  in  the 
ApoeahfPie (n.  179-181). 

(?UL)    So,  top,  unless  a  new  heaven  and  a  new  ehurch  were  estab- 
lished by  the  Lord  there  could  no  flesh  be  saved. . . .  (n.  182). 
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(Iz.)  From  a  Trinity  of  persoius,  each  one  of  vhom  singly  is  God, 
according  to  the  Athanasian  Creed,  many  discoxdant  and 
heterogeneous  ideas  respecting  God  have  arisen,  which  are 
fantasies  and  abortions (n.  188,  184). 


CHAPTER   IV. 
THE  SACBBD  SCBIPTUBB  OB  WORD  OF  THE  LORD. 

L    Thb  Sagrbd  Scbiftubb  ob  thb  Wobd  is  Diyxitb  Tbuth  It- 
self   (n.  189-102). 

n.    Ik   thb   Wobd  Thbbb  is  ▲  Spibitual  Sbnsb  Hithbbto  Uk- 
BNOWN (n.  198). 

(L)    What  the  spiritual  sense  is (n.  194). 

From  the  Lord  the  Divine  Celestial,  the  Divine  Spiritual,  and 
the  Divine  Natural  go  forth  one  after  the  other. . . .  (n.  196). 

(ii)    The  spiritual  sense  is  in  each  and  eveiy  part  of  the  Word 

(n.  196-198). 

Th^  Laid  when  in  the  world  spoke  by  oonespondenoes ;  that 
is,  when  He  spoke  naturally  He  also  spoke  spiritually 

(n.  199). 

(ilL)  It  is  because  of  the  spiritual  sense  that  the  Word  is  Divinely 
inspired  and  holy  in  every  word (n.  200). 

(iv.)  Hitherto  the  spiritual  sense  of  the  Word  has  been  unknown ; 
although  it  was  known  to  the  ancients.  Of  correspondence 
among  them (n.  201-207). 

(v.)  Henceforth  the  spiritual  sense  of  the  Word  will  be  given  only 
to  such  as  are  in  genuine  truths  from  the  Lord. . .  .(n.  208). 

(vi.)  Some  wonderful  things  respecting  the  Word  from  its  spiritual 
sense (n.  209). 

m.  Thb  Sbwsb  of  thb  Lbttbb  of  thb  Wobd  is  thb  Basis,  thb 
Containant,  and  thb  Suffobt  of  its  Spibitual  and  Cblbb- 
TiAL  Sbnsbs (n.  210-218). 

TV,    Ik  thb  Sbksb  of  thb  Lbttbb  of  thb  Wobd  Ditikb  Tbuth  is 

IK  ITS  FULNBSS,  ITS   HOLIKBBS,   AND   ITS  POWBB   (n.  214-216). 

(i.)  The  truths  of  the  sense  of  the  letter  of  the  Word  are  meant  by 
the  precious  stones  of  which  the  foundations  of  the  New 
Jerusalem  consisted  (which  is  described  in  the  ApaccUypu) ; 
and  this  on  account  of  the  correspondence. ......  .(n.  217). 

(IL)  The  goods  and  truths  of  the  sense  of  the  letter  correspond  to 
the  Urim  and  Thummim  on  the  ephod  of  Aaron. . .  (n.  218). 
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(iiL)    Goods  and  tmths  in  outmostB,  such  as  avB  ia  the  sense  of  the 

letter  of  the  Word,  are  signified  by  the  precious  stones  in 

the  garden  ol  Eden  where  the  king  of  Tyre  is  said  to  have 

^    been  (in  Szdciel) (n.  219). 

(ir.)  The  same  were  represented  by  the  curtains,  veils,  and  pillars 
of  the  tabernacle (n.  220). 

(v.)     Likewise  by  the  externals  of  the  temple  at  Jerusalem  (n.  221). 

(vi.)  The  Word  in  its  glory  was  represented  in  the  Lord  when  He 
was  transfigured (n.  222). 

(vii.)  The  power  of  the  Word  in  its  outmoets  w^  represented  by 
the  Nazarites (n.  228). 

(viii.)    The  inexpressible  power  of  the  Word (n.  224). 

y.  Thx  Doctrikb  of  thb  Chubch  Should  bb  Drawn  from  thb 
Sbhsb  of  thb  Lbttbr  of  thb  Word  and  Confibhbd  Thbrb- 
bt (n.  226,  220,  230). 

(i.)     Without  doctrine  the  Word  is  not  understood. . .  (n.  226-228). 

(iL)  Doctrine  should  be  drawn  from  the  sense  of  the  letter  of  the 
Word  and  confirmed  by  it (n.  229-280). 

(iiL)  The  genuine  truth  of  which  doctrine  must  consist  can  be  seen 
in  the  sense  of  the  letter  of  the  Word  only  iy  thoee  who  are 
in  enlightenment  from  the  Lord (n.  231-238). 

VL    Br  Mbanb  of  This  Sbksb  of  thb  Lbttbr  of  thb  Word  Thbrb 

IB     CONJUKCTIOW    WITH     THB     LORD    AKD    AFFILIATION    WITH 

thb  Anobls (n.  234-239). 

Vn.     Thb  Word  is  in  All  thb  Hbavbns  and  Anoblic  Wisdom  is 
FROM  It (n.  240-242) . 

VnL    Thb  Church  is  from  thb  Word,  and  with  Man  tt  is  Such 
AS  His  Undbrstandino  of  thb  Word  is (n.  248-247). 

IX.  In  Eybrt  FARtiouLAR  of  thb  Word  Therb  is  a  Marriaob  of 
thb  Lord  and  the  Church,  and  in  Conbbquencb  a  Mar- 
riaob of  Good  and  Truth (n.  243-253). 

X  Herbsibb  mat  bb  Drawn  from  the  Sense  of  thb  Lbttbr  of 
THE  Word,  but  to  Confirm  Them^is  Hurtful  (n.  254-200). 

Many  things  in  the  Word  are  appearances  of  truth,  which 
conceal  within  them  genuine  truths (n.  257). 

Fallacies  arise  through  the  confirmation  of  appearances  of 
truth (n.  258). 

The  sense  of  the  letter  of  the  Word  is  a  guard  for  the  genuine 
truths  concealed  within  it (n.  260). 

The  sense  of  the  letter  was  represented  by  cherubs  and  is  sig- 
nified by  cherubs  in  the  Word. ,..,,, (n. 
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XL    Tbb  Lobd  Whkn  in  the  Worn.])  Fclpillxd  All  Tuiugs  or 

TUB  WomD,  AND  ThKBEBY  BbCAMK  THK  WoBD,  that  IB, 

PiviHB  Tbuth,  Even  nt  Things  Last (n.  261-268). 

I 

XII.    Bxforb  thb  Word  that  ib  Now  in  the  Wobld,  There  was  a 
Wobo  That  was  Loot (n.  264-266). 

Xm.    Throvgh  thb  Word  There  is  Light  also  to  Those  who  are 

OUTSIDB    op    thb    ChUBCH    AND   DO  NOT   POSSBSS    THE    WoRD 

(n.  267-272). 

XIV.  If  Thbrb  Wbre  no  Word  Thbrb  Would  bx  no  Knowledge 
OF  God,  of  Heaven  and  Hell,  or  of  a  Life  After 
Death,  Still  Less  of  the  Lord « • .  (n.  273-276). 


CHAPTER  V. 


THE  CATECHISM  OR  DECALOGUE  EXPLAINED  IK  ITS  EX- 
TERNAL AND  ITS  INTERNAL  SENSE. 

L  In  thb  Israblitish  Church  thb  Decalogue  was  Holiness  It- 
SBLF.  Thb  Holiness  of  the  Ark  which  Contained  the 
Law (n.  283-286). 

n.  In  the  Sbnsb  of  tbb  Letter  the  Decalogub  Contains  thb 
General  Precepts  of  Faith  and  Life  ;  but  in  the  Spirit- 
ual   AND    CbLBSTIAL    SbNSBS    IT    CONTAINS    ALL    PreCBFTS 

Uniyxrsally (n.  287-290). 

in.  Thb  Pibst  Cokmandmbnt  :  "  Thou  shalt  haye  no  other  Gods  be- 
fore My  Faces" (n.  291-296). 

lY.  Thb  Second  Commandment  :  **  Thou  shalt  not  take  the  name  of 
Jehovah  thy  God  in  vain ;  for  Jehovah  will  not  hold  him 
guiltless  that  taketh  His  name  in  vain'' (n.  297-300). 

y.  The  Third  Commandment  :  **  Remember  the  Sabbath  day  to 
keep  it  holy  ;  six  days  shalt  thou  labor  and  do  aU  thy  work ; 
but  the  seventh  day  is  the  Sabbath  of  Jehovah  thy  God'* 

(n.  801-804). 

VX  The  Fourth  Commandment  :  '*  Honor  thy  father  and  thy  mother ; 
that  thy  days  may  be  prolonged,  and  that  it  may  be  well  with 
thee  upon  the  earth" (n.  308-308). 

Vn.     Tab  Fifth  Commandment  :  "  Thou  shalt  not  kill" . .  (n.  309-812). 

VIII.    Thb  Sixth  Commandment  :  **  Thou  shalt  not  commit  adultery" 

(n.  313-316). 

DC.    Tins  Sbtenth  Commandment  :  "  Thou  shalt  not  steal" 

(n.  817-820). 

X  Thb  Eighth  Commandment:  **Thou  shalt  not  bear  false  wit- 
ness against  thy  neighbor" (n.  821-824). 
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XL  Ths  Ninth  awd  Tbxth  Commakdmbnts  :  *'  Thou  shait  not  covet 
thy  neig^bor^B  house;  thou  shalt  not  covet  thy  neighbor's 
wife,  nor  his  manservant,  nor  his  jnai(iBervant,  nor  his  ox, 
nor  his  ass,  nor  anything  that  is  thy  neighbor's' '  (n.  82&-^28). 

XIL  Thb  Ten  Commandments  of  thb  Dbcaloodb  Contain  All 
Things  that  Belong  to  Ik>ve  to  God,  and  All  Things 
THAT  Bblong  to  Lovb  Toward  THE  Nbighbob'*  (n.  329-S31). 


CHAPTER  VL 

FAITH. 

Pbbvace  :  Faith  is  first  in  time,  but  charity  is  first  in  end  (n.  836). 

L     Saving  Faith  is  Fakth  in  tub  Lord  God  the  Saviour  Jbsus- 
Christ (n.  887-389). 

Becanse  He  is  a  visible  God  in  whom  is  the  invisible  (n.  889). 

n.    Thb  Sum   of  Faith   is,  that  He  who  Lives  Well  and  Be- 
lievbb  Rightly  is  Saved  bt  thb  Lord (n.  340-^42). 

The  first  principle  of  Faith  in  Him  is  an  acknowledgment 
that  He  is  the  Son  of  God (n.842). 

m^  Man  Acquires  Faith  bt  Going  to  the  Lord,  Learning  Truths 
FROM  THB  Word,  and  Living  According  to  Them 

(n.  848-848). 

(L)    The  Being  of  faith ;  the  Essenoe  of  faith ;  the  Existence  of 
faith ;  the  State  of  faith ;  and  the  Form  of  faith 

(n.  844,  seg.). 

(iL)  Merely  natural  faith,  that  it  is  a  persuasion  counterfeiting 
faith (n.  845-848). 

IV.    Air  Abundance  of  Truths  Cohbbing  as  ir  in  a  Bundle,  Ex- 
alts AND  Perfects  Faith (n.  849-854). 

ii.)    The  trutiis  of  faith  may  be  multiplied  to  infinity (n.  850). 

(ii.)  T!ie  truths  of  faith  are  disposed  into  series,  thus,  as  it  were, 
into  bundles (n.  851). 

(ill.)  According  to  the  abundance  and  coherence  of  truths,  faith  is 
perfected (n.  862 ,  863) . 

(Ir.)  However  numerous  the  truths  of  faith  are,  and  however  di- 
verse they  appear,  they  make  one  from  the  I/ord.  .(n.  854). 

(v.)  The  liord  is  the  Word,  the  God  of  heaven  and  earth,  the  God 
of  all  flesh,  the  God  of  the  vineyard  or  church,  the  God  of 
faith,  Light  itself,  the  Truth,  and  Life  eternal (n.  854). 
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V.  Faith  Without  Chabitt  is  not  Faith,  and  Craritt  With- 
out Faith  is  Not  Charity,  and  ,  Neither  has  Life  Ex- 
cept  PROM   THE   liORD (iL  355-861). 

(1.)    Man  can  acquire  for  himself  faith (n.  356). 

(ii.)    Man  can  acquire  for  himself  charity (n.  357). 

(lii)    Man  may  also  acquire  for  himself  the  life  of  faith  and  charity 

(n.  358). 

(iy.)     Yet  nothing  of  faith,  or  of  charity,  or  of  the  life  of  either,  is 

from  man,  but  from  the  Lord  alone (n.  859). 

(y.)  The  distinction  between  natural  faith  and  spiritual  faith,  the 
latter  being  inwardly  within  the  f onner,  from  the  Lord 

(n.  360,  361). 

VI.    The  Lord,  Charijt,  and  Faith  Make  One,  Like  Lipe,  Will, 

AND   UnDBRSTANDINO  IN   MaN  ;   AND   IF  ThET   ARE    DiyiDBD, 

Each  Perishes  Like  a  Pbabl  Beduced  toPowdeb 

(n.  362-367). 

(i.)    The  Lord  with  all  of  His  Diyine  loye,  with  all  of  His  Diyine 

wisdom,  thus  with  all  of  His  Diyine  life,  flows  into  eyery 

man (n.  864) . 

(ii.)  Consequently  the  Lord,  with  the  whole  essence  of  faith  and 
charity  flows  into  every  man (n.  865). 

(iii.)  What  flows  in  from  the  Lord  is  received  by  man  according  to 
his  state  and  form (n.  366). 

(iv.)  But  the  man  wh6  divides  the  Lord,  charity,  and  faith,  is  not  a 
form  that  receives,  but  a  form  that  destroys  them. .  (n.  367). 

VII.    The  Lord  is  Charity  and  Faith  in  Man,  and  Man  is  Char- 
ity AND  Faith  in  the  Lord (n.  368-872). 

(i.)  It  is  by  conjunction  with  God  that  man  has  salvation  and 
eternal  life (n.  869). 

(ii.)  Conjunction  with  God  the  Father  is  not  possible,  but  only  con- 
junction with  the  Lord,  and  through  Him  with  the  Father 

(n.  870). 

(iii.)  Conjunction  with  the  Lord  is  a  reciprocal  conjunction,  that  is, 
that  man  is  in  the  Lord  and  the  Lord  in  man (n.  871). 

(iv.)  This  reciprocal  conjunction  of  the  Lord  and  man  is  effected 
by  means  of  charity  and  faith {n.  872). 

VIIL     Charity  and  Faith  are  Together  in  Good  Works  (n.  878-877). 

(i.)  Charity  is'  willing  well,  and  good  works  are  doing  well  from 
willing  well (n.  874), 

(ii.)  Charity  and  faith  are  only  mental  and  perishable  things,  un- 
less they  are  determined  to  acts  and  coexist  in  them  when  it 
is  poasible (n.  876,  876) . 
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(iiL)    Good  worioB  are  not  produced  by  charity  alone,  still  lees  by 
faith  alone,  but  by  charity  and  faith  together (n.  877). 

IX.    Tbbkb   n  ▲  Trub  Faith,  a  Sfubious  Faith,  and  a  Htpo- 
CBiTiGAL  Faith (n.  878-881). 

From  its  cradle  the  Christian  church  began  to  be  infested  and 
divided  by  schisms  and  heresies,  .(respecting  which  n.  878). 

(1.)  True  f aitli  is  the  one  only  faith,  which  is  a  faith  in  the  Lord 
God  and  Sayiour  Jesus  Christ,  and  this  is  held  by  those  who 
believe  Him  to  be  the  Son  of  God,  the  God  of  heaven  and 
earth,  and  one  with  the  Father (n.  870). 

(ii.)  Spurious  faith  is  all  faith  that  departs  from  the  true  faith, 
which  is  the  only  one  faith ;  and  this  is  the  faith  that  is 
held  by  those  who  climb  up  some  other  way,  and  regard 
the  Lord  not  as  God  but  as  a  mere  man (n.  880). 

(iii.)    Hypocritical  faith  is  no  faith (n.  881). 

X    With  thb  Evil  Thbbb  is  No  Faith (n.  883^884). 

(L)  The  evil  have  no  faith,  since  evil  belongs  to  hell  and  faith  to 
heaven (n.  888). 

(IL)  Those  in  Christendom  who  reject  the  Lord  and  the  Word 
have  no  faith  although  they  live  morally,  and  even  speak, 
teach,  and  write  rationally  about  truth , . . .  (n.  884). 


• 


CHAPTER  VII. 

CHABTTY  OR  LOVE  TO  THE  NEIGHBOR,  AND  GOOD  WORKS. 

L    Tbbbb  abs  Thbbb  TTnivbbsal  Lovbs — thb  Lovb  of  Hbavbn, 
THB  Lovb  of  thb  Wobld,  and  thb  Lovb  of  Sblf 

(n.  804-896). 
(L)    Hie  will  and  understanding (n.  897). 

(iL)  Good  and  truth (n. 

(Iii.)  Love  in  general (n. 

(iv.)  Love  of  self  and  love  of  the  world  in  particular (n.  400). 

(v.)  The  external  and  internal  man (n.  401). 

(vi.)  The  merely  natural  and  sensual  man (n.  403). 

n.  Thbsb  Thbbb  Lovbs,  Whbk  Riortlt  SuBORDiNATBn,  Pbrfbct 
Mab  ;  but  Whbm  Not  Riohtlt  Subobi>inatbd  Tbbt  Pbb- 
VBBT  AND  Invbbt  Him (u.  408-406). 

in.    Etbbt  Hab  Ibdividuallt  is  the   Neighbor  who  is  to  be 
LovBD,  but  Accobbibo  to  thb  Quality  of  His  Good 

(n.  405-411). 
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IV.    Tub  CoLLBonvB  Man,  that  is,  a  Commvititt  Sxaxlbr  or 
G^iuurJBB,  Airp  tb£  Coxpositk  Man  Forhbd  of  Commuk\- 

TIS8,  TKAT  IS,  OnK^S  COUNTRY,  IS  TmS  NEIGHBOR  THAT  IS  TO 

BB  LovBD (n.  412-414). 

y.  Tbb  Church  is  thb  Neighbor  that  is  to  dg  Loved  in  a 
Still  Higher  Degree,  and  the  Lori>''8  Kingdom  in  the 
Highest  Degree (n.  415,  416). 

VI.    To  LovB  the  Neighbor,  Viewed  ln  Itself,  is  Not  to  Love 
TUB   Person,  but  the    Good   that   is  in  the  Person 

(n.  417-419). 

Vn.  Charity  and  Good  Works  abb  Two  Distinct  Things,  Like 
"Willing  Well  and  Doing  Well (n.  420,  421). 

VUL  Charity  Itself  is  Acting  Justly  and  Faithfully  in  the 
Office,  Business,  ahj}  Employment  in  Which  a  Man  is 
Engaged,  and  with  Those  with  Whom  IIe  has  any  Deal- 
ings  (n.  422-424). 

IX.    Thb   BBNBrACTioNS   of   Charity   arb   Giving  to  the   Poor 
AXD  Rblibting  thb  Nbboy,  but  with  Prudence 

(II.  425-428). 

X.  Tkbbb  arb  Duties  op  Charity,  Some  Public,  Some  Domes- 
rio,  AND  SoMX  Privatb (n.  420-482). 

XL    Thb  Diversions  of  Charity  are  Dinners,  Suppers,  and  So- 
cial Gatherings (n.  433,  434). 

Xn.  The  First  Thing  of  Charity  is  to  Put  Away  Evils,  and 
the  Second  is  to  do  Good  Wojiks  That  are  of  Use  to 
the  Neighbor (n.  435-438). 

Xm.  In  the  Exercise  of  Charity  Man  Does  Not  Place  Merit 
IN  WoRju  so  Long  as  Kb  Believes  that  All  Good  is 
from  tub  Lord (n.  489-442). 

XIV.  When  a  Moral  Life   is  also  Spiritual  it  is  Charity 

(n.  44B-445). 

XV.  A  Friendship  of  Love,  Contracted  with  a  Man  Without 

Regard  to  His  Spiritual  Quality  is  Detrimental  After 
Death (n.  446-449). 

XVI.  There  is  Spurious  Charity,  Hypocritical  Charity,  and 
Dead  Charity (n.  450-463). 

XVn.    The   Fribndship   of  YiOve   Among  the   Evil   is   Intestine 
Hatbbd  or  Each  Othbr 'n.  454,  455). 

XVin.    The  Conjunction  of  Love  to  -God  and  Love  Towards  thb 
Nbiohboe (n.  466-458). 


CONTBNT8  xv 


P  AET     II. 


CHAPTER  VIIL 

FREEDOM    OP   CHOICE. 

L     The  Precepts  and  I>ooxAtf  of  the  Pkesent  Church  Rebpect- 
INO  Prebdom  op  Choice (n.  463-465). 

n.  The  Placing  of  Two  Trees  in  the  Garden  of  Eden,  One  op 
Life,  and  the  Other  op  the  Knowledge  of  Good  and  Evil 
Signifies  that  Preedom  of  Choice  in  Things  Spiritual 
HAS  been  Given  to  Man (n.  466-469). 

nL     Man  is  Not  Life,  bdt  a  Receptacle  of  Life  from  God 

(n.  470-474). 

IV.  So  Long  as  Man  Lives  in  the  World  IIe  is  Kept  Midway 
l^BTWEEN  Heaven  and  Hell,  and  is  there  in  Spiritual 
Equilibrium,  which  is  Preedom  of  Choice <n.  475-478). 

V.  It  is  Clearly  Manifest  prom  that  Permission  of  Evil  in 
WHICH  Every  One's  Internal  Man  is,  that  Man  HAi^  Fr^^e- 
DOM  OF  Choice  in  Spiritual  Things (n.  479-482). 

VL     Without  Preedom  of  Choice  in  Spiritual  Thtkos  the  Word 

m 

WOULD    BE     OF    No     UsE,     AND    CONSEQUENTLY     THE     ChURCH 

WOULD  BE  Nothing (n.  483,  484). 

VIL  Without  Preedom  of  Choice  in  Spiritual  Things  there 
WOULD  BE  Nothing  in  Man  Whereby  He  could  in  Turn 
Conjoin  Himsblf  with  the  Lord,  Consbquently  there 
would  bb  No  Imputation,  but  Mbrb  Predestination, 
WHICH  IS  Detestable (n.  485). 

Detestable  things  concerning  predestination  di\ii1^cl 

(n.  480-488) 

VIIL  If  there  were  No  Prebi>om  op  Ciioior  in  Spiritual  Thin(;s 
God  would  be  the  Cause  of  Evil,  and  thus  there  would 
be  No  Imputation  of  Charity  or  Faith (n.  489-402). 

IX  Everything  Spiritual  of  the  Church  that  Enters  Man  in 
Preedom,  and  is  Received  with  Preedom,  Remains  ;  rut 
Not  the  Reverse (n.  493-490). 

Z.  Man's  Will  and  Uhdsrstandtng  are  iw  this  Preedom  of 
Choke;  Nevertheless  in  Both  Worlds,  the  Spiritual 
AND  THE  Natural,  the  Doing  op  Evil  is  Restrained  by 
Laws,  Because  Otherwise  Society  in  Both  Worlds  would 
Perish (n.  497-499). 
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XL     If  BfAir  had  not  Fbbbdom  of  Choice  iv  Spikitual  Trihos  All 

THB  InBABITANTB  OF  THB  WOBLD  MiOHT  IN  ONB  DaT  BB  LbD 
TO  BbLIBTB  in  THB  LOBD  ;  BUT  THIS  CaNNOT  BB  DONB,  Bb- 
0AU8B  THAT   WHICH  IS  NOT  RbCBIYBD  BY   MaN  FROM  FKBBDOM 

OF  Choicb  Dobs  Not  Rbmain (n.  &00-502). 

Miracles  are  not  wroaght  at  the  present  day,  because  they 
take  away  freedom  of  choice  in  spiritual  things,  and 
compel (n.  601). 


CHAPTER    IX. 

RBPBNTANCB. 


L     Rbpbntancb  is  thb  Fibst  Thing  of  the  CnnBCH  in  Man 

(n.  510,  611). 

II.  Thb  Contbition  which  at  thb  Pbbsent  Day  is  said  to  Prb- 
CBDB  Faith,  and  to  bb  followed  by  thb  Consolation  of 
THE  Gospel  is  Not  Repentance (n.  61^^-616). 

IIL  The  Mbbb  Lifksonfession  that  One  is  a  Sinneb  is  Not  Rb- 
pbntancb   (n.  610-619). 

lY.  Man  is  Bobn  [wrrn  an  Inclination]  to  Evils  of  Eyebt  kind  ; 
AND  Unless  He,  to  Some  Extent,  Removes  His  Evils  bt 
Repentance,  He  Remains  in  Them  ;  and  Hb  who  Rbmains 
IN  Evils  Cannot  be  Saved (n.  620-524). 

The  fulfilling  of  the  law (n.  628,  624). 

v.  Recognition  of  Sin,  and  the  Discovert  of  S<»ie  Sin  in 
Oneself,  is  the  Beginning  of  Repentance (n.  626-627). 

VL  Actual  Repentance  is  Examining  Oneself,  Recognizing  and 
Acknowledging  One's  Sins,  Prating  to  the  Lobd  and 
Beginning  a  New  Life (n.  52S-631). 

VIL    True  Rbpbntancb  is  Examining  Not  only  the  Actions  of 
One's  Life,  but  also  the  Intentions  of  One's  Will 

(n.  632-684). 

Vm.  Those  also  Repent,  who,  Although  They  do  not  Exam'inb 
Thbmselvbs,  yet  Refrain  fbom  Evils  Because  They  arb 
Sins;  and  Those  who  from  Religion  do  the  Works  of 
Charity  Exebcisb  such  Rbpbntancb (n.  686-687). 

IX  Confession  Ought  to  be  Made  Before  the  Lord  God  thb 
Saviour,  Followed  by  Supplication  for  Help  and  thb 
Powrr  to  Resist  Evils (n.  688-600). 
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X.  AoTUAi/  Rbpentjlncb  is  East  for  Tbosb  who  Hayb  Now  avd 
Them  F&actisbd  It,  but  ib  a  DirricuLT  Task  fob  Tbobb  who 
Havb  Not ^ (n.  661-668). 

XL  He  who  has  Neybb  Rbpbnted  ob  has  Neybb  Looked  into  and 
Seabchbd  Himself,  Finally  Ceases  to  Know  what  Damn- 
JBO  Eyil  ob  Satino  Good  is (n.  664-666). 


CHAPTER    X, 

RlfiFORMATION  AND  BEGENERATIOK. 

L    Unless  a  Man  is  Bobn  Again   and,  as  it  webe,  Cbbated 
Anew,  He  Cannot  Enteb  into  the  Kingdom  of  God 

(n.  672-676). 

n.  The  New  Bibth  ob  Cbeation  is  Effected  by  the  Lobd  Alone 
Thbouoh  Charity  and  Faith  as  the  Two  Means,  Man  Co- 
opbbating (n.  676-678). 

IIL  Since  All  Hayb  Been  Redbembd,  All  May  bb  Reoenebated. 
Each  Accobdino  to  His  State (n.  679-682). 

IV.  Beoenbbation  is  effected  in  a  Manneb  Analogous  to  that 
IN  which  Man  is  Conceiyed,  Cabbied  in  the  Womb,  Born 
AND  Educated (n.  688-686). 

Something  about  the  masculine  and  feminine  sex  in  the 
Yegetable  kingdom \ (n.  686). 

V.  Thb  Fibst  Act  in  thb  New  Birth  is  Called  Reformation, 
which  Pertains  to  the  Undbrstani^ino  ;  and  the  Second  is 
Called  Reoenbbation,  which  Pertains  to  the  Will  and 
TuEREFBOM  TO  TUB  Undebstandino (u.  687-690). 

VL  The  Intebnal  Man  Must  Fibst  be  Rbfobmed,  and  by  Means 
of  It  tub  Eztbbnal  ;  and  thus  is  Man  Regenerated 

(n.  691-696). 

Vn.     When  this  Takes  Place  a  Conflict  Abises  Between  the  In- 
tebnal AND   TUB  EXTBBNAL   MaN,  AND   THEN   THB  OnE  THAT 

CoNQUBBS  Rules  the  Otheb (n.  696-600). 

VUL     The  Reoenebated  Man  has  a  New  Will  and  a  New  Undeb- 
standino   (n.  601-606). 

IX.  A  Rboenbratb  Man  n  in  Communion  with  Angels  of  Heay- 
mn^  AND  AN  Unbbosnbbatb  Max  with  Spibits  of  Hell 

(n.  607-610) 
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CHAPTER    XI. 

IMPUTATION. 

I.     Imputation  and  the  Faith  of  the  Present  Chubch  (which  is 
Held  to  be  the  Sole  Ground  of  Justification),  make  One 

(n.  626,  627). 

II.  The  Imputation  that  Belongs  to  the  Faith  of  the  PREfi«xT 
Day  is  a  Double  Imputation,  an  Imputation  of  Christ's 
Merit  and  an  Imputation  of  Salvation  Thereby 

(n.  628^81). 

in.  The  Faith  Imputative  of  the  Merit  and  Righteousness  op 
Christ  the  Redeemer,  First  Arose  from  the  Decrees  of 
TUB  Council  of  Nice  Respecting  Three  Divine  Persons 
FROM  Eternity,  which  Faith  has  been  Accei*tei)  by  the 
who  LB  Christian  World  from  that  Time  to  tub  Presevt 

(n.  632-^35). 

rv.  The  Faith  Imputative  of  Christ's  Merit  was  Unknown  in 
THE  Preceding  Apostolic  Church,  and  is  Nowhkrk  TArtwiT 
iM  the  Word (n.  686-631)). 

V.  The  Imputation  of  Christ's  Merit  and  Righteousness  is  Tm- 
i*os8iBLE (n.   640-642). 

VI.  There  is  an  Imputation,  but  it  is  an  Imputation  of  Good  and 
Evil (n.  643-64(i). 

Vn.  The  Faith  and  Imputation  op  the  New  CiiuRcn  can  by  no 
Means  Exist  Together  with  the  Faith  and  Imputation  of 
the  Formrr  Church,  and  if  I^hey-  are  Together,  such  a 
Collision  and  Conflict  Result  that  Everything  Pertain- 
ing TO  THE  Church  in  Man  Perish ks (n.  647-640). 
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BAPTISM. 

L  Withoitt  a  Knowledge  op  the  Spirithal  Sknihs  of  the  Word 
no  One  can  Know  what  the  Two  Sacraments,  Baptism  and 
THE  Holy  Supper,  Involve  and  Effect (n.  067-069). 

n.  The  WAsnrNG  that  is  Called  Baptism  Means  Spiritual 
Washing,  which  is  Purification  from  Evils,  and  tih'sKe- 
generation (n.  070-073). 

IIL  Because  Circumcision  of  the  Foreskin  Kefresentsd  Cib- 
cuMcisioN  of  the  Heart,  in  the  Place  of  Circumcision, 
Baptism  was  Instituted,  in  Order  that  an  Internal 
CmTRCii  Might  Succerd  tiir  External,  which  in  Each  and 
All  Things  Prbfiourbd  the  Internal  Church 

(n.  074-6T6). 

IV.  The  First  Use  of  Baptism  is  IxTRomicTioN  into  the  Chris- 
tian Church,  and  at  the  Same  Time  Insertion  Among 
Christians  in  the  Spiritual  World (n.  077-080). 

V.  The  Second  Use  of  Baptism  is  that  the  Christian  may  Know 
and  Acknowledge  the  Lord  Jesus  Christ  the  Bedkemer 
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VX  The  Third  Use  of  Baptism,  which  is  the  Final  Use,  is  that 
the  Man  may  be  Hegenrrated (n.  084-687). 

Vn.  By  twk  Baptism  of  John  a  Way  was  Prepared,  that  Jehovah 
God  Mioht  Descbnd  into  the  World  and  Accomplish  Rk- 
i>bmption (n.  088-4591) 


CONTENTS 

CHAPTER    XIII. 

THE  holy'  supper. 

L  Without  Some  Knowlbdoe  of  the  Corrbbpokdencbs  of  Nat- 
ural WITH  Spiritual  Things,  it  m  Impossible  to  Know 
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Appropriation (n.  702-710). 
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duction into  the  Church,  so  is  the  Holy  Supper  Intro- 
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VI.  Those  Come  to  the  Holy  Supper  Worthily  who  Have  Faith 
IN  the  Lord  and  Charity  Toward  the  Neighbor  that  is, 
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Vn.  Those  who  Come  to  the  Holt  Supper  Worthily  are  in  the 
Lord  and  the  Lord  is  in  Them  ;  Consequently  Conjunction 
WITH  THE  Lord  is  Effected  by  the  Holy  Supper 

(n.  725-727). 
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THE 


TRUE  CHRISTIAN  RELIGION; 


OOXTAINIKO 


THE  UNIVBBSAL  THEOLOGY   OP  THE  NEW  HEAVEN 

AND  OF  THE  NEW  CHURCH. 


THE  FAITH  OF  THE  NEW  HEAVEN  AND  OF  THE  NEW  OHUBCH. 

1.  This  faitb  is  first  set  forth  in  a  universal  and  in  a  par* 
ticolar  form,  that  it  may  serve  as  a  preface  set  before  the  work 
that  follows,  also  as  a  gate  giving  entrance  to  a  temple,  and  as 
a  summary,  containing  in  their  own  mode  the  particulars  ihsA 
succeed.  It  is  called  the  faith  of  the  New  Heaven  and  of  the 
New  Church  because  heaven  which  is  the  abode  of  angels,  and 
the  church  which  is  made  up  of  men,  act  as  a  one,  like  the  inters 
nal  and  the  external  man ;  consequently  the  man  of  the  church 
who  is  in  the  good  of  love  from  the  truths  of  faith  and  in  the 
truths  of  faith  from  the  good  of  love,  is,  in  respect  to  the  in- 
teriors of  his  mind,  an  angel  of  heaven ;  and  being  such  he 
after  death  enters  heaven  and  there  enjo3rs  happiness  in  pro- 
portion to  the  state  of  conjunction  of  his  love  and  faith.  Let 
it  be  known  that  in  the  New  Heaven,  which  the  Lord  is  now 
establishing,  this  faith  is  its  preface,  gate,  and  summary^ 

2.  The  Faith  of  the  New  Heaven  and  of  the  New 
Chuech  in  its  universal  Form  is  as  follows ; — 

The  Lord  from  eternity,  who  is  Jehovah,  came  into  the  world 
to  subjugate  the  hells  and  to  glorify  His  Human ;  and  without 
this  no  mortal  could  have  been  saved ;  and  those  are  saved  who 
believe  in  Him. 

[2]  This  is  called  the  faith  in  its  universal  form,  because 
this  is  the  universal  principle  of  faith  -,  and  the  universal  ptin* 
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ciple  of  faith  must  be  in  each  thing  and  in  all  things  of  it.  It 
is  a  universal  principle  of  faith  that  God  is  one  in  essence  bxA 
in  person,  in  whom  is  a  Divine  trinity,  and  that  He  is  the  Lord 
God  the  Saviour  Jesus  Christ.  It  is  a  universal  principle  of 
faith  that  no  mortal  could  have  been  saved  unless  the  Lord 
had  Qome.into  the  world.  It  is  a  universal  principle  of  faith 
that  He  came  into  the  world  to  remove  hell  from  man,  and 
that  He  did  remove  it  by  means  of  contests  with  it  and  vic- 
tories over  it,  and  thereby  He  subdued  it  and  reduced  it  to 
order  and  made  it  obedient  to  Himself.  It  is  a  universal  prin- 
4siple  of  faith  that  He  came  into  the  world  to  glorify  His  Hu- 
man which  He  took  on  in  the  world,  that  is,  to  unite  it  with 
the  Divine  from  which  [are  all  things],  and  thereby  He  eter- 
nally holds  hell  in  order  and  imder  obedience  to  Himself.  As 
this  could  be  accomplished  only  by  means  of  temptations  ad- 
mitted into  His  Human,  even  to  the  last  of  them,  which  was 
the  passion  of  the  cross,  He  endured  'even  that.  These  are 
the  universal  principles  of  faith  .relating  to  the  Lord. 

[3]  The  universal  principle  of  faith  on  man's  part  is  that 
he  should  believe  in  the  Lord ;  for  by  believing  in  Him  there 
is  conjunction  with  Him  and  thereby  salvation.  To  believe  in 
the  Lord  is  to  have  confidence  that  He  saves ;  and  as  only  those 
who  live  rightly  can  have  this  confidence,  this,  too,  is  meant 
by  believing  in  Him.     And  this  the  Lord  teaches  in  John : — 

•Ttkla  is  the  Fftthei^s  will,  that  every  one  that  believeth  in  the  Bon  may 
have  eternal  Me  (vi  40) ; 

and  again : — 

Ife  that  believeth  in  the  Son  hath  eternal  life  ;  but  he  that  believeth 
not  in  the  Son  shiill  not  see  life,  but  the  wrath  of  God  abideth  on  him 
(ill.  86). 

3.  The  Faith  of  the  New  Heaven  and  of  the  New 
Church  in  a  particular  Form  is  as  follows ; — 

Jehovah  God  is  love  itself  and  wisdom  itself,  or  is  good 
itself  and  truth  itself;  and  in  respect  to  Divine  truth,  which 
is  the  Word,  and  which  was  God  with  God,  He  came  down  and 
took  on  the  Human  for  the  purpose  of  reducing  to  order  all 
things  that  were  in  heaven,  and  all  things  in  hell,  and  all 
things  in  the  church ;  because  at  that  time  the  power  of  hell 
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pTevailed  over  the  power  of  heaven,  and  upon  the  earth  the 
power  of  evil  over  the  power  of  good,  and  in  consequence  a 
total  damnation  stood  threatening  at  the  door.  This  impend- 
ing damnation  Jehovah  God  removed  by  means  of  His  Human, 
which  was  Divine  truth,  and  thus  He  redeemed  angels  and 
men,  and  thereupon  He  united,  in  His  Human,  Divine  truth 
with  Divine  good  or  Divine  wisdom  with  Divine  love ;  and  so, 
with  and  in  His  glorified  Human,  He  returned  into  His  Divine 
in  which  He  was  from  eternity.  All  this  is  meant  by  these 
words  in  John : — 

The  Word  waa  with  God,  and  God  waa  the  Woid,  And  the  Woxd  be^ 
came  flesh  (L  1, 14) ; 

and  in  the  same : — 

I  came  out  from  the  Father  and  am  come  into  the  woiid  \  a^ain  I  leav9 
the  world  and  go  unto  the  Father  (xvi.  28) ; 

and  also  by  these  words : — 

We  know  that  the  Son  of  God  is  come,  and  has  given  us  undetstaad* 
ing  that  we  may  know  the  True;  and  we  are  in  the  True,  in  His  Son  Jesus 
Chxist-    He  is  the  true  God  and  life  eternal  (1  John  v.  20). 

From  these  words  it  is  clear  that  without  the  Lord's  coming 
into  the  world  no  one  could  have  been  saved.  It  is  the  same 
to<[ay ;  and  therefore  without  the  Lord's  coming  again  into  the 
world  in  Divine  truth,  which  is  the  Word,  no  one  can  be  saved. 

[2]  The  particulabs  of  Fafth  on  Man's  part  are : — 

(1)  God  is  one,  in  whom  is  a  Divine  trinity,  and  the  Lord 
God  the  Saviour  Jesus  Christ  is  that  one. 

f 

(2)  Saving  faith  is  to  believe  in  Him. 

(S)  Evils  should  not  be  done,  because  they  are  of  the  devil 
and  from  the  devil. 

(4)  Goods  should  be  done,  because  they  are  of  God  and  from 
God. 

(5)  These  should  be  done  by  man  as  if  by  himself;  but  it 
should  be  believed  that  they  are  done  by  the  Lord  in  man  and 
fchrough  man. 

The  first  two  are  matters  of  faith,  the  next  two  of  charity, 
and  the  fifth  of  the  conjunction  of  charity  and  fiuth,  thus  of 
the  oanjonction  of  the  Lord  and  man. 
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CHAPTER  I. 

GOD  THE  CREATOR. 

4.  Since  the  Lord's  time  the  Christian  Church  has  passed 
through  the  seyeral  stages  from  infancy  to  extreme  old  age. 
Its  infancy  was  in  the  lifetime  of  the  apostles,  when  they 
preached  throughout  the  world  repentance  and  faith  in  the 
Lord  God  the  Saviour.  That  this  is  what  they  preached  is 
evident  from  these  words  in  the  Acts  of  the  Apostles : — 

Paul  testified,  both  to  the  Jews  and  to  the  Greeks,  repentance  toward 
God  and  faith  in  our  Lord  Jesus  Christ  (xx.  21). 

It  is  a  noteworthy  fact  that  some  months  ago  the  Lord  called 
together  His  twelve  disciples,  now  angels,  and  sent  them  forth 
'  throughout  the  spiritual  world,  with  the  command  to  preach 
the  gospel  there  anew,  since  the  church  that  was  established 
by  the  Lord  through  them  has  at  this  day  become  so  far  con- 
summated that  scarcely  a  remnant  of  it  survives ;  and  this 
haa  oome  to  pass,  because  the  Divine  trinity  has  been  divided 
into  three  persons,  each  one  of  whom  is  God  and  Lord.  [2] 
Because  of  this  a  sort  of  frenzy  has  invaded  not  only  all  the- 
dogy,  but  also  the  church  that  from  the  Lord's  name  is  called 
Christian.  It  is  called  a  frenzy  because  men's  minds  have 
been  made  so  demented  by  it  as  not  to  know  whether  there  is 
one  God  or  three.  On  the  lips  there  is  one  God ;  but  in  the 
thought  of  the  mind  there  are  three ;  consequently  the  mind 
and  Ups,  that  is,  the  thought  and  speech,  are  at  variance ;  and 
the  result  of  this  variance  is  that  there  is  no  God  at  all.  The 
natur^ism  that  prevails  at  this  day  is  from  no  other  source. 
Consider,  if  you  will,  with  the  lips  speaking  of  one  and  the 
mind  thinking  of  three,  whether  one  of  these  statements  does 
not^  when  they  meet  within,  cancel  the  other.  Consequently 
when  a  man  thinks  about  God,  if  he  thinks  at  all  it  is  noth* 
ing  more  than  thought  from  the  mere  name  God,  unaccom- 
panied by  any  sense  of  the  meaning  of  the  name  that 
involves  any  Imowledge  pf  God.  [^]  The  idea  of  God,  with 
all  conception  of  Him,  having  been  thus  rent  asunder,  it  is 
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my  purpose  to  treat,  in  their  order,  of  God  the  Creator,  of  the 
Lord  the  Redeemer,  and  of  the  Holy  Spirit  the  Operator,  and 
lastly  of  the  Divine  trinity,  to  the  end  that  what  has  been 
rent  asunder  may  be  again  made  whole }  which  is  done  when 
the  reason  of  man  is  convinced  by  the  Word  and  by  light 
therefrom  that  there  is  a  Divine  trinity,  and  that  the  trinity 
is  in  the  Lord  God  the  Saviour  Jesus  Christ,  like  the  soul, 
the  body,  and  what  goes  forth  from  these,  in  man ;  and  that 
thus  this  article  in  the  Athanasian  Creed  is  true : — 

In  Christ  God  and  man,  or  the  Divine  and  the  Human,  are 
not  two,  but  are  in  one  person ;  and  as  the  rational  soul  and  the 
flesh  are  one  man,  so  God  and  man  are  one  Christ. 


THE   UKirr    OF    GOD. 

6.  As  the  acknowledgment  of  Grod  from  a  knowledge  of  0<A 
is  the  very  essence  and  soul  of  the  entire  contents  of  theology, 
it  is  necessary  that 'the  unity  of  God  should  be  the  first  thing 
treated  ol  This  shall  be  set  forth  in  order  in  the  following 
sections : — 

(1)  The  entire  Holy  Scripture,  and  the  doctrines  therefrom 
of  the  churches  in  the  Christian  world,  teach  that  God  is  one. 

(2)  There  is  a  universal  influx  [from  God]  into  the  souls 
of  men  of  the  truth  that  there  is  a  God,  and  that  He  is  ona 

(3)  For  this  reason  there  is  in  all  the  world  no  nation  pos<^ 
sessing  religion  and  sound  reason  that  does  not  acknowledge 
a  God,  and  that  God  is  one. 

(4)  Respecting  what  the  one  God  is,  nations  and  peoples  have 
differed  and  still  differ,  from  many  causes. 

(5)  Hiunan  reason  can,  if  it  will,  perceive  and  be  convinced, 
from  many  things  in  the  world,  that  there  is  a  Grod,  and  that 
He  is  one. 

(6)  If  God  were  not  one,  the  imiverse  could  not  have  been 
created  and  preserved. 

(7)  Whoever  does  not  acknowledge  a  God  is  excommiinicar 
ted  from  the  church  and  condemned. 
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(8)  With  the  man  who  acknowledges  seyeialGods  instead  of 
one,  theie  is  no  coherence  in  the  things  relating  to  the  church. 

These  propositions  shall  be  unfolded  one  by  one. 

6.  (1)  The  entire  Holy  Scripture^  and  aU  tits  doctrines  there- 
from  of  the  churches  in  the  Christian  toorld,  teach  that  there  ie  a 
Ood  and  that  He  is  one.  The  entire  Holy  Scripture  teaches  that 
there  is  a  Grod,  because  in  its  inmosts  it  is  nothing  but  God,  that 
is^  it  is  nothing  but  the  Divine  that  goes  forth  from  God ;  for  it 
was  dictated  by  God ;  and  from  God  nothing  can  go  forth  ex- 
cept what  is  God  and  is  called  Divine.  This  the  Holy  Scripture 
is  in  its  inmosts.  But  in  its  derivatives,  which  are  below  and 
from  these  inmosts,  the  Holy  Scripture  is  adapted  to  the  percep- 
tion of  angels  and  men.  The  Divine  is  likewise  in  these  deriv- 
atives, but  in  another  form,  in  which  it  is  called  the  celestial, 
spiritual,  and  natural  Divine.  These  are  simply  the  draperies 
of  God ;  for  God  Himself,  such  as  He  is  in  the  inmosts  of  the 
Word,  cannot  bd  seen  by  any  creature.  For  He  said  to  Moses, 
when  Moses  prayed  th^t  he  might  see  the  glory  of  Jehovah,  that 
no  one  oaoa  see  God  and  live.  This  is  equally  true  of  the  in- 
mosts of  the  Word,  where  God  is  in  His  very  Being  and  Essence. 
[2]  Nevertheless,  the  Divine,  which  forms  the  inmost  and  is 
draped  by  things  adapted  to  the  perceptions  of  angels  and  men, 
beams  forth  like  light  through  crystalline  forms,  although  vari- 
ously ux  accordance  with  the  state  of  mind  that  man  has  formed 
for  himself,  either  from  God  or  from  himself.  Before  every 
one  who  has  formed  the  state  of  his  mind  from  God  the  Holy 
Scripture  stands  like  a  mirror  wherein  he  sees  God;  but  every 
one  in  his  own  way.  This  mirror  is  made  up  of  those  truths  that 
man  learns  from  the  Word,  and  that  he  appropriates  by  living 
in  accordance  with  them.  From  all  this  it  is  evident^  in  the  first 
place,  that  the  Holy  Scripture  is  the  fulness  of  God.  [8]  That 
the  Holy  Scripture  teaches  not  only  that  there  is  a  God,  but  also 
that  God  is  one,  can  be  seen  from  the  truths  which,  as  before 
stated,  compose  that  mirror,  in  that  they  form  a  coherent  whole 
and  make  it  impossible  for  man  to  think  of  God  except  as  one. 
In  consequence  of  this,  every  person  whose  reason  is  imbued 
with  any  sanctity  from  the  Word  knows,  as  if  from  himself 
that  God  is  one,  and  feels  it  to  be  a  sort  of  insanity  to  say  that 
there  are  more.  The  angels  are  unable  to  open  their  lips  to  utter 
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the  word  Gods,  for  the  heavenly  auia  in  which  they  live  lesists 
it.  That  God  is  one  the  Holy  Scripture  teaches,  not  only  thus 
oniyersally,  as  has  been  said,  but  also  in  many  partioulsir  pas-: 
sagesy  as  in  the  following : —         '^ 

Hear,  O  Israel,  Jehovah  our  God  is  one  Jehovah  {Deut.  vi.  4 ;  also  Mark 
xii29). 

Sorely  God  is  in  thee,  and  beside  Me  there  is  no  gbd  (Jml  zlv.  14). 

Am  not  I  Jehovah  ?  and  there  is  no  god  else  beside  Me  (iso.  ilv.  %i). 

I  am  Jehovah  thy  God  and  thou  shalt  acknowledge  no  god  beside  Me 
(Hiosea  xiii.  4). 

Thus  saith  Jehovah,  the  king  of  Israel,  I  am  the  Hist  and  the  Last, 
and  beside  Me  there  is  no  god  (Jsa.  xllv.  0). 

In  that  day  Jehovah  shall  be  king  over  all  the  earth ;  in  that  day  Je- 
hovah shall  be  one  and  His  name  one  {Zech,  xiv.  9). 

7.  It  is  known  that  the  doctrines  of  the  churches  in  the 
Christian  world  teach  that  God  is  one.  This  they  teach  becaiise 
all  their  doctrines  are  from  the  Word,  and  so  far  as  one  God  is 
acknowledged  both  with  the  lips  and  the  heart  these  doctrines 
are  consistent  To  those  who  confess  one  Grod  with  the  lips 
only,  but  in  heart  accept  three,  as  is  true  of  many  at  this  day 
in  Christendom,  Grod  is  nothing  but  a  word  on  the  lips ;  and  all 
their  theology  is  a  mere  idol  of  gold  enclosed  in  a  shrine,  the 
key  to  which  the  priests  alone  hold ;  and  when  such  read  the 
Word  they  perceive  no  light  in  it  or  from  it,  not  even  that  God 
is  one.  To  such  the  Word  appears  blurred  with  blots,  and  in 
regard  to  the  unity  of  God  entirely  covered  with  them.  It  is 
these  who  are  described  by  the  Lord  in  Matthew : — 

In  hearing  ye  shall  hear  and  shall  not  understand ;  and  seeing  ye  shall 
see  and  not  discern.  Their  eyes  they  have  closed,  lest  haply  they  should 
see  with  their  eyes  and  hear  with  their  ears  and  underatand  with  their 
heart,  and  should  tnm  themselves  and  I  should  heal  them  (xili.  14, 15). 

All  these  are  like  men  shunning  the  light,  and  entering  cham- 
bers without  windows,  and  groping  about  the  walls,  searching 
for  food  or  money,  and  at  length  acquiring  a  vision  like  that  of 
birds  of  the  night,  seeing  in  darkness.  They  are  like  a  woman 
having  several  husbands,  who  is  not  a  wife  but  a  lascivious  cour- 
tesan ;  or  they  are  like  a  virgin  who  accepts  rings  from  several 
suitors,  and  after  the  nuptials  bestows  her  favors  not  upon  one 
only,  bat  also  upon  the  others. 


I 


8  THE  TRUE  CHRISTIAN  RELIGION  •  [Chap.  I. 

8.  (2)  IT^ere  is  a  universal  influx  from  God  into  the  souls  of 
men  of  ths  truth  that  there  is  a  God^  and  that  He  is  one*  That 
thexe  is  an  influx  from  GKxi  into  man  is  evident  from  the  xini- 
yeisal  confession  that  all  good  that  is  in  itself  good,  and  that 
exists  in  man  and  is  done  by  him,  is  from  God,;  in  like  man- 
ner every  thing  of  charity  and  every  thing  of  faith ;  for  we 
read : — 

A  man  can  take  nothing  except  it  be  given  him  from  heaven  (John  iii. 
2T); 

and  Jesus  said : — 

Without  Me  ye  are  unable  to  do  anything  {John  zv.  5); 

that  is,  anything  that  pertains  to  charity  and  faith.  This  influx 
is  into  the  souls  of  men  because  the  soul  is  the  inmost  and 
highest  part  of  man,  and  the  influx  from  God  enters  into  that, 
and  dfiscands  therefrom  into  the  things  that  are  below,  and  vivi- 
fies them  in  accordance  with  reception.  The  truths  that  are  to 
Qonstitute  belief  flow  in,  it  is  true,  through  the  hearing,  and  are 
thus  implanted  in  the  mind,  that  is,  below  the  souL  But  by 
means  of  such  truths  man  is  simply  made  ready  to  receive  the 
influx  from  God  through  the  soul;  and  such  as  this  preparation 
is,  such  is  the  reception,  and  such  the  transformation  of  natural 
faith  into  spiritual  faith.  [2]  There  is  such  an  influx  from  God 
into  the  souls  of  men  of  the  truth  that  God  is  one,  because 
eveiything  Divine,  regarded  most  generally  as  well  as  most 
particularly,  is  God.  And  as  the  entire  Divine  coheres  as  one, 
it  cannot  &il  to  inspire  in  man  the  idea  of  one  God ;  and  this 
idea  is  strengthened  daily  aa  man  is  elevated  by  God  into  the 
light  of  heaven.  For  the  angels  in  their  light  cannot  force 
themselves  to  utter  the  word  Gods.  Even  their  speech  closes 
at  the  end  of  every  sentence  in  a  oneness  of  cadence ;  and  there 
is  no  other  cause  of  this  than  the  influx  into  their  souls  of  the 
truth  that  God  is  one.  [3]  In  spite  of  this  influx  into  the  souls 
of  men  of  the  truth  that  God  is  one,  there  are  many  who  think 
that  the  Divinity  of  God  is  divided  into  several  possessing  the 
same  essence ;  and  the  reason  of  this  is  that  when  the  influx  de- 
scends it  falls  into  forms  not  correspondent,  and  influx  is  varied 
by  the  form  that  receives  it,  as  takes  place  in  all  the  subjects  of 
the  three  kingdoms  of  nature.    It  is  the  same  God  who  vivifies 
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man  and  who  yiyifies  every  beast ;  but  the  recipient  form  is 
irhat  causes  the  beast  to  be  a  beast  and  man  to  be  a  man.  The 
same  is  true  of  man  when  he  induces  on  his  mind  the  form  of 
a  beast  There  is  the  same  influx  from  the  sun  into  every  kind 
of  tree,  but  the  influx  differs  in  accordance  with  the  form  of 
each ;  that  which  flows  into  the  vine  is  the  same  as  that  which 
flows  into  the  thorn ;  but  if  a  thorn  were  to  be  engrafted  upon 
a  vine  the  influx  woidd  be  inverted  and  go  forth  in  accordance 
with  the  form  of  the  thorn.  [4]  The  same  is  true  of  the  sub- 
jects of  the  mineral  kingdom ;  the  same  light  flows  into  lime- 
stone and  into  the  diamond ;  but  in  the  diamond  it  is  transmit- 
ted, while  in  the  limestone  it  is  quenched.  In  human  minds 
these  differences  are  in  accordance  with  the  forms  of  the  mind, 
which  become  inwardly  spiritual  in  accordance  with  faith  in 
God,  together  with  life  from  God,  such  forms  being  made  trans* 
hicent  and  angelic  by  a  faith  in  one  God,  and  on  the  contrary, 
made  dark  and  bestial  by  a  faith  in  more  than  one  God,  which 
differs  but  little  from  a  faith  in  no  God. 

9.  (3)  Fur  this  reason^  there  is  in  all  the  taorld  no  nation 
possessing  religion  and  sound  reason  that  does  not  a^^knowledge 
a  Gody  and  that  God  is  one.  As  a  consequence  of  the  Divine 
influx  into  the  souls  of  men,  treated  of  just  above,  there  is  in 
eyery  man  an  internal  dictate  that  there  is  a  God  and  that  He 
is  one.  And  yet  there  are  some  who  deny  God,  and  some  who 
acknowledge  nature  as  god,  and  some  who  acknowledge  more 
gods  than  one,  and  some  who  worship  images  as  gods ;  which 
is  possible  because  such  have  blocked  up  the  interiors  of  their 
reason  or  understanding  with  worldly  and  corporeal  things, 
thereby  obliterating  their  first  or  childhood  idea  respecting  God, 
and  at  the  same  time  rejecting  religion  from  their  breasts  and 
casting  it  behind  their  backs.  Christians  acknowledge  one  God ; 
but  in  what  manner  is  evident  from  their  established  creed, 
which  is  as  follows : — 

The  Catholic  faith  is  this:  That  w6  worship  one  God  in 
trinity,  and  trinity  in  unity.  There  are  three  Divine  persons. 
Father,  Son,  and  Holy  Spirit,  and  yet  there  are  not  three  Gods, 
but  there  is  one  God.  There  is  one  person  of  the  Father,  an- 
other of  the  Son,  and  another  of  the  Holy  Spirit,  and  their  di- 
vinity is  one,  their  glory  equal,  and  their  majesty  coetemaL 
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Thus  the  Father  is  God,  the  Son  is  God,  and  the  Holj  Spirit 
is  God.  But  like  as  we  are  compelled  by  Christian  verity  to 
confess  each  person  singly  to  be  God  and  Lord,  so  we  are  for- 
bidden by  the  Catholic  religion  to  say  there  be  three  Gods  or 
three  Lords. 

Such  is  the  Christian  faith  respecting  the  unity  of  God.  But 
that  the  trinity  of  God  and  the  unity  of  God  in  that  creed  are 
inconsistent  with  each  other  will  be  shown  in  the  chapter  on  the 
Divine  trinity.  [2j|  The  other  nations  in  the  world  possessing 
a  religion  and  sound  reason  agree  in  acknowledging  that  God 
is  one;  all  the  Mohammedans  in  their  empires;  the  Africans  in 
many  kingdoms  of  that  continent ;  the  Asiatics  in  theii-  many 
kingdoms ;  and  finally  the  Jews  to  this  day. '  Of  the  most  an- 
cient people  in  the  golden  age,  such  as  had  any  religion  wor- 
shiped one  God,  whom  they  called  Jehovah.  The  same  is  true 
of  the  ancient  people  in  the  succeeding  age,  until  monarchical 
governments  were  established,  when  worldly  and  afterwards 
corporeal  loves  began  to  close  up  the  higher  regions  of  the  un- 
derstanding, which  previously  had  been  open,  and  had  been  like 
temples  and  sacred  recesses  for  the  worship  of  one  God.  In 
order  to  reopen  these  and  thus  restore  the  worship  of  one  God, 
the  Lord  God  instituted  a  church  among  the  posterity  of  Jacob, 
and  made  this  the  first  of  all  the  commandments  of  their  re- 
ligion : — 

Thoa  Bhalt  hare  no  other  gods  before  Me  {Exod.  xx.  3). 

[3]  Moreover,  the  name  Jehovah,  which  He  at  this  time  re- 
stored, signifies  the  supreme  and  only  Being,  the  Source  of 
everything  that  is  or  exists  in  the  universe.  Jove,  a  name  de- 
rived possibly  from  Jehovah,  was  worshiped  as  a  supreme  god 
by  the  ancient  heathen ;  and  many  other  gods  who  composed 
his  court  they  also  clothed  with  divinity ;  while  in  the  follow- 
ing age  wise  men,  like  Plato  and  Aristotle,  confessed  that  these 
were  not  gods,  but  were  so  many  properties,  qualities,  and  at- 
tributes of  the  one  God,  being  called  gods  because  there  was 
something  Divine  in  each  of  tiiem. 

10.  All  sound  reason,  even  when  it  is  not  religious,  sees 
that  every  composite  thing  woidd  of  itself  fall  to  pieces  unless 
it  depended  upon  some  one  thing ;  as  in  the  case  of  man,  com- 
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posed  of  so  many  memberSy  viscera,  and  organs  of  sensation 
and  motion,  unless  they  all  depended  on  one  soul ;  or  the  body 
itself,  unless  it  depended  on  one  heart.  The  same  is  true  of 
a  kingdom  unless  it  depends  on  one  king;  a  household, unless 
on  one  master ;  and  every  office,  of  which  there  are  many  kinds 
in  every  kingdom^  unless  on  one  officer.  What  would  an  army 
avail  against  the  enemy  unless  it  had  a  leader  having  supreme 
power,  and  officers  subordinate  to  him,  each  of  them  having 
his  proper  command  over  the  soldiers  ?  So  would  it  be  with 
the  church  if  it  did  not  acknowledge  one  God,  or  with  the 
angelic  heaven,  which  is  like  a  head  to  the  church  on  earth,  in 
both  of  which  the  Lord  is  the  very  soul.  This  is  why  heaven 
and  the  church  are  called  His  body ;  and  when  these  do  not 
acknowledge  one  God  they  are  like  a  dead  body,  which  being 
useless  is  carried  away  and  buried. 

11.  (4)  Respedivig  what  the  one  God  is,  nations  and  peoples 
have  differed  and  still  differ,  from  many  causes.  The  first  cause 
is  that  knowledge  and  consequent  acknowledgment  of  God  are 
not  possible  without  revelation ;  nor  are  a  knowledge  of  the 
Lord,  and  a  consequent  acknowledgment  that  "  in  Him  dwell- 
eth  ^1  the  fulness  of  the  Godhead  bodily^'  possible  except  from 
the  Word,  which  is  the  crown  of  revelations ;  for  it  is  by  the 
revelation  given  to  man  that  he  is  able  to  approach  God  and  to 
receive  influx,  and  thereby  from  being  natural  to  become  spirit- 
ual, ^he  primeval  revelation  extended  throughout  the  world; 
but  it  was  perverted  by  the  natural  man  in  many  ways,  which 
was  the  origin  of  religious  disputes,  dissensions,  heresies,  and 
schisms.  The  second  cause  is  that  the  natural  man  is  not  capa- 
ble of  any  perception  of  God,  but  only  of  the  world  and  adapt- 
ing this  to  himself.  Consequently  it  is  among  the  canons  of 
the  Christian  Church  that  the  natural  man  is  opposed  to  the 
spiritual,  and  that  they  contend  against  each  otiier.  This  ex- 
plains why  those  who  have  learned  from  the  Word  or  other  rev- 
elation that  there  is  a  God  have  differed  and  still  differ  respect- 
ing the  nature  and  the  unity  of  God.  [2]  For  this  reason  those 
whose  mental  sight  depended  on  the  bodily  senses,  but  who 
nevertheless  had  a  desire  to  see  God,  formed  for  themselves 
images  of  gold,  silver,  stone,  and  wood,  under  which  as  visible 
objects  they  might  worship  God ;  while  others  who  discarded 
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idols  from  their  religion  found  for  themselYes  representations 
of  God  in  the  sun  and  moon,  in  the  stars,  and  in  Tarions  ob- 
jects on  the  earth.  But  those  who  thought  themselves  wiser 
than  the  common  people,  and  yet  remained  natural,  from  the 
immensity  and  omnipresence  of  God  in  creating  the  world  ac- 
knowledged nature  as  God,  some  of  them  nature  in  its  inmosts, 
some  in  its  outmosts ;  while  others,  that  they  might  separate 
God  from  nature,  conceived  an  idea  of  something  most  univer- 
sal, which  they  called  the  Being  of  the  universe  {Ens  universt) ; 
and  because  such  have  no  further  knowledge  of  God  this  Be- 
ing becomes  to  them  mere  rational  abstraction  (ens  rationisy 
which  has  no  meaning.  [3]  Every  one  can  see  that  a  man's 
knowledge  of  God  is  his  mirror  of  God,  and  that  those  who 
know  nothing  about  God  do  not  see  God  in  a  mirror  with  its 
face  toward  tiiem,  but  in  a  mirror  with  its  back  toward  them ; 
and  as  this  is  covered  with  quicksilver,  or  some  dark  paste,  it 
does  not  reflect  the  image  but  extinguishes  it  Faith  in  God 
enters  into  man  through  a  prior  way,  which  is  from  the  soul 
into  the  higher  parts  of  the  understanding ;  while  knowledges 
about  God  enter  through  a  posterior  way,  because  they  are 
drawn  from  the  revealed  Word  by  the  understanding,  through 
the  bodily  senses ;  and  these  inflowings  meet  midway  in  the 
understanding ;  and  there  natural  faith,  which  is  merely  persusr 
sion,  becomes  spiritual,  which  is  real  acknowledgment.  Thus 
the  human  understanding  is  like  a  refining  vessel,  in  which  this 
transmutation  is  effected. 

12.  (6)  Human  reason  can^  if  it  willj  perceive  and  he  con- 
vinced^ from  many  things  in  the  world j  that  there  is  a  Oody  and 
that  He  is  one.  This  truth  may  be  confirmed  by  innumerable 
things  in  the  visible  world ;  for  the  universe  is  like  a  stage, 
upon  which  evidences  that  there  is  a  God  and  that  He  is  one 
are  continually  exhibited.  To  illustrate  this  I  will  cite  this 
Memorable  Relation  from  the  spiritual  world : — 

Once  while  I  was  talking  with  angels,  certain  spirits  that  had 
recently  arrived  from  the  natural  world  were  present.  Seeing 
them,  I  bade  them  welcome,  and  told  them  many  things  they  had 
not  known  before  about  the  spiritual  world. 

After  this  I  asked  them  what  knowledge  about  God  and 
about  nature  they  had  brought  with  them  from  the  world. 
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^^This/'  they  said,  ''that  nature  is  the  opeiatiye  power  in 
all  things  that  are  done  in  the  created  nniverse ;  and  that  God, 
after  creation,  endowed  nature  with  and  impressed  upon  it 
that  capability  and  power ;  and  that  God  merely  sustains  and 
preserves  that  power  lest  it  perish ;  consequently,  all  things 
that  spring  forth  or  are  produced  and  reproduced  upon  the 
earth  are  now  ascribed  to  nature." 

But  I  replied  that  in  nothing  is  nature  of  itself  the  operative 
power,  but  God  through  nature.  And  when  they  asked  for 
proof  I  said,  <<  Those  who  believe  the  Divine  operation  to  be  in 
every  least  thing  of  nature  find  in  very  many  things  they  see 
in  the  world  much  more  evidence  in  favor  of  a  God  than  in 
favor  of  nature.  [2]  For  those  who  find  evidences  in  favor  of 
the  Divine  operation  in  every  least  thing  of  nature  observe 
attentively  the  wonderful  things  that  are  seen  in  the  produc- 
tion of  plants  and  of  animals.  In  the  Production  of  Plants^ 
they  observe  that  from  a  little  seed  sown  in  the  ground  there 
goes  forth  a  root,  and  from  the  root  a  stem,  and  successively 
branches,  buds,  leaves,  flowers,  and  fruits,  even  to  new  seeds, 
just  as  if  the  seed  knew  the  order  of  succession  or  develop- 
ment by  which  to  renew  itself.  What  rational  person  can 
imagine  that  the  sun,  which  is  pure  fire,  knows  this,  or  that  it 
can  impart  to  its-  heat  and  light  the  power  to  produce  such 
effects  and  to  have  such  uses  in  view  ?  Any  man  whose  reason 
looks  upward,  when  he  sees  these  things  and  properly  con* 
aiders  them,  must  needs  conclude  that  they  are  from  one  whose 
wisdom  is  infinite,  that  is,  from  God.  In  this  conclusion  those 
who  recognize  a  Divine  operation  in  all  the  particulars  of 
nature  confirm  themselves  when  they  observe  these  things.  On 
the  other  hand,  those  who  do  not  recognize  such  an  operation 
in  nature  behold  these  things  with  the  eyes  of  their  reason  in 
the  back  of  the  head,  and  not  in  the  front  These  are  such 
as  derive  all  the  ideas  of  their  thought  from  the  bodily  senses, 
and  confirm  the  fallacies  of  the  senses,  saying, '  Do  you  not 
see  the  sun  accomplishing  all  these  things  by  means  of  its 
heat  and  light  ?  Is  that  which  you  do  not  see  of  any  account  ?* 
[3]  Those  who  confirm  themselves  in  favor  of  the  Divine  care- 
fully observe  the  wonderful  things  they  see  in  the  Production 
of  Animals  /  as  in  regard  to  eggs  (speaking  first  of  these),  the 
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chick  in  its  seminal  state  lies  concealed  in  them  with  eyeiy  thing 
requisite  for  its  formation,  and  also  for  its  entire  development 
after  it  is  hatched  until  it  becomes  a  bird  in  the  form  of  the 
parent  Moreover,  to  any  mind  that  thinks  deeply,  things  which 
excite  wonder  are  presented  whenever  winged  creatures  in  gen- 
eral are  observed ;  as  that  both  the  smallest  and  largest  of  them, 
both  the  invisible  and  the  visible,  that  is,  both  minute  insects 
and  great  birds  and  beasts,  possess  organs  of  sense,  namely, 
sight,  smell,  taste,  and  touch ;  also  oi^ans  of  motion,  which  are 
muscles,  for  they  fly  and  walk ;  also  viscera  connected  with  the 
heart  and  lungs  which  are  moved  by  the  brains.  All  these  things 
are  seen  also  by  those  who  ascribe  everything  to  nature ;  but 
such  merely  notice  their  existence,  and  claim  that  they  are 
products  of  nature.  This  they  claim  because  th^y  have  turned 
away  their  minds  from  all  thoughts  of  the  Divine ;  and  those 
who  have  done  this,  when  they  behold  the  wonderful  things  in 
nature,  are  unable  to  think  about  them  rationally,  still  less 
spiritually ;  but  they  think  sensually  and  materially ;  thus  they 
think  in  nature  from  mature,  and  not  above  nature ;  and  such 
differ  from  beasts  only  in  being  endowed  with  rationality,  that 
is,  only  in  an  ability  to  understand  if  they  wish  to.  [4]  Those 
who  have  turned  themselves  away  from  all  thought  of  a  Di- 
vine, and  have  thereby  become  corporeal-sensual,  never  con- 
sider that  the  sight  of  the  eye  is  so  gross  and  material  that  it 
sees  many  small  insects  as  a  single  obscure  object;  and  yet 
each  one  of  these  is  organized  for  sensation  and  motion,  and 
is  consequently  endowed  with  fibers  and  vessels,  with  a  min- 
ute heart  and  ptilmonic  tubes,  with  minute  viscera  and  with 
brains ;  and  these  are  composed  of  nature's  purest  elements, 
these  textures  corresponding  to  life  in  its  lowest  degree  where- 
by their  least  parts  are  severally  actuated.  Considering  the 
grossness  of  our  bodily  vision,  to  which  many  such  insects,  with 
the  innumerable  parts  in  each,  appear  as  a  single  minute  indis- 
tinct object,  while  yet  it  is  from  this  vision  that  sensual  men 
think  and  draw  conclusions,  it  is  evident  how  gross  their  minds 
must  be,  and  in  what  darkness  they  must  be  respecting  spirit- 
ual things. 

[5]  «At)ymanisable,  if  he  will,  to  find  evidences  m  favor  of 

a  Divine  in  the  visible  things  of  nature ;  and  this  he  does  when- 


N.  12}  HBMORABIiE  RELATION  15 

ever  he  thinks  of  God  and  of  His  omnipotence  in  the  oze^ 
tion  of  the  uniYerse,  and  of  His  omnipresence  in  the  preserva- 
tion of  it;  as,  for  instance,  when  he  sees  that  among  thel>irds 
of  heaven  each  species  knows  its  own  food  and  where  to  find 
ity  recognizes  its  companions  by  sight  and  sound,  and  among 
other  species  knows  which  are  friends  and  which  enemies; 
that  they  know  how  to  mate,  to  form  marriages,  construct  their 
nests  skillfully,  place  their  eggs  in  them  and  hatch  them,  also  the 
period  of  incubation ;  and  when  the  young  have  been  hatched 
they  love  them  most  tenderly,  shelter  tibem  beneath  their  wings, 
feed  and  nourish  them,  and  this  until  they  are  able  to  provide 
for  themselves  and  to  perform  like  offices.  If  any  one  is  will- 
ing to  think  about  a  Divine  influx  through  the  spiritual  world 
into  the  natural  he  can  see  it  in  these  creatures ;  and  can  also, 
if  he  will,  say  from  his  heart  that  the  sun  through  its  heat  and 
light  cannot  be  the  source  of  such  knowledge,  for  the  sun  from 
which  nature  has  its  rise  and  essence  is  pure  fire,  and  conse- 
quently its  effluent  heat  and  light  must  be  utterly  dead ;  and 
thus  he  may  reach  the  conclusion  that  these  knowledges  are 
from  a  Divine  influx  through  the  spiritual  world  into  the  out- 
mosts  of  nature. 

[6]  M  Any  one  can  find  evidences  in  favor  of  a  Divine  in  the 
visible  things  of  nature  when  he  observes  those  worms  which 
are  moved  by  the  joy  of  a  peculiar  love  to  aspire  after  a  change 
of  their  earthly  state  into  one  somewhat  analogous  to  a  heavenly 
state.  For  this  purpose  they  crawl  into  suitable  places,  enclose 
themselves  in  a  covering,  and  thus  place  themselves  in  a  womb 
from  which  to  be  bom  ag^ ;  and  there  they  become  chry salids, 
aurelise,  nymphs,  and  finally  butterflies;  and  having  under- 
gone this  transformation  and  been  decked  with  beautiful  wings 
according  to  their  species,  they  fly  forth  into  the  air  as  into 
their  heaven,  and  there  disport  themselves  merrily,  marrying, 
laying  eggs,  and  providing  for  themselves  a  posterity,  mean- 
while nourishing  themselves  with  sweet  and  pleasant  food  from 
flowers.  Who  that  sees  evidences  in  favor  of  a  Divine  in  the 
visible  things  of  nature  can  help  seeing  in  these  as  worms  an 
image  of  man's  earthly  state,  and  in  these  as  butterflies  an 
image  of  his  heavenly  state  ?  Those  who  have  confirmed  them- 
selves in  favor  of  nature  behold  the  same  things,  but  having  re- 
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jected  man's  heavenly  state  from  their  thought  they  call  them 
mere  operations  of  nature. 

[7]  <<Any  one  can  find  evidences  in  favor  of  a  Divine  in 
the  visible  things  in  nature  when  he  gives  thought  to  what  is 
known  of  bees,  their  knowing  how  to  collect  wax  from  roses 
and  blossoms,  to  snck  out  honey,  to  build  cells  like  little 
houses,  to  arrange  them  like  a  city,  with  streets  for  going  in 
and  out ;  their  smelling  from  a  distance  the  flowers  and  herbs 
from  which  they  collect  wax  for  their  houses  and  honey  for 
food,  being  loaded  with  which  they  fly  back  straight  to  their 
hive.  Thus  they  provide  themselves  'with  food  for  the  coming 
winter  as  if  they  foresaw  it.  They  also  appoint  a  mistress 
over  themselves  as  queen,  and  through  her  they  propagate  a 
posterity ;  and  for  her  they  build  a  sort  of  palace  above  them- 
selves, and  place  guards  around  it.  When  the  time  for  propa- 
gation arrives,  accompanied  by  her  guards,  which  are  called 
drones,  she  goes  from  cell  to  cell,  and  lays  her  eggs,  which  her 
retinue  seal  up  lest  they  be  injured  by  the  air.  Thus  a  new 
generation  is  bom ;  and  when  this  generation  has  reached  the 
proper  age  to  be  able  to  repeat  the  process  it  is  expelled  from 
the  hive,  and  the  new  swarm,  after  gathering  into  a  body  to 
prevent  separation,  flies  forth  to  find  itself  a  home.  About 
the  time  of  autumn,  as  the  drones  have  added  nothing  to  the 
supply  of  wax  or  honey,  they  are  led  out  and  deprived  of  their 
wings  to  prevent  their  returning  and  consuming  the  food  on 
which  they  had  spent  no  labor.  From  this  and  other  facts  it 
can  be  seen  that  on  account  of  the  use  they  perform  for  the 
human  race  these  insects  receive  by  influx  from  the  spiritual 
world  a  form  of  government  similar  to  that  which  is  formed 
among  men  on  the  earth,  and  even  among  the  angels  in  the 
heavens.  [8]  What  man  of  soimd  reason  does  not  see  that  the 
natural  world  cannot  be  the  source  of  all  this  ?  WTiat  has  the 
sun,  from  which  nature  springs,  in  common  with  a  government 
which  so  vies  with  and  closely  resembles  heavenly  government  ? 
From  these  and  like  facts  exhibited  among  animals,  one  who 
acknowledges  and  worships  nature  confirms  himself  in  favor  of 
nature ;  while  he  who  acknowledges  and  worships  God  confirms 
himself  from  the  same  facts  in  favor  of  God ;  for  the  spiritual 
man  sees  in  them  spiritual  things,  and  the  natural  man  sees  in  * 
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them  natural  things,  thus  each  in  accord  with  his  charadm. 
For  my  own  part,  such  things  haye  been  to  me  evidences  that 
from  God  there  is  an  influx  of  the  spiritual  world  into  the  nat- 
ural ConsidBr,  moreovei,  whether  you  are  able  to  think  ana- 
lytically of  any  form  of  government,  of  any  civil  law,  or  any 
moral  virtue,  or  any  spiritual  truth,  except  oa  the  suppositicHi 
that  there  is  an  inflow  of  the  Divine  from  its  own  wisdom 
through  the  spiritual  world.  As  to  myself,  I  am  not  able  to  do 
so,  and  never  have  been.  I  have  now  for  twenty-six  years  con- 
tinually observed  that  influx  perceptibly  and  sensibly ;  I  there- 
fore speak  from  what  I  know. 

[9]  ^  Can  nature  pursue  use  as  an  end,  and  arrange  uses  in 
order  and  in  forms?  Only  a  wise  being  is  able  to  do  this ;  and 
God  alone,  whose  wisdom  is  infinite,  is  able  so  to  order  and  form 
the  universe.  Who  else  can  foresee  and  provide  food  and  cloth- 
ing for  man — food  from  the  products  of  the  field,  from  the  fruits 
of  the  earth,  and  from  animals ;  and  clothing  from  the  same 
sources  ?  It  is  among  these  marvelous  &cts  that  those  petty 
worms  called  silkworms  clothe  with  silk  and  magnificently 
adorn  both  women  and  men,  from  queens  and  kings  even  to 
maidservants  and  manservants ;  and  that  a  petty  insect  like 
the  bee. supplies  the  wax  for  the  tapers  that  make  temples  and 
palaces  briUiieuit.  All  these  and  more  are  conclusive  proofs 
that  God  from  Himself  through  the  spiritual  world  operates  all 
things  that  take  place  in  nature. 

[lOj  «To  all  this  let  me  add  the  fact  that  I  have  seen  in  the 
spiritual  world  those  who  from  things  visible  in  the  natural 
world  had  confirmed  themselves  in  favor  of  nature  until  they 
had  become  atheists;  and  that  in  spiritual  light  the  understand- 
ing of  such  appeared  to  be  open  below,  but  closed  above,  for  the 
reascm  that  in  their  thought  they  had  looked  down  toward  the 
earth,  and  not  up  toward  heaven.  Above  their  sensual  facul- 
ties, which  form  the  lowest  part  of  the  understanding,  a  kind 
of  cohering  flashing  with  infernal  fire  wajs  seen,  in  some  cases 
like  soot,  and  in  others  livid  like  a  corpse.  Let  every  one  there^ 
foie  beware  of  these  confirmations  in  favor  of  nature ;  and  let 
him  confirm  himself  in  favor  of  God ;  there  is  no  lack  of  means." 

13.  (6)  If  Qod  were  noi  one,  the  universe  eetUd  not  have  been 
ereated  and  preserved,  -  The  unity  of  God  may  be  inferred  frcmi 
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the  cieation  of  tba  universe,  because  the  universe  is  a  work 
coherent  as  a  unit  from  things  first  to  things  last^  and  depend-, 
ent  upon  T)ne  God  as  a  body  upon  its  soul.  The  universe  was 
so  created  that  God  might  be  omnipresent,  and  hold  each  and 
all  of  its  parts  under  His  direction,  and  keep  its  parts  together 
as  one  body  perpetually,  which  is  to  preserve  it.  Moreover, 
because  of  this  Jehovah  God  declares : — 

That  He  is  the  First  and  the  Last,  the  Beginning  and  the  End,  the 
Alpha  and  Omega  (/m.  zll7.  6 ;  Beo,  t  8,  17). 

And  elsewhere : — 

That  He  maketh  all  things,  spreadeth  forth  the  heavens  above,  and 
Btretcheth  forth  the  earth  by  Himself  {Isa,  zliv.  24). 

This  vast  system  which  is  called  the  universe  is  a  work  co- 
herent as  a  xmit  from  things  first  to  things  last,  because  in 
creating  it  God  had  a  single  end  in  view,  which  was  an  angelic 
heaven  from  the  }iuman  race ;  and  all  things  of  which  the  world 
consists  are  means  to  that  end ;  since  he  who  seeks  an  end 
seeks  also  the  means.  [2]  Consequently,  whoever  regards  the 
world  as  a  work  containing  means  to  tisaJt  end  is  able  to  look 
upon  the  created  universe  as  a  work  coherent  as  a  unit,  and  to 
see  that  the  world  is  a  complex  of  uses,  existing  in  a  succes- 
sive order,  looking  to  the  human  race  (from  which  is  the  an- 
gelic heaven)  as  its  end.  The  Divine  love  can  be  intent  upon 
no  other  end  than  the  eternal  blessedness  of  men,  having  its 
source  in  the  Divine ;  and  its  Divine  wisdom  can  bring  forth 
nothing  but  uses  that  are  means  to  that  end.  Surveying  the 
world  from  this  most  general  idea,  every  wise  man  can  com- 
prehend that  the  Creator  of  the  universe  is  a  One,  and  that  His 
essence  is  love  and  wisdom ;  consequently  there  can  not  be  in 
it  the  smallest  particular  in  which  there  does  not  lie  hidden 
some  use,  more  or  less  remote,  for  man — ^food  from  the  fruits 
of  the  earth  and  from  animals,  and  clothing  from  the  same 
sources.  [3]  How  wonderful  it  is  that  the  insignificanj;  silk- 
worm should  clothe  with  silk  and  magnificently  adorn  both 
women  and  men,  from  queens  and  kings  to  maidservants  and 
menservants;  and  that  a  petty  insect  like  the  bee  should 
supply  wax  for  the  tapers  which  make  temples  and  palaces 
terilliant.    Those  who  study  in  minute  detail  a  few  things  in 
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the  world,  and  not  all  things  in  their  most  general  relations, 
inclnding  ends,  mediate  causes,  and  effects,  and  who,  further- 
more, do  not  deduce  creation  from  Divine  love  through  the 
Divine  wisdom,  are  unable  to  see  that  the  universe  is  the  work- 
manship of  one  God,  and  that  He  dwells  in  eveiy  particular 
use  because  He  dwells  in  the  end.  For  in  every  case  one  who 
is  in  an  end  must  be  in  the  means  also,  since  the  end  is  inmostly 
in  aU  the  means,  actuating  and  directing  them.  W  Those  who 
do  not  regard  the  universe  as  the  workmanship  of  God  and  the 
dwelling-place  of  His  love  and  wisdom,  but  as  the  workma^nship 
of  nature  and  the  dwelling-place  of  the  sun's  heat  and  light, 
close  the  higher  regions  of  iiieir  mind  against  God,  and  open 
its  lower  regions  for  the  devil,  and  ocmsequently  put  off  their 
human  nature  and  put  on  a  bestial  nature,  and  not  only  think 
themselves  to  be  like  the  beasts  but  actually  become  sa  For 
they  become  foxes  in  cunning,  wolves  in  fierceness,  panthers 
in  treachexy,  tigers  in  cruelty,  and  crocodiles,  serpents,  owls, 
and  other  birds  of  night,  in  the  several  characteristics  of  these. 
Moreover,  in  the  spiritual  world  those  who  are  such  do  at  a  dis- 
tance actually  appear  like  these  wild  beasts.  Thus  does  their 
love  of  evil  portray  itself. 

14.  (7)  Whoever  does  not  acknowledge  a  Ood  is  excommur 
nieated  from  the  ehurch  and  eondemned.  Whoever  does  not 
acknowledge  a  God  is  excommunicated  from  the  church,  because 
God  is  the  all  of  the  church;  and  Divine  things  which  aie 
called  theological  are  what  constitute  the  church ;  consequently 
a  denial  of  God  is  a  denial  of  all  things  pertaining  to  the 
church ;  and  this  denial  is  what  excommunicates  the  man ;  thus 
he  is  excommunicated  not  by  God,  but  by  himsell  And  he 
stands  oondemned  because  he  who  is  excommimicated  from  the 
church  is  also  excommunicated  from  heaven ;  since  the  church 
on  earth  and  the  angelic  heaven  make  one,  like  the  internal  and 
the  external  or  the  spiritual  and  the  natural  in  man ;  and  man 
was  so  created  by  God  that  in  respect  to  his  internal  he  might 
be  in  the  spiritual  world  and  in  respect  to  his  external  in  the 
natural  world ;  consequently  he  was  created  a  native  of  both 
worlds,  in  order  that  the  spiritual  which  belongs  to  heaven 
might  be  implanted  in  the  natural,  which  belongs  to  the  world, 
just  as  seed  is  plaiKtBd  in  the  ground ;  and  that  man  might  thus 
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become  fixed  and  endure  to  eternity.  W  The  man  who  has 
exoommunicated  himself  from  the  chuich  and  thus  from  heaven 
by  a  denial  of  (rod  has  closed  up  in  himself  his  internal  man 
in  respect  to  his  will  and  its  genial  love ;  for  man's  will  is  the 
reoepteole  of  his  love,  and  becomes  its  dweUing-place.  But  he 
cannot  close  up  his  internal  mian  in  respect  to  its  understanding, 
for  if  he  could  and  did  he  would  be  man  no  longer.  Neverthe- 
less, his  will's  love  infatuates  with  falsities  the  higher  faculties 
of  the  understauding;  and  in  consequenoe  the  understanding 
becomes  closed  to  the  truths  pertaining  to  faith  and  the  goods 
pertaining  to  charity,  thus  more  and  more  against  God,  and 
also  against  the  spiritual  things  of  the  churcL  Thus  man  is 
shut  out  from  communion  with  the  angels  of  heaven,  and  when 
so  shut  out  he  enters  into  communion  with  the  satans  of  hell, 
and  thinks  as  they  think ;  and  all  satans  deny  God,  and  think 
foolishly  about  God  and  the  spiritual  things  of  the  church ; 
and  in  the  same  way  does  the  man  think  who  is  conjoined  with 
them.  [8]  When  such  a  man  is  in  his  spirit,  as  he  is  when  left 
privately  to  himself,  he  suffers  his  thoughts  to  be  led  by  the 
delights  of  evil  and  falsity  which  he  has  conceived  and  brought 
forth  in  himself ;  and  he  then  thinks  that  God  has  no  existence, 
but  is  merely  a  word  uttered  from  the  pulpit  to  hold  the  com- 
mon people  in  obedience  to  the  laws  of  justice,  which  are  the 
laws  of  society.  He  also  thinks  the  Word,  iraax  which  minis- 
ters proclaim  a  God,  to  be  a  mass  of  visionary  tales,  which 
have  been  made  holy  by  authority,  and  the  DecaJogue  or  cate- 
chism to  be  merely  a  little  book  to  be  tiirown  aside  when  it  has 
been  well  worn  by  the  hands  of  little  boys,  since  it  teaches,  that 
parents  ought  to  be  honored,  forbids  murder,  adultery,  theft, 
and  false  witness ;  and  who  does  not  learn  the  same  things  from 
civil  law  ?  He  thinks  of  the  church  as  an  assembly  of  sim- 
ple, credulous,  and  weak-minded  people,  who  see  what  they  see 
not.  He  thinks  of  man,  and  of  himself  as  a  man,  as  being  like 
a  beast,  and  of  life  after  death  as  of  the  life  of  a  beast  after 
death.  [4]  Thus  does  his  internal  man  think,  however  differ- 
ently his  external  man  may  speak.  For,  as  just  said,  every 
man  has  an  internal  and  an  external ;  and  it  is  the  internal  that 
makes  the  man,  that  is,  the  spirit,  which  is  what  lives  after 
death ;  while  the  external,  in  which  by  a  semblance  of  moralily 
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he  plays  the  hypocrite,  is  laid  in  the  grave ;  and  on  acoonnt  of 
his  denial  of  God  the  man  then  stands  condemned.  In  respect 
to  his  spirit  every  man  is  associated  in  the  spiritual  "wotML  with 
his  like,  and  becomes  as  one  of  them«  It  has  frequently  been 
granted  me  to  see  there  in  societies  the  spirits  of  men  still  liv- 
ingy — some  in  angelic  and  Some  in  infernal  societies, — and  also 
to  converse  with  them  for  days ;  and  I  have  wondered  how  the 
man  himself  while  still  living  in  the  body  could  be  wholly  ig- 
norant of  this.  Thus  was  it  made  clear  that  he  who  denies 
€rod  is  even  now  among  the  damned,  and  that  after  death  he  is 
gathered  to  his  own. 

16.  (8)  WUh  7nen  who  dchnowledge  several  Gods  instead  of 
one  there  is  no  coherence  in  the  things  relating  to  the  ehurch. 
He  who  in  his  belief  acknowledges  and  in  his  heart  worships 
one  God  is  both  in  the  communion  of  the  saints  on  earth  and 
in  the  communion  of  the  angels  in  heaven.  These  are  called 
*^  communions,''  and  are  communions,  because  such  are  in  the 
one  God  and  the  one  God  is  in  them.  Moreover,  they  are  in 
conjunction  with  the  entire  angelic  heaven,  and,  I  might  ven- 
ture to  say,  with  all  and  each  of  its  inhabitants,  for  they  are 
all  like  the  children  and  descendants  of  one  father,  whose  dis- 
positions, manners,  and  features  are  similar,  whereby  they  rec- 
ognize each  other.  The  angelic  heaven  is  harmoniously  ar- 
ranged in  societies  in  accordance  with  all  the  varieties  of  the 
love  of  good,  and  these  varieties  center  in  one  universal  love, 
which  is  love  to  God ;  from  which  love  all  are  born  who  in 
belief  acknowledge  and  in  heart  worship  the  one  God,  who  is 
both  the  Creator  of  the  universe  and  the  Redeemer  and  Regen- 
erator. [2]  But  it  is  a  wholly  different  matter  with  those  who 
approach  and  worship  several  gods  instead  of  one,  and  with 
those  who  talk  of  one  and  think  of  three,  as  do  those  in  the 
chiirch  at  this  day  who  divide  God  into  three  persons,  and  de- 
clare that  each  person  b^  himself  is  God,  and  attribute  to  each 
one  special  qualities  or  properties  that  do  not  belong  to  the 
others.  From  this  arises  a  disintegration  not  only  of  the  uni- 
ty of  God  but  of  theology  itself,  and  still  further  of  human 
thought,  to  which  theology  belongs.  And  what  can  follow  from 
this  bat  perplexity  and  incoherency  in  things  of  the  church  ? 
That  such  is  the  state  of  the  church  at  this  day  will  be  shown 
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in.  the  Appendix  to  this  w<»*k.  The  truth  is  that  the  division  of 
God,  or  of  the  Divine  essence,  into  three  persons,  each  one  of 
whom  by  Himself  or  singly  is  God,  induces  a  denial  of  God.  It 
is  as  if  a  man  should  enter  a  temple  to  worship,  and  see  painted 
on  a  tablet  over  the  altar  one  God  as  the  Ancient  of  days,  an- 
other as  the  great  High  Priest,  and  the  third  as  a  flying  iEolus, 
with  the  inscription :  <<  These  three  are  one  God ;''  or  like  see- 
ing there  the  unity  and  trinity  depicted  as  a  man  with  three 
heads  on  one  body,  of  three  bodies  under  one  head,  which  would 
be  monstrosities.  If  any  one  should  enter  heaven  with  such  an 
idea  he  would  certainly  be  cast  out  headlong,  even  if  he  should 
declare  that  the  head  or  heads  mean  the  essence,  and  the  body 
or  bodies  its  different  properties. 

16.  To  this  I  will  add  the  following  Memorable  Relation : — 

I  saw  some  who  had  recently  come  from  the  natural  world 
into  the  spiritual  world  talking  together  about  three  Divine  per- 
sons  from  eternity.  They  were  dignitaries  of  the  church,  and 
one  of  them  was  a  bishop. 

They  came  up  to  me ;  and  after  some  talk  about  the  spirit- 
ual world,  respecting  which  they  had  before  known  nothing,  I 
said,  <<  I  heard  you  speaking  of  three  Divine  persons  from  eter> 
nity ;  I  beseech  you  to  disclose  to  me  this  great  mystery  accord- 
ing to  the  conception  you  had  formed  of  it  in  the  natural  world 
from  which  you  have  lately  come/' 

Then  the  bishop,  looking  at  me,  said,  "  I  see  that  you  are  a 
layman,  therefore  I  will  set  forth  my  ideas  on  this  great  mys- 
tery, and  will  instruct  you.  My  conception  of  the  matter  wa3, 
and  still  is,  that  God  the  Father,  God  the  Son,  and  God  the 
Holy  Spirit  sit  in  the  center  of  heaven  upon  magnificent  and 
lofty  seats  or  thrones — God  the  Father  on  a  throne  of  pure  gold, 
with  a  scepter  in  His  hand ;  God  the  Son  at  His  right  hand  on 
a  throne  of  the  purest  silver,  with  a  crown  on  His  head ;  and 
God  the  Holy  Spirit  near  them,  on  a  throne  of  dazzling  crystal, 
holding  a  dove  in  His  hand ;  and  that  round  about  them  in 
triple  order  are  hanging  lamps  glittering  with  precious  stones ; 
while  at  a  distance  from  this  circle  stand  innumerable  angels, 
all  worshiping  and  singing  praises ;  and  furthermore,  that  God 
the  Father  is  continually  talking  with  His  Son  about  those  who 
are  to  be  justified,  and  they  together  judge  and  determine  who 
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on  earth  are  woxthy  to  be  xeoeived  by  them  among  the  angels, 
and  crowned  with  eternal  life ;  while  God  the  Holy  Spirit,  on 
hearing  the  names  of  snoh,  hastens  to  them  throughout  the 
earth,  carrying  with  Him  gifts  of  righteousness  as  so  many 
tokens  of  salvation  for  the  justified ;  and  the  instant  He  ap- 
proaches and  breathes  npon  them  He  disperses  their  sins,  as  a 
ventilator  drives  the  smdce  from  a  furnace  and  makes  it  white. 
He  also  takes  away  the  stony  hardness  of  their  hearts,  and  im- 
parts the  tenderness  of  flesh,  and  at  the  same  time  renews  their 
spirits  or  minds,  and  regenerates  them,  giving  them  infantile 
faees ;  and  finally  He  seals  them  in  the  forehead  with  the  sign 
of  the  cross,  and  calls  them  <  the  elect'  and  <  scms  of  God.' '' 
Having  finished  this  speech  the  bishop  said,  <<  Thus  did  I  in  the 
world  elucidate  this  great  mystery ;  and  as  most  of  our  order 
there  applauded  my  utterances,  I  am  persuaded  that  you  also, 
who  are  a  layman,  will  assent  to  them.'' 

[8]  When  the  bishop  had  ceased  speaking  I  looked  at  him, 
and  also  at  the  dignitaries  with  him,  and  I  noticed  that  they 
all  gave  full  assent  to  what  he  had  saicL  I  therefore  began  to 
reply,  and  said,  <<  I  have  given  close  attention  to  the  statement 
of  your  belief,  .and  from  it  I  gather  that  you  have  conceived 
and  cherish  an  idea  of  the  triune  God  that  is  wholly  natural, 
sensual,  and  even  material,  and  that  there  inevitably  follows 
from  it  the  idea  of  three  Gods.  Is  it  not  thinkiug  sensually 
of  God  the  Father  to  conceive  of  Him  as  seated  on  a  throne 
witha  scepter  in  His  hand;  and  of  the  Son  on  His  throne  with 
a  crown  on  His  head;  and  of  the  Holy  Spirit  on  His  with  a 
dove  in  His  hand,  and  as  hastening  over  the  world  in  acoof^ 
dance  witlx  what  He  hears  ?  And  as  such  an  idea  results  from 
your  statements,  I  cannot  assent  to  them ;  for  from  my  diild- 
hood  I  have  not  been  able  to  admit  into  my  mind  any  other 
idea  than  thatof  oneGtod;  and  since  I  have  accepted  and  hold 
DO  other  idea,  all  that  you  have  said  has  no  weight  with  ma 
I  also  saw  that  *  the  throne'  on  which  Jehovah  is  said  in  Scrip- 
ture to  sit  means  His  kingdom,  the  '  scepter'  and  <  crown,'  gov- 
ernment and  dominion ;  the  <  sitting  at  the  right  hand,'  God's 
omnipotence  through  His  Humanity ;  also  that  by  what  is  at- 
tributed to  the  Holy  Spirit  the  operations  of  the  Divine  om- 
nipreeence  are  meant.    Assume,  sir,  if  you  please,  the  idea  of 
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one  God,  and  rightly  dwell  upon  that  in  your  reasonings,  and 
you  will  at  lengtiii  clearly  apprehend  that  this  is  so.  [3]  Fur- 
thermore, you  admit  that  God  is  one,  in  that  you  make  the  es- 
sence of  these  three  persons  one  and  indivisible;  while  yet 
you  do  not  allow  any  one  to  say  that  this  one  God  is  one  per- 
son, but  he  must  say  that  there  are  three  persons ;  and  this  you 
do  lest  the  idea  of  three  Gods,  such  as  you  entertain,  should  be 
lost ;  also  you  ascribe  to  each  person  a  property  different  from 
those  of  the  others.  In  all  this  do  you  not  divide  your  Divine 
essence?  And  this  being  so,  how  can  you  say  and  also  think 
that  God  is  one  ?  I  could  excuse  you  if  you  had  said  that  the 
Divine  is  one.  How  can  any  one  on  hearing  that  'The  Father 
is  God,  t^e  Son  is  Qod,  and  the  Holy  Spirit  is  God,  and  singly 
each  person  is  God,^  possibly  think  of  God  as  one  ?  Is  it  not 
a  contradiction,  to  which  assent  is  utterly  impossible  ?  That 
they  cannot  be  said  to  be  one  God,  but  only  to  hs^re  a  like  Di- 
vinity, may  be  thus  illustrated.  A  number  of  men  forming 
one  senate,  assembly,  or  council,  cannot  be  called  one  man ; 
although  when  each  and  all  have  the  same  opinion  they  may 
be  said  to  be  one  in  thought.  Neither  can  three  diamonds  ai 
the  same  substance  be  called  one  diamond;  although  they  may 
be  called  one  in  substance.  Moreover,  each  diamond  would 
differ  from  the  others  in  value  according  to  its  weight,  which 
would  hot  be  true  if  they  were  one  instead  of  three.  [4]  But 
I  perceive  the  reason  why  three  persons,  each  one  of  whom  is 
by  Himself  singly  God,  are  called  by  you  one  God,  and  why  you 
enjoin  upon  every  one  in  the  church  so  to  speak,  namely,  be- 
cause all  sound  and  enlightened  reason  in  the  world  acknowl- 
edges God  to  be  one,  and  in  consequence  you  would  be  covered 
with  shame  if  you  too  did  not  speak  in  like  manner.  And  yet 
when  you  utter  the  words  'one  God'  while  in  your  thoughts 
there  are  three,  that  shame  does  not  prevent  your  giving  ut- 
terance to  both  of  these  ideas.'' 

After  this  conversation  the  bishop  with  his  clerical  compan- 
ions withdrew,  and  as  he  departed  he  turned  and  tried  to  say, 
'<  There  is  one  God ;"  but  he  could  not  say  it,  because  this  thought 
restrained  his  tongue,  and  with  open  mouth  he  gasped  out, 
''Three  Gods  I"  At  this  strange  sight  the  bystanders  laughed 
derisively  and  departed. 
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17.  Afterwards  I  asked  whete  I  could  find  those  of  the  learned 
with  the  keenest  minds  who  stood  for  a  Divine  trinity  divided 
into  three  persons.  Three  of  these  presented  themselves ;  and 
1  said  to  them,  "  How  can  you  divide  the  Divine  trinity  into 
three  persons,  and  assert  that  each  person,  by  Himself  or  singly, 
is  God  and  Lord  ?  Is  not  a  confession  of  the  mouth  that  God 
is  one  thus  made  as  remote  from  the  thought  as  the  south  from 
the  north  ?" 

To  this  they  replied,  <<  It  is  not  at  all  remote,  since  the  three 
persons  possess  one  essence,  and  the  Divine  essence  is  God.  In 
the  world  we  were  guardians  of  a  trinity  of  persons,  and  the 
ward  under  our  charge  was  our  faith ;  in  that  faitii  each  Divine 
person  had  his  office — God  the  Father  to  impute  and  bestow, 
God  the  Son  to  intercede  and  mediate,  and  God  the  Holy  Spirit 
to  carry  out  the  work  of  imputation  and  mediation/' 

[2]  But  I  asked,  ^*  What  do  you  mean  by  the  '  Divine  es- 
sence ?' " 

They  said,  <<  We  mean  omnipotence,  omniscience,  omnipres- 
ence, immensity,  eternity,  and  equality  of  majesty." 

I  replied,  '<  If  that  essence  makes  one  Grod  of  several  you 
might  add  more  yet,  for  example,  a  fourth,  mentioned  by 
Moses,  Ezekiel,  and  Job,  under  the  name  of  <  God  SohaddaL' 
Something  of  this  kind  was  done  in  Greece  and  Italy  by  the  an^ 
cients,  who  ascribed  equal  attributes  and  a  like  essence  to  their 
gods,  for  example,  to  Saturn,  Jove,  Neptune,  Pluto,  Apollo, 
Juno,  Diana,  Minerva,  and  even  Mercury  and  Venus  j  although 
they  could  not  say  that  all  these  were  one  God.  Moreover, 
yourselves,  who  are  three  persons,  and  as  I  apprehend  alike  in 
learning  and  therefore  in  that  respect  of  a  similar  essence,  are 
not  able  to  combine  yourselves  into  one  learned  man." 

They  laughed  at  this,  and  said,  ^  You  are  joking.  With  the 
Divine  essence  it  is  different :  it  is  not  tripartite,  but  one ;  not 
divisible,  but  indivisible ;  partition  and  division  do  not  apply 
to  it.'' 

[3]  Hearing  this  I  said,  "  Let  us  come  down  to  this  ground 
and  discuss  the  matter.''  And  I  asked,  *^  What  do  you  mean  by 
a  '  person  ?'  and  what  does  the  term  signify  ?" 

They  said,  '^  The  term  <  person'  sigidfies  that  which  has  no 
part  or  quality  in  another,  but  subsists  by  itself.     Thus  do 
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all  the  heads  of  the  chorch  define  it,  and  we  agree  with 
them." 

I  said,  <<  Is  this  the  definition  of  <  person'  ?" 

They  replied,  « It  is." 

To  this  I  answered,  <<  There  is  then  no  part  of  the  Father  in 
the  Son,  or  of  either  in  the  Holy  Spirit  From  this  it  follows 
that  each  is  at  His  own  disposal,  and  possesses  His  own  rights 
and  powers ;  and  therefore  there  is  nothing  that  joins  them  to- 
gether except  the  will,  which  is  proper  to  each,  and  thus  oom- 
municable  at  pleasure.  Does  not  this  make  the  three  <  persons' 
three  distinct  Gods  ?  Listen  again :  You  have  also  defined 
< person'  as  that  which  subsists  by  itself;  consequently  there 
are  three  substances  into  which  you  divide  the  Divine  essence ; 
and  yet  you  say  that  this  is  incapable  of  division,  since  it  is  oAe 
and  indivisible.  Furthermore,  to  each  substance,  that  is,  to  each 
person,  you  attribute  properties  that  do  not  exist  in  the  others, 
and  even  cannot  be  communicated  to  the  others,  namely,  impu- 
tation, mediation,  and  operation.  What  can  follow  from  this 
except  that  the  three  '  persons'  are  three  Gods  V^ 

At  these  remarks  they  withdrew,  saying,  *^  We  will  canvass 
these  statements  and  then  answer  you." 

[4]  There  was  present  a  wise  man  who,  hearing  the  argu- 
ments, said,  <<  I  do  not  care  to  view  this  lofty  subject  through 
such  fine  network ;  but  apart  from  these  subtleties  I  see  clearly 
that  in  your  thought  you  have  the  idea  of  three  Gods ;  but  as 
you  would  incur  disrepute  by  publishing  this  idea  openly  to  all 
the  world  (for  if  you  did  so  you  would  be  called  madmen  and 
iools),  it  is  expedient  for  you,  in  order  to  avoid  that  ignominy, 
to  confess  with  your  lips  one  God." 

But  the  three,  tenacioiis  of  their  opinions,  paid  no  attention 
to  this ;  and  as  they  went  away  they  muttered  some  terms  culled 
from  metaphysical  lore :  from  which  I  saw  that  metaphysics 
was  their  tripod  from  which  they  wished  to  give  responses. 


THE    DIVINE   ESSE,   WHICH   IS   JEHOVAH. 

18.  Let  us  first  consider  the  Divine  Esse^  and  afterwards  the 
Divine  essence.  In  appearance  the  two  are  one  and  the  same ; 
but  6M0  is  more  universal  than  essence  \  for  essence  implies 
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essBy  and  is  derived  from  esse.  The  Esse  of  God  (or  the  Divine 
Esse)  it  is  impossible  to  define,  because  it  transcends  every 
idea  of  human  thought,  since  this  can  take  in  only  what  is  cre- 
ated and  finite,  and  not  what  is  uncreate  and  infinite,  and  there> 
fore  not  the  Divine  Esse.  The  Divine  Esse  is  Esse  itself,  from 
which  all  things  are,  and  which  must  be  in  all  things  in  order 
that  they  may  have  being.  A  fuller  conception  of  the  Divine 
Esse  may  be  gained  by  the  following  propositions : — 

(1)  The  one  God  is  called  Jehovah  from  Esse,  that  is  because 
He  alone  Is,  Was,  and  Is  To  Be,  and  because  He  is  the  First  and 
the  Last,  the  Beginning  and  the  End,  the  Alpha  and  the  Omega. 

(2)  The  one  God  is  Substance  itself  and  Form  itself,  and  an- 
gek  and  men  are  substances  and  forms  from  Him,  and  so  far  as 
they  are  in  Him  and  He  is  in  them  are  images  and  likenesses  of 
Him. 

(3)  The  Divine  Esse  is  at  once  Esse  [Being]  in  itself  and  Ex^ 
ittere  [Manifestation]  in  itself. 

(4)  It  is  impossible  for  the  Divine  Esse  and  Existere  in  itself 
to  produce  another  Divine  which  is  Esse  and  Existere  in  itself ; 
therefore  another  God  of  the  same  Essence  is  impossible. 

(5)  The  doctrine  of  a  plurality  of  gods,  both  in  past  ages  and 
at  the  present  day,  sprang  solely  from  a  failure  to  understand 
the  Divine  Esse, 

But  these  propositions  must  be  elucidated  one  by  one. 

19.  (1)  The  one  God  is  called  Jehovah  from  Esse,  that  is,  he- 
cause  He  alone  /«,  Was,  and  Is  To  Be,  and  because  Me  is  the  First 
and  the  Last,  the  Beginning  and  the  End,  the  Alpha  and  the 
Omega.  It  is  known  that  ^  Jehovah"  signifies  I  Am  and  To  Be 
(Esse) ;  and  that  God  has  been  so  called  from  the  most  ancient 
times  is  clear  from  the  Book  of  Creation,  or  Genesis,  where  in 
the  first  chapter  He  is  called  "  God,^'  and  in  the  second  and 
subsequent  chapters  <<  Jehovah  God,"  and  afterwards,  when  the 
children  of  Abraham  through  Jacob,  during  their  long  sojourn 
in  Egypt,  forgot  the  name  of  God,  it  was  recalled  to  their  re- 
memfarance;  of  which  as  follows : — 

Moses  Mid  unto  Ood,  What  la  lliy  name  f  God  said  unto  Moses,  I 
am  who  I  Aji,  thvm  shalt  thou  say  onto  the  children  of  Israel,  I  Am  hath 
sent  Me  unto  you ;  and  thou  shalt  say,  Jehovah  God  of  your  fathers  hath 
sent  Me  unto  you :  this  is  My  name  to  eternity,  and  this  is  My  memorial 
from  generation  to  generation  {Exod.  iii.  18-15). 
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Since  God  alone  is  the  I  Am  and  ^ssey  or  Jehovah,  nothing  can 
exist  in  the  created  iiniyerse  that  does  not  derive  its  esae  from 
Him ;  but  how  will  be  seen  below.    The  wo|ds : — 

I  am  the  First  and  the  Last,  the  Beginning  and  the  End,  the  Alpha  and 
the  Omega  (laa.  xliv.  G ;  Rev.  i.  8,  11 ;  zxii.  IS), 

have  the  same  meaning,  signifying,  Who  is  the  Itself  and  the 
Only  from  things  first  to  things  last,  the  source  of  all  things. 
[2]  God  is  called  <<  the  Alpha  and  the  Omega,  the  Beginning 
and  the  End,"  because  Alpha  is  the  first  letter  in  the  Greek 
alphabet  and  Omega  the  last ;  and  therefore  the  two  signify  all 
things  in  the  complex.  This  is  because  each  letter  in  the  alpha- 
bet in  the  spiritual  world  signifies  a  thing.  And  as  the  vowels 
furnish  the  tone,  they  signify  something  belonging  to  affection 
or  love.  This  is  the  origin  both  of  spiritual  or  angelic  speech 
and  of  writing  there.  But  it  is  an  arcanum  hitherto  unknown ; 
for  there  is  a  universal  language  which  is  the  language  of  all 
angels  and  spirits,  and  which  has  nothing  in  common  with  any 
language  of  men  in  the  world ;  into  this  language  every  one 
comes  after  death,  for  it  is  inherent  in  every  man  from  his  crea- 
tion ;  consequently  in  the  spiritual  world  every  one  can  under- 
stand every  other.  I  have  frequently  been  permitted  to  hear 
that  language ;  and  I  have  compared  it  with  languages  in  the 
world,  and  have  found  that  in  no  respect  whatever  does  it  agree 
with  any  natural  language  on  earth.  It  differs  from  them  in 
its  initial  element,  which  is  that  each  letter  in  each  word  has 
its  special  meaning.  It  is  for  this  reason  that  God  is  called  Al- 
pha and  Omega,  which  means  that  He  is  the  Itself  and  the  Only 
from  things  first  to  things  last,  the  source  of  all  things.  But 
regarding  this  speech  and  form  of  writing,  which  flows  from 
the  spiritual  thought  of  the  angels,  see  the  work  on  Conjutiial 
Love  (n.  326-329) ;  also  in  the  following  pa^s. 

20.  (2)  This  One  God  is  Substance  itself  and  Form  itself  and 
angels  and  men  are  svhstances  and  forms  from  Him^  and  so  far 
a^  they  are  in  Him  and  He  in  them  are  images  and  likenesses 
of  Him.  As  God  is  Esse  He  is  also  Substance ;  for  unless  Esse 
is  substance  it  is  a  figment  of  the  reason ;  for  substance  has 
subsistent  being.  Moreover,  one  who  is  a  substance  is  also  a 
form ;  for  unless  a  substance  is  a  form  it  is  a  figment  of  the  rea- 
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son.  Wherefore  both  subetance  and  form  may  be  predicated 
of  Gody  but  in  the  sense  that  He  is  the  only,  the  very,  and  the 
primal  Substance  and  Form.  That  this  Form  is  the  verily  Hu« 
man  Form,  tiiat  is,  that  God  is  verily  Man,  infinite  in  every 
respect,  has  been  shown  in  Angelic  Wisdom  concerning  the  Di- 
vine Love  and  Divine  Wisdoniy  published  at  Amsterdam  in  1763 ; 
where  it  is  also  shown  that  angels  and  men  are  substances  and 
forms  created  and  organized  for  receiving  what  is  Divine  flow- 
ing into  them  through  heaven.  For  this  reason  they  are  called 
in  the  Book  of  Creation  <<  images  and  likenesses  of  God"  (Gen, 
i.  26,  27) ;  and  elsewhere  *'  His  sons,"  and  "  born  of  Him."  In 
the  course  of  this  work  it  will  be  fully  shown  that  so  far  as 
man  lives  under  Divine  direction,  that  is,  suffers  himself  to  be 
led  by  God,  so  far  he  becomes  an  image  of  God  more  and  more 
interiorly.  Unless  an  idea  is  formed  of  God  as  the  primal  Sub- 
stance and  Form,  and  of  His  Form  as  the  verily  Human  Form, 
the  human  mind  may  easily  involve  itself  in  spectral  fancies 
about  God  Himself,  the  origin  of  man,  and  the  creation  of  the 
world.  It  would  then  have  no  other  conception  of  God  than 
as  the  nature  of  the  universe  in  its  first  principles,  that  is,  as 
its  expanse,  or  else  as  enfiptiness  or  nothingness ;  nor  any  other 
conception  of  man's  origin  than  as  a  flowing  together  of  ele- 
ments into  that  form  by  mere  chance ;  nor  of  the  creation  of 
the  world  than  that  its  substances  and  forms  originated  in 
points,  and  afterwards  in  geometrical  lines,  which  are  essen- 
tially nothing,  because  nothing  can  be  predicated  of  them.  In 
such  minds  everything  belonging  to  the  church  is  like  the  Styx 
or  like  Tartarean  darkness. 

21 .  (S)  The  Divine  Esse  is  at  once  Esse  [^Being']  in  itself  and 
Existere  [Manifistation]  in  itself.  Jehovah  God  is  Esse  in  it- 
self, because  He  is  the  I  Am,  the  Only,  and  the  First,  from  eter- 
nity to  eternity,  the  source  of  everything  that  is,  without  whom 
it  could  not  be.  In  this  way  and  not  otherwise  He  is  the  Be- 
ginning and  the  End,  the  First  and  the  Last,  the  Alpha  and 
Omega.  It  cannot  be  said  that  His  Esse  is  from  Itself,  because 
the  expression  from  itself  implies  something  prior,  and  there- 
fore time ;  and  time  is  not  applicable  to  the  Infinite,  which  is 
called  infinite  from  et^miti^  ;  it  also  implies  another  God  who 
is  God  in  Himself,  thus  it  implies  God  from  God,  or  that  God 
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f onned  Himself ;  in  which  case  He  would  neither  be  uncie«Ae 
Qor  infinite,  for  He  would  thus  have  made  Himself  finite,  either 
from  Himself  or  from  another.  From  the  fact  that  Qod  is  Esse 
in  itself  it  follows  that  He  is  Love  in  itself,  Wisdom  in  itself, 
and  Life  in  itself,  and  that  He  is  the  Itself,  the  source  of  all 
things,  to  which  each  thing  must  have  relation  in  order  to  be 
anything.  That  God  is  God  because  He  is  Life  in  itself  is  evi- 
dent from  the  Lord's  words  in  John  (v.  2^) ;  and  in  l8wiah : — 

I  am  Jehovah  that  maketh  all  things ;  that  spreadeth  forth  the  heav- 
ens alone  ;  that  strctcheth  forth  the  earth  by  Myself  (xliv.  24)  ; 

and  that  He  alone  is  God,  and  beside  Him  there  is  no  God  (Isa. 
xlv.  14, 15,  21,  22 ;  Has,  xiii.  4).  God  is  not  only  Esse  [Being] 
in  itself,  but  also  Existere  [Manifestation]  in  itself,  because  Esse 
without  Existere  is  nothing,  equally  so  Existere  unless  it  is 
from  Esse  ;  therefore  where  the  one  is  the  other  must  needs  be. 
The  same  is  true  of  substance  and  form.  Unless  a  substance 
is  also  a  form  nothing  can  be  predicated  of  it,  and  for  the  rea- 
son that  having  no  quality  it  is  in  itself  nothing* .  The  terms 
esse  and  existere  are  here  used,  and  not  essence  and  existence, 
because  a  distinction  must  be  made  between  esse  and  essence, 
and  between  existere  and  exfistence,  like  that  between  the  prior 
and  the  posterior,  the  prior  being  more  universal  than  the  pos- 
terior. To  the  Divine  Esse  infinity  and  eternity  are  applicable ; 
while  to  the  Divine  Essence  and  Existence,  Divine  love  and 
wisdom  are  applicable,  and  through  these  two  omnipotence  and 
omnipresence,  which  will  be  considered  in  their  order. 

22.  That  God  is  the  Itself,  the  Only,  and  the  First,  which  is 
called  Esse  and  Existere  in  Itself,  the  source  of  all  that  has  be- 
ing and  existence,  the  natural  man  is  wholly  unable  to  discover 
by  his  own  reason ;  for  by  his  own  reason  the  natural  man  can 
apprehend  only  what  belongs  to  nature,  since  that  agrees  with 
the  essential  nature  of  his  reason,  because  from  his  infancy 
and  childhood  nothing  else  had  entered  into  his  reason.  But 
because  man  was  so  created  as  to  be  spiritual  as  well  as  natu- 
ral, since  he  is  to  continue  to  live  after  death,  and  then  to  live 
among  those  who  are  spiritual  in  their  world,  God  has  provided 
the  Word,  in  which  He  has  revealed  not  only  Himself  but  also 
that  there  is  a  heaven  and  a  hell,  and  that  in  one  or  the  other 
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of  these  every  man  is  to  live  to  etemitj,  in  aocordance  both 
with  his  life  and  hia  faith.  Moreover,  God  has  revealed  in  the 
Word  that  He  is  the  I  Am  or  £sse  and  the  Itself  and  Only, 
which  in  itself  Is,  and  thus  the  First  or  Beginning,  the  souroe 
of  all  things.  [2]  By  this  revelation  the  natural  man  is  en« 
abled  to  raise  himself  above  nature,  thus  above  himself,  and  to 
see  suoh  things  as  pertain  to  God,  yet  only  as  if  at  a  distance, 
although  God  is  nigh  to  every  man,  for  in  His  essence  He  is  in 
man ;  and  being  in  man  He  is  very  nigh  to  those- who  love  Him; 
and  thoee  love  Him  who  live  acoording  to  His  commandments 
and  believe  in  Him ;  these  as  it  were  see  Him.  What  is  faith 
bat  to  see  spiritually  that  God  is  ?  And  what  is  a  life  accord- 
ing to  His  commandments  but  an  acknowledgment  in  act  that 
from  Him  are  salvation  and  eternal  life  ?  But  thoee  whose 
faith  is  not  spiritual  but  natural,  which  is  mere  knowledge, 
and  whose  life  is  therefore  natural,  do  indeed  see  God,  but 
from  afar  off,  and  this  only  when  they  speak  of  Him.  The  dif • 
ferenoe  between  these  two  classes  is  like  the  difference  between 
those  who  stand  in  a  clear  light  and  see  men  near  by  and  touch 
them,  and  those  who  stand  in  a  thick  mist  in  which  they  are 
unable  to  distinguish  between  men  and  trees  or  sUmes.  [8] 
Or  it  is  like  the  difference  between  men  on  a  high  mountain 
on  which  there  is  a  city,  who  are  going  about  there  having  in- 
tercourse with  their  fellow-townsmen,  and  men  looking  down 
from  the  top  of  that  mountain  who  are  unable  to  tell  whether 
the  objecte  they  see  below  are  people,  beaste,  or  statues.  Or 
it  is  like  the  difference  between  men  standing  upon  some  plan- 
et and  seeing  those  about  them,  and  men  on  another  planet 
looking  at  these  through  telescopes,  and  saying  that  they  see 
people  there,  when  in  fact  they  see  nothing  but  a  most  general 
outline  of  the  land  as  lunar  brightness,  and  the  watery  parte  as 
spots.  Such  is  the  difference  in  seeing  God  and  the  Divine 
things  in  the  mind  that  go  forth  from  Him,  between  those  who 
are  both  in  faith  and  in  a  life  of  charity,  and  those  who  merely 
know  about  faith  and  charity ;  and  such  consequently  is  the 
difference  between  natural  and  spiritual  men.  But  those  who 
deny  the  Divine  holiness  of  the  Word,  and  yet  carry  their  re- 
ligion about  as  in  a  sack  upon  the  back,  do  not  see  God  at  all, 
but  only  utter  the  word  ^*  God,"  almost  like  paxrote. 
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2S.  (4)  It  is  impossible  for  the  Divine  Esse  and  Existere  in 
itself  to  produce  anotiier  Divine  which  is  Esse  and  Existere  in 
itself;  therefore  anotlier  Ood  of  the  same  Essence  is  impossible^ 
It  has  been  shown  already  that  the  one  God  who  is  the  Giear 
tor  of  the  uniyerse,  is  Esse  and  Existere  in  itself,  thafc  is,  God 
in  Himself;  and  from  this  it  follows  that  God  from  God  is 
impossible,  because  in  such  a  being  the  verily  essential  Divine, 
which  is  Esse  and  Existere  in  itself,  is  impossible.  It  is  the 
same  whether  yon  say  "  begotten  of  God*'  or  **  proceeding  from 
God ;"  it  means,  in  either  case,  produced  by  God,  and  this  dif* 
fers  but  little  from  being  created.  Therefore,  to  introduce  in- 
to the  church  a  belief  in  three  Divine  persons  each  of  whom 
singly  is  God,  and  of  the  same  essence,  one  of  them  bom  from 
eternity,  and  a  third  proceeding  from  eternity,  is  to  destroy 
utterly  the  idea  of  God's  unity,  and  with  it  every  idea  of  Di* 
vinity,  and  so  cause  all  the  spirituality  of  reason  to  be  driven 
into  exile.  Then  man  is  man  no  longer;  but  is  so  wholly  nat* 
ural  as  to  differ  from  a  beast  only  in  the  power  of  speech,  and 
is  opposed  to  all  the  spiritual  things  of  the  church,  for  these 
the  natural  man  calls  foolishness.  This  is  the  source  and  only 
source  from  which  have  sprung  the  monstrous  heresies  con* 
ceming  God;  and  thus  the  division  of  the  Divine  trinity  into 
persons  has  introduced  into  the  church  not  night  alone  but 
death  as  well.  [2]  That  the  identity  of  three  Divine  Essences 
is  an  offense  to  reason  was  made  evident  to  me  by  angels,  who 
said  that  they  could  not  even  utter  the  words  <<  three  equal  di- 
vinities ;"  and  that  if  any  one  should  come  into  their  presence 
wishing  to  utter  these  words  he  could  not  but  turn  himself 
away ;  and  after  uttering  them  he  would  become  like  the  trunk 
of  a  man,  and  would  be  hurled  downward ;  and  would  after- 
wards betake  himself  to  those  in  hell  who  do  not  acknowledge 
any  God.  The  truth  is  that  to  implant  in  the  mind  of  a  child 
or  youth  the  idea  of  three  Divine  persons,  to  which  inevitably 
the  idea  of  three  Gods  clings,  is  to  deprive  it  of  all  spiritual 
milk,  and  then  of  all  spiritual  food,  and  finally  of  all  ability  to 
reason  spiritually,  and  to  bring  spiritual  death  upon  those  who 
confirm  themselves  in  that  idea.  The  difference  between  those 
who  in  faith  and  heart  worship  one  God  as  the  Creator  of  the 
universe,  and  those  who  worship  Him  as  both  the  Bedeemer 
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and  the  Segenerator,  is  like  the  difference  between  the  city  of 
Zion  in  the  time  of  David  and  theeitj  of  Jerusalem  in  the  time 
of  Solomon  after  the  temple  had  been  bailt ;  while  a  church 
that  believes  in  three  persons  and  in  each  as  a  distinct  God,  is 
like  tiie  city  of  Zion  and  Jerusalem  after  it  had  been  over- 
thrown by  Vespasian  and  the  tem'ple  burned.  Fiurthermoie, 
the  man  who  worships  one  GUxl  in  whom  is  a  Divine  trinity, 
and  who  is  thus  one  Person,  becomes  more  and  more  a  living 
and  angelic  man ;  while  he  who  confirms  himself  in  a  belief  in 
a  plurality  of  Gods  from  believing  ,in  a  plurality  of  persons, 
gradually  becomes  like  a  statue  with  movable  joints,  within 
which  Satan  stands  and  speaks  through  its  artificial  mouth. 

24.  (5)  The  doctrine  of  a  plurality  of  gods,  both  in  past  ages 
and  at  the  present  day^  has  sprung  solely  from  a  failure  to  uiu 
derstand  the  Divine  JSsse,  It  has  been  shown  above  (n.  8)  that 
the  unity  of  God  is  inmostly  inscribed  on  the  mind  of  every 
man,  since  it  lies  at  the  center  of  all  that  flows  from  God  into 
the  soul  of  man ;  and  yet  it  has  not  descended  therefrom  into 
the  human  understanding^  for  the  reason  that  the  knowledges 
by  which  man  must  ascend  to  meet  God  have  been  lacking. 
For  every  one  must  prepare  the  way  for  God,  that  is,  must 
prepare  himself  for  reception;  and  this  is  done  by  meant  of 
knowledges.  The  knowledges  that  have  been  lacking,  and  that 
enable  the  understanding  to  penetrate  far  enough  to  see  that 
€rod  is  one,  and  that  not  more  than  one  Divine  Ssse  is  possi- 
ble, and  that  from  Him  is  eveiy  thing  in  nature,  are  as  foU 
lows : — (1)  Heretofore  no  one  has  known  anything  about  the 
spiritual  world,  the  abode  of  spirits  and  angels,  which  every 
man  enters  after  death.  (2)  It  is  equally  unknown  that  there 
is  in  that  world  a  sun,  which  is  pure  love  from  Jehovah  God, 
who  is  in  the  midst  of  it.  (3)  That  from  this  sun  a  heat  goes 
forth,  which  in  its  essence  is  love,  and  a  light  which  in  its  es- 
sence is  wisdom.  (4)  That  in  consequence  all  things  in  that 
world  are  spiritual,  and  affect  the  internal  man,  and  consti- 
tute his  will  and  understanding.  (5)  That  Jehovah  God  from 
His  sun  has  produced  not  only  the  spiritual  world  and  all  the 
spiritual  things  in  it,  which  are  innumerable  and  substantial, 
bat  also  the  natural  world  and  all  the  natural  things  in  it, 
whioh  also  are  innumerable  but  are  material  (6)  Hitheito  no 
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(me  has  known  what  the  distinction  is  between  the  spiritnal 
and  the  natural^  nor  even  what  the  spiritual  is  in  its  essence. 
(7)  Nor  has  anj  one  known  that  there  are  three  degrees  of 
love  and  wisdom,  in  accordance  with  which  the  angelic  heav- 
ens are  arranged.  (S)  Nor  that  the  human  mind  is  divided 
into  that  number  of  degrees,  to  the' end  that  it  may  be  raised 
after  death  into  one  of  the  three  heavens,  which  takes  place 
in  accordance  both  with  its  life  and  its  faith.  (9)  Finally, 
that  not  the  least  particle  of  any  of  these  things  could  have 
had  existence  except  from  ^  Divine  ^sse  which  in  itself  is  the 
Itself,  and  thus  the  First  and  the  Beginning,  the  source  of  all 
things.  Hitherto  these  knowledges  have  been  lacking;  and 
yet  these  are  the  means  through  which  a  man  may  rise  to  a 
knowledge  of  the  Divine  I^sse.  [2]  It  is  said  that  the  man 
rises ;  but  the  meaning  is  that  he  is  raised  up  by  God.  For  in 
acquiring  knowledges  for  himself  man  exercises  his  freedom 
of  choice ;  but  as  he  acquires  for  himself  knowledges  from  the 
Word  by  means  of  his  understanding  he  prepares  the  way  by 
which  God  comes  down  and  raises  him  up.  The  knowledges 
by  means  of  which  the  human  understanding  rises,  God  hold- 
ing it  in  His  hand  and  leading  it,  may  be  likened  to  the  steps 
of  the  ladder  seen  by  Jacob,  which  was  set  upon  the  earth  with 
the  top  of  it  reaching  to  heaven,  by  which  the  angels  ascended 
while  Jehovah  stood  above  it  (Gen,  xxviiL  12, 18).  It  is  wholly 
different  when  these  knowledges  are  lacking,  or  when  man  de- 
spises them.  In  that  case  the  elevation  of  the  understanding 
might  be  likened  to  a  ladder  reaching  from  the  ground  to  the 
windows  in  the  first  story  of  a  magnificent  palace  which  is  a 
dwelling-place  of  men,  and  not  to  the  windows  of  the  second 
story  which  is  a  dwelling-place  of  spirits,  and  still  less  to  the 
windows  of  the  third  story  which  is  a  dwelling-place  of  angeb. 
The  result  of  this  is  that  man  remains  in  the  atmospheres  and 
material  things  of  nature  only,  and  confines  his  eyes  and  ears 
and  nostrils  to  these,  and  from  these  he  derives  no  other  ideas 
of  heaven  and  of  the  JEsse  and  Essence  of  God  than  such  as  per- 
tain to  the  atmospheres  and  to  matter.  Thinking  from  such 
ideas  man  can  form  no  conclusions  about  God,  as  to  whether 
He  is  or  is  not,  or  whether  He  is  one  or  many ;  still  less  what 
He  is  in  respect  to  His  Esse  and  Essence.    This  is  the  origin 
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of  the  belief  in  the  plurality  of  gods,  both  in  past  ages  and  at 
the  present  day. 

26.  To  this  I  will  add  the  following  Memorable  Relation : — 

On  one  occasion,  awaking  from  sleep  I  fell  into  a  profound 
meditation  about  God ;  and  looking  up  I  saw  above  me  in  heav- 
en an  exceedingly  bright  light  of  oval  form ;  and  as  I  fixed  my 
gaze  upon  it  the  light  withdrew  to  the  sides  and  formed  a  cir- 
cle ;  and  then,  behold,  heaven  opened  to  me,  and  I  saw  magni- 
ficent scenes,  and  angels  standing  in  a  circle  on  the  southern 
side  of  the  opening  talking  together.  As  I  greatly  wished  to 
hear  what  they  were  saying,  I  was  permitted  first  to  hear  the 
sound  of  their  voices,  which  was  full  of  heavenly  love,  and 
afterwards  what  they  said,  which  was  full  of  wisdom  from  that 
love. 

They  wer^  talking  together  about  the  One  Oody  and  cot^uno- 
tion  with  Him,  and  salvation  thereby.  They  uttered  things  in- 
effable, most  of  which  could  not  possibly  be  expressed  in  any 
natural  language.  But  at  different  times  I  had  been  in  com- 
pany with  the  angels  in  heaven  itself,  and  at  such  times  had 
been  in  a  state  like  theirs  and  in  a  similar  language,  and  con- 
sequently I  was  now  able  to  understand  them,  and  select  from 
what  they  said  some  things  that  can  be  rationally  expressed 
in  the  words  of  natural  language. 

[2]  They  said  that  the  Divine  Esse  is  One,  the  Same,  the  It- 
self, and  Indivisible.  This  they  illustrated  by  spiritual  ideas, 
saying  that  the  Divine  Esse  could  not  separate  itself  into  sev- 
eral, each  of  them  possessing  the  Divine  Esse^  and  still  itself 
be  One,  the  Same,  and  Indivisible ;  since  each  one  from  His 
own  Esse  would  then  think  from  Himself  and  by  Himself  sep- 
arately ;  and  even  if  the  Divine  Esse  could  so  separate  itself, 
and  all  should  think  unanimously,  each  from  the  others,  there 
would  still  be  several  unanimous  Gods,  and  not  one  God.  For 
unanimity,  which  means  the  agreement  of  several,  each  for 
himself  and  by  himself,  is  not  consistent  with  the  unity,  but 
only  with  the  plurality  of  God.  The  angels  did  not  say  "  of 
Grods,^'  because  they  could  not ;  for  such  an  expression  would 
be  strenuously  resisted  by  the  light  of  heaven,  which  is  the 
source  of  their  thought,  and  by  the  aura  in  which  their  words 
aze  conveyed. 
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They  said  forthermore,  that  when  they  wished  to  utter  the 
word  "  Gods,"  meaaing  each  one  a  person  by  himself,  the  effort 
to  utter  it  fell  at  onoe  inta  the  expression  <'  one  Grod,"  and  eren 
^  one  only  God.'^  To  this  they  added  that  the  Divine  jSm«  is 
Divine  JSue  in  itself,  not  from  itself ;  because  the  expression 
^from  itself  implies  esse  in  itself  from  another  and  prior 
JEsse;  and  this  implies  a  (jod  from  Grod,  which  is  impossible. 
That  which  is  from  God  is  not  called  God,  but  is  called  Di- 
vine ;  for  what  is  a  God  from  God  ?  Thus  what  is  a  God  bom 
from  God  from  eternity  ?  And  is  a  God  going  forth  from  God 
through  a  God  bom  from  eternity  anything  else  than  words  in 
which  there  is  no  light  from  heaven  ? 

[3]  They  said  still  further,  that  the  Divine  Sssey  which  is 
in  itself  God,  is  the  Same ;  not  the  Same  simply,  but  infinite- 
ly, tl^at  is,  the  Same  from  eternity  to  eternity ;  tiie  Saine  every 
where  and  the  Same  with  every  one  and  in  every  one ;  and  that 
all  yariableness  and  change  are  in  the  recipient,  caused  by  the 
state  of  the  recipient. 

That  the  Divine  Usee  which  is  God  in  Himself  is  the  Itself, 
they  illustrated  thus : — God  is  the  Itself  because  He  is  love 
itsidf  and  wisdom  itself,  that  is,  He  is  good  itself  and  truth 
itself,  and  therefore  life  itself.  Unless  these  in  God  were  love 
and  wisdom  itself  and  were  good  and  truth  itself  and  there- 
fore life  itself,  they  would  not  be  anything  in  heaven  and  in 
the  world,  because  there  would  be  nothing  in  them  related  to 
the  Itself.  Every  quality  is  what  it  is  from  the  fact  that  there 
is  an  Itself  in  which  it  originates,  and  to  which  it  must  be  re- 
lated in  order  to  be  what  it  is.  This  Itself,  which  is  the  Di- 
vine Esse,  is  not  in  place ;  but  it  is  present  with  and  in  those 
who  are  in  place  in  accordance  with  their  reception  of  it,  since 
place,  or  progress  from  place  to  place,  cannot  be  predicated  of 
love  and  wisdom  nor  of  good  and  truth,  nor  of  life  therefrom, 
which  are  Itself  in  God,  and  are  even  God  Himself.  On  this 
rests  His  omnipotence.  So  the  Lord  says  that  He  is  in  tJie 
midst  of  theniy  and  that  He  is  in  them  and  they  in  Him,  [4] 
But  as  He  can  be  received  by  no  one  as  He  is  ia  Himself,  what 
He  is  in  His  essence  is  made  manifest  as  a  sun  above  the  an- 
gelic heavens,  and  what  goes  forth  from  that  sun  as  light  is 
Himself  in  respect  to  wisdom,  and  what  goes  forth  as  heat 
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IB  Himself  in  respect  to  lore.  That  siui  is  not  God  Himself; 
bat  the  Divine  love  and  Divine  wisdom  as  they  most  ZMorly 
proceed  from  Him,  all  about  Him  are  seen  by  the  angels  as  a 
sun.  He  Himself  within  the  son  is  a  Man,  He  is  <nir  Lord 
Jesus  Christy  in  regard  both  to  the  Divine  from  which  [He  is] 
and  to  the  Divine  Humane  because  the  Itself  which  is  love 
itself  and  wisdom  ^tself  was  His  soul  from  the  Father,  that  is, 
the  Divine  life,  or  life  in  itself.  It  is  not  thus  in  any  man.  In 
man  the  soul  is  not  life,  but  is  a  recipient  of  life.  This  the 
Ix»d  teaches,  saying : — 

I  am  the  Way,  the  Trath,  and  the  Life  {John  xiT.  6). 

And  again : — 

As  the  Father  hath  life  in  Himaelf ,  so  hath  Ha  given  to  the  Son  to 
have  life  in  Himself  {John  v. 


''life  in  Himself'^  meaning  God. 

To  this  they  added,  that  those  who  are  in  any  spiritual  light 
are  able  to  perceive  from  these  statements  that  the  Divine  JSseSj 
because  it  is  One,  the  Same,  the  Itself,  and  Indivisible,  cannot 
exist  in  several ;  and  if  the  opposite  is  assejrted  manifest  con- 
tradictions must  result. 

26.  When  I  had  heard  this  the  angels  perceived  in  my  thought 
those  ideas  of  God  that  prevail  in  the  Christian  Church  re- 
specting a  trinity  of  persons  in  unity  and  a  unity  of  persons 
in  a  trinity ;  also  respecting  a  birth  of  the  Son  of  God  from 
eternity ;  and  they  said,  **  What  is  your  thought  ?  Are  you  not 
thinking  from  natural  light,  which  is  not  in  accord  with  our 
spiritual  light?  Unless,  therefore,  you  dismiss  these  ideas  we 
must  shut  up  heaven  against  you  and  depart." 

But  I  said, "  Enter,  I  pray  you,  more  deeply  into  my  thought, 
and  you  will  see,  perhaps,  that  there  is  an  agreement  between 
OS."  This  they  did ;  and  they  saw  that  by  three  perscms  I  un* 
derstood  three  Divine  attributes  going  f  ortli.  Creation,  Kedemp- 
ti<Hi,  and  Begeneration,  and  that  these  are  attributes  of  one 
God ;  also  that  by  the  birth  of  the  Son  of  Grod  from  eternity 
I  understood  His  birth  foreseen  from  et^nity  and  provided 
in  time ;  also  that  to  think  of  the  Son  bom  of  God  from  eter- 
nity wonld,  to  me,  be  not  above  nature  and  reason  but  contrary 
to  nature  and  reason ;  while  to  think  of  the  Son  bom  of  God 
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in  time  through  the  yiigin  Mary  aa  the  only  Son  of  God,  and 
the  only-begotten,  is  veiy  different ;  and  to  beUeve  otherwise 
than  this  would  be  a  monstrous  error.  I  then  told  them  that 
the  source  of  my  natural  thought  about  a  trinity  and  unity 
of  persons,  and  ^e  birth  of  a  Son  of  God  from  eternity,  was 
the  doctrine  of  faith  in  the  church  which  has  its  name  from 
Athanasius. 

Then  the  angels  said,  <<  Very  well,"  and  asked  me  to  say  from 
them  that  only  those  who  approach  the  very  Grod  of  heayen  and 
earth  can  enter  heaven,  because  heayen  is  heaven  from  that  only 
God,  and  that  this  God  is  Jesus  Christ,  who  is  the  Lord  c7e- 
hovahf  from  eternity  the  Creator,  in  time  the  Redeemer,  and  to 
eternity  the  Regenerator,  thus  who  is  at  once  Father,  Son,  and 
Holy  Spirit ;  and  this,  they  said,  is  the  gospel  to  be  preached. 

After  this  the  heavenly  light  which  had  been  seen  before  over 
the  opening  returned,  and  gradually  descended  and  filled  the 
interiors  of  my  mind,  and  enlightened  my  ideas  on  the  trinity 
and  unity  of  God ;  and  the  ideas  which  I  had  first  formed  on 
these  subjects,  and  which  had  been  merely  natural,  I  then  saw 
separated  as  chaff  is  separated  from  wheat  by  winnowing,  and 
carried  away  as  by  a  wind  to  the  noith  of  heaven,  and  scattered. 


THE    IKFIKITY    OF    GOD,  OB   HIS    IMMENSITY    AND   BTBSKITT. 

27.  There  are  two  properties  of  the  natural  world  which 
cause  all  things  of  it  to  be  finite ;  one  is  space,  and  the  other 
time.  And  as  the  natural  world  was  created  by  God,  and  space 
and  time  were  created  together  with  it  and  render  it  finite,  it 
is  necessary  to  treat  of  the  two  origins  of  these  properties, 
namely,  Immensity  and  Eternity ;  for  the  immensity  of  God 
relates  to  spaces  and  His  eternity  to  times ;  while  both  immen- 
sity and  eternity  are  included  in  Infinity.  But  because  the 
infinite  transcends  the  finite,  and  because  a  knowledge  of  the  in- 
finite transcends  the  finite  mind,  to  render  it  in  some  measure 
conceivable  it  shall  be  carefully  considered  in  the  following 
order :— 


N.  27]  GOD  THE  CBEATOR  89 

(1)  God  is  Infinite  because  He  is  Being  and  Existence  in  Him- 
self, and  because  all  things  in  the  universe  have  their  being  and 
existence  from  Him. 

(2)  Grod  is  Infinite  because  He  was  before  the  world  was,  thus 
before  spaces  and  times  arose. 

(3)  Since  the  creation  of  the  world  God  is  in  space  without 
space,  and  in  time  without  time. 

(4)  In  relation  to  spaces  God's  Infinity  is  called  Immensity, 
while  in  relation  to  times  it  is  called  Eternity ;  but  although 
they  are  so  related  there  is  nothing  of  space  in  His  Immensity 
and  nothing  of  time  in  His  Eternity. 

-(5)  The  Infinity  of  God  can  be  seen  by  enlightened  reason 
in  very  many  things  in  the  world. 

(6)  Erery  created  thing  is  finite,  and  the  Infinite  is  in  finite 
things  as  in  its  receptacles,  and  is  in  men  as  in  its  images. 

These  propositions  shall  be  explained  one  by  one. 

28.  (1)  God  is  Infinite  because  He  is  Being  and  Existemoe  in 
Himself  J  and  because  all  things  in  the  universe  have  their  be^ 
ing  and  existence  from  Him,  It  has  been  already  shown  that 
God  is  One,  that  He  is  the  Itself,  that  He  is  the  primal  JSsse 
of  all  things,  and  that  all  things  in  the  universe  that  have 
being,  existence,  and  subsistence,  are  from  Him,  and  conse- 
quently  that  He  is  infinite.  That  human  reason  is  able  from 
very  many  things  in  the  created  universe  to  recognize  this  will 
be  made  clear  hereafter.  But  although  the  human  mind  is 
able  from  all  this  to  acknowledge  that  the  primal  Being  or  pri- 
mal JSsse  is  infinite,  it  is  nevertheless  unable  to  comprehend 
what  that  Being  is,  and  therefore  can  only  define  it  as  the  in- 
finite All  and  the  Self-eubsistent,  and  hence  as  the  very  and 
the  only  substance ;  and  since  nothing  can  be  predicated  of  sub- 
stance unless  it  has  form,  it  is  the  very  and  only  Form.  But 
what  does  this  mean  ?  It  does  not  make  clear  what  the  in- 
finite is ;  for  the  .human  mind  itself,  even  when  in  the  high- 
est degree  analytical  and  exalted,  is  finite ;  and  its  finiteness 
is  inseparable  ^om  it;  and  for  this  reason  the  human  mind 
is  wholly  incapable  of  seeing  the  infinity  of  Qod  as  it  is  in 
Itself,  thus  of  seeing  God ;  although  it  can  from  behind  see 
God  obscurely,  as  was  said  to  Moses  when  he  prayed  to  see 
God:— 
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nad  h«  tboedil  b«  plaoed  la  «  ckf  t  of  the  rock*  and  alLould  see  His 
Imok  iMurta  (JPowl.  zxxiii.  20^S) ; 

^^  title  baek  parts  of  God"  meaning  what  is  visible  in  the  world, 
and  especially  what  is  perceptible  in  the  Word.  All  this  shows 
hi9W  Tain  it  is  to  wish  to  coqiprehend  what  God  is  in  His  Usse, 
or  in  His  substance ;  and  that  it  is  sufficient  to  acknowledge 
Him  irom  finite  things,  that  is,  from  things  created,  in  which 
I{e)  is  ijdfinitelj.  The  man  who  is  not  content  with  this  may 
be  likeii^d  to  a  fish  out  of  water,  or  to  a  bird  under  an  air- 
pump,  which,  as  the  air  is  withdrawn,  gasps  and  finally  dies.  Or 
he  may  be  Uketned  to  a  vessel  which,  overcome  by  a  storm  and 
failing  to  obey  its  helm,  is  carried  upon  rocks  and  quicksands. 
So  it  is  with  those  who  wish  to  comprehend  from  within  the 
infinity  of  God,  and  are  not  content  with  being  able  to  ac- 
knowledge it  in  its  manifest  indications  from  without.  It  is 
related  of  a  certain  philosopher  among  the  ancients  that  not 
being  able  to  see  or  comprehend  the  eternity  of  the  world  in 
the  li^t  of  his  own  mind  he  threw  himself  into  the  sea.  What 
if  he  had  wished  to  see  or  comprehend  the  infinity  of  God ! 

29«  (3)  God  is  Jnfinite  b&catcse  He  wcbs  before  the  world  wasy 
thuA  before  spaces  €md  times  arose.  In  the  natural  world  there 
are  spaces  and  times ;  bat  in  the  spiritual  world  these  exist  only 
apparently,  and  not  actually.  Time  and  space  were  introduced 
into  these  worlds  for  the  purpose  of  distinguishing  one  thing 
from  another,  the  great  from  the  small,  the  many  from  the  few, 
thus  quantity  from  quantity,  and  so  quality  from  quality ;  also 
to  enable  the  bodily  senses  to  distinguish  between  their  objects, 
and  the  mental  senses  between  theirs,  and  thereby  to  be  affect- 
ed, and  to  think  and  choose.  In  the  natural  world  times  were 
established  by  the  rotation  of  the  earth  on  its  axis,  and  by  the 
progiessicm  of  these  rotations  from  point  to  point  along  the  zo- 
diac^ these  movements  being  made  apparently  by  the  sun,  from 
which  the  whole  terraqueous  globe  derives  its  heat  and  light. 
From, this  come  the  divisions  of  the  day,  morning,  noon,  even- 
ing, and  night ;  and  the  seasons  of  the  year,  spring,  summer, 
autumn,  and  wiater — the  divisions  of  the  day  according  to  light 
and  darkness,  and  the  seasons  of  the  year  according  to  heat 
and  cold.    In  the  natural  world  spaces  were  established  by  an 
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eartli's  beiiig  f  cnrmed  mto  a  globe,  and  filled  with  vaxions  kinda 
of  matter;  with  its  parts  distinguished  one  from  another,  and 
also  extended.  But  in  the  spiritual  world  there  are  no  mater- 
ial spaces  with  corres}>onding  times;  but  there  are  appear- 
ances of  time  and  space ;  and  these  appearances  vary  accord- 
ing to  difEeienoes  of  state  in  the  minds  of  the  spirits  ajid 
angels  there ;  thus  times  and  spaces  there  conform  to  the  af- 
fections of  their  wills,  and  the  consequent  thoughts  of  their 
understandings.  But  these  appearances  are  real  in  that  they  are 
constant  according  to  these  states.  [2]  The  common  opinion 
about  the  state  of  souls  after  death,  and  therefore  also  about 
angels  and  spirits,  is  that  they,  do  not  occupy  any  extension, 
and  consequently  are  not  in  space  and  time.  Owing  to  this  idea 
souls  after  death  are  said  to  be  in  an  indefinite  somewhere,  and 
spirits  and  angels  are  said  to  be  mere  puffs  of  air,  which  can 
be  thcoigbt  of  only  as  ether,  air,  breath,  or  wind  is  thought  of ; 
when  in  fact  they  are  substantia  men,  and  like  men  in  the  nat- 
ural world  live  together  m  spaces  and  in  times,  which,  as  just 
said,  are  determined  sin  accordance  with  the  states  of  their 
minds.  If  it  were  otherwise,  that  is,  if  they  were  without  space 
and  time,  that  unirerse  into  which  souls  are  flowing,  and  in 
which  angels  and  spirits  dwell,  might  be  passed  through  the 
eye  of  a  needle,  or  be  concentrated  upon  the  end  of  a  single 
luur.  This  would  be  possible  if  there  were  no  substantial  ex* 
tension  there ;  but  as  theie  is,  angels  dwell  together  as  sepa- 
rately and  distinctly  as  men  who  dwell  in  material  extension, 
and  ei(en  more  distinctly.  Nevertheless,  times  there  aie  not  di- 
vided into  days,  weeks,  months,  and  years,  since  there  the  spir- 
itual sun  does  not  appear  to  rise  and  set,  nor  to  move  from  east 
to  west,  but  remains  stationary  in  the  east  at  a  point  midway 
between  the  zenith  and  the  horizon.  There  are  spaces  there, 
because  all  things  in  that  world  aje  substantial  which  in  the 
natural  world  are  material.  But  this  point  will  be  further 
ecHisidered  in  the  section  of  this  chapter  where  Creation  is 
treated  of.  [3]  From  all  this  it  can  be  cixnprehended  how 
spaces  and  times  render  each  thing  and  all  things  in  both  worlds 
fi^te ;  and  therefore  men  are  finite  not  only  in  body  but  also 
in  soul,  and  likewise  atigels  and  spirits.  The  conclusion  to  be 
drawn  from  all  this  is  that  God  is  infinite,  that  is,  not  finite ; 
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sinoe  He  Himself,  as  the  Creator,  Former,  and  Maker  of  the 
imiyerse,  gave  finiteness  to  all  things;  and  this  He  did  by 
means  of  His  sun,  in  the  midst  of  which  He  is,  and  which  is 
constituted  of  the  Divine  essence  that  goes  forth  from  Him  as 
a  sphere.  There,  and  from  that,  is  the  first  of  the  finiting 
process,  and  its  progress  reaches  even  to  the  outmost  things  of 
the  world's  natuie ;  consequently  in  Himself  God  is  infinite  be- 
cause He  is  uncreated.  To  man,  nevertheless,  because  he  is 
finite,  and  thinks  from  things  finite,  the  infinite  seems  to  be 
nothing;  and  therefore  he  feels  that  if  the  finite  which  ad- 
heres to  his  thought  should  be  taken  away,  what  would  be  left 
would  amount  to  nothing.  And  yet  the  truth  is  that  Grod  is 
infinitely  all ;  and  man  of  himself  in  comparison  is  nothing. 

30.  (3)  Since  the  creation  of  the  world  God  is  in  spoAie  toith- 
otU  space  and  in  time  witlwut  time.  That  Grod,  with  the  Divine 
that  goes  forth  directly  from  Him,  is  not  in  space,  although 
He  is  omnipresent,  and  is  present  with  every  man  in  the  world, 
and  with  eyery  angel  in  heaven  and  every  spirit  nnder  heaven, 
is  beyond  the  comprehension  of  merely  natural  thought,  but 
may  in  some  measure  be  comprehended  by  spiritual  thought. 
It  cannot  be  comprehended  by  merely  natural  thought  because 
natural  thought  has  space  in  it,  being  formed  out  of  such  things 
as  are  in  this  world,  in  each  and  all  things  of  which  that  the 
eye  rests  upon,  space  is  involved.  Here  every  thing  that  is 
great  and  small,  every  thing  that  has  length,  breadth,  and 
height,  in  a  word  every  dimension,  figure,  and  form,  pertains 
to  space.  And  yet  this  can  be  comprehended  in  some  measure 
by  natural  thought,  provided  something  of  spiritual  light  is  ad- 
mitted into  it.  But  first  something  must  be  said  about  spirit- 
ual thought  This  derives  nothing  from  space,  but  every  thing 
from  state.  State  is  predicated  of  love,  of  life,  of  wisdom,  of 
affections,  of  joys,  and  in  general,  of  good  and  truth.  A  truly 
spiritual  idea  about  these  things  has  in  it  nothing  in  common 
with  space ;  it  is  superior  to  ideas  of  space,  and  looks  down 
upon  them  as  heaven  looks  down  upon  the  eartL  [2]  God  is 
present  in  space  without  space,  and  in  time  without  time,  be- 
cause He  is  always  the  same,  from  eternity  to  eternity ;  thus 
He  is  the  same  since  the  world  was  created  as  before ;  and  as 
before  creation  there  were  in  God  and  in  His  sight  no  spaoes 
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aud  no  times,  but  only  since,  and  as  He  is  always  the  same,  so 
is  He  in  space  without  space  and  in  time  without  time.  In 
consequence  of  this,  nature  is  separate  from  Him,  and  yet  He 
is  omnipresent  in  nature;  almost  as  life  is  present  in  every 
substantial  and  material  part  of  man,  and  yet  does  not  mingle 
itself  with  it ;  or  it  may  be  compared  to  light  in  the  eye,  or 
sound  in  the  ear,  taste  in  the  tongue,  or  to  the  ether  that  pre- 
vades  all  solid  and  liquid  matters,  and  holds  the  terraqueous 
globe  together,  and  causes  motion,  and  so  on.  If  these  agen- 
cies were  withdrawn  these  substantialized  and  materialized 
forms  would  instantly  collapse  or  fall  asunder.  Even  the 
human  mind,  if  God  were  not  eyerywhere  and  always  present 
in  it,  would  burst  like  a  bubble  in  the  air,  and  both  brains, 
in  which  the  mind  acts  from  first  principles,  would  go  off  into 
froth,  and  thus  every  thing  htunan  would  become  dust  of  the 
earth,  or  an  odor  floating  in  the  air.  [3]  As  God  is  in  all  time 
without  time  so  in  His  Woid  He  speaks  in  the  present  tense 
of  the  past  and  the  future,  as  in  Isaiah : — 

Unto  us  a  Child  is  lH)m,  a  Son  is  givea  \  and  His  name  shall  be  called 
Mighty,  the  Prince  of  Peace  (is.  0) ; 

and  in  David: — 

I  will  declare  the  decree ;  Jehovah  hath  said  unto  Me,  Thou  art  My 
Son  ;  this  day  haye  I  begotten  Thee  (P«.  ii.  7). 

This  is  said  of  the  Lord  who  was  to  come )  wherefore  it  is  also 
said: — 

A  thousand  yeans  in  Thy  sight  are  but  as  yesterday  {Pz,  zc.  4). 

That  God  is  everywhere  present  in  the  whole  world,  and  yet 
there  is  in  Him  nothing  proper  to  the  world,  that  is,  nothing 
pertaining  to  space  and  time,  can  be  clearly  seen  from  many 
passages  in  the  Word  by  those  who  look  with  watchful  eyes, 
as  from  this  passage  in  Jeremiah : — 

Am  I  a  God  at  hand,  and  not  a  God  afar  off  ?  Can  any  hide  himself 
in  the  secret  places  that  I  shall  not  see  him  ?  Do  I  not  fill  heaven  and 
earth  ?  (zxJii.  23,  24). 

31.  (4)  In  relation  to  spaces  GocPs  Infinity  is  called  Immen- 
sity^  while  in  relation  to  times  it  is  called  Eternity  ;  but  although 
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they  are  so  related^  there  is  nothing  of  space  in  His  Immensity ^ 
and  nothing  of  time  in  His  Eternity.  In  relation  to  spaces 
God's  infinity  is  called  immensity,  because  <' immense"  is  a 
term  applied.to  what  is  gieat  and  large,  and  to  extension  and 
its  spaciousness.  But  in  relation  to  times  God's  infinity  is 
called  eternity,  because  ^'to  eternity"  is  an  expression  applied 
to  what  is  progressive,  which,  is  measured  by  time  without  limit. 
For  example :  Of  the  terraqueous  globe,  as  such,  things  per- 
taining to  space  are  predicated ;  while  of  its  rotation  and  pro- 
gression things  pertaining  to  time  are  predicated.  In  fact,  the 
latter  are  what  make  times,  and  the  former  are  what  make 
spaces,  and  in  this  way  they  are  presented  through  the  senses 
to  the  perception  of  refieeting  minds.  But  in  God,  as  has  just 
been  shown,  there  is  nothing  of  space  and  time ;  nevertheless, 
the  beginnings  of  these  are  from  God ;  and  from  this  it  fol- 
lows that  by  immensity  His  infinity  in  relation  to  space  is 
meant,  and  by  eternity  His  infinity  in  relation  to  times.  [2] 
But  to  the  angels  in  heaven  the  immensity  of  God  means  His 
Divinity  in  respect  to  His  Esse,  and  His  eternity  His  Divinity 
in  respect  to  His  Existere.  Also  immensity  means  His  Divi- 
nity in  respect  to  love,  and  eternity  His  Divinity  in  respect  to 
wisdom.  This  is  because  angels  abstract  space  and  time  from 
Divinity,  and  such  conceptions  then  follow.  But  as  man  can 
think  only  from  ideas  drawn  from  such  things  as  belong  to 
space  and  time,  he  is  unable  to  form  any  conception  of  God's 
immensity  antecedent  to  space,  or  His  eternity  antecedent  to 
time ;  and  when  he  seeks  to  do  this  it  is  as  if  his  mind  were 
falling  into  a  swoon,  almost  like  a  shipwrecked  man  in  the 
water,  or  like  one  who  is  about  to  be  swallowed  up  in  an  earth- 
quake ;  and  if  one  persists  in  penetrating  further  into  the  sub- 
ject, he  may  easily  fall  into  a  delirium,  and  from  this  be  led 
into  a  denial  of  God.  [3]  I  was  once  myself  in  such  a  state, 
thinking  about  what  God  was  from  eternity,  what  He  did  be- 
fore the  world  was  created,  whether  He  deliberated  about  cre- 
ation, and  thought  out  the  order  to  be  pursued ;  whether  de- 
liberative thought  would  be  possible  in  a  vacuum ;  with  other 
vain  things.  But  lest  I  should  be  driven  to  madness  by  such 
speculations  I  was  raised  up  by  the  Lord  into  the  sphere  and 
light  in  which  the  interior  angels  dwell ;  and  when  the  idea 


H.  81]  GOD  THE  CREATOR  iff 

of  Space  and  time  in  which  my  thought  was  dwelling  had  been 
somewhat  removed,  it  was  g^ven  me  to  comprehend  that  the 
eteimity  of  God  is  not  an  eternity  of  time ;  and  as  there  was  no 
time  before  the  world  was  created,  it  is  utterly  yain  to  think 
about  God  in  any  such  way.  Moreover,  as  the  Divine  from 
eternity,  that  is,  abstracted  from  aU  time,  does  not  involve  days, 
years,  or  ages,  but  to  God  all  these  are  present,  I  concluded  that 
God  did  not  create  the  world  in  time,  but  that  times  were  intro- 
duced by  God  with  creation.  [4]  To  all  this  I  will  add  this 
memorable  fact : — 

At  one  extremity  of  the  spiritual  world  there  are  seen  two 
statues  in  monstrous  human  form,  with  open  mouths  and  gap- 
ing throats,  and  those  who  indulge  in  useless  and  senseless 
thoughts  about  God  from  eternity  seem  to  themselves  to  be 
swallowed  up  by  these ;  but  they  are  the  hallucinations  into 
which  those  cast  themselves  who  cherish  absurd  and  improper 
thoughts  about  God  before  the  creation  of  the  world. 

32.  (5)  The  Infifdty  of  God  cem  be  seen  by  enlightened  rear 
§on  in  very  many  things  in  the  worUL  Some  things  shall  be 
enumerated  in  which  human  reason  can  see  the  infinity  of  God : 
(1)  In  the  created  universe  no  two  things  can  be  foimd  that 
are  identical  That  no  such  identity  can  be  found  among  things 
simultaneous  has  been  rationally  seen  and  proved  by  human 
learning,  although  the  substantia  and  material  objects  of  the 
universe,  viewed  singly,  are  infinite  in  nimiber.  And  that  no 
two  effects  can  be  found  that  are  identical  among  things  suc- 
cessive in  the  world  may  be  inferred  from  the  earth's  revolution, 
in  that  the  nutation  of  its  poles  forever  prevents  a  return  to 
any  former  position.  This  is  also  clearly  evident  in  human 
faces,  in  that  throughout  the  entire  world  there  can  be  found 
no  one  face  that  is  precisely  like  or  the  same  as  another,  nor 
ever  can  be  to  eternity.  This  infinite  variety  would  be  impos- 
sible except  from  an  infinity  in  God  the  Creator.  [2]  (2)  No 
one  person's  disposition  is  precisely  like  that  of  another ;  from 
which  comes  the  saying,  "  Many  men,  many  minds  f  and  so  no 
one's  mind,  that  is,  his  will  and  understanding,  is  exactly  like 
or  the  same  as  another's ;  and  in  consequence  the  tone  of  any 
man's  speech,  or  the  thought  in  which  it  originates,  or  any  act 
in  regard  either  to  movement  or  affection,  is  never  exactly  like 
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another's ;  from  which  infinite  yaxiety  again  can  be  seen  as  in 
a  mirror  the  infinity  of  God  the  Creator.  [3]  (3)  In  all  seed, 
both  of  animals  and  vegetables,  there  is  inherent  a  certain  im- 
mensity and  eternity — an  immensity  in  its  capacity  to  be  mul- 
tiplied to  infinity,  and  an  eternity  in  the  continuance  of  this 
multiplication  uninterrupted  from  the  creation  of  the  world 
until  now,  and  its  stiU  unceasing  continuance.  In  the  animal 
kingdom  take,  for  example,  the  fishes  of  the  sea;  if  these  were 
to  multiply  according  to  the  abundance  of  their  spawn  they 
would  in  twenty  or  thirty  years  so  fill  the  ocean  that  it  would 
wholly  consist  of  fishes,  and  in  consequence  its  water  wotdd 
OTerflow  and  destroy  all  the  land.  But  this  does  not  happen, 
since  God  has  provided  that  fish  shall  be  food  for  each  other. 
It  would  be  the  same  with  the  seeds  of  plants.  If  as  many 
seeds  should  be  planted  as  one  plant  pr6duces  each  year,  in 
twenty  or  thirty  years  the  surface  not  of  one  earth  only,  but 
even  of  many,  would  be  covered.  For  there  are  shrubs,  every 
seed  of  which  produces  others  by  hundreds  and  thousands.  Try 
to  calculate  this,  reckoning  this  product  of  one  seed  in  a  series 
of  twenty  or  thirty  terms,  and  you  will  see.  In  all  these  ex- 
amples the  Divine  immensity  and  eternity  become  evident  in  a 
certain  general  aspect,  an  image  of  which  must  needs  come  forth. 
[4]  (4)  Enlightened  reason  can  also  see  God's  infijiity  in  the 
possible  infinite  increase  of  all  knowledge,  and  consequently  of 
every  one's  intelligence  and  wisdom,  both  of  which  are  capable 
of  growing  as  a  tree  from  seed,  and  as  forests  and  gardens  from 
trees,  to  which  there  is  no  limit.  The  soil  of  intelligence  and 
wisdom  is  the  memory  of  man,  his  understanding  is  where  they 
germinate ;  and  his  will  where  they  fructify.  And  these  two 
capacities,  understanding  and  will,  are  such  that  they  may  be 
cultivated  and  perfected  in  this  world  to  the  end  of  life,  and 
afterwards  to  eternity.  [3]  (5)  The  infinity  of  God  the  Creator 
can  also  be  seen  in  the  infinite  number  of  the  stars,  which  are 
so  many  suns,  and  therefore  so  many  systems.  That  there  are 
other  earths  in  the  starry  heavens  upon  which  men,  beasts, 
birds,  and  plants  exist  is  shown  in  a  little  work  describing  things 
seen.  [0]  (6)  The  infinity  of  God  has  been  made  still  more 
evident  to  me  both  from  the  angelic  heaven  and  from  hell,  in 
that  these  are  ordered  and  arranged  in  innumerable  societies  or 
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oongiegated  bodies  in  accordance  with  all  the  varieties  of  the 
loTe  of  good  or  evil,  each  individual  being  allotted  a  place  in 
accordance  with  his  love ;  for  there  the  whole  human  race  from 
the  creation  of  the  world  is  gathered  together,  and  to  ages  of 
ages  will  be  gathered.  And  although  each  one  has  his  own 
place  or  abode  there,  yet  all  are  so  joined  together  that  the  entire 
angelic  heaven  represents  one  Divine  man,  and  the  entire  hell 
one  monstrous  devU.  From  these  two,  with  the  infinite  mar- 
vels thej  contain,  both  the  immensity  and  the  omnipotence  of 
God  are  clearly  presented  to  view.  [7]  (7)  Who  is  not  able 
to  understand,  if  he  will  elevate  a  little  the  reasoning  faculty 
of  his  mind,  that  an  eternal  life,  which  is  the  lot  of  every  man 
after  death,  can  be  granted  only  by  an  eternal  God  ?  [8]  (8) 
In  addition  to  all  this  there  is  a  certain  iafinity  in  many  things 
that  fall  within  the  range  of  the  natural  light  and  spiritual 
light  in  man.  It  is  within  the  range  of  his  natural  light  that 
there  are  various  series  in  geometry  which  go  on  to  infinity ; 
that  there  is  a  progression  to  infinity  in  the  three  degrees  of 
height,  in  that  the  first  degree,  which  is  called  the  natural  de- 
gree, cannot  be  perfected  and'  elevated  to  the  perfection  of  the 
second,  which  is  called  the  spiritual  degree ;  nor  this  to  the  per- 
fection of  the  third,  which  is  called  the  celestial  degree.  It  is 
the  same  with  end,  cause,  and  effect,  in  that  the  effect  cannot 
be  so.  perfected  as  to  become  like  the  cause,  nor  the  cause  so 
perfected  as  to  become  like  its  end.  This  may  be  illustrated 
by  the  atmospheres,  of  which  there  are  three  degrees.  There 
is  a  supreme  aura,  under  this  the  ether,  and  below  this  the  air ; 
and  no  quality  of  the  air  can  be  raised  up  to  any  quality  of  the 
ether,  nor  any  quality  of  the  ether  to  that  of  the  aura;  and  yet 
in  each  there  is  an  ascent  of  perfections  to  infinity.  It  is  within 
the  range  of  man's  spiritual  light  that  no  natural  love,  which 
is  an  animal  love,  can  be  raised  up  to  spiritual  love,  with  which 
from  creation  man  has  been  endowed.  The  same  is  true  of  the 
natural  intelligence  of  the  animal  in  relation  to  the  spiritual 
intelligence  of  man.  But  as  these  things  have  been  hitherto 
unknown  they  will  be  explained  elsewhere.  From  all  this  it 
can  be  seen  that  the  most  general  contents  of  the  world  are 
constant  types  of  the  infinity  of  God  the  Creator ;  but  how  the 
particular  contents  emulate  the  general,  and  represent  the  in- 
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finity  of  God,  is  an  abyss  or  an  ocean  which  the  human  mind 
may  sail,  as  it  were,  but  it  must  beware  of  a  puff  of  wind  that 
may  arise  from  the  natural  man,  which  striking  from  aft,  where 
he  stands  self-confident,  may  swamp  the  ship  with  its  masts 
and  sails  standing. 

33.  (6)  Every  created  thing  is' finite ;  and  the  Infinite  is  in 
finite  things  us  in  its  receptacles,  and  is  in  men  as  in  its  images. 
Every  created  thing  is  finite  because  all  things  are  from  Je- 
hovah God  through  the  sun  of  the  spiritual  world,  which  most 
nearly  encompasses  Him ;  and  that  sun  is  composed  of  the  sub- 
stance that  has  gone  forth  from  Him,  the  essence  of  which  is 
love.  From  the  sun,  by  means  of  its  heat  and  light,  the  uni- 
verse has  been  created  from  its  firsts  to  its  lasts.  But  this  is 
not  the  proper  place  to  set  forth  in  order  the  process  of  creation, 
an  outline  of  which  will  be  given  in  subsequent  pages.  All 
that  is  important  now  is  to  know  that  one  thing  was  formed 
from  another,  and  thus  degrees  were  constituted,  three  in  the 
spiritual  world  and  three  corresponding  to  them  in  the  natural 
world,  and  the  same  number  in  the  passive  materials  of  which 
the  terraqueous  globe  is  composed.  The  origin  and  nature  of 
these  degrees  has  been  fully  explained  in  the  Angelic  Wisdom 
concerning  the  Divine  Love  and  the  Divine  Wisdom  (published 
at  Amsterdam  in  1763),  and  a  small  work  on  The  Intercourse 
of  tJie  Soul  and  the  Body  (published  afc  London  in  1769). 
Through  these  degrees  all  things  posterior  are  made  receptacles 
of  things  prior,  and  these  again  of  things  still  prior,  and  so  in 
succession  receptacles  of  the  primitive  elements  which  consti- 
tute the  Sim  of  the  angelic  heaven ;  and  thus  have  things  finite 
been  made  receptacles  of  the  infinite.  This  is  in  agreement 
with  the  wisdom  of  the  ancients,  according  to  which  each  thing 
and  all  things  are  divisible  to  infinity.  It  is  a  common  idea 
that,  because  the  finite  cannot  grasp  the  infinite,  things  finite 
cannot  be  receptacles  of  the  infinite ;  but  in  what  has  been  set 
forth  in  my  works  respecting  creation  it  has  been  shown  that 
God  first  rendered  His  infinity  finite  by  means  of  substances 
emitted  from  Himself,  from  which  His  nearest  surrounding 
sphere,  which  constitutes  the  sun  of  the  spiritual  world,  came 
into  existence ;  and  that  then  through  that  sun  He  perfected 
the  other  surrounding  spheres,  even  to  the  outmost,  which  coth 
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sists  of  passive  materials ;  ajid  in  this  mannei;  by  means  of  de- 
grees, He  rendered  the  world  more  and  more  finite.  This  much 
has  been  said  to  satisfy  human  reason,  which  never  rests  nntil 
it  perceives  a  cause. 

34.  That  the  infinite  Divine  is  in  men  as  in  its  images  is 
evident  from  the  Word,  where  we  read : — 

And  God  said.  Let  us  make  man  in  Oar  imag^,  after  Our  likeneas.  So 
God  created  man  into  His  own  image,  into  the  image  of  God  created  He 
him  {Oen.  i.  26,  27). 

From  this  it  follows  that  man  is  an  organic  form  recipient  of 
God,  and  is  an  organic  form  that  is  in  accordance  with  the  kind 
of  reception*  The  human  mind,  which  makes  man  to  be  man, 
and  in  accordance  with  which  man  is  man,  is  formed  into  three 
regions  in  accordance  with  the  three  degrees ;  in  the  first  de- 
gree, in  which  also  are  the  angels  of  the  highest  heaven,  the 
mind  is  celestial ;  in  the  second  degree,  in  which  are  the  angels 
of  the  middle  heaven,  it  is  spiritual ;  and  in  the  third  degree,  in 
which  are  the  angels  of  the  lowest  heaven,  it  is  natural.  [2] 
The  human  mind,  organized  in  accordance  with  these  three  de- 
grees, is  a  receptacle  of  Divine  influx ;  nevertheless,  the  Divine 
flows  into  it  no  further  than  man  prepares  the  way  or  opens  the 
door.  If  man  does  this  as  far  as  to  the  highest  or  celestial  de- 
gree he  becomes  truly  an  image  of  God,  and  after  death  an 
angel  of  the  highest  heaven ;  but  if  he  prepares  the  way  or 
opens  the  door  only  to  the  middle  or  spiritual  degree,  he  be- 
comes  an  image  of  God,  but  not  in  the  same  perfection ;  and 
after  death  he  becomes  an  angel  of  the  middle  heaven.  But  if 
man  prepares  the  way  or  opens  ihe  door  only  to  the  lowest  or 
natural  degree,  in  case  he  acknowledges  God  and  worships  Him 
with  actual  piety  he  becomes  an  image  of  God  in  the  lowest 
degree,  and  after  death  an  angel  of  the  lowest  heaven.  But  if 
man  does  not  acknowledge  God  and  does  not  worship  Him 
with  actual  piety  he  puts  off  the  image  of  God  and  becomes 
like  some  animal,  except  that  he  enjoys  the  faculty  of  under- 
standing, and  consequefitly  of  speech ;  and  if  he  then  closes  up 
the  highest  natural  degree,  which  corresponds  to  the  highest 
celestial,  he  becomes  as  to  his  loves  like  a  beast  of  the  earth ; 
and  if  he  closes  up  the  middle  natural  degree,  which  corre- 
sponds to  the  middle  spiritual  degree,  he  becomes  in  his  love 
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like  a  fox,  and  in  his  intellectual  vision  like  a  bird  of  night ; 
while  if  he  also  closes  up  the  lowest  natural  degree  in  its  rela- 
tion to  his  spiritual  he  becomes  in  his  love  like  a  wild  beast, 
and  in  his  understanding  of  truth  like  a  fish.  [3]  The  Divine 
life  that  actuates  man  by  means  of  the  influx  from  the  sun  of 
the  angelic  heaven  may  be  compared  to  light  from  the  world's 
Sim  and  its  influx  into  a  transparent  object — the  reception  of 
life  in  the  highest  degree  to  the  influx  of  light  into  a  diamond ; 
the  reception  of  life  in  the  second  degree  to  the  influx  of  light 
into  a  crystal ;  and  the  reception  of  life  in  the  lowest  degree  to 
the  influx  of  light  into  glass  or  a  transparent  membrane ;  but 
when  this  degree  in  relation  to  his  spiritual  is  wholly  closed  up, 
which  is  the  case  when  God  is  denied  and  Satan  is  worshiped, 
tiie  reception  of  life  from  God  may  be  compared  to  the  influx 
of  light  into  the  opaque  things  of  the  earth,  as  rotten  wood,  or 
marshy  ground,  or  dung,  and  so  on,  for  the  man  then  becomes 
a  spiritual  corpse. 

35.  To  this  I  will  add  this  Memorable  Relation: — 
At  one  time  I  was  in  a  state  of  amazement  at  the  vast  mul- 
titude of  men  who  ascribe  creation,  and  consequently  every 
thing  that  is  under  the  sun  and  every  thing  above  the  sun,  to 
nature,  saying  with  a  hearty  acknowledgment,  when  they  see 
anything,  '^  Is  not  this  from  nature  ?"  And  when  asked  why 
they  say  it  is  from  nature  and  not  from  God,  although  they 
often  say,  in  common  with  others,  that  God  created  nature,  and 
might  therefore  just  as  well  say  that  what  they  see  is  from  God 
as  that  it  is  from  nature,  they  answer  with  an  inner  tone  that 
is  scarcely  audible,  '<  What  is  God  but  nature  ?"  All  such, 
frOm  this  persuasion  that  nature  created  the  universe,  and 
from  this  insanity  that  appears  like  wisdom,  seem  to  be  elated 
to  such  a  degree  that  they  look  down  upon  all  those  who 
acknowledge  the  creation  of  the  universe  by  God  as  ants  that 
creep  upon  the  ground  and  keep  the  beaten  track,  and  upon 
some  as  butterflies  flying  in  the  air ;  and  the  opinions  of  such 
th^  call  dreams,  because  they  see  what  they  do  not  see ;  and 
they  say,  "  Who  has  seen  God,  and  who  does  not  see  nature  ?" 
[2]  While  I  was  wondering  greatly  at  the  multitude  of  such, 
an  angel  stood  at  my  side  and  said  to  me,  "  What  are  you 
meditating  about  ?" 


K.  8ir|  MEMOKABLE  RELATION  51 

I  replied,  '<  About  the  great  number  of  those  who  h^lieTe  that 
nature  existe  of  itself,  and  is  thus  the  creator  of  the  universe.^^ 

And  the  angel  said  to  me,  '<  All  hell  consists  of  such,  and 
those  who  are  there  are  called  satans  and  devils — satans  those 
who  have  confirmed  themselyes  in  favor  of  nature,  and  in  con- 
sequence have  denied  God ;  devils  those  who  have  lived  wick- 
edly and  have  thus  cast  out  from  their  hearts  all  acknowledg- 
ment of  God.  But  I  will  conduct  you  to  the  schools  which 
are  in  the  southwest  quarter,  where  those  are  who  are  not  yet 
in  hell." 

He  took  me  by  the  hand  and  led  me  away ;  and  I  saw  small 
houses  in  which  were  the  schools,  and  in  the  midst  of  them  a 
building  which  served  as  headquiirters  for  the  rest.  This  was 
built  of  pitch-black  stones  overlaid  with  little  glass-like  plates, 
sparkling  as  it  were  with  gold  and  silver,  like  what  are  called 
selenites,  or  like  mica,  with  glittering  shells  here  and  there 
interspersed. 

[3]  We  approached  this  building  and  knocked,  and  immedi- 
ately a  person  opened  the  door  and  said,  "  Welcome."  And  he 
ran  to  a  table  and  brought  four  books,  and  said,  '^  These  books 
are  the  wisdom  that  is  at  this  day  applauded  by  many  king- 
doms :  this  book  or  wisdom  is  applauded  by  many  in  France; 
this  by  many  in  Germany ;  this  by  some  in  Holland ;  this  by 
some  in  Britain."  He  said  also,  **  If  you  wish  to  see  it  I  will 
cause  these  four  books  to  shine  before  your  eyes."  And  he 
po%ired  forth  the  glory  of  his  fame  round  about ;  and  immedi- 
ately the  books  beamed  as  if  with  light ;  but  this  light  quickly 
vanished  from  our  sight 

We  then  asked  what  he  was  now  writing ;  and  he  answered 
that  he  was  bringing  out  from  his  treasures  and  setting  forth 
matters  pertaining  to  the  deepest  wisdom,  which  in  general  are 
these :  (1)  Whether  nature  is  a  property  of  life,  or  life  of 
nature  ?  (2)  Whether  the  ^center  is  from  the  expanse,  or  the 
expanse  from  the  center?  (3)  Respecting  t?ie  center  of  the  ex- 
panse and  of  life. 

[4]  After  these  remarks  he  seated  himself  at  the  table,  while 
we  walked  about  the  building,  which  was  spacious.  He  had  a 
candle  on  his  table,  because  there  was  no  light  of  the  sun  there, 
but  only  the  nocturnal  light  of  the  moon ;  and  what  seemed 
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wonderf uly  the  candle  seemed  to  be  cairied  loiind  and  round, 
and  to  give  light ;  but  not  having  been  snuffed  it  gave  but  little 
light.  While  he  wrote  we  saw  images  of  various  forms  flying 
from  the  table  to  the  walls,  which  appeared  in  the  nocturnal 
moonlight  there  like  beautiful  eastern  birds ;  but  as  soon  as  we 
opened  the  door  these  appeared  in  the  light  of  day  like  those 
birds  of  night  that  have  membranous  wings ;  for  they  were  re- 
semblances of  ti*uth  which  through  confirmations  had  become 
fallacies,  and  had  been  ingeniously  woven  by  him  into  a  series. 

[5]  After  seeing  this,  we  approached  the  table  and  asked 
him  what  he  was  then  writing  about. 

He  said  about  the  first  question,  Whethernature  is  a  proper- 
ty of  life,  or  life  of  nature  ?  And  he  said  he  couW  prove  both 
sides  of  this  and  make  them  true ;  but  as  there  was  something 
lurking  within  that  he  feared,  he  dared  only  to  prove  that  na- 
ture is  a  property  of  life,  in  other  words,  is  from  life,  and  not 
that  life  is  a  property  of  nature,  in  other  words,  is  from  nature. 

We  asked  courteously  what  it  was  lurking  within  that  he 
feared. 

He  replied  that  he  was  afraid  of  being  called  a  naturalist,  and 
thus  an  atheist,  by  the  clergy,  and  a  man  of  unsound  reason 
by  the  laity,  since  both  of  these  either  believe  from  a  blind  faith 
or  see  only  from  the  views  of  those  who  confirm  that  faith. 

[6]  Then  with  some  heat  of  zeal  for  the  truth  we  addressed 
him,  saying,  "  Friend,  you  are  very  much  deceived ;  you  have 
been  misled  by  your  wisdom,  which  is  a  certain  talent  for 
writing,  and  you  have  been  led  by  the  glory  of  fame  into 
proving  what  you  do  not  believe.  Do  you  not  know  that  the 
human  mind  is  capable  of  being  raised  above  things  sensual, 
which  enter  into  the  thought  from  the  bodily  senses ;  and  that 
when  the  mind  has  been  thus  raised  up  it  sees  what  is  from  life 
as  above,  and  what  is  from  nature  as  beneath  ?  What  is  life 
but  love  and  wisdom  ?  Ajid  what  is  nature  but  the  receptacle 
of  these,  by  means  of  which  they  accomplish  their  effects  or 
uses  ?  Can  life  and  nature  be  one  except  as  the  principal  and 
the  instrumental  ?  Can  light  be  one  with  the  eye,  or  sound 
with  the  ear  ?  Are  not  the  sensations  of  these  derived  from 
life,  and  their  forms  from  nature  ?  What  is  the  human  body 
but  an  organ  of  life?    Are  not  all  things  and  each  thing 
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therein  organically  formed  for  the  productiixi  of  whafc  the  love 
wills  and  the  understanding  thinks  ?  Are  not  the  bodily  or- 
gans from  nature,  and  love  &nd  thought  from  life?  And  are 
not  these  perfectly  distinct  from  each  other  f  Baise  the  keen- 
ness of  your  intellect  a  little  higher  still,  and  you  will  see  that 
to  be  moYed  by  affection  and  to  think  belong  to  life — ^the  former 
belonging  to  love  and  the  latter  to  wisdom ;  and  both  love  and 
wisdom  belong  to  life ;  for,  as  before  said,  love  and  wisdom 
are  life.  If  you  will  lift  your  capacity  to  ilinderstand  a  little 
higher,  you  will  see  that  love  and  wisdom  could  have  no  exist- 
ence without  having  somewhere  an  origin,  and  that  that  origin 
is  love  itself  and  wisdom  itself,  and  therefore  life  itself,  and 
these  are  God,  from  whom  nature  is.'' 

[7]  Afterwards  we  talked  with  him  upon  the  second  point, 
Whether  the  center  is  from  the  expanse  or  the  expanse  from  the 
center  ?  asking  why  he  canvassed  this.  He  answered  that  he 
did  so  in  order  to  form  a  conclusion  about  the  center  and  the 
expanse  of  nature  and  of  life,  and  so  about  the  origin  of  each. 
And  when  we  asked  his  opinion,  he  replied,  the  same  as  be- 
fore, that  he  could  prove  either  of  these,  but  from  fear  of 
loss  of  reputation  he  would  prove  that  the  expanse  is  of  the 
center,  th^t  is,  from  the  center,  <^  although  I  know/'  he  saidy 
« that  there  must  have  been  something  before  there  was  a  sun, 
and  this  throughout  the  whole  expanse,  and  that  this  of  itself 
flowed  together  into  order,  thus  towards  a  center.'' 

[S]  We  then  addressed  him  again  with  indignant  zeal,  and 
said,  *^  Friend,  you  aie  insane."  Hearing  this  he  drew  his 
seat  from  the  table,  and  looked  at  us  timidly,  and  then  gave 
us  his  attention,  but  with  laughter.  We  went  on  to  say, 
^  What  can  be  more  insane  than  to  say  that  the  center  is  from 
the  expanse  ?  By  your  center  we  imderstand  the  sun,  and  by 
your  expanse  the  universe ;  thus  are  you  not  contending  that 
the  universe  came  into  existence  without  the  sun  ?  Does  not 
the  sun  produce  nature  and  all  its  properties  ?  and  do  not 
these  depend  solely  on  the  light  and  heat  from  the  sun  through 
the  atmospheres  ?  Where,  then,  could  these  have  been  pre- 
viously ?  But  the  origin  of  these  we  will  discuss  hereafter. 
Are  not  the  atmospheres  and  all  things  on  the  earth  like  sur- 
faces, of  which  the  sun  is  the  center  ?    What  would  all  these 
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be  without  the  sun  ?  Could  they  subsist  for  one  moment  ? 
What,  then,  could  they  have  been  before  the  sun  was  formed  ? 
Could  they  have  had  any  existence  ?  Is  not  subsistence  per- 
petual existencse  ?  As  the  subsistence,  then,  of  all  things  of 
nature  is  from  the  sun,  it  follows  that  their  existence  is  from 
the  same  source.  This  every  one  sees,  and  from  the  evidence 
of  his  own  eyes  acknowledges.  [9]  Does  not  the  posterior 
have  both  its  existence  and  its  subsistence  from  the  prior  ?  If 
the  surface  were  the  prior  and  the  center  the  posterior,  would 
not  the  prior  subsist  from  the  posterior,  and  would  not  that  be 
contrary  to  the  laws  of  order  ?  How  can  the  posterior  pro- 
duce the  prior,  or  the  exterior  the  interior,  or  the  grosser  the 
purer?  How  then  can  the  surface  things  which  constitute 
the  expanse  produce  the  center  ?  Who  does  not  see  that  this 
is  contrary  to  the  laws  of  nature  ?  We  have  presented  these 
evidences  from  rational  analysis  to  prove  that  the  expanse  has 
its  existence  from  the  center,  and  not  the  reverse,  although 
every  one  who  thinks  rightly  can  see  this  without  these  evi- 
dences. You  have  said  that  the  expanse  of  itself  flowed  to- 
gether towards  the  center.  Was  it  by  chance  that  it  did  this 
in  such  a  marvelous  and  amazing  order  that  one  thing  is  for 
the  sake  of  another,  and  each  and  all  things  for  the  sake  of  man 
and  his  eternal  life  ?  Is  nature,  from  any  love  through  any 
wisdom,  capable  of  premeditating  ends,  contemplating  causes, 
and  thus  providing  effects,  that  such  things  may  exist  in  their 
order  ?  Or  is  nature  capable  of  converting  men  into  angels, 
of  making  a  heaven  of  these,  and  causing  those  who  are  there 
to  live  forever  ?  Put  these  things  together  and  reflect,  and 
your  idea  of  nature's  existence  from  nature  will  fall  to  the 
ground." 

[10]  After  this  we  asked  him  what  he  had  thought  and 
what  he  still  thought  about  the  third  question.  On  the  center 
and  the  expanse  of  nature  and  of  life  ;  whether  he  believed  the 
center  and  the  expanse  of  life  to  be  the  same  with  the  center 
and  expanse  of  nature  ? 

He  said  that  he  was  perplexed ;  that  he  had  formerly  be- 
lieved life  to  be  an  interior  activity  of  nature,  and  that  this 
was  the  source  of  love  and  wisdom,  which  essentially  consti- 
tute man's  life,  and  that  this  activity  is  produced  by  the  sun's 
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fire,  throtigh  its  heat  and  light,  by  means  of  the  atmospheies ; 
but  now  from  what  he  had  heard  of  the  life  of  men  after 
deal^  he  was  in  doubt ;  and  this  doubt  carried  his  mind  some- 
times upwards  and  sometimes  downwards ;  and  when  upwards 
he  acknowledged  a  center  of  which  he  had  formerly  known 
nothing ;  and  when  downwards  he  saw  the  center  which  he 
had  supposed  to  be  the  only  one ;  and  he  believed  life  to  be 
from  the  center  of  which  he  had  before  knowsi  nothing,  and 
nature  to  be  from  the  cemter  which  he  had  formerly  supposed 
to  be  the  only  one^  each  center  having  an  expanse  round 
about  it. 

[11]  This,  we  said,  would  answer  if  he  would  look  from  the 
center  and  expanse  of  life  to  the  center  and  expanse  of  nature, 
and  not  the  reverse.  And  we  informed  him  that  above  the  an- 
gelic heaven  there  is  a  sun  which  is  pure  love,  in  appearance 
fiery,  like  the  sun  of  the  world;  and  that  from  the  heat  going 
forth  from  that  sun  angels  and  men  have  their  will  and  love, 
and  from  its  light  their  understanding  and  wisdom ;  and  what- 
ever is  from  that  sun  is  called  spiritual ;  while  whatever  pro- 
ceeds from  the  sun  of  the  world  is  a  containant  or  receptacle 
of  life,  and  is  called  natural ;  thus  the  expanse  pertaining  to 
the  center  of  life  is  called  the  spiritual  world,  having  its  sub- 
sistence from  its  own  sun,  while  the  expanse  pertaining  to  the 
center  of  nature  is  called  the  natural  world,  having  its  sub- 
sistence from  its  sun.  Since,  then,  spaces  and  times  cannot  be 
predicated  of  love  and  wisdom,  and  since  states  take  the  place 
there  of  spaces  and  times,  it  follows  that  there  is  no  extension 
in  the  expanse  about  the  sun  of  the  angelic  heaven ;  although 
this  expanse  is  in  the  extension  of  the  natural  sun,  and  in  the 
living  subjects  there  in  accordajice  with  their  reception,  while 
their  reception  is  in  accordance  with  forms  and  states. 

[12]  Then  he  asked,  **  What  is  the  origin  of  the  fire  of  the 
sun  of  the  world  or  of  nature  ?" 

We  answered  that  it  is  from  the  sun  of  the  angelic  heaven, 
which  is  not  fire,  but  the  Divine  love  that  most  nearly  goes 
forth  from  Ood,  who  is  in  the  midst  of  that  sun.  As  he  seemed 
surprised  at  this  we  set  it  forth  in  this  way :  **  Love  in  its 
essence  is  spiritual  fire ;  and  for  this  reason  in  the  Word,  in 
its  spiritual  sense,  fixe  signifies  love ;  and  it  is  on  this  account 
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that  priests  in  churehes  piaj  that  heavenly  fire^  by  which  they 
mean  love,  may  fill  the  hearts  of  men.  The  fiie  of  the  altar 
and  the  fire  of  the  candlestick  in  the  tabernacle  represented 
among  the  Israelites  no  other  than  the  Divine  love.  The  heat 
of  the  blood,  or  the  vital  heat  of  men  and  of  animals  in  gen- 
eral, is  from  no  other  source  than  the  love  that  constitutes  their 
life.  Therefore  man  is  enkindled,  grows  warm,  and  is  inflamed 
when  his  love  is  exalted  to  zeal  or  excited  to  anger  and  passion. 
Since,  then,  spiritual  heat,  which  is  love,  produces  in  men 
natural  heat,  even  so  far  as  toenkindle  and  inflame  their  faces 
and  limbs,  it  is  dear  that  the  fire  of  the  natural  sun  sprang 
from  no  other  source  than  the  fire  of  the  spiritual  sun  which 
is  the  Divine  love.  [18]  And  since,  furthermore,  the  expanse, 
as  has  just  been  said,  originates  in  the  center,  and  not  the  re- 
verse, and  the  center  of  life,  which  is  the  sun  of  the  angelic 
heaven,  is  the  Divine  love  most  nearly  going  forth  from  God, 
who  is  in  the  midst  of  that  sun ;  and  since  the  expanse  of  that 
center,  which  is  called  the  spiritual  world,  is  from  that  origin ; 
and  since  from  that  spiritual  sun  the  sun  of  the  world  sprang, 
and  from  it  its  expanse,  which  is  called  the  natural  world,  it 
is  plain  that  the  universe  was  created  by  God.''  After  this  we 
departed ;  and  he  accompanied  us  out  of  the  hall  of  his  school, 
and  talked  with  us  about  heaven  and  hell  and  the  Divine 
auspices  with  a  new  intellectual  sagacity. 


THS    DIVINE    ESSENCE.   WHICH    IS    DIVINE    LOVE   AND    DITINB 

WISDODIL 

36.  A  distinction  has  been  made  between  the  JEsse  of  God 
and  the  essence  of  God,  because  there  is  a  distinction  between 
the  infinity  of  God  and  the  love  of  God,  infinity  being  appli- 
cable to  the  Esse  of  God,  and  love  to  the  essence  of  God,  since 
the  Esse  of  God,  as  has  just  been  said,  is  more  universal  than 
His  essence ;  just  as  the  infinity  of  God  is  more  universal  than 
His  love ;  and  for  this  reason  the  word  infinite  is  an  adjective 
that  is  applicable  to  the  essentials  and  attributes  of  Gtod,  which 
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are  all  called  infinite ;  as  we  saj  of  the  Divine  love  that  it  is 
infinite,  of  the  Divine  wisdom  that  it  is  infinite,  also  of  the 
Divine  power;  not  because  of  any  pie^xistence  of  the  Esse  of 
Grod,  but  because  it  enters  into  the  essence  as  joined  to  it,  co- 
hering with  it,  determining  and  forming  and  also  exalting  it. 
But  this  section  of  this  chapter,  like  the  previous  ones,  shall 
be  presented  under  the  following  divisions : — 

(1)  God  is  Love  itself  and  Wisdom  itself,  and  these  twocon- 
stdtute  His  Essence. 

(2)  God  is  Good  itself  and  Truth  itself,  because  Good  is  of 
Love  and  Truth  is  of  Wisdom. 

(3)  Love  itself  and  Wisdom  itself  are  Life  itself,  which  is 
Life  in  itself. 

(4)  Love  and  Wisdom  in  God  make  one.  ^ 

(5)  It  is  the  essence  of  Love  to  love  others  outside  of  one- 
self, to  desire  to  be  one  with  them,  and  to  render  them  blessed 
from  oneself. 

(6)  These  essentials  of  the  Divine  Love  were  the  cause  of 
the  universe,  and  are  the  cause  of  its  preservation. 

But  of  these  separately. 

37.  (1)  God  is  Love  itself  and  Wisdom  itself,  and  these  two 
constitute  His  Essence.  In  the  earliest  ages  it  was  seen  that 
love  and  wisdom  are  the  two  essentials  to  which  all  the  infinite 
things  that  are  in  God  and  proceed  from  God  have  reference ; 
but  succeeding  ages,  as  they  withdrew  their  minds  from  heaven 
and  immersed  them  in  things  worldly  and  corporeal,  gradually 
became  unable  to  see  this,  for  they  gradually  ceased  to  know 
what  love  is  in  its  essence,  and  thus  what  wisdom  is  in  its 
essence,  not  knowing  that  love  abstracted  from  a  form  is  im- 
possible, and  thai  love  operates  in  a  form  and  through  a  form. 
Since,  then,  God  is  the  Itself  and  the  Only,  and  thus  the  first 
substance  and  form,  the  essence  of  which  is  love  and  wisdom, 
and  since  from  Him  were  made  all  things  that  were  made,  it 
follows  that  He  created  the  universe  with  each  thing  and  all 
things  of  it  from  love  by  means  of  wisdom ;  consequently  the 
Divine  love,  together  with  the  Divine  wisdom,  is  in  each  and 
all  created  subjects.  Love,  moreover,  is  not  merely  the  essence 
that  forms  all  things,  it  is  also  that  which  unites  and  conjoins 
them,  and  thus,  when  they  are  formed,  holds  them  in  conneo- 
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tion.  [2]  AH  this  may  be  illustrated  by  iimtunerable  things 
in  the  world ;  as  by  the  heat  and  light  from  the  sun,  which  are 
the  two  essentials  and  uniyersals  by  means  of  which  each  thing 
and  all  things  on  the  earth  haye  their  existence  and  subsistence. 
Heat  and  light  are  there  because  they  correspond  to  the  Divine 
love  and  Divine  wisdom ;  for  the  heat  that  goes  forth  from  the 
sun  of  the  spiritual  world  is  in  its  essence  love,  and  the  light 
from  it  is  in  its  essence  wisdom.  This,  again,  may  be  illus- 
trated by  the  two  essentials  and  universals,  namely,  the  will 
and  the  understanding,  by  means  of  which  human  minds  have 
their  existence  and  subsistence ;  for  of  these  two  every  one's 
mind  consists,  and  they  are  in,  and  operate  in,  each  thing  and 
all  things  of  the  mind.  This  is  because  the  will  is  the  recej)* 
tacle  and  habitation  of  love,  as  the  understanding  is  of  wisdom ; 
and  for  this  reason  these  two  correspond  to  the  Divine  love  and 
the  Divine  wisdom  in  which  they  originated.  The  same  truth 
may  be  illustrated  further  by  the  two  essentials  and  univeisals 
by  means  of  which  the  human  body  has  its  existence  and  sub- 
sistence, namely,  the  heart  and  lungs,  or  the  contraction  and 
dilatation  of  the  heart  and  the  respiraticnx  of  the  lungs.  It  is 
known  that  these  two  are  operative  in  each  and  all  things  in 
the  body ;  and  for  the  reason  that  the  heart*  corresponds  to  love, 
and  the  lungs  to  wisdom ;  which  correspondence  is  fully  de- 
monstrated in  the  Angelic  Wisdom  concerning  the  Divine  Love 
and  the  Divine  Wisdom^  published  at  Amsterdam.  [3]  That 
love  as  a  bridegroom  and  husband  produces  or  begets  all  forms, 
yet  only  by  wisdom  as  a  bride  and  wife,  can  be  proved  by  things 
innumerable  in  both  the  spiritual  world  and  in  the  natural 
world,  provided  only  it  is  kept  in  mind  that  the  entiie  angelic 
heaven  is  arranged  in  its  form,  and  kept  in  it,'  from  the  Divine 
love  through  the  Divine  wisdom.  Those  who  deduce  the  cre- 
ation of  the  world  from  any  other  source  than  the  Divine  love 
through  the  Divine  wisdom,  not  knowing  that  these  two  con- 
stitute the  Divine  Essence,  descend  from  reason's  sight  to  eye- 
sight, and  bestow  kisses  on  nature  as  the  creator  of  the  universe ; 
and  thereby  conceive  chimeras  and  bring  forth  specters.  They 
devise  f allaoies,  and  reason  from  them ;  and  theit  conclusions 
are  eggs  that  contain  birds  of  night.  Such  should  not  be  called 
minds,  but  eyes  and  ears  without  understanding,  or  thoughts 
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without  8011L  They  talk  of  colors  as  if  these  existed  without 
light ;  of  trees  as  if  they  existed  withoXit  seed ;  and  of  all  things 
in  the  world  as  existing  without  the  sun ;  for  they  make  de- 
rivatiyes  to  be  first  principles  and  things  caused  to  be  causes ; 
thus  they  turn  all  things  upside  down,  lull  their  reason  to  sleep, 
and  the  things  they  see  are  dreamy. 

38.  (2)  God  is  Good  itself  and  Truth  itself,  because  Good  is 
of  Love  and  Truth  is  of  Wisdom.  It  is  universally  known  that 
all  things  have  reference  to  good  and  truth ;  which  is  proof  that 
all  things  sprang  from*  love  and  wisdom ;  for  every  thing  that 
proceeds  from  love  is  called  good,  for  this  is  what  is  felt,  and 
the  delight  by  which  the  love  becomes  manifest  is  to  every  one 
good ;  while  every  thing  that  proceeds  from  wisdom  is  called 
truth,  since  wisdom  consists  solely  of  truths,  and  affects  its 
objects  with  the  pleasantness  of  light ;  and  this  pleasantness, 
when  it  is  perceived,  is  truth  from  good«  Love  is  therefore  the 
complex  of  all  varieties  of  goodness,  and  wisdom  the  complex 
of  all  varieties  of  truth ;  but  both  the  latter  and  the  former  are 
from  God,  who  is  love  itself  and  thus  good  itself,  and  is  wisdom 
itself  and  thus  truth  itself.  It  is  from  this  that  in  the  church 
there  are  two  essentials,  called  charity  and  faith ;  and  of  these 
each  thing  and  all  things  of  the  church  consist,  and  these  must 
be  in  each  and  all  things  of  it ;  and  for  the  reason  that  every 
good  of  the  church  pertains  to  charity,  and  is  called  charity ; 
and  every  truth  of  the  church  pertains  to  faith,  and  is  called 
faith.  It  is  the  delights  of  love,  which  are  also  the  delights  of 
charity,  that  cause  what  is  delightful  to  be  called  good ;  and  it 
is  the  ple.asantness  of  wisdom,  which  is  also  the  pleasantness 
of  faith,  that  causes  what  is  true  to  be  called  true ;  for  delights 
and  pleasantnesses  are  what  give  life  to  good  and  truth ;  and 
without  life  from  these,  goods  and  truths  are  like  something 
inanimate,  and  are  also  l^irren.  [2]  But  the  delights  of  love 
are  of  two  kinds ;  so,  too,  are  the  pleasantnesses  that  seem  to 
pertain  to  wisdom,  namely,  delights  of  the  love  of  good  and  de- 
lights of  the  love  of  evil,  and  in  consequence,  the  pleasantnesses 
of  faith  in  what  is  true  and  of  faith  in  what  is  false.  In  the 
subjects  in  which  they  exist,  both  of  these  kinds  of  delights, 
because  of  the  feeling  they  produce,  are  called  goods,  and  both 
of  these  kinds  of  pleasantness  of  faith,  because  of  the  percep- 
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ti<m  they  cause,  are  also  oalled  good ;  but  as  these  are  in  the 
undeTstanding  they  are  in  reality  truths.  Nevertheless,  the 
two  kinds  are  opposites,  the  good  of  one  love  being  good,  and 
the  good  of  the  other  being  evil,  and  the  truth  of  one  faith  true, 
and  that  of  the  other  false.  The  love  whose  delight  is  essen- 
tially good  is  like  the  sun^s  heat  in  its  work  of  fructifying, 
vivifying,  and  operating  upon  fertile  soil,  and  useful  trees  and 
fields  of  grain ;  and  where  it  operates  the  place  becomes  like  a 
paradise,  a  garden  of  Jehovah,  and  like  tjie  land  of  Canaan ; 
while  the  pleasantness  of  the  truth  of  that  love  is  like  the  sun's 
light  in  spring,  or  like  light  flowing  into  a  crystalline  vase  cour 
taining  beautiful  flowers,  from  which,  when  opened,  a  delight- 
ful odor  goes  forth.  But  the  delight  of  the  love  of  evil  is  like 
the  sun's  heat  when  it  parches  and  destroys,  or  when  it  operates 
upon  barren  soil  or  upon  noxious  growths,  as  thorns  and  bram- 
bles ;  and  where  it  operates  the  place  becomes  an  Arabian  des- 
ert where  there  are  water  snakes  and  venomous  snakes ;  and 
the  pleasantness  of  its  falsity  is  like  the  sun's  light  in  winter, 
or  like  light  flowing  into  a  bottle  containing  worms  swimming 
in  vinegar,  and  reptiles  of  offensive  smell.  [3]  It  must  be  Un- 
derstood that  every  kind  of  good  gives  itself  form  by  means  (Jf 
truths,  and  clothes  itself  about  with  truths,  and  thus  distin- 
guishes itself  from  every  other  good;  also  that  the  various 
kinds  of  good  belonging  to  the  same  family  bind  themselves 
into  bundles,  and  swathe  these  about,  and  thus  distinguish  them- 
selves from  other  families.  That  they  are  formed  in  this  way 
is  shown  in  each  and  aU  things  in  the  human  body;  and  as 
there  is  an  invariable  correspondence  of  all  things  of  the  mind 
with  all  things  of  the  body  the  human  mind  is  evidently  formed 
in  like  ways.  And  from  this  it  follows  that  the  himian  mind 
is  organized  inwardly  of  spiritual  substances,  and  outwardly 
of  natural  substances,  and  lastly  of  material  substances.  The 
mind  whose  love's  delights  are  good  is  formed  inwardly  of  such 
spiritual  substances  as  exist  in  heaven ;  while  the  mind  whose 
love's  delights  are  evil  is  formed  inwardly  of  such  spiritual  sub- 
stances as  exist  in  hell ;  and  its  evils  are  bound  into  bimdles 
by  falsities,  while  the  goods  in  the  former  mind  are  bound  into 
bundles  by  truths.  Because  of  such  bindings  of  good  and  of 
evil  into  bundles  the  Lord  says : — 
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That  the  tares  must  be  gathered  together  into  bundles  to  be  burned, 
as  well  as  all  things  that  offend  {Matt,  ziii.  30,  40,  41 ;  John  xv.  6). 

39.  (3)  Because  God  is  Lave  itself  and  Wisdom  itself  He  is 
Life  itself  which  is  Life  in  itself     It  is  said  in  John : — 

The  Word  was  with  God,  and  God  was  the  Word.    In  Him  was  life, 
and  the  life  was  the  light  of  men  (i.  1,  4). 

By  "  God"  here  the  Divine  love  is  meant,  and  by  "  the  Word'* 
the  Divine  wisdom ;  and  strictly  speaking  ^'  life"  means  the 
Divine  wisdom,  and  the  life  strictly  is  the  light  that  goes  forth 
from  the  smi  of  the  spiritual  world,  in  the  midst  of  which  sun 
is  Jehovali  God.  As  fire  forms  light  so  does  the  Divine  love 
form  life.  In  fire  there  are  two  properties,  burning  and  shin- 
ing ;  from  its  burning  property  heat  proceeds,  and  from  its  shin- 
ing  property  light.  There  are  two  like  properties  in  love,  one 
to  which  the  burning  property  of  fire  corresponds,  which  is  a 
something  that  inmostly  affects  the  will  of  man,  and  another 
to  which  the  shining  property  of  fire  corresponds,  which  is  a 
something  that  inmostly  affects  the  understanding  of  man. 
This  is  the  source  of  man's  love  and  intelligence ;  for,  as  re- 
peatedly said  before,  from  the  sun  of  the  spiritual  world  a  heat 
goes  forth  that  in  its  essence  is  love,  and  a  light  that  in  its 
essence  is  wisdom.  These  two  flow  into  all  things  and  each 
thing  in  the  universe,  and  inmostly  affect  them,  and  with  men 
these  flow  into  their  will  and  their  ujiderstanding,  for  these 
two  were  created  to  be  receptacles  of  influx — the  will  a  recep- 
tacle of  love,  and  the  understanding  a  receptacle  of  wisdom. 
Thus  it  is  manifest  that  the  life  of  man  dwells  in  his  under- 
standing, and  is  such  as  his  wisdom  is ;  and  that  it  is  modi- 
fied by  the  love  of  the  wilL 

40.  We  also  read  in  John : — 

As  the  Fftther  hath  life  in  Himself,  so  hath  He  given  to  the  Son  also 
to  have  life  in  Himself  {v. 


which  means  that  just  as  the  Divine  Itself,  which  was  from 
etemily,  has  life  in  itself,  so  the  Human,  which  He  took  on 
in  time,  has  life  in  itself.  Life  in  itself  is  the  very  and  only 
life,  from  which  all  angels  and  men  have  life.  This  can  be 
seen  by  human  reason  from  the  light  that  goes  forth  from  the 
sun  of  the  natural  world,  in  that  this  light  is  not  creatable, 
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but  that  fonns  for  receiving  it  have  been  created.  For  ex- 
ample, the  eyes  are  forms  for  receiving  this  light,  and  light 
flowing  in  from  the  sun  is  what  makes  them  to  see.  The 
same  is  true  of  life  which  (as  has  been  said)  is  the  light  that 
goes  forth  from  the  sun  of  the  spiritual  world,  in  that  it  is 
not  creatable,  but  flows  in  unceasingly,  and  as  it  illuminates 
it  also  vivifies  man's  understanding.  So  in  consequence,  as 
sight  and  life  and  wisdom  are  one,  wisdom  is  not  creatable, 
neither  is  faith,  nor  truth,  nor  love,  nor  charity,  nor  good ; 
but  forms  for  receiving  these  have  been  created ;  and  these 
forms  are  human  and  angelic  minds.  Therefore  let  every  one 
beware  of  persuading  hhnself  that  he  lives  from  himself,  or 
that  he  is  wise,  believes,  loves,  perceives  truth,  and  wills  and 
does  good,  from  himself.  For  so  far  as  any  one  is  so  per- 
suaded he  casts  his  mind  down  from  heaven  to  earth,  and  from 
being  spiritual  becomes  natural,  sensual,  and  corporeal ;  for  he 
shuts  up  the  higher  regions  of  his  mind,  and  thus  makes  him- 
self blind  in  regard  to  every  thing  relating  to  God,  heaven, 
and  the  church ;  and  then  all  that  he  happens  to  think,  reason, 
and  say  about  these  things  is  done  in  darkness  and  conse- 
quently in  foolishness;  while  at  the  same  time  he  adopts  a 
confidence  that  it  all  belongs  to  wisdom.  For  when  the  higher 
regions  of  the  mind,  where  the  true  light  of  life  resides,  are 
closed  up,  the  region  of  the  mind  below  these  opens,  into 
which  the  light  of  the  world  only  is  admitted ;  and  when  this 
light  is  separated  from  the  light  of  the  higher  regions.it  is  a 
delusive  light,  in  which  what  is  false  seems  true  and  what  is 
true  seems  false,  and  reasoning  from  what  is  false  appears  to 
be  wisdom,  and  from  what  is  true  to  be  folly.  Then  man  be- 
lieves himself  to  be  endowed  with  the  keen  vision  of  an  eagle, 
although  he  sees  what  belongs  to  wisdom  no  better  than  a  bat 
sees  in  the  light  of  day. 

41.  (4)  Love  and  Wisdom  in  God  make  one.  Every  wise 
man  in  the  church  knows  that  every  good  of  love  and  charity 
is  from  God,  also  every  truth  of  wisdom  and  faith ;  and  hu- 
man reason  is  able  to  see  this  when  it  knows  that  the  origin  of 
love  and  wisdom  is  the  sun  of  the  spiritual  world,  in  the  midst 
of  which  is  Jehovah  God,  or  what  is  the  same  thing,  that 
they  are  from  Jehovah  God  through  the  eun  which  is  round 
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about  Him;  for  the  heat  that  goes  forth  from  that  sim  is 
in  its  essence  love,  and  the  light  that  goes  forth  from  it  is  in 
its  essence  wisdom.  It  is  therefore  as  plain  as  the  open  day 
that  in  that  origin  love  and  wisdom  are  one,  consequently  are 
one  in  God,  from  whom  that  sun  has  its  origin.  This  may  be 
illustrated  by  the  sun  of  the  natural  world,  which  is  pure 
fire,  in  that  from  its  fire  heat  goes  forth,  and  from  the  shining 
of  its  fire  light  goes  forth ;  thus  the  two  in  their  origin  are 
one.  [2]  But  that  these  are  separated  in  their  going  forth 
becomes  evident  from  their  subjects,  some  of  which  receive 
more  of  heat  and  others  more  of  light.  This  is  especially  true 
of  men  in  whom  the  light  of  life  which  is  intelligence  and 
the  heat  of  life  which  is  love,  are  separated ;  and  this  is  done 
because  man  needs  to  be  reformed  and  regenerated,  which  is 
impossible  unless  he  is  taught  by  the  light  of  life,  which  is 
intelligence,  what  ought  to  be  willed  and  loved.  It  must  be 
understood,  however,  that  God  is  continually  working  to  con- 
join love  and  wisdom  in  man ;  while  man,  unless  he  looks  to 
God  and  believes  in  him,  is  continually  working  to  separate 
them;  so  far,  therefore,  as  these  two,  the  good  of  love  or 
charity,  and  the  truth  of  wisdom  or  faith,  are  conjoined  in 
man,  so  far  he  becomes  an  image  of  God,  and  is  raised  up  to- 
wards and  into  heaven  where  angels  are ;  and  on  the  other 
band,  so  far  as  these  two  are  separated  by  man  he  becomes  an 
image  of  Lucifer  and  the  dragon,  and  is  cast  down  from 
heaven  to  earth,  and  finally  below  the  earth  into  hell.  From 
the  conjunction  of  these  two,  man's  state  becomes  like  that  of 
a  tr^  in  spring,  when  heat  and  light  in  equal  measure  are 
conjoined,  whereby  the  tree  buds,  blooms,  and  bears  fruit ;  but 
on  the  other  hand,  by  the  separation  of  these  two,  man's  state 
becomes  like  that  of  a  tree .  in  winter,  when  the  heat  with- 
draws from  the  light,  whereby  the  tree  is  stripped  and  made 
bare  of  all  its  foliage  and  verdure.  [3]  When  spiritual  heat, 
which  is  love,  separates  itself  from  spiritual  light,  which  is 
wisdom,  or,  what  is  the  same  thing,  when  charity  separates 
itself  from  faith,  man  becomes  like  sour  or  rotting  soil  in 
which  worms  are  bred ;  and  if  it  brings  forth  plants  their 
leaves  become  covered  with  lice,  and  are  eaten  up.  For  the 
allurements  of  the  love  of  evil,  which  in  themselves  are  lusts. 
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break  forth,  not  being  subdued  and  restrained  by  intelligenoey 
but  loved,  fostered,  and  nourished  by  it.  In  a  word,  to  sepa- 
rate love  and  wisdom,  or  charity  and  faith,  which  two  things 
God  constantly  strives  to  bring  together,  is  like  depriving  the 
face  of  its  ruddiness,  which  leaves  a  death-like  pallor,  or  like 
taking  away  the  whiteness  from  the  ruddiness,  which  makes 
the  face  like  a  burning  torch.  It  is  also  like  dissolving  the 
marriage  bond  between  two  persons,  making  the  wife  a  harlot 
and  the  husband  an  adulterer.  For  love  or  charity  is  like  a 
husband,  and  wisdom  or  faith  is  like  a  wife :  and  when  the  two 
are  separated,  spiritual  harlotry  and  whoredom  follow,  which 
are  the  falsification  of  truth  and  the  adulteration  of  good. 

42.  Furthermore,  it  must  be  understood  that  there  are  three 
degrees  of  love  and  wisdom,  and  consequently  three  degrees  of 
life,  and  that  the  human  mind  is  formed  into  regions,  as  it 
were,  in  accordance  with  these  degrees ;  and  that  in  the  highest 
region  life  is  in  its  highest  degree,  in  the  second  region  in.  a 
less  degree,  and  in  the  outmost  region  in  the  lowest  degree. 
These  regions  are  opened  in  men  successively — ^the  outmost 
region,  where  there  is  life  in  the  lowest  degree,  from  infancy 
to  childhood ;  and  this  is  done  by  means  of  knowledges :  the 
second  region,  where  there  is  life  in  a  larger  degree,  from  child- 
hood to  youth;  and  this  is  done  by  means  of  thought  from 
knowledges :  and  the  highest  region,  where  there  is  life  in  the 
highest  degree,  from  youth  to  early  manhood  and  onward; 
and  this  is  done  by  means  of  perceptions  of  moral  and  spirit- 
ual truths.  It  must  be  further  understood  that  it  is  not  in 
thought  that  the  perfection  of  life  consists,  but  in  the  percep- 
tion of  truth  from  the  light  of  truth.  From  this  it  may  be 
inferred  what  the  differences  of  life  are  in  men ;  for  there  are 
some  who  the  moment  they  hear  a  truth  perceive  that  it  iA 
true ;  and  these  in  the  spiritual  world  are  represented  by  eagles. 
There  are  others  who  have  no  perception  of  truth,  but  reach 
conclusions  by  means  of  confirmations  from  appearances ;  and 
these  are  represented  by  singing  birds.  Others  believe  a  thing 
to  be  true  because  it  has  been  asserted  by  a  man  of  authority ; 
these  are  represented  by  magpies.  Finally,  there  are  some 
who  have  no  desire  and  no  ability  to  perceive  what  is  true, 
but  only  what  is  false,  for  the  reason  that  they  are  ih  a  delu- 
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Bive  lights  in  which  falsity  appears  to  be  true,  and  what  is  true 
seems  either  like  something  overhead  concealed  in  a  dense 
cloud,  or  like  a  meteor,  or  like  something  false.  The  thoughts 
of  these  aife  represented  by  birds  of  night,  and  their  speech  by 
screech  owls.  Of  this  class  those  that  hare  confirmed  their 
falsities  cannot  bear  to  hear  truths,  aud  the  moment  any  truth 
strikes  the  ear  they  repel  it  with  aversion,  as  a  stomacdi  over- 
charged with  bile  from  nausea  vomits  its  food. 

43.  (5)  It  is  the  essence  of  Love  to  love  others  outside  of  one- 
self y  to  desire  to  he  one  vdth  therriy  and  to  render  them  blessed 
from  oneself  The  essence  of  God  consists  of  two  things,  love 
and  wisdom ;  while  the  essence  of  His  love  consists  of  three 
things,  namely,  to  love  others  outside  of  Himself,  to  desire  to 
be  one  with  t^em,  and  from  Himself  to  render  them  blessed. 
And  because  love  and  wisdom  in  God  make  otie,  as  has  been 
shown  above,  the  same  three  things  constitute  ithe  essence  of 
His  wisdom ;  and  love  desires  these  three  things,  and  wisdom 
brings  them  forth.  [2]  The  first  essential,  which  is  to  love 
others  outside  of  ont^s  self  is  recognized  in  God's  love  for  the 
whole  human  race ;  and  for  its  sake  God  loves  all  things  that 
He  has  created  because  they  are  means ;  for  when  the  end  is 
loved  the  means  also  are  loved.  All  men  and  things  in  the 
universe  are  outside  of  God,  because  they  are  finite  and  God  is 
infinite.  The  love  of  God  goes  forth  and  extends  not  only  to 
good  men  and  good  things,  but  also  to  evil  men  and  evil  things ; 
consequently  not  only  to  the  men  and  things  in  heaven  but  also 
in  hell,  thus  not  only  to  Michael  and  Gabriel  but  also  to  the 
devil  and  satan ;  for  God  is  everywhere,  and  is  from  eternity 
to  eternity  the  same.    He  says  idso : — 

That  He  makes  His  son  to  rise  on  the  good  and  on  the  evil,  apd  sends 
rain  on  the  jost  and  on  the  unjust  (UaU,  v.  45). 

But  the  reason  why  evil  men  continue  to  be  evil,  and  evil  things 
continue  to  be  evil,  lies  in  the  subjects  and  objects  themselves, 
in  that  they  do  not  receive  the  love  of  God  as  it  is,  and  as  it 
is  inmostly  in  them,  but  as  they  themselves  are ;  in  the  same 
way  as  thorns  and  thistles  receive  the  heat  of  the  sun  and 
the  rain  of  heaven.  [8]  The  second  essential  of  the  love  of 
God,  which  is  a  desire  to  he  one  with  othersy  is  recognized  in 
His  conjunction  with  the  angelic  heaven,  with  the  church  on 
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earth,  with  every  one  there,  and  with  every  thing  good  and 
true  that  enters  into  and  constitutes  man  and  the  church. 
Moreover,  love  viewed  in  itself  is  nothing  but  an  endeavor 
towards  conjunction ;  therefore  that  this  aim  of  the  essence  of 
love  might  be  realized  man  was  created  by  God  into  His  own 
image  and  likeness,  with  which  a  conjunction  is  possible. 
That  the  Divine  love  continually  seeks  conjunction  is  evident 
from  the  Lord's  own  words : — 

That  He  wishes  them  to  be  one,  He  in  them  and  they  in  Him,  and  that 
the  love  of  God  might  be  in  them  {John  xvii.  21-23,  26). 

[4]  The  third  essential  of  the  love  of  God,  which  is  to  render 
others  blessed  from  Himself ^ia  recognized  in  eternal  life,  which 
is  the  endless  blessedness,  happiness,  and  felicity  that  God 
gives  to  those  who  receive  into  themselves  His  love.  For  as 
God  is  love  itself,  so  is  He  blessedness  itself;  for  all  love 
breathes  forth  delight  from  itself,  and  the  Divine  love  breathes 
forth  blessedness  itself,  happiness,  and  felicity  to  eternity. 
Thus  God  from  Himself  renders  the  angels  blessed,  and  men 
after  death ;  and  this  fie  does  by  conjunction  with  them. 

44.  That  such  is  the  nature  of  the  Divine  love  is  known 
from  its  sphere,  which  pervades  the  universe,  and  affects  every 
one  in  accordance  with  his  state.  It  especially  affects  parents, 
and  is  the  source  of  their  tender  love  for  their  children  (who 
are  outside  of  themselves),  and  their  desire  to  be  one  with  them, 
and  to  render  them  blessed  from  themselves.  This  sphere 
of  Divine  love  affects  not  only  the  good,  but  also  the  evil, 
and  not  only  men  but  also  birds  and  beasts  of  every  kind. 
What  else  does  a  mother  think  about  when  she  has  brought 
forth  her  child  than  uniting  herself  with  it,  as  it  were,  and 
providing  for  its  good  ?  What  other  concern  has  a  bird,  when 
she  has  hatched  her  young  from  the  ^g^  than  to  cherish  them 
under  her  wings,  and  through  their  little  mouths  put  food  into 
their  throats  ?  It  is  known  that  even  serpents  and  vipers  love 
their  offspring.  This  universal  sphere  especially  affects  those 
who  receive  within  themselves  this  love  of  God,  who  are  such 
as  believe  in  God  and  love  their  neighbor.  Charity  with  such  is 
an  image  of  that  love.  With  those  who  are  not  good,  friend* 
ship  simulates  that  love ;  for  at  his  table  a  man  gives  his  friend 


N.  44]  GOD  THB  CRBATOR  67 

the  better  things,  kisses  him,  caresses  and  holds  his  hand,  and 
proffers  him  useful  offices.  This  love  is  also  the  sole  origin  of 
the  sympathies  and  endeavors  after  imion  of  those  who  are 
homogeneous  or  similar.  This  same  Divine  sphere  is  also 
operative  in  things  .inanimate,  as  trees  and  plants,  but  by 
means  of  the  sun  of  the  world,  and  its  heat  and  light ;  for  its 
heat  enters  them  from  without  and  unites  with  them,  causing 
them  to  germinate,  bloom,  and  bear  fruit ;  and  these  resemble 
blessedness  in  things  animate.  The  sun's  heat  does  this  be- 
cause it  corresponds  to  spiritual  heat,  which  is  love.  Bepre- 
sentations  of  the  operation  of  this  love  are  also  found  in  the 
various  subjects  of  the  mineral  kingdom.  Types  of  this  are 
presented  in  the  exaltation  to  use  of  these,  and  their  conse- 
quent preciousness. 

46.  From  this  description  of  the  essence  of  the  Divine  love 
the  essential  nature  of  diabolical  love  can  be  seen.  This  can 
be  seen  as  being  an  opposite.  Diabolical  love  is  the  lov^  of 
sell  That  is  called  love,  although  viewed'  in  itself  it  is 
hatred ;  for  it  loves  no  one  outside  of  itself ;  neither  does  it 
desire  to  be  joined  with  others  in  order  to  benefit  them,  but 
only  to  benefit  itsell  From  its  inmost  it  continuously  aspires 
to  rule  over  all  and  to  possess  the  goods  of  all,  and  finally  to 
be  worshiped  as  Crod.  This  is  why  those  who  are  in  hell  do 
not  acknowledge  God,  but  acknowledge  as  gods  those  who  sur- 
pass others  in  power ;  thus  they  acknowledge  lower  and  higher, 
or  lesser  and  greater  gods,  according  to  the  extent  of  their 
power.  And  as  this  is  what  every  one  there  has  at  heart, 
every  one  bums  with  hatred  against  his  own  god,  and  this 
latter  against  those  who  arc  under  his  sway,  regarding  them 
as  vile  slaves,  to  whom  he  sj^eaks  courteously  so  long  as  they 
worship  him,  but  he  rages  as  if  with  fire  against  all  others, 
and  also  inwardly,  or  in  his  heart,  against  his  own  vassals. 
For  the  love  of  self  is  the  same  as  that  of  robbers,  who  kiss 
each  other  so  long  as  they  are  engaged  in  robberies,  but  after- 
wards bum  with  a  desire  to  kill  each  other,  in  order  to  take  all 
the  plunder.  In  hell,  where  it  mles,  this  love  causes  its  lusts 
to  appear  at  a  distance  like  various  kinds  of  wild  beasts,  some 
like  foxes  and  leopards,  some  like  wolves  and  tigers,  and  sbme 
like  crocodiles  and  poisonous  serpents ;  it  causes  the  deserts, 
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which  aifi  places  of  abode  there,  to  consist  of  nothing  but  heaps 
of  stones  or  bare  gravel,  with  bogs  interspersed  in  which  frogs 
croak ;  and  it  causes  doleful  birds  to  Aj  and  screech  abovB  their 
huts.  Such  are  "the  doleful  creatures  (ochim)/^  "the  wild 
beasts  of  the  desert  (tziimy  and  "the  wild  beasts  of  the 
islands  (^'im)^^  mentioned  in  the  prophetic  parts  of  the  Word, 
where  the  love  of  rule  from  self-love  is  treated  of  (Isa.  xiii. 
21 ;  Jer.  1.  39 ;  Fs.  Ixxiv.  14). 

46.  (6)  These  essentials  of  the  JDimne  Love  were  the  cause  of 
the  creation  of  the  universe^  and  are  the  cause  of  its  preservation. 
That  these  three  essentials  were  the  cause  of  creation  can  be 
clearly  seen  by  a  careful  investigation  of  them.  That  the  first, 
which  is  to  love  others  outside  of  oneself,  was  a  cause,  is  seen 
in  the  universe  in  that  it  is  outride  of  God,  as  the  world  is  out- 
side of  the  sun,  and  in  that  He  is  thus  able  to  extend  His  love 
to  it,  and  exercise  His  love  upon  it,  and  thus  rest  in  it.  So  we 
read  that  after  God  had  created  the  heavens  and  the  earth  He 
rested,  and  that  this  was  why  the  Sabbath  day  was  instituted 
((Ten.  ii.  2, 3).  That  the  second  essential,  which  is  a  desire  to 
be  one  with  others,  was  also  a  cause,  is  seen  in  the  creation  of 
man  in  the  image  and  likeness  of  God,  which  means  that  man 
was  made  a  form  for  receiving  lov&  and  wisdom  from  God,  thus 
a  being  with  whom  God  could  unite  Himself,  and  also  for  man's 
sake  with  each  thing  and  all  things  in  the  universe,  which  are 
nothing  but  means ;  for  conjunction  with  a  final  cause  is  also 
conjunction  with  mediate  causes.  That  aU  things  were  created 
for  the  sake  of  man  is  plain  also  from  the  Book  of  Creation,  or 
Genesis  (i.  28-30).  That  the  third  essential,  which  is  to  render 
others  blessed  from  oneself,  is  a  cause,  is  seen  in  the  angelic 
heaven,  which  is  provided  for  every  man  who  receives  the  love 
of  God,  and  in  which  the  blessedness  of  all  comes  from  Grod 
alone.  These  three  essentials  of  the  love  of  God  are  also  the 
cause  of  the  preservation  of  the  universe,  since  preservation  is 
perpetual  creation,  as  subsistence  is  perpetual  existence ;  and 
the  Divine  love  is  the  same  from  eternity  to  eternity,  that  is, 
such  as  it  was  in  creating  the  world,  such  it  is  and  continues 
to  be  in  the  world  when  created. 

47.  From  these  things  when  rightly  understood  it  can  be 
seen  that  the  universe  is  a  coherent  work  from  first  things  to 
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last,  because  it  is  a  work  that  includes  ends,  causes,  and  effects 
in  an  indissoluble  connection.  And  because  in  every  love  there 
is  an  end,  in  all  wisdom  there  is  a  promoti(»i  of  an  end  by 
means  of  mediate  causes,  and  through  these  causes  effects, 
which  are  uses,  are  attained,  it  foUows  that  the  universe  is  a 
work  that  includes  Divine  love,  Divine  wisdom,  and  uses,  and 
is  thus  in  every  respect  a  work  coherent  from  things  first  to 
last.  That  the  universe  consists  of  perpetual  uses,  brought 
forth  by  wisdom  but  initiated  by  love,  every  wise  man  can  ob- 
serve as  in  a  mirror,  as  soon  as  he  acquires  a  general  concep- 
tion of  the  creation  of  the  universe,  and  from  that  observes  the 
particulars ;  for  particulars  adapt  themselves  to  their  own  gen- 
eral, and  the  general  arranges  them  in  a  form  in  which  they 
are  in  harmony.  The  truth  of  this  will  be  illustrated  in  many 
ways  in  what  follows. 

48.  To  this  I  will  add  this  Memorable  Relation : — 

I  was  once  talking  with  two  angels,  one  from  the  eastern  and 
the  other  from  the  southern  heaven.  When  they  perceived  that 
I  was  meditating  upon  the  arcana  of  wisdom  respecting  love, 
they  said,  ^  Do  you  know  anything  about  the  schools  of  wisdom 
in  our  world  ?'* 

I  answered,  "  Not  yet." 

They  said  that  there  were  many  such,  and  that  those  who 
love  truths  from  spiritual  affection,  or  because  they  are  truths, 
and  because  by  means  of  them  wisdom  is  acquired,  come  to- 
gether at  a  given  signal  and  discuss  and  settle  those  questions 
that  spring  from  a  deeper  understanding,  * 

They  then  took  me  by  the  hand,  saying,  *'  Follow  us,  and  you 
shall  see  and  hear ;  the  signal  has  been  given  for  a  meeting  to- 
day." 

I  was  led  over  a  plain  to  a  hill ;  and  behold,  at  the  foot  of 
the  hill  was  an  arcade  of  palms  reaching  to  its  very  top.  This 
we  entered  and  ascended ;  and  on  the  top  or  summit  of  the  hill 
a  grove  was  seen,  and  among  its  trees  the  raised  ground  formed 
a  kind  of  theater,  within  which  was  a  level  spot  paved  with 
little  stones  of  various  colors.  Aroimd  this  in  quadrangular 
form  seats  were  placed  upon  which  lovers  of  wisdom  were  sit- 
ting; and  in  the  middle  of  the  theater  there  was  a  table,  upon 
which  was  laid  a  paper  sealed  with  a  seal. 
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[2]  Those  who  were  seated  invited  us  to  the  still  vacant  seats; 
but  I  answered,  "  I  have  been  brought  here  by  two  angels  to 
see  and  hear,  not  to  sit." 

Then  the  two  angels  went  to  the  table  in  the  middle  of  the 
level  spot,  and  broke  the  seal  of  the  paper,  and  read  to  those 
seated  the  arcana  of  wisdom  written  on  the  paper,  which  they 
were  now  to  discuss  and  unfold.  These  arcana  were  written 
by  angels  of  the  third  heaven,  and  let  down  upon  the  table. 
There  were  three :  First,  WTtat  is  <<  the  image  of  Gody*  and  what 
%8  <*  the  likeness  of  Oody*  into  which  man  wa^  created  ?  Second, 
Why  is  W4in  not  horn  into  the  knowledge  proper  to  any  lave,  when 
even  beasts  and  birds,  both  the  noble  and  the  ignoble,  are  bom 
into  the  knowledges  proper  to  aU  their  loves?  Third,  WluU 
does  **  the  tree  of  life^'  and  what  does  ^  the  tree  of  the  knowledge 
of  good  and  eviP'  signify,  and  what  is  signified  by  *^  eating^*  of 
them? 

Underneath  was  written,  <'  Unite  the  answers  to  these  three 
in  one  opinion.  Write  it  on  a  fresh  paper,  and  place  it  on  this 
table,  and  we  shall  see.  If  the  opinion  seems  well-balanced 
dnd  correct,  each  one  of  you  shall  receive  the  pri2e  for  wisdom." 
Having  read  this  the  two  angels  withdrew,  and  were  taken  up 
into  their  heavens. 

Then  those  sitting  upon  the  seats  began  to  discuss  and  un- 
fold the  arcana  proposed  to  them,  speaking  in  this  order,  first 
those  who  sat  on  the  north  side,  then  those  on  the  west,  next 
those  on  the  south,  and  lastly  those  on  the  east.  And  they  took 
up  the  first  subject' of  discussion,  which  was.  What  is  **the 
image  of  God^'  and  what  is  "  the  likeness  of  God^'  into  which 
Tnan  was  created  ?  In  the  first  place  there  was  read  to  all  of 
them  these  words  from  the  Book  of  Creation : — 

God  said,  Let  us  make  man  into  Our  image,  after  Oar  likeneas.  So 
God  created  man  into  His  own  image,  into  the  likeneas  of  God  made  He 
liim  (Qen,  i.  26,  27). 

In  the  day.that  God  created  man,  into  the  likeneas  of  God  made  He 
Uim  (Gen,  v.  1). 

[3]  Those  who  sat  on  the  north  spoke  first,  saying  that  an 
image  of  God  and  a  likeness  of  God  are  the  two  lives  breathed 
into  man  by  God,  which  are  the  life  of  the  will  and  the  life  of 
the  understanding ;  <'  for  we  read :  -- 
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Jehovah  God  breathed  into  the  nostrils  [of  Adam]  the  breath  of  Uvea, 
and  man  was  made  into  a  living  soul  (Oen,  ii.  7). 

This  seems  to  mean  that  there  was  breathed  into  him  the  will 
of  good  and  the  perception  of  truth,  thus  the  soul  of  lives. 
And  inasmuch  as  life  &om  God  was  breathed  into  him,  image 
and  likeness  signify  integrity  in  him  from  love  and  wisdom, 
and  from  righteousness  and  judgment.'' 

To  this  those  sitting  on  the  west  assented,  adding,  however, 
that  the  state  of  integrity  breathed  into  Adam  from  God  is  con- 
tinually breathed  into  every  man  after  him ;  but  in  man  it  is 
as  into  a  receptacle ;  and  man  is  an  image  and  likeness  of  God 
in  proportion  as  he  becomes  a  reoeptade. 

[4]  Afterwards  the  third  in  order,  who  were  those  seated  at 
the  south,  said,  *^  An  image  of  God  and  a  likeness  of  Qod  are 
two  distinct  things  but  in  man  they  are  united  by  creation; 
and  we  see  as  if  from  some  interior  light  that  while  the  image 
of  God  may  be  destroyed  by  man,  the  likeness  of  God  cannot. 
This  we  see  as  through  a  network,  in  that  Adam  retained  the 
likeness  of  God  after  he  had  lost  the  image  of  God ;  for  after 
tlfe  curse  we  read : — 

Behold  the  man  has  become  as  one  of  us,  knowing  good  and  evil  {Gen. 
iiL  22)  ; 

and  after  this  he  was  called  a  likeness  of  God,  but  not  an  im- 
age of  God  (Gen.  v.  1).  But  let  us  leave  to  our  companions 
who  sit  at  the  east,  and  are  therefore  in  superior  light,  to  say 
what  is  properly  an  image  of  God,  and  what  is  properly  a  like- 
ness of  €k)d." 

[5]  Then  after  a  period  of  silence,  those  seated  towards  the 
east  arose  from  their  seats  and  looked  up  to  the  Lord,  and  again 
took  their  seats,  and  said  that  an  image  of  God  is  a  receptacle 
of  God ;  and  as  God  is  love  itself  and  wisdom  itself,  an  image 
of  God  is  the  reception  in  that  receptacle  of  love  and  wisdom 
from  God ;  while  a  likeness  of  God  is  a  perfect  likeness  and 
full  appearance  that  love  and  wisdom  are  in  man,  and  are  there- 
fore entirely  his.  For  man  has  no  other  feeling  than  that  be 
loves  from  himself  and  is  wise  from  himself,  or  that  he  wills 
what  is  good  and  understands  truth  from  himself ;  neverthe- 
less, this  is  not  from  himself  in  the  least  degree,  but  from  God. 
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God  alone  loves  from  Himself  and  is  wise  from  Himself,  be- 
cause He  is  love  itself  and  wisdom  itself.  The  lik^ess  or  ap- 
pearance that  love  and  wisdom,  or  good  and  truth,  are  in  man 
as  his  own,  is  what  makes  man  to  be  man,  send  makes  him  capa- 
ble of  conjunction  with  God,  and  thus  of  living  to  eternity ; 
from  which  it  foUows  that  man  is  man  from  his  being  able  to 
will  what  is  good  and  understand  truth  wholly  as  if  from  him- 
self, and  yet  with  the  ability  to  know  and  believe  that  he  does 
so  from  God ;  for  as  man  knows  and  believes  this,  God  puts 
His  image  in  man ;  but  not  so  if  man  believes  that  he  does  this 
from  himself,  and  not  from  God. 

[6]  When  this  had  been  said  there  came  upon  them  a  zeal 
arising  from  a  love  for  the  truth,  from  which  they  spoke  as 
follows :  '<  How  can  man  receive  anything  of  love  and  wisdom, 
and  retain  it  and  reproduce  it,  unless  he  feels  it  to  be  his  own  ? 
And  how  is  any  conjunction  with  God  by  means  of  love  and 
wisdom  possible  unless  there  has  been  given  to  man  something 
by  which  he  may  reciprocate  the  conjunction  ?  For  without 
a  reciprocal  no  conjunction  is  possible.  And  the  reciprocal  of 
conjunction  is  man's  loving  God  and  doing  what  is  of  GodVs 
if  from  himself,  and  yet  believing  that  it  is  from  God.  More- 
over, how  can  man  live  to  eternity  unless  he  is  joined  to  the 
eternal  God  ?  Consequently,  how  can  man  be  man  without 
that  likeness  in  him  ?' 

[7]  These  remarks  were  approved  by  all,  and  they  said,  <<  Let 
us  form  a  conclusion  from  all  this."  This  was  done  as  follows : 
<<Man  is  a  receptacle  of  God,  and  a  receptacle  of  God  is  an 
image  of  God;  and  as  God  is  love  itself  and  wisdom  itself, 
man  is  a  receptacle  of  these ;  and  the  receptacle  becomes  an  im- 
age of  God  in  the  measure  in  which  it  receives.  And  man  is 
a  likeness  of  God  from  his  feeling  that  the  things  that  are 
from  God  are  in  him  as  his  own ;  and  yet  from  that  likeness 
he  is  only  so  far  an  image  of  God  as  he  acknowledges  that 
love  and  wisdom,  or  good  and  truth,  are  not  his  own  in  him, 
and  are  not  from  him,  but  are  solely  in  God,  and  consequently 
from  God." 

[8]  After  this  they  took  up  the  second  subject  of  discus- 
sion, Why  is  man  not  horn  into  the  knowledge  proper  to  any 
love^  when  even  ^edste  Q,nd  bird&y  both  th^  nobh  ^nd  the  ignohU^ 
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are  bom  into  the  knowledges  proper  to  all  their  lovee  ?  They 
fiist  confirmed  the  truth  of  the  proposition  by  various  argu- 
ments, as,  that  man  is  bom  into  no  knowledge,  not  even  into 
a  knowledge  of  marriage  love.  They  inquired  and  learned  from 
investigators  the  fact  that  an  infant  from  connate  knowledge 
does  not  even  know  its  mother's  breast,  but  learns  of  it  from 
the  mother  or  nurse  by  being  put  to  the  breast ;  that  it  merely 
knows  how  to  suck,  and  this  it  has  acquired  from  continual 
suction  in  the  mother's  womb;  that  subsequently  it  does  not 
know  how  to  walk,  or  to  articulate  sound  into  any  human 
word,  and  not  even  to  express  by  sounds  its  love's  affections 
B8  beasts  do ;  furthermore,  that  it  does  not  know  what  food  is 
suitable  for  it,  as  beasts  do,  but  seizes  upon  whatever  comes  in 
its  way,  clean  or  unclean,  and  puts  it  in  its  mouth.  The  in- 
vestigators said  that  man  without  instruction  knows  nothing 
whatever  of  the  modes  of  loving  the  sex,  virgins  and  youths 
evenr  knowing  nothing  about  it  until  they  have  been  taught  by 
others.  In  a  word,  man  is  bom  a  purely  corporeal  thing,  like 
a  worm,  and  so  continues  unless  he  acquires  knowledge,  un- 
derstanding, and  wisdom  from  others.  [0]  After  this  they  con- 
firmed the  fact  that  both  noble  and  ignoble  animals,  as  the 
beasts  of  the  earth,  the  birds  of  heaven,  reptiles,  fishes,  and  the 
smaller  creatures  called  insects,  are  bom  into  all  the  knowl- 
edges proper  to  their  life's  loves,  as  into  all  things  pertaining 
to  nutrition,  to  their  habitations,  to  sexual  love  and  prolifica- 
tion,  and  all  things  pertaining  to  the  rearing  of  their  offspring. 
All  this  they  confirmed  by  wonderful  facts  which  they  recalled 
to  memory  from  what  they  had  seen,  heard,  and  read  in  the  nat- 
mal  world,  where  they  had  formerly  lived,  and  where  the  ani- 
mals are  real  and  not  representative.  When  the  truth  of  the 
proposition  had  been  thus  established,  they  applied  their  minds 
to  tiie  investigation  and  discovery  of  the  reasons  by  means  of 
which  this  arcanum  might  be  unfolded  and  made  clear.  And 
they  all  said  that  these  things  could  spring  only  from  the  Di- 
vine wisdom,  to  the  end  that  man  might  be  man,  and  beast  might 
be  beast ;  and  thus  man's  imperfection  at  birth  becomes  his  per- 
fection, and  the  beast's  perfection  at  birth  is  its  imperfection. 
[lO]  Then  those  on  the  north  began  to  express  their  views ; 
wd  they  said  that  man  is  bom  without  knowledges  in  ordei 
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that  he  may  be  able  to  receive  all  knowledges;  while  if  he 
were  bom  into  knowledges  he  would  not  be  capable  of  receiv- 
ing other  knowledges  beyond  those  into  which  he  had  been 
bom,  nor  would  he  be  capable  of  making  any  knowledge  his 
own.  This  they  illustrated  by  the  comparison  that  man  at 
birth  is  like  ground  in  which  no  seed  has  been  sown,  but  which 
nevertheless  is  capable  of  receiving  all  seeds  and  of  causing 
them  to  grow  and  bear  fruit;  while  a  beast  is  like  ground 
already  sown,  and  full  of  grasses  and  herbs,  which  can  receive 
no  other  seeds  than  those  already  sown,  or  if  it  did,  would 
choke  them.  For  this  reason  man  is  many  years  in  coming  to 
maturity,  during  which  he  can  be  cultivated,  like  soil,  and 
bring  forth,  as  it  were,  all  kinds  of  crops,  flowers,  and  trees ; 
while  the  beast  matures  in  a  few  years,  during  which  it  is 
capable  of  improvement  only  in  the  things  into  which  it  was 
boriL 

[11]  Afterwards  those  on  the  west  spoke,  and  said,  ^<  Man  is 
not,  as  a  beast  is,  born  a  knowledge,  but  is  bom  a  faculty  and 
inclination — a  faculty  for  knowing  and  an  inclination  for  lov? 
ing.  Moreover,  he  is  born  a  faculty  for  loving  both  what  per- 
tains to  self  and  the  world  and  what  pertains  to  God  and 
heaven.  Consequently,  man  at  birth  is  merely  an  oi^;an,  liv- 
ing only  an  obscure  life  through  the  external  senses,  and  with 
no  internal  senses,  to  the  end  that  his  life  may  develop  step 
by  step,  and  he  may  become  first  a  natural  man,  then  a  rationid 
man,  and  finally  a  spiritual  man ;  and  this  he  could  not  become 
if  he  were  bom  into  knowledges  and  loves  as  beasts  are.  For 
that  development  is  limited  by  connate  knowledges  and  affec- 
tions of  love,  while  mere  connate  faculties  and  inclinations  do 
not  limit  it.  This  is  what  gives  man  the  ability  to  be  per> 
fected  to  eternity  in  knowledges,  intelligence,  and  wisdom.'' 

[12]  Those  on  the  south  followed,  and  pronounced  their 
opinion,  saying  that  it  is  impossible  for  man  to  derive  any 
knowledge  from  himself,  and  since  he  has  no  connate  knowl- 
edge he  can  only  gain  it  from  others.  <<  And  as  man  can  ac- 
quire no  knowledge  from  himself,  neither  can  he  any  love,  since 
where  knowledge  is  not  love  is  not.  Knowledge  and  love  are 
inseparable  companions,  as  inseparable  as  will  and  understand- 
ing, or  as  affection  and  thought,  or  even  as  essenoe  and  form. 
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Therefore  as  man  acqiuies  knowledge  from  others,  love  -unites 
with  it  as  a  companion.  The  most  general  love  that  unites 
itself  is  the  love  of  knowing,  and  afterwards  the  love  of  un- 
derstanding and  of  being  wise.  No  beast  has  these  loves,  but 
man  only ;  and  they  flow  in  from  God.  [13]  We  agree  with 
our  fellow-members  on  the  west  that  man  is  not  bom  into  any 
love,  and  consequently  not  into  any  knowledge,  but  is  bom 
merely  into  an  inclination  for  loving  and  thus  into  a  faculty 
for  receiving  knowledge,  not  from  himself  but  from  others, 
that  is,  through  others.  We  say  through  others,  because  neither 
do  these  receive  anything  from  themselves,  but  originally  from 
God.  We  agree  also  with  our  fellow-members  on  the  north, 
that  man  at  his  birth  is  like  soil  in  which  no  seeds  have  been 
planted,  but  in  which  all  seeds,  both  noble  and  ignoble,  may 
be  planted.  This  is  why  man  was  called  homo  [man],  from 
humus  [soil],  and  Adam  [Helrr,  for  man],  from  cuiamah,  which 
means  soiL  To  this  we  add  that  beasts  are  born  into  natural 
loves,  and  from  these  into  knowledges  corresponding  thereto ; 
and  yet  they  have  no  ability  to  learn  or  to  think  or  to  under- 
stand or  to  be  wise  from  knowledges ;  but  are  impelled  to  these 
by  their  loves,  much  as  the  blind  are  conducted  through  the 
streets  by  dogs  (for  beasts  are  blind  so  far  as  understanding  itf 
eoncemed ;  or  rather,  beasts  are  like  persons  walking  in  sleep, 
who  do  whatever  they  dp  from  blind  knowledge,  their  under- 
standing being  asleep)." 

[14]  Finally  those  on  the  east  spoke  and  said,  <<  We  assent 
to  what  our  brethren  have  said,  that  man  derives  no  knowledge 
from  himself,  but  only  from  and  through  others,  in  order  that 
he  may  recognize  and  acknowledge  that  all  his  knowledge,  un- 
derstanding, and  wisdom  are  from  God ;  also  that  man  can  in 
no  other  way  be  bom  and  begotten  of  God,  and  become  His 
image  and  likeness.  For  man  becomes  an  image  of  God  by  ac- 
knowledging and  believing  that  he  has  received  and  continues 
to  receive  from  God  every  good  of  charity  and  every  truth  of 
wisdom  and  faith,  and  none  whatever  from  himself;  while 
he  is  a  likeness  of  Grod  by  his  feeling  these  goods  and  truths 
to  be  in  himself  as  if  they  were  from  himself.  This  he  feels 
because  he  is  not  bom  into  knowledges  but  acquires  them; 
and  what  he  acquires  seems  to  him  to  be  from  himself.    More- 
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oyer  to  so  feel  is  bestowed  upon  man  by  Grod  in  order  that  he 
may  be  a  man  and  not  a  beast,  since  it  is  through  man's  will- 
ing, thinking,  loving,  understanding,  and  being  wise  as  if  from 
himself,  that  he  receives  knowledges,  and  exalts  them  to  in- 
telligenoe,  and,  hj  using  them,  to  wisdom ;  thus  God  conjoins 
man  to  Himself,  and  man  conjoins  himself  to  God.  All  this 
could  not  be  done  unless  it  had  been  provided  hy  God  that 
man  should  be  bom  in  total  ignorance/' 

[15]  After  this  had  been  said  it  was  the  desire  of  all  that  a 
conclusion  be  drawn  from  the  points  discussed,  and  this  was 
done  as  follows :  '<  Man  is  bom  into  no  knowledge  that  he  may 
be  capable  of  entering  into  all  knowledge  and  progressing  into 
intelligence,  and  through  this  into  wisdom ;  and  he  is  bom  into 
no  love  that  he  may  be  capable  of  entering  into  all  love  by  the 
application  of  knowledges  from  intelligence,  and  into  love  to 
God  through  love  of  the  neighbor,  and  thus  of  being  conjoined 
to  God,  and  thereby  becoming  man  and  living  forever." 

[16]  After  this  they  took  up  the  paper  and  read  the  third 
subject  of  discussion,  which  was,  What  is  signified  by  *^the 
tree  of  life^^  and  hy  ''  the  tree  of  the  knowledge  of  good  and 
evil/'  and  by  "  eating''  of  them  ?  They  all  requested  that  those 
in  the  east  should  imfold  this  arcanum,  because  it  was  a  mat- 
ter of  deeper  understanding,  and  because  those  from  the  east 
were  in  flaming  light,  that  is,  in  the  wisdom  of  love,  and  this 
wisdom  is  meant  by  '<  the  garden  of  Eden,"  in  which  those  two 
trees  were  placed. 

They  replied,  '^  We  will  speak ;  but  as  man  receives  nothing 
from  himself,  but  everything  from  God,  we  will  speak  from 
Him,  and  yet  from  ourselves  as  if  from  ourselves."  And  they 
said,  **  A  tree  signifies  man,  and  its  fruit  the  good  of  life ;  there- 
fore '  the  tree  of  life'  signifies  man  living  from  God ;  and  as 
love  and  wisdom,  or  charity  and  faith,  or  good  and  truth,  con- 
stitute the  life  of  God  in  man, '  the  tree  of  life'  signifies  a  man 
who  has  these  within  him  from  God,  and  in  consequence,  eter- 
nal life.  The  tree  of  life  of  which  it  shall  be  given  to  eat 
(mentioned  in  Apoc.  ii.  7 ;  xxii.  2, 14)  has  the  same  signification. 
[17]  *  The  tree  of  the  knowledge  of  good  and  evil'  signifies  a 
man  who  believes  that  he  lives  from  himself  and  not  from  Qod ; 
thus  that  love  and  wisdom,  or  charity  and  faith,  that  is,  good 
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and  truth,  are  not  God's  in  man,  but  his  own,  the  reason  for 
this  belief  being  that  man  thinks  and  wills  and  speaks  and 
acts  in  all  likeness  and  appearance  as  if  from  himself ;  and  as 
man  thereby  persuades  himself  that  he  is  himself  a  god,  the 
serpent  said : — 

God  doth  know  that  in  the  day  ye  eat  of  the  fruit  of  that  tree  your 
eyes  shall  be  opened,  and  ye  shall  be  as  God,  knowing  good  and  evil 
(Gen.  UL  6). 

[18]  « *  Eating'  of  these  trees  signifies  reception  and  appro- 
priation, *  eating  of  the  tree  of  life'  reception  of  eternal  life, 
and  '  eating  of  the  tree  of  the  knowledge  of  good  and  evil'  the 
reception  of  damnation.  <The  serpent'  means  the  devil  in 
respect  to  the  love  of  self  and  the  conceit  of  one's  own  intelli- 
gence ;  this  love  is  the  possessor  of  that  tree,  and  the  men  who 
are  in  the  conceit  derived  from  that  love  are  such  trees.     It  is 

* 

therefore  a  monstrous  error  to  believe  that  Adam  was  wise  and 
did  good  from  himself,  and  that  this  was  his  state  of  integrity ; 
when  in  fact  Adam  was  himself  cursed  on  accoimt  of  that  be- 
lief;  for  this  is  what  is  meant  by  his  <  eating  of  the  tree  of  the 
knowledge  of  good  and  evil ;'  and  this  was  why  he  then  fell 
from  his  state  of  integrity,  which  had  been  his  possession  be- 
cause of  his  believing  that  he  was  wise  and  did  good  from  God, 
and  in  no  respect  from  himself,  which  is  what  is  meant  by  his 
*  eating  of  the  tree  of  life.'  The  Lord  alone  when  He  was  in 
the  world  was  wise  from  Himself  and  did  good  from  Himself, 
because  the  Divine  Itself  was  in  Him,  and  was  His  from  His 
birth ;  therefore  by  His  own  power  He  became  the  Redeemer 
and  Saviour." 

[10]  From  all  this  they  formed  this  conclusion :  <<<  The  tree 
of  life,'  *  the  tree  of  the  knowledge  of  good  and  evil,'  and  *  eat- 
ing' therefrom,  mean  that  man's  life  is  God  in  him,  and  when 
God  is  in  him  he  has  heaven  and  eternal  life ;  while  the  death 
of  man  is  the  persuasion  and  belief  that  his  life  is  not  God, 
but  himself,  and  this  belief  leads  to  hell  and  eternal  death, 
which  is  damnation." 

[aO]  After  this  they  looked  at  the  paper  left  by  the  angels 
on  the  table,  and  saw  written  upon  it,  **  Brinff  these  three  to- 
gether  in  one  opinion  ;  "  and  bringing  them  together  they  saw 
that  the  three  formed  one  coherent  series,  and  the  series  or 
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Opinion  was  as  follows :  "  Man  was  so  created  as  to  be  capable 
of  receiving  love  and  wisdom  from  God,  and  yet  in  all  like- 
ness as  if  from  himself,  and  this  for  the  sake  of  reception  and 
conjunction ;  and  this  is  why  man  is  not  bom  into  any  love, 
nor  into  any  knowledge,  nor  even  into  any  power  to  love  and 
be  wise  from  himself.  Therefore  when  be  attributes  every 
good  of  love  and  every  truth  of  faith  to  God  he  becomes  a  liv- 
ing man ;  but  when  he  attributes  them  to  himself  he  becomes 
a  dead  man/' 

This  they  wrote  on  a  fresh  paper,  and  placed  it  on  the  ta- 
ble; and  behold,  immediately  angels  came  in  a  bright  cloud 
and  carried  the  paper  away  to  heaven. 

And  when  it  had  been  read  there,  those  sitting  upon  the 
seats  heard  from  heaven  the  words,  '^Well  done,  well  done, 
well  done."  And  presently  one  from  heaven  was  seen  flying 
as  it  were  with  what  appeared  like  two  wings  on  his  feet  and 
two  on  his  temples,  bringing  rewards,  which  were  robes,  caps, 
and  laurel  wreaths.  He  descended  and  gave  to  those  sitting 
at  the  north  robes  of  an  opaline  color ;  to  those  at  the  west 
robes  of  scarlet ;  to  those  at  the  south  caps  with  borders  or- 
namented with  bands  of  gold  and  pearls,  and  with  their  tops 
on  the  left  side  adorned  with  diamonds  cut  in  the  form  of 
flowers ;  while  to  those  on  the  east  he  gave  wreaths  of  laurel 
in  which  were  rubies  and  sapphires.  And  all,  decorated  with 
these  rewards,  went  home  from  the  school  of  wisdom  with  joy. 


THE  OMNIPOTENCE,  OMNISCIENCE,  AND  OMNIPRESENCE  OF  GOD. 

49.  We  have  treated  of  the  Divine  love  and  wisdom,  and  have 
shown  that  these  two  are  the  Divine  essence.  The  omnipo- 
tence, omniscience,  and  omnipresence  of  God  will  now  be  con- 
sidered ;  because  these  three  proceed  from  the  Divine  love  and 
Divine  wisdom  in  much  the  same  way  as  the  power  and  pres- 
ence of  the  sun  are  present  in  this  world  and  in  each  and  all 
things  thereof,  by  means  of  its  heat  and  light.  Moreover,  heat 
from  the  sun  of  the  spiritual  world,  in  the  midst  of  which  is 
Jehovah  God,  is  in  its  essence  Divine  love,  and  the  light  from 
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it  ifl  in  its  essence  Divine  wisdom.  Evidently,  then,  as  infin- 
ity, immensity,  and  eternity  pertain  to  the  Divine  Essef  so  om- 
nipotence, omniscience,  and  omnipresence  pertain  to  the  Divine 
essence.  But  as  these  three  most  general  predicates  of  the 
Divine  essence  have  hitherto  not  been  miderstood,  because 
their  progression  in  accordance  with  their  modes,  which  are 
the  laws  of  order,  has  been  unknown,  they  must  be  elucidated 
in  separate  sections,  as  follows : — 

(1)  Omnipotence,  Omniscience,  and  Omnipresence  pertain  to 
the  Divine  wisdom  from  the  Divine  love. 

(2)  The  Omnipotence,  Omniscience,  and  Omnipresence  of 
God  can  be  clearly  imderstood  only  when  it  is  known  what 
order  is,  and  when  it  is  known  that  God  is  order,  and  that  H^ 
introduced  order,  both  into  the  universe  and  into  each  and  all 
things  of  it,  at  the  time  of  their  creation. 

(3)  God's  Omnipotence  in  the  universe  and  in  each  and  all 
things  of  it,  proceeds  and  operates  in  accordance  with  the  laws 
of  His  order. 

(4)  God  is  omniscient,  that  is.  He  perceives,  sees,  and  knows 
each  thing  and  all  things,  even  to  the  most  minute,  that  take 
place  according  to  order,  and  from  these  the  things  also  that 
take  place  contrary  to  order. 

(5)  God  is  omnipresent  from  the  firsts  to  the  lasts  of  His 
order. 

(6)  Man  was  created  a  form  of  Divine  order. 

(7)  From  the  Divine  Omnipotence  man  has  power  over  evil 
and  falsity,  and  from  the  Divine  Omniscience  has  wisdom 
respecting  what  is  good  and  true,  and  from  the  Divine  Omni- 
presence is  in  God,  just  to  the  extent  that  he  lives  in  accord- 
ance with  Divine  order. 

But  these  propositions  shall  be  unfolded  one  by  one. 

60.  (1)  Omnij>otence,  Omniscieneey  and  Omnipresence  pertain 
to  the  Divine  wisdom  from  the  Divine  love.  That  omnipotence, 
omniscience,  and  omnipresence,  pertain  to  the  Divine  wisdom 
frtmi  the  Divine  love,  but  not  to  the  Divine  love  through  the 
Divine  wisdom,  is  an  arcanum  from  heaven  that  has  not  yet 
dawned  upon  the  understanding  of  any  one,  because  it  has  not 
yet  been  known  what  love  is  in  its  essence,  and  what  wisdom 
therefrom  is  in  its  essence,  and  still  less  how  one  flows  into  the 


80  THE  TRUE  CHRISTIAN  RELIGION  [Cbaf.  I 

r 

other ;  namely,  that  love,  with  each  and  all  things  of  love,  flows 
into  wisdom  and  dwells  in  it,  as  a  king  in  his  kingdom,  or  as  a 
master  in  his  house,  leaving  all  the  administration  of  justice  to 
the  judgment  of  wisdom ;  and  as  justice  pertains  to  love,  and 
judgment  to  wisdom,  love  leaves  all  the  administration  of  love 
to  its  own  wisdom.  But  this  arcanum  will  borrow  light  from 
what  follows ;  meanwhile  let  it  serve  as  a  canon.  That  God  is 
omnipotent,  omniscient,  and  omnipresent  through  the  wisdom 
of  His  love  is  meant  by  the  words  in  John : — 

In  the  beginning  was  the  Word,  and  the  Word  was  with  God,  and  God 
was  the  Word.  All  things  were  made  by  Him,  and  without  Him  was 
not  anything  made  that  was  made.  In  Him  was  life,  and  the  life  was 
the  light  of  men.  And  the  world  was  made  by  Him.  And  the  Word 
was  made  flesh  (i.  1,  8, 4,  10,  14) ; 

"  the  Wprd"  here  meaning  the  Divine  truth,  or,  what  amounts 
to  the  same  thing,  the  Divine  wisdom ;  and  for  this  reason  it  is 
called  "  life"  and  "  light,"  "  life"  and  "  light"  being  nothing  else 
than  wisdom. 

61.  Since  in  the  Word  justice  [or  righteousness]  is  predicated 
of  love,  and  judgment  of  wisdom,  I  will  cite  some  passages  to 
show  that  it  is  by  means  of  these  two  that  God's  government 
is  carried  on  in  the  world  : — 

Righteousness  and  judgment  are  the  support  of  Thy  Throne  (Ps. 
Ixxxix.  14). 

Let  him  that  glorieth  glory  in  this,  that  Jehovah  doeth  judgment  and 
righteousness  in  the  earth  (Jer.  ix.  24). 

Let  Jehovah  be  exalted,  for  He  hath  filled  the  land  [Htbrevo^  Zion] 
with  judgment  and  righteousness  (/sa.  xxxiii.  5). 

Judgment  shall  flow  as  water,  and  righteousness  as  a  mighty  stream 
(AmoB  V.  24). 

0  Jehovah,  Thy  righteousness  Is  like  the  mountains  of  God ;  Thy  judg- 
ments are  a  great  deep  {Pa,  xxxvl.  6). 

Jehovah  shall  bring  forth  thy  righteousness  as  the  light,  and  thy  judg- 
ment as  the  noonday  (Ps.  xxxvii.  6). 

Jehovah  shall  judge  thy  people  with  righteousness,  and  thy  poor  with 
judgment  (P9.  Ixxii.  2). 

When  I  shall  have  learned  the  judgments  of  Thy  righteousness.  Seven 
times  a  day  do  I  praise  Thee  because  of  the  judgments  of  Thy  iighteou»- 
ness  (P«.  cxix.  7, 164). 

1  will  betroth  Me  unto  thee  [Hebrew^  thee  unto  Me]  in  righteousness 
and  in  judgment  {Eoa.  ii.  19). 

Zion  shall  be  redeemed  in  judgment  and  thoee  that  are  brought  back 
in  righteousness  (laa,  i.  27). 
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He  flhall  sit  upon  the  throne  of  David,  and  upon  his  kingdom,  to  estab- 
liBh  it  in  judgment  and  in  righteousneas  {Isa.  ix.  7). 

I  will  raise  unto  David  a  righteous  Branch,  and  He  shall  reign  as  King, 
and  shall  do  judgment  and  righteousness  in  the  land  (Jer.  zxiii.  5). 

Elsewheie  it  is  said  that  judgment  and  righteousness  ought  to 
be  done,  as  in  Isa.  L  21 ;  v.  16 ;  Iviii.  2 ;  Jer.  iv.  2 ;  xxii.  3, 13, 
15 ;  JBzek.  xviiL  5 ;  xxxiii.  14,  16, 19 ;  Amos  vL  12 ;  Micah  tIL 
9;  DeuL  xxziiL  21 ;  John  xvi  8,  10, 11). 

52.  (2)  The  Omnipotence^  Omniseieneey  and  Omnipresence  of 
God  can  be  dearly  understood  only  when  it  is  knoton  what  order 
isj  and  when  it  is  known  that  God  is  ordevy  and  that  He  intro- 
dueed  order  both  into  the  universe  and  into  each  and  all  things 
of  it  at  the  time  of  their  creation.  How  many  and  how  great 
absurdities  have  crept  into  the  minds  of  men,  and  thus  into  the 
church,  through  the  heads  of  reformers,  from  their  not  under- 
standing the  Older  in  which  God  created  the  universe  and  each 
and  all  things  in  it,  will  be  seen  from  the  mere  recital  of  them 
ill  the  following  pages.  But  we  will  .now  begin  an  explanation 
of  order  with  a  general  definition  of  it,  as  follows : — Order  is 
the  qtuility  of  the  arrangement^  determination,  and  activity ,  of 
the  parts,  substances,  or  elements,  which  constitute  a  form  ;  from 
which  is  its  state ;  and  its  perfection  is  produced  by  wisdom 
from  its  love,  or  its  imperfection  is  the  outcome  of  unsoundness 
of  reason  from  cupidity.  In  this  definition  substance,  form, 
and  state  are  mentioned,  and  by  substance  form  also  is  meant, 
because  every  substance  is  a  f onn,  and  the  quality  of  the  form 
is  the  state  of  it,  while  perfection  or  imperfection  of  state  is  a 
result  of  the  order.  All  this  must  needs  be  obscure  because 
it  is  metaphysical ;  but  the  obscurity  will  be  dispelled  in  what 
follows  by  the  use  of  examples  which  *will  illustrate  the  subject. 

53.  God  is  order  because  He  is  substance  itself  and  form 
itsell  He  is  substance  because  all  things  that  subsist  have 
come  forth  and  continue  to  come  forth  from  Him.  He  is  form 
because  every  quality  of  substances  has  sprung  and  continues 
to  spring  from  Him,  quality  having  no  other  source  than  form. 
As  God,  then,  is  the  very,  the  only,  and  the  first  substance  and* 
form,  and  at  the  same  time  the  very  and  only  love  and  the  very 
and  only  wisdom,  and  as  wisdom  from  love  is  what  constitutes 
form,  and  its  state  and  quality  are  in  accordance  with  the  order 
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that  is  in  it,  it  follows  that  Ood  is  order  itself;  consequently 
that  God  from  Himself  introduced  order  both  into  the  whole 
universe  and  into  all  things  and  each  thing  in  it ;  also  that  He 
introduced  a  most  perfect  order,  because  every  thing  that  He 
created  was  good,  as  we  read  in  the  Book  of  Creation,  In  its 
proper  place  it  will  be  shown  that  evil  things  sprang  up  to- 
gether with  hell,  thus  after  creation.  But  now  let  us  consider 
things  that  more  readily  enter  the  understanding,  more  clearly 
enlighten  it,  and  more  gently  affect  it. 

64.  It  would  require  many  pages  to  explain  the  nature  of  the 
order  into  which  the  universe  was  created.  A  sketch  of  it  will 
be  given  in  a  following  section  on  the  Creation  [n.  75].  It 
must  be  borne  in  mind  that  each  and  all  things  in  the  universe, 
that  they  might  subsist  by  themselves,  were  created  each  into 
its  own  order,  and  in  the  beginning  were  so  created  as  to  con- 
join themselves  with  the  order  of  the  whole  universe,  to  the 
end  that  each  particular  order  might  have  subsistence  in  the 
universal,  and  thus  all  might  make  one.  But  to  refer  to  some 
examples : — ^Man  was  created  into  his  own  order,  and  every  part 
of  him  into  its  own  order ;  as  the  head  into  its  order,  the  body 
into  its  order ;  the  heart,  lungs,  liver,  pancreas,  and  stomach, 
each  into  its  order ;  every  organ  of  motion,  called  a  muscle,  into 
its  order ;  and  every  organ  of  sense,  as  the  eye,  the  ear,  the 
tongue,  into  its  order;  nor  does  there  exist  any  least  artery  or 
fiber  there  that  has  not  its  own  order ;  and  yet  these  innum- 
erable parts  join  themselves  with  the  common  body,  and  so  in- 
sert themselves  in  it  that  all  together  make  one.  The  same 
is  true  of  other  things,  the  mere  mention  of  which  will  suffice 
for  illustration.  Every  beast  of  the  earth,  every  bird  of  heaven, 
every  fish  of  the  sea^  every  reptile,  and  every  worm,  even  to  the 
moth,  has  been  created  into  its  own  order ;  equally  so  every  for- 
est tree  and  fruit  tree,  every  shrub  and  plant ;  and  still  further 
every  stone,  every  mineral,  down  to  every  grain  of  dust,  into 
its  order. 

66.  Who  does  not  see  that  there  cannot  be  found  an  empire, 
kingdom,  dukedom,  republic,  state,  or  household,  that  is  not  es- 
tablished by  laws  which  constitute  its  order  and  thus  the  form 
of  its  government  ?  In  each  one  of  them  the  laws  of  justice 
are  in  the  highest  place,  political  laws  in  the  second,  and  eoo- 
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nomical  laws  in  the  third ;  or  in  comparison  with  a  man,  the 
laws  of  justice  constitute  the  head,  political  laws  the  body,  and 
economic  laws  the  garments ;  and  thus  these  last,  like  garments, 
may  be  changed.  But  in  respect  to  the  order  in  which  the 
church  has  been  established  by  God,  it  is  this :  That  God  must 
be  in  each  thing  and  all  things  of  it,  and  the  neighbor  also 
towards  whom  order  must  be  practised.  The  laws  of  that  order 
are  as  many  as  the  truths  in  the  Word,  the  laws  relating  to  God 
constituting  its  head,  the  laws  relating  to  the  neighbor  consti- 
tuting its  body,  and  ceremonies  its  garments ;  for  unless  there 
were  these  last  to  hold  the  former  together  in  their  order  it 
would  be  as  if  the  body  were  naked  and  exposed  to  the  heat  in 
summer  and  the  cold  in  winter ;  or  as  if  the  walls  and  ceilings 
of  a  temple  were  taken  away,  and  its  sanctuary  and  altar  and 
pulpit  should  thus  stand  unsheltered  and  exposed  to  many 
kinds  of  violence. 

66.  (3)^  GotTs  Omnipotence  in  the  universe^  with  each  and  all 
things  of  it,  proceeds  and  operates  in  a^scordance  with  the  laws 
of  His  order.  God  is  omnipotent  because  He  has  from  Himself 
all  power ;  while  all  others  have  power  only  from  Him.  His 
power  and  His  will  are  one ;  and  as  He  wills  only  what  is  good 
He  can  do  nothing  but  what  is  good.  In  the  spiritual  world  no 
one  is  able  to  do  anything  contrary  to  his  will ;  and  this  is  de- 
rived from  God,  because  His  power  and  will  are  one.  More- 
over, God  is  good  itself,  therefore  in  His  doing  good  He  is  in 
Himself,  and  to  go  out  of  Himself  is  impossible.  Evidently, 
then,  God's  omnipotence  must  go  forth  and  operate  within  the 
sphere  of  extension  of  the  good ;  and  this  sphere  is  infinite. 
For  this  sphere,  [going  forth]  from  the  inmost,  fills  the  uni- 
verse and  each  and  all  things  in  it ;  and  from  the  inmost  rules 
the  things  which  are  without  so  far  as  they  conjoin  themselves 
with  it  in  accordance  with  the  laws  of  their  own  order ;  and  if 
they  do  not  conjoin  themselves  with  it,  it  still  sustains  them, 
and  by  every  endeavor  labors  to  restore  them  to  an  order  that 
IB  bannonious  with  the  universal  order,  in  which  God  Himself 
is  in  His  omnipotence,  and  in  accordance  with  which  He  acts. 
And  when  this  is  not  accomplished  they  are  cast  out  from  Him ; 
but  even  then  He  none  the  less  sustains  them  from  the  inmost. 
Erom  this  it  is  clear  that  the  Divine  omnipotence  cannot  by 
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any  meaim  go  forth  from  itself  to  a  contact  with  any  thing  evil, 
or  from  itself  promote  any  thing  evil;  for  evil  turns  itself 
away,  and  in  consequence  evil  is  wholly  separated  from  Him 
and  is  cast  into  hell,  between  which  and  heayen,  where  He  is, 
there  is  a  great  gulf.  From  these  few  statements  it  can  be  seen 
how  deluded  those  are  who  think,  and  still  more  those  who  be* 
lieye,  and  still  more  those  who  teach,  that  God  can  damn  any 
one,  curse  any  one,  send  any  one  to  hell,  predestine  any  soul 
to  eternal  death,  avenge  wrongs,  be  angry,  or  punish.  He  can- 
not  even  turn  Himself  away  from  man,  nor  look  upon  him  with 
a  stem  countenance.  These  and  like  things  axe  contrary  to  His 
essence ;  and  what  is  contrary  to  His  essence  is  contrary  to  His 
very  Self. 

67.  It  is  a  prevailing  opinion  at  this  day  that  God's  omni- 
potence is  like  the  absolute  power  of  a  king  in  the  world,  who 
can  at  his  pleasure  do  whatever  he  will,  pardon  or  condemn 
whom  he  will,  make  the  guilty  innocent,  declare  the  unfaithful 
faithful,  exalt  the  unworthy  and  undeserving  above  the  worthy 
and  deserving,  and  even  take  away  the  property  of  his  subjects 
under  any  pretext  whatsoever,  and  condemn  them  to  death,  and 
so  on.  From  this  absurd  opinion,  belief,  and  doctrine  respect- 
ing the  Divine  omnipotence,  as  many  falsities,  fallacies,  and  chi- 
meras have  flooded  the  church  as  there  are  changes,  distinc- 
tions, and  generations  of  faith  in  it ;  and  the  number  that  may 
yet  flow  in  may  equal  the  number  of  urns  that  might  be  filled 
from  a  great  lake,  or  the  number  of  serpents  that  might  creep 
from  their  holes  and  bask  in  the  sunshine  in  the  desert  of 
Arabia.  What  need  is  there  except  to  pronounce  these  two 
words,  omnipotence  and  faith,  and  then  circulate  among  the 
common  people  conjectures  and  fables  and  nonsense  such  as  will 
appeal  to' the  bodily  senses  ?  For  these  two  words  banish  rea- 
son ;  and  when  reason  has  been  banished  what  better  is  man's 
thought  than  the  reason  of  the  birds  that  fly  over  his  head  ? 
Or  what  then  is  the  spirituality  that  man  possesses  over  and 
above  the  beasts  but  like  the  stench  in  the  dens  of  beasts,  which 
to  them  indeed  is  agreeable,  but  not  to  a  man  tmless  he  is 
like  them?  If  the  Divine  omnipotence  were  so  extended  aa 
to  do  evil  as  well  as  good,  what  difference  would  there  be  be- 
tween God  and  the  devil?    Would  there  be  any  but  sudi  as 
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that  between  two  monarchs,  one  of  whom  is  both  a  king  and  a 
tyrant,  while  the  other  is  a  tyrant  whose  power  is  so  restrained 
that  he  cannot  be  called  a  king;  or  such  as  that  between  a 
shepherd  who  is  allowed  to  lead  the  sheep  and  also  to  act  the 
wol^  and  one  who  is  not  ?  Who  cannot  see  that  good  and  evil 
are  opposites,  and  that  if  God  from  His  omnipotence  had  the 
power  to  will  both,  and  from  will  to  do  both,  He  would  be  able 
to  will  and  do  nothing  at  all  ?  Thus  He  would  have  no  power, 
much  less  all  power.  It  would  be  like  two  wheels  acting  against 
each  other  by  tximing  in  opposite  directions,  by  which  opposi- 
tion both  wheels  would  be  stopped  and  be  perfectly  at  rest ;  or 
like  a  vessel  in  a  rushing  stream  driving  it  contrary  to  its 
course,  so  that  if  not  held  by  the  anchor  it  would  be  carried 
away  and  destroyed ;  or  like  a  man  with  two  opposing  wills,  one 
of  which  must  needs  be  quiescent  when  the  other  is  acting, 
for  if  both  should  act  at  the  same  time  delirium  or  giddiness 
would  invade  his  mind. 

68.  If,  in  accordance  with  existing  belief,  God's  omnipotence 
were  absolute  both  to  do  evil  and  to  do  good,  would  it  not  be 
poBsible  and  even  easy  for  God  to  elevate  all  hell  to  heaven, 
and  to  convert  the  devils  and  satans  into  angels,  and  to  cleanse 
in  an  instant  every  impious  mau  on  earth  from  sin ;  to  renew, 
sanctify,  and  regenerate  him,  and  from  a  child  of  wrath  make 
him  a  child  of  grace,  that  is,  to  justify  him,  which  would  be 
done  by  simply  ascribing  and  imputing  to  him  the  righteous- 
ness of  His  Son  ?  But  God's  omnipotence  does  not  enable 
Him  to  do  this,  for  the  reason  that  it  would  be  contrary  to  the 
laws  of  His  order  in  the  universe,  and  at  the  same  time  con- 
trary to  the  laws  of  order  enjoined  upon  every  man,  these  laws 
requiring  that  the  conjwiction  between  God  and  man  shall  be 
mutual  This  will  be  made  clear  in  the  following  pages  of 
this  work.  From  this  absurd  opinion  and  belief  concerning 
God's  omnipotence  it  would  follow  that  God  could  convert 
every  goat  nature  among  men  into  a  sheep,  and  at  His  good 
pleasure  could  transfer  men  from  His  left  hand  to  His  right ; 
that  He  could  at  His  good  pleasure  transform  the  spirits  of  the 
dragon  into  angels  of  Michael ;  and  that  a  man  with  an  under- 
standing likQ  that  of  a  mole  could  be  endowed  with  the  vision 
of  an  eagle ;  in  a  word,  that  out  of  a  man  like  an  owl  He  could 
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make  a  man  like  a  dove.  These  things  God  cannot  do,  for  the 
reason  that  they  are  contrary  to  the  laws  of  His  order ;  and  yet 
He  unceasingly  wills  and  endeavors  to  effect  them.  If  He  could 
have  done  sudi  things  He  would  not  have  permitted  Adam  to 
listen  to  the  serpent,  and  to  pluck  fruit  from  the  tree  of  the 
knowledge  of  good  and  evil,  and  put  it  to  his  mouth.  If  He 
could  have  done  this  He  would  not  have  permitted  Cain  to  kill 
his  brother,  or  David  to  number  the  people,  or  Solomon  to  build 
temples  for  idols,  or  the  kings  of  Judah  and  Israel  t6  profane 
the  temple,  which  they  often  did.  In  fact,  if  He  oould  have 
done  this  He  would  have  saved  the  entire  human  race,  without 
exception,  through  the  redemption  wrought  by  His  Son,  and 
have  extirpated  all  helL  The  ancient  heathen  ascribed  om- 
nipotence to  their  gods  and  goddesses ;  and  this,  gave  rise  to 
their  fables,  as  that  Deucalion  and  Pyrrha  threw  stones  behind 
them  which  became  men ;  that  Apollo  changed  Daphne  into  a 
laurel;  that  Diana  changed  a  hunter  into  a  stag;  and  that  an- 
other of  their  gods  changed  the  virgins  of  Parnassus  into  mag- 
pies. There  is  at  this  day  a  like  belief  respecting  the  Divine 
omnipotence,  and  it  is  the  source  of  the  many  superstitions 
and  consequent  heresies  that  have  been  introduced  into  the 
world  in  every  country  where  there  is  any  rel^ion. 

69.  (4)  God  is  omniscient,  that  is.  He  perceives,  sees,  and 
knows  each  thing  and  all  things,  even  to  the  most  minute,  that 
take  pUice  according  to  order,  and  from  these  the  things  also  that 
take  pUice  contrary  to  order,  God  is  omniscient,  that  is,  per- 
ceives, sees,  and  knows  all  things,  because  He  is  wisdom  itself 
and  light  itself;  and  wisdom  itself  perceives  all  things,  and 
light  itself  sees  all  things.  That  God  is  wisdom  itself  has  been 
shown  above ;  He  is  light  itself  because  He  is  the  sun  of  the 
angelic  heaven,  which  enlightens  the  understandings  of  all, 
both  angels  and  men.  For  just  as  the  eye  is  illuminated  by  the 
light  of  the  natural  sun,  so  is  the  understanding  illuminated  by 
the  light  of  the  spiritual  sun ;  nor  is  it  illuminated  merely,  it  is 
filled  with  intelligence  in  accordance  with  the  love  of  receiv- 
ing that  light,  for  that  light  in  its  essence  is  wisdom.  There- 
fore it  is  said  in  David : — 

That  Qod  dwells  in  the  light  inaccessible  (Ps,  civ.  2 ;  comp.  i  Tim,  vl  16>: 
and  in  the  Apocalypse : — 


N.  60]  GOD  THE  CREATOR  87 

That  in  tlie  New  Jerusalem  they  need  no  candle,  for  the  Ix>rd  God 
giyeth  tham  light  (zxil.  5) ; 

and  in  John : — 

lliat  the  Word,  which  was  with  God  and  was  God,  is  the  light  that  en- 
lighteneth  every  man  that  cometh  into  the  world  (i.  i,  9) ; 

the  "  Word  "  meaning  the  Divine  wisdom.  For  this  reason,  so 
far  as  the  angels  are  in  wisdom  they  are  in  clearness  of  light, 
and  for  the  same  reason,  whenever  light  is  mentioned  in  the 
Word  it  means  wisdom. 

80.  God  j>erceives,  sees,  and  knows  all  things,  even  to  the 
most  minute,  that  take  place  according  to  order,  because  order, 
from  being  in  the  smallest  particidars,  is  universal,  for  these 
smallest  particulars  taken  together  are  called  the  universal,  as 
the  particulars  taken  together  are  called  the  general.  The  uni- 
versal, including  its  smallest  particulars,  is  a  work  coherent  as  a 
unity  to  the  extent  that  no  one  part  can  be  touched  and  affected 
without  some  sense  of  it  overflowing  to  all  the  rest.  Such  be- 
ing the  nature  of  the  order  of  the  universe  there  is  a  likeness 
of  it  in  all  created  things  in  the  world.  But  this  shall  be  illus- 
trated by  comparisons  taken  from  things  visible.  In  man  as  a 
whole  there  are  generals  and  particulars,  the  generals  includ- 
ing the  particulars,  with  all  harmoniously  arranged  in  such 
connection  that  each  belongs  to  the  other.  This  is  effected  by 
means  of  a  common  covering  surrounding  every  member  of  the 
body,  and  insinuating  itself  into  every  particular  therein,  so 
that  they  act  as  one  in  every  fimction  and  use.  For  example, 
the  covering  of  each  muscle  enters  into  the  particular  motor 
fibers  and  clothes  them  from  itself.  So  the  coverings  of  the 
liver,  the  pancreas,  and  the  spleen  enter  into  the  interior  parts 
of  these  organs ;  and  the  covering  of  the  lungs,  which  is  called 
the  pleura,  enters  into  their  interiors ;  in  like  manner  the  peri- 
cardium enters  into  each  and  all  parts  of  the  heart ;  and  in  gen- 
eral the  peritoneum  enters  all  parts  by  anastomoses  with  the 
coverings  of  all  the  viscera.  So  again,  the  meninges  of  the 
brain,  by  threads  drawn  from  them,  enter  into  all  the  under- 
lying glands,  and  through  these  into  all  the  fibers,  and  through 
these  again  into  all  parts  of  the  body.  And  it  is  in  this  way  that 
the  head  by  means  of  the  brain  rules  each  and  all  things  sub- 
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ject  to  it.  These  facte  are  cited  simply  that  by  means  of  visi- 
ble things  some  idea  may  be  formed  of  how  God  perceives,  sees, 
and  knows  all  things,  even  to  the  most  minute,  which  take  place 
according  to  order. 

61.  That  from  the  things  that  are  according  to  order  God 
perceives,  knows,  and  sees  each  and  all  things  even  to  the  moet 
minute  that  take  place  contrary  to  order,  is  because  He  does 
not  keep  man  in  evil,  but  withholds  him  from  evil ;  thus  He 
does  not  lead  him  on,  but  strives  with  him.  From  this  perpet- 
ual striving,  struggling,  resistance,  repu^ance,  and  reaction  of 
evil  and  falsity  against  His  good  and  truth,  thus  against  Him- 
self, God  perceives  both  their  quantity  and  their  quality.  This 
follows  from  God's  omnipresence  in  all  things  and  in  each  thing 
of  His  order,  and  also  from  His  perfect  knowledge  of  each  thing 
and  all  things  of  it,  comparatively  as  one  with  an  ear  for  har- 
mony and  consonance  notices  accurately  what  is  mharmonious 
and  dissonant,  when  it  comes  in,  also  the  extent  and  character 
of  the  discord ;  or  as  one  whose  feelings  are  occupied  with  what 
is  delightful  detects  the  intrusion  of  what  is  undelightful ;  or 
as  one  whose  eye  is  occupied  with  what  is  beautiful  notices  it 
with  more  precision  when  any  thing  unshapely  is  beside  it ;  for 
which  reason  it  is  customary  for  painters  to  place  an  ugly  face 
beside  a  beautiful  one.  It  is  the  same  with  good  and  truth  when 
evil  and  falsity  are  striving  against  them ;  since  from  good  and 
truth  evil  and  falsity  are  distinctly  perceived.  For  every  one 
who  is  in  good  can  perceive  evil ;  and  he  who  is  in  truth  can  see 
falsity.  And  the  reason  is  that  good  is  in  the  heat  of  heaven^ 
and  truth  is  in  its  light ;  while  evil  is  in  the  cold  of  hell,  and  fal- 
sity in  its  darkness.  This  may  be  illustrated  by  the  fact  that 
the  angels  of  heaven  can  see  whatever  is  done  in  hell,  and  what 
kind  of  monsters  exist  there ;  while,  on  the  other  hand,  the  spir- 
its of  hell  can  see  nothing  whatever  that  is  going  on  in  heaven ; 
they  can  no  more  see  the  angels  than  if  they  were  blind,  or  were 
gazing  into  the  empty  air  or  ether.  Those  whose  understand- 
ings are  in  light  from  wisdom  are  like  men  who  at  mid-day  are 
standing  upon  a  mountain  and  seeing  clearly  all  that  is  below ; 
while  those  who  are  in  still  superior  light  are  comparatively  like 
men  who  see,  through  telescopes,  outlying  and  lower  objects  as 
if  they  were  near  at  hand.    But  those  who  are  in  the  false  light 
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of  hell,  thiongli  the  oonfiimation  of  f alsitieSy  are  like  men  stand- 
ing upon  the  same  mountain  at  night  with  lanterns  in  their 
hands,  who  see  only  the  objects  nearest  to  them,  and  these  with 
forms  indistinct  and  colors  confused.  A  man  who  is  in  some 
light  of  truth,  although  in  evil  of  life,  while  he  finds  delight 
in  his  love  of  evil,  sees  truths  at  first  much  as  a  bat  sees  linen 
hanging  in  a  garden,  to  which  it  flies  as  to  a  place  of  refuge. 
Afterwards  he  becomes  like  a  bird  of  night,  and  at  length  like 
a  screech-owl.  Then  he  becomes  like  a  chimney-sweep  sticking 
fast  in  the  gloom  of  a  chimney,  and  seeing,  when  he  looks  up- 
ward, the  sky  through  smoke,  and  when  downward  the  hearth 
from  which  the  smoke  comes. 

62.  It  must  be  remembered  that  the  |)erception  of  opposites 
is  different  from  the  perception  of  relatives ;  for  opposites  are 
things  without,  and  are  opposed  to  things  within.  An  opposite 
has  its  beginning  where  one  thing  wholly  ceases  to  be  any  thing, 
and  another  then  arises  with  an  effort  to  act  against  the  former, 
as  when  a  wheel  acts  against  another  wheel,  or  a  current  against 
another  current.  But  relatives  pertain  to  the  arrangement  of 
many  and  various  parts  in  an  order  that  is  concordant  and  har- 
monious, like  precious  stones  of  various  colors  in  the  stomacher 
of  a  queen,  or  like  flowers  of  different  colors  arranged  in  a  gar- 
land to  give  pleasure  to  the  sight.  Therefore  in  both  of  these 
opposites  there  are  relatives,  that  is,  in  what  is  good  as  well  as 
in  what  is  evil,  in  what  is  true  as  well  as  in  what  is  false,  thus 
both  in  heaven  and  in  hell,  all  the  relatives  in  hell  being  the  op- 
posites of  the  relatives  in  heayen.  Since,  then,  from  the  order 
in  which  He  is,  Ood  perceives  and  sees  and  is  cognizant  of  all 
things  relative  in  heaven,  and  thereby  perceives,  sees,  and  is 
cognizant  of  all  the  opposite  relatives  in  hell  (as  follows  from 
what  has  been  said),  it  is  clear  that  Ood  is  omniscient  in  hell 
as  well  as  in  heaven,  and  in  like  manner  with  men  in  the  world ; 
thus  that  He  perceives,  sees,  and  is  cognizant  of  their  evils  and 
falsities  from  the  good  and  truth  in  which  He  Himself  is,  and 
which  in  their  essence  are  Himself ;  for  we  read : — 

If  I  ascend  np  into  heaven,  Thou  art  there ;  if  I  make  my  bed  in  hell^ 
behold  Thoa  art  there  (Ps,  cxzxix.  S); 

and  again : — 
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Though  they  dig  into  hell,  thence  shall  Mine  hand  take  them  {Amos 
ix.  2). 

63.  (5)  God  is  omnipresent  from  the  firsts  to  the  lasts  of  Mis 
order.  God  is  omnipresent  from  the  firsts  to  the  lasts  of  His 
order  by  means  of  the  heat  and  light  of  the  spiritual  siin,  in  the 
midst  of  which  He  is.  It  was  by  means  of  that  sun  that  order 
was  produced ;  and  from  it  He  sends  forth  a  heat  and  a  light 
which  pervade  the  universe  from  firsts  to  lasts,  and  produce  the 
life  that  is  in  man  and  in  every  animal,  and  also  the  vegetative 
soul  that  is  in  every  germ  upon  the  earth ;  and  these  two  flow 
into  each  thing  and  all  things,  and  cause  every  subject  to  live 
and  grow  according  to  the  order  implanted  in  it  by  creation. 
And  as  God,  though  not  extended,  fills  eveiy  extense  in  the  uni- 
verse, He  is  omnipresent  It  has  been  shown  elsewhere  that 
God  is  in  all  space  without  space,  and  in  all  time  without  time, 
and  consequently,  that  the  universe  in  its  essence  and  order 
is  the  plenitude  of  God;  and  this  being  so,  by  His  omnipre- 
sence He  perceives  all  things,  by  His  omniscience  He  provides 
all  things,  and  by  His  omnipotence  He  effects  all  things.  From 
this  it  is  clear  that  omnipresence,  omniscience,  and  omnipotence 
make  one,  or  that  one  implies  the  others ;  and  thus  that  they 
cannot  be  separated. 

64.  The  Divine  omnipresence  may  be  illustrated  by  the  won- 
derful way  in  which  angels  and  spirits  become  present  to  each 
other  in  the  spiritual  world.  Because  there  is  no  space  in  that 
world,  but  only  an  appearance  of  space,  an  angel  or  spirit  may 
instantly  become  present  with  another  whenever  he  comes  in- 
to a  like  affection  and  consequent  thought ;  for  it  is  these  two 
that  cause  the  appearance  of  space.  That  such  is  the  nature 
of  presence  with  all  there,  has  been  made  evident  to  me  by  hav- 
ing seen  Africans  and  Asiatics  there  near  together,  although  on 
the  earth  they  are  so  many  miles  apart ;  and  that  I  could  even 
become  present  with  those  on  the  planets  of  our  solar  system, 
and  also  with  those  on  planets  belonging  to  other  systems.  Ow- 
ing to  this  presence,  not  in  space  but  in  appearance  of  space,  I 
have  spoken  with  apostles,  with  departed  popes,  with  emperors 
and  kings,  with  the  modem  reformers  of  the  church — Luther, 
Calvin,  Melancthon, — and  with  others  from  widely  separated 
countries.     Such  being  the  presence  of  angels  and  spirits,  what 
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limit  is  there  to  the  Divine  pr&ence,  which  is  infinite,  in  the 
universe?  Angels  and  spirits  are  thus  present,  because  evexy 
affection  of  love  and  every  consequent  thought  of  the  under* 
standing  is  in  space  without  space,  and  in  time  without  time* 
For  any  one  can  think  of  a  brother,  relative,  or  friend  who  is 
in  the  Indies,  and  then  have  him  as  if  present ;  in  like  manner 
he  may,  by  remembrance,  be  moved  by  their  love.  From  these 
facts,  as  they  are  known  to  man,  the  Divine  omnipresence  may 
in  some  measure  be  made  clear ;  so,  too,  from  human  thought 
— as  when  any  one  calls  to  mind  what  he  has  seen  while  travel- 
ing in  various  places,  it  is  just  as  if  he  were  present  in  those 
places  again.  Even  bodily  vision  emulates  this  same  kind  of 
presence;  it  notices  distance  only  by  means  of  intermediate 
things,  by  which,  as  it  were,  the  distance  is  measured.  The 
sun  itself  would  be  near  the  eye,  even  as  if  in  the  eye,  if  inter- 
mediate objects  did  not  reveal  the  iact  of  its  being  so  distant 
That  this  is  so,  optical  writers  have  noted  in  their  writings. 
This  kind  of  presence  pertains  both  to  man's  intellectual  sight 
and  to  his  bodily  sight,  because  what  sees  is  his  spirit  looking 
through  his  eyes ;  but  such  is  not  the  case  with  any  animal,  be- 
cause animals  have  no  spiritual  sight.  All  this  enables  us  to 
see  that  God  is  omnipresent  from  the  firsts  to  the  lasts  of  His 
order.  That  He  is  also  omnipresent  in  hell  has  been  shown  in 
a  former  section. 

65.  (6)  Man  was  created  a  form  of  Divine  order,  Man  was 
created  a  form  of  Divine  order  because  he  was  created  an  image 
and  likeness  of  God ;  and  as  God  is  order  itself,  he  was  created 
an  image  and  likeness  of  order.  There  are  two  things  which 
are  the  source  of  order  and  which  give  it  permanence,  namely, 
the  Divine  love  and  the  Divine  wisdom ;  and  man  was  created 
a  receptacle  of  these,  and  was  therefore  created  also  into  the 
order  in  accordance  with  which  these  two  act  in  the  universe, 
and  e8X)ecially  in  accordance  with  which  they  act  in  the  angelic 
heaven;  consequently  that  the  entire  heaven  is  in  its  largest 
effigy  a  form  of  Divine  order,  and  is  in  the  sight  of  God  like 
one  man.  Moreover,  there  is  a  plenary  correspondence  between 
that  heaven  and  man ;  for  there  is  not  a  society  in  heaven  that 
does  not  correspond  to  some  one  of  the  members,  viscera,  or 
organs  in  man ;  and  therefore  it  is  there  said  that  such  a  soci- 
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ety  is  in  the  province  of  the  liVer,  or  of  the  pancreaS|  or  of  the 
spleen,  or  of  the  stomach,  the  eye,  the  eax,  or  the  tongue,  and 
so  on.  Furthermore,  the  angels  themselves  know  in  what  region 
of  any  part  of  man  they  dwelL  That  this  is  so  I  have  been 
permitted  to  leam  by  living  experience.  I  have  seen  as  a  single 
man  a  society  consisting  of  some  thousands  of  angels ;  and  thus 
it  was  made  clear  that  heaven  in  its  complex  is  an  image  of 
Ood ;  and  an  image  of  God  is  a  form  of  Divine  order. 

66.  It  must  be  understood  that  all  things  that  proceed  from 
the  sun  of  the  spiritual  world,  in  the  midst  of  which  is  Jeho- 
vah God,  have  relation  to  man ;  and  therefore  whatever  things 
come  forth  in  that  world  conspire  towards  the  human  form, 
and  exhibit  that  form  in  their  inmosts ;  thus  all  objects  there 
that  are  presented  to  the  sight  are  representative  of  man« 
Animals  of  all  kinds  are  seen  there,  and  they  are  likenesses  of 
the  affections  of  love  and  consequent  thoughts  of  the  angels ; 
and  the  same  is  true  of  the  trees,  flowers,  and  green  fields  there ; 
and  what  affection  this  or  that  object  represents  the  angels  are 
permitted  to  know ;  and  what  is  wonderful,  when  their  inmost 
sight  is  opened,  they  recognize  their  own  image  in  them ;  and 
this  takes  place  becf^use  every  man  is  his  own  love  and  his  own 
thought  therefrom.  And  because  in  every  man  affections  and 
thoughts  therefrom  are  various  and  manifold,  some  of  them 
relating  to  the  affection  of  one  animal  and  some  to  that  of  an- 
other, the  images  of  these  affections  become  manifest  in  this 
way.  But  of  this  more  will  be  seen  in  the  section  on  Creation 
[n.  78].  From  all  this  the  truth  is  seen  that  the  end  of  crea- 
tion was  an  angelic  heaven  from  the  human  race,  and  conse- 
quently man,  in  whom  God  can  dwell  as  in  His  receptacle ;  and 
this  is  the  reason  why  man  was  created  a  form  of  Divine  order. 

67.  Previous  to  creation  God  was  love  itself  and  wisdom 
itself  and  the  union  of  these  two  in  the  effort  to  accomplish 
uses;  for  love  and  wisdom  apart  from  use  are  only  fleeting 
matters  of  reason,  which  fly  away  if  not  applied  to  use.  The 
first  two  separated  from  the  third  are  like  birds  flying  above  a 
great  ocean,  which  are  at  length  exhausted  by  flying,  and  fall 
down  and  are  drowned.  Evidently,  therefore,  the  imiverse  was 
created  by  Grod  to  give  existence  to  uses ;  and  for  this  reason 
the  universe  may  be  called  a  theater  of  uses.    And  as  man  is 
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the  chief  end  of  creation,  it  follows  that  each  and  all  things 
were  created  for  the  sake  of  man ;  and  therefore  each  and  all 
things  belonging  to  order  were  brought  together  and  concen- 
trated in  him,  to  the  end  that  through  him  Qod  might  accom- 
plish primary  uses,  liove  and  wisdom  apart  from  their  thirds 
which  is  use,  may  be  likened  to  the  sun's  heat  and  light ;  which, 
if  they  did  not  operate  upon  men,  animals,  and  vegetaUes, 
would  be  worthless  things ;  but  by  influx  into  and  operation 
upon  these  they  become  real  For  there  are  three  things  that 
follow  each  other  in  order,  namely,  end,  cause,  and  effect ;  and 
it  is  known  in  the  learned  world  that  the  end  is  nothing  un- 
less it  regards  the  effecting  cause,  and  that  the  end  and  this 
cause  are  nothing  unless  an  effect  is  produced.  The  end  and 
cause  may  indeed  be  contemplated  abstractly  in  the  mind,  but 
still  only  on  account  of  some  effect  which  the  end  purposes 
and  the  cause  secures.  It  is  the  same  with  love,  wisdom,  and 
use ;  use  is  the  end  which  love  purposes,  and  through  the  cause 
accomplishes ;  and  when  use  is  accomplished  love  and  wisdom 
have  a  real  existence ;  and  in  the  use  they  make  for  themselves 
a  habitation  and  foundation  where  they  rest  as  in  their  home. 
It  is  the  same  with  the  man  who  has  in  him  the  love  and  wis- 
dom of  Ood  when  he  is  performing  uses ;  and  to  enable  him  to 
perform  Divine  uses  he  was  created  an  imi^  and  likeness  of 
(Sod,  that  is,  a  form  of  Divine  order. 

68.  (7)  From  the  IHviTie  Omnipotence  m>an  has  power  over 
evil  andfalsftj/y  and  from  the  Divine  Omniscience  has  wisdom 
respecting  what  is  good  and  true,  and  from,  the  Divine  Omni" 
presence  is  in  Gody  just  to  the  extent  that  lie  lives  in  accordance 
with  Divine  order.  It  is  from  the  Divine  omnipotence  that 
man  has  power  over  evil  and  falsity  just  to  the  extent  that  he 
lives  in  accordance  with  Divine  order,  for  the  reason  that  no 
one  but  €k)d  can  resist  evils  and  their  falsities.  For  all  evils 
and  their  falsities  are  from  hell ;  and  in  hell  they  cohere  as  a 
unit,  the  same  as  all  goods  and  their  truths  do  in  heaven.  For, 
as  has  been  said  above,  before  God  all  heaven  is  like  a  single 
man ;  and  on  the  other  hand,  all  hell  is  like  a  single  gigantic 
monster;  consequently,  to  act  against  a  single  evil  and  its 
falsity  is  to  act  against  that  gigantic  monster  or  hell;  and  this 
no  one  is  able  to  do  except  God,  because  He  is  omnipotent. 
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From  this  it  is  dear  that  unless  man  approaches  the  omnipo- 
tent God  he  has  from  himself  no  more  power  against  evil  and 
its  falsity  than  a  fish  has  against  the  ocean,  than  a  flea  against 
a  whale,  or  than  a  grain  of  dust  against  a  falling  mountain ; 
and  much  less  than  a  locust  has  against  an  elephant,  or  a  fly 
against  a  cameL  Moreover,  man  has  all  the  less  power  against 
evil  and  its  falsity  because  he  is  bom  into  evil ;  and  evil  can- 
not act  against  itseK.  From  all  this  it  follows  that  unless  man 
lives  in  accordance  with  order,  that  is,  unless  he  acknowledges 
€rod  and  His  omnipotence,  and  the  resulting  protection  against 
hell,  and  also  on  his  part  fights  with  evil  in  himself  {for  order 
requires  both  of  these),  he  cannot  but  be  immersed  and  over- 
whelmed in  hell,  and  there  be  driven  about  by  evils,  one  after 
another,  as  a  skiff  at  sea  is  driven  by  the  storms. 

69.  From  the  Divine  omniscience  man  has  wisdom  respect- 
ing what  is  good  and  true  to  the  extent  that  he  lives  in  accord- 
ance with  the  Divine  order,  because  all  love  of  good  and  all 
wisdom  of  truth,  or  all  good  of  love  and  all  truth  of  wisdom, 
are  from  God'.  That  this  is  so  is  in  accordance  with  the  con- 
fession of  all  the  churches  in  the  Christian  world.  From  this 
it  follows  that  man  cannot  be  interiorly  in  any  truth  of  wisdom 
except  from  G^d,  since  God  has  omniscience,  that  is  infinite 
wisdom.  The  human  mind,  like  the  angelic  heaven,  is  divided 
into  three  degrees,  and  may  therefore  be  lifted  up  into  a  higher 
and  still  higher  degree  or  be  let  down  into  a  lower  and  still 
lower  degree ;  but  so  far  as  it  is  lifted  up  into  the  higher  de- 
grees it  is  lifted  up  into  wisdom,  because  into  the  light  of 
heaven ;  and  this  God  only  can  do.  Moreover,  so  far  as  the 
mind  is  thus  lifted  up  it  becomes  a  man ;  while  so  far  as  it  is 
let  down  into  the  lower  degrees  it  enters  the  delusive  light  of 
hell,  and  is  not  man  but  a  beast.  This  is  why  man  stands  erect 
upon  his  feet  and  turns  his  face  heavenward,  aud  can  raise  it 
to  the  zenith,  while  a  beast  stands  upon  its  feet  in  a  position 
parallel  with  the  earth,  and  turns  its  whole  face  in  that  direc- 
tion ;  nor  can  it  without  difficulty  raise  its  face  heavenward. 
[2]  The  man  who  lifts  his  mind  to  God  and  acknowledges  that 
all  the  truth  of  wisdom  is  from  God,  and  at  the  same  time  lives 
in  accordance  with  order,  is  like  one  who  stands  upon  a  lofty 
tower  and  sees  beneath  him  a  populous  city  and  all  that  is 


K.  69]  GOD  THE  CREATOR  dff 

being  done  in  its  streets.  But  the  maui  who  confirms  in  him- 
self the  belief  that  all  truth  of  wisdom  is  from  the  natural  light 
in  himself,  that  is,  is  from  himself,  is  like  one  who  remains  in 
a  cavern  beneath  that  tower  and  looks  through  holes  at  the 
same  city,  seeing  nothing  but  the  wall  of  a  single  house  in  that 
city,  and  how  its  bricks  are  joined.  Again,  the  man  who  de- 
rives wisdom  from  Ood  is  like  a  bird  flying  aloft,  which  looks 
around  upon  aU  things  in  the  gardens,  woods,  and  fields,  and 
flies  to  those  things  t^t  are  of  use  to  it ;  while  the  man  who 
derives  such  things  as  pertain  to  wisdom  from  himself,  with 
no  added  belief  that  they  are  from  God,  is  like  a  hornet  flying 
near  the  ground,  which,  seeing  a  dunghill,  settles  upon  it  and 
finds  enjoyment  in  its  stench.  Every  man,  so  long  as  he  is 
living  in  the  world,  walks  midway  between  heaven  and  hell, 
and  is  thereby  in  equilibrium,  and  thus  in  freedom  of  choice 
either  to  look  upwards  to  God  or  downwards  to  helL  If  he 
looks  upwards  to  God  he  acknowledges  that  all  wisdom  is  from 
God,  and  in  spirit  he  is  actually  with  the  angels  in  heaven; 
whUe  he  who  looks  downward  (as  every  one  does  who  is  in 
i^Jsities  from  evil)  is  in  spirit  actually  with  the  devils  in  helL 
70.  From  the  Divine  omnipresence  man  is  in  God  to  the 
extent  that  he  lives  in  accordance  with  order,  for  the  reason 
that  God  is  omnipresent;  and  where  God  is  in  His  Divine 
order,  there  He  is  as  in  Himself,  because  He  is  order,  as  has 
been  shown  above.  Since,  then,  man  was  created  a  form  of 
Divine  order,  God  is  in  him — fully  in  him  to  the  extent  that 
he  is  living  in  accordance  with  Divine  order.  Nevertheless, 
God  is  in  him  if  he  is  not  living  in  accordance  with  Divine 
order,  but  only  in  the  highest  regions  in  him,  thereby  giving 
him  the  ability  to  imderstand  what  is  true  and  to  will  what  is 
good ;  that  is,  giving  him  the  faculty  of  imderstanding  and  the 
inclination  to  love.  But  so  far  as  man  lives  contrary  to  order 
he  shuts  up  the  lower  regions  of  his  mind  or  spirit,  and  thus 
prevents  God's  descending  and  filling  these  lower  regions  with 
His  presence ;  consequently,  while  God  is  in  him  he  is  not  in 
Grod.  It  is  a  general  canon  in  heaven  that  God  is  in  every 
man,  the  evil  and  the  good  alike ;  but  that  man  is  not  in  God 
unless  he  lives  in  accordance  with  order ;  for  the  Lord  says : — 

Tbat  it  is  His  will  that  man  should  be  in  Him  and  He  in  man  {John  zy.  4). 
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[2]  Man  is  in  Ood  by  means  of  a  life  in  aooordance  with 
oideti  because  God  is  omnipresent  in  the  universe  and  in  each 
and  all  things  of  it  in  their  inmosts,  for  these  inmosts  are  in 
order.  But  in  those  things  that  are  contrary  to  order  (which 
are  solely  those  that  are  outside  of  the  inmosts)  Qod  is  omni- 
present by  a  continual  striving  with  them,  and  by  a  continual 
effort  to  bring  them  back  to  order.  Thus  it  is  that  so  far  as 
man  permits  himself  to  be  brought  back  to  order,  God  is  omni- 
present in  the  whole  of  him,  and  consequently  to  the  same  ex- 
tent Grod  is  in  him  and  he  is  in  God.  The  absence  of  Grod  from 
man  is  no  more  possible  than  the  absence  of  the  sun  from  the 
earth  through  its  heat  and  light.  But  earthly  objects  are  af- 
fected by  the  sun's  power  only  so  far  as  they  receive  the  heat 
and  light  that  go  forth  from  that'  sun,  as  in  spring  time  and 
summer  time.  [3]  This  is  applicable  to  the  Divine  omnipres- 
ence in  this  way,  that  so  far  as  man  is  in  order  he  is  in  spirit- 
ual heat  and  also  in  spiritual  light ;  that  is,  in  the  good  of  love 
and  the  truth  of  wisdom.  But  spiritual  heat  and  light  are  un- 
like natural  heat  and  light,  in  that  natural  heat  recedes  from 
the  earth  and  its  objects  in  winter,  and  natural  light  at  night ; 
and  this  takes  place  because  the  earth  by  its  diurnal  and  an- 
nual motions  produces  these  periods.  But  with  spiritual  heat 
and  light  it  is  not  so ;  since  God  through  His  sun  is  present 
with  both  heat  and  light,  and  does  not  undergo  changes,  as 
the  bun  of  the  world  apparently  does.  Man  turns  himself 
away  comparatively  as  the  earth  turns  away  from  the  sun ; 
and  when  he  turns  away  from  the  truths  of  wisdom  he  ia  like 
the  earth  when  turned  from  its  sun  at  night;  and  when  he 
turns  away  from  the  goods  of  love  he  is  like  the  earth  when 
turned  from  its  sun  in  winter.  Such  is  the  correspondence 
between  the  effects  and  uses  from  the  sun  of  the  spiritual 
world,  and  the  effects  and  uses  from  the  sim  of  the  natural 
world. 

71.  To  this  shall  be  added  three  Memorable  Relations. 
First  :— 

I  once  heard  beneath  me  something  like  the  roaring  of  the 
sea ;  and  I  asked  what  it  was ;  and  one  said  to  me  that  it  was 
a  tumult  among  those  assembled  in  the  lower  earth,  which  is 
just  above  helL     And  presently  the  ground  that  formed  a 
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roof  over  thein  opened,  and  bekold^  birds  of  night  flew  forth 
fchnragh  the  opening  in  flocks,  and  spread  themselves  towards 
the  left;  and  immediately  after  them  there  swarmed  forth 
locQstSy  ^w^hich  leaped  upon  the  grass  and  made  a  desert  every- 
where ;  and  a  little  after  I  heard  from  those  nocturnal  birds 
a  soooession  of  screeches,  and  on  one  side  a  confused  clamor, 
as  if  from  specters  in  the  woods.  After  this  I  saw  beautiful 
birds  from  heaven,  which  spread  themselves  towards  the  right. 
These  birds  were  distinguished  by  gold-like  wings  with  .silvery 
streaks  and  specks  interspersed ;  and  on  the  heads  of  some  of 
them  there  were  crests  in  the  form  of  crowns. 

When  I  saw  and  wondered  at  these  things  there  rose  up 
suddenly  from  the  lower  earth,  where  the  tumiilt  was,  a  spirit 
who  could  take  the  form  of  an  angel  of  light ;  and  he  cried 
out,  ^'  Where  is  he  who  talks  and  writes  about  the  order  to 
which  the  Omnipotent  has  boimd  Himself  respecting  man? 
This  we  have  been  hearing  below  through  the  roof 

Onoe  above  ground  he  ran  along  a  paved  way  and  came  to 
me,  and  instantly  feigned  himself  an  angel  of  heaven,  and 
speaking  in  a  tone  not  his  own,  said,  <'  Are  you  the  one  who 
thinks  and  talks  about  order  ?  Tell  me  briefly  what  order  is, 
and  some  of  the  things  pertaining  to  it." 

[2]  I  replied,  *^  I  will  give  you  the  summaries  of  order,  but 
not  its  particulars,  because  you  would  not  understand  them." 
And  I  said,  "  (L)  God  is  order  itself,  (ii.)  He  created  man 
from  order,  in  order,  and  into  order,  (iii.)  He  created  man's 
rational  mind  in  accordance  with  the  order  of  the  whole  spirit- 
ual world,  and  his  body  in  accordance  with  the  order  of  the 
whole  natural  world ;  and  this  is  why  man  was  called  by  the 
ancients  a  little  heaven  and  a  little  cosmos,  (iv.)  Therefore 
it  is  a  law  of  order  that  man  from  his  little  heaven  or  his 
little  spiritual  world  should  govern  his  little  cosmos  or  little 
nataral  world,  just  as  God  from  His  great  heaven  or  spirit- 
ual world  governs  the  great  cosmos  or  natural  world  in  each 
thing  and  all  things  of  it.  (v.)  It  is  a  resulting  law  of  order 
that  it  is  needful  for  man  to  lead  himself  into  faith  by  means 
of  troths  from  the  Word,  and  into  charity  by  means  of  good 
vorks,  and  so  reform  ajQd  regenerate  himself,  (vi.)  It  is  a 
law  of  order  that  man  by  his  own  exertion  and  power  should 
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purify  himself  from  sins,  and  not  stand  still,  believing  in  his 
own  impotencj,  and  expecting  God  to  wash  his  sins  away  in  a 
moment.  (viL)  It  is  also  a  law  of  order  that  man  should  love 
God  with  his  whole  soul  and  with  his  whole  heart,  and  his 
neighbor  as  himself,  and  should  not  wait  and  expect  that  God 
will  in  an  instant  put  these  loves  into  his  mind  and  heart,  as 
bread  from  a  baker  may  be  put  into  his  mouth.''  These  with 
other  like  things. 

[3]  Having  heard  this,  that  satan  with  a  soft  voice  within 
which  there  was  craft,  resumed,  ^  What  is  that  you  say  ?  That 
man  must  by  his  own  }>ower  lead  himself  into  order  by  keep- 
ing these  laws  of  order  ?  Do  you  not  know  that  man  is  not 
under  the  law,  but  under  grace ;  that  all  things  are  given  him 
freely,  and  that  he  can  receive  only  what  is  given  him  from 
heaven ;  and  that  in  spiritual  matters  man  has  no  more  power 
to  act  from  himself  than  the  statue  of  Lot's  wife,  or  than 
Dagon,  the  idol  of  the  Philistines  in  Ekron;  and  that  it  is 
therefore  impossible  for  man  to  justify  himself;  but  this  must 
be  done  by  faith  and  charity  ?" 

To  this  I  merely  replied,  "  It  is  also  a  law  of  order  that  man 
by  his  own  exertion  and  power  ought  to  acquire  faith  by  means 
of  truths  from  the  Word,  and  yet  believe  that  not  a  grain  of 
truth  is  from  himself,  but  from  God  only ;  moreover,  that  man 
by  his  own  exertion  and  power  ought  to  justify  himself,  and 
yet  believe  that  not  a  single  point  of  justification  is  from  him- 
self, but  from  God  only.  Is  not  man  commanded  to  believe  in 
God,  and  to  love  God  with  all  his  strength,  and  his  neighbor 
as  himself  ?  Consider  and  say  how  this  could  have  been  com- 
manded by  God  if  man  possessed  no  power  to  obey  and  do  it" 

[4]  When  the  satan  had  heard  this  his  countenance,  from 
being  bright  at  first,  turned  ghastly,  and  then  black,  and  thus 
speaking  from  his  own  mouth  he  said,  <<  You  have  uttered  par- 
adoxes on  paradoxes ;"  and  then  instantly  he  sank  down  to  his 
companions  and  was  no  more  seen.  The  birds  on  the  left,  to- 
gether with  the  specters,  uttered  strange  cries  and  threw  them- 
selves into  the  sea,  which  is  there  called  Suph ;  and  the  locusts 
leaped  in  after  them ;  the  air  was  cleansed,  and  the  earth  was 
cleansed  of  those  wild  creatures ;  the  tmnult  below  ceased,  and 
all  became  tranquil  and  serene. 
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72.  Second  Memorable  Kelation  :"— 

I  once  heard  a  strange  murmur  at  a  distance,  and  following 
in  spirit  the  direction  of  the  sound  I  drew  nearer.  When  I 
came  to  where  it  began,  behold,  it  was  a  crowd  of  spirits 
arguing  about  Imputation  and  Predestination.  They  were 
Dutch  and  British,  with  some  from  other  kingdoms  inter- 
mingled, and  these  at  the  end  of  each  argument  exclaimed, 
«  Wonderful !  wonderful  I '' 

The  subject  discussed  was,  ^<  Why  does  not  God*impute  the 
merit  and  righteousness  of  His  Son  to  every  man  and  all  men 
created  by  Him  and  subsequently  redeemed  ?  Is  He  not  om- 
nipotent ?  Can  He  not,  if  He  will,  make  archangels  of  Luci- 
fer, the  dragon,  and  all  the  goats  ?  Is  He  not  omnipotent  ? 
Wliy  does  He  permit  the  unrighteousness  and  impiety  of  the 
devil  to  triumph  over  the  righteousness  of  His  Son,  and  over 
the  piety  of  those  who  worship  God  ?  To  God  what  could  be 
easier  than  to  deem  all  worthy  of  faith,  and  thus  of  salvation  ? 
What  need  of  more  than  a  little  word  to  do  this  ?  And  if  He 
does  it  not,  does  He  not  act  contraiy  to  His  words,  which  are 
that  He  desires  the  salvation  of  all  and  the  death  of  none  ? 
Say,  then,  from  whom  and  in  whom  is  the  cause  of  the  damnar 
tion  of  those  who  are  lost  ?  '^ 

And  then  a  supralpasarian-predestinarian  from  the  Dutch 
said,  '^Does  not  this  belong  to  the  good  pleasure  of  the 
Almighty  ?  Shall  the  clay  complain  to  the  potter  that  he  has 
made  of  it  a  vessel  of  dishonor  ?  "  And  another  said,  "  The 
salvation  of  every  one  is  in  His  hand  as  a  balance  in  the  hand 
of  a  weigher." 

[2]  There  stood  at  the  sides  those  who  were  simple  in  faith 
and  upright  in  heart,  and  some  with  inflamed  eyes,  some  who 
looked  stupefied,  some  as  if  drunken,  and  some  as  if  suffocated, 
muttering  to  one  another,  "  What  are  these  ravings  to  us  ? 
These  men  have  been  made  foolish  by  their  faith,  which  is, 
that  God  the  Father  imputes  the  righteousness  of  His  Son  to 
whom  He  will  and  when  He  will,  and  sends  His  Holy  Spirit 
to  give  assurances  of  that  righteousness ;  and  lest  any  man 
should  claim  for  himself  the  least  share  in  the  work  of  his 
salvation,  he  must  be  altogether  like  a  stone  in  the  matter  of 
justification,  and  like  a  stock  in  things  spiritual."    And  one 
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of  these  then  thrust  himself  into  the  crowd,  and  said  in  a 
loud  voice,  ^^  O  madman !  you  are  arguing  about  goat's  hair. 
You  are  wholly  ignorant  that  the  omnipotent  God  is  order  it- 
self;  and  that  the  laws  of  order  are  numberless,  as  many  as 
there  are  truths  in  the  Word ;  and  that  God  cannot  act  con- 
trary to  these  laws,  because  to  act  contrary  to  them  would  be 
to  act  contrary  to  Himself,  and  thuB  not  only  contrary  to 
righteousness  but  contrary  to  His  own  omnipotence."  [3] 
And  seeing  on  his  right,  at  some  distance,  the  semblance  of  a 
sheep,  a  lamb^  and  a  flying  dove,  and  on  his  left  the  semblance 
of  a  goat,  a  wolf,  and  a  vidture,  he  said,  <^  Do  you  believe  that 
God  by  His  omnipotence  can  change  that  goat  into  the  sheep, 
that  wolf  into  the  lamb,  or  that  vulture  into  the  dove,  or  the 
reverse  ?  By  no  means ;  for  it  is  contrary  to  the  laws  of  His 
order,  of  which,  according  to  His  words  not  a  jot  can  fall  to 
the  ground.  How  then  can  He  impart  the  righteousness  of 
His  Son's  redemption  to  any  one  who  resists  the  laws  of  His 
righteousness  ?  How  can  righteousness  itself  do  what  is  un- 
righteous, and  predestine  any  one  to  hell,  and  cast  him  into  a 
fire,  beside  which  the  devil  stands  with  torches  in  his  hand  to 
keep  it  burning  ?  O  madmen !  empty  in  spirit !  your  faith  has 
led  you  astray.  Is  it  not  in  your  hands  like  a  snare  for  catch- 
ing doves?" 

Having  heard  this,  a  magician  made  of  that  faith  a  kind  of 
snare,  and  put  it  upon  a  tree,  saying,  <<  You  shall  see  me  catch 
that  dove." 

And  presently  a  hawk  flew  towards  it  and  thrust  its  neck 
into  the  snare  and  hung  there;  while  the  dove,  seeing  the 
hawk,  flew  away.  The  bystanders  were  astonished,  and  ex- 
claimed, "  Even  this  sport  is  a  display  of  justice." 

73.  The  next  day  some  came  to  me  from  this  crowd  who 
had  believed  in  predestination  and  imputation ;  and  they  said, 
«  We  feel  as  if  we  were  drunk,  not  with  wine,  but  from  what 
was  said  yesterday  by  that  man.  He  talked  about  omnipo- 
tence and  also  about  order;  and  he  concluded  that  as  om* 
nipotenoe  is  Divine  so  order  is  Divine,  and  even  that  God 
Himself  is  order ;  and  he  said  that  there  are  as  many  laws  of 
order  as  there  are  truths  in  the  Word,  which  sure  not  only 
thousands,  but  myriads  of  myriads ;  and  that  God  is  tied  up 
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to  His  own  laws  in  the  Word,  and  man  to  bis.  What  then  is 
the  Diyine  omnipotence,  if  it  is  bound  by  laws  ?  For  thus 
every  thing  absolute  is  withdrawn  from  omnipotence.  Thus 
has  not  God  less  power  than  a  worldly  king  who  is  a  despot, 
and  who  can  as  easily  change  the  laws  of  justice  as  he  can 
turn  his  hands,  and  can  act  without  restriction,  like  Octavius 
Augustus  or  like  Nero  ?  When  we  had  thought  about  omni- 
potence being  tied  up  to  laws,  we  felt  as  if  we  were  drunk,  or 
ready  to  swoon  unless  we  quickly  got  some  remedy;  for  in 
accordance  with  our  faith  we  have  been  accustomed  to  pray  to 
God  the  Father  to  have  mercy  on  us  for  the  sake  of  His  Son ; 
and  we  have  believed  that  He  could  have  mercy  on  whom  He 
chose,  and  forgive  the  sins  of  any  one  He  pleased,  and  could 
save  whom  He  would ;  and  we  dared  not  take  away  the  least 
iota  from  His  omnipotence.  We  therefore  regard  it  as  im- 
pious to  bind  God  in  the  chains  of  some  of  His  own  laws,  be- 
caose  that  would  be  contradictory  to  His  omnipotence." 

[2]  Having  said  this,  they  looked  at  me  and  I  at  them;  and 
I  saw  that  they  were  bewildered,  and  I  said,  "  I  will  pray  to 
the  Lord,  and  thence  bring  a  remedy  by  an  inflow  of  light  on 
this  subject ;  but  at  present  only  by  examples."  And  I  said, 
*^  The  omnipotent  God  created  the  world  from  the  order  with- 
in Him,  that  is,  into  the  order  in  which  He  is,  and  in  accord- 
ance with  which  He  rules ;  and  He  impressed  upon  the  uni- 
verse and  each  and  all  things  of  it  its  own  order,  upon  man 
his  order,  upon  the  beast  its  order,  upon  bird  and  fish  and 
worm,  and  every  tree  and  even  every  blade  of  grass,  upon  each 
its  own  order.  But  to  illustrate  by  examples,  I  will  mention 
briefly  the  following.  The  laws  of  order  enjoined  upon  man 
are,  that  he  should  acquire  for  himself  truths  from  the  Word, 
and  reflect  upon  them  naturally,  and  as  far  as  he  can,  ration- 
ally, and  thus  acquire  for  himself  a  natural  faith.  The  laws 
of  order  on  the  part  of  God  then  are,  that  He  will  draw  near 
and  fill  these  truths  with  His  Divine  light,  and  thus  fill  the 
man's  natural  faith  (which  is  mere  knowledge  and  persuasion) 
with  a  Divine  essence.  In  this  and  in  no  other  way  can  faith 
become  saving.  It  is  the  same  with  charity.  I^ut  some  par- 
ticulars shall  be  briefly  mentioned.  God,  in  accordance  with 
His  laws,  is  able  to  remit  sins  to  any  man  only  so  far  as  the 
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many  in  accordance  with  his  laws,  refrains  from  them.  God 
is  able  to  regenerate  a  man  spiritually  only  so  far  as  the  man, 
in  accordance  with  his  laws,  regenerates  himself  naturally. 
God  is  in  an  unceasing  endeavor  to  regenerate  man,  and  thus 
save  him ;  but  this  He  is  tmable  to  accomplish  except  as  man 
prepares  himself  as  a  receptacle,  and  thus  levels  the  way  and 
opens  the  door  for  God.  A  bridegroom  cannot  enter  the 
chamber  of  a  virgin  till  she  becomes  his  bnde ;  for  she  shuts 
the  door  and  keeps  the  key  to  herseK  within ;  but  when  the 
virgin  has  become  a  bride  she  gives  the  key  to  the  bridegroom. 
[3]  God  could  not  by  His  omnipotence  have  redeemed  men 
unless  He  had  become  Man ;  neither  coidd  He  have  made  His 
Human  Divine  unless  that  Human  had  first  been  like  the 
hmnan  of  a  babe,  and  then  like  that  of  a  boy ;  and  unless 
afterwards  the  Human  had  formed  itself  into  a  receptacle  and 
habitation,  into  which  its  Father  might  enter ;  which  was  done 
by  His  fulfilling  all  things  in  the  Word,  that  is,  all  the  laws 
of  order  therein;  and  so  far  as  He  accomplished  this  He 
united  Himself  to  the  Father,  and  the  Father  united  Himself 
to  Him.  These  are  a  few  things,  presented  for  the  sake  of 
illustration,  to  enable  you  to  see  that  the  Divine  omnipotence 
is  in  order,  and  that  its  government,  which  is  called  Prov- 
idence, is  in  accordance  with  order,  and  that  it  acts  continually 
and  to  eternity  in  accordance  with  the  laws  of  its  order;  nor 
can  it  act  against  them  or  change  them  one  iota,  because  order, 
with  all  its  laws,  is  Himself." 

W  When  this  had  been  said  a  brilliant  light  of  golden  color 
flowed  in  through  the  roof  and  formed  flying  cherubs  in  the 
air ;  and  with  som^of  those  present  a  glow  therefrom  was  seen 
on  the  temples  towards  the  back  part  of  the  head,  but  not  yet 
on  the  front  part,  for  they  murmured,  <<  We  do  not  yet  know 
what  omnipotence  is." 

.And  I  said,  <<That  will  be  revealed  when  what  has  been 
already  said  to  you  has  become  somewhat  clear." 

74.  Third  Memorable  Eelation : — 

I  saw  at  a  distance  a  number  of  persons  gathered  together 
with  caps  on  their  heads,  some  with  caps  bound  around  with 
silk — ^these  had  belonged  to  the  ecclesiastical  order ;  others  had 
caps  with  borders  ornamented  with  golden  bands — ^these  were 
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civilians ;  they  were  9II  learned  and  aocomplished.  I  also  saw 
others  with  turbans ;  these  were  iiat  learned. 

I  drew  near,  and  heard  them  talking  together  about  the 
Divine  power,  as  being  unlimited,  and  saying  that  if  it  were 
to  proceed  according  to  any  established  laws  of  order  it  would 
not  be  unlimited,  but  limited ;  and  would  thus  be  a  power,  but 
not  omnipotence.  <'  But  who  does  not  see,''  they  said,  ^*  that 
there  can  be  no  coercion  of  law  that  would  compel  omnipotence 
to  do  thus  and  so  and  not  otherwise?  Certainly,  when* we 
think  of  omnipotence,  and  at  the  same  time  of  laws  of  order 
in  accordance  with  which  it  is  obliged  to  proceed,  our  precon- 
ceived ideas  of  omnipotence  fall  like  a  hand  when  its  staff  has 
been  broken."  ^ 

[2]  When  they  saw  me  near,  some  of  them  ran  up,  and  said 
with  some  vehemence,  ^'Are  you  the  man  who  has  circum- 
scribed God  by  laws,  as  by  chains  ?  How  insolent !  Thus  also 
you  have  torn  to  pieces  our  faith,  upon  which  our  salvation  is 
based,  in  the  center  of  which  we  place  the  righteousness  of  the 
Sedeemer,  and  over  this  the  omnipotence  of  God  the  Father, 
and  add  as  an  appendix  the  operation  of  the  Holy  Spirit,  with 
its  efficacy  depending  upon  the  absolute  impotence  of  man  in 
things  spiritual;  so  that  he  only  needs  to  speak  of  the  ful- 
ness of  justification  which  is  in  that  faith  by  virtue  of  God's 
omnipotence.  But  we  have  heard  that  you  see  in  our  faith 
nothing  but  emptiness,  because  you  see  in  it  nothing  of  Di- 
vine order  on  the  part  of  man." 

Having  heard  this,  I  opened  my  mouth,  and  speaking  with 
a  loud  voice,  said,  ^  Learn  the  laws  of  Divine  order,  and  then 
lay  open  that  faith  and  you  will  see  a  vast  desert,  and  in  it  the 
long  and  crooked  Leviathan,  and  round  about  it  nets  tangled 
in  an  inextricable  knot.  But  do  as  it  is  said  Alexander  did 
when  he  saw  the  Gordian  knot,  that  he  drew  his  sword  and 
cut  it  apart  and  thus  loosed  its  entanglements,  and  then  dash- 
ing it  upon  the  ground  trampled  its  strands  under  foot" 

[8]  At  these  words  those  assembled  bit  their  tongues,  wish- 
ing to  sharpen  them  for  invectives ;  but  they  did  not  venture, 
for  they  saw  heaven  opened  above  me,  and  heard  from  it  a 
voice  saying  ^  In  the  first  place,  control  yourselves  and  listen 
to  what  the  order  is,  according  to  the  laws  of  which  the  om« 
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nipotent  God  acts."  And  [the  voice]  said,  <<  God,  from  Him- 
self as  order,  created  the  uniyerse  in  order  and  for  order;  and 
in  like  manner  He  created  man,  in  whom  He  established  the 
laws  of  His  order,  by  yirtne  of  which  laws  man  was  made 
an  image  and  likeness  of  God ;  which  laws,  in  brief,  are,  that 
man  should  believe  in  God  and  love  his  neighbor,  and  to  the 
extent  that  he  does  these  two  things  from  his  natural  powers 
he  constitutes  himself  a  receptacle  of  the  Divine  omnipo- 
tence, and  God  conjoins  Himself  to  man,  and  man  to  Him- 
self. Thence  man's  belief  becomes  a  living  and  saving  be- 
lief, and  his  doing  becomes  charity,  which  is  also  living  and 
saving.  But  it  must  be  understood,  that  God  is  unceasingly 
present,  and  continually  striving  and  acting  in  man^  even  toucfar 
ing  his  freedom  of  will,  but  in  no  way  violating  it  For  if 
God  should  violate  man's  freedom  of  will  man's  dwelling- 
place  in  God  would  be  destroyed,  and  there  woxdd  remain 
only  God's  dwelling-place  in  man ;  which  dwelling-place  is  in 
all  who  are  on  earth  and  who  are  in  the  heavens,  and  even 
in  those  who  are  in  the  hells ;  and  this  is  the  source^  of  their 
power,  their  will,  and  their  understanding.  But  there  is  no 
reciprocal  dwelling-place  of  man  in  God  except  in  those  who 
live  in  accordance  with  the  laws  of  order  set  forth  in  the 
Word ;  and  such  become  images  and  likenesses  of  God,  and  to 
them  paradise  is  given  as  a  possession,  and  the  fruit  of  the 
tree  of  life  for  food;  while  the  rest  gather  themselves  about 
the  tree  of  the  knowledge  of  good  and  evil  and  there  talk 
with  the  serpent,  and  eat ;  but  these  afterwards  are  driven  from 
paradise.  Nevertheless,  God  does  not  forsake  them,  but  they 
forsake  God.'* 

[4]  Those  with  caps  understood  all  this,  and  assented  to 
it;  but  those  with  turbans  denied,  saying,  "Is  not  omnipo- 
tence thus  limited  ?  and  a  limited  omnipotence  is  a  contradic- 
tion." 

But  I  answered,  <<  There  is  no  contradiction  in  acting  omnipo- 
tently according  to  the  laws  of  justice  with  judgment,  or  ac- 
cording to  the  laws  inscribed  on  love  from  wisdom ;  but  there 
is  a  contradiction  in  claiming  that  God  can  act  in  opposition 
to  the  laws  of  His  justice  and  love,  which  would  be  to  act  from 
what  is  not  judgment  or  wisdom.     Such  a  contradictiou  is  im- 
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plied  in  yoxir  faith,  which  is  that  from  mere  grace  God  can 
justify  an  unjust  man,  and  can  endow  him  with  all  the  gifts  of 
salvation  and  rewards  of  life.  But  I  will  state  briefly  what 
Grod^s  omnipotence  is.  From  His  omnipotence  God  created 
the  universe,  and  at  the  same  time  introduced  order  into  each 
thing  and  all  things  in  it.  From  His  omnipotence  God  also 
preserves  the  universe,  and  unceasingly  watches  over  the  order 
of  it  with  its  laws ;  and  when  any  thing  falls  from  order  He 
brings  it  back  and  makes  it  whole  again.  Furthermore,  from 
His  omnipotence  God  instituted  the  church  and  revealed  the 
laws  of  its  order  in  the  Word ;  and  when  it  fell  from  order  He 
restored  it ;  and  when  it  wholly  fell  away  He  Himself  came 
down  into  the  world,  and  putting  on  omnipotence  by  means 
of  the  Human  then  assumed,  He  re-established  it.  [5]  From 
His  omnipotence  and  omniscience  God  searches  every  man 
after  death,  and  prepares  the  righteous,  or  the  sheep,  for  their 
places  in  heaven,  and  establishes  a  heaven  from  them ;  while 
He  prepSires  the  unrighteous,  or  the  goats,  for  their  places  in 
hell,  and  establishes  a  hell  from  them.  Both  of  these  He  ar- 
ranges into  societies  or  congregated  bodies  in  accordance  with 
all  the  varieties  of  their  love,  which  in  heaven  are  as  many 
as  the  stars  in  the  natural  firmament;  and  He  joins  in  one 
the  societies  of  heaven  that  they  may  be  as  one  man  before 
Him.  In  like  manner  He  brings  together  the  congregated 
bodies  of  hell  that  they  may  be  as  one  devil ;  and  He  separates 
the  latter  from  the  former  by  a  gulf,  that  hell  may  not  do 
violence  to  heaven  or  heaven  torment  hell ;  for  those  who  are 
in  hell  are  tormented  in  the  degree  that  heaven  flows  in.  If 
God  from  His  omnipotence  did  not  do  this  every  instant,  a 
savage  nature  would  enter  into  men  to  such  an  extent  that 
they  could  no  longer  be  restrained  by  the  laws  of  any  order; 
and  thus  the  human  race  would  perish.  Dhese  and  other  such 
Uiings  would  happen  unless  Grod  were  order,  and  omnipotent 
in  order." 

Having  heard  this,  those  who  wore  caps  went  away  with 
their  caps  under  their  arms,  praising  Gk)d ;  for  in  that  world 
the  intelligent  wear  caps.  But  not  so  those  who  wore  turbans, 
fat  such  are  bald,  and  baldness  signifies  stupidity.  The  latter 
went  away  to  the  left,  and  the  former  to  the  right 
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THE   CREATION   OF   THE   UNIVEBSE. 

75.  As  the  subject  of  this  first  chapter  is  God  the  Creator, 
the  creation  of  the  universe  by  Him  must  also  be  considered ; 
as  in  the  next  chapter  on  the  Lord  the  Redeemer,  redemption 
will  also  be  treated  of.  But  no  one  can  gain  a  right  idea  of 
the  creation  of  the  universe  until  his  understanding  is  brought 
into  a  state  of  perception  by  some  most  general  ^  knowledges 
previously  recognized,  which  are  as  follows :  [2]  (i.)  There  are 
two  worlds,  a  spiritual  world  where  angels  and  spirits  are,  and 
a  natural  world  where  meh  are.  (ii.)  In  each  world  there  is  a 
sun.  The  sun  of  the  spiritual  world  is  nothing  but  love  from 
Jehovah  God  who  is  in  the  midst  of  it.  From  that  sun  heat 
and  light  go  forth ;  the  heat  that  goes  forth  therefrom  in  its 
essence  is  love,  and  the  light  that  goes  forth  in  its  essence 
is  wisdom;  and  these  two  affect  the  will  and  understand- 
ing of  man — the  heat  his  will  and  the  light  his  understand- 
ing. But  the  sun  of  the  natural  world  is  nothing  but  fire, 
and  therefore  its  heat  is  dead,  also  its  light;  and  these  serve 
as  a  covering  and  auxiliary  to  spiritual  heat  and  light,  to 
enable  them  to  pass  over  to  man.  [8]  (iii.)  Again,  these 
two  which  go  forth  from  the  sim  of  the  spiritual  world,  and  in 
consequence  all  things  that  have  existence  in  that  world  by 
means  of  them,  are  substantial,  and  are  called  spiritual ;  while 
the  two  like  things  that  go  forth  from  the  sun  of  the  natural 
world,  and  in  consequence  all  things  here  that  have  existence 
by  means  of  them,  are  material,  and  are  called  natural  [4] 
(iv.)  In  each  world  there  are  three  degrees,  called  degrees  of 
height,  and  in  consequence  three  regions ;  and  in  accordance 
witi^  these  the  three  angelic  heavens  are  arranged,  and  also  in 
accordance  with  them  human  minds  are  arranged,  which  thus 
correspond  to  those  three  angelic  heavens ;  and  the  same  is 
true  of  every  thing  else  in  both  worlds,  [5]  (v.)  Theie  is  a 
correspondence  between  those  things  that  are  in  the  spiritual 
world  and  those  in  the  natural  world.  [6]  (vi.)  There  is  an 
order  in  which  each  thing  and  all  things  belonging  to  both 
worlds  were  created.  [7]  (vii.)  It  is  necessary  that  an  idea 
of  these  things  should  first  be  gained,  for  unless  this  is  done 
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the  human  mind  from  mere  ignorance  of  these  things  easily 
falls  into  a  notion  of  a  creation  of  the  universe  by  nature ; 
while  on  mere  ecclesiastical  authority  it  asserts  that  nature 
was  created  by  God ;  and  yet,  because  it  does  not  know  how 
creation  was  effected,  as  soon  as  it  begins  to  look  interiorly 
into  the  matter,  it  plunges  headlong  into  the  naturalism  that 
denies  God.  But  it  would  be  truly  the  work  of  a  large  volume 
to  explain  and  demonstrate  these  statements  properly  one  by 
one;  moreover,  the  matter  does  not  properly  enter  into  the 
theological  system  of  this  book  as  a  theme  or  argument ;  there- 
fore I  will  merely  relate  some  memorable  occurrences  f roiQ 
which  an  idea  of  the  creation  of  the  universe*  by  God  may  be 
conceived,  and  from  such  a  conception  some  offspring  that  will 
represent  it  may  be  bom. 

76.  First  Memorable  Belation : —    ^ 

One  day  I  was  meditating  upon  the  creation  of  the  universe ; 
and  this  being  perceived  by  the  angels  above  me  on  the  right 
side,  where  were  some  who  from  time  to  time  meditated  and 
reasoned  on  this  subject,  one  of  them  descended  and  invited 
me  to  join  them ;  and  coming  into  the  spirit  I  went  with  him  *, 
and  having  joined  them  I  was  taken  to  the  prince,  in  whose 
palace  I  saw  some  hundreds  assembled,  with  the  prince  in  the 
midst. 

Then  one  of  them  said,  "  We  perceived  here  that  you  were 
meditating  upon  the  creation  of  the  universe;  and  we  too 
have  sometimes  indulged  in  like  meditation;  but  we  have 
never  been  able  to  reach  a  conclusion,  because  there  clung  to 
our  thoughts  the  idea  of  a  chaos,  as  having  been  the  great  egg, 
as  it  were,  out  of  which  each  thing  and  ^1  things  in  the  uni- 
▼erse  in  their  order  were  hatched ;  whereas  we  now  perceive 
that  so  great  a  universe  could  not  have  been  so  brought  forth. 
Then  there  also  clung  to  our  minds  another  idea,  namely,  that 
all  things  were  created  by  G<xl  out  of  nothing ;  \)ut  we  are 
now  able  to  see  that  out  of  nothing  nothing  comes.  From 
these  two  ideas  we  have  never  yet  been  able  to  extricate  our 
minds,  and  to  see  with  any  degree  of  clearness  how  creation 
was  acoomplished.  Therefore  we  have  called  you  from  the 
place  where  you  were,  that  you  might  set  forth  your  meditsr 
turn  on  this  subject." 
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[2]  Having  heard  this  I  replied,  '<  I  will  do  so/'  And  I  said, 
<<  I  have  meditated  on  this  subject  for  a  long  time,  but  to  no 
purpose.  But  since  I  have  been  introduced  by  the  Lord  into 
your  world  I  have  perceived  how  idle  it  would  be  to  try  to 
form  a  conclusion  about  the  creation  of  the  universe  without 
first  knowing  that  there  are  two  worlds,  one  in  which  angels 
are,  and  the  other  in  which  men  are ;  and  that  men  through 
death  pass  from  their  world  to  the  other.  I  then  also  saw  that 
there  are  two  suns,  one  from  which  all  spiritual  things  flow, 
and  the  other  from  which  all  natural  things  flow;  and  that 
the  sun  from  which  all  spiritual  things  flow  is  nothing  but  love 
from  Jehovah  God,  who  is  in  its  midst,  and  that  the  sun  from 
which  all  natural  things  flow  is  nothing  bat  fire.  Having 
learned  these  facts,  at  one  time  when  in  a  state  of  enlightenment 
I  was  permitted  to  perceive  that  the  universe  was  created  by 
Jehovah  God  by  means  of  the  sun  in  the  midst  of  which  He 
is ;  and  as  there  can  be  no  love  apart  from  wisdom,  that  the 
universe  was  created  by  Jehovah  God  from  His  love  by  means 
of  His  wisdom.  The  truth  of  this  is  evinced  by  all  things 
and  each  thing  I  have  seen  in  the  world  where  you  are,  and  in 
the  world  where  I  am  in  the  body.  [8]  It  woidd  take  too  much 
space  to  explain  how  creation  progressed  from  its  primordial 
state;  but  when  I  have  been  in  a  state  of  enlightenment  I 
have  perceived  that  by  means  of  the  heat  and  light  from  the 
sun  of  your  world  spiritual  atmospheres,  which  are  in  them- 
selves substantial,  were  created  one  from  another.  As  there 
were  three  of  these  atmospheres,  and  consequently  three  de- 
grees of  them,  three  heavens  were  made ;  one  for  the  angels 
who  are  in  the  highest  degree  of  love  and  wisdom,  a  second 
for  those  who  are  in  the  second  degree,  and  a  third  for  those 
who  are  in  the  lowest  degree.  But  as  this  spiritual  universe 
cannot  exist  without  a  natural  universe  wherein  it  can  work 
out  its  effects  and  uses,  so  at  the  same  time  a  sun  was  created 
from  which  all  natural  things  proceed,  and  through  which  in 
like  manner,  by  means  of  heat  and  light,  three  atmospheres 
were  created,  encompassing  the  three  former  as  a  shell  its 
kernel,  or  as  bark  its  wood ;  and  finally  by  means  of  these 
atmospheres  the  terraqueous  globe  was  created  where  men, 
beasts,  fishes,  trees,  shrubs,  and  herbs  were  formed  of  earthly 


N.  76]  MEMORABLE  BiSLATION,  FIRST  109 

substanoes,  composed  of  soil,  stones,  and  minemls.  [4]  This 
is  a  very  general  outline  of  creation  and  its  progress.  It 
would  require  many  volumes  to  explain  the  particular  and 
most  particular  things  of  it ;  yet  all  things  point  to  the  con- 
clusion that  God  did  not  create  the  universe  out  of  nothing, 
for  as  you  have  said,  out  of  nothing  nothing  comes,  but  that 
He  created  it  by  means  of  the  sun  of  the  angelic  heaven,  which 
is  from  His  very  Esse,  and  is  therefore  nothing  but  love  joined 
with  wisdom.  That  the  universe,  by  which  is  meant  both  the 
spiritual  world  and  the  natural  world,  was  created  from  the 
Divine  love  by  means  of  the  Divine  wisdom  is  attested  and 
proved  by  each  thing  and  all  things  in  it ;  and  this,  if  you 
will  consider  these  things  in  their  order  and  conneetion,  you 
will  be  able  to  see  clearly  in  the  light  that  illuminates  the  per- 
ceptions  of  your  xmderstanding.  But  it  must  be  kept  in  mind 
that  the  love  and  wisdom  which  make  one  in  God  are  not  love 
and  wisdom  in  an  abstract  sense,  but  are  in  Him  as  substance; 
for  God  is  the  Very,  the  Only,  and  thus  the  primal  Substance 
and  Essence,  which  has  Being  and  Subsistence  in  itself.  [5} 
That  it  was  from  the  Divine  love  and  the  Divine  wisdom  that 
each  and  all  things  were  created  is  meant  by  these  words  in 
John : — 

The  Word  was  with  God,  and  God  was  the  Word.  All  things  were 
made  by  Him,  and  the  world  was  made  by  Him  (i.  1,  8,  10), 

'God'  signifying  here  the  Divine  love,  and  the  'Word'  the 
truth  or  Divine  wisdom;  therefore  in  the  same  passage  the 
Word  is  called  *  Light ;'  and  in  relation  to  God  '  Light'  means 
the  Divine  wisdom." 

^Vllen  1  had  finished  and  was  bidding  them  adieu,  some  rays 
of  light  from  the  sun  there  descended  through  the  angelic 
heavens  into  their  eyes,  and  through  these  into  the  abodes  of 
their  minds ;  and  when  thus  enlightened  they  assented  to  what 
I  had  said,  and  afterwards  followed  me  into  the  hall ;  and  my 
former  companion  took  me  to  the  house  where  he  had  found 
me,  and  from  there  he  reascended  to  his  own  soeiety. 

77.  Second  Memorable  Relation : — 

One  morning  when  I  awoke  from  sleep  and  was  meditating 
in  the  serene  morning  light  before  I  was  fully  awake,  I  saw 
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through  the  window  somethiiig  like  a  flash  of  lightning,  and 
presently  heard  something  like  a  crash  of  thunder.  While  I 
wondered  where  this  was  from,  I  heard  from  heaven  that  there 
were  some  spirits  near  me  disputing  sharply  about  God  and 
nature;  and  that  the  flash  of  light  like  lightning  and  the 
crashing  sound  like  thunder  were  correspondences  and  conse- 
quent manifestations  of  the  conflict  and  collision  of  arguments 
on  the  one  side  in  favor  of  God,  and  on  the  other  in  favor  of 
nature. 

The  origin  of  this  spiritual  contest  was  this:  There  were 
certain  satans  in  hell  who  said  to  one  another,  '<  O  that  we 
might  be  permitted  to  talk  with  the  angels  of  heaven  I  We 
would  completely  and  fully  demonstrate  that  what  they  call 
God,  the  origin  of  all  things,  is  nature ;  therefore  that  God, 
unless  nature  is  meant  by  it,  is  a  mere  word."  And  as  these 
satans  believed  this  with  all  their  hearts  and  souls,  and  wished 
to  talk  with  the  angels  of  heaven,  they  were  permitted  to  as- 
cend from  the  mire  and  darkness  of  hell,  and  converse  with 
two  angels  then  descending  from  heaven.  [2]  These  were  in 
the  world  of  spirits,  which  is  midway  between  heaven  and  hell. 
The  satans  seeing  the  angels  there,  ran  to  them  quickly,  and 
cried  out  in  a  furious  voice,  "Are  you  the  angels  of  heaven 
whom  we  are  permitted  to  meet  in  argument  about  God  and 
nature  ?  You  are  called  wise  because  you  acknowledge  Gtxl ; 
but  0  how  simple  you  are !  Who  has  ever  seen  God  ?  W^ho 
understands  what  God  is  ?  Who  can  comprehend  that  God 
rules,  or  is  able  to  rule,  the  imiverse  and  each  and  all  things 
in  it  ?  Who  but  the  multitude  and  the  rabble  profess  what 
they  do  not  see  nor  understand  ?  Wliat  is  more  obvious  than 
that  nature  is  the  all-in-all  ?  Who  with  his  eye  has  ever  seen 
an3rthing  but  nature  ?  Who  with  his  ear  has  ever  heard  any- 
thing but  nature  ?  Who  with  his  nostrils  has  ever  smelt  any- 
thing but  nature?  Who  with  his  tongue  has  ever  tasted 
anything  but  nature  ?  Who  by  any  touch  of  hand  or  body  has 
ever  felt  anything  but  nature  ?  Are  not  our  bodily  senses  the 
witnesses  of  what  is  true  ?  From  their  evidences  cannot  one 
swear  that  a  thing  is  so  ?  Does  not  the  respiration  by  which 
our  bodies  live  testify  to  this  ?  What  else  do  we  breathe  bat 
nature?  Are  not  our  heads  and  yours  in  nature?  Whence 
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comes  the^  influx  into  the  thoughts  of  the  head  if  not  from 
nature  ?  If  nature  were  to  be  taken  away  could  you  think 
any  thing  ?"  And  much  more  in  the  same  strain. 

[3]  When  the  angels  had  heard  this  they  replied,  '^  You  talk 
in  this  way  because  you  are  merely  sensual ;  for  all  who  are 
in  hell  have  the  ideas  of  their  thoughts  immersed  in  the  bodily 
senses,  and  are  unable  to  raise  their  minds  above  the  senses. 
We  therefore  excuse  you.  A  life  of  evil  and  a  consequent 
belief  in  what  is  false  have  so  far  closed  the  interiors  of  your 
minds  that  with  you  any  elevation  above  sensual  things  is 
impoasible  unless  in  a  state  remote  from  your  evils  of  life  and 
falsities  of  belief.  For  although  a  satan  can  imderstand  truth 
when  he  hears  it  just  as  well  as  an  angel,  he  does  not  retain 
it,  because  evil  blots  out  truth  and  introduces  falsity.  But  we 
peiceive  that  you  are  now  in  a  state  remote  from  evil,  and  can 
therefore  understand  the  truth  we  are  presenting;  therefore 
give  attention  to  what  we  shall  say.'' 

And  they  said,  '^  You  were  in  the  natural  world  \  but  you 
died  there  and  are  now  in  the  spiritual  world.  Did  you  ever 
till  now  know  any  thing  about  a  life  after  death  ?  Have  you 
not  heretofore  denied  it,  and  made  yourselves  the  equals  of 
beasts  ?  Have  you  heretofore  known  any  thing  about  heaven 
and  hell,  or  about  the  light  of  this  world  ?  Or  have  you 
known  that  you  are  no  longer  within  the  sphere  of  nature, 
but  are  above  it  ?  For  this  world  and  all  things  of  it  are 
spiritoal ;  and  spiritual  things  are  so  far  above  natural  things 
that  not  the  least  thing  of  nature,  in  which  you  were,  can  flow 
into  this  world.  But  because  you  have  believed  nature  to  be 
a  god  or  a  goddess  you  also  beUeve  that  the  light  and  heat  of 
this  world  are  the  light  and  heat  of  the  natural  world ;  and  yet 
it  is  not  so  at  all;  for  here  natural  light  is  darkness  and  na- 
toial  heat  is  oohL  Have  you  known  any  thing  about  the  sun 
of  this  world,  from  which  our  light  and  our  heat  proceed? 
Have  you  known  that  this  sun  is  nothing  but  love,  while 
the  sun  of  the  natural  world  is  nothing  but  fire ;  and  that 
it  is  the  sun  of  the  natural  world,  which  is  nothing  but  fire, 
bom  which  nature  derives  its  existence  and  subsistence ;  while 
it  is  the  sun  of  heaven,  which  is  nothing  but  love,  from  which 
life  itself,  whieh  is  love  joined  with  wisdom,  has  its  exist- 
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enoe  and  subsiBtenoe,  and  thus  that  nature,  which  you  make 
to  be  a  god  or  a  goddess,  is  manifestly  dead.  [^]  You,  if  a 
guard  were  given  you,  could  ascend  with  us  into  heaven ;  and 
if  a  guard  were  given  us  we  could  descend  with  you  into  helL 
In  heaven  you  would  see  things  magnificent  and  splendid ; 
while  in  heU  you  see  things  vile  and  unclean.  The  reason  of 
these  differences  is  that  all  in  heaven  worship.  Ood,  and  all  in 
hell  worship  nature ;  and  the  magnificent  and  splendid  things 
in  the  heavens  are  correspondences  of  affections  of  the  love 
of  what  is  good  and  true ;  while  the  vile  and  unclean  thii^ 
in  the  hells  are  correspondences  of  affections  of  the  love  ol 
what  is  evil  and  false.  Decide  now  from  all  this  whether  God 
Or  nature  is  the  all-in-alL" 

To  this  the  satans  replied,  <<  In  the  state  in  which  we  now 
axe  we  are  able  to  conclude  from  what  we  have  heard  that 
there  is  a  Grod ;  and  yet  when  the  delight  of  evil  fills  our  minds 
we  see  nothing  but  nature." 

[5]  I  saw  the  two  angels  and  the  satans,  and  heard  what 
they  said,  because  they  were  standing  not  far  from  me ;  and 
behold,  I  saw  around  them  many  who  had  been  celebrated  for 
learning  in  the  natural  world ;  and  I  wondered  why  the  learned 
stood  sometimes  near  the  angels  and  sometimes  near  the 
satans,  and  why  they  favored  those  near  whom  they  stood ; 
and  it  was  said  to  me, ''  Their  changes  of  position  are  changes 
in  the  state  of  their  minds,  favoring  first  one  side  and  then  the 
other ;  for  in  faith  they  are  like  Vertuntni  from  [  Vertwm,nus, 
the  Etruscan  god  of  change].  And  we  will  tell  yon  a  secret : 
We  have  looked  down  upon  those  celebrated  for  learning  on 
the  earth,  and  we  have  f  oimd  six  hundred  out  of  a  thousand 
in  favor  of  nature,  ajid  the  rest  in  favor  of  God  \  and  those  in 
favor  of  God  were  so  not  from  any  understanding  of  the  mat- 
ter, but  only  because  they  had  heard  that  nature  is  from  God, 
and  had  often  talked  about  it ;  and  frequent  speaking  about 
a  matter  from  memory  and  recollection,  even  when  it  is  not 
also  a  matter  of  thought  and  understanding,  begets  a  kind  of 
beUef." 

[0]  After  this  a  guard  was  given  to  the  satans,  and  they  as- 
cended with  the  two  angels  into  heaven ;  and  they  saw  things 
magnificent  and  splendid  9-  and  as  they  were  then  in  a  state  of 
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enlightenment  fiom  the  light  of  heaven  they  acknowledged 
that  theie  is  a  God,  and  that  nature  was  created  to  be  subser* 
▼ieut  to  the  life  that  is  from  God ;  and  that  nature  in  itself  is 
dead,  and  therefore  does  nothing  of  itself,  but  is  acted  upon 
by  life.  Having  seen  and  perceived  all  this  they  descended ; 
and  as  they  desoended  the  love  of  evil  returned  and  closed 
their  understandings  above  and  opened  them  below ;  and  then 
there  i^peared  above  them  a  kind  of  shadow,  flashing  with 
in&mal  fire.  And  the  moment  their  feet  touched  the  earth 
the  ground  gaped  beneath  them  and  they  sunk  to  their  own« 

78.  Third  Memorable  Relation : — 

The  next  day  an  angel  came  to  me  from. another  society  and 
said,  ^  We  have  heard  in  our  society  that  on  account  of  your 
meditations  about  the  creation  of  the  universe  you  were  sum** 
moned  to  a  society  near  ours,  and  there  told  things  about 
cieation  which  the  sociefcy  then  assented  to,  and  have  since 
remembered  with  pleasure.  I  will  now  show  you  how  all 
kinds  of  animals  and  vegetables  were  produced  by  God.'' 

He  led  me  away  to  a  broad  green  field  and  said,  <^Look 
around.''  And  I  looked  around,  and  saw  birds  of  most  beau- 
tiful colors,  some  flying,  some  perched  upon  the  trees,  and 
some  scattered  over  the  field  plucking  little  leaves  from  roses. 
Among  the  birds  were  doves  and  swans.  Alter  these  had  disaj)- 
peared  from  my  sight  I  saw  not  far  from  me  flocks  of  sheep  with 
lambs,  and  of  kids  and  she-goats ;  and  roimd  about  these  flocks 
I  saw  herds  of  cattle,  young  and  old,  also  of  camels  and  mules, 
and  in  a  kind  of  grove,  deer  with  high  horns,  and  also  unicorns. 

When  I  had  beheld  these  things  the  angel  said,  <<  Turn  your 
face  towards  the  east.''  And  I  saw  a  garden  containing  fruit 
trees,  as  orange  trees,  lemon  trees,  olive  trees,  vines,  fig-trees, 
pom^ranates,  and  also  shrubs  bearing  berries. 

The  angel  then  said,  *^  Look  now  towards  the  south."  Ajid 
I  saw  fields  of  various  kinds  of  grain,  as  wheatj  millet,  barley, 
and  beans,  and  round  about  them  flower  beds  containing  roses 
of  beautifully  varied  colors ;  but  toward  the  north  I  saw  thick 
groves  of  chestnut  trees,  palms,  lindens,  plane  trees,  and  other 
trees  with  rich  foliage 

[2]  When  I  had  seen  these  things  the  angel  said,  <<A11 
these  things  tiiat  you  have  seen  are  correspondences  of  affeo- 
8 


114  THE  TRUE  CHBI8TIAK  RELIGION  [Chap.  L 

tions  of  the  love  of  the  angels  who  are  near."  And  he  told 
me  to  what  affection  each  particular  thing  corresponded ;  and 
moreoTer,  that  not  these  only,  but  also  all  other  things  that 
presented  themselves  to  their  sight  were  correspondences^  as 
houses,  the  articles  of  furniture  in  them,  the  tables  and  f ood, 
the  clothing,  and  even  the  gold  and  silver  coins,  as  also  the 
diamonds  and  other  precious  stones  with  which  wives  and 
virgins  in  the  heavens  are  adorned.  <<  From  all  these  things," 
he  said,  <<the  character  of  every  person  in  respect  to  love  and 
wisdom  is  perceived  by  us.  The  things  in  our  houses  that  are 
of  use  remain  there  permanently ;  while  to  the  sight  of  those 
who  wander  from  one  society  to  another  these  things  change  as 
their  associations  change.  [3]  These  things  have  been  shown 
to  enable  you  to  see,  in  a  special  example,  the  entire  creation. 
For  God  is  love  itself  and  wisdom  itself ;  the  affections  of  His 
love  are  infinite,  and  the  perceptions  of  His  wisdom  are  in- 
finite ;  and  of  these  each  tiling  and  all  things  that  appear  on 
earth  are  correspondences.  This  is  the  origin  of  birds  and 
beasts,  forest  trees,  fruit  trees,  crops  and  harvests,  herbs  and 
grasses.  For  God  is  not  extended,  and  yet  He  is  present 
throughout  all  extension,  thus  throughout  the  universe  from 
its  firsts  to  its  lasts ;  and  He  being  thus  omnipresent,  there 
are  tiiese  correspondences  of  the  affections  of  His  love  and 
wisdom  in  the  whole  natural  world ;  while  in  our  world,  which 
is  called  the  spiritual  world,  there  are  like  correspondences 
with  those  who  are  receiving  affections  and  perceptions  from 
God.  The  difference  is  that  in  our  world  such  things  ais 
created  by  God  from  moment  to  moment  in  accordance  with 
the  affections  of  the  angels.  In  your  world  they  were  created 
in  like  manner  in  the  beginning;  but  it  was  provided  that  they 
should  be  renewed  unceasingly  by  the  propagation  of  one  from 
another,  and  creation  be  thus  continued  in  that  matter.  [4]  In 
our  world  creation  is  from  moment  to  moment,  and  in  yours 
continued  by  propagation,  because  the  atmospheres  and  earths 
of  our  world  are  spiritual,  and  the  atmospheres  and  earths  of 
your  world  natural ;  and  natural  things  were  created  to  clothe 
spiritual  things  as  skin  clothes  the  bodies  of  men  and  animals, 
as  outer  and  inner  barks  clothe  the  trunks  and  branches  of 
trees,  the  several  membranes  clothe  the  braini  tunics  the  nerves^ 
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and  the  inner  ooats  their  fibers,  and  so  on.  This  is  why  al] 
things  in  your  world  are  constant,  and  are  renewed  constantly 
from  year  to  year/' 

To  this  the  angel  added,  '<  Gk>  and  tell  the  inhabitants  of 
yonr  world  what  yon  have  seen  and  heard,  for  hitherto  they 
have  been  in  complete  ignorance  about  the  spiritual  world; 
and  without  some  knowledge  about  it  no  bne  can  know,  nor 
eren  guess,  that  in  our  world  creation  is  a  continuous  process, 
and  that  it  was  the  same  in  yours  while  the  universe  was  being 
created  by  God." 

[5]  After  this  we  talked  about  various  matters;  and  at 
length  about  hell,  that  no  such  things  are  seen  there  as  are 
seen  in  heaven,  but  only  their  opposites ;  since  the  affections 
of  the  love  of  those  there,  which  are  lusts  of  evil,  axe  oppo- 
sites of  the  affections  of  love  in  which  angels  of  heaven  are. 
Thus  with  those  in  hell,  and  in  general  in  their  deserts,  there 
are  seen  birds  of  night,  such  as  bats  and  owls ;  also  wolves, 
panthers,  tigers,  and  rats  and  mice ;  also  venomous  serpents  of 
every  kind,  dragons  and  crocodiles;  and  (where  there  is  any 
herbage)  brambles,  nettles,  thorns,  and  thistles,  and  some  poi- 
sonous plants  grow :  and  at  times  these  disappear,  and  then 
nothing  is  seen  but  heaps  of  stones,  and  bogs  in  which  frc^ 
croak.  All  of  these  things  are  correspondences;  but  as  has 
been  said,  they  are  correspondences  of  the  affections  of  the 
love  of  those  in  hel},  which  affections  are  lusts  of  eviL  Not- 
withstanding these  things  are  not  created  there  by  God ;  nor 
were  they  created  by  Him  in  the  natural  world,  where  like 
things  exist.  For  all  things  that  God  has  created  and  does 
create  were  and  are  good;  while  such  things  on  the  earth 
sprang  up  along  with  hell,  and  hell  originated  in  men,  who  by 
turning  away  from  God  became  after  death  satans  and  devils. 
But  as  these  terrible  things  began  to  be  painful  to  our  ears,  we 
turned  our  thoughts  from  them  and  recalled  to  mind  what  we 
had  seen  in  heaven. 

79.  Fourth  Memorable  Relation : — 

Once  when  I  was  reflecting  upon  the  creation  of  the  uni- 
verse, s<Hne  spirits  from  the  Christian  world  approached,  who 
had  been  in  their  time  among  the  most  celebrated  philosophers, 
and  had  been  regarded  as  wiser  tiian  all  others ;  and  they  said, 
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<'We  peioeiye  that  you  are  thinking  about  creation;  tell  ns 
what  your  idea  is  about  if 

But  I  replied,  "  Tell  me  your  own  first." 

And  one  of  them  said,  ''It  is  my  opini<Hi  that  creation  is 
from  nature,  and  thus  that  nature  created  itself,  and  that  it 
has  existed  from  eternity ;  for  tiiere  is  no  vacuum,  and  there 
can  be  none.  In  fact,  what  else  do  we  see  with  our  e3res,  hear 
with  our  ears,  smell  with  our  nostrils,  and  breathe  with  our 
breasts,  but  nature,  which  being  outside  of  us  must  be  also 
within  us  ?" 

[2]  Another  having  heard  this,  said,  *^  You  speak  of  nature 
and  make  her  the  creator  of  the  universe ;  but  as  you  do  not 
know  how  nature  operated  in  producing  the  universe  I  will 
tell  you.  Nature  infolded  herself  in  vortices,  which  dashed 
toge^er  like  clouds,  or  like  houses  when  overthrown  by  an 
earthquake ;  and  by  such  collision  the  grosser  materiab  brought 
themselves  together  into  one  mass  which  farmed  the  land ;  and 
the  more  fluid  portions  separated  themselves  from  these  and 
brought  themselves  together  into  one  body  which  formed  the 
seas ;  and  again  the  still  lighter  parts  separated  themselves 
from  these,  forming  the  ether  and  air ;  and  finally  from  the 
lightest  of  these  the  sun  was  formed.  Have  you  not  seen  that 
when  oil,  water,  and  the  dust  of  the  earth  are  mixed  together 
they  freely  separate  tiiemselves,  and  arrange  themselves  in 
order  one  above  another  ?'^ 

[8]  Then  another,  hearing  this,  said, ''  Both  of  you  are  talk* 
ing  from  mere  fancy.  Who  does  not  know  that  the  first  ori- 
gin of  all  things  was  chaos,  which  in  magnitude  had  filled  a 
fourth  part  of  the  imiverse ;  that  at  the  center  of  it  was  fire ; 
round  about  this  ether,  and  round  this  matter ;  that  this  chaos 
opened  in  fissures,  through  which  the  fire  broke  forth,  as  from 
^tna  and  Vesuvius,  and  formed  the  sun ;  after  this  the  ether 
issued  forth  and  poured  itself  about,  and  formed  the  atmos- 
phere ;  and  finally  the  remaining  matter  solidified  into  a  globe 
and  formed  the  earth  ?  As  to  the  stars,  they  are  only  lumi- 
naries in  the  expanse  of  the  universe,  which  sprang  from  the 
sun  ^nd  its  heat  and  light ;  for  at  first  the  sun  was  like  a  fierjr 
ocean ;  but,  that  it  might  not  bum  up  the  earth,  it  sent  oflF 
from  itself  small  masses  of  bright  flame,  which  locating  them.* 
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selves  in  surrounding  space,  completed  the  uniyerse,  forming 
its  fiimament/*' 

[4]  But  there  stood  one  among  them  who  said,  <^  You  are 
mistaken.  You  seem  to  yourselves  to  be  wise,  and  I  seem  to 
you  to  be  simple;  and  yet  in  my  simplicity  I  have  believed 
and  continue  to  believe  that  the  universe  was  created  by  God ; 
and  as  nature  pertains  to  the  universe,  that  universal  nature 
was  then  simultaneously  created.  If  nature  created  herself 
must  she  not  have  existed  from  eternity  ?  But  0  what  mad^ 
ness !" 

And  then  one  of  the  so-called  wise  men  ran  up  closer  and 
doBer  to  the  speaJiker,  and  put  his  left  ear  near  to  the  speaker's 
mouth — for  his  right  ear  had  been  filled  with  something  like 
cotton — and  asked  him  what  he  had  said ;  and  the  statements 
were  repeated.  Then  he  who  had  come  up  looked  around  to 
see  if  any  {Nriest  were  present,  and  seeing  one  at  the  side  of 
the  speaker  he  replied,  '^  I  also  confess  that  universal  nature 

is  from  God ;  but .''     Then  he  went  off  and  whispered  to 

his  companions,  saying,  <'  I  said  that  because*there  was  a  priest 
near ;  you  and  I  know  that  nature  is  from  nature;  but  as  this 
makes  nature  to  be  God,  I  said  that  universal  nature  is  from 
God ;  but r 

[5]  The  priest  hearing  their  whispers,  said,  ^<  Your  wisdom^ 
which  is  purely  philosophical,  has  misled  you,  and  has  so  closed 
the  interiors  of  your  minds  that  no  light  can  flow  into  them 
ficom  God  and  His  heaven  and  enlighten  you ;  you  have  extin-* 
goished  this  light."  And  he  said,  ^  Consider,  therefore,  and 
decide  among  yourselves  where  your  souls,  which  aie  immortal, 
originated — ^whether  in  nature  or  whether  they  also  were  in* 
duded  in  that  great  chaos/' 

Having  heard  this  the  former  went  to  his  companions  and 
asked  them  to  join  him  in  the  solution  of  this  knotty  question. 
And  they  came  to  the  concluaicm  that  the  human  soul  is  nothr 
ing  bat  ether,  and  thought  nothing  but  a  modification  of  ether 
by  the  sun's  light,  and  ether  a  property  of  nature.  And  they 
said,  ^  Who  does  not  know  that  we  speak  by  means  of  the  air  ? 
And  what  is  thought  but  speech  in  a  purer  air,  which  is  called 
the  ether  ?  Therefore  thought  and  speech  make  one.  Who 
cannot  see  this  in  man  during  lus  infancy  ?    He  first  learns  to 
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talk,  then  he  gradually  leama  to  talk  with  himsftlf — and  that 
is  thinking.  What,  then,  is  thought  hut  a  modification  of  the 
ether  ?  And  what  is  the  sound  of  the  Toioe  but  a  modulation 
of  that  ?  From  which  we  conclude  that  the  soul  which  thinks 
is  a  property  of  nature." 

[0]  But  some  of  them — ^not  exactly  dissenting,  but  to  make 
the  matter  dear — said  that  souls  came  into  existence  when  the 
ether  separated  itself  from  that  great  chaos,  the  ether  then 
dividing  itself  in  the  highest  region  into  innumerable  individ* 
ual  forms,  which  pour  themselves  into  men  when  they  begin 
to  think  from  the  purer  air ;  and  these  are  then  called  souls. 

Another,  having  heard  this,  said,  '<  I  admit  that  there  were 
innumerable  individual  forms  formed  out  of  the  ether  in  the 
higher  region ;  nevertheless  there  have  been  a  still  greater  num* 
ber  of  men  bom  since  the  creation  of  the  world;  how  then 
could  there  have  been  enough  of  these  ethereal  forms  ?  There- 
fore I  have  thought  to  myself,  that  souls  departing  from  the 
mouths  of  men  when  they  die,  return  to  them  again  after  some 
thousands  of  years,  and  enter  upon  and  pass  through  a  life 
similar  to  their  former  life.  That  many  of  the  wise  believe  in 
something  like  this,  and  in  metempsychosis,  is  known.'' 

Other  conjectures  beside  these  were  broached  by  the  rest; 
but  as  they  were  mere  ravings  I  pass  them  by. 

[7]  In  a  short  time  the  priest  returned,  and  then  the  one 
who  had  before  spoken  about  the  creation  of  the  universe  by 
God  told  of  their  conclusions  about  the  soul ;  having  heard 
which  the  priest  said  to  them,  <'  You  have  spoken  precisely  as 
you  thought  in  the  world,  not  knowing  that  you  are  not  in  that 
world,  but  in  another,  which  is  called  the  spiritual  world.  All 
those  who  have  become  corporeal-sensual  1^  confirming  them- 
selves in  favor  of  nature  are  unaware  that  they  are  not  in  the 
same  world  in  which  they  were  bom  and  brought  up.  This 
is  because  they  there  had  material  bodies,  while  here  they  have 
substantial  bodies ;  and  a  substantial  man  sees  himself  and  his 
companions  about  him  precisely  as  a  material  man  sees  him- 
self and  his  companions ;  for  the  substantial  is  the  primitive 
of  the  material  And  you  believe  that  the  same  nature  exists 
here,  for  the  reason  that  you  think,  see,  smell,  taste,  and  talk 
in  tiie  same  way  as  you  did  in  the  natural  world ;  when  in  fact 
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the  nature  of  this  world  is  as  different  and  distinct  from  the 
natoie  of  that  world  as  the  substantial  is  from  the  materia], 
or  the  spiritoal  from  the  natural,  or  the  prior  from  the  poste- 
rior. And  as  the  nature  of  the  world  where  you  formerly  liTed 
18  comparatively  dead,  so  have  you,  by  confirming  yourselves 
in  its  &vor,  become  as  it  were  dead,  that  is,  in  respect  to  what 
pertains  to  God,  to  heaven,  and  to  the  church,  and  also. in  this 
matter  which  relates  to  your  souls.  And  yet  every  man,  the 
bad  and  the  good  alike,  may  in  understanding  be  elevated  even 
into  the  light  in  which  the  angek  of  heaven  are ;  and  then 
they  are  able  to  see  that  there  is  a  €rod  and  a  life  after  death, 
and  that  man's  soul  is  not  ethereal,  and  therefore  not  of  the 
nature  of  that  world,  but  is  spiritual,  and  therefore  will  live  to 
eternity.  The  understanding  may  be  in  such  angelio  light, 
provided  those  natural  loves  are  set  aside  which  are  derived 
from  the  world,  and  whicb  favor  it  and  its  nature,  and  which 
are  derived  from  the  body  and  favor  it  and  what  belongs 
to  it.'* 

[B]  Then  instantly  these  loves  were  taken  aivay  from  them 
by  the  Lord,  and  they  were  permitted  to  speak  with  angels, 
from  whose  conversation  they  in  that  state  perceived  that  there 
is  a  God,  and  that  they  were  living  after  death  in  another 
world;  wherefore  they  were  covered  with  shame,  and  ex- 
claimed, <<  We  were  mad !  we  were  mad  V  But  as  this  was  not 
their  own  proper  state,  and  as  after  a  few  minutes  it  became 
tiresome  and  unpleasant,  they  turned  away  from  the  priest  and 
were  unwilling  to  listen  to  him  any  longer^  so  they  returned 
to  their  former  loves,  which  were  merely  natural,  worldly,  and 
corporeal,  and  they  went  away  toward  the  left,  passing  from 
one  society  to  another ;  and  finally  they  came  to  a  path,  where 
the  delights  of  their  own  loves  breathed  upon  them,  and  they 
said,  ^  Let  us  go  this  way  f  and  they  went ;  and  descending, 
they  came  at  length  to  those  who  were  in  the  delights  of 
similar  lores ;  and  they  went  on.  And  as  their  delight  was  a 
delight  in  doing  evil,  and  as  they  did  evil  to  many  on  the  way, 
they  were  imprisoned  and  became  demons.  And  then  their 
delight  was  changed  to  imdelight,  because  by  punishments  and 
fears  of  punishment  they  were  curbed  and  reslmined  from  their 
former  delight  which  constituted  their  nature. 


.  I 
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And  they  asked  thoee  who  were  m  the  same  prison  if  they 
weie  to  live  in  that  way  for  eyer ;  and  some  answered^  *'  We 
hare  been  here  for  some  ages,  and  are  to  remain  for  ages  of 
ages,  because  the  nature  that  we  contracted  in  the  world  can- 
not be  changed,  nor  can  it  be  expelled  by  pnnishments ;  for 
whenever  it  is  so  expelled,  after  a  short  lapse  of  time  it 
returns/' 

80*  Fifth  Memorable  Belation : — 

Once  by  permission  a  satan  and  a  woman  with  him,  ascended 
from  hell^  and  came  to  the  house  where  I  was.  Seeing  them 
I  closed  the  window,  but  talked  with  them  through  it.  I  asked 
the  satan  where  he  came  from ;  and  he  said  from  his  own  com- 
panions. 

And  I  asked  where  the  woman  came  from ;  and  he  made  the 
same  answer.  She  was  from  a  crowd  of  sirens,  such  as  are 
skilled  in  assuming  by  means  of  fantasies  all  the  modes  and 
forms  of  beauty  and  adornment,  now  putting  on  the  beauty  of 
Venus,  and  now  the  chaste  features  of  Parnassian  nymphs ; 
and  again  decking  themselves  out  like  queens  witii  crowns  and 
royal  robes,  and  walking  majestically  leaning  on  silver  canes. 
Such  in  the  world  of  spirits  are  harlots,  and  study  fantasies. 
Fantasy  arises  from  sensual  thought  when  the  ideas  springing 
from  any  interior  thought  have  been  excluded. 

I  asked  the  satan  if  she  was  his  wife.  He  replied,  <<  What 
18  a  wife  ?  I  do  not  know  and  my  society  does  not ;  she  is  m  j 
harlot.''  Then  she  inspired  him  with  lascivious  desire,  which 
sirens  can  do  with  great  skill ;  and  on  receiving  it  he  kissed 
her,  and  said,  *^  Ah  my  Adonis  1" 

[2]  But  to  proceed  to  serious  things.  I  asked  the  satan 
what  his  occupation  was ;  and  he  said,  '<  My  occupation  is  the 
pursuit  of  learning;  do  you  not  see  the  laurel  on  my  head  ?'' 
This  his  Adonis  had  created  by  her  art,  and  put  on  him  from 
behind. 

And  I  said,  **  Since  you  come  from  a  society  where  learning 
prevails,  tell  me  what  you  and  your  companions  believe  in 
regard  to  Grod." 

He  replied,  "  To  us  Gk)d  is  the  universe,  which  we  also  call 
nature,  and  which  the  more  simple  of  our  people  call  the 
atmosphere,  by  which  they  mean  the  air,  but  the  wise  mean  by 
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it  the  ether.  Grod,  heaven,  angels  and  the  like,  about  which 
man^^in  this  world  have  much  to  say,  are  empty  teims,  and 
fictions  taken  from  the  meteors  which  here  play  before  the 
eyes  of  inany  people.  Are  not  all  things  that  are  visible  on 
the  earth  created  by  the  sun  ?  At  its  approach  every  spring 
are  not  winged  and  creaping  insects  brought  forth ;  and  do  not 
birds,  moved  by  its  heat,  love  each  other  and  propagate  their 
species ;  and  does  not  the  earth  when  warmed  by  its  heat 
make  seeds  to  sprout  and  finally  yield  fruit  as  offspring?  Is 
not  the  universe  then  a  god,  and  nature  a  goddess ;  and  does 
she  not,  as  the  spouse  of  the  universe,  conceive,  bear,  bring 
up,  and  nourish  these  offspring  T^ 

[3]  I  asked  further  what  he  and  his  society  believed  about 
religion.  He  replied,  ^<  To  us,  who  are  more  learned  than  the 
masses,  religion  is  nothing  but  a  bewitchment  of  the  common 
people,  which  encompasses,  like  an  aiira,  the  sensitive  and  im^ 
aginative  powers  of  their  minds ;  and  in  that  aura  notions  of 
piety  fly  about  like  butterflies  in  the  air ;  and  their  faith,  which 
connects  these  ideas,  as  it  were,  in  a  chain,  is  like  a  silkworm 
in  his  cocoon,  from  which  he  comes  forth  as  king  of  the  but- 
terflies. For  the  unlearned  masses,  from  a  desire  to  fly,  love 
to  imagine  things  above  their  bodily  senses  and  their  thought 
therefrom,  in  this  way  making  wings  for  themselves,  with  which 
thej  may  soar  like  eagles  and  cry  boastfully  to  those  on  the 
ground, '  Look  at  me  I'  But  we  believe  what  we  see,  and  we 
love  what  we  touch."  With  that  he  touched  his  harlot  and 
said,  **  This  is  something  I  believe  in  because  I  see  and  touch 
it.  But  we  throw  that  other  nonsense  out  of  our  windows, 
and  blow  it  away  with  a  breath  of  laughter.'' 

[4]  I  then  asked  what  he  and  his  companions  believed  about 
hearen  and  hell.  He  replied  with  a  loud  laugh,  <<  What  is  heaven 
but  the  ethereal  firmament  above  ?  And  what  are  its  angels 
bat  spots  wandering  about  the  sun  ?  And  what  are  archangels 
bat  comets  with  long  tails,  upon  which  a  crowd  of  them  dwell  ? 
And  what  is  hell  but  bogs  where,  in  their  imagination,  frogs 
and  crocodiles  are  the  devils  ?  Everything  beyond  these  ideas 
of  hearen  and  hell  is  mere  trumpery  brought  forth  by  some 
prelate  for  the  purpose  of  winning  glory  from  the  ignorant 
multitude." 
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All  this  he  said  precisely  as  he  had  thought  upon  these  sub- 
jects in  the  world,  not  knowing  that  he  was  then  living  after 
death,  and  having  forgotten  all  that  he  had  heard  when  he  first 
entered  the  spiritual  world.  So  again  he  replied  to  a'question 
about  a  life  after  death,  that  it  was  a  thing  of  the  imaginati<Hi ; 
and  that  perchance  some  effluvium  arising  from  a  buried  oorpse 
in  the  shape  of  a  man,  or  a  thing  called  a  ghost,  about  which 
some  tell  stories,  had  introduced  such  a  notion  ampng  men's 
fancies. 

When  I  heard  this  I  could  no  longer  keep  from  laughing ; 
and  I  said,  <'  Satan,  you  are  raving  mad.  What  are  you  now  ? 
Are  you  not  now  in  the  form  of  a  man  ?  Do  you  not  talk,  see, 
hear,  walk  ?  Recall  to  mind  that  you  have  lived  in  aaother 
world  which  you  have  forgotten,  and  that  you  are  now  living 
after  death,  and  that  you  w^re  even  now  talking  just  as  you 
formerly  did." 

And  recollection  was  given  him,  and  he  remembered  and  was 
ashamed^  and  he  cried  out,  <<  I  am  mad  1  I  saw  heaven  above, 
and  I  heard  angels  there  uttering  things  ine&ble ;  but  that  was 
when  I  first  came  here.  I  will  now  keep  this  in  mind  to  tell 
to  my  companions  from  whom  I  came ;  and  perhaps  they  too 
will  be  ashamed  as  I  am." 

And  he  kept  repeating  that  he  would  call  them  madmen ;  but 
as  he  descended  f oi^tfulness  expelled  remembrance ;  and  when 
he  reached  his  companions  he  was  as  mad  as  they,  and  said  that 
what  he  had  heard  from  me  was  madness. 

In  this  way  do  satans  think  and  talk  after  death.  Those 
are  called  satans  who  have  confirmed  in  themselves  falsities 
until  they  believe  them ;  and  those  are  called  devils  who  have 
confirmed  in  themselves  evils  by  their  life. 
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CHAPTER   II. 
THB  LORD  THE  REDEEMER 

81.  Ih  the  pieoeding  chapter  Grod  the  Creator,  together  with 
Creation,  hae  been  treated  of.  This  chapter  will  treat  of  the 
Lord  the  fiedeemer,  together  with  Kedemption ;  and  the  next 
chapter  of  the  Holy  Spirit,  together  with  the  Divine  Operation. 
By  the  Lord  the  Redeemer  we  mean  Jehovah  in  the  Human ; 
for  in  what  follows  it  will  be  shown  that  Jehovah  Himself  de- 
scended and  assumed  a  Human  in  order  that  He  might  effect 
redemption.  The  name  Lord  is  used  and  not  Jehovah^  because 
the  Jehovah  of  the  Old  Testament  is  called  the  Lord  in  the 
New,  as  is  shown  in  the  following  passages.    In  Moses : — 

Hear,  O  Israel,  Jehovah  our  God  te  one  Jehovah ;  and  thou  shall  love 
Jehovah  God  with  all  thy  h^art  and  with  all  thy  soul  (Deut.  vi.  4,  6); 

and  in  Mark : — 

The  Lord  our  God  is  one  Lord ;  and  thou  shalt  love  the  Lord  thy  God 
with  all  thy  heart  and  with  all  thy  soul  (xU.  29,  80). 

Again,  in  Isaiah : — 

Prepare  ye  the  way  of  Jehovah,  make  level  in  the  wilderness  a  highway 
for  our  God  (xl.  3); 

and  in  Luke: — 

Thoa  shalt  go  before  the  face  of  the  Lord  to  prepare  His  way  (i.  76); 

besides  other  passages.  Moreover,  the  Lord  commanded  His 
disciples  to  call  Him  Lord,  and  this*  is  why  He  waa  so  called 
by  the  Apostles  in  their  Epistles,  and  afterwards  by  the 
Apostolic  Church,  as  appears  from  its  creed,  which  is  called 
the  Apostles'  Creed.  The  reason  of  this  was  that  the  Jews 
durst  not  utter  the  name  Jehovah  on  account  of  its  holiness; 
also  that  <<  Jehovah'^  means  the  Divine  Esse  which  was  from 
eternity ;  and  the  Human  that  He  assxuned  in  time  was  not 
that  Esse.  What  the  Divine  Esse  or  Jehovah  is,  has  been 
shown  in  the  preceding  chapter  (n  18-26,  27-35).  For  this 
reason,  by  the  Lord,  here  and  in  the  following  pages,  Jehovah 
in  His  Human  is  meant  And  since  a  knowledge  of  the  Lord 
surpasses  in  excellence  all  other  knowledges^  the  church,  and 
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even  in  heaven,  the  subject  shall  be  so  arranged  in  order  as  to 
bring  this  knowledge  out  into  clear  light.  It  will  be  con- 
sidered in  the  following  order : — 

(1)  Jehovah  the  Creator  of  the  universe  descended  and  as- 
sumed a  Human  that  He  might  redeem  men  and  save  them. 

(2)  He  descended  as  Divine  Truth,  which  is  the  Word,  al- 
though He  did  not  separate  from  it  the  Divine  Good. 

(3)  He  assumed  the  Human  in  accordance  with  His  Divine 
Order. 

(4)  The  Human  whereby  He  sent  Himself  into  the  world  is 
what  is  called  the  Son  of  God. 

(5)  Through  the  acts  of  Redemption  the  Lord  made  Himself 
Kighteousness. 

(6)  Through  the  same  acts  He  imited  Himself  to  the  Father, 
and  the  Father  united  Himself  to  Him,  also  in  accordance  with 
the  Divine  Order. 

(7)  Thus  God  became  Man,  and  Man  became  God,  in  one 
Person. 

(8)  The  progress  towards  union  was  His  state  of  Exinaai- 
tion  [emptying  Himself] ;  and  the  union  itself  is  His  state  of 
Glorification. 

(9)  Hereafter  no  one  from  among  Christians  enters  heaven 
imless  he  believes  in  the  Lord  God  the  Saviour,  and  approaches 
Him  alone. 

But  these  statements  shall  be  explained  separately. 

82.  (1)  Jehovah  God  descended  and  assumed  a  Human  that 
He  might  redeem  m^en  and  save  them.  In  the  Christian  churches 
at  this  day  it  is  believed  that  God  the  Creator  of  the  universe 
begat  a  Son  from  eternity,  and  that  this  Son  descended  and 
assumed  a  Human  in  order  to  redeem  and  save  men.  But  this 
is  an  error,  and  of  itself  falls  to  the  ground  as  soon  as  it  is 
considered  that  God  is  one,  and  that  it  is  worse  than  incredi- 
ble in  the  sight  of  reason  to  say  that  the  one  God  begat  a  Son 
from  eternity,  and  that  God  the  Father,  together  with  the  Son 
and  Holy  Spirit,  each  one  of  whom  singly  is  God,  is  one  God. 
This  incredible  notion  is  wholly  dissipated,  like  a  falling  star 
in  mid-air,  when  it  is  shown  from  the  Word  that  Jehovah  Grod 
Himself  descended  and  became  Man  and  also  Redeemer.  [2] 
The  first  statement,  that  it  was  Jehovah  Grod  Himself  who  de^ 
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scended  and  became  Man,  is  made  clear  in  the  following  pas* 


Behold,  a  viigin  shall  conceive  and  shall  bear  a  Son,  who  shall  be 
called  God-witb'US  {Ibo.  vii.  14 ;  Matt.  1.  22,  28). 

Unto  ua  a  Child  is  bom,  onto  us  a  Son  is  given ;  and  the  goremment 
•hall  be  upon  His  shoulder ;  and  His  name  shall  be  called  Wonderful, 
God,  Mighty,  Father  of  Eternity,  the  Prince  of  Peace  (/«a.  ix.  6). 

It  shall  be  said  in  that  day,  Lo,  this  is  our  God  ;  we  have  waited  for 
Him  that  He  may  deliver  us ;  this  is  Jehovah ;  we  have  waited  for  Him ; 
let  us  exult  and  be  glad  in  His  salvation  {Ita.  zxv.  9), 

The  voice  of  one  crying  in  the  desert.  Prepare  ye  the  way  of  Jehovah ; 
make  level  in  the  wilderness  a  highway  for  our  God,  and  all  flesh  shall 
see  it  together  {Isa.  x\.  8,  5). 

Behold,  the  liOrd  Jehovah  cometh  in  strength,  and  His  aim  shall  rule 
for  Him ;  behold.  His  reward  is  with  Hun.  He  shall  feed  His  flock  like 
a  shepherd  (iso.  xl.  10,  11). 

Jehovah  said,  Sing  for  joy  and  be  glad,  O  daughter  of  Zlon ;  for  lo,  I 
oome  to  dwell  in  the  midst  of  thee.  Then  many  nations  shall  cleave  to 
Jehovah  in  that  day  (ZecK  ii.  10, 11). 

I,  Jehovah,  have  called  thee  in  righteousness,  and  I  will  give  tliee  for 
a  covenant  of  the  people.  I  am  Jehovah ;  this  is  My  name ;  My  glory 
will  I  not  give  to  another  {Iscl  xlii.  6-8). 

Behold,  the  days  come,  that  I  will  raise  up  unto  David  a  righteous 
Branch  ;  and  He  shall  reign  as  King,  and  He  shall  execute  judgment  and 
xighteousness  in  the  earth,  and  Uus  is  His  name,  Jehovah  our  rightecu»- 
(Jef.  xxiii.  5,  6 ;  xxxili.  15,  16). 


See  also  the  places  where  the  Lord^s  coming  is  called  '<  the  day 
of  Jehovah"  (as  in  Isa.  xiii,  6,  9,  13,  22;  JSzek,  xxxi.  15;  Joel 
L  15 ;  iL  1,  2,  11 ;  iiL  1;  14,  18 ;  Amos  v.  13,  18,  20 ;  Z^h.  i. 
7-18 ;  Zeeh.  xiv.  1,  4-21 ;  and  elsewhere). 

[8]  That  it  was  Jehovah  Himself  who  descended  and  assnmed 
the  Human  is  especially  evident  in  Luke,  where  it  is  said  : — 

Mary  said  to  the  angel,  How  shall  this  come  to  pass,  seeing  I  know 
not  a  man  ?  And  the  angel  answered  her,  The  Holy  Spirit  shall  come  up- 
on thee,  and  the  power  of  the  Most  High  shall  overshadow  thee  ;  there- 
fore also  that  holy  thing  that  Is  bom  of  thee  shaU  be  called  the  Son  of 
God  (i.  84,  86). 

And  in  Matthew: —  * 

The  angel  said  to  Joseph,  the  bridegroom  of  Mary,  in  a  dream,  that 
tliat  which  was  begotten  in  her  was  of  the  Holy  Spirit.  And  Joseph  knew 
ker  not  tiU  she  had  brought  forth  her  flistbom  son,  and  he  called  His 
name  Jeeue  (1.  20,  25). 
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« 
It  will  be  shown  in  the  third  chapter  of  this  work  that  the 

Divine  that  goes  forth  from  Jehovah  God  is  what  is  meant  by 

the  Holy  Spirit.     Who  does  not  know  that  the  offspring  has 

its  soul  and  life  from  the  father,  and  that  the  body  is  from  the 

sonl  ?    Can  anything,  then,  be  more  plainly  declared  than  that 

the  Lord  had  His  soul  and  life  from  Jehovah  God ;  and  as  the 

Divine  cannot  be  divided,  that  the  very  Divine  of  the  Father 

was  His  soul  and  life  ?     This  is  why  the  Lord  so  often  called 

Jehovah  God  Hia  Father,  and  why  Jehovah  God  called  Him 

His  Son.     Can  there  be  anything,  then,  more  absurd  than  to 

say  that  the  soul  of  the  Lord  was  from  His  mother  Mary  ?  as 

is  at  this  day  dreamed  by  both  the  Soman  Catholics  and  the 

Reformed,  they  not  having  yet  been  awakened  by  the  Word- 

83.  That  a  Son  bom  from  eternity  descended  and  assumed 

the  Human  is  a  total  error  which  falls  to  the  ground  and  is 

dissipated  in  the  light  of  those  passages  in  the  Word  where 

Jehovah  Himself  says  that  He  Himself  is  the  Saviour  and 

Eedeemer,  as  in  the  following : — 

Am  I  not  Jehovah,  and  there  is  no  God  else  beside  Me  ?  A  just  God 
and  a  Saviour,  there  is  none  beside  Me  {laa,  zlv.  21,  22). 

I  am  Jehovah ;  and  beside  Me  there  is  no  Saviour  {laa.  xlili.  11). 

I  am  Jehovah  thy  God,  and  thou  shalt  acknowledge  no  God  beside 
Me  ;  and  there  is  no  Saviour  beside  Me  {Ho8,  ziii.  4). 

That  all  flesh  may  know  that  I  Jehovah  am  thy  Saviour  and  thy  Re* 
deemer  {Isa.  xlix.  26 ;  Ix.  16). 

As  for  our  Redeemer,  Jehovah  of  Hosts  is  His  name  (Tsa.  xlvii.  4). 

Their  Redeemer  is  strong ;  Jehovah  of  Hosts  is  His  name  {Jer,  1. 84). 

O  Jehovah,  my  Rock  and  my  Redeemer  (Ps»  xiz.  14). 

Thus  said  Jehovah,  thy  Redeemer,  the  Holy  One  of  Israel,  I  am  Jeho- 
vah thy  God  {Isa.  xlviii.  17  ;  xliii.  14 ;  xlix.  7). 

Thus  said  Jehovah,  tliy  Redeemer,  I  am  Jehovah  that  maketh  all  things, 
even  alone  by  Myself  [Isa.  xliv.  24). 

Thus  said  Jehovah,  the  King  of  Israel,  and  His  Redeemer,  Jehovah 
of  Hosts,  I  am  the  Fiist  and  I  am  the  Last ;  and  beside  Me  there  is  no 
God  {Jsa,  xliv.  6). 

Thou,  O  Jehovah,  art  our  Father,  our  Redeemer ;  from  everlasting  is 
Thy  name  (laa.  Ixiii.  16). 

With  everlasting  kindness  will  I  have  mercy  on  thee,  said  Jehovah,  Thy 
Redeemer  {laa.  liv.  8). 

Thou  hast  redeemed  me,  O  Jehovah  of  truth  {Pa.  xx^\.  5). 

Let  Israel  hope  in  Jehovah  ;  for  with  Jehovah  there  is  mercy,  and  with 
Him  is  plenteous  redemption.  And  He  shall  redeem  Israel  from  all  hia 
iniquities  {Pa.  cxxx.  7,  8). 
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JehoTah  of  Hbeta  is  Wb  name ;  and  thy  Redeemer  the  Holy  CMe  of 
Israel ;  the  God  of  the  whole  earth  shall  He  be  called  (/9a.  liv.  6). 

From  these  and  many  other  passages  it  can  be  seen  by  every 
man  who  has  eyes,  and  a  mind  that  has  been  opened  by  means 
of  them,  that  God,  who  is  one,  descended  and  became  Man,  in 
order  to  effect  redemption.  Who  cannot  see  this  as  in  the  light 
of  morning  when  he  gives  any  attention  to  these  Divine  dec 
larations  themselves  which  have  been  presented  ?  But  those 
who  are  in  the  shades  of  night,  owing  to  a  confirmed  belief  in 
the  birth  of  another  God  from  eternity,  and  in  His  descent  and 
work  of  redemption,  shut  their  eyes  to  these  Divine  declara- 
tions, and  in  that  state  study  how  to  apply  them  to  their  own 
falsities  and  pervert  them. 

84.  There  are  many  reasons  why  God  could  redeem  meui 
that  is,  could  deliver  them  from  damnation  and  hell,  only  by 
means  of  an  assiuned  Human ;  which  reasons  shall  be  set  forth 
in  the  following  pages.  Bedemption  consisted  in  subjugating 
the  hells,  restoring  the  heavens  to  order,  and  after  this  reestab- 
lishing the  church ;  and  this  redemption  God  with  His  omnipo- 
tence could  effect  only  by  means  of  the  Human,  as  it  is  only 
by  means  of  an  aim  that  one  can  work — m  the  Word  (/«a.  zL 
10;  liiL  1)  this  Human  of  the  Lord  is  called  '<the  arm  of  Je- 
hovah^' — or  as  one  can  attack  a  fortified  town  and  destroy  the 
temples  of  idols  therein  only  by  means  of  interveAing  agencies. 
That  it  was  by  means  of  His  Human  that  God  had  omnipo- 
tence in  this  Divine  work,  is  also  evident  from  the  Word.  For 
in  no  other  way  would  it  be  possible  for  God  who  is  in  the  in- 
most and  thus  in  the  purest  things,  to  pass  over  to  outmost 
things,  in  which  the  heUs  are,  and  in  which  the  men  of  that 
time  were ;  just  as  the  soul  can  do  nothing  without  a  body,  or 
as  no  one  can  conquer  an  enemy  without  coming  in  sight  of 
him,  or  approaching  and  getting  near  to  him  with  proper  eqtdp- 
ments,  such  as  spears,  shields,  or  muskets.  It  was  as  impos- 
sible for  God  to  effect  redemption  without  the  Human  as  it 
would  be  for  men  to  conquer  the  Indies  without  transporting 
soldiers  there  by  means  of  ships,  or  as  it  would  be  to  make 
trees  grow  by  heat  and  light  if  the  air  through  which  these 
pass,  or  the  soil  from  which  the  trees  spring,  had  never  been 
oieated ;  as  impossible,  in  fact,  as  ti'  catch  fish  by  spreading 
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nets  in  the  air  instead  of  in  the  water.  For  it  is  impossible  for 
Jehovah,  such  as  He  is  in  Himself,  by  His  omnipotence  to  get 
in  contact  with  any  devil  in  hell  or  any  devil  upon  the  earth, 
and  restrain  him  and  his  fury  and  tame  his  violence,  unless 
He  be  in  things  last  as  He  is  in  things  first.  Because  He  is 
in  things  last  in  His  Human,  He  is  called  in  the  Word  ^<  the 
First  and  the  Last,^^  ^  the  Alpha  and  the  Omega^''  <<  the  Be- 
ginning and  the  End.^' 

86.  (2)  Jehovah  Gad  descended  as  Divine  Truth,  which  is  the 
Word,  although  He  did  not  separate  from  it  the  Divine  Oood. 
There  are  two  things  that  constitute  the  essence  of  God,  the. 
Divine  love  and  the  Divine  wisdom,  or  what  is  the  same.  Di- 
vine good  and  Divine  truth.  That  these  two  are  the  essence 
of  Gk>d  has  been  shown  above  (n«  36-48).  Moreover  these  two 
are  what  are  meant  in  the  Word  by  the  name  ^<  Jehovah  Grod,'' 
«  Jehovah"  meaning  the  Divine  love  or  Divine  good,  and '« God'* 
the  Divine  wisdom  or  Divine  truth ;  and  for  this  reason  these 
two  names  are  distinguished  in  the  Wood  in  various  ways ; 
sometimes  the  name  '<  Jehovah^'  alone  is  used,  and  sometimes 
the  name  "  God"  alone — ^the  name  "  Jehovah"  when  the  Divine 
good  is  treated  of,  and  the  name  ^'  God"  when  the  Divine  truth 
is  treated  of ;  and  the  name  *^  Jehovah  God"  when  both  are 
treated  of.  That  Jehovah  God  descended  as  the  Divine  truth, 
which  is  the  Word,  is  shown  in  John  as  follows  : — 

In  the  beginning  was  the  Word,  and  the  Word  was  with  Qod,  and  God 
was  the  Word.  All  things  were  made  by  liim,  and  without  Hfan  was  not 
any  thing  made  that  was  made.  And  the  Word  became  flesh  and  dwelt 
among  us  (i.  1,  8,  14). 

By  '<  the  Word"  here  the  Divine  truth  is  meant,  because  the 
Word,  which  is  in  the  church,  is  Divine  truth  itself,  for  it 
was  dictated  by  Jehovah  Himself ;  and  what  is  dictated  by  Je- 
hovah is  nothing  but  Divine  truth,  and  can  be  nothing  else. 
[2]  But  inasmuch  as  the  Divine  truth  passed  down  through 
the  heavens  even  to  the  world,  it  became  adapted  to  angels  in 
heaven  and  also  to  men  in  the  world.  For  this  reason  there 
is  in  the  Word  a  spiritual  sense  in  which  the  Divine  truth  is 
seen  in  dear  light,  and  a  natural  sense  in  which  it  is  seen  ob> 
scurely.  Thus  it  is  the  Divine  truth  in  our  Word  that  is  here 
meant  in  Jo?tn.    This  is  made  still  clearer  by  the  fact  that  the 
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Lord  came  int6  the  world  to  fulfil  all  things  of  the  Word ;  and 
this  is  irhj  it  is  so  often  said  that  this  or  tliat  was  done  to 
Him  *^  that  the  Scnptnie  might  be  fulfilled.''  Kor  is  anything 
bat  the  Divine  truth  meant  by  ^<  the  Messiah"  or  <<  the  Christ/' 
or  <'  the  Son  of  man/'  or  ^  the  Holy  Spirit  the  Comforter/'  which 
the  Lord  sent  after  His  departure.  In  the  chapter  on  the  Sacred 
Scripture  it  will  be  shown  that  in  His  transfiguration  before  the 
three  disciples  on  the  mount  (Mtttt,  xviL ;  Mark  ix. ;  Luke  ix.), 
and  also  before  John  in  the  Apocalypse  (i.  12-16),  the  Lord 
represented  Himself  as  that  Word.  [2]  That  the  Lord  in 
the  world  was  the  Divine  truth  is  evident  from  His  own 
words: — 

I  am  the  Way,  the  Tmth,  and  the  Life  {John  ziv.  6) ; 

also  from  these  words : — 

We  know  that  the  Son  of  God  is  oome,  and  hath  given  ns  an  under* 
standing  that  we  may  know  the  Tnie ;  and  we  are  in  the  True,  in  His 
Son  Jesos  Chrifit   This  is  the  trae  Qod  and  eternal  life  (1  John  y.  20); 

and  still  further  by  His  being  called  *^  the  Light/'  as  in  tho  fol- 
lowing passages : — 

There  was  the  true  light  that  lighteth  every  man  that  cometh  into  the 
world  {John  i.  4,  9). 

Jesos  said^  Yet  a  little  while  Is  the  light  with  you.  Walk  while  ye  have 
the  light,  that  darkness  overtake  you  not.  Wlule  ye  have  the  light  be- 
lieve in  the  light,  that  ye  may  be  sons  of  light  {John  xii.  85,  36,  46). 

I  am  the  light  of  the  world  {John  ix.  5). 

Simeon  said,  For  mine  eyes  have  seen  Thy  salvation,  a  light  for  reve- 
lation to  the  Gentiles  {Luke  ii.  80-^2). 

And  this  is  the  judgment,  that  light  is  come  into  the  world ;  he  that 
doeth  the  truth  cometh  to  the  light  {John  UL  19,  21) ; 

besides  other  places.     ^  Light"  means  the  Divine  truth. 

M.  Jehovah  God  came  down  into  the  world  as  Divine  truth, 
in  order  that  He  might  work  redemption ;  and  redemption  con- 
sisted in  subjugating  the  hells,  restoring  the  heavens  to  order, 
and  after  this  establishing  a  church.  This  the  Divine  good  is 
inadequate  to  effect ;  it  can  be  done  only  by  the  Divine  truth 
from  the  Divine  good.  The  Divine  good,  viewed  in  itself,  is 
like  the  round  hilt  of  a  sword,  or  a  blunt  piece  of  wood,  or  a 
bow  without  arrows ;  while  Divine  truth  from  Divine  good  is 
a  sharp  sword,  or  wood  in  the  form,  of  a  spear,  or  a  bow 
9 
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with  its  arrows,  all  which  are  effective  against  an  enemy.  (In 
the  spiritual  sense  of  the  Word  **  swords/'  ^<  spears/'  and  <<  bows'' 
mean  truths  combating,  as  may  be  seen  in  the  Apocalypse  Be- 
vealedj  n.  62, 299, 436,  where  this  is  shown.)  The  falsities  and 
evils  in  which  all  hell  was  and  always  is,  could  have  been  as- 
saulted, conquered,  and  subjugated  in  no  other  way  than  by 
means  of  Divine  truth  from  the  Word ;  nor  could  the  new  heaven 
that  was  then  constituted  have  been  built  up,  formed,  and  ar- 
ranged in  order  by  any  other  means ;  nor  could  a  new  church 
on  the  earth  have  been  established  by  any  other  means.  More- 
over all  the  strength,  energy,  and  power  of  God  belong  to  Di- 
vine truth  from  the  Divine  good.  This  explains  why  Jehovah 
God  came  down  as  Divine  truth,  which  is  the  Word.  There- 
fore it  is  said  in  David : — 

Gird  Thy  sword  upon  Thy  thigh,  O  mighty  One,  and  in  Thy  majesty 
mount  up ;  ride  upon  the  Word  of  truth ;  Thy  right  hand  shall  ieach 
Thee  wonderful  thing&  Thine  arrows  are  diaip,  Thine  enemies  shall  fall 
under  Thee  (Pa.  xIt.  8-5). 

This  is  said  of  the  Lord,  of  His  conflicts  with  the  hells,  and  of 
His  victories  over  them. 

87.  What  good  is,  apart  from  truth,  and  what  truth  is,  apart 
from  good,  can  be  seen  clearly  in  man.  All  good  in  man  has 
its  seat  in  his  will,  and  all  truth  in  his  understanding;  and 
the  will  from  its  good  can  do  nothing  whatever  except  by 
means  of  the  understanding )  it  cannot  work,  it  cannot  speak, 
it  cannot  feel;  all  of  its  virtue  and  power  is  by  means  of  the 
imderstanding,  consequently  by  means  of  truth ;  for  the  un- 
derstanding is  the  receptacle  and  abode  of  truth.  It  is  with 
these  precisely  as  with  the  action  of  the  heart  and  lungs  in  the 
body.  Without  the  respiration  of  the  lungs  not  a  motion  or  a 
sensation  is  produced  by  the  heart ;  but  both  motion  and  sensar 
tion  are  produced  from  Uie  heart  by  the  respiration  of  the  lungs, 
as  is  evident  in  the  swooning  of  persons  who  have  been  suffo- 
cated or  have  fallen  into  the  water,  whose  respiration  ceases,  al- 
though the  systolic  activity  of  the  heart  still  continues.  That 
such  persons  have  neither  motion  nor  sensation  is  known.  It 
is  the  same  with  the  embryo  in  the  mother's  womb.  This  is 
because  the  heart  corresponds  to  the  will  and  its  various  kinds 
of  good,  and  the  lungs  to  the  understanding  and  its  truths.   In 
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the  spiritual  world  the  power  of  truth  is  especially  conspicu- 
ous. An  angel  who  is  in  Divine  truths  from  the  Lord,  although 
in  body  as  weak  as  an  infant,  can  nevertheless  put  to  flight  a 
troop  of  infernal  spirits  that  look  like  Anakim  and  Nephilim, 
that  is,  like  giants,  and  can  pursue  them  to  hell,  and  thrust 
them  into  their  caverns  there;  and  when  they  emerge  there* 
from  they  dare  not  come  near  the  angeL  Those  who  are  in 
Divine  truths  from  the^Lord  are  in  that  world  like  lions,  al- 
though in  body  they  have  no  lAore  strength  than  sheep.  Men 
who  are  in  Divine  truths  from  the  Lord  have  a  like  power  against 
evils  and  falsities,  and  consequently  against  cohorts  of  devils, 
who,  regarded  in  their  essence,  are  nothing  but  evils  and  falsi^ 
ties.  There  is  such  strength  in  Divine  truth  because  God  is 
good  itself  and  truth  itself;  and  it  was  by  means  of  Divine 
truth  that  He  treated  the  universe ;  and  all  the  laws  of  order 
by  means  of  which  He  preserves  the  universe  are  truths.  There- 
fore it  is  said  in  John : — 

That  all  things  were  made  hy  the  Word,  and  without  Him  was  not  any 
thing  made  that  was  made  (i.  S,  10). 

And  in  David : — 

By  the  Word  of  Jehovah  were  the  heavens  made  ;  and  all  the  hosts  of 
them  by  the  breath  of  His  mouth  (Ps.  zzxiii.  6). 

88.  That  God,  although  He  descended  as  Divine  truth,  did 
not  separate  therefrom  the  Divine  good,  is  evident  from  the 
oonoeption ;  of  which  it  is  said : — 

That  the  power  of  the  Most  High  overshadowed  Mary  (Luke  1.  35), 

*^  the  power  of  the  Most  High  "  meaning  the  Divine  good.  This 
is  evident  also  from  the  passages  where  He  says  that  the  Father 
is  in  Him  and  He  in  the  Father,  that  all  things  that  the  Father 
hath  are  His,  and  that  the  Father  and  He  are  one ;  also  from 
oCher  passages.  By  <<  the  Father '^  the  Divine  good  is  meant. 

89.  (3)  Chd  OMumed  the  Human  in  accordance  with  His  Di- 
vine Order.  In  the  section  that  treats  of  the  Divine  omnipo- 
tence and  omniscience  it  has  been  shown  that  Grod  introduced 
order  into  the  universe  and  into  each  and  all  things  of  it  at  the 
time  of  their  creation,  and  therefore  His  omnipotence  in  the 
universe  and  in  each  and  all  things  of  it,  proceeds  and  operates 


132  THE  TRUE  CHRISTIAN  RELIGION  [Chap.  IL 

in  accordaaoQ  with  the  laws  of  His  order.  (This  haa  already 
been  treated^  of  consecutively,  n.  49-74.)  Since,  then,  it  was 
Grod  who  descended,  and  since  (as  is  there  shown)  He  is  Order 
itself,  it  was  necessary,  if  He- was  to  bec(»ne  man  actually,  that 
He  should  be  conceived,  carried  in  the  womb,  born,  educated, 
aequii-e  knowledges  gradually,  and  thereby  be  introduced  into 
intelligence  and  wisdom.  In  respect  to  His  Human  He  was, 
for  this  reafion,  an  infant  like  other  ^infants,  a  boy  like  other 
boys,  and  so  on ;  with  the  sole  difference  that  this  development 
was  accomplished  in  Him  more  quickly,  more  fully,  and  more 
perfectly  than  in  others.  That  this  development  was  in  accord- 
ance with  order  is  evident  from  these  words  in  Luke : — 

And  the  child  Jesiis  grew  and  waxed  strong  in  spirit.  And  Jesus  ad- 
vanced in  wisdom,  and  in  the  stages  of  life,  and  in  favor  with  God  and 
man  (ii.  40,  62). 

That  this  was  done  more  quickly,  more  fully,  and  more  per 
fectly  than  with  others  is  evident  from  what  is  said  of  Him  in 
the  same  Gospel,  that 

When  He  was  twelve  years  old  He  sat  in  the  temple  in  the  midst  of  the 
doctors  and  taught  them  ;  and  that  all  that  heard  Him  were  astonished  at 
His  understanding  and  answers  (ii.  46,  47  ;  and  afterwards,  iv.  16-22, 82). 

This  took  place  because  Divine  order  requires  that  man  should 
prepare  himself  for  the  reception  of  God ;  and  in  proportion 
as  he  prepares  himself,  God  enters  into  him  as  into  His  dwell- 
ing-place and  home ;  and  this  preparation  is  effected  by  means 
of  knowledges  respecting  God  and  the  spiritual  things  pertain- 
ing to  the  church,  and  thus  by  means  of  intelligence  and  wis- 
dom. For  it  is  a  law  of  order  that  in  proportion  as  man  ap- 
proaches and  gets  near  to  God  (which  he  must  do  wholly  as  if 
of  himself)  does  God  approach  and  get  near  to  man,  and  con- 
join Himself  with  man  in  man's  interiors.  It  was  in. accord- 
ance with  this  order  that  the  Lord  progressed  even  to  a  oneness 
with  His  Father,  a£  will  be  further  shown  in  what  follows. 

00.  Those  who  do  not  know  that  the  Divine  omnipotence 
proceeds  and  operates  in  accordance  with  order,  may  hatch  from 
their  fancies  many  things  that  are  opposed  to  and  in  conflict 
with  sound  reason ;  as  why  God  did  not  assume  the  Human 
immediately  without  such  stages  of  development ;  why  He  did 
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not  create  or  bring  together  a  body  for  Himself  out  of  elements 
drawn  from  the  four  quarters  of  the  world,  and  thus  exhibit 
Himself  as  the  6od-Mau  to  the  bodily  vision  of  the  Jewish 
people,  and  even  of  the  whole  world ;  or  if  He  wished  to  be 
bom,  why  He  did  not  infuse  His  entire  Divinity  into  the  em- 
bryo itself,  or  into  the  infant  itself ;  or  why  He  did  not,  after 
His  birth,  at  onoe  raise  Himself  up  to  the  stature  of  manhood, 
and  speak  from  Divine  wisdom.  Those  who  think  of  the  Divine 
omnipotenoe  as  being  aps^rt  from  order  may  conceive  and  bring 
forth  these  and  like  things,  and  thus  fill  the  church  with  ab- 
surdities and  trifles,  as  has  indeed  been  done ;  for  example,  that 
God  could  beget  a  Son  from  eternity,  and  then  cause  a  third 
God  to  proceed  from  Himself  and  the  Son ;  again,  that  He  could 
be  angry  at  the  human  race,  and  devote  it  to  destruction,  and 
be  willing  to  be  brought  back  to  mercy  by  the  Son,  and  this 
by  intercession  and  through  remembrance  of  His  cross ;  and 
s^;ain,  that  He  could  put  into  man  the  righteousness  of  His 
Son,  and  insert  it  in  man's  heart,  like  the  <^  simple  substance" 
of  WolfiE,  which  contains,  as  that  author  himself  says,  all  things 
belonging  to  the  merit  of  the  Son,  but  which  cannot  be  divided, 
for  if  it  were  divided  it  woxdd  become  naught ;  still  again,  that 
He  is  able  to  remit  sins  to  whomsoever  He  will,  as  if  by  a  pa- 
pal bull,  or  cleanse  the  most  impious  person  from  his  black  evils, 
and  thus  make  a  man  who  is  as  black  as  a  devil  as  white  as  an 
angel  of  light,  without  the  man's  moving  himself  any  more  than 
a  atone,  or  while  he  is  standing  still  like  a  statue  or  an  idol ; 
with  many  other  insane  notions  which  those  who  maintain  that 
tho  Divine  power  is  absolute,  with  no  recognition  or  acknowl- 
edgment of  any  order  therein,  may  scatter  abroad  aB  a  fanning 
machine  blows  chaff  into  the  air.  In  spiritual  matters,  which 
pertain  to  heaven  and  the  church,  and  thus  to  eternal  life,  such 
may  wander  away  from  Divine  truths  like  a  blind  man  in  the 
woods,  who  now  falls  over  stones,  now  strikes  his  forehead 
against  a  tree,  and  now  entangles  his  hair  in  its  branches. 

91.  Moreover,  the  Divine  miracles  have  been  wrought  in  ac- 
cordance with  Divine  order,  but  in  accordance  with  the  order  of 
an  influx  of  the  spiritual  world  into  the  natural  world ;  about 
which  order  nothing  has  been  known  heretofore,  because  here- 
tofore no  one  has  known  anything  about  the  spiritual  world. 
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But  what  that  order  is  will  be  made  dear  at  the  proper  time, 
when  we  come  to  treat  of  Divine  Miracles  and  Magical  Mira- 
cles. 

02.  (4)  The  Human  whereby  God  sent  Himself  into  the  world 
is  the  Son  of  God.  The  Lqrd  frequently  says  that  the  Father 
sent  Him,  and  that  He  was  sent  by  the  Father  (as  in  Matt.  x. 
40;  XV.  24 ;  John  iU.  17,  34;  v.  23,  24,  36-38;  vi.  29,  39,  40, 
44,  57;  vii.  16, 18,  2%,  29;  viiL  16, 18,  29,  42;  ix.  4;  and  in 
many  other  places) ;  and  this  He  43ays,  because  <<  being  sent  in- 
to the  world"  means  to  descend  and  come  among  men;  and 
this  was  done  by  means  of  a  human  which  He  took  on  through 
the  virgin  Maiy.  Moreover,  the  Human  is  actually  the  Son  of 
Gkxl,  because  it  was  conceived  from  Jehovah  God  as  its  Father 
(according  to  Luke  L  32, 35).  He  is  called  'Hhe  Son  of  God,'' 
« the  Son  of  man,''  and  "  the  son  of  Mary ;"  « the  Son  of  Grod" 
meaning  Jehovah  God  in  His  Human ;  *^  the  Son  of  man"  the 
Lord  in  respect  to  the  Word ;  while  <<  the  son  of  Mary"  means 
strictly  the  human  He  took  on.  That  this  is  the  meaning  of 
<<  Son  of  God"  and  '^  Son  of  man"  will  be  shown  in  what  fol- 
lows. That  '<  the  son  of  Mary"  means  the  mere  human  is  clearly 
seen  in  the  generation  of  man,  in  that  the  soul  is  from  the  father 
and  the  body  from  the  mother ;  for  the  soul  is  contained  in  the 
semen  of  the  father  and  is  clothed  with  a  body  in  the  mother ; 
or  what  is  the  same  thing,  all  the  spiritual  that  man  has  is  from 
the  father  and  all  the  material  from  the  mother.  In  regard 
to  the  Lord,  the  Divine  that  He  had  was  from  Jehovah  the 
Father,  and  the  human  from  the  mother.  These  two  united  are 
the  Son  of  God.  This  is  evident  from  the  account  of  the  Lord's 
birth,  as  given  in  Luke : — 

The  angel  Gabriel  said  to  Maiy,  The  Holy  Spirit  shall  c<»neapon  thee, 
and  the  power  of  the  Most  High  shall  overshadow  thee ;  therefore  the 
Holy  thing  that  shall  be  bom  of  thee  shall  be  o&Ued  the  Son  of  God  (L  86). 

The  Lord  also  called  Himself  "  one  sent  by  the  Father,*^  for 
the  reason  that  sent  and  angel  have  the  same  meaning,  angel 
meaning  in  the  original  one  sent.   For  it  is  said  in  Isaiah : — 

The  angel  of  the  faces  of  Jehovah  delivered  them ;  in  His  love  and  In 
His  pity  He  redeemed  them  (Ixiii.  9) ; 

and  in  Malachi  .*-  - 
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And  the  Lord  whom  ye  seek  shall  saddenly  come  to  His  temple,  even 
the  MesBeoger  of  the  covenant,  whom  ye  delight  m  (UL  1 ;  also  elsewhere). 

That  the  Divine  Trinity— God  the  Father,  Son  and  Holy  Spirit 
— is  in  the  Lord,  and  that  the  Father  in  Him  is  the  Divine  from 
which,  the  Son  the  Divine  Human,  and  the  Holy  Spirit  the  Di- 
vine going  forth,  will  be  seen  in  the  third  chapter  of  this  work 
where  the  Divine  Trinity  is  treated  of. 

93.  Since  the  angel  Gabriel  said  to  Mary,  "  The  Holy  thing 
that  shall  be  bom  of  thee  shall  be  called  the  Son  of  God,"  it  will 
be  shown  by  the  following  passages  from  the  Word  that  the 
liord  in  respect  to  His  Human  is  called  the  Holy  One  of  Is- 
rael:— 

I  saw  in  visions  and,  behold,  a  Watcher  and  an  Holy  One  came  down 
from  heaven  {Dan.  iv.  13,  23). 

God  Cometh  from  Teman,  and  the  Holy  One  from  Mount  Paran  {Hab. 
iii.3). 

I  am  Jehovah,  the  Holy  One,  the  Creator  of  Israel,  yoor  Holy  One  {Isct, 
xUU.  14,  15). 

Thus  said  Jehovah,  the  Redeemer  of  Israel,  His  Holy  One  {laa,  xllz.  7). 

I  am  Jehovah  thy  God,  the  Holy  One  of  Israel,  thy  Saviour  {Isa,  zliii 
1,8). 

As  for  oar  Bedeemer,  Jehovah  of  Hosts  is  His  name,  the  Holy  One  of 
Israel  (/M.  zlviL  4). 

Thus  said  Jehovah,  your  Redeemer,  the  Holy  One  of  Israel  {laa.  xliii. 
14 ;  xlvUL  17). 

Jehovah  of  Hosts  Is  His  name,  and  thy  Redeemer,  the  Holy  One  of 
Isn^l  (Isa.  liv.  6). 

Hiey  tempted  God  and  the  Holy  One  of  Israel  (P«.  Ixxviii.  41). 

Tliey  have  forsaken  Jehovah,  they  have  provoked  the  Holy  One  of 
Iszael  (/so.  i.  4). 

They  said.  Cause  the  Holy  One  of  Israel  to  cease  from  before  us.  Where- 
fore thus  said  the  Holy  One  of  Israel  (Isa.  xtt.  11,  12). 

Who  say.  Let  Him  hasten  HIa  work  that  we  may  see ;  and  let  the 
emmsel  of  the  Holy  One  of  Israel  draw  nigh  and  come  (Xso.  v.  19). 

In  that  day  they  shall  stay  upon  Jehovah,  the  Holy  One  of  Israel,  in 
truth  {Isa,  z.  20). 

Cry  out  and  shout,  thou  inhabitant  of  Zion  ;  for  great  is  the  Holy  One 
of  Israel  In  the  midst  of  thee  {l9a.  zil.  6). 

The  God  of  Israel  said,  In  that  day  His  eyes  shall  look  to  the  Holy  One 
of  Israel  {l9a.  zvii  6,  7). 

The  poor  of  men  shall  rejoice  in  the  Holy  One  of  Israel  {laa.  zzix.  19 ; 
IL  16). 

The  land  Is  full  of  guilt  against  the  Holy  One  of  Israel  {Jer.  li.  6). 

(See  also  /so.  Iv.  6 ;  Iz.  9 ;  and  elsewhere.) 
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Thus  ^<  the  Holy  One  of  Israel"  means  the  Lord  in  respect  to 
His  Divine  Human,  since  the  angel  said  to  Mary : — 

The  Holy  diing  that  shall  be  bom  of  thee  shall  be  called  the  Son  of 
God  {Luke  I  35). 

That  Jehovah  and  the  Holy  One  of  Israel  are  one,  although  the 
names  are  diiferent,  is  also  made  clear  by  the  passages  here 
quoted  which  state  that  Jehovah  is  that  Holy  One  of  IsraeL 
It  is  also  made  evident  from  numerous  passages  that  the  Lord 
is  called  the  God  of  Israel  (as  Isa.  xvii.  6 ;  xxL  10, 17 ;  xxiv. 
15 ;  xxix.  23 ;  Jer,  vii.  3 ;  ix.  15 ;  xi.  3 ;  xiiL  12 ;  xvL  9  j  xix.  3, 
15 ;  xxiii.  2  ;  xxiv.  5 ;  xxv.  15,  27 ;  xxix.  4,  8,  21,  25 ;  xxx.  2 ; 
xxxL  23 ;  xxxii.  14, 15,  36 ;  xxxiiL  4 ;  xxxiv.  2, 13 ;  xxxv.  13, 
17, 18, 19 ;  xxxvii.  7 ;  xxxviiL  17 ;  xxxix.  16 ;  xliL  9,  15, 18 ; 
xliu.  10;  xliv.  2,  7, 11,  25;  xlviii.  1;  L  18;  li.  33;  Uzek.  viiL 
4;  ix.  3;  x.  19,  20;  xL  22;  xliiL  2;  xliv.  2;  Zeph.  iL  9;  Fs. 
xlL  13 ;  lix.  5 ;  IxviiL  8). 

94.  In  the  Christian  churches  of  the  present  day  it  is  cus- 
tomary to  call  the  Lord  our  Saviour  the  son  of  Mary,  and  rarely 
the  Son  of  God,  except  when  a  Son  of  God  bom  from  eternity 
is  meant.  This  is  because  the  Eoman  Catholics  have  made 
Mary  the  mother  more  holy  than  all  others,  and  have  exalted 
her  as  a  goddess  or  queen  over  all  their  saints.  When,  how- 
ever, the  Lord  glorified  His  Human  He  put  off  everything  be- 
longmg  to  His  mother,  and  put  on  everything  belonging  to 
His  Father.  This  shall  be  fully  shown  in  subsequent  pages 
of  this  work.  From  this  saying,  so  common  with  all,  that  the 
Lord  is  the  son  of  Mary,  many  enormities  have  flowed  into  the 
church ;  especially  with  those  who  have  not  taken  into  consid- 
eration what  is  said  of  the  Lord  in  the  Word;  as  that  the  Father 
and  He  are  one,  that  He  is  in  the  Father  and  the  Father  in 
Him,  that  all  things  of  the  Father  are  His,  that  He  called 
Jehovah  His  Father,  and  that  Jehovah  the  Father  called  Him 
His  Son.  These  enormities  tliat  have  flowed  into  the  church 
as  a  result  of  His  being  called  the  son  of  Mary,  and  not  the 
Son  of  God,  are,  that  the  idea  of  Divinity  in  respect  to  the  Lord 
perishes,  and  with  it  all  that  is  said  of  Him  in  the  Word  as  the 
Son  of  God ;  also  that  through  this,  Judaism,  Arianism,  Socin- 
ianism,  Calvinism,  as  it  was  at  its  beginning,  gain  entrance,  and 
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at  length  Natuialism,  and  with  it  the  insane  notion  that  He 
was  the  son  of  Mary  by  Joseph,  and  that  His  soul  was  from 
the  mother;  and  therefore  thi^  He  is  not  the  Son  of  God,  al- 
though He  is  so  called.  Let  every  one,  whether  clergyman  or 
layman,  question  himself  whether  he  has  conceived  and  cher- 
ishes any  other  idea  of  the  Lord  as  the  son  of  Mary  than  that 
He  was  merely  man.  Because  even  in  the  third  century,  when 
Arianism  arose,  such  an  idea  had  begun  to  prevail  among  Chris- 
tians, the  Nicene  Council,  for  the  purpose  of  maintaining  the 
Divinity  of  the  Lord,  fabricated  a  Son  of  Qod  bom  from  eter- 
nity. By  this  fiction.the  Human  of  the  Lord  was  then  ex- 
alted, and  with  many  is  still  exalted,  to  Divinity ;  but  it  is  not 
so  exalted  with  those  who  by  the  hypostatic  union  understand 
a  nnion  like  that  between  two  beings,  one  of  whom  is  superior 
and  the  other  inferior.  Yet  what  else  results  from  this  than 
the  destruction  of  the  entire  Christian  church,  which  was 
founded  solely  upon  the  worship  of  Jehovah  in  the  Human, 
consequently  upon  the  God-Man  ?  That  no  one  can  see  the 
Father,  or  can  know  Him,  or  come  to  Him,  or  believe  in  Him, 
except  through  His  Human,  the  Lord  declares  in  many  places. 
If  He  is  not  thus  approached  all  the  noble  seed  of  the  church 
is  changed  into  ignoble,  the  seed  of  the  olive  into  the  seed  of 
the  pine,  the  seed  of  the  orange,  lemon,  apple,  and  pear,  into 
the  seed  of  the  willow,  the  ehn,  the  linden,  and  the  oak ;  the 
vine  into  the  bulrush  of  the  swamp,  wheat  and  barley  into 
cbaff ;  .in  fact,  all  spiritual  food  becomes  like  dust  on  which  ser- 
pents feed;  for  the  spiritual  light  in  man  then  becomes  na- 
tural, and  at  length  sensual-corporeal,  which  viewed  in  itself 
is  a  delusive  light ;  man  then  becomes  even  like  a  bird  that 
while  flying  on  high,  being  deprived  of  its  wings,  falls  to  the 
ground,  and  walking  there  sees  around  it  only  what  lies  at  its 
feet;  and  he  then  thinks  about  the  spiritual  things  of  the 
church,  which  should  make  for  life  etemsd,  no  otherwise  than  as 
a  soothsayer  thinks.  Such  are  the  results,  when  man  regards 
the  Lord  Qod,  the  Bedeemer  and  Saviour,  as  a  mere  son  of 
ICary,  that  is,  as  a  mere  man. 

05.  (5)  Thrtmgh  the  iieU  of  Redemption  the  lAfrdrnadeHimr 
self  Righteousnen,  It  is  said  and  believed  in  Christian  churches 
at  this  day  that  the  Lord  alone  has  merit  and  righteousness 
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through  the  obedience  which  He  rendezed  to  God  the  Father 
while  in  the  world,  and  espeoially  through  the  passion  of  the 
cross.  But  it  is  asserted  that  the  essential  act  of  redemption 
was  the  passion  of  the  cross.  This,  however,  was  not  an  act 
of  redemption,  but  an  act  of  the  glorification  of  His  Human, 
a  subject  that  will  be  considered  in  the  succeeding  chapter  on 
Redemption.  The  acts  of  redemption  whereby  the  Lord  made 
Himself  righteousness  were  as  follows :  He  executed  the  final 
judgment,  which  took  place  in  the  spiritual  world;  at  that 
time  He  separated  the  evil  from  the  good  and  the  goats  from 
the  sheep ;  He  expelled  from  heaven  those  who  made  one  with 
the  beasts  of  the  dragon ;  He  formed  out  of  the  worthy  a  new 
heaven,  and  out  of  the  unworthy  a  hell ;  in  both  heaven  and 
hell  He  gradually  restored  all  things  to  order ;  and  to  crown 
all,  He  established  a  new  church.  These  acts  were  the  acts 
of  redemption  whereby  the  Lord  made  Himself  righteousness. 
For  righteousness  is  doing  all  things  in  accordance  with  Di- 
vine order,  and  restoring  to  order  whatever  has  fallen  from 
order ;  since  righteousness  is  Divine  order  itself.  This  is  what 
is  meant  by  these  words  of  the  Lord : — 

It  becometh  Me  to  fulfill  all  the  righteotusness  of  God  {Matt,  ill.  16); 

and  by  these  words  in  the  Old  Testament : — 

Behold,  the  days  oome  when  I  will  raise  up  unto  David  a  ri^teous 
Branch ;  and  He  shall  reign  as  King,  and  shall  execute  righteousness  in 
the  land.  And  this  is  His  name,  Jehovah  our  Righteousness  (Jer.  xxiii. 
5,  6 ;  zxxiii.  16,  16). 

I  that  speak  in  righteousness,  mighty  to  save  {Isa.  Ixiii.  1). 

He  shall  sit  upon  the  throne  of  David,  to  establish  it  in  judgment  and 
lighteoosnesB  {l9a.  ix.  7). 

Zion  shall  be  redeemed  in  righteousness  {Isa,  i.  27). 

96.  But  quite  otherwise  do  those  who  bear  rule  in  the  church 
in  our  time  describe  the  Lord's  righteousness ;  they  also  make 
their  faith  a  saving  faith  by  the  inscription  of  His  righteous- 
ness  upon  man ;  when  the  truth  is  that  the  Lord's  righteoas> 
ness,  being  such  in  its  nature  and  origin,  and  being  in  itself 
purely  Divine,  cannot  be  conjoined  to  any  man,  and  thus  can- 
not effect  salvation  any  otherwise  than  as  the  Divine  life  oan, 
which  is  Divine  love  and  Divine  wisdom.  With  these  the  Lord 
enters  into  every  man ;  but  unless  man  is  living  in  accordance 


N.  06]  THE  LORD  THE  REDKEMEB  13Q 

with  Older,  that  lif  e,  although  it  is  in  him,  contribates  nothing 
whatever  to  his  salvation ;  it  imparts  merely  an  ability  to  un* 
derstand  truth  and  do  good.  To  live  according  to  order  is  to 
live  according  to  God's  commandments ;  and  when  man  so  lives 
and  so  does,  he  acquires  for  himself  righteousness — ^not  the 
righteousness  of  the  Lord's  redemption,  but  the  Lord  Himself 
as  righteousness.     Sudi  are  described  in  these  words : — 

Except  your  rigbteoasness  shall  exceed  the  righteousneas  of  the  scribes 
and  Pharisees  ye  shall  not  enter  into  the  kingdom  of  the  heavens  {Matt. 
V.  19,  20). 

Blessed  are  they  who  endure  persecution  for  righteousness^  sake,  for 
tiieiiB  is  the  kingdom  of  the  heavens  {Matt.  y.  10). 

At  the  end  of  the  age  the  angels  shall  go  forth  and  separate  the  wicked 
from  the  midst  of  the  righteous  {Matt.  xiii.  49) ; 

and  el^where.  In  the  Word  by  <<  the  righteous"  those  are  meant 
who  have  Uved  in  accordance  with  Divine  order,  since  the  Di- 
vine order  is  righteousness.  The  righteousness  itself  which  the 
Lord  became  through  the  acts  of  redemption  can  be  ascribed  to 
man,  inscribed  upon  man,  adapted  and  conjoined  to  man,  only 
as  can  light  to  the  eye,  soimd  to  the  ear,  will  to  the  muscles  in 
action,  thought  to  the  lips  in  speaking,  air  to  the  limgs  in 
breathing,  heat  to  the  blood,  and  so  on ;  and  every  one  perceives 
of  himself  that  these  flow  in  and  adjoin  and  conjoin  them- 
selves. Kighteousness  is  acquired  only  so  far  as  man  practices 
righteousness ;  and  this  he  does  so  far  as  he  acts  towards  the 
neighbor  from  a  love  of  what  is  righteous  and  true ;  and  right- 
eousness has  its  abode  in  the  good  itself  or  use  itself  which  he 
performs.  For  the  Lord  says  that  every  tree  is  known  by  its 
fruit.  Does  not  eveiy  one  know  another  from  his  works,  if  he 
attends  to  them  with  reference  to  the  end  and  purpose  of  his 
will|  and  the  intention  and  reason  from  which  they  are  done  ? 
To  these  things  all  angels  direct  their  attention,  as  well  as  all 
in  our  own  world  who  are  wise.  In  general,  every  product  and 
growth  from  the  earth  is  known  by  its  flower  and  seed  and  by 
its  use ;  every  metal  by  its  excellence ;  every  stone  by  its  char- 
acter ;  eveiy  field,  every  kind  of  food,  every  beast  of  the  earth, 
and  every  bird  of  the  air,  each  by  its  quality — and  why  not 
man  ?  But  in  the  chapter  on  Faith  the  source  of  the  quality 
of  man's  works  shall  be  explained. 
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97.  (6)  Through  the  same  acts  the  Lord  united  Himself  to 
the  Father  and  the  Father  united  Himself  to  Him.  This  union 
was  effected  by  the  acts  of  redemption,  because  the  Lord  per- 
formed these  acts  from  His  Human,  and  as  He  did  this,  the 
Divine  which  is  meant  by  the  Father  drew  nearer,  and  aided, 
and  co-operated,  and  finally  they  so  conjoined  themselves  as  to 
be  not  two  but  one ;  which  union  is  the  glorification  which  will 
be  treated  of  in  what  follows. 

98.  That  the  Father  and  the  Son,  that  is,  the  Divine  and  the 
Human,  became  united  in  the  Lord  like  soul  and  body,  is  in 
agreement  with  the  belief  of  the  church  at  this  day  and  also 
with  the  Word ;  and  yet  scarcely  five  in  a  hundred,  or  fifty  in 
a  thousand,  know  it.  This  is  because  of  the  doctrine  of  justifi- 
cation by  faith  alone,  to  which  most  of  the  clergy  who  are  seek- 
ing a  reputation  for  learning  with  a  view  to  honor  or  wealth, 
devote  themselves  with  great  zeal,  until  at  present  their  whole 
mind  has  become  seized  and  possessed  by  that  doctrine.  And 
because  that  doctrine,  like  the  vinous  spirit  called  alcohol,  has 
intoxicated  their  thoughts,  they,  like  drunken  men,  have  failed 
to  see  this  most  essential  truth  of  the  church,  that  it  was  Jeho- 
vah Grod  who  descended  and  assumed  a  Human ;  and  yet  it  is 
only  by  means  of  this  union  that  a  conjunction  of  man  with  Crod 
is  possible,  and  by  conjunction,  salvation.  That  salvation  de- 
pends upon  a  knowledge  and  acknowledgment  of  God,  can  be 
seen  by  any  one  who  reflects  that  God  is  the  All  in  all  things 
of  heaven,  and  therefore  the  All  in  all  things  of  the  church, 
consequently  the  All  in  all  things  of  theology.  But  first  it  shall 
here  be  shown  that  the  union  of  the  Father  and  Son,  that  is, 
of  the  Divine  and  the  Human  in  the  Lord,  is  like  the  union  of 
soul  and  body,  and  afterwards  that  this  union  is  reciprocaL 
A  union  like  that  of  soul  and  body  is  established  in  the  Athan- 
asian  Creed,  which  is  accepted  in  the  whole  Christian  world  as 
the  doctrine  respecting  God.  We  there  read :  "  Our  Lord  Jesus 
Christ  is  God  and  Man ;  and  although  He  is  God  and  Man,  yet 
they  are  not  two,  but  one  Christ.  He  is  one  because  the  Divine 
took  to  Itself  a  Human.  He  is  indeed  wholly  one,  and  is  one 
Person ;  for  as  soul  and  body  are  one  man,  so  is  God  and  Man 
one  Christ."  What  they  understand  by  this  is,  that  there  is 
such  a  union  between  a  Son  of  God  from  eternity  and  a  Son 
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bom  in  time ;  but  as  God  is  one  and  not  tliree,  when  we  under- 
stand  a  union  between  the  one  God  from  eternity  and  the  Son 
bom  in  time,  this  doctrine  agrees  with  the  Word.  In  the  Word 
it  is  said : — 

That  He  was  conceived  of  Jehovah  the  Father  {Luke  I  84,  85); 
this  was  the  source  of  His  soul  and  life ;  therefore  He  says : — 


That  He  and  the  Eather  are  one  (John  x. 
That  he  that  seeth  and  knoweth  Him  seeth  and  knoweth  the.  Father 
{John  xiv.  9);  ' 

If  ye  knew  Me  ye  woald  know  My  Father  also  {John  viii.  19); 

He  that  receiveth  Me  receiveth  Him  that  sent  Me  {John  ziii.  20); 

That  He  is  in  the  boeom  o!  the  Father  {John  i.  18); 

That  all  things  whatsoever  the  Father  hath  are  His  {John  xvL  15); 

That  He  is  called  the  Father  of  Eternity  {Isa.  iz.  6); 

That  therefore  He  has  power  over  all  flesh  {John  zvil.  2); 

And  all  power  in  heaven  and  on  earth  {Matt,  xzviii.  18). 

From  these  and  many  other  passages  in  the  Word  it  can  be 
clearly  seen  that  the  union  of  the  Father  and  Himself  is  like 
the  union  of  soul  and  body.  Therefore  in  the  Old  Testament 
also  He  is  frequently  called  ''  Jehovah,"  '^  Jehovah  of  Hosts/' 
and  ^^  Jehovah  the  Redeemer"  (see  above,  n.  83). 

99.  That  this  union  is  reciprocal  is  clearly  evident  from  the 
following  passages  in  the  Word : — 

IliiUp,  believest  thoa  not  that  I  am  in  the  Father  and  the  Father  in 
Me  ?  Believe  Me,  that  I  am  in  the  Father  and  the  Father  in  Me  {John  ziv. 
10,  11). 

That  ye  may  know  and  believe  that  the  Father  is  In  Me  and  I  in  the 
father  {John  x.  36,  8S). 

That  they  all  may  be  one,  as  Thou,  Father,  ait  in  Me  and  I  in  Thee 
f/oft»xvii.21). 

Father,  aU  things  that  are  Mine  are  Thine,  and  all  things  that  are  Thine 
are  3iine  {John  xvlL  10). 

The  union  is  reciprocal,  because  no  union  or  conjunction  be* 
tween  two  persons  is  possible  unless  each  in  turn  approaches 
the  other.  In  the  whole  heaven,  and  in  the  whole  world,  and 
in  the  entire  man,  all  conjunction  has  its  source  in  the  recipro- 
cal approach  of  one  to  another,  each  then  willing  in  oneness 
with  the  other.  From  this  comes  homc^neity  and  sympathy, 
also  unanimity  and  concord,  in  every  particular  of  each.  In 
every  man  there  is  such  a  reciprocal  conjunction  of  soul  and 
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body ;  such  is  the  conjanctioa  of  the  spirit  of  man  with  the 
sensory  and  motor  organs  of  his  body ;  such  is  the  conjunction 
of  the  heart  and  the  lungs ;  such  is  the  conjunction  of  the  will 
and  the  understanding;  such  is  the  conjunction  in  man  of  all 
the  members  and  viscera  in  themselves  and  with  each  other ; 
the  minds  of  all  who  interiorly  love  each  other  are  so  conjoined, 
for  this  conjunction  is  inscribed  upon  all  love  and  friendship ; 
since  love  desires  to  love  and  be  loved.  Of  all  things  in  the 
world  that  are  fully  conjoined  one  to  the  other  there  is  a  recip- 
rocal conjimction.  There  is  a  like  conjimction  of  the  sun's  heat 
with  the  heat  of  wood  and  mineral,  of  vital  heat  with  the  heat 
of  all  the  fibers  of  animate  things,  of  the  soil  with  the  root, 
through  the  root  with  the  tree,  and  through  the  tree  with  the 
fruit ;  a  like  conjunction  of  the  magnet  with  iron ;  and  so  on. 
Unless  conjunction  is  effected  by  the  reciprocal  and  mutual  ap- 
proach of  one  to  another,  no  internal  but  only  external  conjuno- 
tion  is  effected,  and  this  in  time  is  dissolved  by  mutual  consent, 
sometimes  even  so  far  that  they  no  longer  recognize  each  other. 

100.  Since  then,  no  conjunction  th4t  is  a  conjunction  is  pos- 
sible unless  it  is  effected  reciprocally  and  mutually,  so  the  con- 
junction of  the  Lord  and  man  is  such,  as  may  be  clearly  seen 
from  these  passages : — 

He  that  eateth  My  flesh  and  drinketh  My  blood  dweUeth  in  Me  and  I 
in  him  {John  vi.  56). 

Abide  in  Me  and  I  in  you.  He  that  abideth  in  Me  and  I  in  him,  the 
same  bringeth  forth  much  fruit  (John  zv.  4,  6). 

If  any  one  open  the  door  I  will  come  in  to  him,  and  will  sup  with  him 
and  he  with  Me  (Apoc.  iii.  20); 

and  elsewhere.  This  conjunction  is  effected  by  man's  approaeh* 
iag  the  Lord,  and  the  Lord's  approaching  him,  for  it  is  a  sure 
and  immutable  law,  that  so  far  as  man  approaches  the  Lord  so 
far  does  the  Lord  approach  man.  But  more  will  be  seen  on  this 
subject  in  the  chapters  on  Charity  and  Faith. 

101.  (7)  Thus  God  became  Man  and  Man  became  God  in  one 
Person,  That  Jehovah  God  became  Man,  and  Man  became  God 
in  one  Person,  follows  as  a  conclusion  from  all  the  preceding 
propositions  of  this  chapter,  especially  from  these  two:  that 
Jehovah  the  Creator  of  the  universe  descended  and  assumed  a 
Human  that  He  might  redeem  and  save  men  (see  above,  n.  82^ 
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84)y  and  that  the  Loid  by  the  acts  of  redemption  united  Him- 
self to  the  Father,^  and  the  Father  united  Himself  to  Him,  thus 
ledprocally  and  mutually  (n.  97-100).  From  that  reciprocal 
union  it  is  very  evident  that  God  became  Man  and  Man  became 
God  in  one  Person ;  and  from  the  union  of  the  two  as  being  a 
union  like  that  of  soul  and  body,  the  same  conclusion  follows. 
That  this  is  in  accordance  with  the  faith  of  the  church  at  this 
day,  as  derived  from  the  Athanasian  Greed,  may  be  seen  above 
(n.  98) ;  that  it  is  also  in  accordance  with  the  faith  of  the  Evan- 
gelical churches  may  be  seen  in  that  chief  of  their  orthodox 
books,  called  the  Formula  ConcordicBy  where  it  is  firmly  estab- 
lished, both  from  Sacred  Scripture  and  from  the  Fathers,  as 
also  by  rational  arguments,  that  the  human  nature  of  Ghrist 
was  exalted  to  Divine  majesty,  omnipotence  and  omnipres- 
ence, and  that  in  Ghrist  Man  is  God,  and  Grod  is  Man  (see  pp. 
607,  765).  Moreover,  it  has  been  shown  in  this  present  chap* 
ter  that  Jehovah  God  as  to  His  Human  is  called  in  the  Word 
« Jehovah,''  "  Jehovah  God,''  «  Jehovah  of  Hosts,"  and  "  the 
God  of  Israel."    Therefore  Paul  says : — 

That  in  Jesos  Christ  dwelleth  all  the  fulness  of  Divinity  bodily  {Col, 
ii.  0); 

and  John : — 

That  Jesoa  Christ,  the  Son  of  God,  is  the  true  God  and  eternal  life  (1 

John  ▼.  ao). 

That  **  the  Son  of  God"  means  strictly  His  Human  may  be  seen 
above  (n.  92  and  the  following  numbers).  Furthermore,  Jeho- 
vah God  calls  both  Himself  and  Him  Lord ;  for  we  read : — 

The  Lord  said  unto  my  Lord,  Sit  thou  at  My  right  hand  (Ps.  ex.  1); 

and  in  Isaiah : — 

For  nnto  ns  a  Child  is  bom,  unto  us  a  Son  is  given ;  whose  name  is 
God,  the  Father  of  Eternity  (ix.  6). 

The  Lord  as  to  His  Human  is  also  meant  by  "  the  Son"  in 

David: — 

I  will  declare  the  decree,  Jehovah  said  unto  me,  Thou  art  My  Son,  this 
day  I  have  begotten  Thee.  Kiss  the  Son,  lest  He  be  angry,  and  ye  perish 
in  the  way  (P«.  ii.  7,  12). 

Here  no  Son  from  eternity  is  meant,  but  the  Son  bom  in  the 
world;  for  this  is  a  prophecy  about  the  Lord  who  was  to  come ; 
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consequently  it  is  called  a  <<  decree''  which  Jehovah  declared  to 
Dayid ;  and  in  the  same  Psalm  it  is  said  previously : — 

I  have  anointed  my  King  upon  Zion  (verse  6); 

and  further  on : — 

I  will  give  to  Him  the  nations  for  an  inheritance  (verse  8). 

Therefore  <<this  day"  does  not  mean  from  eternity,  but  in 
time ;  for  with  Jehovah  the  future  is  present. 

102.  It  is  believed  that  the  Lord  as  to  His  Human  not  only 
was,  but  still  is,  the  son  of  Mary;  but  in  this  the  Christian 
world  is  under  a  delusion.  It  is  true  that  He  was  the  son  of 
Mary,  but  not  true  that  He  still  is ;  for  by  the  acts  of  redemp- 
tion He  put  off  the  human  from  the  mother  and  put  on  a  Hu- 
man from  the  Father ;  and  this  is  why  the  Human  of  the  Lord 
is  Divine,  and  in  Him  God  is  Man,  and  Man  is  God.  That  He 
put  off  the  human  from  the  mother  and  put  on  a  Human  from 
the  Father,  which  is  the  Divine  Human,  is  shown  by  the  fact 
that  He  Himself  never  called  Maty  His  mother,  as  can  be  seen 
from  the  following  passages : — 

The  mother  of  Jesus  said  to  Him,  They  have  no  wine.  Jeaos  said  unto 
her,  Woman,  what  to  Me  and  to  thee  ?  Mine  hour  is  not  yet  come  {John 
U.  8,  4); 

and  again : — 

When  Jesus  saw  [from  the  cross]  His  mother,  and  the  disciple  stand- 
ing by  whom  He  loved,  He  saith  unto  His  mother,  Woman,  behold  thj 
son.  Then  saith  He  to  the  disciple.  Behold  thy  mother  (John  xix.  26, 27); 

and  on  one  occasion  He  did  not  acknowledge  her : — 

It  was  told  Jesos  by  some  who  said,  Thy  mother  and  Thy  brethren 
stand  without,  desiring  to  see  Thee.  Jesus  answering  said,  My  mother 
and  My  brethren  are  these  who  hear  the  Word  of  God  and  do  it  (Luke 
Vlii.  20,  21 ;  Matt  zii.  46-^ ;  Mark  iu.  81<^). 

Thus  the  Lord  did  not  call  her  mother  but "  woman,"  and  gave 
her  to  John  as  a  mother.  In  other  places  she  is  called  His 
mother,  but  not  by  His  own  lips.  [2]  This  is  further  con- 
firmed by  the  fact  that  He  did  not  acknowledge  Himself  to  be 
the  son  of  David ;  for  we  read  in  the  Gospels : — 

Jesus  asked  the  Pharisees,  saying,  How  does  it  seem  to  you  about  the 
Christ  ?  Whose  son  is  He  ?  They  say  unto  Him,  David's.  He  said  unto 
them.  How  then  doth  David  in  spirit  caU  Him  his  liord,  saying,  The  Loi^ 
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said  unto  my  Jjorrd^  Sit  thou  on  My  right  hand,  till  I  place  Thine  enemies 
as  the  fooletool  of  Thy  feet  ?  If  then  Dayid  calls  Him  liord,  how  is  He 
his  son  ?  And  no  man  was  able  to  answer  Him  a  word  (Matt,  zxii.  41- 
46 ;  Mark  xii.  36-37  \  Luke  xx.  41-44  ;  Ps,  ex.  1). 

[3]  To  the  above  I  wiU  add  this,  which  is  new :  Once  it  was 
granted  me  to  speak  with  Mary  the  mother.  On  a  certain  oc- 
casion she  passed  by  and  appeared  in  heaven  above  my  head 
in  white  raiment  like  silk ;  and  then  pausing  a  little  she  said 
that  she  had  been  the  mother  of  the  Lord,  who  was  born  of 
her ;  but  that  He,  having  become  God,  had  put  off  everything 
human  that  He  had  derived  from  her,  and  that  she  therefore 
worshiped  Him  as  her  God,  and  was  unwilling  tliat  any  one 
should  acknowledge  Him  as  her  son,  because  in  Him  all  is  Di- 
vine. From  aU  this  there  now  shines  forth  this  truth,  that 
thus  Jehovah  is  Man  as  in  things  first  so  also  in  things  last, 
according  to  these  passages : — 

I  am  the  Alpha  and  the  Omega,  the  Beginning  and  the  End,  He  who 
is  and  who  was  and  who  is  to  come,  the  Almighty  {Apoc.  i,  8,  11). 

When  John  saw  the  Son  of  Man  in  the  midst  of  the  seven  lampstands 
he  fell  at  His  feet  as  dead ;  but  He  laid  His  right  hand  upon  him  saying, 
I  am  the  First  and  the  Last  [Apoc,  i,  IS,  17 ;  xxi.  6). 

Behold  I  come  quickly,  to  give  every  man  according  to  his  work.  I  am 
the  Alpha  and  the  Omega,  the  Beginning  and  the  £nd,  the  First  and  the 
Last  (Apoc.  xxii.  12,  18). 

and  in  Isaiah : — 

Thus  said  Jehovah,  the  King  of  Israel  and  his  Redeemer,  Jehovah  of 
Hosts,  I  am  the  First  and  the  Last  (xliv.  6 ;  xlvili.  12). 

103:  To  this  I  will  add  the  following  arcanum :  The  soul^ 
which  is  from  the  father,  is  the  man  himself ;  while  the  body, 
which  ifl  from  the  mother,  is  not  the  man  in  himself,  but  is 
from  the  man ;  it  is  simply  the  soul's  clothing,  woven  of  such 
things  as  are  from  the  natural  world ;  while  the  soul  is  woven 
of  such  things  as  exist  in  the  spiritual  world.  After  death  every 
man  la3rs  aside  the  natural  which  he  took  from  the  mother,  and 
retains  the  spiritual  which  is  from  the  father,  together  with  a 
kind  of  border  from  the  purest  things  of  nature  about  it.  With 
those  who  enter  heaven  this  border  is  beneath,  and  the  spirit- 
ual above ;  but  with  those  who  enter  heU  the  border  is  above 
and  the  spiritual  beneath.  In  consequence  of  this  an  angel- 
10 
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man  speaks  from  heaven,  that  is,  what  is  good  and  true ;  while 
a  devil-man  when  he  speaks  from  his  heart  speaks  from  hell, 
but  when  he  speaks  from  his  lips  he  speaks  as  if  from  heaven ; 
the  latter  he  does  abroad,  but  the  former  at  home.  [2]  Since 
the  soul  of  man  is  the  man  himself,  and  is  spiritual  in  its  ori- 
gin, it  is  evident  why  the  mind,  disposition,  nature,  inclination, 
and  affection  of  the  father's  love  dwell  in  offspring  after  off- 
spring, and  return  and  display  themselves  from  generation  to 
generation.  Because  of  this  many  families  and  even  nations 
are  recognized  from  their  first  father.  There  is  a  common  like- 
ness which  shows  itself  in  the  face  of  each  descendant ;  and  it 
is  only  by  means  of  the  spiritual  things  of  th6  church  that  this 
likeness  is  changed.  A  common  likeness  of  Jacob  and  Judah 
still  remains  in  their  posterity,  whereby  they  are  distinguished 
from  others,  and  for  the  reason  that  they  have  adhered  firmly 
to  their  religion  even  until  now.  For  in  the  semen  from  which 
every  man  is  conceived  there  exists  a  graft  or  offshoot  of  the 
father's  soul  in  its  fxdness,  within  a  sort  of  envelope  formed  of 
elements  from  nature ;  and  by  means  of  this  his  body  is  formed 
in  the  mother's  womb,  which  body  may  become  a  likeness  either 
of  the  father  or  of  the  mother,  the  image  of  the  father  still  re- 
maining within  it  and  constantly  striving  to  put  itself  forth ; 
consequently  if  it  cannot  accomplish  this  in  the  first  offspring 
it  does  in  those  that  follow.  [3]  A  likeness  of  the  father  in 
its  fulness  exists  in  the  semen  for  the  reason,  as  has  been  said^ 
that  the  soul  from  its  origin  is  spiritual ;  and  the  spiritual  has 
nothing  in  common  with  space,  and  is  therefore  like  itself  in 
little  compass  as  in  great.  With  respect  to  the  Lord :  While 
He  was  in  the  world  He  put  off  by  the  acts  of  redemption 
everything  of  the  human  from  the  mother,  and  put  on  a  Hu- 
man from  the  Father,  which  is  the  Divine  Human ;  and  this 
is  why  in  Him  Man  is  God,  and  God  is  Man. 

104.  (8)  The  progress  towards  union  wns  His  state  of  Ex^ 
inanition  [emptying  Himself^  and  the  union  itself  is  His  state 
of  Olorifieation.  It  is  acknowledged  in  the  church  that  when 
tiie  Lord  was  in  the  world  He  was  in  two  states,  called  the 
state  of  exinanition  and  the  state  of  glorification.  The  prior 
state,  which  was  the  state  of  exinanition,  is  described  in  the 
Word  in  many  places,  especially  in  the  Fsalms  of  David  and 
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also  in  the  Pr&pketSy  and  partioularly  in  Isaiah  (chapter  liii.) 
where  it  is  said : — 

That  He  emptied  His  soul  even  unto  death  (verse  12). 

This  same  state  was  His  state  of  humiliation  before  the  Father; 
for  in  it  He  prayed  to  the  Father ;  and  He  says  that  He  does 
the  Father's  will,  and  ascribes  to  the  Father  all  that  He  did 
and  said. 

That  he  prayed  to  the  Father  is  evident  from  these  places : 
Matt,  xxvi  39, 44 ;  Mark  i.  35 ;  vi.  46 ;  xiv.  32-39 ;  Luke  v.  16 ; 
▼i.  12 ;  xxiL  41-44 ;  John  xvil  9,  15,  20.  That  He  did  the 
Father's  will :  John  iv.  34 ;  t.  30.  That  He  ascribed  to  the 
Father  all  that  He  did  and  said :  John  viii.  26-28 ;  xii.  49,  50 ; 
xiv.  10.    He  even  cried  out  upon  the  cross : — 

My  God,  My  God,  why  haat  Thou  forsaken  Me?  {MaU.±jLviLi!d;Mark 
XV.  84.) 

Moreoyer,  except  for  this  state  He  could  not  have  been 
emcified.  But  the  state  of  glorification  is  also  the  state  of 
union.  He  was  in  that  state  when  He  was  transfigured  be- 
fore His  three  disciples,  and  also  when  He  wrought  miracles, 
and  whenever  He  said  that  the  Father  and  He  are  one,  that 
the  Father  is  in  Him  and  He  in  the  Father,  and  that  all  things 
of  the  Father  are  His ;  and,  when  the  union  was  complete, 
that  He  had  "power  over  all  flesh'*  (John  xvii.  2),  and  "all 
power  in  heaven  and  on  earth"  (Matt,  xxviiL  18)  ;  besides  other 
things. 

105.  These  two  states,  of  exinanition  and  of  glorification, 
belonged  to  the  Lord  because  there  is  no  other  possible  way  of  ^ 
attaining  to  union,  this  being  in  accordance  with  Divine  order, 
which  is  immutable.  The  Divine  order  is  that  man  should  set 
himself  in  order  for  the  reception  of  God  and  prepare  himself 
to  be  a  receptacle  and  abode  into  which  God  may  enter  and  in 
which,  as  in  His  temple,  God  may  dwell  From  himself  man 
must  do  this,  and  yet  must  acknowledge  that  it  is  from  6od« 
This  he  must  acknowledge  because  he  does  not  feel  the  pres- 
ence and  operation  of  God,  although  God  in  closest  presence 
operates  all  the  good  of  love  and  all  the  truth  of  faith  in  man. 
Every  man  progresses  and  must  progress  in  accordance  with 
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this  order,  if  from  being  natural  he  is  to  become  spiritual.  In 
like  manner  it  was  necessary  for  the  Lord  to  progress,  in  order 
to  make  Divine  His  natural  human.  This  is  why  He  prayed 
to  the  Father,  did  the  Father's  will,  ascribed  to  Him  all  that 
He  did  and  said,  and  why  He  exclaimed  upon  the  cross,  '<  My 
God,  My  God,  why  hast  Thou  forsaken  Me  ?*'  For  in  this  state 
God  seems  to  be  absent ;  but  after  this  state  comes  another, 
which  is  the  state  of  conjunction  with  God;  in  which  state 
man  acts  as  before,  but  now  from  God ;  but  he  does  not  now 
need,  as  before,  to  ascribe  to  God  every  good  that  he  wills  and 
does,  and  every  truth  that}  he  thinks  and  speaks,  because  this 
is  written  upon  his  heart,  and  thus  is  inwardly  in  all  his  ac- 
tions and  words.  In  like  manner  did  the  Lord  unite  Himself 
to  His  Father,  and  the  Father  to  Himself.  In  a  word.  He 
glorified  His  Human,  that  is,  made  it  Divine,  in  the  same  man- 
ner in  which  He  regenerates  man,  that  is,  makes  him  spiritual. 

That  every  man  who  from  being  natural  becomes  spiritual 
passes  through  two  states,  entering  through  the  first  into  the 
second,  and  thus  from  the  world  into  heaven,  will  be  fully 
shown  in  the  chapters  on  Free  Will,  on  Charity  and  Faith,  and 
on  Reformation  and  Regeneration.  H^re  let  it  be  noticed  only 
that  in  the  first  state,  which  is  called  the  state  of  reformation, 
man  has  complete  freedom  to  act  according  to  the  rationality 
of  his  understanding :  and  in  the  second,  which  is  the  state  of 
regeneration,  he  has  the  same  freedom ;  but  he  now  wills  and 
acts,  and  thinks  and  speaks,  from  a  new  love  and  a  new  intel- 
ligence, which  are  from  the  Lord.  For  in  the  first  state  the 
understanding  takes  the  chief  part  and  the  will  the  second ; 
while  in  the  following  state  the  will  takes  the  chief  part,  and 
the  understanding  the  second;  nevertheless,  the  understand- 
ing now  acts  from  the  will,  and  not  the  will  through  the  un- 
derstanding. The  conjunction  of  good  and  truth,  of  charity 
and  faith,  and  of  the  internal  and  external,  is  effected  in  the 
same  way. 

106  •  These  two  states  are  represented  by  various  things  in 
the  universe,  and  for  the  reason  that  they  are  in  accordance 
with  Divine  order,  and  the  Divine  order  fills  all  things  and  each 
thing  in  the  universe,  even  to  the  utmost  particular.  In  every 
man  the  first  state  is  represent-ed  by  his  state  of  infancy  and 
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childhood  until  the  time  of  puberty,  youth,  and  early  manhood, 
and  this  is  a  state  of  humiliation  before  his  parents,  of  obedi- 
enoe,  and  also  of  instruction  by  masters  and  tutors ;  while  the 
second  state  is  represented  in  the  state  of  the  same  person 
when  he  becomes  his  own  master  and  chooser,  or  freely  exer- 
cises his  own  will  and  understanding,  and  has  control  in  his 
own  home.  So  the  first  state  is  represented  by  that  of  a  prince 
or  king's  son  or  duke's  son,  before  he  has  become  a  king  or 
a  duke ;  likewise  by  the  state  of  any  citizen  before  he  has  as- 
sumed the  office  of  magistrate;  of  any  subject  before  he  enters 
upon  the  functions  of  any  office ;  of  any  student  who  is  being 
prepared  for  the  ministry,  before  he  becomes  a  priest ;  and  of 
the  priest  before  he  becomes  a  pastor;  and  of  ^e  pastor  be- 
fore he  becomes  a  primate ;  also  of  any  virgin  before  she  be 
comes  a  wife,  and  of  any  maidservant  before  she  becomes  a 
mistress ;  and  in  general,  of  any  clerk  before  he  becomes  a  mer- 
chant, of  any  soldier  before  he  becomes  an  officer,  and  of  any 
servant  before  he  becomes  a  master.  The  first  is  a  state  of 
servitude,  the  second  is  the  exercise  of  one's  own  will  and  from 
this  of  one's  own  understanding.  Again,  these  two  states  are 
represented  by  various  things  in  the  animal  kingdom — ^the  first 
by  beasts  and  birds  while  they  continue  with  their  parents,  fol- 
lowing them  constantly,  and  being  nourished  and  guided  by 
them ;  and  the  second  when  they  leave  the  old  ones  and  take 
care  of  themselves ;  likewise  by  worms — the  first  state  while 
they  crawl  and  feed  upon  leaves,  and  the  second  when  they 
cast  off  their  coverings  and  become  butterflies.  Still  again, 
these  two  states  are  represented  by  the  subjects  of  the  vege- 
table kingdom — the  first  while  the  plant  is  springing  up  from 
the  seed  and  is  adorned  with  boughs,  twigs,  and  leaves,  the 
second  when  it  bears  fruit  and  produces  new  seed.  This,  too, 
may  be  likened  to  the  conjunction  of  truth  and  good,  since  all 
things  belonging  to  a  tree  correspond  to  truths,  while  the  fruits 
correspond  to  the  various  kinds  of  good.  But  the  man  who  re- 
mains in  the  first  state  and  does  not  enter  the  second,  is  like 
a  tree  that  produces  leaves  only  and  not  fruit,  of  which  it  is 
said  in  the  Word : - 

That  it  miut  be  rooted  up  and  cajBt  into  the  fire  {Matt  vii.  19 ;  xxi.  19 ; 
Zmke  UL  9 ;  xiii  (M;  John  xv.  5,  6) ; 
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'and  he  is  like  a  servant  t^  did  not  wish  to  be  free,  concern- 
ing  whom  it  was  conunanddd : — 

That  he  should  be  brought  to  the  door  or  to  the  doorpost,  and  his  ear 
be  pierced  with  an  awl  [Bxod,  zxi.  6). 

Servants  are  those  who  are  not  conjoined  to  the  Lord ;  while 
the  free  are  those  who  are  conjoined  to  Him ;  for  the  Lord 
says : — 

If  the  Son  maketh  you  free,  ye  shall  be  free  indeed  {John  viii.  36). 

107.  (9)  Hereafter  no  one  from  among  Christians  enters^  hear- 
ven  unless  he  believes  in  the  Lord  Ood  the  Saviour,  and  ap- 
proaches  Him  alone.    We  read  in  Isaiah : — 

Behold  I  create  a  new  heaven  and  a  new  earth,  and  the  former  things 
shall  not  be  remembered  nor  come  into  mind ;  and  behold,  I  will  create 
Jerusalem  a  rejoicing  and  her  people  a  joy  (Ixv.  17, 18) ; 

and  in  the  Apocalypse : — 

I  saw  a  new  heaven  and  a  new  earth :  and  I  saw  the  holy  Jerusalem 
coming  down  from  God  out  of  heaven,  made  ready  as  a  bride  for  her  hus- 
band. And  He  that  sat  upon  the  throne  said,  Behold  I  make  all  things 
new  (zxi.  1,  2,  5) ; 

and  in  other  places : — 

That  no  others  should  enter  heaven  than  those  who  were  written  in 
the  Lamb's  book  of  Life  {Apoc,  xiii.  8 ;  xvii.  8 ;  xx.  12,  16 ;  zxi.  27). 

By  the  '<  heayen"  here  mentioned  the  heaven  visible  to  our 
eyes  is  not  meant,  but  the  angelic  heaven ;  by ''  Jerusalem"  no 
city  coming  down  out  of  the  sky  is  meant^  but  a  church  that 
is  to  descend  from  the  Lord  out  of  the  angelic  heaven,  and 
<<  the  LamVs  book  of  Life"  means  not  a  book  written  in  heaven, 
which  is  to  be  opened,  but  the  Word,  which  is  from  the  Lord 
and  which  treats  of  the  Lord.  In  the  preceding  sections  of 
this  chapter  it  has  been  proved,  authenticated,  and  established 
that  Jehovah  Grod,  who  is  called  the  Creator  and  the  Father, 
descended  and  assumed  a  Human  in  order  that  He  might  be 
apiM'oached  by  man  and  be  conjoined  to  man.  For  does  any 
one  get  near  to  a  man  by  approaching  his  soul  ?  Can  that  be 
done  ?  It  is  the  man  himself  who  is  approached,  who  is  seen 
face  to  face,  and  who  is  talked  with  mouth  to  mouth.  It  is  the 
same  with  God  the  Father  and  the  Son ;  since  Ood  the  Father 
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18  in  the  Son  as  a  soul  is  in  its  body.  [2]  That  the  Lord  Ood 
the  Saviour  is  He  in  whom  men  ought  to  belieye,  is  evident 
from  the  following  passages  in  the  Word : — 

For  God  80  loved  the  woiid  that  He  gave  His  only  begotten  Son,  that 
whosoever  believeth  in  Him  may  not  perish,  bat  may  have  eternal  lile 
(/oAa  iiL  15,  16). 

He  that  believeth  in  the  Son  is  not  jadged ;  but  he  that  believeth  not 
hath  been  jndged  already,  because  he  hath  not  believed  in  the  name  of 
the  only  begotten  Son  of  God  (John  ill.  18). 

He  that  believeth  in  the  Son  hath  eternal  lile  ;  but  he  that  believeth 
not  the  Son  shall  not  see  life,  bat  the  anger  of  God  abideth  on  him  {John 
liLSO). 

The  bread  of  God  is  He  that  cometh  down  out  of  heaven,  and  giveth 
life  onto  the  world.  He  that  cometh  to  me  shall  not  hunger ;  and  he  that 
believeth  in  Me  shall  never  thirst  (John  vi  ^^  86). 

Hiis  is  the  will  of  Him  who  sent  Me,  that  every  one  who  beholdeth  the 
Son  and  believeth  in  Him  may  have  eternal  life ;  and  I  will  raise  him  up 
at  the  last  day  (John  vL  40). 

They  said  to  Jesus,  What  must  we  do  that  we  may  work  the  works  of 
God  ?  Jesus  answered.  This  is  the  work  of  God,  that  ye  believe  in  Him 
whom  He  hath  sent  (John  vL  28,  29). 

Verily,  I  say  unto  you.  He  that  believeth  in  Me  hath  everlasting  life 
{John  vi.  47). 

Jesus  cried  saying.  If  any  man  thirst,  let  him  come  unto  Me  and  drink. 
He  that  believeth  in  Me  out  of  his  belly  shaU  flow  rivers  of  living  water 
{John  vii.  87,  88). 

Unless  ye  believe  that  I  am,  ye  shall  die  in  your  sins  (John  viii.  24). 

Jesus  said,  I  am  the  resurrection  and  the  life ;  he  that  believeth  in  Me, 
tboofi^  he  die,  shall  live  ;  and  whosoever  liveth  and  believeth  in  Me  shall 
never  die  (John  zi.  26,  26). 

Jesus  said,  I  am  come  a  light  into  the  world,  that  whosoever  believeth 
in  Me  may  not  abide  in  darkness  (John  xii.  46 ;  viii.  12). 

While  ye  have  the  light,  believe  in  the  light,  that  ye  may  be  sons  of 
the  light  (John  zii.  86). 

The  Lord  also  said  that  the  disciples  shooid  abide  in  Him,  and  He  in 
them  (Jokn  ziv.  20;  zv.  1-6 ;  zvii.  28) ; 

which  is  done  by  faith: — 

Paul  testified  both  to  the  Jews  and  also  to  the  Greeks,  repentance  to- 
ward God  and  faith  toward  our  Lord  Jesus  Christ  (Acts  xz.  21). 

I  am  the  Way,  the  Truth,  and  the  Life ;  no  man  cometh  onto  the  Fa- 
tbBT  bat  by  Me  (John  xiv.  6). 

[8]  That  whosoever  believes  in  the  Son  believes  in  the  Father, 
sinoe,  as  said  above,  the  Father  is  in  Him  as  the  soul  in  the 
body,  is  evident  from  the  following  passages : — 
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li  ye  had  known  Me  ye  would  haye  known  My  FaUier  also  {John  viiL 
19 ;  xiv.  7). 

He  that  seeth  Me,  seeth  Him  that  sent  Me  {John  xii.  45). 

He  that  receiveth  Me,  receiveth  Him  that  sent  Me  {John  xiii.  20). 

This  is  because  no  one  can  see  the  Father  and  live  {SxodL  xxzUi.  20). 

Therefore  the  Lord  says : — 

No  man  hath  seen  Ood  at  any  time ;  the  only-begotten  Son  who  is  in 
the  boeom  of  the  Father  He  hath  maniiested  Him  {John  l  18). 

Not  that  any  man  hath  seen  the  Father  save  He  that  is  with  the  Fa- 
ther, He  hath  seen  the  Father  {John  yi.  40). 

Ye  have  neither  heard  the  voice  of  the  Father  at  any  time,  nor  seen 
His  form  {John  v.  37). 

But  those  who  know  nothing  about  the  Lord,  like  most  of  those 
in  the  two  diyisiouA  of  the  globe  called  Asia  ajid  Airioa,  inolud* 
ing  those  in  the  Indies,  provided  they  believe  in  one  God  and 
live  according  to  the  precepts  of  their  religion,  are  saved  by 
their  faith  and  life ;  for  imputation  has  reference  to  those  who 
know,  not  to  those  who  do  not  know ;  as  when  the  blind  stum- 
ble it  is  not  imputed  to  them ;  for  the  Lord  says : — 

If  ye  were  blind  ye  would  not  have  sin ;  but  now  ye  say  that  ye  see 
therefore  your  sin  remaineth  (John  ix.  41). 

• 

108.  To  confirm  this  further  I  will  relate  what  I  know,  be- 
cause I  have  seen  it  and  can  therefore  testify  to  it,  namely, 
that  the  Lord  is  at  this  day  forming  a  new  angelie  heaven,  and 
that  it  is  formed  of  those  who  believe  in  the  Lord  God  the 
Saviour,  and  who  approach  Him  directly,  and  that  all  others 
are  rejected.  So  hereafter,  when  any  one  from  Christendom 
goes  into  the  spiritual  world  (as  every  man  does  at  death)  and 
does  not  believe  in  the  Lord  and  approach  Him  alone,  and  is 
then  unable  to  receive  this  faith,  because  he  has  lived  wickedly 
or  has  confirmed  himself  in  falsities,  at  his  first  approach  to- 
ward heaven  he  is  repelled,  and  turns  his  face  away  from  hea- 
ven and  towards  the  lower  earth,  whither  he  goes,  and  joins 
those  who  are  there,  who  are  meant,  in  the  Apocatypacy  by  "  the 
dragon"  and  the  "  false  prophet."  Moreover,  no  man  hence- 
forth in  Christian  lands  is  listened  to  unless  he  believes  in  the 
Lord ;  his  prayers  become  in  heaven  like  ill-scented  odors,  and 
like  eructations  from  ulcerated  lungs ;  and  even  if  his  appeal 
is  thought  to  be  like  the  f mnes  of  incense,  it  ascends  towards 
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die  angelio  hearen  only  like  the  smoke  of  a  conflagration  whieb 
10  blown  back  into  his  eyes  by  a  downward  gust  of  wind,  or  it 
is  like  the  incense  from  a  censer  hidden  under  a  monk's  cloak. 
Such  is  the  case  hereafter  with  all  piety  that  is  directed  to  a 
divided  trinity,  not  to  a  united  trinity.  To  show  that  the  Di- 
vine trinity  is  united  in  the  Lord  is  the  chief  object  of  this 
work.  To  this  I  will  add  the  following  new  information.  Some 
months  ago  the  twelve  apostles  were  called  together  by  the 
Lord,  and  were  sent  forth  through  the  whole  spiiitual  world, 
as  they  formerly  were  through  the  whole  natural  world,  with 
the  command  to  preach  this  gospel ;  and  to  each  apostle  was 
assigned  a  particular  province;  and  this  command  they  are 
executing  with  great  zeal  and  industry.  But  on  these  subjects 
more  will  be  said  in  the  last  chapter  of  this  book,  where  the 
Consummation  of  the  Age,  the  Lord's  Coming,  and  the  Kew 
^  Church,  are  speciaUy  treated  of. 


A  COROLLARY. 


109.  All  the  churches  that  existed  before  the  Lord's  com- 
ing were  representative  churches ;  and  only  in  shadow  could 
Divine  truths  be  seen  by  them.  But  after  the  Lord's  coming 
into  the  world  a  church  was  established  by  Him  which  saw,  or 
rather  was  able  to  see.  Divine  truths  in  light.  The  difference 
is  like  that  between  evening  and  morning;  likewise  in  the^ 
Word  the  state  of  the  church  before  the  Lord's  coming  is  called 
evening,  and  the  state  after  His  coming  is  called  morning.  Be- 
fore the  Lord  came  into  the  world  He  was  present  with  men 
of  the  church,  but  only  mediately,  through  angels  who  repre- 
sented Him ;  but  since  His  coming  He  is  present  with  men  of 
the  church  immediately ;  and  this  for  the  reason  that  in  the 
world  He  put  on  also  a  Divine  Natural  in  which  He  is  present 
with  men.  The  glorification  of  the  Lord  is  the  glorification  of 
His  Human,  which  He  assumed  in  the  world ;  and  the  Lord's 
glorified  Human  is  the  Divine  Natural.  The  truth  of  this  is 
evident  from  the  fact  that  the  Lord  rose  from  the  tomb  with 
the  whole  of  the  body  that  He  had  in  the  world,  leaving  noth- 
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ing  in  the  tomb,  and  therefore  took  with  Him  from  the  tomb 
the  Natural  Human  itself  from  the  firsts  to  the  lasts  of  it.  So 
after  the  resurrection  when  His  disciples  thought  that  what 
they  saw  was  a  ghost,  He  said  to  them : — 

See  My  hands  and  My  feet,  that  it  is  I  Myself ;  handle  Me  and  see ; 
for  a  ghost  hath  not  flesh  and  bones  as  ye  see  Me  have  {Luke  zxiv.  87, 89). 

This  makes  it  clear  that  by  means  of  His  glorification  His  nat- 
ural body  was  made  Divine.    Therefore  Paul  says : — 

That  in  Christ  dwelleth  all  the  fulness  of  Divinity  bodily  {Col,  ii.  9)  ; 

and  John : — 

That  Jesns  Christ  the  Son  of  Gk>d  is  the  true  God  (1  John  v.  20). 

Prom  all  this  the  angels  are  aware  that  in  the  whole  spiritual 
world  the  Lord  alone  is  complete  Man. 

[2]  In  the  church  it  is  well  known  that  with  the  Israel- 
itish  and  Jewish  nation  all  worship  was  merely  external,  and 
shadowed  forth  an  internal  worship  which  the  Lord  opened  up ; 
thus  before  the  Lord's  coming  worship  consisted  in  types  and 
figures  which  represented  true  worship  in  its  faithful  imagery. 
The  Lord  Himself  was  indeed  seen  by  the  ancients ;  for  He 
said  to  the  Jews : — 

Your  father  Abraham  rejoiced  to  see  My  day  ;  and  he  saw  and  was 
glad.   I  say  unto  you,  Before  Abraham  was,  I  am  {John  viii.  66,  68). 

But  as  the  Lord  in  those  times  was  merely  represented  (which 
was  done  by  means  of  angels),  so  all  things  of  the  church  with 
them  were  made  representative ;  but  after  the  Lord  had  come 
into  the  world  those  representations  vanished.  The  interior 
reason  of  this  was  that  in  the  world  the  Lord  put  on  also  a 
Divine  Natural,  and  from  this  not  only  is  the  internal  spirit- 
ual man  enlightened,  but  also  the  external  natural ;  and  unless 
these  two  are  simultaneously  enlightened,  man  is,  as  it  were, 
in  shadow ;  but  when  both  are  enlightened,  he  is,  as  it  were, 
in  the  light  of  day.  For  when  the  internal  man  alone  is  en- 
lightened, and  not  the  external  also,  or  when  the  external  man 
alone  is  enlightened  and  not  the  internal  also,  it  is  as  when 
one  sleeps  and  dreams,  and  as  soon  as  he  wakes  remembers  his 
dream,  and  from  it  draws  various  conclusions,  but  all  imagi- 
nary.  Or  he  is  like  one  walking  in  his  sleep,  and  fancying  that 
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tbe  objects  he  sees  are  seen  by  daylight.  [8]  Again,  the  dif- 
ference between  the  state  of  the  church  before  the  Lord's  com- 
ing, and  after  it,  is  like  the  difference  between  reading  at  night 
by  the  light  of  the  moon  and  stars,  and  reading  by  the  light  of 
the  sun.  Evidently,  in  the  former  light,  which  is  a  purely 
white  light,  th^  eye  sees  amiss,  while  in  the  latter,  which  is 
also  flame-like,  it  does  not   So  we  read  respecting  the  Lord : — 

The  God  of  Israel  said,  the  Rock  of  Israel  spake  to  Me,  He  shall  be  as 
the  light  of  the  morning,  when  the  sun  riseth,  a  morning  without  clouds 
(2  Sam.  zziiL  8,  4); 

''the  God  of  Israel"  and  ^Hhe  Rock  of  Israel"  meaning  the 
Lord.     And  again : — 

The  light  of  the  moon  shall  be  as  the  light  of  the  sun,  and  the  light  of 
the  son  shall  be  sevenfold,  as  the  light  of  seven  days,  in  the  day  when 
Jehovah  shall  bind  up  the  breach  of  His  people  {Isa,  zxx.  26). 

All  this  is  said  of  the  state  of  the  church  after  the  Lord's 
coming.  In  a  word,  the  state  of  the  church  before  the  Lord's 
ooming  may  be  compared  to  an  old  woman  whose  face  has 
been  painted  and  who  because  of  the  glow  of  the  paint  seems 
to  herself  to  be  beautiful ;  while  the  state  of  the  church  after 
the  Lord's  coming  may  be  likened  to  a  maiden  who  is  beauti- 
ful from  the  natire  glow  of  her  complexion.  Again,  the  state 
of  the  church  before  the  Lord's  coming  may  be  likened  to  the 
skin  of  any  fruit  (as  an  orange,  an  apple,  a  pear,  or  a  grape) 
and  the  taste  of  the  skin;  while  its  state  after  His  coming 
may  be  likened  to  the  insides  of  these  fruits  and  their  taste ; 
with  other  like  things ;  and  this  for  the  reason  that  the  Lord 
haying  now  put  on  also  the  Divine  natural,  enlightens  both  the 
internal  spiritual  man  and  the  external  natural  man ;  for  when 
only  the  internal  man  is  enlightened,  and  not  the  external  as 
wren, thS^e  is  shadow;  and  the  same  is  true  when  the  external 
man  is  enlightened  and  not  the  internal. 

110.  Let  these  Memorable  Relations  be  addedr  First : — 
I  once  saw  in  the  spiritual  world  an  i^nis  fatuus  in  the  air 
with  a  glow  about  it,  falling  toward  the  earth.  It  was  a  me« 
teofy  such  as  the  common  people  call  a  dragon.  I  noted  the 
place  where  it  fell ;  but  it  disappeared  in  the  twilight  before 
sunrise,  as  every  ignis  fatum  does. 
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After  dawn  I  went  to  the  place  where  1  had  seen  it  fall  in 
the  night,  and  behold,  the  ground  there  was  a  mixture  of  sul- 
phur, iron  chips,  and  clay ;  and  suddenly  there  appeared  two 
tents,  one  directly  oyer  the  place,  and  the  other  at  one  side  to- 
wards the  south;  and  looking  upwards  I  saw  a  spirit  fall  like 
lightning  from  heayen,  and  he  struck  within  th«  tent  that  stood 
directly  oyer  the  place  where  the  meteor  fell ;  I  myself  being 
in  the  other  that  waa  near  it  towards  the  south,  and  aa  I  stood 
in  the  door  I  saw  the  spirit  standing  in  the  entrance  of  the 
other  tent. 

Therefore  I  asked  him  why  he  had  so  fallen  from  heayen ; 
and  he  answered  that  he  had  been  cast  down  as  an  angel  of 
the  dragon  by  the  angels  of  Michael,  because  he  had  said  some- 
thing about  the  faith  in  which  he  had  confirmed  himself  while 
in  the  world ;  among  other  things,  that  God  the  Father  and 
God  the  Son  are  not  one  but  two ;  for  at  this  day  in  the  hea- 
yens  all  belieye  that  these  are  one,  like  soul  and  body ;  and 
whateyer  contradicts  this  is  like  a  pungent  odor  in  their  nos- 
trils, or  like  an  awl  boring  through  their  ears,  which  causes 
disturbance  and  pain ;  therefore  any  one  so  ccmtradicting  ia 
ordered  to  leaye  ;  and  if  he  refuses  is  cast  out 

[2]  Hearing  this  I  said  to  him,  "  Why  did  you  not  believe 
as  they  do  ?" 

He  replied  that  after  leaying  the  world  no  one  is  able  to  be- 
lieye anything  different  from  what  he  had  before  impressed 
upon  himself  by  confirmation ;  this  remains  fixed  in  him,  and 
can  not  be  remoyed,  especially  that  which  he  has  confirmed  in 
himself  respecting  God,  since  in  the  heayens  eyery  one  has  his 
place  according  to  his  idea  of  God. 

I  asked  him  further,  by  what  means  he  had  confirmed  the 
notion  that  the  Father  and  Son  are  two. 

He  said,  « By  the  statements  in  the  Word,  thaf^e  Son 
prayed  to  the  Father,  both  before  and  during  the  passion  of 
the  cross ;  also  that  He  humiliated  Himself  before  His  Father: 
how  then  can  they  be  one,  as  soul  and  body  are  one  in  man  ? 
Who  prays  as  if  to  another  and  humiliates  himself  as  if  before 
another,  when  that  other  is  in  fact  himself  ?  No  one  does  so, 
much  less  the  Son  of  God.  Moreoyer,  in  my  time  the  entire 
Christian  church  diyided  the  Godhead  into  persons ;  and  each 
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person  i»  one  by  Himself^  and  is  defined  as  being  what  is  self- 
subsistent.'' 

[8]  Hearing  this  I  replied,  "  From  what  you  say  I  perceive 
that  yon  do  not  know  at  all  how  God  the  Father  and  the  Son 
are  one ;  and  not  knowing  this  you  have  confirmed  yourself 
in  the  falsities  respecting  God  which  the  church  still  holds  to. 
Do  you  not  know  that  when  the  Lord  was  in  the  world  He  had 
a  soul  like  every  other  man  ?  Whence  had  He  that  soul,  un- 
less from  God  the  Father  ?  The  truth  of  this  is  abundantly 
evident  from  the  Word  of  the  Gospels.  What  then  is  that 
which  is  called  the  Son  but  a  Human  that  was  conceived  from 
the  Divine  of  the  Father  and  bom  of  the  virgin  Mary  ?  The 
mother  cannot  conceive  the  souL  This  would  be  totally  op- 
posed to  the  order  in  accordance  with  which  every  man  is  bom. 
Neither  could  God  the  Father  impart  from  Himself  a  soul  and 
then  withdraw  from  it,  as  is  done  by  every  father  in  the  world, 
because  God  is  His  own  Divine  essence,  and  this  is  one  and 
indivisible ;  and  being  indivisible,  it  is  Himself.  This  is  why 
the  Lord  declares  that  the  Father  and  He  are  one,  and  that  the 
Father  is  in  Him  and  He  in  the  Father,  and  other  like  things. 
The  framers  of  the  Athanasmn  creed  saw  this  remotely,  and 
therefore,  after  dividing  God  into  three  persons,  they  still  main- 
tained that  in  Christ,  God  and  Man,  that  is,  the  Divine  and  the 
Human,  are  not  two,  but  are  one,  like  soul  and  body  in  man. 
[4]  The  Lord's  praying  to  the  Father  as  to  another  when  He 
was  in  the  world,  and  His  humiliating  Himself  before  the 
Father  as  before  another,  was  in  accordance  with  the  order  es- 
tablished at  creation.  That  order  is  immutable,  and  in  accord- 
ance therewith  must  be  every  one's  progress  towards  conjunc- 
tion with  God.  That  order  is,  that  so  far  as  man  conjoins 
himself  to  God  by  a  life  in  accordance  with  the  laws  of  order, 
which  are  Grod's  commandments,  does  God  conjoin  Himself  to 
man,  and  change  man  from  natural  to  spiritual  It  was  in  this 
way  that  the  Lord  made  Himself  one  with  His  Father,  and 
Crod  the  Father  made  Himself  one  with  Him.  When  the  Lord 
was  an  infant  was  He  not  like  any  other  infant,  and  when  a 
boy  like  any  other  boy  ?  Do  we  not  read  that  He  increased  in 
wisdom  and  favor,  and  that  afterwards  He  asked  the  Father  to 
glorify  His  name,  that  is,  His  Human  ?    To  glorify  is  to  make 
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Divine  Jyy  oneness  with  Himself.  This  makes  clear  why  the 
Lord  prayed  to  His  Father  whilst  in  His  state  of  exinanitiony 
which  was  the  state  of  His  prepress  towards  union.  [5]  Thia 
same  order  is  inscribed  upon  erery  man  by  his  creation.  In 
the  precise  degree  in  which  man  prepares  his  understanding  by 
means  of  truths  from  the  Word  does  he  adapt  his  understand- 
ing to  receire  faith  from  God,  and  precisely  as  he  prepares  his 
will  by  means  of  works  of  charity  does  he  fit  his  will  for  the  re> 
ception  of  love  from  Grod,  as  when  a  workman  cuts  a  diamond 
he  fits  it  to  receive  and  emit  the  glow  of  light ;  and  so  on.  One 
prepares  himself  to  receive  God  and  to  be  conjoined  with  Him 
by  living  in  accordance  with  the  Divine  order;  and  the  laws 
of  order  are  all  the  commandments  of  God.  These  the  Lord 
fulfilled  to  every  tittle,  and  so  made  Himself  a  receptacle  of 
Divinity  in  all  fulness.     Therefore  Paul  says : — 

That  in  Jescus  Christ  dwells  all  the  fulness  of  Divinity  bodily  {Col  IL  9). 

And  the  Lord  Himself  says : — 

That  all  things  that  the  Father  hath  are  His  {John  xvi.  15). 

[6]  "  Furthermore,  it  must  be  borne  in  mind  that  in  man  the 
Lord  alone  is  active  and  man  of  himself  is  merely  passive ;  and 
that  it  is  by  means  of  the  influx  of  life  from  God  that  man  is 
also  active.  It  is  because  this  influx  from  God  is  unceasing 
that  it  seems  to  man  as  if  he  were  active  from  himself ;  and  it 
is  because  of  this  appearance  that  man  has  free-will ;  and  this 
is  given  him  that  he  may  prepare  himself  for  receiving  the 
Lord,  and  thus  for  conjunction  with  Him,  which  would  not  be 
possible  unless  the  action  were  reciprocal ;  and  it  becomes  re- 
ciprocal when  man  acts  from  his  freedom,  and  yet  from  faith 
ascribes  all  his  activity  to  the  Lord.'' 

[7]  After  this  I  asked  him  whether  he,  like  the  others  his 
companions,  confessed  that  God  is  one.  He  replied  that  he 
didU  Then  I  said,  <<  But  I  am  afraid  that  the  confession  of  your 
heart  is  that  there  is  no  God.  Does  not  every  word  uttered  by 
the  mouth  go  forth  from  the  thought  of  the  mind  ?  Must  not, 
then,  the  lip<»nfession  of  Grod's  oneness  banish  from  the  mind 
the  thought  that  there  are  three ;  and  on  the  other  hand,  must 
not  this  thought  of  the  mind  banish  from  the  lips  the  confes- 
sion that  He  is  one ;  and  what  else  can  result  from  this  than 
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that  there  is  no  God  ?  Id  not  the  whole  interval,  from  the 
thought  and  the  lips,  and  back  again  from  the  lips  to  the 
thought,  thus  made  a  vacuum  ?  And  what  conclusion  can  the 
mind  then  form  about  Grod  than  that  nature  is  God ;  and  about 
the  Lord  than  that  His  soul  was  either  from  the  mother  or 
from  Joseph  ?  From  these  two  ideas  all  the  angels  of  heaven 
torn  awaj  as  from  things  horrible  and  abominable.'^ 

All  this  having  been  said,  that  spirit  was  sent  away  into  the 
abyss  (spoken  of  in  Apoe.  ix.  2  and  following  verses),  where  the 
angels  of  the  dragon  discuss  the  mysteries  of  their  faith. 

[8]  The  next  day,  when  I  looked  towards  the  same  place,  I 
saw  inst^^  of  the  tents  two  statues  in  the  likeness  of  human 
beings,  made  of  the  dust  of  the  earth  that  was  a  mixture  of 
sulphur,  iron,  and  clay.  One  statue  seemed  to  have  a  scepter 
in  its  left  hand,  a  crown  on  its  head,  a  book  in  its  right  hand, 
and  a  stomacher  with  an  oblique  band  tied  across,  set  with  pre- 
cious stones,  and  behind  a  robe  that  spread  towards  the  other 
statue.  But  these  decorations  of  the  statue  were  induced  upon 
it  by  fantasy.  A  voice  from  some  draoonio  spirit  was  then  heard, 
proceeding  from  it,  saying,  <<  This  statue  represents  our  faith 
as  a  queen,  and  the  one  behind  it  represents  charity  as  her 
maidservant  This  latter  was  made  of  a  similar  mixture  of 
dust,  and  was  placed  at  the  extremity  of  the  robe  that  spread 
out  behind  the  queen,  and  it  held  in  its  hand  a  paper,  on  which 
was  written,  **  Be  careful  not  to  come  so  near  as  to  touch  the 
lobe.''  Then  a  sudden  shower  fell  from  heaven  and  penetrated 
both  statues,  which  being  made  of  a  mixture  of  sulphur,  iron, 
and  day,  began  to  effervesce,  as  a  mixture  of  those  ingredients 
does  when  water  is  poured  upon  it ;  and  so  burning  as  it  were 
with  inward  fire  they  melted  into  heaps,  which  afterwards  stood 
out  above  the  ground  there  like  sepulchral  mounds. 

111.  Second  Memorable  Relation : — 

In  the  natural  world  man's  speech  is  twofold,  because  his 
thought  is  twofold,  external  and  internal ;  for  he  can  speak  sim- 
ultaneously from  internal  thought  and  from  external  thought ; 
and  he  can  speak  from  external  thought  and  not  from  internal 
thotight,  and  even  contrary  to  internal  thought ;  and  this  is  the 
sonroe  of  pretenses,  flattery,  and  hypocrisy.  But  this  twofold 
speech  man  does  not  have  in  the  spiritual  world;  his  speech 
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there  is  single ;  he  speaks  as  he  thinks ;  or  if  not,  the  tone  of 
his  voice  is  grating  and  hurts  the  ear.  Nevertheless,  he  can 
be  silent  and  not  divulge  the  thoughts  of  his  mind.  So  when 
a  hypocrite  gets  among'  wise  men  he  either  leaves  or  betakes 
himself  to  a  comer  of  the  room  and  avoids  notice  and  keeps 
silent. 

[2]  At  one  time  a  large  number  had  assembled  in  the  world 
of  spirits,  and  were  talking  together  about  this  matter,  saying 
that  to  be  able  to  speak  only  as  one  thinks  is  a  hardship  to 
such  as  have  not  thought  rightly  about  God  and  the  Lord  when- 
ever they  come  into  association  with  the  good.  In  the  midst 
of  t^e  assembly  were  the  Beformed  and  some  of  their  clergy, 
and  next  to  them  the  Papists  with  their  monks.  The  clergy 
and  the  monks  spoke  first,  saying,  <'  This  is  not  a  hardship ; 
what  need  is  there  for  any  one  to  speak  otherwise  than  as  he 
thinks  ?  If  perchance  he  does  not  think  rightly,  can  he  not 
close  his  lips  and  keep  silent  ?  And  a  clergyman  said,  ^  Who 
does  not  think  rightly  about  God  and  about  the  Lord  ?" 
-  But  some  of  the  assembly  said,  ^  Let  us  try  them.''  And  they 
asked  those  who  had  confirmed  themselves  in  a  trinity  of  per- 
sons in  the  Godhead  to  say  from  their  thought  one  God  ;  and 
they  could  not.  They  twisted  and  folded  their  lips  in  various 
ways,  but  were  unable  to  articulate  a  soimd  into  any  words  ex- 
cept such  as  were  harmonious  with  the  ideas  of  their  thought, 
which  were  of  three  persons,  and  consequently  of  three  Gods. 
[3]  Again,  those  who  had  confirmed  themselves  in  faith  apart 
from  charity  were  asked  to  utter  the  name  Jeeiuf;  but  they 
could  not ;  although  they  could  all  say  Christy  and  also  Ood  the 
Farther, 

They  wondered  at  this,  and  inquired  the  cause ;  and  they 
found  it  to  be  that  they  had  prayed  to  God  the  Father  for  the 
sake  of  the  Son,  but  had  not  prayed  to  the  Saviour  Himself ; 
and  Jesus  signifies  Saviour. 

[4]  Again,  from  their  thought  of  the  Lord's  Human  they 
were  asked  to  say  Divine  Human  ;  but  not  one  of  the  clergy 
there  present  could  do  so,  though  some  of  the  laity  could ;  and 
therefore  this  fact  was  made  a  subject  of  serious  discussion. 

First,  the  following  passages  from  the  Gospels  were  read  to 
them : — 
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The  Father  hath  given  all  things  into  the  hand  of  the  Son  {John  iii.  86) ; 
ne  Father  hath  given  to  the  Son  power  over  all  flesh  {John  xviL  2) ; 
An  things  are  delivered  unto  Me  hy  the  Father  {Matt.  xi.  27) ; 
All  power  ia  given  nnto  Me  in  heaven  and  in  earth  {Matt,  zzviiL  18) ; 

and  they  were  asked  to  keep  in  their  thought  from  these  pas- 
sages that  Christ,  both  as  to  His  Divine  and  as  to  His  Hu- 
man, is  the  God  of  heaven  and  earth,  and  then  to  pronounce 
the  words  JHvine  Human  ;  but  still  they  could  not  They  said 
that  although  from  these  passages  they  retained  from  the  un- 
derstanding some  thought  about  the  matter,  they  still  had  no 
acknowledgment  of  it,  and  therefore  they  could  not  bring  it 
into  speech. 

[5]  (ii.)  Afterwards  there  was  read  to  them  from  hiike  (i.  32, 
34,  36)  that  the  Lord  as  to  His  Human  was  the  Son  of  Jeho- 
vah God,  and  is  there  called ''  the  Son  of  the  Most  High,"  and 
in  many  other  places,  "  the  Son  of  God"  and  also  "  the  Only- 
begotten  ;"  and  they  were  asked  to  retain  this  in  their  thought, 
as  also  that  the  only-begotten  Son  of  God  bom  in  the  world 
could  not  but  be  Grod,  as  the  Father  is  God,  and  then  to  utter 
the  words  JHvine  Human,  But  they  said, "  We  cannot,  because 
our  spiritual  thought,  that  is,  our  more  internal  thought,  does 
not  admit  into  the  thought  which  lies  nearest  to  speech  any 
other  ideas  except  those  that  are  in  harmony  with  the  internal 
thought ;  and  from  this  we  perceive  that  we  are  not  now  per- 
mitted, as  we  were  in  the  natural  world,  to  divide  our  thoughts. 

[6]  (iiL)  Therefore,  the  Lord's  words  to  Philip  were  read  to 
them: — 

Philip  said,  Lotd,  show  us  the  Father.  And  the  Lord  aaid,  He  that 
aeeth  Me  seeth  the  Father.  Believest  thou  not  that  I  am  in  the  Father 
and  the  Father  in  Me  ?  {John  xiv.  8-11) ; 

and  also  other  passages,  as : — 

That  the  Father  and  He  are  one  {John  z.  80) ; 

and  they  were  asked  to  retain  this  in  thought  and  then  to  say, 
Divine  Human  ;  but  because  that  thought  was  not  rooted  in  the 
acknowledgment  that  the  Lord  is  God  even  in  respect  to  the 
Human,  they  twisted  their  lips  into  folds  till  they  grew  angry, 
desiring  to  force  their  mouths  to  speak  the  words :  but  they  did 
not  succeed ;  and  for  the  reason  that  with  those  who  are  in  the 
11 
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spiritual  world  the  ideas  of  thought  which  flow  from  acknowl- 
edgment make  one  with  the  words  of  speech ;  and  where  these 
ideas  do  not  exist  words  cannot  be  had ;  for  in  speaking,  ideas 
become  words. 

[7]  (iv.)  Still  again,  there  was  read  to  them  the  following 
from  the  doctrine  accepted  throughout  the  Christian  world: 
The  Divine  and  Human  in  the  Lord  are  not  two,  but  one,  even 
one  person,  united  like  soul  and  body  in  man.  This  is  from  the 
Athanasian  Creed,  and  has  been  recognized  by  the  councils ; 
and  it  was  said  to  them,  <<  From  this  certainly  you  can  gain  an 
idea  grounded  in  acknowledgment  that  the  Human  of  the  Lord 
is  Divine,  since  His  soul  is  Divine ;  for  this  statement  is  from 
the  doctrine  of  your  church  which  you  accepted  while  in  the 
world ;  moreover,  the  soul  is  the  very  essence  of  the  man,  and 
the  body  is  the  form  of  this  essence;  and  essence  and  form 
make  one  like  esse  and  existere,  or  like  the  effecting  cause  of  the 
effect  and  the  effect  itself."  This  idea  they  retained,  and  from 
it  wished  to  utter  the  words  Divine  Human  ;  but  they  could 
not ;  for  their  more  internal  idea  of  the  Hiunan  of  the  Lord 
banished  and  erased  this  new  adscititious  idea,  as  they  called  it. 

[8]  (v.)  Once  again,  this  passage  from  John  was  read  to 
them : — 

The  Word  was  with  God,  and  God  was  the  Word,  and  the  l^ord  be* 
came  flesh  (i.  1, 14). 

Also  this : — 

Jesus  Christ  is  the  true  God  and  eternal  life  (1  John  v.  20). 

Also  from  Faul  :^- 

In  Jesus  Christ  dwelleth  all  the  fulness  of  the  Divinity  bodily  {Col,  11.  0); 

and  they  were  requested  to  think  accordingly,  namely,  that 
God  who  was  the  Word  became  Man,  that  He  was  the  true 
God,  and  that  in  Him  dwelt  all  the  fulness  of  Divinity  bodily. 
This  they  did,  but  only  in  external  thought ;  and  therefore,  be- 
cause of  the  resistance  of  internal  thought,  they  were  unable 
to  pronounce  the  words  Divine  Human  ;  and  they  said  frank* 
ly,  <'  We  can  form  no  idea  of  a  Divine  Human,  because  QoA  is 
God,  and  man  is  man,  and  God  is  a  Spirit,  and  we  have  always 
thought  of  spirit  as  being  wind  or  ether/' 
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[9]  (vi.)  Finally,  it  was  said  to  them,  You  know  that  the 

Lord  said : — 

Abide  in  Me,  and  I  in  yon.  He  that  abideth  in  Me,  and  I  in  him,  the 
flame  beareth  much  fruit ;  for  without  Me  ye  can  do  nothing  {John  xv. 
4, 6).  . 

And  as  there  were  some  of  the  English  clergy  present,  the  fol- 
lowing from  one  of  their  exhortations  at  the  Holy  Communion 
was  read  to  them :  "  For  when  we  spiritually  eat  the  flesh  and 
drink  the  blood  of  Christ,  then  we  dwell  in  Christ,  and  Christ 
in  us."  And  it  was  said,  <<  If  your  thought  now  is  that  this  is 
not  possible  imless  the  Lord's  Human  is  Divine,  pronounce^e 
words  Divine  Human  from  acknowledgment  in  thought"  But 
still  they  could  not,  so  deeply  impressed  upon  them  was  the  idea 
that  the  Divine  could  not  be  Human,  nor  the  Human  be  Di- 
vine, and  that  the  Lord's  Divine  was  from  the  Divine  of  a  Sofa 
bom  from  eternity,  and  His  Human  like  that  of  any  other  man. 
They  were  asked,  <<  How  can  you  think  thus  ?  Can  a  rational 
mind  ever  conceive  of  a  Son  bom  of  God  from  eternity  ?" 

[lO]  (vii.)  Then  the  inquirers  turned  to  the  Evangelicals, 
saying  that  the  Augdmrg  Confession  and  Luther  taught  that 
the  Son  of  God  and  the  Son  of  man  in  Christ  is  one  Person; 
and  that  He,  even  as  to  His  Human  nature,  is  omnipotent  and 
omnipresent,  and  as  to  that  nature  sits  at  the  right  hand  of 
God  the  Father,  governs  all  things  in  heaven  and  on  earth,  fills 
all  things,  is  present  with  us,  and  dwells  and  operates  in  us ; 
also  that  there  is  no  difference  of  adoration,  because  the  Divin- 
ity that  is  not  discemed  is  worshiped  through  the  nature  that 
is  discemed ;  and  that  in  Christ  God  is  Man,  and  Man  is  God. 
Hearing  this  they  said,  *^  Can  this  be  so  ?"  And  they  looked 
around  and  said  presently,  <'  We  did  not  know  this  before ; 
therefore  we  are  unable  to  say  Divine  HumanP  And  first  one 
and  then  another  said,  '<  We  have  read  this,  and  we  have  writ- 
ten it ;  and  yet  when  we  thought  about  it  in  our  minds  it  was 
mere  words,  of  which  we  had  no  interior  idea." 

[11]  (viii)  Finally  they  turned  to  the  Papists  and  said, 
<<  Perhaps  you  can  say  Divine  Hvmanj  since  you  believe  that 
Christ  is  wholly  present  in  the  bread  and  wine  of  your  Euchar- 
ist, and  in  every  part  of  them ;  and  you  also  worship  Him  as 
Ood  most  holy  when  you  exhibit  and  carry  about  the  host ;  also 


164  THE  TRUE  CHRISTIAN  RELIGION  [Chap.  IL 

because  yon  call  Mary  <  Deipara,'  that  is,  <  Mother  of  God ;'  con- 
sequently you  acknowledge  that  she  gave  birth  to  God,  that  is, 
to  the  Divine  Human/'  Then  they  wished  to  pronounce  it,  but 
they  could  not,  because  a  material  idea  of  Christ's  body  and 
blood  then  suggested  itself,  and  also  a  belief  that  His  Human 
is  separable  from  the  Divine,  and  with  the  pope  is  actually  so 
separated,  since  to  him  the  human  power  only,  and  not  the  Di- 
vine, was  transferred.  Then  one  of  the  monks  arose  and  said 
that  he  could  conceive  of  a  Divine  Human  with  reference  to  the 
most  holy  virgin  Mary,  and  also  with  reference  to  the  saint  of 
his  monastery.  And  another  monk  came  forward  and  said, 
<'  From  an  idea  of  my  thought  which  I  now  entertain  I  am  able 
to  say  Divine  Human,  but  with  reference  to  his  holiness  the 
pope  rather  than  in  reference  to  Christ.^'  But  some  of  the  Par 
pists  pulled  him  back,  saying,  ^  For  shame  I'' 

[12]  After  this  heaven  was  seen  open,  and  tongues  like  lit- 
tle flames  were  seen  descending  aud  alighting  upon  some;  and 
they  then  celebrated  the  Divine  Human  of  the  Lord,  saying, 
«  Have  done  with  the  idea  of  three  Gods,  and  believe  that  in 
the  Lord  dwells  all  the  fulness  of  Divinity  bodily,  that  the 
Father  and  He  are  one,  as  soul  and  body  are  one,  and  that  Grod 
is  not  wind  or  ether,  but  a  Man,  then  you  will  be  conjoined 
with  heaven,  and  from  the  Lord  you  will  be  able  to  speak  the 
name  JesttSy  and  to  say  Divine  Human^^ 

112.  Third  Memorable  Relation : — 

Awaking  once  soon  after  daybreak,  I  went  out  into  the  gar- 
den in  front  of  my  house,  and  saw  the  sun  rising  in  his  glory, 
and  round  about  him  a  halo,  at  first  faint,  but  afterwards  more 
distinct,  and  beaming  like  gold,  and  beneath  its  border  was  a 
rising  cloud,  which  from  the  sun's  rays  glowed  like  a  carbuncle. 
It  set  me  thinking  about  the  fables  of  the  most  ancient  people 
which  depicted  Aurora  with  wings  of  silver  and  countenance 
of  gold. 

With  my  mind  immersed  in  the  delights  of  these  meditar 
tions,  I  came  into  the  spirit ;  and  I  heard  certain  spirits  con- 
versing, who  said, "  O  that  we  might  be  permitted  to  talk  with 
the  innovator  who  has  thrown  among  the  leaders  of  the  church 
that  apple  of  discord  after  which  so  many  of  the  laity  have 
been  running,  and  which  they  have  picked  up  and  held  up  for 
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OS  to  look  af  By  that  apple  they  meant  the  little  work,  en- 
titledy  A  Brief  EaBposition  of  the  Doctrine  of  the  New  Chureh. 
And  they  said,  "  It  is  certainly  a  schiflmatical  writing,  Buoh  as 
no  man  ever  before  conoeived  of."  And  then  I  heard  one  of 
tbem  exclaim,  **  Sohismatical  ?  It  is  heretical  1"  But  some  of 
those  beside  him  said,  <MIush  I  Hold  your  tongue  I  It  is  not 
heretical ;  he  gives  an  abundance  of  quotations  from  the  Word ; 
and  to  these  our  neophytes,  by  whom  we  mean  the  laity,  give 
heed  and  assent.^' 

[2]  Hearing  this  I  came  forward,  being  in  the  spirit^  and 
said,  ^Here  I  am;  what  is  the  matter?" 

At  once  one  of  them,  a  German,  as  I  afterwards  heard,  a 
native  of  Saxony,  said  ,in  an  authoritative  tone,  '^How  dare 
you  turn  upside  down  the  worship  established  in  the  Christian 
world  for  so  many  centuries,  which  teaches  that  God  the  Father 
should  be  invoked  as  the  Creator  of  the  universe,  His  Son  as 
the  Mediator,  and  the  Holy  Spirit  as  the  Operator?  Moreover, 
you  divest  the  first  and  the  last  God  of  the  personality  we 
ascribe  to  them,  although  the  Lord  Himself  says,  <When  ye 
pray,  pray  thus.  Our  Father  who  art  in  the  heavens ;  hallowed 
be  Thy  JN'ame;  Thy  Kingdom  come.'  Therefore  are  we  not 
commanded  to  invoke  God  the  Father  ?'' 

After  this  there  was  silence,  and  all  who  favored  the  speaker 
stood  like  brave  seamen  on  their  warships  when  they  sight  the 
enemy,  and  stand  by  to  shout,  <<  Now,  have  at  them ;  victory  is 
sure.*' 

[8]  Then  I  rose  to  speak ;  and  said,  '*  Who  among  you  is 
not  aware  that  God  came  down  from  heaven  and  became  Man  ? 
For  we  read, '  The  Word  was  with  Gkxl,  and  God  was  the  Word, 
and  the  Word  became  flesL^^'  Then,  looking  towards  the 
Evangelicals,  among  whom  was  that  dictator  who  had  just  ad- 
dressed me,  I  said,  **  Who  among  you  does  not  know  that  in 
Christ,  who  was  bom  of  Mary  the  Virgin,  Grod  is  Man  and  Man 
18  God  ?''  But  at  this  the  assembly  made  a  great  noise ;  there- 
fore I  said,  <'Do  you  not  know  this  ?  It  is  according  to  the 
doetrine  of  your  confession  which  is  called  the  Formula  Con- 
eordiee,  where  this  is  affirmed  and  fully  corroborated.'' 

Then  the  dictator  turned  to  the  assembly  and  asked  if  they 
were  aware  of  this;  and  they  answered,  ^'As  to  the  person 
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of  Christ  we  have  given  the  book  very  little  study,  but  we 
have  worked  hard  at  the  part  on  Justification  by  Faith  Alone ; 
if,  however,  it  is  so  written  in  that  book,  we  acquiesce.'' 
Then  one  of  them  remembering,  said,  <<That  is  the  way  it 
reads;  and  it  says  furthermore  that  the  Human  nature  of 
Christ  has  been  exalted  to  Divine  majesty  and  all  its  attri- 
butes ;  also  that  in  that  nature  Christ  sits  at  the  r^^ht  hand  of 
the  Father." 

[4]  Hearing  this  they  were  silent ;  and  as  it  was  undisputed 
I  spoke  again,  and  said,  ''This  being  so,  what  then  is  the 
Father  but  the  Son,  and  what  is  the  8on  but  the  Father  also  ?" 
Yet  as  this  again  ofEended  their  ears,  I  continued, ''  Hear  the 
very  words  of  the  Lord  and  attend  to  them  now,  if  you  never 
have  before ;  for  He  said, '  I  and  My  Father  are  one ;'  <  I  am  in 
the  Father  and  the  Father  in  Me  f  '  Father,  all  Mine  are  Thine 
and  Thine  are  Mine ;'  '  He  that  hath  seen  Me  hath  seen  the 
Father/  What  do  these  things  mean,  but  that  the  Father  is  in 
the  Son  and  the  Son  in  the  Father,  and  that  they  are  one  as 
the  soul  and  body  in  man  are  one,  and  thus  that  they  are  one 
person  ?  And  must  not  this  be  your  belief,  if  you  believe  in 
the  Athanasian  creed,  where  nearly  the  same  things  are  said  ? 
But  from  the  passages  quoted  take  this  one  saying  of  the  Lord, 
'  Father,  sJl  Mine  are  Thine,  and  all  Thine  are  Mine.'  What 
else  does  this  mean  than  that  the  Divine  of  the  Father  belongs 
to  the  Human  of  the  Son,  and  the  Human  of  the  Son  to  the 
Divine  of  the  Father,  consequently  that,  in  Christ,  God  is  Man 
and  Man  is  God,  and  thus  that  they  are  one  as  soul  and  body 
are  one  ?  [5]  Every  man  ma^  say  the  same  of  his  own  soul  and 
body,  namely, '  All  mine  are  thine,  and  all  thine  are  mine ;  thou 
art  in  me  and  I  in  thee ;  he  that  seeth  me,  seeth  thee ;  we  are 
one  in  person  and  in  life.'  This  is  because  the  soul  is  in  the 
man,  both  in  the  whole  and  in  every  part  of  him,  for  the  life  o£ 
the  soul  is  the  life  of  the  body,  and  between  the  two  there  is  a 
mutuality.  All  this  makes  clear  that  the  Divine  of  the  Father 
is  the  soul  of  the  Son,  and  the  Human  of  the  Son  the  body  of 
the  Father.  From  where  does  the  soul  of  an  offspring  come  un- 
less from  its  father,  and  its  body  imless  from  its  mother  ?  The 
expression  is  the  Divine  of  the  Father  ;  but  the  Father  Him- 
self is  what  is  meant,  since  He  and  His  Divine  are  the  same; 
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and  this  Divine  is  one  and  indivisible.  That  this  is  true  is  evi- 
dent also  from  the  words  of  the  angel  Gabriel  to  Mary,  <  The 
power  of  the  Most  High  shall  overshadow  thee,  and  the  Holy 
Spirit  shall  come  upon  thee ;  and  the  Holy  Thing  that  shall  be 
bom  of  thee  shall  be  called  the  Son  of  God«'  And  just  above 
He  is  called  <  the  Son  of  the  Most  High,'  and  elsewhere  *  the 
only-begotten  Son.'  But  yon,  who  call  Him  merely  the  Son 
of  Mary,  destroy  the  idea  of  His  Divinity  5  yet  it  is  only  the 
learned  among  the  clergy  and  the  scholars  among  the  laity 
who  destroy  this  idea,  for  these,  when  they  raise  their  thoughts 
above  the  sensual  things  pertaining  to  their  bodies^  regard  the 
gloiy  of  their  reputation ;  and  this  not  only  obscures  but  extin- 
guishes the  light  whereby  the  glory  of  God  enters.  [6]  But  let 
us  return  to  the  Lord's  Prayer,  where  it  says,  *  Our  Father 
who  art  in  the  heavens ;  hallowed  be  Thy  Name ;  Thy  kingdom 
come.'  By  these  words  you  who  are  present  understand  the 
Father  in  His  Divine  alone ;  but  I  understand  the  Father  in  His 
Human.  Moreover,  this  Human  is  the  name  of  the  Father ;  for 
the  Lord  said,  ^Father,  glorify  Thy  name/  that  is,  Thy  Human; 
and  when  this  is  done  the  kingdom  of  God  comes.  And  the 
reason  why  this  Prayer  was  commanded  for  the  present  time  is 
evident,  namely,  that  through  His  Human  an  approach  may  be 
had  to  God  the  Father.  The  Lord  also  said,  <Ko  man  cometh 
unto  the  Father  but  by  Me;'  and  in  the  Frophetj  <Unto  us  a 
Child  is  bom,  unto  us  a  Son  is  given,  and  His  name  is  God, 
Mighty,  Father  of  Eternity ;'  and  elsewhere,  '  Thou,  Jehovah, 
art  our  Father,  our  Eedeemer,  from  everlasting  is  Thy  name ;' 
besides  many  other  places  where  the  Lord  our  Saviour  is  called 
Jehovah.  This  is  the  true  explanation  of  the  words  of  that 
Prayer." 

[7]  When  I  had  said  all  this,  I  looked  at  them  and  noted 
the  changes  in  their  countenances  according  to  changes  in  the 
states  of  their  minds,  some  favoring  me  and  looking  towaid 
me,  and  some  not  favoring  and  turning  themselves  away.  And 
then  on  the  right  I  saw  a  cloud  of  opal  color,  and  on  the  left 
a  dusky  cloud,  and  under  each  the  appearance  of  a  shower. 
That  under  the  dusky  cloud  was  like  a  rain  at  the  close  of  au- 
tumn, and  that  under  the  opal  cloud  was  like  the  fall  of  dew 
in  early  spring. 
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Then  suddenly  I  came  out  of  the  spirit  into  the  body,  and 
thus  returned  from  the  spiritual  world  into  the  natural  world. 

lis.  Fourth  Memorable  Relation : — 

I  looked  into  the  world  of  spirits  and  saw  an  army  mounted 
on  red  and  black  horses.  The  riders  looked  like  apes,  with  face 
and  breast  turned  toward  the  horse's  tail,  and  the  hinder  part 
of  the  head  and  the  back  toward  the  horse's  neck  and  head, 
and  the  bridle-rein  thrown  over  the  rider's  neck ;  and  they  were 
shouting  at  other  riders  mounted  on  white  horses,  and  were  jerk- 
ing the  reins  with  both  hands,  thus  pulling  back  their  horses 
from  the  battle ;  and  this  they  did  continuously. 

Then  two  angels  descended  from  heaven,  and  approaching  me 
said,  "  What  do  you  see  ?*' 

I  told  about  the  ludicrous  company  of  horsemen  that  I  saw, 
and  asked  what  it  meant  and  who  they  were. 

The  angels  answered, "  They  are  from  the  place  called  Arma- 
geddon (Apoc.  xvL  16),  where  they  have  assembled  to  the  nmn- 
ber  of  several  thousands,  to  fight  against  those  who  belong 
to  the  Lord's  New  Church,  which  is  called  the  New  Jerusa- 
lem. They  were  talking  there  about  the  church  and  about  re- 
ligion ;  and  yet  there  was  nothing  of  the  church  among  them, 
because  they  had  nothing  of  spiritual  truth,  and  nothing  of 
religion,  because  they  had  no  spiritual  good.  About  both  of 
these  they  Were  talking  with  their  mouths  and  lips ;  but  their 
aim  was  to  acquire  dominion  by  means  of  them.  [2]  In  their 
youth  they  had  learned  to  confirm  the  doctrine  of  faith  alone, 
and  something  about  God ;  and  when  they  had  been  advanced 
to  higher  offices  in  the  church,  they  held  on  to  these  teach- 
ings for  a  time,  but  having  ceased  to  think  any  longer  about 
God  and  heaven,  but  only  about  themselves  and  the  world,  thus 
not  about  eternal  blessedness  and  happiness,  but  only  about 
temporal  eminence  and  wealth,  the  doctrinal  principles  which 
in  youth  they  had  drawn  from  the  interiors  of  the  rational 
mind,  which  communicate  with  heaven  and  therefore  are  in 
the  light  of  heaven,  were  cast  out  into  the  exteriors  of  the  ra- 
tional mind,  which  communicate  with  the  world  and  are  there- 
fore in  the  light  of  the  world ;  and  finally  these  principles  were 
thrust  down  into  the  region  of  the  natural  senses ;  and  as  a 
consequence  the  doctrines  of  the  church  became,  with  them  a 
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mere  matter  of  words,  and  no  longer  of  tihought  from  reaflon, 
much  less  of  affection  from  love.  And  having  made  themselves 
snch,  they  grant  no  admittance  to  that  Divine  truth  which  oon- 
stitates  the  chnrch,  nor  to  that  genuine  good  that  constitutes 
religion.  The  interiors  of  their  minds  have  become  like  bottles 
filled  with  a  mixture  of  iron  chips  and  sulphur,  upon  which,  if 
water  is  poured,  there  is  first  produced  heat  and  then  a  flame, 
whereby  the  bottles  are  burst.  So  when  they  hear  anything 
about  the  living  water,  which  is  the  genxdne  truth  of  the  Word, 
and  it  finds  entrance  through  their  ears,  they  become  violently 
heated  and  inflamed,  and  reject  it  as  a  thing  that  would  burst 
their  heads.  [3]  These  are  they  that  appeared  to  you  like 
apes  riding  horses  red  and  black,  and  facing  toward  the  tail, 
and  the  bridle-rein  around  the  rider's  neck.  Men  that  do  not 
love  the  truth  and  good  of  the  church  derived  from  the  Word 
never  wish  to  look  toward  the  forward  parts  of  a  horse,  but 
<mly  toward  his  hinder  parts.  For  a  horse  signifies  understand- 
ing of  the  Word — a  red  horse  that  understanding  when  de- 
stroyed in  respect  to  good,  and  a  black  horse  when  destroyed 
in  respect  to  truth.  They  were  shouting  for  battle  against  the 
riders  on  the  white  horses,  because  a  white  horse  signifies  un« 
derstanding  of  the  Word  in  respect  to  truth  and  good.  They 
seemed  to  pull  their  horses  backward  by  the  neck,  because  they 
dreaded  the  battle,  and  feared  that  the  truth  of  the  Word 
might  be  reaching  many  and  mig^t  thus  come  to  light  This 
18  the  interpretation.'^ 

[4]  The  angels  further  said,  <<We  are  from  a  society  of 
heaven  which  is  called  Michael,  and  we  were  commanded  by 
the  Lord  to  descend  to  the  place  Armi^eddon,  from  which  tlM 
horsemen  that  you  saw  broke  forth.  With  us  in  heaven  Ar- 
mageddon signifies  a  state  of  mind  and  a  disposition  (arising 
from  a  love  of  ruling  and  being  eminent  over  all  others)  to 
fight  from  truths  falsified ;  and  as  we  perceive  in  you  a  desire 
to  learn  about  this  kind  of  contest,  we  will  relate  to  you  a  cer- 
tain matter.  On  descending  from  heaven  we  came  to  that  place 
called  Armageddon,  and  there  saw  several  thousands  assem- 
bled. We  did  not  enter  this  crowd ;  but  on  the  southern  side 
of  the  place  there  stood  several  houses  where  there  were  lads 
with  their  teachers ;  we  entered  these,  and  were  kindly  received. 
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We  were  delighted  with  their  oompany.  From  the  life  in  their 
eyes  and  the  eagerness  displayed  in  tiieir  talk  their  faces  were 
beautiful.  The  life  in  their  eyes  came  from  perceiving  what  is 
true,  and  the  eagerness  in  their  talk  from  the  afEeetion  for  what 
is  good.  Because  of  this  we  presented  them  with  caps,  the 
borders  of  which  were  ornamented  with  bands  of  gold  lace  in 
which  pearls  were  interwoven,  also  with  garments  of  white  and 
blue  commingled. 

<<  We  asked  them  if  they  had  ever  looked  in  upon  the  so- 
called  Armageddon,  near  by.  They  said  that  they  had,  through 
a  window  under  tiiie  roof,  and  had  seen  an  assembly  there, 
but  the  shapes  of  the  people  were  changeable ;  sometimes  they 
looked  like  men  of  lofty  stature,  and  sometimes  like  statues  and 
carved  idols,  with  a  crowd  on  bended  knees  around  them.  To 
ourselves  as  well  they  appeared  under  various  forms;  some  like 
men,  others  like  leopards,  and  others  again  like  goats,  the  lat- 
ter with  horns  projecting  downward,  with  which  they  tore  up 
the  ground.  We  interpreted  these  transformations,  and  showed 
what  classes  they  represented,  and  what  things  they  signified. 

[5]  «  But  to  return : — When  those  assembled  there  heard  of 
our  having  entered  the  houses  they  said  to  one  another,  'What 
are  they  doing  among  those  lads  ?  Let  us  send  some  of  us 
thither  and  put  them  out'  They  did  send  a  number,  and  when 
these  came  they  said,  'What  took  you  into  these  houses? 
Where  do  you  come  from  ?   By  authority  we  order  you  to  leave.' 

"  But  we  answered,  *  You  cannot  give  that  order  by  author- 
ity. In  your  own  eyes,  indeed,  you  seem  like  Anakim,  and  we 
here  like  dwarfs ;  yet  here  you  have  no  power  or  authority  ex- 
cept by  cunning,  and  that  will  not  prevaiL  Go,  then,  and  tell 
your  comrades  that  we  are  sent  here  from  heaven  to  find  out 
if  you  have  religion  or  if  you  have  none ;  and  if  none,  you  will 
be  cast  out  of  this  place.  Go,  then,  and  put  to  them  this  ques- 
tion, which  contains  the  veriest  essential  of  the  church  and 
of  religion :  In  the  Lord's  Prayer  what  mean  the  words  '  Our 
Father  who  art  in  the  heavens  ;  hallowed  be  Thy  Name ;  Thy 
kingdom,  come  ?'  * 

<'  Hearing  this,  they  said  at  first, '  What  is  all  that  ?'  And 
then  they  consented  and  went  away  and  told  their  companions 
what  had  been  said,  who  replied, '  What  sort  of  a  pioposal  is 
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that  V  But  they  guessed  what  was  behind  the  question,  namely, 
that  we  wished  to  know  if  they  thought  that  these  woids  con- 
firmed what  theii  faith  taught  about  the  way  to  approach  God 
the  Father.  Therefore  they  said,  '  The  words  are  clear  that  we 
ought  to  pray  to  God  the  Father;  and  as  Christ  is  our  Media- 
tor, that  we  ought  to  pray  to  God  the  Father  for  the  sake  of 
the  Son.' 

''And  at  once  in  their  indignation  they  resolved  to  come  to 
us  and  say  this  to  our  faces,  and  they  added  that  they  would 
pull  our  ears.  So  they  left  that  place,  and  went  into  a  grore 
near  the  hotises  where  the  lads  and  their  teachers  were.  In 
the  center  of  this  was  an  elevated  spot  like  a  place  for  games ; 
and  joining  hands  they  came  there.  We  were  there  also,  and 
were  waiting  for  them.  The  ground  was  thrown  up  into  UttOe 
green  mounds,  as  it  were,  upon  which  they  reclined,  saying  to 
(me  another, '  We  will  not  stand  in  their  presence ;  we  will  sit.\ 

*^  Then  one  of  them  who  could  make  himself  appear  like  an 
angel  of  lig^t,  and  who  had  been  deputed  by  the  others  to  speak 
with  us,  said, '  You  have  proposed  that  we  open  our  minds  as 
to  our  understanding  of  the  first  woids  of  the  Lord's  Prayer. 
Therefore  I  say  to  you  that  this  is  our  imderstanding  of  them, 
that  we  ought  to  pray  to  the  Father ;  and  as  Christ  is  our  Me- 
diator, and  as  it  is  through  His  merit  that  we  are  saved,  that  we 
ought  to  pray  to  God  the  Father  from  faith  in  Christ's  merit' 

[6]  «  But  then  we  said  to  them, '  We  are  from  the  heaven- 
ly society  called  Michael,  and  have  been  sent  to  see  you  and 
inquire  whether  you  who  were  assembled  yonder  have  any  re- 
ligion or  not;  for  the  idea  of  God  enters  into  everything  of 
religion,  and  by  means  of  it  man  is  conjoined  with  God,  and 
by  means  of  conjunction  is  saved.  We  in  heaven  say  that 
Prayer  daily  in  the  same  way  as  men  do  on  earth,  and  in  do- 
ing so  we  are  not  thinking  of  God  the  Father,  for  He  is  invis- 
ible ;  but  we  think  of  Him  in  His  Divine  Human,  because  in 
that  He  is  visible,  and  in  that  He  is  by  you  called  Christ,  but 
by  us  is  called  the  Lord ;  in  this  way  it  is  that  to  us  the  Lord 
is  the  Father  in  the  heavens.  Moreover,  the  Lord  has  taught 
that  He  and  the  Father  are  one;  that  the  Father  is  in  Him 
and  He  in  the  Father ;  and  that  whosoever  sees  Him  sees  the 
Father;  and  again,  that  no  one  comes  to  the  Father  except 


172  TH£  TRUE  CHEISHAN  BBLIGION  [Chap.  IL 

tbiough  Him ;  also  that  it  is  the  -will  of  the  Father  that  men 
should  belieTe  in  the  Son,  and  that  whosoever  believes  not 
in  the  Son  shall  not  see  life ;  and  even  that  the  wrath  of  Gk)d 
abides  upon  him.  All  this  makes  it  dear  that  approach  to  the 
Father  is  through  the  Son  and  in  the  Son.  And  because  this 
is  so  He  has  also  taught  that  to  Him  all  power  has  been  given 
in  heaven  and  on  earth.  In  that  Prayer  it  is  said,  *  Hallowed 
be  Thy  Name,  Thy  kingdom  come  f  and  we  have  shown  from 
the  Word  that  the  Father's  name  is  the  Divine  Human  of  the 
Lord,  and  that  the  kingdom  of  the  Father  comes  when  the 
Lord  is  approached  directly,  and  comes  not  at  all  when  Qod 
the  Father  is  appioaohed  directly.  For  this  reason,  too,  the 
Lord  commanded  His  disciples  to  preach  the  kingdom  of  Qod; 
and  the  kingdom  of  God  is  this  very  thii^^.' 

[7]  *^  Having  heard  this,  our  antagonists  said,  *  Ton  quote 
.  many  passages  from  the  Word ;  and  such  perhaps  we  may  have 
read  there — we  do  not  remember ;  therefore  open  the  Word  here 
before  us,  and  read  them  from  it ;  especially  the  statement  that 
the  Father's  kingdom  comes  when  the  Lord's  kingdom  comes.' 
And  they  said  to  the  lads,  <  Bring  the  Word.'  And  the  lads 
brought  it,  and  we  read  from  it  as  follows : — 

John  preached  the  gospel  of  the  kingdom,  and  said,  The  time  is  fuU 
iUled,  the  kingdom  of  Gk>d  is  at  hand  (Mark  1 14,  16 ;  McOt,  iii.  2). 

Jesos  Himself  preached  the  gospel  of  the  kingdom,  and  that  the  king- 
dom of  God  was  at  hand  {Matt.  iv.  17, 23 ;  iz.  85). 

Jesus  commanded  His  disciples  to  preach  and  declare  the  gospel  of  the 
kingdom  of  God  (Mark  zvi.  15 ;  Luke  viii.  1 ;  ix.  60) ;  as  also  the  sev- 
enty  whom  He  sent  forth  (LyJce  x.  0,  11). 

(And  elsewhere,  as  in  Matt.  zi.  5 ;  zvi.  27,  28 ;  Mark  viii.  85 ;  ix.  1, 
47 ;  z.  20,  80 ;  zi.  10 ;  Luke  I  10 ;  U.  10,  11 ;  iv.  43 ;  tIL  22 ;  zviL  20, 
21 ;  zzL  81 ;  zzii.  18). 

The  kingdom  of  God,  of  which  the  good  tidings  were  preached, 
was  the  kingdom  of  the  Lord,  and  thus  the  kingdom  of  the 
Father.    This  is  evident  from  the  following  statements : — 

The  Father  gave  all  things  into  the  hand  of  the  Son  {John  iii.  85). 
The  Father  gave  the  Son  power  over  all  flesh  {John  zvii.  2). 
All  things  have  heen  delivered  unto  Me  of  My  Father  {MatL  zi.  27). 
All  power  is  given  unto  Me  in  heaven  and  on  earth  {Matt,  zzvlii.  18). 

Also  from  the  following: — 
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Jehoyah  of  Hosts  is  His  name,  and  thy  Redeemer  the  Holy  Qne  of 
iBnel ;  the  God  of  the  whole  earth  shall  He  be  called  (iso.  Uv.  6). 

I  saw,  and  behold  one  like  unto  the  Son  of  man ;  and  there  was  given 
Him  dominion  and  glory  and  a  kingdom,  and  all  people  and  nations  shall 
worahip  Him  ;  His  dominion  is  an  everlasting  dominion  which  shall  not 
pass  away,  and  His  kingdom  that  which  shall  not  be  destroyed  (Dan.  viL 
18,  14). 

When  the  seventh  angel  sounded  there  came  great  voices  in  the  heavens, 
saying.  The  kingdoms  of  the  world  are  become  our  Lord^s  and  His  Christ^s, 
and  He  shall  reign  unto  the  ages  of  the  ages  {Apoc.  xi«  15 ;  zii.  10). 

[8]  *^  We  showed  them  still  further  from  the  Word  that  the 
Lord  came  into  the  world  not  only  in  order  that  angels  and  men 
might  be  redeemed,  but  also  that  through  Him  and  in  Him 
they  might  be  made  one  with  God  the  Father ;  for  He  taught : — 

That  those  who  believe  in  Him  are  in  Him,  and  He  in  them  (John  vi 
66  ;  xiv.  20 ;  XV.  4,  6). 

<<  Having  heard  these  things  they  asked,  *  How  then  can  your 
Lord  be  called  the  Father  ?'  We  replied,  *  Because  of  what  we 
have  just  read,  and  also  the  following  passages : — 

Unto  us  a  Child  is  bom,  unto  us  a  Son  is  given ;  and  His  name  is  God, 
Mighty,  Father  of  Eternity  (/so.  iz.  6). 

Thoa  art  our  Father ;  Abraham  knoweth  us  not,  and  Israel  doth  not 
acknowledge  us ;  Thou  Jehovah  art  our  Father,  our  Redeemer,  from  ever- 
lasting is  Thy  name  ( Jsa.  bdii.  16). 

Did  He  not  say  to  Philip,  who  wished  to  see  the  Father : — 

Hast  thou  not  known  Me,  PhlUip  ?  He  that  seeth  Me  seeth  the  Father 
(John  ziv.  9 ;  xii.  45). 

What  other  Father  then  is  there  than  He  whom  Philip's  eyes 
were  seeing  ?' 

<<  To  this  we  added,  <  It  is  said  in  the  Christian  world  that 
those  who  are  of  the  church  constitute  the  body  of  Christ  and 
are  in  His  body ;  how  then  can  the  man  of  the  church  approach 
to  God  the  Father  except  through  Christy  in  whose  body  he 
resides  ?  Otherwise  he  must  pass  entirely  out  of  that  body  in 
order  to  approach  the  Father.'  In  concluding  we  informed 
them  that  at  this  day  the  Lord  is  establishing  a  New  Church, 
which  is  meant  by  the  New  Jerusalem  in  the  Apocalypse^  in 
which  there  will  be,  as  in  heaven,  the  worship  of  the  Lord 
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alon^y  and  that  thus  eTerything  which  is  contained  in  the  Lord's 
Prayer  from  beginning  to  end  will  be  fulfilled. 

"  All  this  we  confirmed  so  copiously  from  the  Word,  in  the 
Oospels  and  Prophets  and  in  the  Apocalypse,  where  from  the 
beginning  to  the  end  that  church  is  treated  of,  that  they  grew 
tired  of  listening. 

[9]  «The  Armageddons  heard  all  this  with  indignation,  and 
wished  constantly  to  interrupt  our  speaking ;  and  at  last  they 
did  break  in,  exclaiming,  <  You  have  spoken  contrary  to  the 
doctrine  of  our  church,  which  teaches  that  men  must  approach 
God  the  Father  directly  and  must  believe  in  Him ;  thus  liave 
you  made  yourselves  guilty  of  a  violation  of  our  faith.  Get 
you  gone,  therefore ;  if  not,  you  will  be  put  out  by  force.'  And 
their  passions  being  aroused,  from  threats  they  proceeded  to 
the  attempt ;  but  by  power  given  us  we  smote  them  with  blind- 
ness, and  not  seeing  us  they  rushed  away  and  ran  about  wan- 
dering in  all  directions.  Some  fell  into  the  abyss  spoken  of 
in  the  Apocalypse  (ix.  2),  which  is  now  in  the  southern  quarter 
toward  the  east,  and  is  occupied  by  those  who  confirm  the  doc- 
trine of  justification  by  faith  alone.  Those  there  who  confirm 
that  doctrine  by  the  Word  are  banished  to  a  desert,  where  they 
are  driven  to  the  boundary  of  the  Christian  realm,  and  are 
mingled  with  the  heathen.^' 


REDEMPTION. 


114.  It  is  known  in  the  church  that  there  are  two  offices 
belonging  to  the  Lord,  that  of  priest  and  that  of  king;  but  as 
few  know  in  what  each  office  consists  this  shall  be  explained. 
From  His  priestly  office  the  Lord  is  called  Jesusy  and  &om  his 
kingly  office,  Christ ;  also  from  His  priestly  office  He  is  called 
in  the  Word,  Jehovah  and  Lord,  and  from  His  kingly  office 
He  is  called  God  and  the  Holy.  One  of  Israel,  as  well  as  King. 
These  two  offices  are  distinguished  from  each  other,  like  love 
and  wisdom,  or  what  is  the  same,  like  good  and  truth ;  conse- 
quently whatever  the  Lord  did  and  effected  from  Divine  love 
or  Divine  good  was  done  and  effected  from  His  priestly  offioe ; 
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bat  whatever  He  did  and  effected  from  Divine  madom  or  Di- 
vine tn^th  was  done  and  effected  from  His  kingly  office.  More- 
over, in  the  Word  priest  and  priesthood  signify  the  Divine  good; 
while  king  and  royalty  signify  the  Divine  truth,  and  these 
two  were  represented  by  priests  and  kings  in  the  Israelitish 
church.  Redemption  pertains  to  both  offices ;  and  what  part  of 
it  to  one  and  what  to  the  other  will  be  disclosed  in.  what  fol- 
lows. And  that  the  partictdars  of  the  subject  may  be  clearly 
seen,  the  explanation  shall  be  divided  into  the  following  heads 
or  sections : — 

(1)  Kedemption  itself  was  a  subjugation  of  the  hells,  a  re- 
storation of  order  in  the  heavens,  and  by  means  of  these  a  pre- 
paration for  a  new  spiritual  church. 

(2)  Without  that  redemption  no  man  coidd  have  been  saved, 
nor  could  the  angels  have  continued  in  a  state  of  integrity. 

(3)  In  this  wise  not  only  men  but  the  angels  also  were  re- 
deemed  by  the  Lord. 

(4)  Redemption  was  a  work  purely  Divine. 

(5)  This  redemption  itself  could  not  have  been  accom- 
plished except  by  God  incarnated. 

(6)  The  x>assion  of  the  cross  was  the  last  temptation  which 
the  Lord,  as  the  greatest  Prophet,  endured ;  also  it  was  a  means 
of  glorifying  His  Human^  that  is,  of  uniting  it  with  the  Divine 
of  the  Father ;  but  it  was  not  redemption. 

(7)  The  belief  that  the  passion  of  the  cross  was  redemption 
itself  is  the  fimdamental  error  of  the  church ;  and  this  error, 
together  with  the  error  respecting  three  Divine  Persons  from 
eternity,  has  perverted  the  whole  church  to  such  an  extent  that 
nothing  spiritual  is  left  in  it. 

These  statements  shall  now  be  unfolded  one  by  one. 

116.  (1)  Hedemption  itself  was  a  subjugation  of  the  hells,  a 
restoration  of  order  in  the  heavenSy  and  by  means  of  these  a  pre- 
paration  for  a  new  sptritvul  church.  That  these  three  things 
are  redemption  I  can  affirm  with  all  certainty,  since  at  this  day 
also  the  Lord  is  effecting  a  redemption,  which  began  in  1757, 
together  with  a  final  judgment  which  was  then  accomplished. 
This  redemption  has  been  going  on  up  to  the  present  time,  and 
for  the  reason  that  at  this  day  is  the  second  coming  of  the  Lord, 
and  a  new  church  is  now  to  be  established ;  and  this  could  not 
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be  done  without  a  previous  subjugation  of  the  bells  and  a  re- 
storation of  order  in  the  heavens.  And  as  it  has  been  granted 
to  me  to  see  all  this,  I  am  able  to  describe  how  the  hells  were 
subjugated,  and  the  new  heaven  established  and  arranged :  but 
this  would  require  a  whole  volume.  But  how  the  final  judg* 
ment  was  accomplished  I  have  made  known  in  a  little  work 
published  at  London  in  1758.  Bedemption  was  a  subjugation 
of  the  hells,  a  restoration  of  order  in  the  heavens,  and  the  estab- 
lishment of  a  new  church,  because  without  these  no  one  could 
have  been  saved.  Moreover,  they  follow  in  order ;  for  the  hells 
inust  be  subjugated  before  a  new  angelic  heaven  can  be  formed ; 
and  this  must  be  formed  before  a  new  church  can  be  estab- 
lished on  earth;  because  men  in  the  world  are  so  closely  oon- 
nected  with  angels  of  heaven  and  spirits  of  hell  as  on  both  sides 
to  be  one  with  them  in  the  interiors  of  their  minds.  But  tliis 
subject  will  be  explained  in  the  last  chapter  of  this  work,  where 
the  Consiunmation  of  the  Age,  the  Coming  of  the  Lord,  and 
the  New  Church,  will  be  treated  of  in  detail 

116.  That  when  the  Lord  was  in  the  world  He  fought  against 
the  hells,  and  conquered  and  subdued  them,  and  so  reduoed 
them  to  obedience,  is  evident  from  many  passages  in  the  Word, 
from  which  I  will  present  the  few  which  follow.   Jn  Isaiah  : — 

Who  is  this  that  cometh  from  Edom,  His  garments  sprinkled  from 
Bozrah  P  this  that  is  glorious  in  His  apparel,  walking  in  the  multitude 
of  His  strength  P  I  that  speak  In  righteousness,  mighty  to  save.  Where- 
fore art  thou  red  in  Thine  apparel,  and  Thy  garments  like  hia  that 
treadeth  in  the  wine-fat  ?  I  have  trodden  the  wine-press  alone ;  and  of 
the  people  not  a  man  was  with  Me ;  therefore  have  I  trodden  them  in 
Mine  anger,  and  trampled  them  in  My  wrath ;  therefore  their  victoxy  is 
sprinkled  upon  My  garments.  For  the  day  of  vengeance  is  in  My  heart, 
and  the  year  of  My  redeemed  hath  come.  Mine  arm  brought  salvation 
to  Me ;  I  have  made  their  victory  to  go  down  into  the  earth.  He  said. 
Surely  they  are  My  people,  children ;  so  He  became  a  Saviour  for  them. 
Because  of  His  love  and  Hia  pity  He  redeemed  them  (Iziii.  1-9). 

This  refers  to  the  Lord's  combat  against  the  hells.  The  **  ap- 
pareP'  in  which  He  was  glorious,  and  which  was  red,  means 
the  Word,  to  which  the  Jewish  people  had  done  violence ;  His 
combat  against  the  hells  and  His  victory  over  them  are  de- 
scribed by  His  "  treading  the  people  in  His  anger,  and  tramp- 
ling them  in  His  wrath  ^"  that  He  fought  alone  from  His  own 
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power  is  described  by  the  words,  <<  of  the  people  not  a  man  was 
with  Me ;  Mine  arm  brought  salvation  to  Me ;  I  have  made  their 
yictoij  to  go  down  to  the  earth  ;'^  that  thereby  He  wrought 
salvation  and  redemption  is  declared  in  the  words,  '<  So  He  be- 
oame  a  Saviour  for  them ;  because  of  His  love  and  His  pity 
He  redeemed  them/'  That  this  was  the  reason  of  His  coming 
is  meant  by  the  words,  **  the  day  of  vengeance  is  in  My  heart, 
and  the  year  of  My  redeemed  hath  come."  [2]  Again  in  Isa- 
iah:— 

He  saw  that  there  was  no  man,  and  wondered  that  there  was  no  inter- 
;  thexef ore  His  aim  brought  salvation  unto  Him^  and  his  righteous- 
sQSlained  Him.  For  He  put  on  righteousness  as  a  breastplate,  and  a 
helmet  of  salvation  upon  His  head ;  and  He  put  on  the  garments  of  ven- 
geance, and  clothed  Himself  with  zeal  as  with  a  robe.  Then  the  Redeemer 
came  to  Zion  (lix.  16,  17,  20). 

In  Jeremiah : — 

They  were  dismayed,  their  migjity  ones  were  beaten  down,  they  fled 
apace  and  looked  not  back.  For  this  is  the  day  of  the  Lord  Jehovih  of 
Hosts,  a  day  of  vengeance  that  He  may  avenge  Him  of  His  adversaries ; 
and  the  sword  shall  devour  and  it  shall  be  satiate  (xlvi.  5,  10). 

Both  of  these  passages  refer  to  the  Lord's  combat  against  the 
hells  and  His  victory  over  them.    In  David : — 

Gild  the  sword  upon  the  thigh,  O  mighty  One.  Thine  arrows  are  sharp ; 
the  people  shall  fall  under  Thee,  enemies  of  the  king  from  the  heart ;  Thy 
throne  is  for  the  age  and  for  eternity ;  Thou  hast  loved  righteousneas, 
therefore  God  hath  anointed  Thee  (Ps.  zlv.  3-7) ; 

also  in  many  other  places.  [3]  Because  the  Lord  conquered 
the  hells  alone,  with  no  help  from  any  angel,  He  is  called : — 

ICii^^  and  a  man  of  war  {Im,  zUL  18 ;  ix.  6) ; 
The  King  of  glory,  Jehovah  the  Mighty,  Mighty  in  battle  (Pa.  xziv. 
«.  10) ; 

The  Mighty  One  of  Jacob  (P«.  czzxii.  2) ; 

and  in  many  places  "  Jehovah  of  Hosts/'  that  is,  Jehovah  of 
armies ;  and  His  coming  is  called  the  day  of  Jehovah/ terrible, 
cruel,  the  day  of  indignation,  of  wrath,  of  anger,  of  vengeance, 
of  destruction,  of  war,  of  a  trumpet,  of  a  noise,  of  a  tumult,  and 
so  on.    And  we  read  in  the  Gospels  : — 

Kow  is  the  judgment  of  this  world ;  now  shall  the  prince  of  this  world 
be  cast  oat  (/oAa  xil.  81). 
12 
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The  prince  of  thiB  world  bath  been  judged  {John  xvi  11). 
Be  of  good  cheer  ■  I  have  oyercome  the  world  (John  xvi.  83). 
I  beheld  Satan  as  lightning  falling  from  l^eaven  {Luke  x.  18). 

"  The  world,"  "  the  prince  of  this  world,"  "  satan,"  and  "  the 
devil,"  mean  hell.  [4]  Moreover,  in  the  Apocalypse  from  begin- 
ning to  end  the  present  character  of  the  Christian  church  is  set 
forth,  also  that  the  Lord  is  to  come  again,  and  is  to  subjugate 
the  hells,  and  form  a  new  angelic  heaven,  and  at  last  establish 
a  new  church  on  earth.  All  these  things  are  there  predicted, 
but  have  not  been  disclosed  until  now.  This  is  because  the 
Apoealypsef  like  all  the  prophetical  parts  of  the  Word,  was 
written  in  pure  correspondences ;  and  unless  these  had  been 
disclosed  by  the  Lord  scarcely  any  one  would  be  able  to  under- 
stand rightly  a  single  verse  in  that  book ;  but  now,  on  account 
of  a  new  church,  all  its  contents  have  been  laid  open  in  the 
Apocalypse  Revealed  (Amsterdam,  1766) ;  and  will  be  seen  by 
those  who  believe  the  Word  of  the  Lord  in  Matt,  xxiv.,  about  the 
present  state  Of  the  church,  and  His  coming.  But  this  is  as  yet 
only  a  vacillating  belief  with  those  who  have  impressed  on  their 
hearts,  so  deeply  that  it  cannot  be  rooted  out,  the  faith  of  the 
church  at  this  day  in  three  Divine  persons  from  eternity,  and 
in  Christ's  passion  as  being  redemption  itself.  But  such  (as 
has  been  said  in  the  Memorable  Eelation  above,  n.  113)  are  like 
bottles  filled  with  iron  chips  and  pulverized  sulphur,  in  which, 
if  water  be  added,  first  heat  is  produced,  and  then  flame,  which 
bursts  the  bottles.  So  when  these  hear  anything  about  the 
living  water,  which  is  genuine  truth  from  the  Word,  and  that 
truth  enters  their  minds  through  the  eyes  or  ears,  they  become 
violently  excited  and  inflamed,  and  reject  the  truth  as  some- 
thing that  might  split  their  heads. 

117.  The  subjugation  of  the  hells,  the  restoration  of  order 
in  the  heavens,  and  the  institution  afterwards  of  a  church,  is  a 
work  that  may  be  illustrated  by  various  similitudes.  It  may 
be  illustitated  by  comparison  with  an  army  of  robbers  or  rebels 
who  invade  a  kingdom  or  a  city,  and  set  fire  to  its  dwellings, 
plunder  its  inhabitants,  divide  Uie  ^poil  among  themselves,  and 
then  rejoice  and  exult;  while  redempticm  itself  may  be  com- 
pared to  the  lawful  king  who  advances  against  these  rebels  with 
his  army,  puts  some  to  the  sword,  and  some  in  prison,  reooveiB 


N.  117]  THE  LORD  niE  REDEEMER  179 

the  booty,  and  restores  it  to  his  subjects,  thereafter  establish- 
iBg  order  in  his  kingdom,  and  rendering  it  secure  against  like 
assaults.  It  may  also  be  illustrated  by  comparison  with  a  troop 
of  wild  beasts  issuing  from  a  forest,  attacking  flocks  and  herd's 
and  even  human  beings,  so  that  nobody  dares  to  go  outside  of 
the  walls  of  his  city  to  till  the  ground,  and  therefore  the  fields 
become  deserts,  and  the  townsmen  are  threatened  with  starvor 
tion;  while  redemption  may  be  compared  to  the  slaughtering 
and  scattering  of  these  wild  beasts,  and  the  protection  of  the 
fields  from,  any  such  irruption  thereafter.  It  may  be  likened 
also  to  Ipcusts  consuming  eveiy  green  thing  of  the  ground,  and 
to  the  means  to  prevent  their  further  progress ;  and  again,  to 
worms  in  early  summer,  which  strip  the  trees  of  their  foliage 
and  thus  of  their  fruit,  so  that  they  stand  bare  as  in  midwinter, 
and  to  the  extermination  of  the  worms,  and  the  consequent  re- 
storation  of  the  garden  to  its  state  of  bloom  and  fruitfulness. 
Thus  would  it  be  with  the  church,  if  the  Lord  had  not  by  re^ 
demption  separated  the  good  from  the  eril,  casting  the  evil  into 
hell  and  raising  the  good  to  heaven.  What  would  become  of  an 
empire  or  kingdom  if  by  the  exercise  of  justice  and  judgment 
the  evil  were  not  separated  from  the  good,  and  the  good  pro- 
tected from  violence,  so  that  every  one  might  dwell  safely  in 
his  own  home,  or,  a^  is  said  in  the  Word,  sit  in  peace  under  his 
own  vine  and  iig  tree  ? 

118*  (2)  Without  that  redemption  no  man  coiUd  have  been 
gavedf  nor  could  the  angels  have  continued  in  a  state  of  integ- 
rity. It  shall  be  told  first  what  redemption  is.  To  redeem 
means  to  liberate  from  damnation,  to  deliver  from  eternal  death, 
to  rescue  from  hell,  and  to  release  from  the  hand  of  the  devil 
the  captive  and  the  bound.  This  the  Lord  did  by  subjugating 
the  hells  and  establishing  a  new  heaven.  Man  could  have  been 
isaved  in  no  other  way,  for  the  reason  that  the  spiritual  world 
and  the  natural  are  so  closely  connected  that  they  cannot  by 
any  means  be  separated.  This  connection  is  especially  in  the 
interiors  of  men,  which  are  called  their  souls  and  minds,  the  in- 
teriors of  the  good  being  connected  with  the  souls  and  minds 
of  angels,  and  of  the  wicked  with  the  souls  and  minds  of  infer* 
nal  spirits.  This  union  is  such  that  if  angels  and  spirits  were 
taken  away  from  man  he  would  drop  dead  as  a  log.     In  like 


180  THB  TRUE  CHRISTIAK  BEUQION  [Chap.  IL 

manner  angels  and  spirits  could  not  oontinue  co  exist  if  men 
were  taken  away  from  under  them.  This  makes  clear  why  re- 
demption was  effected  in  the  spiritiuil  world,  and  why  it  was 
necessary  that  heaven  and  hell  should  be  reduced  to  order  be- 
fore a  church  could  be  established  on  earth.  That  this  is  so  is 
very  evident  from  the  ApocalypM^  where  it  is  said  that  after 
the  new  heaven  had  been  formed,  the  New  Jerusalem,  which 
is  the  New  Church,  descended  from  it  (xxi.  1, 2). 

119.  Unless  the  Lord  had  wrought  redemption  the  angels 
oould  not  have  continued  to  exist  in  a  state  of  integrity,  for 
the  reason  that  the  whole  angelic  heaven  together  with  the 
diurch  on  earth  is  in  the  Lord^s  sight  like  one  man,  the  angelio 
heaven  constituting  his  internal,  and  the  church  his  external ; 
or  more  particularly,  the  highest  heaven  constituting  his  head, 
the  second  and  lowest  heaven  his  breast  and  the  middle  region 
of  his  body,  and  the  church  on  earth  his  loins  and  feet^  while 
the  Lord  Himself  is  the  soul  and  life  of  the  whole  man.  There- 
fore if  the  Lord  had  not  wrought  redemption  the  whole  man 
would  have  been  destroyed ;  his  feet  and  loins  by  the  decline 
of  the  church  on  earth,  the  abdominal  region  by  the  decline  of 
the  lowest  heaven,  the  thoracic  by  the  decline  of  the  second 
heaven,  and  then  the  head,  having  no  correspondence  with  the 
body,  would  have  falldb  into  a  swoon.  [2]  But  this  shall  be 
illustrated  by  similitudes.  It  may  be  compared  to  mortifica- 
tion attacking  the  feet  and  gradually  ascending,  infecting  first 
the  loins,  the  abdominal  viscera,  and  finally  the  ])art8  near  the 
heart,  when,  as  is  well  known,  the  man  dies.  It  may  also  be 
compared  to  diseases  of  the  abdominal  viscera ;  for  when  these 
are  weakened  the  heart  begins  to  palpitate  and  the  lungs  to 
gasp  heavily,  and  finally  the  action  of  both  heart  and  lungs 
ceases.  It  may  also  be  illustrated  by  comparison  with  the 
internal  and  external  man ;  in  that  the  internal  man  is  well  so 
long  as  the  external  obediently  discharges  its  functi<ms ;  but  if 
the  external  &dls  to  obey  and  resists,  and  still  more  if  it  attacks 
the  internal,  the  latter  is  at  length  weakened,  and  at  last  is  so 
far  carried  away  by  the  delights  of  the  external  as  to  favor  it 
and  yield  to  it  Again,  it  may  be  illustrated  by  comparison  with 
a  man  standing  on  lofty  ground,  who  sees  the  country  below 
him  flooded  and  the  waters  gradually  rising;  and  when  they 
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reach  his  height,  he,  too,  will  be  engulfed  tmless  saved  by  some 
boat  washed  to  him  by  the  waves.  Or  it  is  like  one's  seeing 
from  a  mountain  a  dense  fog  rising  higher  and  higher  above  the 
earth  and  hiding  the  fields  and  houses  and  towns;  and  at  last, 
when  the  fog  gets  up  to  him,  he  can  see  nothing,  not  even 
where  he  is.  [3]  So  is  it  with  the  angels  when  the  church  on 
earth  perishes ;  for  then  the  lower  heavens  also  pass  away ;  and 
for  the  reason  that  the  heavens  consist  of  men  from  the  earth; 
and  when  there  is  no  longer  any  good  in  the  heart  or  truth  from 
the  Word  left  among  men,  the  heavens  are  inundated  by  the 
rising  flood  of  evils,  and  are  drowned  as  it  were  in  Stygian 
waters.  Those  who  are  there,  however,  are  somewhere  hidden 
away  and  preserved  by  the  Lord  imtil  the  day  of  final  judg- 
ment, and  are  then  raised  up  into  a  new  heaven.  Such  are 
meant  by  those  spoken  of  in  the  ApocaZypse: — 

I  saw  under  the  altar  the  souls  of  those  slain  becanse  of  the  Word  of 
God,  and  because  of  the  teetimony  that  they  held.  And  they  were  cry- 
ing out  with  a  great  voice,  saying,  How  long,  O  Lord,  who  art  holy  and 
true,  dost  Thou  not  judge  and  avenge  our  blood  on  tiioee  that  dwell  on 
the  earth  ?  And  there  was  given  unto  each  one  of  them  white  robes ; 
and  it  was  said  unto  them  that  they  should  rest  yet  a  little  time,  until 
their  fellow-servants  and*  their  brethren,  who  were  to  be  killed  as  they 
were,  should  be  folfilled  (vi  0-11). 

120.  There  are  several  reasons  why  without  redemption  by 
the  Lord  iniquily  and  wickedness  would  hav^  pervaded  all 
Christendom,  both  in  the  natural  world  and  in  the  spiritual 
worid,  one  of  which  is,  that  every  man  goes  after  death  into  the 
world  of  spirits,  and  there  he  is  wholly  the  same  man  as  before. 
On  entering  that  world,  no  one  can  be  prevented  from  hold* 
ing  intercourse  with  departed  parents,  brothers,  relatives,  and 
friends.  Then  every  husband  first  seeks  his  wife,  and  every 
wife  her  husband,  and  by  these  they  are  introduced  into  the  va- 
rious companies  of  those  who  externally  are  lamblike,  but  inter- 
nally are  like  wolves ;  and  by  such  even  those  who  have  lived 
pious  lives  are  led  astray.  As  a  result  of  this  and  of  nefarious 
azts  unknown  in  the  natural  world,  that  world  becomes  as  full 
of  malicious  persons  as  a  green  pond  is  with  the  spawn  of  frogs. 
[2]  That  such  is  the  result  of  association  with  the  evil  there 
18  made  evident  by  the  fact  that  if  one  lives  for  a  time  with 
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xobbera  and  pirates  he  finally  becomes  like  them ;  or  if  one  lives 
with  adulterers  and  harlots  he  soon  thinks  nothing  of  adultery ; 
or  if  he  mingles  with  outlaws  he  soon  thinks  nothing  of  doing 
violence  to  any  one.  For  all  evils  ai-e  contagious,  and  may  be 
compared  to  a  pestilence,  which  is  communicated  merely  by  the 
breath  or  the  effluvia  of  the  body ;  also  to  cancer  or  gangrene, 
which  spreads  and  infects  first  the  nearer  and  then  the  remoter 
parts,  until  the  whole  body  Ls  destroyed.  The  delights  of  evil, 
into  which  every  man  is  bom,  ai*e  the  cause.  [3]  From  all  this 
it  can  be  seen  that  without  redemption  by  the  Lord  no  man 
could  be  saved,  nor  could  the  angels  be  continued  in  a  state  of 
integrity.  The  oxxly  refuge  from  destiaiction  for  any  one  is  the 
Lord,  who  says : — 

Abide  in  Me,  and  I  in  you ;  as  the  branch  cannot  bear  fruit  of  Itself 
except  it  abide  in  the  vine,  so  neither  can  ye  except  ye  abide  in  Me.  I 
am  the  Vine,  ye  are  the  branches ;  he  that  abideth  in  Me  and  I  in  him, 
the  same  beareth  much  fruit ;  for  apart  from  Me  ye  can  do  nothing.  If 
a  man  abide  not  in  Me  he  is  cast  forth  and  is  withered,  and  cast  into  the 
fire  and  burned  {John  xv.  4^4^), 

121.  (3)  In  this  wise  not  only  men,  biU  the  angels  also,  were 
redeemed  by  the  Lord,  This  follows  from  what  has  been  said 
in  the  preceding  section,  that  without  re'demption  by  the  Lord 
the  angels  could  not  have  continued  to  exist.  To  the  reasons 
above  mentioned  these  may  be  added : — (1)  At  the  time  of  the 
Lord's  first  coming  the  hells  had  incresused  to  such  a  height  as 
to  fill  the  whole  world  of  spirits,  which  is  intermediate  between 
heaven  and  hell,  and  thus  had  not  only  thrown  into  disorder 
the  heaven  that  is  called  the  lowest,  but  also  had  attacked  the 
middle  heaven,  which  they  infested  in  a  thousand  ways,  and 
which  would  have  gone  to  destruction  if  it  had  not  been  upheld 
by  the  Lord.  Such  an  uprising  of  the  hells  is  meant  by  the 
tower  built  in  the  land  of  Shinar,  the  head  of  which  was  to 
reach  to  heaven.  But  the  attempt  of  its  builders  was  frustrated 
by  the  confusion  of  tongues ;  and  they  were  dispersed,  and  the 
city. was  called  Babel  {Gen.  xL  1-9).  What  is  there  meant  by 
the  tower  and  by  the  confusion  of  tongues  is  explained  in  the 
Arcana  Ccdestia  published  at  London.  [2]  The  hells  had  in- 
creased to  such  a  height  because  at  the  time  when  the  Lord 
came  into  the  world  the  whole  earth  had  completely  alienated 
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itself  from  (rod  by  idolatries  and  magic ;  and  the  church  which 
had  existed  among  the  children  of  Israel  and.  afterwards  with 
the  Jews,  had  been  utterly  destroyed  by  the  falsificaliion  and 
adulteration  of  the  Word.  All-  these,  both  Jews  aiid  Gentiles, 
had  after  death  streamed  into  the  world  of  spirits,  where  at 
length  their  nxmiber  was  so  increased  and  multiplied  that  they 
could  be  driven  out  only  by  a  descent  of  God  Himself  and  then 
only  by  the  strength  of  Hi»  Divine  arm.  How  this  was  done 
has  been  described  in  the  little  work  on  the  Last  Judgment 
(London,  1758).  This  task  was  accomplished  by  the  Lord  when 
He  was  in  the  world.  A  like  work  has  been  done  by  the  Lord 
at  the  present  time,  because,  as  has  been  said  before,  this  is  the 
time  of  His  second  coming  which  is  foretold  through  the  Apooa- 
lypssj  and  in  Matthew  (xxiv.  3,  30),  Mark  (xiii.  26),  Luke^  (xxi. 
27),  Acts  (L  11),  and  elsewhere;  The  difference  is,  that  at  the 
Lord's  first  coming  this  increase  of  the  hells  was  the  work  of 
idolaters,  magicians,  and  falsifiers  of  the  Word ;  while  at  His 
second  coming  it  was  the  work  of  soK^alled  Christians,  both 
those  who  had  imbibed  naturalism,  and  those  who  had  f  idsified 
the  Word  by  confirmations  of  t^eir  fabulous  faith  in  three  Di- 
vine persons  from  eternity,  and  in  the  passion  of  the  Lord  as  it* 
self  constituting  redemption ;  for  it  is  these  who.  are  meant  by 
^  the  dragim  and  his  two  beasts"  (Apoc  xiL  and  xiii.).  [3]  (2) 
The  second  reason  why  the  Lord  also  redeemed  angels  is,  that 
not  only  every  man  but  aJso  every  angel  is  withheld  from  evil 
and  held  in  good  by  the  Lord;  for  no  one,  angel  or  man,  is  in 
good  from  himself,  but  all  good  is  from  the  Lord.  Therefore 
when  the  footstool  of  the  angels,  which  they  have  in  the  world 
of  spirits,  is  plucked  away,  they  become  like  one  seated  upon  a 
throne  when  its  pedestals  are  removed.  That  in  God's  sight 
the  angels  are  not  pure  is  evident  from  the  prophecies  and  also 
from  Job  ;  and  again  from  the  fact  that  there  can  be  no  angel 
who  has  not  previously  been  a  man.  This  confirms  what  has 
been  stated  in  the  Faith  of  the  New  Heaven  and  the  New 
Church  in  its  universal  and  in  its  particular  form,  at  the  begin- 
ning of  this  work,  namely,  ^<  The  Lord  came  into  the  world  to 
remove  Hell  from  man,  and  He  did  remove  it  by  means  of 
combats  with  it  and  victories  over  it,  thereby  subduing  it  and 
reducing  it  to  obedience  to  Himself."    And  further, "  Jehovah 
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God  eame  down  and  took  upon  Him  the  Human  for  the  puiw 
pose  of  reducing  to  order  all  things  in  heaven  and  all  things 
in  the  ohurch ;  because  at  that  time  the  power  of  the  devil,  that 
iSf  of  helly  prevailed  over  the  power  of  heaven,  and  upon  earth 
the  power  of  evil  over  that  of  good  and  in  consequence  a  total 
damnation  stood  threatening  at  the  door.  This  impending  dam- 
nation Jehovah  God  removed  by  means  of  His  Hiunan,  thus 
redeeming  angels  and  men.  From  this  it  is  clear  that  without 
the  Lord's  coming  no  one  could  have  been  saved.  It  is  the  same 
to^y ;  and  therefore  without  the  Lc»ni's  coming  again  into  the 
world  no  one  can  be  saved"  (see  above,  n.  2,  3). 

122.  That  the  Lord  has  delivered  the  spiritual  world,  and 
through  it  will  deliver  the  church  from  univeisal  damnation^ 
may  be  illustrated  by  comparison  with  a  king  who  by  victories 
over  his  enemy  liberates  his  sons  the  princes,  whom  the  enemy 
had  captured  and  imprisoned  and  bound  in  fetters,  and  restores 
them  to  his  cou]^ ;  also  by  companson  with  a  shepherd,  who  like 
Samson  and  David  rescues  his  sheep  from  the  jaws  of  a  lion  or 
bear ;  or  who  drives  back  those  beasts  when  'tiiey  break  forth 
from  the  woods  into  the  fields,  hunts  them  back  to  the  farthest 
boundaries,  and  at  last  drives  them  into  swamps  or  into  des- 
erts; and  then  returns  to  his  sheep,  pastures  them  in  safety, 
and  waters  them  at  limpid  fountains.  It  may  also  be  illus- 
trated by  comparison  with  one  who  sees  a  serpent  coiled  up  ly- 
ing in  the  road  and  ready  to  strike  the  heel  of  a  traveUer,  and 
who  seizes  it  by  the  head,  and  although  it  twists  about  his  hand, 
carries  it  home,  cuts  ofE  its  head,  and  throws  the  body  into  the 
fire;  also  by  a  bridegroom  or  husband,  who  seeing  an  adulterer 
attempting  violence  to  his  bride  or  wife,  attacks  him,  and  either 
wounds  him  in  the  hand  with  a  sword,  or  belabors  him  with 
blows  on  legs  and  loins,  or  has  his  servants  throw  him  into  the 
street  and  pursue  him  with  cudgels  to  his  home;  while  the 
rescued  one  he  carries  into  his  own  chamber.  In  the  Word, 
''bride''  and  ''wife"  mean  the  Lord's  church,  and  "adulterers" 
those  who  violate  the  church,  who  are  such  as  adulterate  His 
Word*  This  the  Jews  did;  and  this  is  why  the  Lord  called 
them  "an  adulterous  generation." 

123.  (4)  Redemption  was  a  vfork  purely  Dimns,  He  who 
knows  what  hell  is,  and  to  what  a  height  it  had  risen  and  how 
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it  had  oreifiowed  the  whole  world  of  spirits  at  the  time  of  the 
Loid^B  ooming,  and  with  what  might  the  Lord  east  it  down  and 
scattered  it^  and  afterwards  brought  into  order  both  hell  and 
heaTen,  cannot  but  wonder  and  declare  that  all  this  must  have 
been  a  purely  Divine  work.  First,  as  to  the  nature  of  helL  It 
consists  of  myriads  of  myriads,  since  it  consists  of  all  those 
who  from  the  creation  of  the  world  have  alienated  themselves 
from  God  by  evils  of  life  and  falsities  of  belief.  Secondly,  a$ 
to  the  height  to  which  heU  had  risen,  and  how  it  had  overfiowed 
the  entire  world  of  spirits  at  the  time  of  the  Lor^s  eomingy  some 
explanation  has  been  given  in  the  preceding  sections.  To  what 
extent  this  was  the  case  at  the  time  of  the  Lord's  first  coming 
no  one  knows,  because  it  was  not  revealed  in  the  sense  of  the 
letter  of  the  Wcxrd;  but  the  extent  of  it  at  the  time  of  His  se<y 
and  coming  I  Jiave  been  permitted  to  see  with  my  own  eyes; 
and  from  this  (which  has  already  been  described  in  a  little  work 
<m  The  Last  Judgmentf  published  at  London  in  1758)  conclu- 
sions may  be  drawn  respecting  the  former  period,  as  also  with 
what  power  hell  was  then  oast  down  and  dispersed  by  the  Lonk 
But  there  is  no  need  to  transcribe  here  what  I  witnessed  as  set 
forth  in  that  book,  because  the  work  is  extant,  and  numerous 
copies  of  it  are  still  at  the  printer's  in  London.  Any  one  read- 
ing that  book  can  see  clearly  this  must  have  been  a  work  of  the 
omnipotent  God.  [2]  Fourthly,  How  the  Lord  afterwards  re- 
duced all  things  to  orders  both  in  heaven  a/nd  in  helly  I  have  not 
yet  described,  because  the  restoration  of  order  in  the  heavens 
and  in  the  hells  has  continued  since  the  time  of  the  last  judg- 
ment until  now,  and  still  continues;  but  after  this  book  has 
been  published,  if  it  seems  desirable,  this  information  shall  be 
given  to  the  public  For  my  own  part,  with  reference  to  this 
matter,  I  have  seen  daily  and  still  see  in  it  the  Lord's  Divine 
omni])otence  as  it  were  face  to  face.  This  latter  work  is  prop* 
erly  the  work  of  redemption,  while  the  former  is  properly  that 
of  the  last  judgment.  AYhen  these  two  are  viewed  separately, 
many  things  respecting  them,  which  are  conoealed  under  fig- 
ures and  yet  described  in  the  prophecies  of  the  Word,  can  be 
seen,  as  soon  as  by  an  explanation  of  the  correspondences  these 
things  are  brought  forth  into  the  light  of  the  understanding. 
[3]  Neither  of  these  two  Divine  operations  can  be  made  clear 
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except  by  comparisons  j  and  then  but  faintly.  This  latter  work 
may  be  compared  to  a  battle  against  an  army  o<»npd6ed  of  all 
the  nations  in  the  whole  world,  armed  with  spears,  shields, 
swords,  muskets,  and  cannon,  led  by  skilful  and  shrewd  generals 
and  other  officers.  This  is  said  because  very  many  in  hell  excel 
in  arts  unknown  in  our  world,  and  practice  them  among  them- 
selves, studying  how  to  advance  against,  to  ensnare,  to  besiege, 
and  to  assault  those  who  are  in  heaven.  W  The  Lord's  com- 
bat against  hell  may  also  be  compared,  though  imperfectly,  to  a 
conflict  with  all  the  wild  beasts  on  the  earth  and  their  slaugh- 
ter and  subjugation,  until  not  one  of  them  dares  comes  forth  to 
attack  any  man  who  is  in  the  Lord ;  so  that  if  the  man  but  shows 
a  threatening  coimtenance  his  enemy  instantly  shrinks  back 
as  if  he  felt  a  vulture  on  his  breast  striving  to  pierce  him  to 
the  very,  heart.  Moreover,  infernal  spirits  are  compared  in  the 
Word  to Avild  beasts;  and  such  are  meant  by  the  wild  beasts 
with  which  the  Lord  was  for  forty  days  (Marki,  13).  [5]  It 
may  also  be  compared  to  resistance  against  the  whole  ocean, 
breaking  in  with  its  waves  over  demolished  barriers  upon  coun- 
tries and  towns ;  and  the  Lord's  subjugation  of  hell  is  meant  by 
His  calming  the  sea  by  saying : — 

Peace,  bie  still  (Mark  iv.  38,  3d ;  MaU,  viil  20 ;  Luke  viil.  23,  24) ; 

for  here,  as  in  many  other  places,  the  «  sea"  signifies  helL  [6] 
By  a  like  Divine  power  the  Lord  fights  at  this  day  against  hell 
in  every  man  who  is  being  regenerated ;  for  hell  attacks  all  such 
with  diabolical  fury,  and  unless  the  Lord  resisted  and  tamed 
that  fury  man  could  not  but  succumb.  For  hell  is  like  one  mon- 
strous man,  or  like  a  huge  lion,  with  which  indeed  it  is  com- 
pared in  the  Word;  therefore  unless  the  Lord  kept  that  lion  or 
monster  manacled  and  fettered,  a  man  from  himself  must  needs, 
when  rescued  from  one  evil,  fall  into  another,  and  again  into 
others  continually. 

124.  (5)  This  redemption  itself  could  not  have  been  aecom* 
pUshed  except  by  Ood  incarnated.  It  has  been  shown  in  the 
preceding  article  that  redemption  was  a  work  purely  Divine, 
consequently  that  it  could  have  been  effected  only  by  the  om- 
nipotent €rod.  It  could  have  been  effected  only  by  God  incar- 
nated, that  is,  made  Man,  because  Jehovah  God,  as  He  is  in 
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His  infinite  essence,  cannot  come  near  to  hell,  much  less  enter 
into  it;  for  He  is  in  things  purest  and  first.  Therefore  if  Je« 
hovah  as  He  is  in  Himself  were  but  to  breathe  upon  those  who 
are  in  hell  He  would  instantly  destroy  them;  for  He  said  to 
MoseSy  when  Moses  wished  to  see  Him: — 

Thou  canst  not  see  My  face ;  for  there  shall  no  man  see  Me  and  live 
{Ex.  xxziil.  20). 

As  Moses,  then,  could  not  see  Him,  still  less  could  those  who 
are  in  hell,  where  all  are  in  things  last  and  grossest,  and  thus 
most  remote,  for  they  are  the  lowest  natural.  For  this  reason, 
if  Jehovah  God  had  not  assumed  a  Human,  and  thus  clothed 
Himself  with  A  body  that  belongs  to  things  lowest,  He  would 
have  undertaken  in  vain  any  redemption.  For  who  can  attack 
an  enemy  without  approaching  him,  or  without  being  armed  for 
the  battle  ?  Or  who  can  disperse  and  destroy  the  dragons,  hy« 
dras,  and  basilisks  in  a  desert,  unless  he  covers  his  body  with 
armor  and  his  head  with  a  helmet,  and  takes  a  spear  in  his 
hand?  Or  who  can  capture  whales  in  the  sea  without  a  boat 
and  implements  adapt^  to  the  work  ?  The  combat  of  God  Al« 
mighty  against  the  hells,  upon  which  He  could  not  have  en- 
tered unless  He  had  first  assumed  a  Human,  may  be  illustrated 
by  these  and  like  things,  though  they  afford  no  adequate  com- 
parison. [2]  But  it  must  be  imderstood  that  the  Lord's  com- 
bat against  the  hells  was  not  an  oral  combat,  like  one  between 
reasoners  and  disputants ;  such  a  combat  would  have  no  effect 
whatever  there.  It  was  a  spiritual  combat,  which  is  that  of  Di- 
vine truth  from  Divine  good.  This  truth  was  the  Lord's  very 
life,  the  influx  of  which  through  the  medium  of  sight  no  one  in 
the  hells  can  resist.  There  is  in  it  such  power  that  the  infer- 
nal genii  flee  away  at  the  mere  perception  of  it,  cast  themselves 
into  the  abyss,  and  creep  into  caves  to  hide  themselves.  This 
is  what  is  described  in  haiah : — 

They  shall  enter  into  the  caves  of  the  rocks  and  into  the  clefts  of  the 
dnst  for  fear  of  Jehovah  when  He  shall  arise  to  terrify  the  earth  (il.  19). 

And  in  the  Apoealf/pse: — 

AH  hid  themselves  in  caves  and  in  the  rocks  of  the  moantains ;  and 
tbey  said  to  the  moantains  and  rocks,  Fftli  on  us  and  hide  us  from  the  fMe 
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of  Him  that  sitteth  upon  the  throng,  and  from  the  anger  of  the  Lamb 
(vi  16-17). 

[8]  The  kind  of  power  which  the  Lozd  possessed  from  Divine 
good  when  He  executed  the  last  judgment,  in  1757,  maj  be  seen 
from  the  things  described  in  the  little  work  on  that  judgment; 
BB  that  He  tore  up  from  their  places  the  hills  and  mountains 
which  the  infemals  occupied  in  the  world  of  spirit^,  dispersed 
ihem,  and  caused  some  of  them  to  sink.  He  also  deluged  their 
towns  and  houses  and  fields  with  a  flood,  rooted  up  their  lands 
ttom  their  foundations,  and  hurled  them  with  their  inhabitants 
into  whirlpools,  swamps,  and  marshes ;  and  much  more :  and  all 
this  was  done  by  the  Lord  alone,  by  the  power  of  Divine  truth 
from  Divine  good. 

126.  That  Jehovah  God  could  have  entered  upon  and  have 
accomplished  such  a  work  only  by  means  of  His  Human  may 
be  illustrated  by  various  comparisons ;  as,  that  one  who  is  in- 
visible cannot  shake  hands  or  converse  with  another  until  he 
becomes  visible;  thus  an  angel  or  spirit  could  have  no  inter- 
course with  a  man,  even  if  standing  close  to  his  body  and  be- 
fore his  face.  Neither  can  any  one's  soul  converse  with  an- 
other or  act  with  another  except  by  means  of  his  body.  The 
sun  with  its  light  and  heat  can  enter  into  man,  beast,  or  tree 
only  by  first  entering  the  air  and  operating  through  it;  or  can 
enter  into  a  fish  only  by  means  of  the  water,  since  it  must  act 
through  that  element  in  which  the  subject  resides.  No  one 
can  scale  a  fish  without  a  knife,  or  pluck  a  crow  without  fin- 
gers; or  descend  to  the  bottom  of  a  lake  without  a  diving-bell; 
in  a  word,  any  one  thing  must  be  adapted  to  another  before  it 
can  communicate  with  it  or  operate  with  it  or  against  it. 

126.  (6)  The  passion  of  ths  cross  was  the  lasi  temptation 
which  the  Lord,  as  the  greatest  Prophet,  endured^  and  was  the 
means  whereby  His  Hitman  wa^  glorified,  that  is,  whereby  it  was 
united  with  the  Divine  of  the  Father;  hut  it  was  not  redemp- 
tion.  There  are  two  things  for  which  the  Lord  came  into  the 
world,  and  by  means  of  which  He  saved  men  and  angels,  name- 
ly, redemption  and  the  glorification  of  His  Human.  These 
two  are  distinct  from  each  other ;  and  yet  in  reference  to  sal- 
vation they  make  one.  It  has  been  shown  in  the  preceding  sec- 
tions what  the  work  of  redemption  was,  namely,  that  it  was  a 
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combat  against  the  hella,  a  subjugation  of  the  hells,  and  a  re- 
storation of  order  in  the  heavens.  But  glorification  is  the  unit- 
ing of  the  Lord's  Human  with  the  Divine  of  His  Father.  This 
was  effected  gradually,  and  was  completed  through  the  passion 
of  the  cross.  For  every  man  on  his  part  ought  to  draw  near  to 
God ;  and  as  far  as  man  does  draw  near,  God  on  His  part  enters 
into  him.  It  is  the  same  as  with  a  temple,  which  first  must 
be  built^  and  this  is  done  by  the  hands  of  men ;  afterwards  it 
must  be  dedicated ;  and  finally  prayer  must  be  made  for  God  to 
be  present  and  there  unite  Himself  with  the  church.  The  tinion 
itself  was  made  complete  through  the  passion  of  the  cross,  be- 
cause that  was  the  last  temptation  endured  by  the  Lord  in  the 
world;  and  it  is  by  means  of  temptations  that  conjunction  is 
effected.  For  in  temptations  apparently  man  is  left  to  himself 
alone, although  he  is  not;  for  God  is  then  most  nearly  present 
in  man's  inmosts  and  sustains  him ;  therefore  when  man  con* 
quers  in  temptation  he  is  inmostly  conjoined  with  God,  as  in 
temptation  the  Lord  was  inmostly  imited  to  God  His  Father. 
That  in  the  passion  of  the  cross  the  Lord  was  left  to  Himself 
is  evident  from  His  exclamation  upon  the  crose :— « 

O  God,  why  bast  Thou  forsaken  Me  ?  {Matt,  xzvii  46) ; 
as  also  from  these  words  of  the  Lord: — 

Ko  man  taketh  My  life  from  Me,  bat  I  lay  it  down  of  Myself ;  I  have 
power  to  lay  it  down,  and  I  have  power  to  take  it  again.  Thia  oommand- 
ment  received  I  from  My  Father  {John  z.  18). 

From  all  this  it  can  now  be  seen  that  it  was  not  in  respect  to 
His  Divine  but  in  respect  to  His  Human  that  the  Lord  suffered ; 
and  that  thereby  an  inmost  and  thus  a  complete  union  was 
effected.  This  may  also  be  illustrated  by  the  fact  that  when  a 
man  suffers  in  body  his  soul  does  not  suffer,  but  only  grieves ; 
and  after  the  victory  God  takes  away  this  grief  and  wipes  it 
away  as  one  wipes  away  tears  from  the  eyes. 

127.  These  two  things,  redemption  and  the  passion  of  the 
cross,  must  be  seen  to  be  distinct;  otherwise  the  human  mind, 
like  a  vessel,  strikes  upon  sand-banks  or  rocks  and  is  lost,  with 
pilot,  captain,  and  crew  together ;  that  is,  it  errs  in  all  things 
pertaining  to  salvation  by  the  Lord.  For  without  an  idea  of 
these  two  things  as  distinct,  man  is  as  if  in  a  dream,  and  sees 
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ImagiBary  things,  and  from  these  draws  condusions,  supposing 
them  to  be  leal  when  yet  they  aie  fantastic;  or  he  is  like  one 
walking  in  the  dark,  who.  takes  hold  of  the  leaves  of  some  tree 
and  thinks  them  to  be  the  hair  of  a  man^and  going  nearer  en- 
tangles his  own  hair  in  the  branches.  But  although  redemp- 
tion and  the  passion  of  the  cross  are  two  distinct  things,  yet 
in  reference  to  salvation  they  make  one;  since  it  was  by  union 
with  His  Father,  which  was  completed  through  the  passion  of 
the  cross,  that  the  Lord  became  the  Redeemer  to  eternity. 

128.  In  respect  to  glorification,  which  means  the  uniting  of 
the  Lord's  Divine  Human  with  the  Divine  of  the  Father,  which 
union  was  fully  completed  through  the  passion  of  the  cross, 
the  Lord  Himself  thus  speaks  in  the  Crospels : — 

When  Judas  was  gone  out  Jesus  said,  Now  is  the  Son  of  man  glorified, 
and  God  is  glorified  in  Him.  If  God  be  glorified  in  Him  God  shall  also 
glorify  Him  in  Himself,  and  shall  straightway  glorify  Him  {John  xiiL  SI, 
82). 

Here  glorification  is  predicated  both  of  God  the  Father  and  of 
the  Son ;  for  it  is  said,  <<  God  is  glorified  in  Him,"  and  '<  shall 
glorify  Him  in  Himself."  Evidently  this  means  being  united : — 

Father,  the  hour  Is  come ;  glorify  Thy  Son,  that  Thy  Son  also  may 
glorify  Thee  {John  xvil.  1,  5). 

This  is  80  said  because  the  uniting  was  reciprocal,  as  it  was 
also  said  that  the  Father  was  in  Him  and  He  in  the  Father : — 

Now  is  My  soul  troubled.  And  He  said.  Father,  glorify  Thy  Name. 
Then  there  came  a  voice  out  of  heaven,  I  have  both  glorified  it  and  wiU 
glorify  it  again  {John  xlL  27,  28). 

This  was  said  because  the  uniting  was  effected  gradually : — 

Behooved  it  not  the  Christ  to  suffer  these  things  and  to  enter  into  His 
glory  ?  {fsuke  xxiv.  26). 

In  the  Word,  when  "  glory"  is  predicated  of  the  Lord  it  signi« 
fies  Divine  truth  united  to  Divine  good.  From  all  this  it  is 
clearly  evident  that  the  Lord's  Human  is  Divine. 

129.  The  Lord  was  willing  to  be  tempted  even  to  the  pas- 
sion of  the  cross,  because  He  was  the  essential  Prophet ;  and 
file  prophets  formerly  signified  the  doctrine  of  the  church  from 
the  Word,  and  therefore  the  state  of  the  church  was  repre- 
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aented  by  them  in  various  "ways,  some  of  which  weie  trnjnst, 
grieyouay  and  abominable,  and  these  representations  were  en- 
joined upon  them  by  God.  But  because  the  L^rd  was  the  Word 
itselfy  He,  as  the  essential  Prophet,  represented  in  the  passion 
of  the  cross  the  Jewish  church  in  its  ways  of  profaning  the 
Woid«  To  this  reason  another  may  be  added,  namely,  that 
thereby  He  might  be  acknowledged  in  the  heavens  as  the 
Saviour  of  both  worlds;  for  all  things  pertaining  to  His  pas- 
sion signified  things  {)ertaining  to  the  profanation  of  the  Word; 
and  while  men  of  the  church  understand  these  naturally  the 
angels  understand  them  spiritually.  That  the  Lord  was  the 
essential  Prophet  is  evident  from  the  following  passages  :— 

The  Lord  said,  A  prophet  is  not  without  honor  save  in  his  own  coun- 
try and  in  his  own  house  {Matt.  xiii.  57  ;  Mark  vi.  4 ;  Luke  iv.  24). 

Jeaus  said.  It  is  not  meet  that  a  prophet  perish  out  of  Jerusalem  {Luke 
ziiL  33). 

Fear  took  hold  on  all,  praising  God,  and  saying  that  a  great  prophet  is 
risen  up  among  us  {Luke  vii.  16). 

They  said  of  Jesus,  This  is  the  prophet  of  Nazareth  {Matt.  xxi.  11 ; 
John  vii.  40,  41). 

Hunt  a  prophet  was  to  be  raised  up  from  the  midst  of  the  brethren  to 
whose  words  they  should  hearken  {Deut.  xviii.  15-19). 

130.  That  the  prophets  represented  the  state  of  their  ehurdi 
in  respect  to  doctrine  from  the  Word  and  life  according  to  it, 
is  evident  from  the  foUowiilg  passages.  The  prophet  Isaiah 
was  oommandedy 

To  loose  the  sackcloth  from  off  his  loins,  and  to  pat  off  the  shoe  from 
his  foot,  and  to  go  naked  and  barefoot  three  years,  for  a  sign  and  a  wonder 
(iM.  zx.  2,  8). 


The  prophet  Ezekiel  was  commanded  to  represent  the  state  of 
the  church, 

By  preparing  stuff  for  a  journey,  and  by  removing  to  another  pbice  in 
the  sight  of  the  children  of  Israel ;  aiid  by  bringing  forth  the  staff  by 
day,  and  going  forth  at  even  through  a  hole  in  the  wall ;  and  by  cover* 
ing  his  face  that  he  might  not  see  the  groand  ;  that  he  might  be  for  a 
sign  nnto  the  house  of  Israel,  and  say,  Behold,  I  am  your  sign ;  like  as  I 
have  done  so  shall  it  be  done  unto  you  {Ezek.  xii.  3-7,  11). 

The  prophet  Hosea  was  commanded  to  represent  the  state  of 
the  churchy 
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By  taking  to  hlms^  a  harlot  for  a  wife ;  and  he  did  so ;  and  she  bore 
to  him  three  children,  one  of  whom  waa  called  Jezreel,  another,  Loruha- 
mah  (not  to  be  pitied^,  and  the  third  Lo^mmi  (not  my  people).  And  again 
he  was  commanded  u)  go  and  love  a  woman  beloved  of  a  friend,  and  ai; 
adoheress,  whom  he  also  took  to  himself  {ffoa,  i.  2-9 ;  ilL  2,  8). 

One  prophet  was  even  commanded, 

To  pat  ashes  upon  his  eyes,  and  to  permit  himself  to  be  struck  and 
wounded  (1  Kings  zx.  85,  88). 


The  prophet  Ezekiel  was  commanded  to  represent  the  state  of 
the  church, 

By  taking  a  tile  and  portraying  upon  it  Jerusalem ;  by  laying  siege  and 
casting  a  rampart  and  mound  against  it ;  by  setting  an  iron  pan  between 
him  and  the  city ;  by  lying  upon  his  left  side,  and  upon  his  right  side. 
Also  by  taking  wheat,  barley,  beans,  millet,  and  fitches,  and  making  bread 
of  them ;  also  by  making  barley  cakes  to  be  baked  with  human  excrement 
(but  because  he  prayed  that  this  might  not  be  he  was  permitted  to  use 
cow's  dung  instead).  It  was  said  to  him,  Lie  thou  also  upon  thy  left  side, 
and  lay  the  iniquity  of  the  house  of  Israel  upon  it ;  according  to  the  num- 
ber of  the  days  that  thou  shalt  lie  upon  it  thou  shalt  bear  their  iniquity. 
For  I  will  give  thee  the  years  of  their  Iniquity  according  to  the  number 
of  their  days,  three  hundred  and  ninety  days ;  so  shalt  thou  bear  the  ini- 
quity of  the  house  of  Israel.  And  when  thou  hast  accomplished  them 
thou  shalt  lie  again  on  thy  right  side,  that  thou  mayest  bear  the  iniquity 
of  the  house  of  Judah  (Ezek.  iv.  1-16). 

[2]  That  the  prophet  bj  these  means  bore  the  iniquities  of  the 
house  of  Israel  and  the  house  of  Judah,  but  did  not  take  them 
away  and  thus  expiate  them,  but  only  represented  and  pointed 
them  out,  is  evident  from  the  following : — 

Thus  saith  Jehovah,  The  sons  of  Israel  shall  eat  their  bread  unclean ; 
behold,  I  will  break  the  staff  of  bread,  that  they  may  want  bread  and  water 
and  be  made  desolate,  a  man  with  his  brother,  and  pine  away  for  their 
iniquity  {Exek.  iv.  13, 16, 17). 

The  same  is  meant  in  respect  to  the  Lord  where  it  is  said : — 

Surely  He  hath  bom  our  griefs  and  carried  our  sorrows ;  Jehovah  hath 
laid  on  Him  the  iniquities  of  us  all ;  by  His  knowledge  He  hath  justified 
many,  in  that  He  hath  borne  their  iniquities  {Isa,  liil  4,  6,  11). 

This  whole  chapter  treats  of  the  Lord's  passion.  [3]  That  the 
Lord  as  the  essential  Prophet  represented  the  state  of  the  Jew- 
ish church  with  regard  to  the  Word  is  evident  from  the  par- 
ticulars of  His  passion ;  as  that  He  was  betrayed  by  Judas ; 


N.  laO]  THE  liDRD  THS  RBDESUER  193 

was  seized  and  oondemned  by  the  chief  priests  and  elders ;  that 
they  buffeted  Him;  smote  Him  oa  the  head  with  a  reed;  put  a 
crown  of  thorns  on  His  head,  divided  His  garments,  and  cast 
lots  for  His  vesture ;  crucified  Him ;  gave  Him  vinegar  to  drink 
and  pierced  His  side ;  that  He  was  buried ;  and  that  He  rose 
again  the  third  day.  His  betrayal  by  Judas  signified  that  He 
was  betrayed  by  t^e  Jewish  nation^  which  then  possessed  the 
Word  (for  Judaa  represented  that  nation) ;  His  seizure  and  con- 
demnation by  the  chief  priests  and  elders  signified  that  this  was 
done  fay  the  whole  Jewish  church ;  their  buffeting  Him,  spitting 
in  His  face,  scourging  Him,  and  smiting  Him  on  the  head  with 
a  reed,  signified  that  they  did  like  tilings  to  the  Word  in  respect 
to  its  Divine  truths;  their  putting  a  crown  of  thomB  upon  His 
head  signified  that  they  falsified  and  adulterated  those  troths; 
their  dividing  His  garments  and  casting  lots  upon  His  vesture 
signified  that  they  dispersed  all  the  truths  of  the  Word,  but 
not  its  spiritual  sense,  the  L(»d^s  vesture  signifying  that  sense; 
their  crucifying  Him  .signified  that  they  destroyed  and  pro- 
&ned  the  whole  Word;  their  offering  Him  vinegar  to  drink 
signified  that  the  truths  they  had  were  wholly  &lsifiedy  and 
therefore  He  did  not  drink  the  vinegar;  their  piercing  His  side 
signified  that  they  wholly  extinguished  everything  true  and 
good  in  the  Word;  His  burial  signified  the  rejection  of  every- 
thing that  was  left  in  Him  from  the  mother;  His  resurrection 
on  the  third  day  signified  His  glorification,  or  the  union  of  His 
Human  with  the  Divine  of  the  Father.  Evidently,  then, «  bear- 
ing iniquities''  does  not  mean  taking  them  away,  but  it  means 
representing  the  profanation  of  the  truths  of  the  Word. 

131.  This,  too,  may  be  illustrated  by  comparisons;  and  this 
shall  be  done  for  the  sake  of  the  simple^ninded,  who  see  better 
by  oomparisons  than  by  analytically  formed  deductions  from 
the  Word  and  from  reason.  Every  citizen  or  subject  is  united 
to  his  king  by  obeying  his  commands  and  precepts;  and  more 
so  if  he  endures  hardships  for  him;  and  still  mooe  if  he  suffers 
death  for  him,  as  men  do  in  war.  In  the  same  wby  friend  is 
united  to  friend,  son  to  father,  and  servant  to  master,  by  acting 
according  to  their  wishes ;  still-  more  by  defending  them  against 
enemies;  and  more  yet  by  fighting  for  their  honor.  Is  not  one 
to  the  maiden  whom  he  is  wooing  when  he  fights  with 
18 
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those  who  defame  her,  and  contends  ereia  to  wounds  with  his 
rival?  It  is  according  to  an  inherent  law  of  nature  that  they 
are  united  by  such  means.    The  Lord  says : — 

I  am  the  good  shepherd ;  the  good  shepherd  Uiyeth  down  his  life  for 
the  sheep.    Therefore  doth  My  Father  love  Me  {John  x.  11,  17). 

132*  (7)  Ths  belief  that  the  pasnan  of  ths  cross  wae  redemp- 
tion itself  is  the  fundcnnental  error  of  the  church  ;  and  this  er- 
ror^  together  with  the  error  respecting  three  Divine  persons  fivm 
eternity^  has  perverted  the  whole  church  to  such  an  extent  that 
there  is  nothing  spirOtud  left  in  it.  What  at  the  present  day 
more  fills  and  orams  the  books  of  the  orthodox,  or  what  is  more 
zealously  taught  and  inculcated  in  the  schools,  or  what  is  more 
frequently  preached  and  proclaimed  ^m  the  pulpit,  than  that 
God  the  Father,  being  angty  with  the  human  race,  not  only  put 
it  away  from  Himself,  but  also  included  it  under  a  uniyersal 
damnation,  and  thus  excommunicated  it;  but  being  gracious, 
He  persuaded  or  inspired  His  Son  to  descend  and  take  upon 
Himself  this  determined  damnation,  and  thus  appease  the  an* 
ger  of  His  Father;  and  that  under  no  other  conditions  could 
the  Father  look  with  favor  upon  mankind  ?  And  further,  that 
this  was  actually  done  by  the  Son;  in  that  by  taking  upon  Him- 
self the  damnation  of  the  human  race  He  suffered  Himself  to 
be  scourged,  to  be  spit  upon,  and  finally  crucified  by  the  Jews 
as  one  '<  accursed  of  Ood"  (Deut,  xxL  23) ;  and  after  this  had 
been  done  the  Fttther  was  propitiated,  and  from  love  for  His 
Son  canceled  the  damnation,  but  only  on  behalf  of  those  for 
whom  the  Son  might  intercede,  and  that  the  Son  thus  became 
a  Mediator  perpetually  before  His  Falser.  [2]  The  churches 
of  Ae  present  day  resound  with  these  and  like  ideas ;  they  are 
reverberated  from  the  walls  like  echoes  from  the  forests,  and  fill 
the  ears  of  all  there.  But  cannot  eyery  one  whose  reason  has 
been  enlightened  and  made  sane  by  the  Word  see  that  Ood  ia 
mercy  itself  and  pity  itself,  because  He  is  love  itself  and  good 
itself,  and  that  these  are  His  essence  ?  It  is  therefore  a  contra- 
diction to  say  that  essential  mercy  or  good  can  look  upon  man 
with  anger  and  determine  upon  his  damnation,  and  continue  to 
be  its  own  Divine  Essence.  Such  things  can  haidly  be  ascribed 
to  a  good  man,  but  only  to  a  bad  man,  nor  can  they  be  ascribed 
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to  an  angel  of  heayen,  but  only  to  a  spirit  of  helL  It  is  there- 
fore  horrible  to  ascribe  them  to  God.  [8]  But  if  it  is  asked  why 
fchis  has  been  done  the  answer  is,  that  the  passion  of  the  cross 
has  been  taken  for  redemption  itself;  and  from  this  these  ideas 
hare  flowed  forth,  as  from  one  falsity  falsities  flow  forth  in  a 
continuoas  series,  or  as  from  a  cask  of  vinegar  nothing  but 
▼inegar  can  flow,  ox  from  an  insane  mind  nothing  but  insanity 
can  flow.  For  from  a  single  conclusion  kindred  piinciples  flow ; 
these  lie  hidden  in  the  conclusion,  and  grow  out  of  it  one  after 
another;  and  from  the  doctrine  that  the  passion  of  the  cross 
was  redemption  there  may  proceed  or  be  drawn  many  other 
things  that  are  scandalous  and  dishonoring  to  God,  until  the 
saying  in  Isaiah  comes  to  pass : — 

The  priest  and  the  prophet  err  through  strong  drink ;  they  stomble 
in  judgment ;  for  all  tables  are  f uU  of  the  vomit  of  Qlthiness  (xxviii. 

133.  From  this  idea  of  God  and  redemption  all  theology  from 
being  spiritual  has  become  in  the  lowest  degree  natural,  and 
this  because  merely  natural  properties  have  been  attributed  tq ' 
God ;  and  yet  on  the  idea  of  God  and  the  idea  of  redemption, 
which  makes  one  with  salvation,  everjrthing  pertaining  to  the 
church  depends.  For  this  idea  is  like  the  head  from  which  all 
parts  of  the  body  proceed ;  therefore  when  this  is  a  spiritual 
idea  everything  pertaining  to  the  church  becomes  spiritual,  and 
when  it  is  a  natural  idea  everything  pertaining  to  the  church 
becomes  natural;  consequently,  as  the  idea  of  God  and  redemp- 
tion has  become  purely  natural,  that  is,  sensual  and  corporeal, 
so  all  things  that  have  been  taught  and  are  taught  by  the  heads 
and  members  of  the  church  in  their  dogmatic  theology  are  pure- 
ly natural  And  nothing  but  falsities  can  be  hatched  from  this 
theology,  for  the  reason  that  the  natural  man  acts  constantly 
against  the  spiritual,  and  therefore  regards  what  is  spiritual 
as  something  spectral,  or  as  an  airy  phantasm.  And  m  conse- 
quence it  may  be  said  that  owing  to  this  sensual  idea  of  redemp- 
tion, and  thus  of  God,  the  ways  to  heaven,  which  are  the  ways, 
to  the  Lord  Qoi  the  Saviour,  are  beset  by  thieves  and  robbers 
(John  z.  1, 8, 9) ;  and  that  the  doors  of  the  churches  are  thrown 
down,  giving  entrance  to  dragons,  owls,  and  the  wild  beasts  of 
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the  deserts  and  the  ifllands,  which  sing  together  there  in  hor- 
rible discord.  It  is  known  that  this  idea  of  redemption  and  of 
Ood  pervades  the  faith  of  the  present  day,  which  is,  that  men 
should  beseech  Ood  the  Father  to  paxdon  their  offences  for  the 
sake  of  the  cross  and  blood  of  His  Son,  and  beseech  God  the 
Son  to  praj  and  intercede  for  them,  and  God  the  Holy  Spirit 
to  justify  and  sanctify  them.  What  is  this  but  prayinglbo  three 
Gods  in  their  order  ?  And  wherein  does  this  conception  of  the 
Divine  government  differ  from  that  of  an  aristocracy  or  a  hie- 
rarchy, or  such  a  triumvirate  as  once  existed  at  Borne,  except 
that  instead  of  a  triumvirate  it  may.be  called  a  tripersonate? 
And  then  what  is  easier  than  for  the  devil  to  '^divide  and  rule," 
as  the  saying  is,  that  is,  to  distract  men's  minds,  and  to  excite 
rebellious  movements,  now  against  one  God  and  now  against 
another,  as  has  been  done  from  the  time  of  Arius  until  now; 
which  is  equivalent  to  hurling  from  His  throne  the  Lord  Qod 
the  Saviour,  who  has  all  power  in  heaven  and  on  earth  {Matt. 
xxviiL  18),  and  seating  upon  that  throne  some  of  the  devil's 
own  minions  and  offering  worship  to  him;  or  because  worship 
is  taken  from  him,  taking  it  away  also  from  the  Lord  Himself  ? 

134.  To  this  shall  be  added  these  Memorable  Relations. 
First:— 

I  once  entered  a  temple  in  the  world  of  spirits  where  many 
were  assembled.  Before  the  sermon  began  they  were  discuss- 
ing with  each  other  the  subject  of  Redemption.  The  temple 
was  square,  with  no  windows  in  the  walls ;  but  in  the  center  of 
the  roof  there  was  a  large  opening,  through  which  light  from 
heaven  entered,  making  it  lighter  than  if  there  had  be^  win- 
dows at  the  sides. 

And  behold,  in  the  midst  of  their  talk  about  redemption  a 
black  cloud  floating  from  the  north  suddenly  covered  the  open- 
ing, causing  such  darkness  that  they  could  not  see  each  other, 
and  could  scarcely  see  their  own  hands. 

While  they  were  standing  amazed  at  this,  behold,  the  YHs/Sk 
doud  parted  in  the  middle,  and  through  the  parting  angels  sent 
down  from  heaven  appeared,  who  dispelled  the  cloud  to  both 
sides,  and  again  the  temple  was  filled  with  light.  The  angels 
then  sent  down  one  of  their  number  into  the  temple,  who  in 
their  name  asked  the  congregation  what  they  were  contending 
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about  to  cause  so  dense  a  cloud  to  overshadow  them;  take  away 
the  lights  and  bring  on  darkness. 

Thej  answered  that  it  was  about  redemption^  as  having  been 
wrought  by  the  Son  of  God'  through  the  passion  of  the  cross, 
whereby  He  made  expiation,  and  delivered  the  human  race  from 
damnation  and  eternal  death. 

To  this  the  angel  who  had  been  sent  ^own  said,  ^Why 
through  the  passion  of  the  cross  ?  Explain  why  through  that" 

[2]  Then  a  priest  came  forward  and  said,  <^  I  will  explain  in 
order  what  we  know  and  believe,  which  is.  That  Qod  the  Father, 
being  angry  with  the  human  race,  condemned  it,  shut  it  out 
from  His  clemencyi  and  declared  all  men  doomed  and  accursed, 
and  consigned  them  to  hell;  and  that  He  wished  His  Son  to 
take  upon  Himself  that  condemnation,  and  the  Son  consented, 
and  for  that  purpose  came  down  and  assumed  the  human,  suf- 
fered Himself  to  be  orudfied,  and  thus  transferred  to  Himself 
the  condemnation  of  the  human  race ;  for  we  read, '  Cursed  is 
every  one  that  hangeth  on  the  wood  of  a  cross.'  Thus  did  the 
Son  fay  interceding  and  mediating  propitiate  the  Father;  and 
then  the  Father,  moved  by  love  for  His  Son^and  by  witnessing 
His  anguish  upon  the  wood  of  the  cross,  determined  to  forgive 
men;  <but  only  those  to  whom  I  impute  Thy  righteousness ;» 
these  I  will  change  from  children  of  wrath  and  malediction  to 
children  of  grace  and  benediction,  and  will  justify  and  save 
them ;  the  rest,  as  before  determined,  may  remain  children  of 
wrath.'  This  is  our  faith,  and  these  things  are  our  righteous- 
ness, which  Ood  the  Father  implants  in  our  faith,  which  alone 
justifies  and  saves." 

[3]  When  the  angel  had  heard  this  he  was  silent  for  some 
time,  for  he  was  motionless  with  amazement;  but  afterwards  he 
broke  silence  and  said,  '<  Can  the  Christian  world  be  so  insane, 
and  wander  away  from  sound  reason  into  such  madnesses,  and 
from  such  paradoxes  draw  conclusions  about  the  fimdamental 
dogma  of  salvation  ?  Who  does  not  see  that  these  things  are 
diametrically  opposed  to  the  very  Divine  essence,  that  is,  to 
God's  Divine  love  and  Divine  wisdom,  and  at  the  same  time  to 
His  omnipotence  and  omnipresence  ?  No  good  master  could  so 
deal  with  his  manservants  and  maidservants,  nor  even  a  wild 
beast  or  a  bird  of  prey  with  its  young.  It  is  horribla   Is  it  not 


198  THE  TRUE  CHRISTIAN  RELIGION  [Caj^.  H 

oontraiy  to  Ckxl's  Diyine  esBenoe  to  amral  that  oall  which  has 
been  made  to  the  whole  human  laoe  and  to  each  individiial? 
Is  it  not  oontiary  to  the  Divine  esaence  to  change  the  oider  ee- 
tablished  from  eternity,  which  is,  that  eveiy  man  is  to  be  judged 
by  his  life  ?  Is  it  not  contrary  to  the  Divine  essence  to  with- 
draw its  love  and  mercy  from  any  man,  still  more  from  the 
whole  human  race  ?  Is  it  not  contrary  to  the  Divine  essence 
that  it  should  be  brought  back  to  mercy,  and  as  mercy  is  the 
veiy  essence  of  God,  that  it  should  be  bioug^  back  to  its  own 
essence,  by  witnessing  the  ang^h  of  the  Son  ?  Is  it  not  abom- 
inable to  imagine  that  He  ever  departed  from  that  essence, 
since  that  essence  is  Himself  from  eternity  to  eternity?  [4] 
Furthermore,  is  it  not  impossible  to  introduce  into  such  a  thing 
as  your  faith  is,  the  righteousness  of  redemption  (which  in 
itself  belongs  to  the  Divine  omnipotence),  and  to  impute  and 
ascribe  it  to  man,  and  without  any  further  means  to  dedaie 
him  righteous,  pure,  and  holy  ?  Is  it  not  impossible  to  remit 
sins  to  any  one,  and  to  renew,  regenerate,  and  save  him,  by 
mere  imputation,  whereby  unrighteousness  is  turned  into  right- 
eousness, and  a  curse  into  a  blessing  ?  Would  it  not  be  possi- 
ble in  this  way  to  change  hell  into  heaven  and  heaven  into 
hell,  or  the  dragon  into  Michael  and  Michael  into  the  dragon, 
and  so  end  the  war  between  them?  Is  anything  needed  but 
to  withdraw  the  imputation  of  your  faith  from  one  and  bestow 
it  upon  the  other?  Thus  would  you  compel  us  who  are  in 
heaven  to  live  for  ever  in  constant  fear.  Neither  is  it  in  ac- 
cordance with  justice  and  judgment  for  one  person  to  take 
upon  himself  the  guilt  of  another,  and  for  the  guilty  thus  to  be 
made  innocent  and  have  his  guilt  washed  away.  Is  not  this 
opposed  to  both  Divine  and  human  justice  ?  The  Christian 
world  does  not  yet  know  that  there  is  an  order,  still  less  what 
that  order  is,  which  God  introduced  into  the  world  simultane- 
ously with  the  creati<Hi  of  it;  and  that  God  cannot  act  con- 
trary to  that  order,  since  He  would  then  be  acting  contiary  to 
Himself;  for  God  is  order  itself.'' 

[5]  The  priest  understood  what  was  said  by  the  angel,  be* 
cause  the  angels  who  were  above  let  in  light  from  heaven ;  and 
presently  he  sighed  and  said,  <<  What  is  to  be  done?  Atthisday 
all  men  so  preach  and  pray  and  believa    It  is  in  eveiy  moutlk. 
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*  Ctood  FaUier,  have  mercy  upon  us  y  forgive  us  our  sins  for  the 
sake  of  Thy  Son's  blood,  which  He  poured  out  for  us  upon  the 
cross.'  And  to  Christ  they  piray, '  Lord,  intercede  for  us.'  And 
to  this  we  priests  add,  <Send  us  the  Holy  Spirit' " 

The  angel  then  said,  ''I  have  observed  that  from  the- Word 
not  interiorly  understood  the  priests  prepare  an  eyesalve  which 
they  apply  to  the  eyes  that  are  blinded  by  their  faith ;  or  they 
makB  from  it  a  sort  of  plaster  whjich  tiiey  spread  upon  the 
wounds  inflicted  by  their  dogmas;  and  yet  they  fail  to  heal 
those  wounds,  because  they  are  chronic  sores.  Therefore  go  to 
him  who  stands  yonder/'  pointing  his  finger  towards  me,  ^  and 
he  will  teach  you  from  the  Lord  that  the  passion  of  the  cross 
was  not  redemptioUi  but  the  uniting  of  the  Lord's  Human  with 
tiie  Divine  of  the  Father;  while  redemption  was  the  subjuga* 
tion  of  the  hells  and  the  restoration  of  order  in  the  heavens ; 
and  unless  this  had  been  done  by  the  Lord  when  He  was  in 
the  world  there  would  be  no  salvation  for  any  one  on  the  earth 
or  in  heaven.  He  will  also  teach  you  the  order  established  from 
creation,  to  live  according  to  which  is  to  be  saved,  those  who 
live  according  to  it  being  numbered  among  the  redeemed,  and 
called  the  elect" 

When  all  this  had  been  said,  windows  were  formed  in  the 
walls  of  the  temple  through  which  there  flowed  in  an  illumina- 
tion from  the  four  quarters  of  that  world,  and  cherubs  appeared 
flying  in  the  brightness  of  the  light;  and  the  angel  was  taken 
up  to  his  companions  above  the  opening;  and  we  went  away 
delighted* 

185*  Seccmd  Memorable  Selation : — 

One  morning  as  I  awoke  from  sleep,  th^  sun  of  the  spiritual 
world  appeared  to  me  in  its  glory;  and  as  far  below  it  as  our 
earth  is  from  its  sun  I  saw  the  heavens;  and  presently  there 
were  heard  from  the  heavens  words  ineffable,  the  sum  of  which 
found  utterance  in  this  declaration,  <<  There  is  one  Ood,  who 
is  Man;  and  His  abode  is  in  thataun.'^  This  utterance  passed 
down  through  the  middle  heavens  to  the  lowest,  and  from  that 
into  the  world  of  spirits  where  I  was;  and  I  perceived  tbat 
t\e  angels'  idea  of  the  one  God,  in  its  descent  by  degrees, 
was  changed  into  the  idea  of  three  Gods.  Observing  this  I 
went  forward  to  speak  with  those  whose  thought  was  of  threo 
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Gtods,  saying,  <<  What  a  monstrous  idea  I  Where  did  yon  get 
itr 

They  leplied,  ^  We  think  of  three  from  our  way  of  conoeiV- 
ing  of  the  Triune  God ;  nevertheless  this  idea  does  not  fall  into 
oar  utterance.  When  we  speak  we  always  declare  emphatically 
that  God  is  <me.  If  there  is  a  different  idea  in  our  minds,  let 
it  be,  proyided  it  does  not  come  forth  and  sever  the  idea  of  the 
unity  of  God  in  our  speech.  Still  it  does  come  forth  from  time 
to  time,  because  it  is  within ;  and  if  at  such  times  we  should 
speak  plainly  we  should  declare  that  there  are  three  Gods. 
But  we  guard  against  this,  lest  we  should  be  laughed  at  by 
those  hearing  us.'' 

W  Then  they  spoke  openly  from  their  thought,  saying,  ^  Are 
there  not  three  Gods,  since  there  are  three  Divine  persons,  each 
of  whom  is  God  ?  We  cannot  think  otherwise  when  a  leader 
of  our  church,  speaking  from  his  collection  of  holy  dogmas,  as- 
cribes to  one  creation,  to  another  redemption,  and  to  the  third 
sanotifioatiob;  and  when  furthermore  he  ascribes  to  them  cer- 
tain attributes,  to  each  one  His  own,  which  he  asserts  are  in- 
communicable;  and  these  include  not  only  Creation,  r^emp- 
tion,  and  sanctification,  but  also  imputation,  mediation,  and  op- 
eration. Is  there  not,  then,  one  who  creates  us,  and  He  also 
imputes ;  and  is  there  not  another  who  redeems  us,  and  He  also 
mediates ;  and  a  third  who  effects  the  mediated  imputation,  and 
He  also  sanctifies  ?  Who  does  not  know  that  the  Son  of  God 
was  sent  into  the  world  by  God  the  Father  to  redeem  the  hu- 
man race,  and  thus  become  the  Expiator,  Mediator,  Propitiator, 
and  Intercessor  ?  And  as  He  was  one  with  the  Son  of  God  from 
eternity,  are  not  the  Father  and  Son  two  distinct  persons  ?  And 
as  these  two  are  in  heaven,  one  sitting  at  the  right  hand  of  the 
other,  must  there  not  be  a  third  person  to  carry  out  in  the  world 
what  is  decreed  in  heaven  ?" 

[8]  Hearing  this  I  was  silent,  and  thought  to  myself,  O  what 
folly!  They  have  no  idea  of  what  is  meant  in  the  Word  by 
mediation. 

And  presently,  at  the  Lord's  command,  three  angels  descend- 
ed from  heaven  and  were  associated  with  me,  in  order  that  I 
might  speak  from  interior  perception  with  those  who  were  in 
the  idea  of  three  Gods,  particularly  in  respect  to  mediation,  in- 
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teraeBsioQ,  propitiafcton,  and  expiation,  which  they  attribute  to 
the  Beoond  person,  that  is,  the  Son,  but  not  until  after  He  had 
become  Man;  and  He  became  Man  many  oenturies  after  crea- 
tion, and  during  this  time  these  f  oxir  means  of  salvation  did  not 
exist,  and  thus  God  the  Father  was  not  propitiated,  no  expia- 
tion was  made  for  the  human  race,  and  no  one  was  sent  from 
heaven  to  intercede  and  mediate. 

[4]  Then  from  an  inspiration  that  came  upon  me  I  spoke 
with  them,  saying,  '^Draw  near,  as  many  of  you  as  can,  and 
hear  what  is  meant  in  the  Word  by  ifiediation,  intercession,  ex- 
piation, and  propitiation.  These  are  the  four  predicates  of  the 
grace  of  the  one  God  in  His  Human.  God  the  Father  can  in  no 
way  be  approached,  nor  can  He  approach  any  man,  because  He 
is  the  Infinite,  and  is  in  His  own  Esse  which  is  Jehovah ;  and 
if  from  His  Usse  He  were  to  approach  man  He  would  consume 
him  as  fire  consumes  wood  and  reduces  it  to  ashes.  This  is  evi- 
dent from  what  He  said  to  Moses  when  Moses  wished  to  see 
God:— 

That  no  man  could  see  Him  and  live  (Ez,  xxxiii.  20), 

And  the  Lord  says : — 

That  no  man  hath  seen  God  at  any  time,  except  the  Son  who  is  in  the' 
bosom  of  the  Fhihet  {John  i.  18 ;  Matt.  xi.  27). 

Again: — 

Tliat  no  one  hath  either  heard  the  Father's  voice  or  seen  His  shi^ 
{John  y.  87). 

We  read,  indeed,  that  Moses  saw  Jehovah  face  to  face,  and 
spoke  with  Him  mouth  to  mouth ;  but  this  was  done  through  an 
angel,  as  was  the  case  also  with  Abraham  and  Gideon.  Such, 
HiBsij  being  the  nature  of  God  the  Father  in  Himself,  it  pleased 
Him  to  assxime  a  Human,  and  in  that  to  become  accessible  to 
men,  and  thus  hear  them  and  speak  with  them;  and  that  Hu- 
man 18  what  is  called  the  Son  of  God;  and  it  is  that  which 
mediates,  intercedes,  propitiates,  and  expiates.  I  will  therefore 
explain  the  signification  of  these  four  things  which  are  predi- 
cated of  the  Himian  of  God  the  Father.  [5]  Mediationmeajas 
that  this  Human  is  the  medium  through  which  man  is  enabled 
to  approach  God  the  Father,  and  God  the  Father  to  approach 
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Bum,  and  to  bo  teach  and  lead  man  that  he  may  be  eayed. 
Therefore  the  Son  of  Gk)d,  by  which  is  meant  the  Human  of 
God  the  Father,  is  called  the  Saviour,  and  in  the  world,  Jesus, 
that  is,  Salvation.  ItUeroeesian  means  unceasing  mediation;  for 
love  itself,  which  is  the  source  of  mercy,  clemency,  and  grace, 
unceasingly  intercedes,  that  is,  mediates  in  behalf  of  those  who 
keep  His  commandments,  whom  He  loves.  Hxpiation  means 
the  removal  of  the  sins  into  which  man  would  rush  if  Jehovah 
unclothed  should  be  approached.  Fropitiaiion  means  the  oper- 
ation of  clemency  and  gnfte  to  prevent  man's  bringing  himself 
by  sin  into  condemnation;  also  pirotectiaa,  to  prevent  him  from 
profaning  holiness.  This  was  the  signification  of  the  merey- 
seat  over  the  ark  in  the  tabernacle.  [6]  It  is  known  that  in  the 
Word  €kxl  has  spoken  according  to  appearances,  as  that  He  be- 
comes angry,  takes  revenge,  tempts,  punishes,  caAts  into  hell, 
damns,  and  even  does  what  is  evil;  when  ia  fact  He  is  angry 
with  no  one,  neither  does  He  take  revenge,  tempt,  punish,  cast 
into  hell  or  damn.  All  these  things  are  as  far  from  Crod  as  hell 
is  from  heaven,  and  infinitely  farther;  consequently  they  are 
forms  of  speech  to  express  the  appearance.  Expiation,  propi- 
tiation, intercession,  and  mediation,  are  also  forms  of  speech  to 
express  the  appearance  m  another  sense,  since  these  are  to  be 
understood  as  predications  of  approach  to  God  and  of  receiving 
grace  from  €rod  through  His  Human.  But  these  terms  not  hav- 
ing been  understood,  men  have  divided  God  into  three,  and  up- 
on these  three  have  based  the  entire  doctrine  of  the  church,  and 
have  thus  faLsified  the  Word.  From  this  has  come  'the  abom- 
ination of  desolation'  foretold  by  the  Lord  in  I>aniiely  and  again 
in  Matthew  (xxiv.)." 

When  I  had  said  this  the  crowd  of  spirits  withdrew  from 
about  me,  and  I  noticed  that  those  whose  thought  was  actually 
of  three  Gods  looked  towards  hell;  while  those  whose  thought 
was  of  one  God,  in  whom  is  a  Divine  trinity,  and  that  this  trin- 
ity is  in  the  Lord  God  the  Saviour,  looked  towards  heaven;  and 
these  beheld  the  sun  of  heaven,  in  which  Jehovah  in  His  Hik- 
man  dwells. 

136.  Third  Memorable  Belation: — 

I  saw  at  a  distance  five  gymnasia,  each  one  surrounded  by  a 
light  from  heaven.  A  purple  light,  such  as  there  is  in  the  doods 
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in  the  moiaing  before  stumae  on  earth,  surrounded  the  first ;  a 
yellowish  light,  like  that  in  the  east  after  sunrise,  surrounded 
the  second;  a  bright  light,  like  that  of  noonday  in  the  world, 
surrounded  the  third ;  and  a  moderate  light,  like  daylight  when 
it  begins  to  be  tempered  by  the  shades  of  evening,  surrounded 
the  fourth.  The  fifth  stood  in  the  actual  shade  of  evening. 
Oymnasia  in  the  spiritual  world  are  halls  where  the  learned  as- 
semble and  discuss  various  aroana  that  are  serviceable  to  their 
knowledge,  intelligence,  and  wisdom. 

Seeing  these  gymnasia  I  felt  a  strong  desire  to  visit  one  of 
them,  and  went  in  spirit  to  the  one  that  was  surroimded  by  the 
moderate  light;  and  entering  I  saw  an  assembly  of  the  learned, 
who  were  discussing  with  one  another  what  is  involved  in  the 
statement  that  the  Lord  was  taken  up  to  heaven  and  sits  at  the 
right  hand  of  God  (Mark  xvi.  19). 

[2]  The  greater  ^art  of  the  assembly  said  that  this  riionld 
be  understood  in  accordance  with  the  very  words,  that  the  Son 
does  so  sit  beside  the  Father;  and  it  was  asked  why  He  did  so. 

Some  said  that  the  Son  had  been  placed  by  the  Father  at 
His  right  hand  on  account  of  the  redemption  He  had  accom- 
plished ;  others  said  that  it  was  from  love  that  He  sat  there ; 
others  that  it  was  in  order  that  He  might  be  the  Father's  coun- 
selor ;  and  being  such,  that  He  might  be  honored  by  the  angels ; 
otiiers  that  it  was  because  it  had  been  granted  Him  by  the 
Father  to  rule  in  His  stead,  for  it  is  written  that  all  power  was 
given  to  Him  in  heaven  and  on  earth.  But  the  greater  number 
said  that  it  was  in  order  that  He  might  hear,  from  the  right 
hand,  those  for  whom  He  intercedes;  for  in  the  church  at 
the  present  day  all  approach  God  the  Father,  and  pray  to  Him 
to  be  merciful  for  the  Son's  sake ;  and  this  causes  the  Father 
Himself  to  turn  to  the  Son,  that  He  may  receive  the  Son's 
mediation.  Some,  however,  said  that  it  is  only  the  Son  of  God 
from  eternity  who  sits  at  the  right  hand  of  the  Father,  that 
He  may  impart  His  Divinity  to  the  Son  of  man  born  in  the 
world. 

[8]  Hearing  this,  I  was  greatly  astonished  that  learned  men, 
who  had  already  been  living  for  some  time  in  the  spiritual  world, 
should  be  so  ignorant  of  heavenly  things ;  but  I  perceived  why 
it  was  so,  namely,  that  from  confidence  in  their  own  intelligence 
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they  had  not  suffered  themselves  to  be  taught  by  the  wise. 
But  that  they  might  no  longer  lemain  ignorant  of  the  meaning 
of  the  Son's  sitting  at  the  Father's  right  hand  I  raised  my 
hand,  asking  them  to  give  ear  to  a  few  words  that  I  wished  to 
say  on  that  subject ;  and  as  they  assented  I  said,  <<  Do  you  not 
knowirom  the  Word  that  the  Father  and  the  Son  are  one,  that 
the  Father  is  in  the  Son,  and  the  Son  in  the  Father  ?  This  the 
Lord  plainly  says  (in  John  z.  30,  and  xiv.  10, 11).  If  you  do 
not  believe  this  you  divide  Grod  into  two;  and  when  this  is 
done  you  are  unable  to  think  about  God  otherwise  than  natu- 
rally, sensually,  and  even  materially ;  and  this  has  been  done 
in  ti[ie  world  since  the  time  of  the  Council  of  Nice,  which  in- 
troduced the  doctrine  of  three  Divine  persons  from  eternity, 
and  thereby  turned  the  church  into  a  theater  furnished  with 
painted  hangings,  wherein  the  actors  were  representing  new 
plays.  Who  does  not  know  and  acknowledge  that  God  is  one  ? 
If  you  acknowledge  this  in  heart  and  spirit^  all  that  you  have 
just  said  is  of  itself  dissipated,  or  rebounds  into  the  air  like 
nonsense  from  the  ear  of  a  wise  man.'' 

[4]  At  these  remarks  many  were  incensed,  and  burned  to 
pull  my  ears  and  order  me  to  be  silent  But  the  president  of 
the  congregation  said  with  indignation,  <<  This  discussion  is  not 
about  the  uiiity  and  plurality  of  God,  for  we  believe  in  both, 
but  about  what  is  involved  in  the  statement  that  the  Son  sits 
at  His  Father's  right  hand;  if  you  know  anything  about  this, 
speak." 

I  replied,  ^'  I  will  speak,  but  X  pray  you  to  suppress  the  noise.'' 
And  I  said,  << '  To  sit  at  the  right  hand'  does  not  mean  to  sit 
at  the  right  hand,  but  it  means  God's  omnipotence  through  the 
Human  that  He  assumed  in  the  world.  By  means  of  this  He 
is  in  things  last  as  well  as  in  things  first ;  by  means  of  this  He 
entered  and  overthrew  and  subjugated  the  hells ;  by  means  of 
this  He  restored  order  in  the  heavens ;  and  thus  by  means  of 
this  He  redeemed  both  men  and  angels,  and  will  continue  to 
redeem  for  ever.  If  you  consult  the  Word,  and  are  capabLe  of 
enlightenment,  you  will  perceive  that  'right  hand'  means  here 
omnipotence,  as  it  does  in  Isaiah : — 

My  hand  hath  founded  the  earth,  and  My  right  hand  hath  apanned  the 
heavens  (xlyilL  18). 
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Jehovah  hath  sworn  l^  His  right  hand  and  b  j  the  arm  of  His  strength 
(bdL8). 

Thy  right  hand  doth  hold  Me  up  (P«.  zyiii.  86). 

Look  to  the  Son  that  Thou  madest  strong  for  Thyself ;  let  Thy  hand 
be  for  the  man  of  the  light  hand,  for  the  Son  of  man  whom  Thou  madest 
strong  for  Thyself  {P$.  Ixxx.  15,  17). 

From  this  it  is  plain  how  the  following  is  to  be  understood : — 

The  saying  of  Jehovah  to  my  Lord,  Sit  Thou  at  My  right  hand  until  I 
Bkake  Thine  enemies  a  footstool  for  Thy  feet.  Jehovah  shall  send  the  staff 
of  Thy  strength  out  of  Zion ;  rule  Thou  in  the  midst  of  Thine  enemies 
(Pa  ex.  1, 2). 

This  whole  Psalm  treats  of  the  Lord's  combat  against  the  hells, 
and  His  subjugation  of  them.  As  *  the  right  hand  of  God'  sig- 
nifies omnipotence : — 

The  Lord  says  that  He  is  to  sit  at  the  right  of  power  [MaiU.  xzvi.  68, 
64); 

And  at  the  right  hand  of  the  power  of  God*'  (Luke  zxii.  OQ). 

[5]  But  at  this  the  assembly  became  tumultuous,  and  I  said, 
**  Take  heed ;  for  a  hand  may  appear  from  heaven,  and  when 
it  appeals  (as  it  had  appeared  to  me),  it  strikes  the  beholder 
with  an  incredible  terror  of  its  power ;  and  this  has  been  to  me 
a  proof  that '  the  right  hand  of  God'  signifies  omnipotence." 

Scarcely  had  I  spoken  when  beneath  heaven  an  outstretched 
hand  was  seen,  at  the  appearance  of  which  such  terror  seized 
them  that  they  rushed  in  crowds  toward  the  doors,  and  some 
to  the  windows  to  throw  themselves  out,  and  some  fell  down 
unable  to  breathe.  But  I  remained  tinterrified,  and  went  out 
calmly  after  them ;  and  when  some  distance  away  I  turned  and 
saw  the  building  enveloped  in  a  dense  cloud,  and  was  told  from 
heaven  that  this  was  done  because  they  had  spoken  from  a  be- 
lief in  three  Gods,  and  that  the  former  light  would  return  when 
those  who  were  more  sane  should  meet  there. 

137.  Fourth  Memorable  Belation : — 

I  heard  that  a  synod  had  been  convoked  of  those  celebrated 
for  their  writings  and  learning  in  respect  to  the  faith  of  the 
present  day  and  the  justification  of  the  elect  thereby.  This 
was  in  the  world  of  spirits ;  and  it  was  granted  me  to  be  pre- 
sent in  spirit ;  and  I  saw  an  assembly  of  the  clergy,  both  those 
of  like  belief  and  those  of  differing  beliefs.   On  the  right  stood 
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tiiose  who  were  called  in  the  world  the  Apoetolic  Fathers,  who 
had  lived  in  the  centuries  preceding  the  Nicene  Council ;  on  the 
left  stood  men  renowned  in  the  succeeding  centuries  for  their 
printed  or  manujscript  works.  Many  of  these  latter  had  no 
beards,  and  wore  curled  wigs  made  of  women's  hair ;  and  some 
of  them  wore  ruffled  collars  with  points ;  while  the  former  had 
beards  and  wore  their  natural  hair. 

In  front  of  them  all  stood  a  man  (a  judge  and  a  critic  of  the 
writings  of  the  present  century),  with  a  staff  in  his  hand.  He 
struck  the  floor  and  caused  silence.  He  then  ascended  the 
upper  step  of  the  pulpit  and  breathed  out  a  sigh,  and  wished  to 
follow  it  up  by  a  loud  exclamation ;  but  the  sighing  breath  kept 
back  the  sound  in  his  throat.  [2]  At  length  he  spoke  and  said, 
<'  0  what  an  age,  my  brethren  I  There  has  risen  up  from  the 
herd  of  the  laity  one  having  neither  gown,  tiara^  nor  laurel, 
who  has  plucked  our  faith  from  heaven  and  hurled  it  into 
the  Styx.  0  horrible  I  And  yet  that  faith  alone  is  our  star, 
shining  like  Orion  in  the  night,  and  like  Lucifer  in  the  morn- 
ing. That  man,  though  advanced  in  years,  is  wholly  blind  to 
the  mysteries  of  our  faith,  because  he  has  not  investigated  it 
and  seen  in  it  the  righteousness  of  the  Lord  our  Saviour  and 
His  mediation  and  propitiation ;  and  as  he  has  not  seen  these 
neither  has  he  seen  the  wonders  of  its  justification,  which  are 
the  remission  of  sins,  regeneration,  sanctification;  and  salvation. 
This  man,  in  place  of  our  faith — ^which,  being  a  fiEdth  in  three 
Divine  persons  and  therefore  in  the  whole  Deity,  is  saving  to 
the  utmost — has  transferred  faith  to  the  second  person;  yet  not 
even  to  Him,  but  to  His  Human  which  we  call  Divine  because 
of  the  incarnation  of  the  Son  from  eternity ;  but  is  there  any 
one  who  thinks  of  it  as  any  thing  more  than  merely  human  ? 
From  this  what  else  can  restdt  but  a  faith  from  which  natural- 
ism flows  as  from  a  fountain  ?  And  such  a  faith,  not  being 
spiritual,  differs  but  little  from  faith  in  a  pope  or  in  a  saint. 
You  know  what  Calvin  said  in  his  time  about  worship  from  that 
kind  of  faith.  And  pray  tell  me,  any  oiie  of  you,  whence  comes 
faith.  Must  it  not  be  directly  i^m  God  to  thus  have  in  it  all 
things  of  salvation  ?" 

[3]  At  this  his  companions  on  the  left,  who  had  shaven  faces, 
curly  wigs,  and  collars  about  their  necks,  clapped  their  hands 
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and  shouted,  <'  You  hav^e  spoken  most  wisely.  We  know  that 
we  can  take  nothing  that  is  not  given  ns  from  heaven.  If  this 
is  not  faith,  let  that  prophet  tell  us  where  faith  oomes  from, 
and  what  it  is.  It  cannot  be  any  thing  eke  or  from  any  other 
source.  To  set  forth  any  faith  that  is  a  faith,  other  than  this, 
is  as  impossible  as  for  one  to  ride  on  horseback  to  some  con- 
stellation in  heaven,  and  to  take  a  star  from  it  and  hide  it  in 
his  pocket  and  bring  it  down.'^  This  they  said  to  make  their 
companions  laugh  at  any  new  beliel 

[4]  Hearing  this,  the  men  on  the  rights  who  had  bearded 
chins  and  wore  their  natural  hair,  were  indignant.  And  one  of 
them  rose  up  (an  old  man,  although  he  afterwards  looked  like 
a  young  man,  for  he  was  an  angel  froi(i  heaven,  where  those  of 
all  ages  become  youthful) ;  and  he  spoke  and  said,  <'  I  have 
heard  what  your  faith  is,  which  the  man  in  the  pulpit  has  so 
magnified ;  but  what  is  such  a  faith  but  our  Lord's  sepulchre 
after  the  resurrection,  when  it  had  been  closed  again  by  Pilate's 
soldiers  ?  I  have  explored  it  aQd  have  seen  nothing  in  it  but 
the  juggler^s  rods  witii  which  the  magicians  in  Egypt  wrought 
miracles.  Indeed,  externally  your  faith  in  your  eyes  is  like  a 
shrine  of  molten  gold  set  with  precious  stones,  but  when  opened 
it  is  found  empty,  except,  perhaps,  for  a  little  dudt  in  the  cor- 
ners from  Papal  relics,  since  that  church  has  the  same  faith ; 
only  with  them  at  the  present  day  it  is  overlaid  with  external 
sanctities.  Your  faith,  if  I  may  indulge  in  further  comparisons, 
is  like  a  vestal  virgin  among  tiie  ancients  who  has  been  buried 
alive  for  letting  the  sacred  fire  go  out.  And  I  can  assure  you 
that  in  my  eyes  it  is  like  the  golden  calf  aroimd  which  the 
children  of  Israel  danced  when  Moses  had  gone  away,  and  had 
ascended  Mount  Sinai  to  Jehovah.  [5]  Be  not  surprised  that 
I  use  such  comparisons  in  speaking  of  your  faith ;  for  so  we 
speak  of  it  in  heaven.  Our  faith  on  the  other  hand  is,  was,  and 
for  ever  will  be,  a  faith  in  the  Lord  Ood  the  Saviour,  whose  Hu- 
man is  Divine  and  whose  Divine  is  Human ;  thus  it  is  adapted 
to  reception,  and  by  it  the  Divine  spiritual  is  united  to  the 
natural  of  man,  and  a  spiritual  faith  is  formed  in  the  natural, 
and  from  the  spiritual  light  in  which  our  faith  is  the  natural 
becomes  as  it  were  transparent.  The  truths  of  which  our  faith 
consists  are  as  many  as  the  verses  in  the  sacred  Volume;  these 
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tmths  ftie  all  like  stars,  which  by  their  light  make  the  faith 
manifest  and  give  it  form.  Man  acquires  this  faith  from  the 
Word  by  means  of  his  natural  light,  in  which  light  it  is  knowl- 
edge, thought,  and  persuasion ;  but  the  Lord  causes  it,  in  those 
who  belieye  in  Him,  to  become  conviction,  trust,  and  confi- 
dence ;  thus  faith  becomes  spiritual-oatural,  and  by  means  of 
charity  becomes  living.  With  us  this  faith  is  like  a  queen 
adorned  with  precious  stones,  as  numerous  as  those  in  the  wall 
of  the  holy  Jerusalem  (Apoe.  xxL  17-20).  [6].  But  lest  you 
may  look  upon  what  I  have  said  as  mere  boasting,  and  worthy 
of  little  regard,  I  will  read  to  you  some  passages  from  the  Holy 
Word,  from  which  it  will  be  evident  that  our  faith  is  not  faith 
in  a  man,  as  you  suppose,  but  in  the  true  God,  in  whom  is  the 
entire  Divine.    John  says  that ; — 

Jesus  Christ  is  the  true  God,  and  eternal  life  (1  John  v.  20). 
Paul  says  that : — 

In  Christ  dweUeth  all  the  fuhie»  of  the  Divinity  bodily  {Col,  ii.  9) ; 

and  in  the  Acts  of  the  Apostles : — 

That  he  preached  both  to  Jews  and  to  Greeks  repentance  toward  God 
and  faith  toward  oiir  Lord  Jesus  Christ  (xz.  21). 

And  the  Lord  Himself  says : — 

That  there  was  given  to  Him  all  power  in  heaven  and  in  earth  {Matt, 
zxviii.  18). 

These  are  but  a  few  of  such  passages." 

[7]  After  this  the  angel  looked  at  me  and  said,  '<  You  know 
what  those  who  are  called  Evangelical  believe,  or  are  exx>ected 
to  believe,  about  the  Lord  the  Saviour.  Becite  some  of  these 
things,  that  we  may  see  whether  they  are  so  foolish  as  to  be- 
lieve that  His  Human  is  merely  human,  or  whether  they  attrib- 
ute to  Him  something  of  the  Divine,  and  how;." 

And  then,  in  the  presence  of  those  assembled,  I  read  the  fol- 
lowing passages  from  their  standard  work  called  the  ^armukt 
CoiuJorcfi^,  published.at  Leipsicin  1766:  In  Christ  the  Divine 
and  the  Human  Natures  are  so  united  as  to  make  one  person 
(pp.  606, 762).    Christ  is  truly  God  and  Man  in  one  undivided 
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person,  and  so  remains  for  eTer  (pp.  609, 673«  762).  In  Christ 
God  is  Man,  and  Man  is  Ood  (pp.  607,  76S).  Christ's  Hu- 
man Nature  is  exalted  to  all  Divine  Majesty;  this  also  from 
many  of  the  Fathers  (pp.  844^-852,  860-366,  869^-878).  As  to 
His  Human  nature  Christ  is  omnipresent,  and  fills  all  things  (pp. 
768,  783-785).  In  Christ,  as  to  His  Human  nature,  resides  all 
power  in  heaven  and  on  earth  (pp.  776,  776,  780).  As  to  His 
Human  nature  Christ  sits  at  the  right  hand  of  the  Father  (pp. 
608,  764).  Christ,  as  to  His  Human  nature,  is  to  be  invoked; 
there  proved  by  quotations  from  the  Scriptures  (p.  226).  The 
Auffustan  Confession  especially  endorses  this  doctrine  (p.  19). 

[8]  When  I  had  read  these  passages  I  turned  to  the  presi- 
dent and  said,  '<  I  know  that  all  here  present  are  associated  with 
tbeir  like  in  the  natural  world;  tell  me,  I  pray,  do  you  know 
with  whom  you  are  associated  ?" 

He  answered  in  a  grave  tone,  *^I  do;  I  am  associated  with  a 
celebrated  man,  a  leader  of  a  host  in  the  army  of  illustrious  men 
in  the  church." 

As  he  answered  in  so  grave  a  tone  I  said,  <<  Pardon  me  if  I 
ask  whether  you  know  where  that  celebrated  leader  lives." 

He  answered,  "I  do;  he  lives  not  far  from  the  tomb  of  Lu- 
ther." 

At  this  I  smiled  and  said,  <<  Why  do  you  mention  the  tomb? 
Do  yon  not  know  that  Luther  has  risen,  and  has  now  renounced 
his  erroneous  ideas  of  justification  by  faith  in  three  Divine  per- 
sons from  eternity,  and  therefore  has  been  placed  among  the 
blessed  in  the  new  heaven,  and  sees  and  laughs  at  those  who 
run  mad  after  him  ?" 

He  replied,  ''I  know,  but  what  is  that  to  me  ?" 

I  then  addressed  him  in  a  grave  tone  like  his  own,  saying, 
^Inspire  your  celebrated  man  with  whom  you  are  associated 
with  this,  Whether  there  is  not  reason  to  fear  that  in  writing 
as  he  did  against  the  worship  of  our  Lord  and  Saviour,  he  at 
the  same  time  robbed  the  Lord  of  His  Divinity,  contrary  to  the 
OTthodozy  of  his  church,  or  allowed  his  pen  to  plough  a  furrow 
in  which  he  thoughtlessly  sowed  naturalism." 

To  this  he  replied,  ^'That  I  cannot  do,  because  he  and  I  in 
that  matter  are  almost  of  one  mind ;  but  what  I  say  he  does  not 
understand,  while  all  that  he  says  I  understand  clearly."    This 

14 


210  THB  TRUE  CHRISTIAN  RELIGION  [Chap.  IL 

is  because  the  spiritual  world  enters  into  the  natural  and  per- 
ceives the  thoughts  of  men  there,  but  not  the  reverse ;  such  is 
the  condition  of  association  of  spirits  and  men. 

[9]  As  I  had  begun  to  talk  with  the  president  I  continued, 
**  If.  I  may  be  permitted  I  will  throw  in  still  another  query, 
Whether  you  are  aware  that  the  orthodoxy  of  the  Evangelicals, 
in  the  manual  of  their  church  called  the  Formula  Concordia*, 
reaches  that  in  Christ  God  is  Man,  and  Man  is  God,  and  that 
His  Divine  and  Human  are  and  will  for  ever  remain  one  undi- 
vided Person?  How  then  could  he  and  how  can  you  defile  the 
worship  of  the  Lord  with  naturalism  ?" 

To  this  he  replied,  <<I  know  that,  and  yet  I  do  not  know  it." 
I  therefore  continued,  <^  Let  me  ask  him,  or  you  in  his  place, 
since  he  is  absent,  from  whom  did  the  Lord  our  Saviour  derive 
His  soul?  If  you  say  from  the  mother,  you  are  irrational;  if 
from  Joseph,  you  profane  the  Word ;  if  from  the  Holy  Spirit, 
you  say  truly,  provided  that  by  the  Holy  Spirit  you  mean  the 
proceeding  and  operating  Divine,  thus  that  He  is  the  Son  of  Je- 
hovah God.  [10]  Again,  I  ask.  What  is  the  hypostatic  union  ? 
If  you  reply  that  it  is  a  union  as  between  two  persons,  a  super- 
ior and  an  inferior,  you  are  irrational;  for  thus  you  might  make 
God  the  Saviour  two  persons,  as  you  make  God  three;  but  if 
you  say  that  it  is  a  personal  union  like  that  of  soul  and  body, 
you  say  rightly :  and  this  is  in  harmony  with  your  doctrine, 
also  with  that  of  the  Fathers.  Consult  the  Formula  Coneor- 
dice  (pp.  766-768),  also  the  Athanasian  creed,  where  this  is  said, 
<  The  correct  faith  is  that  we  believe  and  confess  that  our  Lord 
Jesus  Christ  is  God  and  Man ;  who  although  He  be  God  and 
Man,  yet  is  not  two,  but  is  one  Christ,  one  altogether,  not  by 
confusion  of  substance  but  by  unity  of  Person ;  for  as  the  rea- 
sonable soul  and  flesh  are  one  man,  so  God  and  Man  is  one 
Christ.'  [11]  I  ask  still  further,  What  else  was  the  damnable 
heresy  of  Arius,  on  account  of  whom  the  Nioene  Council  was 
convened  by  the  Emperor  Constantine  the  Great,  than  his  de- 
nial of  the  Divinity  of  the  Lord's  Human  ?  Tell  me,  moreover, 
whom  you  understand  by  these  words  in  Jeremiah : — 

Behold,  the  days  come  that  I  will  raise  unto  David  a  nghteoos  Branch, 
and  He  shall  reign  as  King,  and  this  la  Hia  name,  Jehovah  our  Right- 
eouanesB  (xziiL  6,  0;  xxxUL  16^  10). 
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If  you  say  a  Son  born  from  eternity,  you  are  irrational ;  that 
was  not  the  Redeemer ;  but  if  you  say  the  Son  born  in  time, 
who  was  the  only-begotten  Son  of  God  {John  i  18  \  iii.  16),  you 
say  rightly;  He  through  redemption  became  the  righteousness 
upon  which  you  build  your  faith.  Head  also  Isaiah  ix.  6^  be- 
sides other  passages  in  which  it  is  foretold  that  Jehovah  Him- 
self would  come  into  the  world/' 

At  this  the  president  was  silent,  and  turned  away. 

[12]  When  all  this  had  occurred  the  president  wished  to 
dismiss  the  synod  with  a  prayer;  but  just  then  a  man  started 
up  from  the  company  on  the  left,  with  a  turban  on  his  head 
and  a  cap  over  the  turban ;  and  he  touched  his  cap  with  his 
finger,  and  said,  <^  I  also  am  associated  with  a  man  in  your 
world,  who  there  occupies  a  position  of  great  honor;  this  I 
know  because  I  speak  from  him  as  from  myself.'^ 

I  asked  where  that  eminent  man  lived. 

He  answered,  '<  At  Gottenburg ;  and  from  him  I  at  one 
time  thought  that  your  new  doctrines  favored  of  l^ohamme- 
danism." 

I  saw  that  on  hearing  this  all  those  on  the  right,  where  the 
Apostolic  Fathers  stood,  were  thunderstnick,  and  their  coun- 
tenances changed,  and  I  heard  such  exclamations  as  these  issu- 
ing from  their  minds  through  their  mouths,  ^  0  horrible !"  "  0 
what  an  age !" 

But  to  calm  their  just  indignation  I  stretched  f orfh  my  hand 
and  begged  a  hearing;  which  being  granted  I  said,  <^I  know 
that  a  man  of  that  eminence  wrote  something  of  the  kind  in  a 
letter  which  was  afterwards  printed;  but  if  he  had  then  known 
what  blasphemy  it  was  he  would  certainly  have  torn  the  letter 
to  pieces  and  thrown  it  into  the  fire.  A  slander  like  that  is 
meant  by  the  liOrd^s  words  to  the  Jews,  when  they  said  that 
Christ  wrought  miracles  by  other  than  Divine  power  (Matt,  xii. 
22-^2) ;  and  in  addition  to  this  the  Lord  there  says : — 

He  that  is  not  vfith  Me  is  against  Me,  and  be  that  gathereth  not  with 
Me  acattereth  abroad  *'  (verse  80). 

At  these  words  the  coimtenance  of  the  associate  spirit  fell ; 
but  presently  he  looked  up  and  said,  "1  have  now  heard  worse 
things  from  you  than  ever." 
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But  I  oontinuedy  <'  There  are  two  items  in  this  chfu^;e— f 
naturalism  and  Mohammedanism — ^wMch  are  wicked  lies'  and 
crafty  inventions ;  and  two  deadly  stigmas,  designed  to  turn 
aside  the  wills  of  men  and  to  deter  them  from  tiie  holy  wor- 
ship of  the  Lord."  And  I  turned  to  the  latter  associate  spirit 
and  said,  '<  Tell  the  man  at  Gottenburg,  if  you  can,  to  read  what 
is  said  by  the  Lord  in  Apoc,  iii.  18,  and  also  in  iL  16.^' 

[13]  At  these  remarks  a  tumult  arose ;  but  it  was  quieted 
by  light  sent  down  from  heayen,  in  consequence  of  which  many 
of  those  on  the  left  passed  over  to  those  on  the  right,  those  only 
remaining  who  thought  superficially,  and  therefore  depended 
on  the  word  of  some  master,  also  those  who  thought  of  the 
Lord  as  merely  himian.  From  both  of  these  classes  the  light 
sent  down  from  heaven  appeared  to  be  thrown  back,  but  to  fall 
upon  those  who  had  passed  over  from  the  left  to  the  right 
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CHAPTER  III. 

THE  HOLY  SPIBIT  AND  THB  DIVINE  OPERATION 

138.  All  those  of  the  clerical  order  who  have  ohfirished  any 
right  idea  of  the  Lord  our  Sayiour,  when  they  enter  the  spir- 
itual world  (which  generally  takes  place  on  the  third  day  after 
death),  reoeiye  instruction  at  first  about  the  Dirine  trinity,  and 
particularly  about  the  Holy  Spirit,  that  it  is  not  a  God  by  itself, 
but  that  the  Divine  operation  proceeding  from  the  one  and 
omnipresent  Grod  is  what  is  meant  in  the  Word  by  the  Holy 
Spirit.  They  are  thus  particularly  instructed  about  this,  be- 
cause very  many  enthusiasts  after  death  fall  into  the  insane 
phantasy  that  they  themselves  are  the  Holy  Spirit;  also  be- 
cause many  belonging  to  the  church  who  had  believed  while  in 
the  world  that  the  Holy  Spirit  spoke  through  them,  terrify 
others  with  the  words  of  the  Lord  in  Matthew  (xiL  31,  32), 
claiming  that  to  speak  against  what  the  Holy  Spirit  has  in- 
spired into  them  is  the  unpardonable  sin.  Those  who  after 
instruction  relinquish  the  belief  that  the  Holy  Spirit  is  a  God 
by  itself  are  then  taught  that  the  unity  of  (xod  is  not  divided 
into  three  persons,  each  one  of  whom  is  singly  Grod  and  Lord, 
according  to  the  Athanasian  creed ;  but  that  the  Divine  trinity 
is  in  the  Lord  the  Saviour,  Uke  the  soul,  the  body,  and  the  pro- 
ceeding energy  in  every  man.  After  this  they  are  prepared  for 
receiving  the  faith  of  the  new  heaven ;  and  when  so  prepared 
a  way  is  opened  for  them  to  a  society  in  heaven  where  a  like 
faith  prevails,  and  an  abode  is  given  them  among  brethren, 
with  whom  they  are  to  live  in  blessedness  to  eternity.  As  God 
the  Creator  and  the  Lord  the  Redeemer  have  already  been 
treated  of,  it  is  now  necessary  to  treat  also  of  the  Holy  Spirit; 
and  this  subject,  like  the  others,  shall  be  considered  under  ap* 
propriate  heads,  as  follows : — 

(1)  The  Holy  Spirit  is  the  Divine  Truth  and  also  the  Di- 
vine Energy  and  Operation  proceeding  from  the  one  God  in 
whom  is  the  Divine  Trinity,  that  is,  from  the  Lord  God  the 
Saviouc 
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(2)  The  Divine  Energy  and  Operation,  which  are  meant  by 
the  Holy  Spirit,  are,  in  general,  reformation  and  regeneration; 
and  in  accordance  with  these,  renovation,  vivification,  sanctifi- 
cation,  and  justification ;  and  in  accordance  with  these  latter, 
purification  from  evils  and  fo^veness  of  sins,  and  finally  sal- 
vation. 

(3)  The  Divine  Energy  and  Operation  which  are  meant  by 
the  "  sending  of  the  Holy  Spirit,"  are,  with  the  clergy  espe- 
cially, enlightenment  and  instruction. 

(4)  The  Lord  makes  these  energies  operative  in  those  who 
believe  in  Him. 

(5)  The  Lord  operates  of  Himself  from  the  Father,  and  not 
the  reverse. 

(6)  The  spirit  of  man  is  his  mind  and  whatever  proceeds 
from  it. 

139.  (1)  The  Holy  Spirit  is  the  Divine  Truth  and  also  the 
Divine  Energy  and  Operation  proceeding  from  the  one  God  in 
whom  is  the  Divine  Trinity j  that  isy  from  the  Lord  God  the 
Saviour.  The  Holy  Spirit  signifies  strictly  the  Divine  tinith, 
thus  also  the  Word ;  and  in  this  sense  the  Lord  Himself  is  the 
Holy  Spirit.  But  since  in  the  church  at  this  day  the  Divine 
operation,  which  is  actually  justification,  is  what  is  meant  by 
the  Holy  Spirit,  this  is  here  taken  to  be  the  Holy  Spirit,  and 
is  what  is  chiefly  treated  of.  This  is  done  for  the  further 
reason  that  the  Divine  operation  is  effected  by  n^eans  of  the 
Divine  truth  which  goes  forth  from  the  Lord ;  and  that  which 
goes  forth  is  of  one  and  the  same  essence  with  Him  from  whom 
it  goes  forth,  as  the  three  things,  soul,  body,  and  what  goes 
forth  from  them,  together  constitute  one  essence,  which  in  man 
is  purely  human,  but  in  the  Lord  is  Divine  and  Human  at  the 
same  time ;  and  these  after  glorification  are  united  as  what  is 
prior  is  with  its  posterior,  or  as  essence  is  with  its  form.  Thus 
the  three  essentials,  called  Father,  Son,  and  Holy  Spirit,  are  one 
in  the  Lord.  [2]  That  the  Lord  is  the  Divine  truth  itself,  or 
the  Divine  verity,  has  been  shown  above.  That  the  Holy  Spirit 
is  the  same  is  manifest  from  the  following  passages : — 

There  shall  go  forth  a  Shoot  out  of  the  stock  of  Jease ;  the  spirit  of 
Jehovah  shall  rest  upon  Him,  the  spirit  of  wisdom  and  of  understanding, 
the  spirit  of  counsel  and  might ;  and  He  shall  smite  the  land  with  the  rod 
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of  His  moath,  and  with  the  breath  of  His  lips  shall  He  slay  the  wicked ; 
and  righteousness  shall  be  the  girdle  of  His  loins,  and  tmth  the  girdle  of 
His  thighs  {Jaa.  xi.  1,  2,  4,  5). 

He  shall  come  like  a  narrow  flood  ;  the  Spirit  of  Jehovah  shall  lift  up 
a  standard  against  him  ;  then  a  Redeemer  shall  come  to  Zion  (/sa.  Itx. 
19,  20). 

The  spirit  of  the  Lord  Jehovih  is  upon  Me  ;  therefore  Jehovah  hath 
anointed  Me,  He  hath  sent  Me  to  preach  good  tidings  unto  the  poor  {laa, 
Ixi.  1 ;  Luke  iv.  18). 

•This  is  My  covenant ;  My  spirit  that  is  upon  thee,  and  My  words  shall 
not  depart  out  of  thy  mouth  from  henoeforth  and  for  ever  [isa.  liz.  31). 

[3]  As  the  Lord  is  truth  itself,  all  that  goes  forth  from  Him 
is  truth,  and  this  is  what  is  meant  by  the  Comforter,  who  is 
also  called  the  Spirit  of  truth  and  the  Holy  Spirit.  This  is 
evident  from  the  following  passages : — 

I  tell  you  the  truth :  It  is  expedient  for  you  that  I  go  away  ;  for  if  I 
go  not  away  the  Comforter  will  not  come  unto  you,  but  if  I  go  away  I 
will  send  Him  unto  you  {John  xvL  7). 

When  He,  the  Spirit  of  truth,  is  come.  He  will  guide  you  into  all 
truth ;  for  He  will  not  speak  from  Himself,  but  whatsoever  things  He 
shaU  hear  shall  He  speak  {John  xvi.  13). 

He  shall  glorify  Me ;  for  He  shall  take  of  Mine  and  shall  declare  it 
unto  yoa.  All  things  whatsoever  the  Father  hath  are  Mine ;  therefore 
said  I  that  He  shall  take  of  Mine  and  shall  declare  it  unto  you.  {John  xvi. 
14,  15). 

I  win  ask  the  Father  to  give  you  another  Comforter,  the  Spirit  of 
truth ;  whom  the  workl  cannot  receive  because  it  seeth  Him  not,  neither 
knoweth  Him  ;  but  ye  know  Him,  for  He  abideth  with  you  and  shall  be 
fai  you.  I  will  not  leave  you  orphans ;  I  come  to  you :  and  ye  shall  see 
Me  (John  ziv.  16-10). 

When  the  Comforter  is  come  whom  I  will  send  unto  you  from  the 
Father,  the  Spirit  of  truth.  He  shall  bear  witness  of  Me  (John  zv.  36). 

He  is  called  the  Holy  Spirit  {John  ziv.  20). 

[4]  That  by  "the  Comforter"  or  "the  Holy  Spirit''  the  Lord 
meant  Himself,  is  evident  from  His  words,  that  the  world  had 
not  yet  known  Him : — 

But  ye  know  Him ;  I  will  not  leave  you  orphans ;  I  come  to  you ;  ye 
shall  see  Me  {John  ziv.  17-19) ; 

and  in  another  passage : — 

liO  I  am  with  you  always,  even  onto  the  consummation  of  the  age 
(JTott.  zzTiiL  aO); 
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also  from  these  words,  ^Ke  shall  not  speak  from  Himself/'  but 
«  He  shall  take  of  Mine/' 

140.  Since,  then,  by  the  Holy  Spirit  the  Divine  truth  is 
meant,  and  the  Divine  truth  was  in  the  Lord  and  was  the  Lord 
Himself  (John  xiv.  6),  and  since  the  Holy  Spirit  could  there- 
fore proceed  from  no  other  source,  it  is  said : — 

The  Holy  Spirit  was  not  yet,  becauae  Jesus  was  not  yet  glorified  {John 
vU.  89) ; 

and  after  the  glorification : — 

He  breathed  upon  His  disciples  and  said,  Receive  ye  the  Holy  Spirit 
iJohnjfx.22). 

The  Lord  breathed  upon  His  disciples  and  said  this  because 
"breathing  upon (aspiratioy^  was  an  outward  symbol  represen- 
tative of  the  Divine  breathing-into  (inspiratio).  Breathing-into 
effects  insertion  into  angelic  societies.  From  all  this  the  under- 
standing can  comprehend  what  was  said  by  the  angel  Gabriel 
respecting  the  conception  of  the  Lord : — 

The  Holy  Spirit  shall  come  upon  thee,  and  the  power  of  the  Most  High 
shall  overshadow  thee ;  therefore  that  holy  thing  which  shall  be  bom  of 
thee  shall  be  called  the  Son  of  God  {LvJce  i.  86). 

And  again : — 

The  angel  of  the  Lord  said  to  Joseph,  tn  a  dream,  Fear  not  to  take 
unto  thee  Mary  thy  bride ;  for  that  which  is  conceived  in  her  is  of  the 
Holy  Spirit.  And  Joseph  touched  her  not  until  she  had  brought  forth 
her  fiistbom  Son  (Matt.  i.  20,  25). 

Here  the  <'  Holy  Spirit'^  means  the  Divine  truth  going  forth 
from  Jehovah  the  Father;  and  this  going  forth  is  the  power  of 
the  Most  High  which  then  overshadowed  the  mother.  This, 
therefore,  agrees  with  what  is  said  in  John: — 

The  Word  was  with  God,  and  God  was  the  Word.  And  the  Word  be- 
came flesh  (i.  1,  14). 

That  by  "  the  Word*'  here  the  Divine  truth  is  meant  may  be 
seen  above  (n.  3)  on  The  Faith  of  the  New  Church. 

141.  That  the  Divine  trinity  is  in  the  Lord  has  been  shown 
above,  and  will  be  shown  more  fully  hereafter  when  that  sub- 
ject is  treated  of  in  detail  Here  only  some  inoonsistencies 
resulting  from  a  division  of  the  trinity  into  persons  will  be 
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pointed  out  Such  a  trinity  would  be  like  one  minister  of  a 
chuieh  teaching  from  the  pulpit  what  must  be  belieyed  and 
what  must  be  done,  with  another  minister  standing  by  him, 
whispering  in  his  ear,  <<  You  say  truly,  add  something  more  f 
and  these  saying  to  a  third,  standing  on  the  steps  of  the  pul- 
pit, '<  Go  down  into  the  ohurch,  open  the  ears  of  the  people, 
and  pour  these  things  into  their  hearts,  and  cause  them  to  be 
pure,  holy,  and  pledges  of  righteousness."  Again,  a  Divine  trin- 
ity divided  into  persons,  each  one  of  whom  singly  is  Gkxi  and 
Lord,  is  like  three  suns  in  a  single  solar  system,  one  near  to 
another  on  high,  and  below  these  a  third,  which  pours  forth  its 
rajs  upon  angels  and  men,  conveying  the  heat  and  light  of  the 
other  two  with  all  power  to  their  minds,  hearts,  and  bodies ;  en- 
kindling, clarifying,  and  refining  them,  as  fire  does  with  sub- 
Btuioes  in  a  retort.  Who  cannot  see  that  if  this  were  done  men 
would  be  burned  to  a  cinder  ?  Again,  the  rule  of  three  Divine 
persons  in  heaven  would  be  like  the  rule  of  three  kings  in  one 
kingdom ;  or  of  three  commanders  having  equal  authority  over 
one  army;  or  rather  like  the  Roman  government  before  the 
times  of  the  Caesars,  which  was  composed  of  a  consulate,  a  sen- 
ate, and  a  tribunate  of  the  commons,  among  whom  the  power 
was  distributed,  but  with  the  supreme  authority  residing  in  all 
together.  Who  does  not  see  the  absurdity,  folly,  and  madness 
of  introducing  such  a  form  of  government  into  heaven  ?  But 
this  is  done  when  an  authority  like  that  of  the  higher  consu- 
late is  ascribed  to  Ood  the  Father,  an  authority  like  that  of 
the  senate  to  the  Son,  and  an  authority  like  that  of  the  tribu- 
nate of  the  commons  to  the  Holy  Spirit.  This  is  done  when 
a  fnnctiou  peculiar  to  Himself  is  attributed  to  each ;  and  espe- 
cially when,  in  addition  to  this,  their  attributes  are  not  com- 
municable. 

142.  (2)  The  Divine  Energy  and  Operation^  which  are 
meant  by  the  Holy  Spirit^  are,  in  general^  reformation  and  regen- 
eratian;  and  in  accordance  vnth  thesej  renovationy  vivifleationy 
Bonetifieation  and  justification  ;  and  in  a^scordance  with  these 
latter  J  jmriftcation  from  evils,  forgiveness  of  sins,  and  finally 
salvatum.  These  in  their  order  are  the  energies  made  opera- 
tive by  the  Lord  in  those  who  believe  in  Him,  and  who  adjust 
and  dispose  themselves  for  His  reception  and  indwelling ;  and 
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this  is  done  bymeans  of  Divine  truth, aad  with  Christiaiiis  hy 
means  of  the  Word ;  for  the  Word  is  the  sole  medium  through 
whioh  man  draws  near  to  the  Lord,  and  into  which  the  Lord 
enters.  For,  as  said  above,  the  Lord  is  Divine  truth  itself,  and 
whatever  goes  forth  from  Kim  is  Divine  truth.  But  Divine 
truth  from  good  must  be  iinderstood,  which  is  the  same  as  faith 
from  charity,  since  faith  is  nothing  but  truth,  and  charity  is 
nothing  but  goodness.  It  is  by  means  of  Divine  truth  &om 
good,  that  is,  by  means  of  faith  from  charity,  that  man  is  re- 
formed and  regenerated,  and  also  renewed,  vivified,  sanctified, 
justified,  and  according  to  the  progress  and  growth  of  these  is 
purified  from  evils ;  and  purification  from  evils  is  remission  of 
sins.  But  these  operations  of  the  Lord  cannot  now  be  all  ex- 
plained one  by  one,  because  each  one  calls  for  its  own  analysis, 
confirmed  by  the  Word  and  ration^y  illustrated,  for  which  this 
is  not  the  place ;  therefore  the  reader  is  referred  to  the  chapters 
following  in  order  in  this  work,  which  treat  of  Charity,  Faith, 
Free  Will,  Repentance,  and  Kef ormation  and  Kegenera^^ion.  It 
must  be  understood  that  these  saving  graces  are  continually 
made  operative  by  the  Lord  in  every  man ;  since  they  are  the 
steps  to  heaven,  and  the  Lord  desires  the  salvation  of  alL  Thus 
the  salvation  of  all  is  His  end ;  and  he  who  wills  an  end  wills 
also  the  means.  The  Lord^s  coming,  redemption,  and  the  pas- 
sion of  the  cross  were  for  the  sake  of  man's  salvation  (Matt. 
xviiL  11 ;  Luke  xix.  10).  And  as  man's  salvation  was  and  eter- 
nally is  the  Lord's  end,  it  follows  that  the  above  mentioned 
operations  are  mediate  ends,  and  salvation  the  final  end. 

143.  The  operation  of  these  energies  is  the  Holy  Spirit, 
which  the  Lord  sends  to  those  who  believe  in  Him  and  who 
prepare  themselves  to  receive  Him.  This  is  what  is  meant  by 
the  "  spirit"  in  the  following  passages : — 

I  will  give  you  a  new  heart  and  a  new  Rpirit ;  and  I  will  put  My  spirit 
within  you,  and  cause  you  to  walk  In  My  statutes  (Bxek.  zzxvi.  26,  27 ; 
zi.  19). 

Create  in  us  a  clean  heart,  O  God,  and  renew  a  steadfast  spirit  within 
me.  Restore  unto  me  the  joy  of  Thy  salvation,  and  let  a  willing  spirit 
uphold  me  (Ps.  li.  10,  12). 

Jehovah  formeth  the  spirit  of  man  within  him  (Zech,  zii.  1). 

With  my  soul  have  I  waited  for  Thee  in  the  night ;  yea,  with  my  spirit 
within  me  have  I  waited  for  Thee  in  the  morning  (isa.  xzvi  9). 
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Make  you  a  new  heart  and  a  new  spirit ;  why  will  ye  die,  O  hotue  of 
Israel  ?  {Mxek,  xvUi.  81) ; 

and  elsewhere.  lu  these  passages  '^  a  new  heart"  means  a  will  of 
good,  and  ^'  a  new  spirit"  an  understanding  of  truth.  That  the 
Lord  operates  these  in  such  as  do  good  and  believe  the  truth, 
that  is,  in  those  who  are  in  the  faith  of  charity,  is  dearly  evi- 
dent from  what  is  said  above — that  God  gives  a  soul  to  those 
who  walk  in  His  statutes;  also  from  the  words,  "a  willing 
spirit."  And  that  man  must  operate  on  his  part  is  evident  from 
the  words, "  Make  you  a  new  heart  and  a  new  spirit;  why  will 
ye  die  O  house  of  Israel  ?" 
144.  We  read : — 

That  when  Jesus  was  baptized  the  heavens  were  opened,  and  John 
saw  the  Holy  Spirit  descending  like  a  dove  {MatL  ill.  16 ;  Mark  i.  10 ; 
Luke  ill  21,  22 ;  John  I  32,  38). 

This  took  place  because  baptism  signifies  regeneration  and  pu- 
rification ;  and  a  dove  has  the  same  signification.  Who  cannot 
see  that  the  dove  was  not  the  Holy  Spirit;  and  that  the  Holy 
Spirit  was  not  the  dove?  Doves  often  appear  in  heaven;  and 
whenever  they  appear  the  angels  know  that  they  are  corre- 
spondences of  the  affections  and  the  consequent  thoughts  con- 
cerning regeneration  and  purification  of  some  who  are  near  by ; 
therefore  as  soon  as  these  are  approached  and  are  spoken  to 
about  some  other  subject  than  was  in  their  thoughts  when  that 
appearance  took  place  the  doves  instantly  vanish.  This  is  like 
many  things  seen  by  the  prophets ;  as  that  John  saw  a  lamb 
standing  upon  Mount  Zion  (Apoc.  xiv.  1) ;  and  elsewhere.  Who 
does  not  know  that  the  Lord  was  not  that  lamb,  and  was  not  in 
the  lamb,  but  the  lamb  was  a  representation  of  His  innocence? 
This  shows  clearly  the  error  of  those  who  deduce  a  trinity  of 
three  persons  from  the  dove  seen  descending  upon  the  Lord 
when  He  was  baptized,  and  from  the  voice  heard  out  of  heaven 
saying,  **This  is  My  beloved  Son."  That  the  Lord  regenerates 
man  by  means  of  faith  and  charity  is  meant  by  what  John  the 
Baptist  said : — 

I  baptize  yon  with  water  unto  repentance ;  but  He  that  cometh  after 
me  shall  baptize  you  with  the  Holy  Spirit  and  with  fire  (Matt,  iii.  11 ; 
Mark  i.  8 ;  Luke  iU.  16). 
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^  To  baptize  with  the  Holy  Spirit  and  with  fire"  means  to  re- 
generate by  the  Divine  truth  that  belongs  to  faith  and  the  Di- 
vine good  that  belongs  to  charity.  The  same  is  meant  by  these 
words  of  the  Lord : — 

Except  a  man  be  bom  of  water  and  of  the  Spirit  he  cannot  enter  into 
the  kingdom  of  God  {John  iii.  6). 

"  Water/*  here  as  elsewhere  in  the  Word,  signifies  truth  in  the 
natural  or  external  man ;  and  "  spirit"  signifies  truth  from  good 
in  the  spiritual  or  internal  man. 

146.  Since,  then,  the  Lord  is  Divine  truth  itself  from  Divine 
good,  and  this  is  His  very  essence,  and  since  it  is  from  one's 
essence  that  he  does  what  he  does,  it  is  obvious  that  the  Lord 
wills  unceasingly  (nor  can  He  will  otherwise)  to  implant  truth 
and  good,  or  faith  and  charity,  in  every  man.  This  may  be  illus- 
trated by  many  things  in  the  world;  as  that  every  man's  voli- 
tion and  thought,  and  as  far  as  it  is  allowable  his  speech  and 
acts,  are  from  his  own  essence ;  for  example,  a  faithfid  man  has 
faithful  thoughts  and  intentions ;  an  honest,  upright,  pious,  and 
religious  man  has  honest,  upright,  pious,  and  religious  thoughts 
and  intentions ;  and  conversely,  a  proud,  cunning,  wily,  and  ava- 
ricious man  has  thoughts  and  intentions  that  make  one  with 
his  essence ;  a  fortune-teller  desires  only  to  tell  fortunes ;  a  fool 
has  no  wish  but  to  babble  against  the  things  of  wisdom ;  in  a 
word,  an  angel  meditates  and  strives  after  nothing  but  heavenly 
things,  and  a  devil  nothing  but  infernal  things.  It  is  the  same 
with  every  subject  of  lower  rank  in  the  animal  kingdom,  as 
bird,  beast,  fish,  worm,  or  insect — each  is  known  by  its  essence 
or  nature ;  and  its  instinct  is  from  that  nature  and  in  accord 
therewith.  Likewise  in  the  vegetable  kingdom,  every  tree, 
shrub,  and  plant  is  known  by  its  fruit  and  its  seed,  in  which 
its  essence  is  innate;  nor  can  anything  be  produced  from  it  ex- 
cept what  is  like  it  and  what  is  its  own ;  yea,  every  kind  of  soil 
and  marl,  every  stone  both  precious  and  common,  and  every 
mineral  and  metal,  is  judged  accorduig  to  its  essence. 

146.  (3)  The  Divine  Energy  and  Operation^  which  are  meani 
hy  the  "  sending  of  the  Holy  Spirit"  are,  with  the  clergy  esp^ 
dally f  enlightenment  and  instruction.  The  operations  of  tiie 
Lord  enumerated  in  the  preceding  propositioUi  namely,  refo^ 
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mation,  regeneration,  renewal,  Yiyifioation;  sanctifioation,  justi- 
fication, purification,  the  forgiveness  of  sins,  and  finally  salva- 
tion, flow  in  from  the  Lord  both  with  the  clergy  and  the  laity, 
and  are  received  by  those  who  are  in  the  Lord,  and  in  whom 
the  Lord  is  {John  vi.  b^ ;  xiv.  20 ;  xv.  4,  5).  But  enlightenment 
and  instruction  are  communicated  especially  to  the  clergy,  be* 
cause  these  belong  to  their  office,  and  inauguration  into  the 
ministry  carries  these  along  with  it.  Moreover,  when  preach- 
ing from  zeal  they  believe  themselves  to  be  inspired,  like  the 
Lord's  disciples  upon  whom  He  breathed,  saying  :-^ 

Receive  ye  the  Holy  Spirit  {John  zx.  22  ;  see  also  Mark  xill.  11). 

Some  affirm  even  that  they  have  felt  the  influx.  But  they 
should  be  very  careful  not  to  persuade  themselves  that  the  zesd 
\sy  which  many  are  carried  away  wMle  preaching  is  the  Divine 
operation  in  their  hearts ;  for  a  like  and  even  warmer  zeal  pre- 
vails with  enthusiasts,  as  also  with  those  who  are  in  the  utmost 
falsities  of  doctrine ;  and  even  with  those  who  despise  the  Word 
and  worship  nature  instead  of  Grod,  and  fling  faith  and  charity, 
as  it  were,  into  a  bag  on  the  back;  but  when  preaching  or 
teaching  they  hang  it  before  them  like  a  sort  of  ruminatory 
stomach,  from  which  they  draw  out  and  disgorge  such  things 
as  they  know  will  serve  as  food  for  their  hearers.  For  zeal,  in 
itself  considered,  is  a  glow  of  the  natural  man.  If  it  has  within 
it  a  love  of  truth  it  is  like  the  sacred  fire  that  descended  upon 
the  apostles,  as  described  in  the  Acts : — 

There  appeared  nnto  them  tongues  parting  Asunder,  like  as  of  fire ; 
and  it  sat  upon  each  of  them ;  and  they  were  all  filled  with  the  Holy 
Spirit  (U.  8,  4). 

But  if  within  that  zeal  or  glow  a  love  of  falsity  is  concealed,  it 
is  like  a  fire  imprisoned  in  wood,  which  bursts  forth  and  con- 
sumes the  house.  You  who  deny  the  holiness  of  the  Word  and 
the  Divinity  of  the  Lord,  take,  I  pray,  the  bag  from  your  back 
and  open  it,  as  you  freely  do  in  your  privacy,  and  you  will  see. 
I  know  that  those  who  are  meant  by  "  Lucifer"  in  Isaiah^  who' 
are  such  as  belong  to  Babylon,  when  they  enter  a  church,  and 
still  more  when  they  ascend  the  pulpit  (especially  those  who  call 
themselves  members  of  the  Society  of  Jesus),  are  swept  away 
by  a  zeal  which  with  many  springs  from  infernal  love,  and  from 


222  THE  TRUE  CHRISTIAN  RELIGION         [Chap.  m. 

it  declaim  moore  vehemently^  and  f lom  their  breasts  draw  deeper 
sighs,  than  those  who  are  zealous  from  heavenly  love.  With  the 
clergy  there  are  two  other  spiritual  operations  (as  may  be  seen 
below,  n.  155). 

147.  It  is  as  yet  scarcely  known  in  the  church  that  in  all  of 
man's  will  and  thought  and  his  consequent  action  and  speech, 
there  is  an  internal  and  an  external,  and  that  from  infancy  man 
is  carefully  taught  to  speak  from  the  external,  however  the  in- 
ternal may  dissent ;  and  that  this  is  the  origin  of  simulation, 
flattery,  and  hypocrisy;  and  thus  man  becomes  double-minded. 
But  he  alone  is  single-minded  whose  external  thinks  and  speaks 
and  wills  and  acts  from  the  internal;  and  such  are  meant  by  the 
"  simple  [single]"  in  the  Word  (as  in  Luke  viii.  15;  xi.  34;  and 
elsewhere).  Nevertheless  these  are  wiser  than  those  who  are 
double-minded.  The  doubleness  and  tripleness  in  every  created 
thing  is  evident  in  the  parts  of  the  human  body.  Every  nerve 
therein  consists  of  fibers,  and  every  fiber  of  fibrils ;  every  mus- 
cle consists  of  bundles  of  fibers,  and  these  of  motor  fibers; 
every  artery  of  coats  in  a  triple  series.  It  is  the  same  in  the 
human  mind,  whose  spiritual  organization  is  of  Hke  character, 
because,  as  said  already,  it  is  divided  into  three  distinct  regions ; 
of  which  the  highest,  which  is  also  the  inmost,  is  called  the 
celestial,  the  middle  is  called  the  spiritual,  and  the  lowest  the 
natural.  It  is  in  this  lower  region  that  the  minds  of  all  men 
who  deny  the  holiness  of  the  Word  and  the  Divinity  of  the 
Lord  carry  on  thought.  But  because  such  have  learned  also 
from  infancy  the  spiritual  things  pertaining  to  the  church,  and 
accept  these,  but  place  them  beneath  natural  things  (that  is, 
scientific,  political,  and  civil-moral  matters  of  various  kinds), 
also  because  these  spiritual  things  occupy  the  lowest  part  of  the 
mind,  which  is  nearest  to  speech,  it  comes  to  pass  that  when 
such  persons  speak  in  churches  and  public  assemblies  they 
speak  from  these ;  and  what  is  wonderful,  they  are  quite  un- 
aware at  the  time  that  they  are  not  speaking  and  teaching  from 
a  belief  in  them.  But  when  they  are  in  freedom,  as  they  are  iu 
privacy,  the  door  that  has  closed  the  internal  of  their  mind  is 
opened,  and  then  at  times  they  laugh  at  what  they  had  before 
preached  publicly,  sapng  in  their  hearts  that  theology  ia  a 
speoiouB  snare  for  catching  doves. 
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148.  The  internal  and  external  of  such  men  may  oe  likened 
to  poisons  ooated  with  sugar ;  also  to  those  wild  gourds  which 
the  sons  of  the  prophets  collected  and  put  into  pottage  and 
ate  them^  and  then  cried  out^  <'  There  is  death  in  the  pot"  (2 
Kings  iv.  38-41).  They  may  also  be  compared  to  the  beast 
coming  up  out  of  the  sea^  which  had  two  horns  like  a  lamb  fmd 
spoke  like  a  dragon  (Apoc  xiii.  11) ;  and  afterwards  that  beast 
is  called  ^<  the  false  prophet/'  They  are  also  like  robbers  in  a 
city  where  they  dwell  as  citizens,  acting  morally  and  talking 
rationally ;  but  when  they  return  to  the  forests  they  are  wild 
beasts.  Or  they  are  like  pirates,  who  on  the  shore  are  human 
beings,  but  at  sea  are  very  crocodiles.  These  when  on  land  or 
in  a  city  go  about  like  panthers  clothed  in  sheep-fleeces,  or  like 
apes  in  men's  clothing  and  wearing  a  mask  like  the  face  of  a 
man.  They  may  also  be  likened  to  a  harlot,  who  anoints  herself 
with  balsam,  paints  her  face  with  rouge,  and  clothes  herself  in 
white  silk  interwoven  with  flowers,  but  when  she  returns  home 
denudes  herself  ^fore  her  visitors,  and  infects  them  with  her 
diseases.  That  such  is  the  character  of  those  who  in  heart  de- 
tract from  the  holiness  of  the  Word  and  the  Divinity  of  the 
Lord  it  has  been  granted  me  to  know  by  years  of  experience  in 
the  spiritual  world ;  for  there  all  at  first  are  kept  in  their  ex- 
ternals, but  afterwuids  their  externals  are  taken  away  and  they 
are  introduced  into  their  internals ;  and  then  their  comedy  is 
turned  into  a  tragedy. 

149.  (4)  Ths  Lord  makes  these  energies  operative  in  those 
who  believe  in  Him.  That  these  energies,  wMch  are  meant  by 
the  sending  of  the  Holy  Spirit,  are  made  operative  by  the  Lord 
in  those  who  believe  in  Him,  that  is,  that  such  are  reformed, 
regenerated,  renewed,  vivified,  sanctified,  justified,  purified  from 
evils,  and  at  length  are  saved  by  the  Lord,  is  evident  from  all 
those  passages  in  the  Word  quoted  above  (n.  107)  which  prove 
that  those  who  believe  in  the  Lord  have  salvation  and  eternal 
life ;  also  especially  from  this : — 

Jesos  said,  He  that  believeth  on  Me,  as  the  Scriptare  hath  said,  Oat  of 
his  belly  shall  flow  rivers  of  liying  water.  But  this  spake  He  of  the  Spirit 
which  tb^  that  believed  in  Him  were  to  receive  (Jf;kn  vii.  88,  89)b 

And  from  this : — 

TtkB  testimony  of  Jesas  is  the  spirit  of  prophecy  {Apoc,  zix.  10). 
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'f  The  spirit  of  prophecy"  means  truth  of  doctrine  from  the 
Word,  "prophecy"  signifying  doctrine,  while  "to  prophesy" 
signifies  to  teach  doctrine ;  and  "  the  testimony  of  Jesus"  means 
/Confession  from  faith  in  Him.  "  His  testimony"  has  a  similar 
meaning  in  the  following  passage : — 

IJie  angels  of  Michael  overcame  the  dragon  throogh  the  blood  of  the 
Lamb  and  through  the  word  of  their  testimony.  And  the  dragon  went 
away  to  make  war  with  the  rest  of  her  seed  who  kept  the  commandments 
of  God  and  have  the  testimony  of  Jesoa  Christ  {Apoc  xii  11, 17). 

150.  Those  who  believe  in  the  Lord  Jesus  Christ  will  re- 
oeiye  these  spiritual  energies  for  the  reason  that  He  Himself 
is  salvation  and  eternal  life.  He  is  salvation  since  He  is  the 
Saviour ;  and  this  is  the  meaning  of  His  name  Jesus ;  He  is 
eternal  life  since  those  in  whom  He  is  and  who  are  in  Him  have 
eternal  life ;  therefore  He  is  called  "  eternal  life"  (1  John  v.  20). 
Since,  then.  He  is  salvation  and  eternal  life,  it  follows  that  He 
is  also  all  that  whereby  salvation  and  eternal  life  are  obtained, 
consequently  He  is  the  all  of  reformation,*  regeneration,  re- 
newal, vivification,  sanctification,  justification,  purification  from 
evils,  and  finally  salvation.  These  are  made  operative  by  the 
Lord  in  every  man,  that  is,  the  Lord  strives  to  impart  them; 
and  He  does  impart  them  when  man  adapts  and  disposes  him- 
self  for  reception.  The  essential  active  force  by  which  adapta- 
tion and  disposition  are  effected  is  from  the  Lord ;  but  unless 
man  receives  these  operations  with  a  free  spirit  the  Lord  cannot 
go  beyond  the  effort,  which,  however,  unceasingly  continues. 

161.  Believing  in  the  Lord  is  not  merely  acknowledging  Him 
but  also  doing  His  commandments ;  for  simply  acknowledging 
Him  is  solely  a  matter  of  thought,  arising  from  somewhat  of  the 
understanding;  but  doing  His  commandments  is  also  a  matter 
of  acknowledgment  from  the  will.  Man's  mind  consists  of  un- 
derstanding and  will;  and  as  the  understanding  deals  with 
thinking  and  the  will  with  doing,  so  when  man's  acknowledg- 
ment is  merely  from  the  thought  of  the  understanding  he  oames 
to  the  Lord  with  only  half  of  his  mind ;  but  when  there  is  do- 
ing he  comes  with  all  of  it ;  and  this  is  to  believe.  But  on  the 
other  hand,  man  is  able  to  divide  his  heart,  and  to  force  the 
outermost  of  his  nature  to  soar  aloft,  the  flesh  in  him  mean- 
while  turning  downward ;  thus  he  flies  like  an  eagle  between 
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heaven  and  helL  And  yet,  the  man  himself  does  not  follow  his 
[upward}  look, bat  the  delight  of  his  flesh;  and  this  he  does  be- 
cause he  is  in  hell ;  theief  ore  to  hell  he  flies ;  and  when  he  has 
theie  saciifioed  to  his  yohiptnous  pleasnies  and  poured  out  liba- 
tions to  demons,  he  puts  on  a  countenance  of  merriment,  and 
his  ejea  sparkle  with  fire,  and  so  he  feigns  himself  an  aagel  of 
Jght.  Such  satans  do  those  become  after  death  who  acknowl- 
edge the  Lord  but  do  not  keep  His  commaadments. 

162.  Under  the  preceding  proposition  it  has  been  shown 
that  the  salvation  and  eternal  life  of  men  are  the  first  and  last 
end  of  the  Lord ;  and  as  the  first  and  last  end  contain  within 
them  the  mediate  ends,  it  follows  that  the  above  mentioned 
spiritual  energies  are  together  in  the  Lord,  and  from  the  Lord 
in  man,  although  they  come  forth  successively.  For  the  human 
mind  grows  like  its  body,  the  latter  growing  in  stature  while 
the  former  grows  in  wisdom.  So,  too,  is  the  mind  exalted  from 
one  region  to  another,  that  is,  from  the  natural  to  the  spiritual, 
and  from  the  spiritual  to  the  celestial.  In  this  celestial  region 
man  is  wise,  in  the  spiritual  he  is  intelligent,  and  in  the  lowest 
knowing.  But  this  exaltation  of  the  mind  is  effected  only  from 
time  to  time,  and  as  man  acquires  for  himself  truths  and  con- 
joins them  with  good.  It  is  the  same  with  one  who  builds  a 
house;  he  first  procures  the  materials  for  it,  such  as  bricks, 
tiles,  boards,  and  beams,  and  thus  lays  the  foundations,  raises 
the  walls,  divides  off  the  rooms,  furnishes  them  with  doors,  puts 
windows  in  the  waUs,  and  constructs  stairs  from  one  story  to 
another.  All  these  things  are  together  in  the  end,  which  is  the 
convenient  and  worthy  dwelling  he  foresees  and  provides  for. 
It  is  the  same  in  the  building  of  a  church,  every  thing  pertain- 
ing to  its  constructian  is  included  in  the  end,  which  is  tiie  wor- 
ship of  God.  So  is  it  with  every  thing  else,  as  with  gardens 
and  fields,  and  also  with  employments  and  business,  for  which 
the  end  itself  procures  for  itself  the  accessories. 

163.  (6)  The  Lord  operates  of  Himself  from  the  Fath^er,  and 
not  the  reverse.  To  operate  here  means  the  same  as  sending 
the  Holy  Spirit,  since  the  above  mentioned  operations  (which, 
in  general,  are  reformation,  regeneration,  renewal,  vivification, 
aanctification,  justification,  purification  from  evils,  and  forgive- 
ness of  sins  and  salvation),  which  are  at  this  day  attributed  to 

16- 
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» 
the  Holy  Spint  as  a  God  by  Himself,  are  operations  of  the  Lord. 
That  these  are  of  the  Lord  from  the  Father  and  not  the  reverse, 
shall  first  I^  proved  from  the  Word,  and  afterwards  illustrated 
by  various  things  that  appeal  to  the  reason.  Erom  the  Word 
by  the  following  passages :— 

When  the  Comforter  is  come  whom  I  will  send  unto  you  from  the 
Father,  the  Spirit  of  truth  that  goes  forth  from  the  Father,  He  shall  bear 
witness  of  Me  {John  xv.  2d). 

If  I  go  not  away  the  Comforter  will  not  come  unto  you ;  but  if  I  go 
away  I  will  send  Him  unto  you  {John  xvi.  7). 

The  Comforter,  the  Spirit  of  truth,  shall  not  speak  from  Himself,  but 
He  shall  take  of  Mine  and  shall  deckire  it  unto  you.  All  things  whatso- 
ever the  Father  hath  are  Mine ;  therefore  said  I  that  He  shall  take  of 
Mine  and  shall  declare  it  unto  you  {John  xvi.  13>16). 

The  Holy  Spirit  was  not  yet,  because  Jesus  was  not  yet  glorified  {John 
vU.  39). 

Jesus  breathed  on  the  disciples  and  said,  Receive  ye  the  Holy  Spirit 
[John  XX.  22). 

Whatsoever  ye  shall  ask  in  My  name,  that  will  I  do,  that  the  Father 
may  be  glorified  in  the  Son.  If  ye  shall  ask  anything  in  My  name  I  will 
do  it  {John  xiv.  13,  14). 

[2]  From  these  passages  it  is  very  evident  that  the  Lord  sends 
the  Holy  Spirit,  that  is,  effects  those  things  which  at  this  day 
are  ascribed  to  the  Holy  Spirit  as  a  God  by  Himself;  for  He 
says  that  <<  He  will  send  the  Comforter  from  the  Father,^  that 
<<He  will  send  it  to  them/'  that  <Hhe  Holy  Spirit  was  not  yet 
because  Jesus  was  not  yet  glorified  /'  and  after  the  glorification 
He  breathed  on  the  disciples  and  said,  "  Receive  ye  the  Holy 
Spirit ;"  also  that  He  said,  "  Whatsoever  ye  shall  ask  in  My 
name,  that  wQl  I  do ;"  and  that  the  Comforter  ^  shall  take  of 
Mine  what  He  is  to  declare."  That;  the  Comforter  and  the  Holy 
Spirit  are  the  same  see  John  xiv.  26.  That  God  the  Father 
does  not  operate  these  energies  of  Himself  through  the  Son, 
bat  that  the  Son  operates  them  of  Himself  from  the  Father,  is 
evident  from  the  following: — 

No  one  hath  seen  God  at  any  time ;  the  only-begotten  Son,  who  is  in 
the  bosom  of  the  Father,  He  hath  brought  Him  forth  to  view  {John  i.  18). 

* 
And  elsewhere : — 

Ye  hare  neither  heard  the  Father's  voice  at  any  time  nor  seen  Wb 
torm  {John  v.  87). 
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[8]  From  all  this  it  follows  that  Grod  the  Father  operates  in 
and  into  the  Son,  but  not  through  the  Son ;  also  that  the  Lord 
operates  of  Himself  from  His  Father ;  for  He  says : — 

All  things  of  the  Father  are  Mine  (John  xvi.  15). 

The  Father  hath  given  all  things  into  the  hand  of  the  Son  {John  iil.  85). 

Again: — 

As  the  Father  hath  life  in  Himself  so  hath  Ife  given  to  the  Son  to  have 
life  in  Himself  {John  v.  26). 

And  again: — 

The  words  that  I  speak  unto  you  are  spirit  and  are  life  {John  vi.  08). 

The  Lord  declares  that  the  Spirit  of  truth  goes  forth  from  the 
Father  (John  xv.  26),  because  it  goes  forth  from  God  the  Father 
into  the  Son,  and  out  of  the  Son  from  the  Father.  Therefore 
He  also  says : — 

In  that  day  ye  shall  know  that  the  Father  is  in  Me  and  I  am  in  the 
Father,  and  ye  in  Me  and  I  in  you  {John  xiv.  11,  20). 

From  these  plain  declarations  of  the  Lord  an  error  of  the  Chris- 
tian world  is  clearly  manifest,  namely,  that  Grod  the  Father 
sends  the  Holy  Spirit  to  man;  also  the  error  of  the  Greek 
CSinrchy  which  is,  that  God  the  Father  sends  the  Holy  Spirit 
directly.  The  truth  that  the  Lord  of  Himself  from  God  the 
Father  sends  the  Holy  Spirit,  and  not  the  reverse,  is  from 
heaven.  The  angels  call  this  an  arcanum  because  it  has  not 
before  been  disclosed  to  the  world. 

164.  All  this  may  be  made  clear  by  various  rational  consid- 
erations ;  as  for  example,  it  is  known  that  when  the  Apostles 
had  received  from  the  Lord  the  gift  of  the  Holy  Spirit  they 
preached  the  gospel  through  a  great  part  of  the  world,  promul- 
gating it  both  by  speech  and  by  writing;  and  this  they  did  of 
themselves  from  the  Lord.  For  Peter  taught  and  wrote  in  one 
manner,  James  in  another,  John  in  another,  and  Paul  in  an- 
other, each  according  to  his  own  intelligence.  The  Lord  filled 
them  all  with  His  Spirit;  but  the  measure  in  which  each  partook 
of  it  was  in  accordance  with  the  character  of  his  perceptions ; 
and  this  was  made  use  of  in  accordance  with  the  character  of 
his  afaality.    The. Lord  fills  all  the  angels  in  the  heavens,  for 


228  THE  TRUE  CHBJSrXAN  RELIGION        [Chap.  Ill 

they  aie  in  the  Lord  and  the  Lord  is  in  them ;  and  yet  each  one 
speaks  and  acts  in  accordance  wiih.  the  stafce  of  his  own  mind, 
some  with  simfdioity  and  some  with  wisdom,  thus  with  infinite 
variety;  nevertheless  every  one  speaks  of  himself  from  the 
Lord.  [S]  It  is  the  same  with  eveiy  minister  of  the  churchy 
whether  he  be  in  truths  or  in  falsities ;  each  one  has  his  own 
utterance  and  his  own  intelligence,  and  each  one  speaks  from 
his  own  mind,  that  is,  from  the  spirit  he  possesses.  So  with  all 
Protestants,  whether  called  Evangelical  or  Bef ormed,  after  they 
have  been  instructed  in  the  dogmas  taught  by  Luther,  Melanc- 
thon  or  Calvin.  It  is  not  these  leaders  or  their  dogmas  that 
speak  of  themselves  through  their  followers ;  but  their  followers 
speak  of  themselves  from  the  leaders  or  the  dogmas.  Further'- 
more,  each  dogma  may  be  explained  in  a  thousand  ways,  for  each 
is  like  a  cornucopia  from  which  every  one  draws  what  favors 
and  is  suited  to  his  genius,  and  explains  it  according  to  his 
talent.  [3]  This  may  be  illustrated  by  the  action  of  the  heart 
in  and  upon  the  lungs,  and  by  the  reaction  of  the  lungs  of  them- 
selves from  the  heart,  the  two  being  distinct,  and  yet  recipro- 
cally united.  The  lungs  breathe  of  themselves  from  the  heart; 
but  the  heart  does  not  breathe  through  the  lungs ;  if  this  should 
take  place  they  would  both  cease  to  act.  It  is  the  same  again 
with  the  action  of  the  heart  in  and  into  the  viscera  of  the  whole 
body.  The  heart  sends  out  the  blood  in  all  directions,  and  the 
viscera  draw  from  it  each  one  its  xx>rtion  in  accordance  with  the 
nature  of  the  use  it  performs,  and  in  acoordanoe  with  that  use 
it  acts,  thus  each  in  its  own  way.  [^1  The  same  truth  may  be 
illustrated  also  by  the  evil  derived  from  parents,  which  is  called 
hereditary  evil ;  this  acts  in  and  into  man ;  in  like  manner  good 
from  the  Lord  acts,  the  good  acting  above  or  within,  and  the 
evil  acting  below  or  without.  If  the  evil  acted  through  man  he 
would  neither  be  capable  of  reformation  nor  be  culpable ;  or  if 
the  good  from  the  Lord  acted  through  man  he  would  be  incap- 
able of  reformation ;  but  as  both  good  and  evil  depend  on  man's 
free  choice  he  becomes  guilty  when  he  acts  of  himself  from 
evil,  and  is  blameless  when  he  acts  of  himself  from  good.  And 
since  evil  is  the  devil,  and  good  is  the  Lord,  man  becomes  guilty 
when  he  acts  from  the  devil,  and  is  blameless  when  he  acts  from 
tiie  Lord.    It  is  from  this  free  choice,  which  every  man  has,  that 
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man  is  capable  of  ref  ormatioiL  [5]  It  is  the  same  with  the  en- 
tire internal  and  the  entire  external  in  man.  These  two  are  dis- 
tinct, and  yet  are  reciprocally  united.  The  internal  acts  in  and 
into  the  external,  but  not  through  it ;  for  the  internal  meditates 
a  thousand  things,  and  from  these  the  external  chooses  cmly 
such  as  are  suited  to  its  use.  For  in  man's  internal  (by  which 
is  meant  his  voluntary  and  perceptive  mind)  there  are  volumi- 
nous heaps  of  ideas,  and  if  these  were  to  flow  forth  through 
man's  mouth  it  would  be  like  a  blast  from  a  bellows.  As  the 
internal  deals  with  universals  it  may  be  compared  to  an  ocean 
or  flower  bed  or  garden,  from  which  the  external  selects  just 
what  is  sufficient  for  its  use.  Again,  the  Word  of  the  Loid  is 
like  an  ocean  or  a  flower  bed  or  a  garden,  in  that  when  it  has 
place  in  man's  internal  in  any  degree  of  fulness  it  does  not  act 
through  man,  but  man  speaks  and  acts  of  himself  from  the 
Word.  The  same  is  true  of  the  Lord,  because  He  is  the  Word, 
that  is,  the  Divine  truth  and  Divine  good  that  are  in  it.  The 
Lord  acts  from  Himself  or  from  the  Word  in  and  into  man, 
and  not  through  him,  since  man  acts  and  speaks  from  the  Lord 
freely  when  he  acts  and  speaks  from  the  Word.  [6]  But  this 
may  be  illustrated  more  closely  by  the  mutual  intercourse  of 
the  soul  and  body,  which  are  two  distinct  things,  and  yet  are 
reciprocally  \mited.  The  soul  acts  in  and  into  the  body,  not 
through  it;  the  body  acts  of  itself  from  the  souL  The  soid  does 
not  act  through  the  body,  for  the  two  do  not  consult  and  delib> 
erate  each  with  the  other,  nor  does  the  soul  command  or  ask 
the  body  to  do  this  pr  that,  or  to  speak  from  its  mouth ;  neither 
does  the  body  demand  or  beg  the  soul  to  give  or  supply  any- 
thing; for  every  thing  that  belongs  to  the  soul  belongs  also  to 
the  body,  mutually  and  interchangeably.  It  is  the  same  with 
the  Divine  and  the  Human  of  the  Lord,  for  the  soul  of  His 
Human  is  the  Divine  of  the  Father,  and  the  Human  is  His 
body ;  and  the  Human  does  not  ask  its  own  Divine  to  tell  it 
what  to  say  or  do.    Therefore  the  Lord  says : — 

In  that  day  ye  shall  ask  in  My  name ;  and  I  say  not  unto  you  that  I 
will  pray  the  Father  for  you,  for  the  Father  Himself  loveth  you  because 
ye  have  loved  Me  {John  zvL  26,  27). 

« In  that  day**  means  after  His  glorification,  that  is,  after  His 
perfect  and  absolute  union  with  the  Father,    This  arcanum  is 
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from  the  Lord  Himself  given  for  those  who  will  he  of  His  new 
church. 

166.  It  has  heen  shown  above,  under  the  third  proposition, 
that  the  Divine  energy,  meant  by  the  operation  of  the  Holy 
Spirit,  with  the  clergy  especially,  is  enlightenment  and  instruc- 
tion ;  but  in  addition  to  these  there  are  two  intermediate  oper- 
ations, which  are  perception  and  disposition.  Thus  there  are 
four  things  that  with  the  clergy  follow  in  order :  Enlightenment, 
Perception,  Disposition,  and  Instruction.  Erdight&vment  is  from 
the  Lord.  Feroeption  pertains  to  man,  and  is  in  accordance 
with  the  state  of  mind  formed  in  him  by  doctrinals.  If  these 
doctrinals  are  true  his  perception  becomes  clear  from  the  light 
that  enlightens ;  but  if  they  are  false  his  perception  becomes 
obscure,  although  from  confirmations  it  may  seem  to  be  clear, 
this  arising  from  a  fatuous  light  which  to  the  merely  natural 
vision  resembles  clearness.  Disposition  is  from  the  affection  of 
the  will's  love,  and  that  which  disposes  is  the  delight  of  that 
love.  If  it  is  a  delight  of  the  love  of  evil  and  of  falsity  there- 
from, it  excites  a  zeal  which  is  outwardly  harsh,  rough,  burning, 
and  fiery,  while  inwardly  it  is  anger,  ferocity,  and  immerciful- 
ness.  But  if  it  is  a  delight  of  the  love  of  good  and  of  truth 
therefrom  it  is  outwardly  mild,  smooth,  resounding,  and  glow* 
ing,  while  within  it  is  charity,  grace,  and  mercy.  Instruction 
follows  from  these  as  an  effect  from  causes.  Thus  in  each  man 
enlightenment,  which  is  from  the  Lord,  is  turned  into  various 
kinds  of  light  and  heat  in  accordance  with  the  state  of  his 
mind. 

166.  (6)  The  sfpiri^  of  man  is  his  mind  and  whatever  pro- 
ceeds from  it.  In  the  concrete,  man's  spirit  means  simply  his 
mmd ;  for  this  it  is  that  lives  after  death,  and  it  is  then  called  a 
spirit — if  good,  an  angelic  spirit  and  afterwards  an  angel,  if  evil, 
a  Satanic  spirit  and  afterwards  a  satan.  The  mind  of  eveiy  one 
is  his  internal  man,  which  is  actually  the  man,  and  resides  with- 
in the  external  man  which  constitutes  his  body ;  consequently 
when  the  body  is  cast  off,  which  is  effected  by  its  death,  the  in- 
ternal is  in  a  complete  human  form.  Therefore  they  err  who 
believe  that  man's  mind  resides  only  in  the  head  $  it  is  there  in 
principles  only,  from  which  eveiything  that  man  thinks  from 
his  understanding  or  does  from  his  will  first  proceeds ;  but  in 
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the  body  it  is  in  deriyatives,  which.aie  formed  for  sensatioii  and 
action.  And  because  the  mind  invariably  adheres  to  the  bodily 
structures  it  imparts  to  them  sensation  and  motion ;  and  it  also 
inspires  them  with  a  perception  that  the  body  thinks  and  acts 
of  itself,  although  this  latter  is  a  fallacy,  as  every  wise  man 
knows.  Since,  then,  the  spirit  of  man  thinks  from  the  under- 
standing and  acts  from  the  will,  and  since  the  body  acts  not 
from  itself  but  from  the  spirit,  it  follows  that  the  spirit  of  man 
means  his  intelligence  and  his  lore's  affection  and  whatever 
goes  forth  and  operates  from  these.  That  ''the  spirit  of  man" 
signifies  such  things  as  pertain  to  the  mind  is  evident  from 
many  passages  in  the  Word.  That  this  is  their  meaning  any 
one  can  see  as  soon  as  they  are  presented.  The  following  are 
a  few  passages  from  among  many : — 

Bezaleel  was  filled  with  the  spirit  of  wisdom  and  ondeistandlng  and 
knowledge  {Exod,  zzzi.  8). 

Nebuchadnezzar  said  of  Daniel  that  an  excellent  apirlt  of  knowledge 
and  understanding  and  wisdom  was  found  in  him  {Dan.  ▼.  11,  12). 

Joshua  was  full  of  the  spirit  of  wisdom  {Deut.  zzxiv.  0). 

Make  you  a  new  heart  and  a  new  spirit  {Btek,  xviii.  81). 
*    Blessed  are  the  poor  in  spirit,  for  of  such  is  the  kingdom  of  the  hea- 
vens (Jfott.  ▼.  8). 

I  dwell  in  the  contrite  and  humble  spirit,  to  revive  the  spirit  of  the 
humble  (Jso.  Ivii.  16). 

The  sacrifioes  of  God  ate  a  broken  spirit  {Pb,  11. 17). 

I  will  give  the  garment  of  praise  for  the  spirit  of  heaviness  (/sa.  txi.  S). 
(And  elsewhere.) 

That  *^  the  spirit"  signifies  also  such  things  as  pertain  to  a  per- 
verse and  wicked  mind  is  evident  from  the  following : — 

He  said  to  the  foolish  prophets  that  go  away  after  their  own  spirit 
(Etek.  ziii.  8). 

Conceive  chaff,  bring  forth  stubble  ;  as  to  your  spirit  fire  shall  devour 
you  {Isa.  zxxiii.  11). 

A  ffl«i  who  is  a  wanderer  in  spirit  and  uttereth  falsehood  {Micahii.  11). 

A  generation  whose  spirit  is  not  constant  with  Qod  (Ps.  Izzvtti.  8). 

The  spirit  of  whoredoms  {Hob.  v.  4 ;  iv.  12). 

That  every  heart  may  melt,  and  every  spirit  faint  (JPsefc.  zzi.  7). 

That  which  asoendeth  upon  your  spirit  shall  never  come  to  pass  {Exek 
82). 

In  whose  spirit  there  is  no  guile  {Pb.  zzzii.  2). 

Pharaoh*s  spirit  was  troubled  {Oin.  xli.  8) ; 

8o  also  was  Nebuchadnezsar's  {Dan,  ii.  8). 
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From  these  and  numerous  other  passagies  it  is  olearly  evident 
that  the  <<  spirit"  signifies  the  mind  of  man  and  such  things  as 
pertain  thereto. 

157.  As  man's  spirit  means  his  ipind,  therefore  <<  being  in  the 
spirit''  (a  phrase  sometimes  used  in  the  Word)  means  a  state 
of  mind  separate  from  the  body ;  and  because  in  that  state  the 
prophets  saw  such  things  as  exist  in  the  spiritual  world  it  is 
called  <<  a  vision  of  God."  The  prophets  were  then  in  a  state 
like  that  of  spirits  and  angels  themselves  in  that  worlds  In 
that  state  man's  spirit  like  his  mind«  in  regard  to  sight,  may 
be  transferred  from  place  to  place,  the  body  remaining  mean- 
while in  its  own  place.  This  is  the  state  in  which  I  have  now 
been  for  twenty-six  years,  with  the  difference,  that  I  am  in  the 
spirit  and  in  the  body  at  the  same  time,  and  only  at  times  out 
of  the  body.  That  Ezekiel,  Zechariah,  Daniel,  and  John  when 
he  wrote  the  Apocalypse,  were  in  that  state  is  evident  from  the 
following  passages.    Ezekiel  says : — 

The  spirit  lifted  me  up,  and  brought  me  back  in  ViBion  in  the  spirit  of 
God  into  Chaldea,  to  the  captivity.  So  the  vision  that  I  had  seen  went  up 
from  me  (Exek,  xi.  1, 24). 

That  the  spirit  lifted  him  up,  and  he  heard  behind  him  an  earthquake 
(Ezek,  iU.  12, 14). 

That  the  spirit  lifted  him  up  between  earth  and  heaven  and  brought 
him  to  Jerusalem,  and  he  saw  abominationa  (^fdik.  viii.  8  se?.). 

Hut  he  saw  four  living  creatures  that  were  cherubim,  and  various 
things  with  them  (Ezek.  L,  x.). 

Also  a  new  earth  and  a  new  temple,  and  an  angel  measuring  them  {Etek. 
xL-xlviU.). 

That  he  was  then  in  vision  and  in  the  spirit  {Ezek.  xL  2 ;  xUiL  6). 

[2]  It  was  the  same  with  Zechariah  (in  whom  there  was  then 
an  angel)  when  he  saw : — 

A  man  riding  among  the  myrtle  trees  {Zech.  i.  S  8eq») ; 

Four  hotns,  and  a  man  with  a  measuring  line  in  his  hand  {Zech,  if  18 ; 
ii.  1,  6.S69.) ; 

Joshua  the  high  priest  {Zech.  iii.  1  seg.) ; 

The  lampstand  and  two  olive  trees  {Zech,  iv.  1  aeq.) ; 

A  flying  roll  and  an  ephah  {Zech.  v.  1,  6) ; 

Four  chariots  going  out  from  between  two  mountains,  and  horses  {ZeeJL 
vi.  1-S). 

Daniel  was  in  a  like  state : — 
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When  he  saw  the  four  great  beasts  commg  up  from  the  sea,  and  many 
things  respecting  them  (Dan.  vii.  1-12) ; 

When  he  saw  the  battles  between  the  ram  and  the  he-goat  {Dan.  viiL 
1-12); 

All  of  which  he  saw  in  vision  {Dan,  viL  1, 2, 7, 18 ;  Till.  2 ;  x.  1,  7, 8)  ; 

The  angel  Gabriel  appeared  to  him  in  vision  and  talked  with  him  {Dan. 
iz.21). 

[8]  The  same  occurred  to  John  when  he  wrote  the  Apocalypse  ; 
he  said : — 

That  he  was  in  the  spirit  on  the  Lord^s  day  (i.  10) ; 

That  he  was  carried  away  in  the  spirit  into  the  wilderness  (xviL  8) ; 

Upon  a  high  mountain  in  spirit  (xzL  10) ; 

That  he  saw  in  visi<Mi  (iz.  17) ; 

and  elsewhere  that  he  saw  the  things  he  described ;  as  when  he 
saw  the  Son  of  man  in  the  midst  of  the  seven  lampstands ;  the 
tabernacle,  the  temple,  the  ark  and  the  altar,  in  heaven ;  a  book 
sealed  with  seven  seals,  and  horses  going  out  of  it;  four  living 
creatures  around  the  throne ;  the  twelve  thousand  elect  from 
each  tribe ;  the  Lamb  on  Mount  Zion ;  the  locusts  ascending 
from  the  abyss ;  th^  dragon,  and  his  combat  with  Michael;  the 
woman  bringing  forth  a  male  child,  and  fleeing  into  the  desert 
on  account  of  the  dragon ;  the  two  beasts,  one  ascending  out  of 
the  sea  and  the  other  out  of  the  earth ;  the  woman  sitting  upon 
the  scarlet  beast ;  the  dragon  cast  into  the  lake  of  iire  and  brimr 
stone ;  the  white  horse  and  the  great  supper ;  the  holy  city  Je- 
rusalem descending,  the  gates,  walls,  and  foundations  of  which 
he  described ;  the  river  of  the  water  of  life,  and  the  trees  of 
life  bearing  fruit  every  month ;  and  many  other  things.  Peter, 
James,  and  John  were  in  a  like  state  when  they  saw  Jesus  trans- 
figured, and  Paul  when  he  heard  from  heaven  things  ineffable. 


COROLLARY. 


158.  As  this  chapter  treats  of  the  Holy  Spirit,  it  is  worthy 
of  special  notice  that  in  the  Word  of  the  Old  Testament  the 
Holy  Spirit  is  nowhere  mentioned,  and  the  '^  Spirit  of  Holiness'^ 
in  three  places  only,  once  in  David  (Ps.  IL  11);  and  twice  in 
Isaiah  (Ixiii  10, 11).  But  in  the  Word  of  the  New  Testament, 
both  in  the  Gospels  and  in  the  Acts  of  the  Apostles^  as  also  in 


234  THE  TRUE  CHBISTIAK  RELIGION  [Chap.  IIL 

their  Epistles  it  is  mentioned  frequently.  This  is  becaiise  the 
Holy  Spirit  first  was,  when  the  Lord  had  come  into  the  world; 
for  it  goes  forth  out  of  Him  from  the  Father ;  for : — 

The  Lord  alone  is  Holy  (Apoc,  zv.  4) ; 

therefore  also  the  angel  Gabriel  said  to  Mary  the  mother.: — 
The  holy  thing  that  Ahall  be  bom  ol  thee  {Luke  I  85). 

It  is  said : — 

/ 

The  Holy  Spirit  was  not  yet,  because  Jesos  was  not  yet  glorified  (John 

vii.  39) ; 

although  it  is  previously  declared  that  the  Holy  Spirit  filled 
Elizabeth  (Luke  L  41),  and  Zaoharias  (Luke  i  67),  as  also  Sim- 
eon (Luke  ii.  25) ;  this  is  because  the  Spirit  of  Jehovah  the 
Father  filled  them,  which  was  called  the  Holy  Spirit  because  of 
the  Lord  who  was  already  in  the  world.  This  is  why  nowhere 
in  the  Word  of  the  Old  Testament  is  it  said  that  the  prophets 
spoke  from  the  Holy  Spirit,  but  from  Jehovah ;  for  everywhere 
we  ready  "  Jehovah  spake  unto  me,"  "  The  Word  of  Jehovah 
came  unto  me,''  <<  Jehovah  said,"  <'  Thus  said  Jehovah."  That 
no  one  may  be  in  doubt  about  this  I  will  refer  to  the  passages 
in  Jeremiah  al(me,  where  these  expressions  occur :  i.  4,  7, 11- 
14,  19;  ii  1-6,  9,  19,  22,  29,  31 ;  iu.  1,  6, 10,  12,  14,  16  j  iv. 
1, 3,  9, 17,  27 ;  v.  11, 14, 18,  22,  29 ;  vi.  6,  9, 12, 15, 16,  21, 22 ; 
vii.  1, 3, 11, 13, 19-21 ;  viiL  1, 3, 12, 13  j  ix.  3,  7, 9, 13, 16, 17, 
22,  24,  26 ;  X.  1,  2, 18 ;  xL  1, 3,  6,  9, 11, 17, 18, 21,  22 ;  xiL  14, 
17;  xiii.  1,  6,  9, 11-15,  25;  xiv.  1,  10, 14, 16;  xv.  1-^,  6,  11, 
19,  20 ;  xvi  1,  3,  6,  9, 14, 16 ;  xviL  5, 19-21, 24 ;  xviiL  1,  6,  6, 
11,  13 ;  xix.  1,  3,  6,  12,  15 ;  xx.  4 ;  xxi.  1,  4,  7,  8, 11, 12, 14 ; 
xxii  2, 6,  6, 11, 16, 18,  24,  29,  30 ;  xxiu.  2,  5,  7, 12, 15,  24, 29, 
31,  38 ;  xxiv.  3,  5,  8 ;  xxv.  1,  3,  7-9, 15,  27-29,  32 ;  xxvL  1,  2, 
18;  xxvii.  1,  2,  4,  8,  11,  16,  19,  21,  22;  xxviii.  2,  12, 14, 16; 
xxix.  4,  8, 9, 16,  19-21,  25,  30-32;  xxx.  1-5,  8,  10-12, 17, 18; 
xxxi.  1,  2,  7,  10, 15-17,  23>  27,  2^  31-38 ;  xxxii.  1,  6,  14,  16, 
26,  26,  28,  30,  36,  42, 44;  xxxui.  1, 2,  4, 10-13,  17, 19,  20,  28^ 
25 ;  xxxiv.  1,  2,  4,  8, 12, 13, 17,  22 ;  xxxv.  1, 13, 17-19 ;  xxxvL 
1,  6,  27,  29,  30 ;  xxxvii.  6,  7,  9 ;  xxxviiL  2,  3,  17 ;  xxxix.  16- 
18;  xL  1;  xlii.  7,  9,  16, 18,  19;  xliiL  8,  10;  xliv.  1,  2,  7,  11, 
24-26,  30;  xlv.  2,  6;  xlvL  1,  23,  26,  28;  xlvii  1;  xlviii  1,6^ 
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12,30,35,38,40,43,44,47;  xlix.  2,  5-7, 12, 18, 16, 18,  26,  28, 
30,  32,  36,  37-S9 ;  L  1,  4, 10, 18, 20,  21,  30,  31,  33,  35,  40;  li 
25,  33,  36,  39,  62,  58.  The  same  expiessions  occur  in  all  the 
other  prophets,  but  nowhere  is  it  said  that  the  Holy  Spirit 
spake  to  them,  or  that  Jehovah  spake  to  them  through  the 
Holy  Spirit 

169.  To  this  I  will  add  the  following  Memorable  Belaticms. 
First : — 

Once  when  in  company  with  the  angels  in  heaven,  I  saw  be- 
low at  some  distance  a  great  smoke,  and  then  fire  breaking  out 
from  it;  and  I  said  to  the  angels  talking  with  me  that  the  smoke 
seen  in  the  hells,  as  a  few  among  them  knew,  arises  from  falsi- 
ties confirmed  by  reasonings,  and  that  the  fire  is  burning  anger 
against  those  who  contradict ;  and  I  added,  <<  In  this  world,  as 
in  mine  where  I  live  in  the  body,  it  is  unknown  that  flame  is 
simply  smoke  on  fire.  That  such  is  the  fact  I  have  often  proved 
by  experiment ;  for  I  have  seen  streaks  of  ^'moke  rising  from 
wood  on  the  hearth,  and  when  I  set  fire  to  them  with  a  brand  I 
have  seen  them  turn  to  flames,  which  assumed  a  shape  like  that 
of  the  smoke ;  for  the  separate  particles  of  smoke  become  nttle 
sparks  which  blaze  up  together,  like  gunpowder  when  it  is  ig- 
nited. So  is  it  with  the  smoke  we  see  below.  T^iis  consists  of 
an  equal  number  of  falsities ;  and  the  fire  breaking  out  like 
flames  is  the  glow  of  zeal  in  behalf  of  those  falsities." 

[2]  Then  the  angels  said  to  me,  <<  Let  us  ask  the  Lord  for 
leave  to  go  down  and  draw  towards  the  smoke,  that  we  may 
perceive  what  those  falsities  are  that  so  smoke  and  blaze  with 
those  there." 

This  was  granted ;  and  lo,  there  appeared  round  about  us  a 
column  of  light  reaching  continuously  to  the  place.  And  then 
we  saw  four  crowds  of  spirits,  who  were  strenuously  maintain- 
ing that  it  is  Grod  the  Father  who  should  be  approached  and 
worshiped,  because  He  is  invisible,  and  not  His  Son  horn  in 
the  world,  since  He  is  a  man  and  is  visible. 

Looking  towards  the  sides  I  saw  on  the  left  some  learned  men 
of  the  clergy,  and  behind  these  the  unlearned ;  and  on  the  right 
the  learned  ot  the  laity,  and  behind  these  the  unlearned ;  while 
between  us  and  these  there  was  a  yawning  gulf,  whieh  was  im- 
passable. 
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[3]  Bat  we  turned  our  eyes  and  ears  to  tke  left,  where  were 
the  learned  of  the  clergy,  and  behind  them  the  unlearned,  and 
we  heard  them  reasoning  about  God  in  this  wise,  ^'  From  the 
doctrine  of  our  church  respecting  God  which  is  the  same  every' 
where  in  Europe,  we  know  that  God  the  Father  ought  to  be  ap- 
proached, because  He  is  invisible,  and  at  the  same  time  God  the 
Son  and  God  the  Holy  Spirit,  who  are  also  invisible,  being  co- 
eternal  with  the  Father ;  also  God  the  Father,  being  the  Creator 
of  the  universe,  and  therefore  in  the  universe,  is  present  wher- 
ever we  turn  our  eyes ;  and  whenever  we  pray  to  Him  He  gra- 
ciously listens,  and  after  accepting  the  mediation  of  the  Son 
He  sends  the  Holy  Spirit,  who  implants  in  our  hearts  the  glory 
of  His  Son's  righteousness  and  bestows  blessedness  upon  us. 
We  who  have  been  made  doctors  in  the  church  h^ve  felt  in  our 
breasts,  when  preaching,  the  holy  operation  of  that  sending, 
and  from  the  presence  of  the  Spirit  in  our  minds  have  then 
breathed  forth  devotion.  We  are  thus  affected  because  we  di- 
rect all  our  senses  to  the  invisible  Gkxl,  who  operates  not  sin- 
gly upon  the  sight  of  our  understanding,  but  universally  upon 
our  whole  system,  mental  and  corporeal,  by  the  Spirit  He  sends. 
Such  effects  as  these  would  not  result  from  the  worship  of  a 
visible  God,  that  is,  of  a  God  conspicuously  before  the  mind  as 
a  man.'' 

[4]  When  this  was  said  the  unlearned  of  the  clergy  who 
stood  behind  the  others  applauded,  and  added,  "  Whence  comes 
what  is  holy  but  from  an  invisible  and  imperceptible  Divine  ? 
At  this,  the  moment  it  touches  the  entrance  to  oiu*  ears,  our 
features  expand,  and  we  are  gladdened  as  by  the  sweetness  of 
a  fragrant  aura,  and  we  smite  upon  our  breasts.  But  it  is  other- 
wise with  a  visible  and  perceptible  Divine ;  when  this  enters 
our  ears  it  becomes  merely  natural,  and  not  Divine.  For  a  like 
reason  the  Roman  Catholics  repeat  their  masses  in  Latin,  and 
the  host  (to  which  they  ascribe  Divine  mystical  properties)  they 
bring  out  from  the  recesses  of  the  altar  and  hold  up  to  sight; 
whereupon  the  people  fall  on  their  knees  as  before  something 
most  mysterious,  and  take  in  breaths  of  holiness.'^ 

[5]  After  this  we  turned  to  the  right,  where  the  learned  of 
the  laity  stood,  and  the  imleamed  behind  them ;  and  from  the 
learned  we  heard  the  following :  <<  We  know  that  the  wisest  of 
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the  ancients  worshiped  an  invisibly  Grod  whom  they  caUed 
Jehovah ;  but  after  them  in  the  suooeeding  ages  men  made  for 
themselves  gods  out  of  deceased  rulers,  among  whom  were  Sa|^ 
urn,  Jupiter,  Neptune,  Pluto,  Apollo,  and  also  Minerva,  Diana, 
Venus,  and  Themis ;  and  to  these  they  built  temples  and  of- 
fered divine  worship;  and  as  in  time  this  worship  degenerated 
it  gave  rise  to  idolatry,  from  which  at  last  the  whole  world  be- 
came filled  with  insanity.  We  therefore  agree  unanimously 
with  our  priests  and  elders  that  there  were  and  are  three  Di- 
vine persons  from  eternity,  each  one  of  whom  is  God;  and  it  is 
enough  for  us  that  they  are  invisible." 

To  this  the  unlearned  behind  them  added,'  <<  We  agree.  Is  not 
Qod  God,  and  man  man  ?  Still  we  know  that  if  any  one  should 
set  before  them  a  God-Man,  the  common  people,  who  have  a  sen- 
suous idea  about  God,  would  accept  it." 

[6]  When  they  had  said  this  their  eyes  were  opened  and 
they  saw  us  near  them ;  but  being  indignant  because  we  had 
hesurd  them  they  became  silent  But  presently  the  angels,  from 
a  power  given  them,  dosed  the  outer  or  lower  things  of  their 
thoughts,  from  whidi  they  had  been  speaking,  and  opened  the 
inner  or  higher  things,  and  compelled  them  to  speak  from  these 
about  God.  And  speaking  thus  they  said,  <<  What  is  God  ?  We 
have  neither  seen  His  shape  nor  heard  His  voice.  What,  then, 
is  God  but  nature  in  its  firsts  and  lasts.  Nature  we  have  seen, 
for  she  beams  in  our  eyes ;  and  we  have  heard  her,  for  she 
sounds  in  our  ears." 

On  hearing  this  we  said  to  them,  ^  Have  you  ever  seen  Soci- 
nus,  who  acknowledged  God  the  Father  only ;  or  Arius,  who 
denied  the  Divinity  of  the  Lord  our  Saviour,  or  have  you  seen 
any  of  their  adherents  ?"  To  which  they  answered,  '<  We  have 
not" 

We  said,  <<  They  are  in  the  deep  beneath  yoiL"  And  shortly 
some  of  them  were  summoned  from  the  deep  and  questioned 
about  God ;  and  they  spoke  as  the  others  had  done ;  and  they 
added,  ^  What  is  God  ?  We  can  make  as  many  gods  as  we  like." 

[7]  And  then  we  said,  '<  It  is  useless  to  talk  with  you  about 
the  Son  of  God  bom  in  the  world ;  yet  we  will  say  this  much : 
Lest  faith  respecting  God  and  faith  in  God  and  from  God, 
which  in  the  fiirst  two  ages,  from  no  one's  having  beheld  God, 
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had  been  like  a  beautifully  colored  bubble  in  the'  air,  should 
for  the  same  reason  in  the  third  and  following  age  collapse  to 
nothing,  it  pleased  Jehovah  God  to  descend  and  assume  a  Hu- 
man and  thus  make  Himself  visible,  and  convince  men  that 
He  is  not  a  mere  figment  of  reason,  but  the  Itself,  which  was 
and  is  and  will  be,  from  eternity  to  eternity;  alto  that  God  is 
not  It  mere  woid  of  three  letters,  but  is  the  All  of  reality  from 
Alpha  to  Omega,  consequently  the  life  and  salvation  of  all  who 
believe  in  Him  as  visible,  but  not  of  those  who  say  that  they 
believe  in  an  invisible  God.  For  believing,  seeing,  and  know- 
ing make  one.    Therefore  the  Lord  said  to  Philip : — 

That  whoeoever  sees  and  knows  Him  sees  and  knows  the  Father ; 

and  elsewhere : — 

That  it  is  the  wiU  of  the  Father  that  men  should  believe  in  the  Son  and 
that  whoeoever  believes  in  the  Son  has  eternal  life,  while  he  who  does  not 
believe  in  the  Son  shall  not  see  life,  but  the  wrath  of  God  abides  on  him 
{John  iil  16,  16,  80 ;  ziv.  6-16). 

Hearing  this  many  of  the  four  crowds  were  so  enraged  that 
smoke  and  flame  issued  from  their  nostrils ;  we  therefore  left 
them ;  and  the  angels,  after  acoompanying  me  home,  ascended 
to  their  heaven. 

160.  Second  Memorable  Relation : — 

At  one  time  in  company  with  some  angels  I  was  walking  in 
the  world  of  spirits  (which  is  intermediate  between  heaven  and 
hell,  and  which  all  men  enter  first  after  death,  the  good  being 
there  made  ready  for  heaven  and  the  evil  for  hell),  and  I  talked 
with  them  on  various  subjects,  on  this  among  others  : — That 
in  the  world  where  I  am  living  in  the  body  there  are  seen  at 
night  innumerable  stars,  larger  and  smaller,  which  are  so  many 
Sims,  only  the  light  of  which  reaches  our  solar  system  *,  and  I 
added,  '<  When  I  saw  that  stars  are  visible  in  your  world  also 
I  supposed  them  to  be  as  numerous  as  those  in  the  world  where 
I  live." 

The  angels,  delighted  with  this  conversation,  said,  ^Perhaps 
they  are,  since  every  society  of  heaven,  in  the  sight  of  those 
who  are  under  heaven,  sometimes  shines  like  a  star ;  and  the 
societies  of  heaven  are  numberless,  all  arranged  in  order  ac- 
cording to  the  varieties  of  the  affections  ol  the  love  of  good. 
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whieh  affectionB  in  God  are  infinite,  and  thns  from  Him  are 
numberless ;  and  as  these  were  all  foreseen  bef (Hre  creation,  I 
suppose  that  in  acoord  with  their  number  there  have  been  pro- 
vided, that  is,  created,  an  equal  number  of  stars  in  the  world 
where  the  men  live  who  were  to  be  natural-material  bodies.^' 

W  While  we  were  talking  together  in  this  way  I  saw  in  the 
north  a  levelled  way,  so  crowded  with. spirits  that  there  was 
searoely  room  to  step  between  any  two;  and  I  said  to  the  an- 
gels that  I  had  already  seen  this  way,  with  spirits  thronging  it 
like  an  anny;  and  thiett  I  had  heard  that  this  is  the  way  by 
which  all  pass  when  departing  from  the  natural  world.  And 
the  way  is  covered  with  such  a  vast  number  of  spirits  because 
many  thousands  of  men  die  every  week,  and  after  death  they 
all  pass  into  this  world. 

The  angels  added,  <'  This  road  terminates  in  the  middle  of 
this  world  where  we  now  are — in  the  middle  because  on  the 
sides  towards  the  east  there  are  societies  who  are  in  love  to  Otod 
and  love  towards  the  neighbor,  and  to  the  left  towards  the  west 
societies  of  those  who  are  opposed  to  these  loves ;  while  in  front 
towards  the  south  are  societies  of  those  who  are  more  intelli- 
gent than  the  others.  This  is  why  the  new-o(Mners  from  the 
natural  world  move  first  to  this  point.  When  here,  they  are 
in  the  externals  in  which  they  had  last  been  in  the  former 
world.  Afterwards  they  are  gradually  let  into  their  internals, 
and  their  characters  are  examined ;  and  after  the  examination 
the  good  are  borne  to  their  places  in  heaven  and  the  evil  to 
theirs  in  helL" 

[3]  We  stopped  at  the  middle  point,  at  the  termination  of 
this  way  of  entrance,  and  we  said,  <<  Let  us  wait  here  awhile 
and  talk  with  some  of  the  new-comers."  And  from  those  ap- 
proaching we  picked  out  twelve,  who  having  just  come  from  the 
natural  world  did  not  know  but  that  they  were  in  it  stilL  We 
asked  them  their  views  of  heaven  and  hell  and  the  life  after 
death. 

One  replied,  *'  Our  sacred  order  impressed  upon  me  the  be- 
lief that  we  are  to  live  after  death,  and  that  there  is  a  heaven 
and  a  hell ;  and  therefore  I  have  believed  that  all  who  live  a 
moral  life  go  to  heaven ;  and  as  all  do  live  a  moral  life,  that  no 
one  goes  to  hell;  and  therefore  that  hell  is  a  faUe  manufao- 
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tared  by  the  clergy  to  frighten  men  from  evil  lidng.  What 
does  it  matter  whether  I  think  about  Gkxl  in  this  way  or  that  ? 
Thought  is  only  chaff,  as  it  were,  or  like  a  babbLe  on  the  water 
that  bursts  and  passes  away." 

Another  near  him  said,  <'It  is  my  belief  that  there  is  a 
heaven  and  a  hell;  and  that  Qod  rules  heayen,  and  the  devil 
rules  hell ;  and  as  they  are  enemies,  and  therefore  opposed  to 
each  other,  one  calls  evil  what  the  oliier  calls  good ;  also  that  a 
moral  man  who  is  a  dissembler,  and  who  can  make  evil  look 
like  good  and  good  like  evil,  will  side  with  both  parties.  What, 
then,  does  it  matter  whether  I  am  on  the  side  of  one  Lord  or 
the  other,  j»oviding  He  favors  me  ?  Gk)od  and  evil  are  equally 
delightful  to  men." 

W  A  third,  standing  beside  him,  said,  '<0f  what  eonae- 
quenoe  is  it  to  me  to  believe  that  there  is  a  heaven  andahell? 
For  who  has  come  from  either  place  and  told  us  of  them  ?  If 
every  man  lives  after  death,  why,  out  of  so  vast  a  multitude, 
has  no  one  come  back  and  told  us  ?" 

Next  came  a  fourth,  who  said,  <<  I  will  tell  you  why  no  one 
has  come  back  and  told.  It  is  because  when  a  man  breathes 
his  last  and  dies,  he  either  becomes  a  ghost  and  is  dissipated, 
or  is  like  the  breath  of  the  mouth,  which  is  merely  wind.  How 
can  a  being  like  that  come  back  and  talk  with  any  one?" 

The  fifth  took  up  the  matter  and  said,  ^^  Friends,  wait  till  the 
day  of  the  last  judgment;  for  all  will  then  return  into  their 
bodies,  and  you  will  see  and  talk  with  them,  and  each  one  will 
tell  his  fate  to  the  other." 

fS]  A  sixth,  standing  opposite,  laughed  and  said, «  How  can 
the  spirit,  which  is  wind,  return  into  a  body  that  has  been  eaten 
up  by  worms,  and  into  its  skeleton  that  has  been  dried  up  by 
the  sun  and  has  crumbled  into  dust  ?  Or  how  is  an  Egyptian, 
who  has  been  made  a  mummy  and  mixed  by  a  quack  with  ex- 
tracts or  emulsions  into  a  potion  or  powder,  to  come  back  and 
tell  anything  ?  Therefore,  if  you  have  the  faith,  wait  till  that 
last  day ;  but  your  waiting  will  be  for  ever,  and  for  ever  in  vain." 

After  him  a  seventh  said,  '<  If  I  believed  in  a  heaven  and  a 
hell,  and  therefore  in  a  life  after  death,  I  would  also  believe 
that  birds  and  beasts  live  after  death  likewise.  Are  not  some 
of  these  quite  as  moral  and  as  rational  as  men  ?  It  is  denied 
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that  beasts  live  after  death,  therefore  I  deny  that  men  do.  The 
reasoning  is  equally  good ;  one  follows  from  the  other.  What  is 
man  bnt  an  animal  ?" 

An  eighth,  standing  at  his  back,  oame  forward  and  said, 
<<  Believe  in  a  heaven  if  you  will,  but  I  do  not  believe  in  any 
belL    Is  not  Ood  omnipotent  and  able  to  save  everybody  ?" 

[6]  Then  a  ninth,  caressing  his  hand,  said,  <<  God  is  not  only 
omnipotent  He  is  also  gracious ;  and  cannot  send  any  one  into 
eternal  fire ;  and  if  any  one  is  there  He  cannot  but  take  him 
out  and  raise  him  up." 

A  tenth  ran  out  of  his  place  into  the  midst  and  said,  '^Neither 
do  I  believe  in  a  hell.  Did  not  God  send  His  Son,  and  did  He 
not  make  expiation  for  the  sins  of  the  whole  world  and  take 
them  away  ?  What  can  the  devil  do  against  that  ?  And  as  he 
can  do  nothing,  what  then  is  hell  V^ 

An  eleventh,  who  was  a  priest,  took  fire  at  hearing  this,  and 
said, ''  Do  you  not  know  that  those  who  have  attained  to  the 
faith  on  which  Chrkfs  merit  is  inscribed  are  saved,  and  that 
those  attain  to  that  faith  whom  God  elects.  Does  not  election 
rest  in  the  will  of  the  Almighty,  and  in  His  judgment  as  to  who 
are  worthy  of  it  ?  Who  can  prevail  against  these  ?'' 

The  twelfth,  who  was  a  politician,  kept  silent;  but  being 
asked  to  crown  the  replies,  he  said,  <'  From  my  own  thought  I 
will  not  say  anything  about  heaven  and  hell  and  the  life  after 
death,  since  no  one  knows  anything  about  them ;  nevertheless 
you  i^ould  not  blame  the  priests  for  preaching  them ;  for  in 
that  way  the  minds  of  the  vulgar  are  kept  bound  by  an  invisi- 
ble bond  to  the  laws  and  to  their  rulers.  Does  not  the  public 
welfare  depend  upon  this  ?" 

[7]  We  were  amazed  to  hear  such  things  as  these,  and  we 
said  to  each  other,  "  Although  these  go  by  the  name  of  Chris- 
tians they  are  neither  men  nor  beasts,  but  they  are  men-beasts.'^ 
However,  to  arouse  them  from  their  sleep  we  said,  <<  There  is  ^ 
heaven  and  a  hell  and  a  life  after  death ;  of  this  you  will  be  con- 
vinced when  we  have  dispelled  your  ignorance  of  the  state  of 
life  in  which  you  now  are.  During  the  first  few  days  after 
death  no  one  knows  but  that  he  is  still  living  in  the  same  world 
in  which  he  lived  before ;  for  the  time  that  has  passe^  is  like  a 
sleep,  on  being  awakened  from  which  he  had  no  other  feeling 
10 
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than  that  he  still  is  where  he  was  before.  So  is  it  with  you 
now ;  and  therefore  jou  have  been  speaking  just  as  you  thought 
in  the  former  world." 

The  angels  then  dispelled  their  ignorance ;  and  they  saw  that 
they  were  in  another  world,  and  among  those  with  whom  they 
were  not  acquainted ;  and  they  cried  out,  "  0  where  are  we  ?" 

We  said,  <'  You  are  no  longer  in  the  natural  world,  but  in  the 
spiritual  world,  and  we  are  angels.^^ 

Then,  being  quite  awake,  they  said,  **  If  you  are  angels,  show 
us  heaven.^' 

We  replied,  <^  Wait  here  a  little,  and  we  will  return/'  And  re- 
turning after  half  an  hour  we  found  them  waiting  for  us ;  and 
we  said,  '^  Follow  us  into  heaven.'^  They  did  so,  and  we  went 
up  with  them,  and  because  we  were  with  them  the  guards 
opened  the  gate  and  admitted  us. 

And  we  said  to  those  who  receive  new-comers  at  the  en- 
trance, "  Examine  these  men." 

And  they  turned  them  about  and  saw  that  the  hinder  parts 
of  their  heads  were  quite  hollow.  They  then  said  to  iJiem, 
**  Go  away  from  here,  for  there  is  in  you  the  delight  of  the 
lore  of  doing  evil ;  therefore  you  are  not  in  conjunction  with 
heaven ;  for  in  your  hearts  you  have  denied  God  and  have  de- 
spised religion." 

And  we  said  to  them,  '<  Do  not  delay,  or  you  will  be  cast 
out."    So  they  hastened  down  and  departed. 

[8]  On  the  way  home  we  talked  about  the  reason  why  in  the 
spiritual  world  the  back  parts  of  the  head  of  those  who  take  de- 
light in  doing  evil  are  hollow.  And  I  gave  as  the  reason  that 
man  has  two  brains,  one  behind,  called  the  cerebellum,  and  oae 
in  front  called  the  cerebrum ;  and  the  love  of  the  will  dwells 
in  the  cerebellum,  and  the  thought  of  the  understanding  in 
the  cerebrum ;  and  whenever  the  thought  of  the  understand- 
ing does  not  guide  the  love  of  man's  will  the  inmosts  of  the 
cerebellum,  which  in  themselves  are  heavenly,  collapse ;  hence 
the  hoUowness. 

161.  Third  Memorable  Relation : — 

In  the  spiritual  world  I  once  heard  a  noise  like  that  of  a 
mill ;  it  was  in  the  northern  quarter.  At  first  I  wondered  what 
it  was;  but  I  called  to  mind  that  the  meaning  of  a  mill  and  of 
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grindixig  is  to  seek  from  the  Woid  what  is  servioeable  for  doo- 
trine.  I  therefore  went  towards  the  place  where  the  noise  was 
heard,  and  when  I  came  near  it  stopped ;  and  I  then  saw  a 
sort  of  arched  roof  above  the  ground,  to  which  there  was  an 
entrance  through  a  cavern;  seeing  which  I  descendedy  and 
entered. 

And  behold,  there  was  a  room  in  which  I  saw  an  old  man 
sitting  among  books,  holding  the  Word  before  him  and  search- 
ing out  from  it  what  wotdd  be  serviceable  for  his  doctrine. 
Pieces  of  paper  were  Ijing  around,  on  which  he  had  written 
whatever  he  coidd  use.  In  an  adjoining  room  were  copyists 
who  were  collecting  the  papers  and  copying  what  was  written 
on  them  on  a  f uU-sized  sheet.  I  first  asked  him  about  the  books 
around  him. 

He  said  that  they  all  treated  of  Jttstifying  Faith  ;  those  from 
Sweden  aiid  Denmark  profoundly ;  those  from  Germany  more 
profoundly;  those  from  Britain  still  more  so;  and  most  pro- 
foundly of  all  the  ones  from  Holland.  And  he  added  that  on 
several  points  they  differed ;  but  in  the  article  on  justification 
and  salvation  by  f^ith  alone  they  all  agreed.  He  afterwards  said 
that  he  was  then  collecting  from  the  Word  this  first  principle 
of  justifying  faith,  that  God  the  Father  ceased  to  be  gracious 
towards  the  human  race  on  account  of  its  iniquities,  and  it  was 
therefore  a  Divine  necessity  for  man's  salvation  that  satisfac- 
tion, reconciliation,  propitiation,  and  mediation  should  be  ef- 
fected  by  some  one  who  would  take  upon  himself  the  damnation 
enjoined  by  justice ;  and  that  this  could  never  have  been  done 
except  by  His  only  Son ;  but  having  once  been  done  there  was 
a  way  of  approach  open  to  God  the  Father  for  the  Son's  sake ; 
for  we  jMray,  "  Father,  be  merciful  to  us  for  the  sake  of  Thy 
Son."  And  he  said, ''  I  see  and  have  seen,  that  this  is  in  accord- 
ance with  all  reason  and  Scripture.  By  what  other  way  than 
by  faith  in  the  merits  of  His  Son  could  God  the  Father  be 
approached  ?" 

[8]  I  listened  to  this,  and  was  amazed  that  he  should  declare 
it  to  be  in  accord  with  reason  and  Scripture,  when  yet  it  is  con 
traiy  to  both,  and  this  I  plainly  told  him. 

In  the  heat  of  his  zeal  he  then  rejoined,  <<  How  can  you  say 
ihatr 
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Therefore  I  opened  my  mind  to  himy  saying,  <<  Is  it  not  con- 
trary to  reason  to  think  that  God  the  Father  failed  of  grace 
towards  the  human  raoe,  and  rejected  and  excommunicated  it  ? 
Is  not  Divine  grace  an  attribute  of  the  Divine  essence  ?  Where- 
fore failing  of  grace  would  be  failing  of  Divine  essence ;  and 
failing  of  His  Divine  essence  would  be  to  be  no  longer  Ood. 
Is  it  possible  for  God  to  be  alienated  from  Himself  ?  Believe 
me^  as  grace  on  Grod's  part  is  infinite,  so  it  is  also  eternal  On 
men's  part  God's  grace  may  be  lost  if  man  does  not  accept 
it,  [but  never  on  God's  part].  But  if  grace  were  to  depart 
from  God  there  would  be  an  end  to  the  whole  heaven  and  the 
whole  human  race.  Wherefore  on  God's  part  grace  endures 
for  ever,  not  only  towards  angels  and  men,  but  even  towards 
the  devils  in  hell.  Since  this  accords  with  reason,  why  do 
you  say  that  the  only  access  to  God  the  Father  is  through  faith 
in  the  merits  of  the  Son,  when  yet  there  is  perpetually  an 
access  to  Him  through  grace  ?  [3]  But  why  do  you  say,  ac- 
cess to  G<k1  the  Falser  for  the  sake  of  the  Son,  instead  of 
through  the  Son  ?  Is  not  the  Son  the  Mediator  and  Saviour  ? 
Why  do  you  not  go  to  the  Mediator  and  Saviour  Himself  ? 
Is  He  not  both  God  and  Man  ?  On  earth  who  goes  directly 
to  an  emperor,  king,  or  prince  ?  Must  there  not  be  some  one 
to  procure  admission  and  introduce  him  ?  Do  you  not  know 
that  the  Lord  came  into  the  world  that  He  might  introduce  men 
to  the  Father,  and  that  only  through  Him  is  there  any  access 
to  the  Father ;  while  this  access  is  perpetual  when  you  go  di- 
rectly to  the  Lord  Himself,  since  He  is  in  the  Father  and  the 
Father  in  Him  ?  Search  now  in  Scripture,  and  you  will  see 
that  this  is  in  accordance  with  Scripture,  while  your  way  to  the 
Father  is  contrary  to  Scripture  as  it  is  contrary  to  reason.  I 
tell  you,  moreover,  it  is  a  presumption  to  climb  up  thus  to  God 
the  Father,  and  not  through  Him  who  is  in  the  bosom  of  the 
Father,  and  who  alone  is  present  with  the  Father.  Have  you  not 
read  John  xiv.  6  ?" 

Hearing  this,  the  old  man  became  so  angry  that  he  sprang 
from  his  seat  and  shouted  to  his  copyists  to  put  me  out ;  and 
when  I  had  gone  out  immediately  of  my  own  accord,  he  threw 
after  me  out  of  the  door  a  book  that  he  happened  to  lay  hand 
upon,  and  that  book  was  the  Word. 
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162.  Fourth  Memorable  Eelation : — 

A  discussion  arose  among  certain  spirits,  whether  one  can 
see  any  doctrinal  truth  of  theology  in  the  Word  except  from 
the  Lord.  They  all  agreed  in  this,  that  no  one  can  except  from 
God,  because : — 

Man  can  receive  nothing  except  it  be  given  from  heaven  (John  iii.  27). 

The  discussion,  therefore,  was  whether  any  one  can  do  this  un- 
less he  go  directly  to  the  Lord. 

On  one  side  it  was  declared  that  the  Lord  must  be  approached 
directly,  because  He  is  the  Word ;  and  on  the  other  that  true 
doctrine  may  alsa  be  seen  when  God  the  Father  is  approached 
directly.  The  discussion  therefore  first  turned  to  this  point : 
Is  it  permissible  for  any  Christian  to  approach  God  the  Father 
directly,  thereby  climbing  over  the  Lord ;  and  is  not  this  in- 
solence and  audacity  unbecoming  as  well  as  rash,  since  the  Lord 
says  that: — 

No  one  comes  to  the  Father  except  through  Him  (John  xiv.  6)? 

But  they  left  this  point,  and  said  that  man  can  see  true  doc- 
trine from  the  Word  by  his  own  natural  light.  This  was  re- 
jected. Then  they  insisted  that  it  could  be  seen  by  those  who 
pray  to  God  the  Father ;  and  something  from  the  Word  was 
read  to  them,  and  upon  their  knees  they  prayed  God  the  Father 
to  enlighten  them ;  and  they  said  of  what  had  been  read  to  them 
from  t^e  Word  that  it  contained  such  and  such  truth ;  but  it 
was  falsity.  This  was  repeated  until  it  became  tiresome ;  and 
at  last  they  confessed  that  it  could  not  be  done. 
,  But  those  on  the  other  side  who  approached  the  Lord  directly 
saw  the  truths,  and  communicated  them  to  the  others. 

[d]  When  this  discussion  had  been  thus  ended,  certain  spir- 
its ascended  from  the  abyss  who  at  first  looked  like  locusts, 
and  afterwards  like  dwarfs.  They  were  such  as  in  the  world 
had  prayed  to  God  the  Father,  and  had  confirmed  themselves 
in  the  doctrine  of  justification  by  faith  alone.  They  were  the 
same  as  those  treated  of  in  the  Apocalypse  (ix.  1-11).  They 
said  that  they  saw  in  clear  light,  and  also  from  the  Word  that 
a  man  is  justified  by  faith  alone  without  the  works  of  the  law. 

They  were  askedi  "  By  what  faith  ?''    They  answered,  "  By 
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faith  in  God  the  Father."  But  when  they  had  been  examined 
they  weie  told  from  heaven  that  they  did  not  know  a  single  doc- 
trinal truth  from  the  Word.  They  retorted  that  still  they  saw 
their  own  truths  in  light 

They  were  told  that  it  was  a  fatuous  light  in  whioh  they  saw 
them.  They  asked,  "  What  is  a  fatuous  light  ?"  They  were  told 
that  a  fatuous  light  is  the  light  of  the  confirmation  of  what  is 
false,  and  that  it  corresponds  to  the  light  in  which  are  owls 
and  bats,  to  which  darkness  is  light  and  light  darkness.  This 
was  confirmed  to  them  by  the  fact  that  when  they  looked  up 
to  heaven,  the  abode  of  light  itself,  they  saw  darkness ;  and 
when  they  looked  down  to  the  abyss  from  which  they  came  they 
saw  light. 

[3]  Nettled  by  this  confirmation,  they  said  that  light  and 
darkness  then  are  nothing,  being  a  mere  state  of  the  eye,  ac- 
cording to  which  light  is  said  to  be  light  and  darkness  to  be 
darkness.  But  it  was  shown  that  their  light  was  a  fatuous 
light,  which  is  the  light  of  the  confirmation  of  what  is  false,  and 
that  it  was  nothing  but  an  activity  of  the  mind,  arising  from 
the  fire  of  their  lusts,  not  unlike  the  light  with  cats,  whose  eyes 
at  night  in  cellars,  from  their  burning  appetite  for  mice,  look 
like  candles. 

Enraged  at  hearing  this,  they  said  they  were  not  cats  and 
were  not  like  cats,  for  they  could  see  if  they  wished  to. 

But  fearing  they  might  be  asked  why  they  did  not  wish  to 
see,  they  withdrew,  and  let  themselves  down  to  their  abyss. 
Those  in  that  abyss  and  those  like  them  are  called  by  the  an- 
gels owls  and  bats  and  also  locusts. 

W  When  they  had  reached  their  companions  in  the  abyss, 
and  had  told  them  that  the  angels  had  said  ^<  that  we  know  no 
doctrinal  truth  whatever,  not  a  single  one ;  and  they  called  us 
owls,  bats,  and  locusts,"  a  tmnult  arose  there.  And  they  said, 
<<Let  us  pray  to  Grod  for  permission  to  ascend,  and  we  will 
show  clearly  that  we  have  many  doctrinal  truths,  which  the 
archangels  themselves  will  acknowledge."  And  because  they 
prayed  to  God,  permission  was  given  them ;  and  as  many  as 
three  himdred  of  them  ascended. 

And  when  they  appeared  above  the  ground  they  said^  ^  In 
the  world  we  were  men  of  celebrity  and  renown,  becaoae  we 
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knew  and  taught  the  myBteriee  of  jnstifioation  by  faith  alone : 
and  from  con£rmations  we  not  only  saw  light,  but  saw  it  as  a 
glittering  radiance,  and  we  see  it  so  still  in  our  cells ;  and  yet 
we  have  heard  from  our  companions  who  were  still  with  you 
that  that  light  is  not  light  but  darkness,  for  the  reason,  as  you 
say,  that  we  have  no  doctrinal  truth  from  the  Word.  We  know 
that  every  truth  of  the  Word  shines,  and  we  have  believed  that 
our  radiance,  when  we  meditated  profoundly  upon  our  myste- 
rieSy  came  from  that  source.  We  will  therefore  demonstrate  to 
you  that  we  have  truths  from  the  Word  in  abundance.''  And 
they  said,  **  Have  we  not  this  truth,  that  there  is  a  trinity,  con- 
sisting of  God  the  Father,  the  Son,  and  the  Holy  Spirit,  and 
that  men  ought  to  believe  in  the  trinity  ?  Have  we  not  this 
truth,  that  Christ  is  our  Redeemer  and  Saviour  ?  Have  we  not 
this  truth,  that  Christ  alone  is  righteousness,  and  to  Him  alone 
belongs  merit,  and  that  any  man  who  wishes  to  attribute  to 
himself  any  of  Christ's  merit  and  righteousness  is  himself  un- 
righteous and  impious  ?  Have  we  not  this  truth,  that  no  mor- 
tal man  is  able  of  himself  to  do  any  spiritual  good,  but  that 
from  €rod  is  all  good  that  is  go6d  in  itself  ?  Have  we  not  this 
truth,  that  there  are  meritorious  good  and  hypocritical  good, 
and  that  such  goods  are  evil  ?  Have  we  not  this  truth,  that 
good  works  ought  nevertheless  to  be  done  ?  Have  we  not  this 
truth,  that  there  is  such  a  thing  as  faith,  and  that  men  ought 
to  believe  in  God,  and  that  every  one  has  life  according  as  he 
believes ;  besides  many  other  truths  from  the  Word  ?  Which 
of  you  can  deny  a  single  one  of  these  ?  And  yet  you  declared 
that  in  our  schools  we  have  no  truths  at  all,  not  even  a  sin- 
gle one.  Have  you  not  cast  these  charges  ugainst  us  ungra- 
ciously ?" 

[5]  But  they  received  this  answer,  ''All  these  things  that 
you  have  advanced  are  in  themselves  true ;  but  with  you  they 
aze  truths  falsified,  which  are  falsities,  because  they  are  derived 
from  a  false  principle.  That  this  is  so  we  will  make  clear  to 
your  sight.  Not  far  from  here  is  a  place  upon  which  the  light 
of  heaven  falls  directly,  and  in  the  center  of  it  there  is  a  table. 
Whenever  any  paper  upon  which  some  truth  from  the  Word 
has  been  written  is  placed  upon  this  table,  the  paper,  because  of 
tiie  tarath  written  upon  it,  shines  like  a  star.    Therefore  write 
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your  truths  on  a  paper,  and  let  the  paper  be  placed  on  the  table, 
and  you  will  see." 

This  they  did,  and  gave  the  paper  to  a  guard,  who  placed  it 
on  the  table  and  said  to  them,  <<  Stand  back  and  look  at  the 
table." 

They  stood  back  and  looked,  and  lo,  the  paper  shone  like  a 
star. 

Then  the  guards  said,  <<  You  see  that  the  things  you  have 
written  on  the  x>aper  are  truths ;  but  come  nearer  and  fix  your 
gaze  upon  it." 

They  did  so,  and  suddenly  the  light  yanished  an(|  the  paper 
became  black,  as  if  covered  with  soot  from  a  furnace. 

The  guard  said  further,  *'  Touch  the  paper  with  your  hands, 
but  be  careful  not  to  touch  the  writing." 

And  when  they  did  so  a  fiame  broke  out  and  consumed  the 
paper.  When  they  had  seen  this  they  were  told,  "  If  you  had 
tonched  the  writing  you  would  have  heard  an  explosion  and 
you  would  have  burned  your  fingers." 

Then  those  standing  behind  them  said,  ^<  You  now  see  that 
the  truths  which  you  abused  to'  confirm  the  mysteries  of  your 
justification  are  truths  in  themselves,  but  that  in  you  they  are 
truths  falsified." 

Then  they  looked  upward,  and  heaven  appeared  to  them  like 
blood,  and  presently  like  thick  darkness ;  and  in  the  eyes  of  the 
angelic  spirits  they  appeared,  some  like  bats,  and  some  like 
owls,  and  some  like  homed  owls ;  and  they  fled  away  into  their 
own  darkness,  which  to  their  eyes  shone  delusively. 

[6]  The  angelic  spirits  who  were  present  were  astonished, 
for  nntil  then  they  had  known  nothing  of  that  place  or  of  the 
table  there.  And  a  voice  then  came  to  them  from  the  sonthem 
quarter,  sa3ring,  <<  Come  hither,  and  you  will  see  something  still 
more  wonderful." 

And  they  went,  and  entered  a  chamber,  the  walls  of  which 
shone  like  gold,  and  there  also  they  saw  a  table  on  which  the 
Word  lay,  encircled  with  precious  stones  arranged  in  a  heaven- 
ly form. 

And  the  angel  guard  said,  ''When  the  Word  is  opened  a 
light  of  ineffable  brightness  shines  forth  from  it;  and  at  the 
same  time  there  is  from  the  precious  stones  the  appearance  of 
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a  rainbow  above  and  lound  about  the  Woid.  When  an  angel 
from  the  third  heaven  oomes  hither  there  appears  above  and 
around  the  Word  a  rainbow  on  a  red  ground ;  when  an  angel 
from  the  second  heaven  comes  and  looks,  a  rainbow  on  an  azure 
ground  appears ;  when  an  angel  from  the  lowest  heaven  comes 
and  looks,  a  rainbow  on  a  white  ground  appears ;  when  any  good 
spirit  comes  and  looks  a  variegation  of  light  like  marble  ap- 
pears/'   That  this  was  so  was  sdso  showed  to  them  visibly. 

The  angel  guard  said  further,  <<  When  any  one  who  has  fal- 
sified the  Word  approaches,  at  first  the  splendor  is  dissipated, 
and  then  if  he  comes  near  and  fixes  his  eyes  on  the  Word,  there 
arises  an  appearance  of  blood  about  it ;  and  he  is  admonished  to 
withdraw  because  there  is  danger." 

[7]  But  a  certain  person  who  in  the  world  had  been  a  lead- 
ing writer  on  the  doctrine  of  justification  by  faith  alone,  came 
up  boldly  and  said,  ^<  When  I  was  in  the  world  I  did  not  fal- 
sify the  Word.  Together  with  faith  I  exalted  charity  and 
taught  that  a  man  in  that  state  of  &tith  in  which  he  practises 
oharity  and  its  works  is  renewed,  regenerated,  and  sanctified 
by  the  Holy  Spirit ;  also  that  faith  does  not  exist  solitary,  that 
is,  separated  from  good  works,  as  there  can  be  no  good  tree 
without  fruit,  no  sun  without  light,  no  fire  without  heat.  I  al- 
so rebuked  those  who  said  that  good  works  are  not  necessary ; 
and  even  obedience  to  the  commandments  of  the  Decalogue  is 
not  necessary ;  and  I  made  repentance  of  great  importance ;  and 
tiius  in  wonderftd  manner  applied  everything  in  the  Word  to 
the  subject  of  faith ;  and  yet  I  made  it  clear  and  demonstrated 
that  faith  alone  is  saving." 

Ck)nfident  in  this  assertion  that  he  had  not  falsified  the  Word, 
this  man  approached  the  table,  and  in  spite  of  the  warning  of 
the  angel  he  touched  the  Word ;  and  suddenly  out  of  the  Word 
there  went  forth  fire  and  smoke,  and  there  was  an  explosion 
and  a  crash  which  hurled  him  to  a  comer  of  the  room,  where 
he  lay  like  one  dead  for  nearly  an  hour. 

The  angelic  spirits  were  astonished  at  this ;  but  they  were 
told  that  although  this  leader  had  exalted  more  than  others  the 
goods  of  charity  as  proceeding  from  fait^  yet  he  had  meant 
nothing  more  than  political  social  works,  which  are  also  called 
moral  and  civil,  and  which  were  to  be  done  for  the  sake  of  the 
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world  and  worldly  prosperity,  bat  by  no  means  for  the  sake  of 
salvation ;  also  that  he  had  assumed  some  hidden  works  of  the 
Holy  Spirit,  of  which  man  knows  nothing,  but  which  are  gen- 
erated in  the  act  of  faith  in  a  state  of  faith. 

[8]  The  angelic  spirits  then  talked  together  about  the  falsi- 
fication of  the  Word ;  and  they  agreed  that  falsifying  the  Word 
is  taking  truths  therefrom  and  applying  them  to  confirm  fal- 
sities ;  whereby  truths  from  the  Word  are  dragged  apart  from 
it  and  slain ;  as  for  example,  when  any  such  truths  as  those 
quoted  above  by  the  spirits  from  the  abyss  are  applied  to  the 
faith  of  the  present  day  and  are  explained  by  that  faith,  which 
is  impregnated  with  falsities,  as  will  be  shown  hereafter;  or, 
again,  when  one  takes  from  the  Word  the  truth  that  charity 
ought  to  be  exercised,  and  that  good  ought  to  be  done  to  the 
neighbor,  and  then  adds  confirmations  to  show  that  this  ought 
to  be  done,  but  not  for  the  sake  of  salvation  (since  no  good 
done  by  man  is  good,  because  meritorious),  he  drags  that  truth 
from  the  Word  apart  from  the  Word,  and  slays  it.  For  the 
Lord  in  His  Word  enjoins  it  on  every  man  who  wishes  to  be 
saved  that  he  must  love  the  neighbor^  and  from  love  do  good  to 
him.   So  also  with  other  truths. 


THE  DIVINE  TRINITY. 

163.  God  the  Creator,  together  with  creation,  has  been  treated 
of;  also  the  Lord  the  Redeemer,  together  with  redemption; 
and  lastly  the  Holy  Spirit,  together  with  the  Divine  operation. 
Having  thus  treated  of  the  Triune  Qod,  it  is  necessary  to  treat 
also  of  the  Divine  trinity,  which  is  known  and  yet  unknown 
in  the  Christian  world ;  for  only  through  this  can  a  right  idea 
of  God  be  acquired ;  and  a  right  idea  of  God  in  the  church  is 
like  the  sanctuary  and  altar  in  a  temple,  or  like  the  crown  upon 
the  head  and  the  scepter  in  the  hand  of  a  king  on  his  throne ; 
for  on  a  right  idea  of  God  the  whole  body  of  theology  hangs, 
like  a  chain  on  its  first  link ;  and  if  you  will  believe  it,  every 
one  is  allotted  his  place  in  the  heavens  in  accordance  with  his 
idea  of  God.    For  that  idea  is  like  a  touchstone  by  which  the 
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gold  and  silver  are  tested,  that  is,  the  quality  of  good  and  trath 
in  maa.  For  there  can  be  no  saving  good  in  man  except  from 
Grod,  nor  any  truth  that  does  not  derive  iti^  quality  from  the 
bosom  of  good.  But  that  it  may  be  seen  with  both  eyes  what 
the  Divine  trinity  is,  the  explanation  of  it  shall  be  divided  into 
sections  as  follows : — 

(1)  There  is  a  Divine  Trinity,  which  is  Father,  Son^  and 
Holy  Spirit. 

(2)  These  three,  Father,  Son,  and  Holy  Spirit,  are  the  three 
essentials  of  one  Grod,  and  they  make  one  as  soul,  body,  and 
operation  make  one  in  man. 

(3)  Before  the  world  was  created  this  Trinity  was  not ;  but 
after  creation,  when  God  became  incarnate,  it  was  provided  and 
brought  about ;  and  then  in  the  Lord  God  the  Bedeemer  and 
Saviour  Jesus  Christ. 

(4)  In  the  ideas  of  thought  a  Trinity  of  Divine  Persons  from 
eternity,  or  before  the  world  was  created,  is  a  Trinity  of  Gods ; 
and  these  ideas  cannot  be  effaced  by  a  lip-confession  of  one 
God. 

(6)  A  Trinity  of  Persons  was  unknown  in  the  Apostolic 
church,  but  was  hatched  by  the  Nicene  Council,  and  from  that 
was  introduced  into  the  Roman  Catholic  church,  and  from  that 
i^ain  into  the  churches  separated  from  it. 

(6)  From  the  Nicene  Trinity  and  the  Athanasian  Trinity  to- 
gether a  faith  arose  by  which  the  whole  Christian  church  has 
been  perverted. 

(7)  This  is  the  source  of  that  <<  abomination  of  desolation, 
and  that  tribulation  such  as  has  not  been  nor  ever  shall  be," 
which  the  Lord  foretold  in  Daniel  and  in  the  Gospels  and  in 
the  Apocalypse. 

(8)  So  too,  unless  a  new  heaven  and  a  new  church  were  en*' 
tablished  by  the  Lord  there  could  no  flesh  be  saved. 

(9)  From  a  Trinity  of  Persons,  each  one  of  whom  singly  is 
God,  according  to  the  Athanasian  Creed,  many  discordant  and 
heterc^neous  ideas  respecting  God  have  arisen,  which  are 
phantasies  and  abortions. 

These  propositions  shall  now  be  explained  one  by  one. 
164.  (1)  There  is  a  Divine  TrinUy,  which  is  Father^  Son^ 
and  Holy  Spirit.    That  there  is  a  Divine  trinity  of  Father, 
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Son,  and  Holy  Spirit  ig  nmde  clearly  evident  in  the  Word,  as 
in  the  following  passages  i-h— 

The  angel  Gabriel  sidd  to  Mary,  The  Holy  Spirit  shall  come  upon  thee, 
and  the  power  of  the  Most  High  shall  overshadow  thee ;  therefore  that 
holy  thing  which  shall  be  bom  of  thee  shall  be  called  the  Son  of  God 
{Luke  i.  86). 

Here  three  are  mentioned,  the  Most  High,  who  is  God  the 
Father,  the  Holy  Spirit,  and  the  Son  of  God : — 

When  Jesus  was  baptized,  Lo,  the  heavens  were  opened,  and  John  saw 
the  Holy  Spirit  descending  as  a  dove  and  coming  upon  Him ;  and  lo,  a 
voice  out  of  heaven  saying.  This  is  My  beloved  Son,  in  whom  I  am  well 
pleased  {MaU,  iii.  Id,  17  ;  Mark  i.  10,  11 ;  John  i.  82). 

And  still  more  plainly  in  these  words  of  the  Lord  to  His  dis- 
ciples : — 

Go  ye  and  make  disciples  of  all  nations,  baptizing  them  in  the  name  of 
the  Father,  and  of  the  Son,  and  of  the  Holy  Spirit  {MaU,  zxviii.  19) ; 

and  still  again  in  these  words  in  John : — 

There  are  three  that  bear  witness  in  heaven,  the  Father,  the  Word,  and 
the  Holy  Spirit  (1  John  v.  7). 

Furthermore,  the  Lord  prayed  to  His  Father,  and  spoke  of  Him 
and  with  Him,  and  said  tiiat  He  would  send  the  Holy  Spirit, 
and  He  did  send  it.  Finally  the  apostles  in  their  Epistles  fre- 
quently mention  the  Father  and  the  Son  and  the  Holy  Spirit 
From  all  this  it  is  clear  that  there  is  a  Diyine  trinity,  which  is 
Father,  Son,  and  Holy  Spirit. 

166.  But  in  what  manner  these  passages  are  to  be  under* 
stood,  whether  as  meaning  that  these  are  three  Gods,  who  in 
essence  and  consequently  in  name  are  one  Ood ;  or  that  they 
are  three  objects  belonging  to  one  subject,  that  is,  merely  qual- 
ities or  attributes  of  one  God  which  are  so  named ;  or  in  some 
other  way,  the  reason  left  to  itself  is  incapable  of  seeing.  What 
then  is  to  be  done  ?  There  is  no  other  way  than  for  man  to  go 
to  the  Lord  Gk)d  the  Saviour,  and  under  His  auspices  read  the 
Word ;  for  He  is  the  God  of  the  Word ;  and  man  will  then  be 
enlightened  and  will  see  truths  which  reason  also  will  acknowl- 
edge. But  on  the  other  hand,  if  you  do  not  approach  the  Lord, 
though  you  read  the  Word  a  thousand  times,  and  see  therein 
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the  Divine  trinity  and  the  unity  alfio,  you  will  never  under- 
stand otherwise  than  that  there  are  three  Divine  persons,  eaok 
one  of  whom  singly  is  God,  and  thns  that  there  are  three  Gods. 
But  because  this  is  repugnant  to  the  common  perception  of  all 
men  throughout  Vie  world,  to  escape  reproaches  men  have  in- 
vented the  notion  that  although  there  are  in  truth  three  Gods, 
it  is  indispensable  to  faith  that  one  G<xl  only,  and  not  three, 
be  named.  Furthermore,  lest  they  shoidd  be  overwhelmed  with 
censure  it  was  determined  that  on  this  point  especially  the 
understanding  should  be  imprisoned  and  held  boimd  imder 
obedience  to  faith ;  and  that  this  should  evermore  be  a  sacred 
principle  of  Christian  order  in  the  Christian  church.  [2]  Such 
a  paral3rtic  birth  resulted  from  their  not  reading  the  Word  un- 
der the  Lord^s  auspices ;  for  every  one  who  does  not  read  the 
Word  under  His  auspices  reads  it  imder  the  auspices  of  his 
own  intelligence,  which  is  like  an  owl  in  such  things  as  are  in 
spiritual  light,  as  all  the  essentials  of  the  church  are.  And 
when  one  so  reads  in  the  Word  what  is  said  of  the  trinity,  and 
from  what  he  reads  thinks  that  although  there  are  three  Gods 
they  are  still  one,  the  matter  apx)ears  to  him  like  a  respimse 
from  a  tripod,  which,  because  he  does  not  understand  it  he  rolls 
about  between  his  teeth ;  for  if  he  should  set  it  before  his  eyes 
it  woidd  become  a  riddle,  which  the  more  he  tries  to  solve  the 
more  he  involves  himself  in  darkness,  until  finally  he  begins 
to  think  about  it  without  imderstanding,  which  is  like  seeing 
without  an  eye.  In  short,  those  who  read  the  Word  under  the 
auspices  of  one's  own  intelligence,  as  is  done  by  all  who  do  not 
acknowledge  the  Lord  as  the  God  of  heaven  and  earth,  and 
therefore  approach  and  worship  Him  alone,  may  be  likened  to 
children  at  play,  who  tie  a  bandage  over  their  eyes  and  try  to 
walk  in  a  straight  line,  and  even  think  that  they  are  going 
straight  ahead,  when  yet  they  turn  step  by  step  to  one  side 
and  finally  go  in  the  opposite  direction,  and  strike  against  a 
stone  and  fall.  [3]  Such  are  also  like  mariners  sailing  without 
a  compass,  who  run  their  vessel  on  the  rocks  and  perish.  They 
are  also  like  a  man  walking  over  a  wide  plain  in  a  thick  fog, 
who  seeing  a  scorpion  takes  it  for  a  bird,  and  attempting  to 
seize  and  pick  it  up  with  his  hand  receives  a  deadly  wound. 
Such  again  axe  like  a  waterfowl  or  a  hawk,  which  sees  above 
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the  water  a  little  of  the  baok  of  a  big  fiah,  and  darts  down  and 
fixes  its  beak  in  it,  and  is  drawn  t&nder  by  the  fish  and  drowned. 
Again  they  are  like  one  entering  a  labyrinth  without  a  guide 
or  a  cord,  and  the  farther  he  goes  in  the  more  he  loses  sight  of 
the  way  out  A  man  who  reads  the  Word  not  under  the  Lord's 
auspices  but  under  the  auspices  of  his  own  intelligence,  thinks 
himself  a  lynx  and  better  sighted  than  Argus ;  and  yet  he  in- 
wardly sees  not  a  shred  of  truth,  but  only  what  is  fabe ;  and 
under  self-persuasion-  this  ^dsity  seems  to  him  like  a  polar  star 
towards  which  he  directs  all  the  sails  of  his  thought ;  and  then 
he  no  more  sees  truths  than  a  mole  does,  or  if  he  sees  them  he 
bends  them  to  favor  his  phantasies,  and  so  perverts  and  falsi- 
fies the  holy  things  of  the  Word.  . 

166.  (2)  These  three,  FaiheVy  San,  and  Holy  Spirit^  are  the 
three  essentials  of  the  one  God,  and  they  make  one  as  soul,  body, 
and  operation  make  one  in  man.  In  any  one  thing  there  a|« 
both  general  and  particular  essentials,  and  these  together  make 
one  essence.  The  general  essentials  of  the  one  man  are  his 
soul,  body,  and  operation.  That  these  constitute  one  essence 
can  be  seen  from  this — ^that  one  is  from  the  other  and  for  the 
sake  of  the  other  in  an  unbroken  series ;  for  man  gets  his  begin- 
ning from  the  soul,  which  is  the  very  essence  of  the  semen ;  and 
the  soul  not  only  initiates,  but  also  produces  in  their  order  all 
things  that  pertain  to  the  body,  and  afterward  all  things  that 
proceed  from  the  soul  and  body  together,  which  are  called 
Qperations.  From  this  production,  therefore,  of  one  from  the 
other,  and  the  consequent  ingrafting  and  conjunction,  it  can 
be  seen  that  these  three  are  of  one  essence,  and  therefore  they 
are  called  three  essentials. 

167.  Every  one  acknowledges  that  these  three  essentials, 
namely,  soul,  body,  and  operation,  both  were  and  are  in  the 
Lord  God  the  Saviour.  That  His  soul  was  from  Jehovah 
the  Father  cannot  be  denied  except  by  Antichrist ;  for  in  the 
Word  of  both  Testaments  He  is  called  the  Son  of  Jehovah, 
the  Son  of  the  Most  High  God,  the  Only-begotten;  conse- 
quently the  Divine  of  the  Father,  like  the  soul  in  man,  is  His 
first  essential.  From  this  it  follows  that  the  Son  whom  Mary 
brought  forth  is  the  body  to  that  Divine  soul;  for  in  the 
mother's  womb  nothing  is  furnished  exoept  the  body  that  has 
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been  oonoeiyed  and  derived  from  the  soul;  this,  therefore,  is 
His  second  essential  Op^httions  constitute  the  third  essen- 
tial, since  these  proceed  from  soul  and  body  together,  and  what 
proceeds  is  of  the  same  essence  as  that  which  produces  it. 
That  the  three  essentials,  Father,  Son,  and  Holy  Spirit,  in  the 
Lord  are  one,  like  soul,  body  and  operation  in  man,  is  clearly 
evident  from  the  Lord^s  words,  that  the  Father  and  He  are 
one ;  that  the  Father  is  in  Him  and  He  in  the  Father ;  and  in 
like  manner  He  and  the  Holy  Spirit,  since  the  Holy  Spirit  is 
the  Divine  that  goes  forth  out  of  the  Lord  from  the  Father,  as 
fully  shown  above  from  the  Word  (n.  153, 154) ;  therefore  to 
show  it  again  would  be  superfluous,  and  like  loading  a  table 
with  food  after  the  appetite  has  been  satisfied. 

168.  When  it  is  said  that  the  Father,  Son,  and  Holy  Spirit 
are  the  three  essentials  of  the  one  Grod,  like  soul,  body,  and 
operation  in  man,  it  seems  to  the  human  mind  as  if  these  three 
essentials  are  three  persons,  which  is  impossible.  But  when  it 
is  understood  that  the  Divine  of  the  Father,  which  constitutes 
the  soul,  and  the  Divine  of  the  Son,  which  constitutes  the  body, 
and  the  Divine  of  the  Holy  Spirit  or  the  proceeding  Divine, 
which  constitutes  the  operation,  are  the  three  essentials  of  the 
one  God,  the  statement  is  comprehensible.  For  God  the  Father 
is  His  Divine,  the  Son  from  the  Father  is  His  Divine,  and  the 
Holy  Spirit  from  both  is  His  Divine ;  and  as  these  are  one  in 
essence  and  one  in  mind  they  constitute  one  God.  But  if  these 
three  Divine  essentials  are  c^led  persons,  and  if  to  each  person 
is  attributed  his  own  property,  to  the  Father  imputation,  to  the 
Son  mediation,  and  to  the  Holy  Spirit  operation,  the  Divine  Es- 
sence, which  in  fact  is  one  and  not  divisible,  becomes  divided : 
and  Uius  none  of  the  three  is  God  in  fulness,  but  each  has  a 
sub-triple  power;  and  this  a  sound  understanding  must  needs 
reject. 

169.  From  the  trinity  in  every  man,  then,  who  can  fail  to 
perceive  the  trinity  in  the  Lord?  In  every  man  there  is  soul, 
body,  and  operation ;  sd  also  in  the  Lord,  <<  for  in  the  Lord 
dweUs  all  the  fulness  of  Divinity  bodily,"  according  to  Paul 
(^CoL  ii  9) ;  therefore  in  the  Lord  the  trinity  is  Divine,  but  in 
man  it  is  human.  In  this  mystical  noti<Mi  IJiat  there  are  three 
Divine  persons  and  yet  one  €h)d,  and  that  this  God,  although 


256  THE  TRUE  CHRISTLA17  BELIGION         [Chap.  IIL 

one^  is  neyertheless  not  one  person^  every  one  can  see  that 
reason  has  no  part,  but  has  been  lulled  to  sleep,  and  still  it 
oompels  the  month  to  speak  like  a  parrot.  And  when  reason  is 
put  to  sleep  what  is  speech  from  the  month  but  dead  speech  ? 
When  the  mouth  utters  that  which  reason  turns  away  from  and 
dissents  from,  is  not  speech  foolish?  At  this  day  human  rea- 
son, in  respect  to  the  Divine  trinity,  is  bound  lil^e  a  man  in 
prison,  manacled  and  fettered ;  and  it  may  be  compared  to  a 
vestal  virgin  buried  alive  for  permitting  the  sacred  fire  to  die 
out;  and  yet  in  the  minds  of  men  of  the  church  the  Divine 
trinity  ought  to  shine  like  a  lamp,  since  Grod  in  His  trinity  and 
in  the  unity  thereof  is  the  All  in  all  the  sanctities  of  heaven 
and  the  church.  But  if  the  soul  is  made  one  God,  and  the  body 
another,  and  the  operation  a  third,  how  does  this  differ  from 
making  three  parts,  each  distinct  from  the  other,  out  of  these 
three  essentials  of  one  man  ?  And  what  is  that  but  cutting 
him  in  pieces  and  slaying  him  ? 

170.  (3)  Before  the  world  was  created  this  Trinity  was 
not  y  hut  after  creation^  when  Ood  became  incarnate,  it  was  pro- 
vided  and  brought  a^out,  and  then  in  the  Lord  God  the  Re- 
deemer and  Saviour  Jesus  Christ.  In  the  Christian  church  at 
the  present  day  a  Divine  trinity  existing  before  the  creation  of 
the  world  is  acknowledged ;  that  is,  that  Jehovah  God  begat  a 
Son  from  eternity,  and  that  the  Holy  Spirit  then  went  forth 
from  both,  and  that  each  of  these  three  is  by  Himself  or  singly 
God,  because  each  is  one  person  subsisting  of  Himself.  But  as 
this  is  incomprehensible  to  all  reason  it  is  called  a  mystery, 
which  can  be  penetrated  only  in  this  way — ^that  these  three  have 
one  Divine  essence,  by  which  is  meant  eternity,  immensity, 
omnipotence,  and  thus  an  equal  Divinity,  glory,  and  majesty. 
But  that  this  trinity  is  a  trinity  of  three  Gods,  and  therefore 
in  no  sense  a  Divine  trinity,  will  be  shown  in  what  follows : 
whUe  from  all  that  precedes  it  is  evident  that  the  trinity  (which 
is  also  a  trinity  of  Father,  Son,  and  Holy  Spirit)  which  was 
provided  and  brought  about  when  God  became  incarnate,  thus 
after  the  world  was  created,  is  a  Divine  trinity,  because  it  is  a 
trinity  in  one  Crod.  This  divine  trinity  is  m  tie  Lord  Gk)d  the 
Bedeemer  and  Saviour  Jesus  Christ,  because  the  three  essen- 
tials of  the  one  God,  which  constitute  one  essenoe,  are  in  Hiai. 
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That  in  Him  (as  PaxQ  says)  dwelleth  all  tbe  fulness  of  Divinity 
is  evident  also  from  the  words  of  ^the  Lord  Himself ,  that  aU 
things  of  the  Father  are  His,  and  that  the  Holy  Spirit  speaks 
from  Him,  and  not  of  itself ;  and  finally,  thafc  when  He  arose 
He  took  from  the  sepnlclire  His  whole  human  body,  both  the 
flesh  and  the  bones  (Matt,  xxviiL  1-8 ;  Mark  xvi  5y  6 ;  Luke 
xziv.  1-3;  John  xz.  11-15),  nnlike  any  other  man;  of  which 
He  bore  living  witness  to  His  disciples^  saying : — 

Behold  My  hands  and  My  feet,  that  it  is  I  Myself ;  handle  Me  apd  see ; 
for  a  spirit  hath  not  flesh  and  bones  as  ye  see  Me  have  {LvJce  zxiv.  80). 

From  this  every  man  may  be  conviifeoed,  if  he  will,  that  the 
Lord's  humanity  is  Divine;  oonsequently,  that  in  Him  Ood  is 
Man  and  Man  is  God. 

171.  The  trinity  whioh  the  present  Christian  church  has  em- 
braced  and  brought  into  its  &ith,  is  that  God  the  Father  begat 
a  Son  from  eternity,  and  that  the  Holy  Spirit  then  went  forth 
from  bothy  aad  that  each  one  of  Himself  is  a  God.  Human 
minds  can  conceive-of  this  trinity  only  as  a  triarchy,  like  the 
government  of  three  kings  in  one  kingdom,  or  of  three  gener- 
als over  one  army,  or  of  three  masters  in  one  household,  all 
possessing  an  equal  power.  From  this  what  but  destruction 
could  ensue  ?  Or  if  one  wishes  to  figure  or  shadow  forth  this 
triarchy  before  his  mind's  sight,  and  at  the  same  time  the 
unity  of  its  members,  he  can  present  it  to  contemplation  only 
as  a  man  with  three  heads  on  one  body,  or  as  three  bodies  under 
one  head.  In  such  a  monstrous  image  must  the  trinity  appear 
to  those  who  believe  that  there  are  three  Divine  persons  each 
by  Himself  God,  and  who  join  these  into  one  God,  but  deny 
that  God,  because  He  is  one,  is  therefore  one  person.  That  a 
Son  of  God  begotten  from  eternity  descended  and  assumed  a 
Human  may  be  compared  to  the  fables  of  the  ancients,  that 
human  souls  created  at  the^  beginning  of  the  world  enter  into 
bodies  and  become  men ;  also  to  the  absurd  notion  that  the  soul 
of  one  person  passes  into  another,  as  many  in  the  Jewish  church 
believed ;  for  example,  that  the  soul  of  Elijah  would  pass  into 
the  body  of  John  the  Baptist,  and  that  David  would  return  into 
his  own  or  into  some  other  man's  body,  and  rule  over  Israel 
and  Jodah,  because  it  ia  said  in  Ezekiel  ;«»- 
17 
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I  will  set  up  one  shephexd  over  them,  and  he  shall  feed  them,  even  My 
servant  David ;  and  he  shall  be  their  shepherd ;  and  I  Jehovah  will  be  to 
them  as  God,  and  David  a  prin<9e  among  them  (zxxiv.  28, 24) ; 

besides  other  passages;  not  knowing  that  the  Loid  is  there 
meant  by  "  David.''  ^ 

172.  (4)  In  ths  ideas  of  thought  a  Trimty  €f  Divine  Ferwne 
from  eternity  y  or  before  the  world  tatu  oreatedy  is  a  Trinity  of 
Gods  ;  and  these  idea^  cannot  be  effaced  by  a  lip^onfession  of 
one  God.  That  a  trinity  of  Divine  persons  from  eternity  is  a 
trinity  of  Gods  is  clearly  evident  from  the  following  passage  in 
the  Athanasian  Creed : — <^  There  is  one  person  of  the  Father, 
another  of  the  Son,  and  aaotiier  of  the  Holy  Spirit ;  the  Father 
is  God  and  Lord;  the  Son  is  God  and  Lord;  and  the  Holy 
Spirit  is  God  and  Lord ;  nevertheless  there  are  not  three  Gods 
and  Lords,  but  one  God  and  Lord ;  for  as  we  are  oompelled  by 
the  Christian  verity  to  confess  each  person  singly  to  be  God 
and  Lord,  so  are  we  forbidden  by  the  Catholic  religion  to  say 
three  Gods  or  three  Lords."  This  creed  is  accepted  as  oecumen- 
ical or  universal  by  the  whole  Christian  church,  and  all  that  is 
at  this  day  known  and  acknowledged  respecting  God  is  from 
iL  That  no  other  trinity  than  a  trinity  of  Gods  was  understood 
by  the  members  of  the  Ificene  Council,  from  which  the  Atha- 
nasian Creed  came  forth  like  a  posthumous  birth,  any  one  can 
see  who  reads  it  with  his  eyes  open.  And  not  only  was  the 
trinity  understood  by  them  to  be  a  trinity  of  Gods,  it  was  so 
understood  by  the  whole  Christian  world  as  well,  for  the  reason 
that  the  whole  Christian  world  derives  all  its  knowledge  of 
God  from  that  source,  and  every  man  clings  to  a  belief  in  its 
words.  [2]  I  appeal  to  every  one,  layman  and  clergyman,  to 
titled  masters  and  professors,  consecrated  bishops  and  arch- 
bishops, purple-robed  cardinals,  and  even  the  Boman  pontiff 
himself,  whether  in  the  Christian  world  to-day  the  trinity  is 
understood  to  be  anything  else  than  a  trinity  of  Gods;  let  every 
one  of  them  consult  with  himself  and  speak  from  the  things 
that  kre  in  his  mind ;  for  from  the  words  of  this  universally 
accepted  doctrine  respecting  God  this  is  as  manifest  and  dear 
as  water  in  a  crystal  goblet,  and  also  that  there  are  three  per- 
sons, each  one  of  whom  is  God  and  Lord;  and  further  ttiat 
according  to  Christian  verity  each  person  singly  ought  to  b» 
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oanf eased  or  acknowledged  to  be  God  and  Lord,  bat  that  the 
Catholic  or  Christian  religion  or  faith  forbids  the  saying  or 
naming  three  Gkxls  and  Lords ;  thus  verity  and  religion,  or  ver- 
ity and  faith,  are  not  one  thing  but  two  things,  each  contrary 
to  the  other.  But  lest  all  this  should  be  exposed  to  ridicule 
before  the  whole  world  it  was  added  that  there  are  not  three 
Gods  and  Lords,  but  one  God  and  Lord ;  for  who  would'  not 
laugh  at  the  idea  of  three  Gods  ?  And  still  does  not  every  one 
see  the  contradiction  in  this  addition  ?  [8]  If  they  had  said, 
indeed,  that  to  the  Father  belongs  the  Divine  essence,  to  the 
Son  the  Divine  essence,  and  to  the  Holy  Spirit  the  Divine  es- 
sence, and  yet  there  are  not  three  Divine  essences,  but  one  in- 
divisible essence,  that  is  to  say,  if  by  the  Father  there  be  un- 
derstood the  Divine  from  whom  (a  Quo),  by  the  Son  the  Divine 
Human  therefrom,  and  by  the  Holy  Spirit  the  proceeding  Di- 
vine, which  are  the  three  constituents  of  the  one  God,  then  this 
mystery  would  be  explicable.  Or  if  we  understood  by  the  Di- 
vine of  the  Father  what  is  like  the  soul  in  man,  and  by  the 
Divine  Human  what  is  like  the  body  of  that  soul,  and  by  the 
Holy  Spirit  what  is  like  the  operation  that  proceeds  from  both, 
then  ttoee  essences,  which  belong  to  one  and  the  same  person, 
and  so  iogeihei  constitute  one  indivisible  essence,  are  under- 
stood. 

173.  The  idea  of  three  Gods  cannot  be  efEaoed  by  a  lip-con- 
fession of  one  God,  for  the  reason  that  from  childhood  this  idea 
has  been  implanted  in  the  memory,  and  it  is  from  the  things 
contained  in  the  memory  that  every  ona  thinks.  The  memory 
in  man  is  like  the  ruminatory  stomach  in  birds  and  beasts ;  into 
which  they  thrust  the  food  from  which  they  gradually  derive 
nourishment ;  and  from  time  to  time  they  draw  the  food  from 
it  and  convey  it  to  the  true  stomach,  where  it  is  digested  and 
meted  out  to  the  various  uses  of  the  body.  The  hiunan  under- 
standing is  this  latter  stomach,  as  the  memory  is  the  former. 
That  the  idea  of  three  Divine  persons  from  eternity,  which  is 
the  same  as  the  idea  of  three  Gods,  cannot  be  effaced  by  a  lip* 
confession  of  one  God,  can  be  seen  by  anybody  from  this  fact 
alone,  that  it  has  not  yet  been  effaced,  and  that  among  the 
notable  there  are  some  who  do  not  wish  it  to  be  effaced ;  for 
while  they  insist  that  the  three  Divine  persons  are  of  one  God, 


260  THE  TBUE  CHRISTIAN  RSU6I0N  Chap.  UL 


/ 


they  obetinately  deny  that  God,  on  account  of  being  one^  is  one 
person.  But  what  wise  man  does  not  think  within  himself  that 
the  term  person  can  not  in  this  ease  mean  person  but  that  it 
predicates  some  qnahty,  though  what  quality  is  not  known  ? 
And  this  not  being  known,  what  has  been  implanted  in  the 
memory  from  childhood  remains,  as  the  roots  of  a  tree  remain 
in  the  ground,  and  from  them,  even  if  the  tree  be  cut  down,  a 
shoot  will  spring  forth.  [2]  But,  my  friend,  not  only  cut  down 
the  tree,  but  also  dig  up  the  root,  and  then  plant  in  your  gar- 
den trees  bearing  good  fruit.  Thus  beware,  lest  in  your  mind 
there  should  lurk  the  idea  of  three  Gods,  while  your  mouth  ut- 
ters the  words  one  Ood,  with  no  idea  in  them.  In.  that  case  is 
not  the  understanding  (which  above  the  memory  is  thinking  of 
three  Grods,  and  at  the  same  time  below  the  memory  is  causing 
the  mouth  to  utter  one  Ood),  like  a  player  on  the  stage  able  to 
act  two  roles  by  running  from  one  side  to  the  other,  at  one  side 
saying  one  thing  and  at  the  other  just  the  opposite,  and  by 
such  contradiction  playiug  on  the  one  side  the  wise  man  and 
on  the  other  the  fool  ?  What  else  can  result  from  this  but  that 
when  the  understanding  stands  in  the  center  and  looks  both 
ways  it  will  conclude  that  neither  this  nor  that  amounts  to 
anything,  and  so,  perhaps,  that  there  is  neither  one  God  nor 
three,  thus  that  there  is  no  God  ?  The  prevailing  naturalism 
of  the  day  is  from  no  other  source.  In  heaven  no  one  can  ut- 
ter the  words,  A  trinity  of  persons  each  one  of  whom  singly  is 
God ;  for  it  is  resisted  by  the  very  aura  of  heaven,  in  which  the 
thoughts  of  those  there  fly  and  undulate,  as  sounds  do  in  our 
air.  Such  words  can  be  uttered  only  by  a  hypocrite,  and  the 
sound  of  his  speech  grates  in  the  heavenly  aura  like  the  gnash- 
ing of  teeth,  or  is  like  the  croak  of  a  raven  trying  to  imitate  a 
bird  of  song.  Moreover,  I  have  heard  from  heaven  that  to  ef- 
face a  belief  established  in  the  mind  by  confirmations  favoring 
a  trinity  of  Gods,  by  means  of  a  lip-confession  of  one  God,  is 
as  impossible  as  it  is  to  draw  a  tree  back  through  its  seed,  oar 
a  man's  chin  through  a  hair  growing  out  of  it 

174.  (5)  A  Trinity  of  Persons  was  unknown  in  the  Apostolie 
Churchy  hut  was  hatched  hi/  the  Nicene  Council,  and  from  thtU 
was  introduced  into  the  Roman  Cojtholie  church,  andfron^  that 
again  into  the  churches  separated  from  it.    By  the  Apostcdio 
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church  ia  meant  the  church  that  existed  in  various  places  not 
only  in  the  time  of  the  apostles,  but  also  in  the  second  and 
third  centuries  after.  But  at  length  men  began  to  wrench  the 
door  of  the  temple  a&  its  hinges^  and  to  break  robber-like  into 
its  sanctuary.  The  temple  is  the  church ;  the  door  is  the  Lord 
(jod  the  Bedeemer ;  and  the  sanctuary  His  Divinity ;  for  Jesus 
says : — 

Verily,  I  say  tmto  you,  he  that  entereth  not  by  the  door  Into  the  sheep- 
fold,  bat  climbeth  up  eome  other  way,  the  same  is  a  thief  and  a  rob- 
ber. I  am  the  door ;  by  Me  If  any  man  enter  in  he  shall  be  saved  {John 
X.  1,  9). 

This  crime  was  committed  by  Axius  and  his  followers.  [2]  On 
this  account,  a  council  was  convoked  by  Constantine  the  Great 
'  at  Nice,  a  city  in  Bithynia ;  and  in  order  to  overthrow  the  per- 
nicious heresy  of  Arius  it  was  devised,  decided  upon^  and  rati* 
fied  by  the  members  of  the  council  that  there  were  from  eter- 
nity tOiree  Divine  persons,  a  Father,  a  Son,  and  a  Holy  Spirit, 
to  each  one  of  whom  belonged  personality,  existence,  and  sub- 
sistence, by  Himself  and  in  Himself ;  also  that  the  seccmd  per- 
son,  or  the  Son,  came  down  and  took  on  a  Human  and  wrought 
redemption;  and  therefore  His  Human,  by  a  hypostatic  union, 
possesses  Divinity,  and  through  that  union  He  has  close  rela- 
tionship with  God  the  Father.  From  that!  time  heaps  of  abomi- 
nable heresies  about  God  and  the  person  of  Christ  began  to 
spring  up  from  the  earth,  and  Antichrists  began  to  rear  their 
heads  and  to  divide  God  into  three  persons,  and  the  Lord  the 
Saviour  into  two,  thus  destroying  the  temple  set  up  by  the  Lord 
through  the  apostles,  and  this  until  not  one  stone  was  left  upon 
another  that  was  not  thrown  down,  according  to  the  Lord's 
words  (Mettt^  xxiv.  2),  where  by  "  the  temple"  not  only  the  edi- 
fice at  Jerusalem  is  meant  but  also  the  church,  the  consum- 
mation or  end  of  which  is  treated  of  in  the  whole  chapter,  [d] 
But  what  else  coiQd  have  been  expected  from  that  council,  or 
from  those  that  followed,  which  in  like  manner  divided  the 
Godhead  into  three,  and  placed  God  in  the  flesh  beneath  them 
on  their  footstool  ?  Fcnr  by  climbing  up  some  other  way  they 
took  the  Head  of  the  church  away  from  its  body ;  that  is,  they 
passed  liim  by,  and  mounted  beyond  to  God  tdxe  Father  as  to 
another,  with  the  mere  mention  on  their  lips  of  Christ's  merit, 
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that  is,  that  God  on  aooount  of  it  might  be  meroifnl,  and  jus- 
tification might  thus  flow  into  them  diiectlj  with  all  that  goes 
with  it,  namely,  remission  of  sins,  renovation,  sanotification, 
regeneration,  and  salvation,  and  this  without  any  meditation  on 
man's  part. 

176.  That  the  Apostolic  church  had  not  the  least  knowledge 
of  a  trinity  of  persons,  or  of  three  persons  from  eternity,  oa& 
be  clearly  seen  from  the  creed  of  that  church  which  is  called  . 
the  Apoitle^  Creed,  in  which  are  these  words : — <<  I  believe  in 
God  tiie  Fatiier  Almighty,  Maker  of  heaven  and  earth;  and  in 
Jesus  Christ,  His  only  Son,  our  Lord,  who  was  conceived  by 
the  Holy  Spirit,  bom  of  the  virgin  Mary  ;'*  and  *^  I  believe  in 
the  Holy  Ghost"  Here  no  mention  is  made  of  a  Son  bom  from 
eternity,  but  only  of  a  Son  conceived  by  the  Holy  Spirit,  and ' 
bom  of  the  virgin  Mary ;  for  they  knew  from  the  apostles : — 

That  Jesos  Christ  was  the  true  God  (1  John  v.  20) ; 
And  that  in  Him  dwelt  all  the  fulness  of  the  Godhead  bodily  {Col  ii.  9); 
And  that  the  apostles  preached  faith  in  Him  (Act$  jlx.  21)] 
And  that  to  Him  was  given  all  power  in  heaven  and  on  earth  {Matt, 
zxvilL  18). 

176.  What  confidence  is  to  be  had  in  councils  when  they  do 
not  go  directly  to  the  God  of  the  church  ?  Is  not  the  church 
the  Lord's  body,  and  He  its  head  ?  What  is  a  body  without  a 
head  ?  And  what  sort  of  a  body  is  that  upon  which  three  heads 
have  been  put,  under  the  auspices  of  which  men  hold  consul- 
tations and  pass  decrees  ?  Does  not  enlightenment  (which  is 
spiritual  when  it  is  from  the  Lord  alone,  who  is  the  God  of 
heaven  and  the  church,  and  also  the  God  of  the  Word)  then 
become  more  and  more  natural  and  at  length  sensual  ?  And 
then  not  a  single  genuine  theological  truth  in  its  internal  form 
is  perceived  without  being  instantly  cast  out  of  the  thought  of 
the  rational  understanding,  and  like  chaff  from  a  winnowing 
machine  blown  into  the  air.  In  this  state  fallacies  steal  into  the 
mind  instead  of  truths,  and  darkness  instead  of  rays  of  light; 
and  men  stand  as  if  in  a  cave  with  spectacles  on  the  nose  and 
torch  in  hand,  shutting  their  eyes  to  spiritual  truths,  which  are 
in  the  light  of  heaven,  and  opening  them  to  sensual  truths  be> 
longing  to  the  fatuous  light  c^  the  bodily  senses.  And  it  is  the 
same  afterwards  when  the  Word  is  read ;  the  mind  is  then  asleep 
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to  trutiis  and  awake  to  falsities,  and  becomes  like  the  beast 
described  as  rising  up  out  of  the  sea: — 

With  a  mouth  like  that  of  a  lion,  a  body  like  that  of  a  leopard,  and  feet 
like  those  of  a  bear  {Apoc.  ziii.  2). 

It  is  said  in  heaven  that  when  the  Nicene  Council  had  finished 
its  work,  that  had  come  to  pass  which  the  Lord  foretold  to  His 
disciples : — 

The  son  shall  be  darkened,  and  the  moon  shall  not  give  her  light,  and 
the  stars  shall  fall  from  heaven,  and  the  powers  of  the  heavens  shall  be 
shaken  {Matt.  xziy. 


and  in  &ct  the  Apostolic  church  was  like  a  new  star  appearing 
in  the  starry  heaven.  But  the  church  after  the  two  Nicene 
councils  became  finally  like  the  same  star  darkened  and  lost  to 
view,  as  has  sometimes  happened,  according  to  this  observation 
of  astronomers,  in  the  natural  world.  We  read  in  the  Word 
that: — 

Jehovah  God  dwells  in  light  unapproachable  (1  Tim.  vi.  IS). 

Who,  then,  can  approach  Him,  uzdess  He  take  up  His  abode  in 
light  that  is  approachable,  that  is,  unless  He  come  down  and 
assume  a  Human,  and  in  it  become  the  light  of  the  world  (John 
L9;xiL46)?  Any  one  can  see  that  to  get  near  to  Jehovah  the 
father  in  His  own  light  is  as  impossible  as  to  take  the  wings 
of  the  morning  and  fly  on  them  to  the  sun,  or  to  feed  upon  the 
son's  rays  instead  of  material  food,  or  as  for  a  bird  to  fly  in  the 
ether,  or  a  stag  to  run  on  air. 

177.  (6)  From  the  Nicene  Trinity  and  the  Athanasian  Trvn- 
Uy  together  a  faith  arose  by  which  the  whole  Christian  church 
has  been  perverted.  That  both  the  Kicene  and  Athanasian  trini- 
ties axe  a  trinity  of  Oods  can  be  seen  from  the  creeds  above 
quoted  (n.  172).  From  these  the  faith  of  the  present  church 
has  arisen,  which  is  a  faith  in  God  the  Father,  Qod  the  Son, 
and  Ck)d  the  Holy  Spirit, — ^in  Grod  the  Father  that  He  will  im- 
pute the  righteousness  of  His  Son  the  Saviour  and  ascribe  it  to 
man,  in  Ood  the  S<m  that  He  will  intercede  and  covenant,  and 
in  the  Holy  Spirit  that  He  will  in  reality  inscribe  upon  man 
the  Son's  imputed  righteousness,  and  confirm  it  with  a  seal,  by 
justifying,  sanctifying,  and  regenerating  him.    This  is  the  faitili 
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of  the  present  day ;  and  it  is  sufficient  evidence  that  a  trinity  of 
Gods  is  what  is  acknowledged  and  worshiped.  [2]  From  the 
faith  of  any  church  flow  forth  not  only  all  its  worship  but  also 
all  its  dogmas;  thus  it  may  be  said  that  such  as  its  faith  is  such 
is  its  doctrine.  From  this  it  follows  that  inasmuch  as  the  faith 
of  the  present  church  is  a  faith  in  three  Gods,  it  has  perverted 
all  things  belonging  to  the  church  j  for  faith  is  the  first  principle 
and  doctrinals  are  derivatives ;  and  derivatives  derive  their  es- 
sence from  the  first  principle  If  any  one  will  put  these  dootri- 
nals  one  by  one  under  examination,  as  the  doctrine  of  God,  of 
the  person  of  Christ,  of  charity,  repentance,  regeneration,  free- 
will, election,  and  the  use  of  the  sacraments,  baptism  and  the 
Holy  Supper,  he  will  see  plainly  that  there  is  a  trinity  of  Gods 
within  each  one;  and  even  if  it  does  not  actually  £4)pear  within 
each,  they  all  flow  from  it  as  from  their  fountain.  But  as  4^oh 
an  examination  cannot  here  be  made  (and  yet  in  order  that 
man's  eyes  may  be  opened  it  is  well  worth  making),  an  Appen- 
dix shall  be  added  to  this  work  in  which  this  will  be  shown. 
[8]  The  faith  of  the  church  respecting  God  is  like  the  soul 
in  the  body,  and  doctrinals  are  like  the  members  of  the  body. 
Or  again,  faith  in  God  is  like  a  queen,  and  dogmas  like  the  offi- 
cers of  her  court ;  and  as  these  all  hang  upon  the  word  of  the 
queen,  so  do  dogmas  upon  the  utterance  of  faith.  Solely  from 
^e  faith  of  a  church  it  can  be  seen  how  the  Word  is  under- 
stood in  that  church ;  for  a  faith  inwardly  adapts  and  draws  to 
itself,  as  if  by  cords,  whatever  things  it  can.  If  the  faith  is  false 
it  plays  the  harlot  with  every  truth  therein,  and  perverts  and 
&lsifies  it,  and  in  the  spiritual  things  makes  man  insane.  But 
if  the  faith  is  true  the  whole  Word  sustains  it ;  and  the  God  of 
the  Word,  who  is  the  Lord  God  the  Saviour,  pours  light  upon 
it  and  breathes  upon  it  His  Divine  assent  and  makes  man  wise. 
[4]  It  will  also  be  seen  in  the  Appendix  that  the  faith  of  the 
present  day  (which  in  its  inward  form  is  a  faith  in  three  Gk)d8, 
but  in  its  outward  form  a  faith  in  one  God)  has  quenched  the 
light  in  the  Word  and  taken  away  the  Lord  from  the  church, 
and  has  thus  changed  its  morning  into  night.  This  was  done 
by  heresies  before  the  council  of  Nice,  and  further  by  heresies 
arising  from  that  council  and  after  it  But  what  confidenoe  is 
to  be  placed  in  councils  which  :-* 
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Enter  not  through  the  door  faito  the  aheepfold  bat  climb  op  oome  other 
way  (according  to  the  liord's  words  hi  John  x.  1,  9)  ? 

Their  deliberation  is  not  unlike  the  walking  of  a  blind  man  in 
the  daytime  or  of  a  man  not  blind  at  night,  neither  of  whom 
8^es  a  ditch  until  he  has  tumbled  into  it.  What  oonfidenoe^  for 
example,  can  be  placed  in  councils  that  established  the  yioai^ 
ship  of  the  pope,  the  canonization  of  the  dead,  the  invocation 
of  the  dead  as  deities,  the  worship  of  their  images,  the  granting 
of  indulgences,  the  division  of  the  Eucharist,  and  other  things  ? 
Or  what  confidence  is  to  be  placed  in  a  council  that  established 
the  unspeakable  doctrine  of  predestination,  and  hung  it  up.  be- 
fore its  church  buildings  as  the  palladium  of  religion  ?  Bu^  my 
firiend,  go  to  the  God  of  the  Word,  and  thus  to  the  Word  itself, 
and  so  enter  through  the  door  into  the  sheepf  old,  that  is,  into 
the  church,  and  you  will  be  enlightened ;  and  then  as  from  a 
mountain  top  you  will  see  for  yourself  the  goings  and  wander* 
ings,  not  only  of  the  many  but  your  own  also  previously  in  the 
gloomy  forest  below. 

178.  The  faith  of  every  church  is  like  the  seed  from  which 
an  its  dogmas  spring.  It  may  be  compared  to  the  seed  of  a 
tree,  out  of  which  grows  everything  belonging  to  the  tree,  even 
to  its  fruit ;  and  also  to  the  seed  of  man,  from  which  offspring 
and  families  are  begotten  in  successive  series.  Therefore  as 
soon  as  its  leading  tenet,  which  from  its  predominance  is  called 
saving,  is  known,  the  character  of  a  church  is  known.  This 
may  be  illustrated  by  the-f ollowing  example.  Suppose  the  faith 
to  be  that  nature  is  the  creator  of  the  universe ;  it  will  follow 
from  this  faith  that  the  universe  is  called  God,  that  nature  is  its 
essence,  that  the  ether  is  the  supreme  Deity  whom  the  ancients 
called  Jove,  that  the  air  is  the  goddess  they  called  Juno  and 
made  the  wife  of  Jove ;  that  the  ocean  is  a  god  below  these, 
which  after  the  manner  of  the  ancients  may  be  called  Neptune ; 
and  as  the  Divinity  of  nature  reaches  to  the  earth's  very  center, 
there  is  a  god  there  also,  who,  as  with  the  ancients,  may  be 
called  Pluto ;  that  the  sun  is  the  court  of  aU  the  gods,  where 
they  medt  whenever  Jupiter  calls  a  council ;  moreover,  that  fire 
is  life  from  God;  and  thus  the  birds  fly  in  God,  the  beasts 
walk  in  God,  and  the  fishes  swim  in  God.  It  follows  also  that 
thoughts  are  merely  modifiioaticMis  of  the  e<«her,  as  the  words 
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flowing  from  them  are  modulationB  of  air ;  and  that  love's  affec- 
tions are  occasional  changes  of  state  caused  by  the  influx  into 
them  of  the  sun's  rays ;  and  along  with  these  notions,  that  the 
life  after  death,  together  with  heaven  and  hell,  is  a  fable  con- 
cocted by  the  clergy  for  the  purpose  of  acquiring  honors  and 
wealthy  which,  although  a  fable,  is  useful,  and  not  to  be  ridiculed 
openly,  since  it  serves  the  public  interest  by  keeping  simple 
minds  in  the  bonds  of  obedience  to  magistrates ;  but  those  that 
are  inveigled  by  religion  are  in  fact  men  devoted  to  abstrac- 
tions, their  thoughts  are  fantasies,  their  actions  ludicrous,  and 
they  themselves  drudges  of  the  priests,  believing  in  what  they 
see  not,  and  seeing  what  transcends  the  sphere  of  their  minds. 
The  belief  that  nature  is  the  creator  of  the  universe  includes 
these  consequences,  and  many  more  like  them,  and  they  pro- 
ceed from  that  belief  when  it  is  laid  open.  They  are  presented 
here  to  show  that  within  the  f £kith  of  the  present  church,  which 
in  its  internal  form  is  a  faith  in  three  Grods  and  in  its  external 
form  a  faith  in  one,  there  are  swarms  of  falsities,  and  that  as 
many  falsities  can  be  drawn  out  of  it  as  there  are  little  spiders 
in  the  egg-sac  of  a  single  spider.  Who  that  has  a  mind  truly 
rational  does  not  see  this  by  light  from  the  Lord;  and  how  can 
any  other  mind  see  it  so  long  as  the  door  to  that  faith  and  its 
offshoots  is  shut  and  bolted  by  the  decree  that  it  is  unlawful  for 
reason  to  look  into  its  mysteries  ? 

179.  (7)  This  is  the  source  of  that  <<  ahomifwtion  of  desola^ 
tion,  and  that  tribuloHon  such  as  has  not  been  nor  ever  shall 
bSf'  which  the  Lord  foretold  in  Daniel,  and  in  the  Gospels^  and 
in  the  Apocalypse.     In  Daniel  we  read : — 

Upon  the  bird  of  abominations  shall  be  desolation  eren  until  the  eon- 
sommation  and  decision,  it  shall  drop  upon  the  devastation  (iz.  97). 

In  the  gospel  of  Matthew  the  Lord  says : — 

Many  false  prophets  shall  arise  and  shall  lead  many  astray. .  When, 
therefore,  ye  shall  see  the  abomination  of  desolation  predicted  by  Daniel 
the  prophet  standing  in  the  holy  place,  let  him  that  readeth  note  it  well 
(xxiv.  11,  16) ; 

and  afterwards  in  the  same  chapter : — 

Then  shall  be  great  tribnlation,  sach  as  hath  not  been  from  the  begin- 
ning of  the  world  until  now,  no,  nor  ever  shaU  be  (i«ne  21). 
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This  tribulation  and  that  abomination  are  treated  of  in  seren 
chapters  of  the  Apocalypse;  they  are  irhat  are  meant: — 

By  the  black  hone,  and  the  pale  horse  going  out  of  the  book,  the  seal 
of  which  the  Lamb  opened  (vi.  5-8). 

Also  by : — 

The  beast  coming  up  oat  of  the  abyss  which  made  war  upon  the  two 
witnesses  and  killed  them  (zi.  7  9eq). 

Also  by: — 

The  dragon  which  stood  before  the  woman  about  to  be  delirered,  that 
he  might  devour  her  chikl,  and  which  pursued  her  into  the  desert  and 
there  from  liis  mouth  cast  out  water  as  a  river  that  he  might  drown  her 
(xiL). 

Also  by: — 

The  beasts  of  the  dragon,  one  from  the  sea  and  the  other  from  the  earth 
(xiii.). 

Again : — 

By  the  three  green  spirits  like  frogs  which  went  forth  out  of  the  mouth 
of  the  dragon,  and  out  of  the  mouth  of  the  beast,  and  out  of  the  mouth  of 
the  faiae  prophet  (xvi.  18). 

And  finally  by  this : — 

Tliat  after  the  seven  angela  had  poured  out  the  bowls  of  the  wrath  of 
God,  in  which  were  the  seven  last  plagues,  into  the  earth,  the  sea,  the 
fountains  and  rivers,  upon  the  sun,  upon  the  seat  of  the  beast,  upon  the 
Euphrates,  and  at  length  hito  the  air,  there  was  a  great  earthquake,  such 
as  was  not  since  there  were  men  upon  the  earth  (xvi.). 

The  "  earthquake"  means  the  overturning  of  the  church,  which 
is  done  by  falsities  and  falsifications  of  truth,  and  this  is  signi- 
fied also  by : — 

The  great  tribulation,  such  as  hath  not  been  from  the  beginning  of  the 
worid  {Matt.  zziv.  21). 

The  following  words  haye  a  like  meaning : — 

And  the  angel  thrust  in  his  sickle  and  gathered  the  vineyard  of  the 
earth,  and  cast  it  into  the  great  wine-press  of  the  anger  of  God ;  and  the 
wine-press  was  trodden  and  there  went  out  blood  even  unto  the  bridlee  of 
the  horses  for  a  thousand  and  six  hundred  furlongs  (Apoc.  xiv.  10,  20) ; 

«  Uood^'  signifying  truth  falsified.    Besides  other  things  oon 
tauied  in  those  seven  chapters. 
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180.  In  the  Gkwpels  (Matt,  xxir.;  Mark  xiiL ;  and  Luke  zxi.) 
the  suooessive  stated  of  decline  and  corruption  in  the  Chris- 
tian church  axe  described ;  and  "  the  great  tribulation  such  as 
hath  not  been  since  the  beginning  of  the  world,  nor  ever  shall 
be"  which  is  there  mentioned  means  (as  in  many  other  places 
in  the  Word)  the  infestation  of  truth  by  falsities,  even  until  no 
truth  remains  that  is  not  falsified  and  consummated.  This  also 
is  meant  by  *^  the  abomination  of  desolation"  there  mentioned ; 
and  again  by  ''  the  desolation  upon  the  bird  of  abominations" 
and  by  ^<  the  consummation  and  decision"  in  Dahiel;  and  the 
same  thing  is  described  in  the  Apocalypse  in  the  passages  just 
quoted  from  that  book.  This  has  come  to  pass  because  the 
churchy  instead  of  acknowledging  the  unity  of  God  in  trinity 
and  His  trinity  in  unity  in  one  person,  has  acknowledged  these 
in  three  persons ;  and  in  consequence  the  church  has  been  based 
in  the  mind  upon  the  idea  of  three  Gods,  and  on  the  lips  upon 
the  confession  of  one  God;  and  thus  men  have  separated  them- 
selyes  from  the  Lord,  and  at  length  to  such  an  extent  that  no 
idea  of  Divinity  in  His  Human  nature  is  left  with  them,  when 
in  fact  He  is  God  the  Father  in  the  Human,  and  therefore  He 
is  called : — 

The  Father  of  eternity  (/«a.  ix.  6)  ; 

And  He  said  to  Philip,  He  that  seeth  Me  seeth  the  Father  {John  xiv. 
7,0). 

181.  But  it  may  be  asked,  Whence  is  the  very  stream  of  that 
fountain  from  which  has  come  forth  an  abomination  of  deso- 
lation such  as  is  described  in  Daniel  (ix.  27),  and  a  tribu- 
lation such  as  was  not  nor  shall  be  {Matt.  xxiv.  21)  ?  The 
answer  is,  that  it  comes  from  that  same  universal  faith  of  the 
Christian  world,  and  from,  its  influx,  operation,  and  imputation 
according  to  traditions.  Wonderfvil  it  is  that  the  doctrine  of 
justification  by  that  faith  alone  (which,  however,  is  no  faith  but 
only  a  chimera)  controls  every  point  of  doctrine  in  Christian 
churches ;  that  is,  with  the  clerical  order  it  rules  as  almost  the 
sole  theological  principle.  It  is  what  all  students  of  divinity 
eagerly  learn  in  the  schools  and  drink  in  and  absorb ;  and  after- 
wards, seemingly  inspired  by  heavenly  wisdom,  they  teach  it 
in  the  churches  and  publish  it  in  books ;  and  by  it  they  strive 
after  and  acquire  a  reputation  and  fame  and  praise  for  superior 
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leamiiig;  aad  on  aecoimt  of  it^  diplomas,  degrees^  and  piizea 
are  bestowed  upon.them;  aiid  all  this  is  done,  aLthoogh  by  that 
same  faith  aloae  the  sun  at  this  day  is  darkened,  the  moon  is 
robbed  of  her  light,  the  atacs  have  fallen  from  heaven,  and  the 
powers  of  the  heavens  have  been  shaken,  aoooiding  to  the  w(»ds 
of  the  Lord's  propheey  in  Matthew  (xxiv.  29),  It  has  been 
proved  to  me  that  the  doctrine  of  this  faith  has  today  so  dark- 
ened men's  minds  that  they  are  not  willing,  and  therefore  as  it 
were  not  able,  to  see  any  Divine  truth  inwardly,  either  in  the 
light  of  the  sun  or  in  the  light  of  the  moon,  but  only  outwardly 
on  the  mere  rough  surface  by  the  light  on  a  hearth  at  night ; 
and  I  am  therefore  able  to  declare,  that  if  Divine  truths  re- 
specting the  real  conjunction  of  charity  and  faith,  respecting 
heaven  and  hell,  the  Lord,  life  after  death,  and  eternal  happi- 
ness, were  sent  down  from  heaven  written  in  letters  of  silver, 
those  who  hold  to  justification  and  sanotification  by  faith  alone 
would  not  deem  them  worth  reading.  But  it  would  be  wholly 
different  if  a  treatise  on  justification  by  faith  alone  ware  sent 
up  from  the  hells ;  this  they  would  receive,  and  would  kiss  it 
and  carry  it  home  in  their  bosoms. 

182.  (8)  /Sb,  too^  unless  a  new  heaven  and  a  new  church  were 
eetaMished  by  the  Lard  there  oeuld  no  fleeh  be  saved.  It  is  said 
in  MaMhew : — 

Then  shall  be  great  tribulation,  such  as  hath  not  been  from  the  begin- 
ning of  the  world  until  now,  no,  nor  ever  shall  be.  And  exoept  those  days 
be  shortened  no  flesh  would  be  saved  (xxiv.  21,  22). 

This  chapter  treats  of  "  the  consummation  of  the  age,''  by  which 
the  end  of  the  present  church  is  meant ;  therefore  ^  to  shorten 
those  days"  means  to  bring  that  church  to  an  end  and  establish 
a  new  one.  Who  does  not  know  that  unless  the  Lord  had  come 
into  the  world  and  wrought  redemption  no  flesh  could  havie 
been  saved  ?  To  work  redemption  means  to  found  a  new  heaven 
and  a  new  church.  That  the  Lord  would  again  come  into  the 
world  He  foretold  in  the  Gospels,  Matt,  xxiv.  30, 31 ;  Mark  xiii. 
26 ;  Luke  xii.  40 ;  xxi.  27 ;  and  in  the  Apoealypsey  particularly 
in  the  last  chapter.  That  He  is  also  effecting  a  redemption  at 
this  day  by  founding  a  new  heaven  and  establishing  a  new 
church  to  the  end  that  man  may  be  saved,  has  been  shown  above 
in  the  chapter  on  Redemption.    [2]  The  great  mystery  that 
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nnless  anew  chtirch.  is  established  by  the Loid  no  flesh  can  be 
saved,  is  this :  That  so  long  as  the  diagon  with  his  hoide  re- 
mains in  the  world  of  spirits  into  which  he  has  been  cast,  no 
Divine  truth  united  to  Divine  good  can  pass' through  that  world 
to  men  on  .earth  without  being  perverted  and  falsified,  or  with* 
out  its  perishing.  This  is  what  is  meant  in  the  Apocalypse  by 
the  words : — 

The  dragon  was  cast  out  into  the  earth,  and  his  angels  were  cast  out 
with  him.  Woe  to  those  that  inhabit  the  earth  and  the  sea,  for  the  devil 
had  come  down  unto  them  having  great  anger  (  zlL  9,  12,  18). 

But  when  the  dragon  had  been  cast  into  hell  (xx.  10), 

John  saw  a  new  heaven  and  a  new  earth,  and  he  saw  the  New  Jerusalem 
coming  down  from  God  out  of  heaven  (zxi.  1,  2) ; 

^<  the  drag  on''  meaning  those  who  are  in  the  faith  of  the  present 
church. 

[8]  In  the  spiritual  world  I  have  several  times  talked  with 
those  who  believe  that  men  are  justified  by  faith  alone ;  and  I 
have  told  them  that  their  doctrine  is  both  erroneous  and  absurd, 
and  induces  upon  men  security,  blindness,  sleep,  and  in  spirit- 
ual  things  a  night,  and  consequently  death  to  the  soul ;  and  I 
have  exhorted  them  to  discard  it;  but  I  received  the  answer, 
<<  Why  discard  it  ?  Does  not  the  superiority  of  the  learning  of 
the  clergy  over  that  of  the  laity  hang  upon  that  sole  doctrine  ?" 
I  replied,  <<  In  that  case  they  do  not  regard  the  salvation  of  souls 
as  any  object,  but  the  superiority  of  their  own  reputation ;  and 
as  they  have  adapted  the  truths  of  the  Word  to  their  false 
principles,  and  have  thus  adulterated  them,  they  are  those  an- 
gels of  the  abyss,  called  Abaddons  and  Apollyons  {Apoc.  ix.  11), 
who  signify  tiiose  that  destroy  the  church  by  a  total  falsifica- 
tion of  the  Word."  But  they  made  answer,  "  What  do  you 
mean  ?  By  our  knowledge  of  the  mysteries  of  that  faith  we 
are  oracles,  and  from  it  as  from  a  sanctuary  we  give  responses ; 
therefore  we  are  not  Apollyons  but  Apollos."  Indignant  at  this 
reply  I  said,  "  If  you  are  Apollos  you  are  also  leviathans — ^your 
leaders  the  crooked  leviathans,  and  the  rest  of  you  the  stretched* 
out  leviathans,  whom  God  will  visit  with  His  sore  and  great 
sword"  {ha*,  xxvii.  1).    But  at  this  they  laughed* 
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183.  (9)  .^V^ma  IVmtfyo/iWsofWyeadkontfc^ffiffAamMn^fy 
i$  Oodf  aecardinsf  to  the  Athanasian  oreedy  many  diseardant  aaul 
hetero^fenecus  ideas  respecting  Qod  have  ariseny  which  are  phaf^ 
tasies  and  abortions.  Prom  the  dootrine  of  three  DlTine  per- 
sons from  etermtjy  which  in  itself  is  the  head  of  all  the  doo- 
trinals  in  the  Christian  chnroheSi  there  have  arisen  many  ideas 
of  €k)d  that  are  mibeooming  and  nnwortdij  of  the  Christian 
world,  whiohy  on  the  subjeot  of  God  and  His  oneness  ought  to 
be  and  might  be  a  light  to  aU  peoples  and  nations  in  the  four 
quarters  of  the  globe.  All  who  dwell  outside  the  Christian 
church,  both. Mohammedans  and  Jews,  and  besides  these  the 
Gentiles  of  every  cult,  are  averse  to  Christianity  solely  <m  ac- 
count of  its  belief  in  three  Gods.  This  its  propagandists  know; 
and  therefore  they  are  very  cautious  about  divulging  the  doo- 
trine of  a  trinity  of  persons  as  it  is  taught  in  the  Nioene  and 
Athanasian  creeds ;  for  if  they  did  they  would  be  shunned  and 
ridiculed.  [2]  The  absurd,  ludicrous,  and  frivolous  ideas  that 
have  sprung  up  out  of  the  doctrine  of  three  Divine  persons  from 
eternity,  and  that  still  spring  up  in  every  man  who  retains  a 
belief  in  the  words  of  that  doctrine,  rising  from  his  ears  and 
eyes  into  the  sight  of  his  thought,  are  as  follows :  That  God 
the  Father  sits  on  high  overhead;  the  Son  at  His  right  hand; 
and  the  Holy  Spirit  before  them  listening,  ahd  forthwith  trav- 
ersing the  whole  world,  dispensing  according  to  their  decision 
the  gifts  of  justification,  inscribing  them  upon  men  and  chang- 
ing men  from  children  of  wrath  to  children  of  grace,  and  from 
being  damned  to  being  elect.  I  appeal  to  the  learned  of  the 
clergy  and  well-informed  of  the  laity,  whether  in  their  minds 
they  cherish  any  other  visual  image  than,  this,  for  this  flows  of 
itself  from  the  same  doctrine  (see  Memorable  Relation,  n.  16). 
[3]  There  flows  from  it  also  a  curiosity  for  conjecturing  what 
they  conversed  about  before  the  world  was  made,  whether  about 
making  the  world,  or  perchance  about  those  who  according  to 
the  Supralapsarians  were  to  be  predestined  and  justified,  or  al- 
so about  redemption ;  likewise  what  they  have  been  conversing 
about  among  themselves  since  the  world  was  created — ^the 
Father  from  His  authority  and  power  to  impute,  the  Son  frcm 
His  power  to  mediate ;  moreover  that  imputation,  which  is  elec- 
tion, is  from  the  mercy  of  the  Son  who  intercedes  for  all  in 
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general  and  for  some  inidiTidtiallyy  and  that  the  Father^  being 
moved  by  love  to  the  Son  and  by  the  agony  witneesed  in  Him 
when  on  the  oroesy  has  graoe  for  such.  But  who  cannot  see  that 
auoh  things  are  silly  oonoeits  about  God  ?  And  yet  in  the  Chris- 
tian ohuxches  these  are  the  very  sanetitieS;  which  are  to  be 
kissed  with  the  lips,  but  not  looked  into  by  any  mental  vision 
because  they  aie  above  the  reason,  and  if  they  were  lifted  out 
of  the  memory  into  the  understanding  man  would  become  in- 
sane. This,  lK>wever,  does  not  take  away  the  idea  of  three  Gods 
but  induces  a  stupid  faith,  bemuse  of  which  a  man,  when  think- 
ing about  God,  may  be  likened  to  a  sleep-walker  wandering 
about  in  the  darkness'  of  night,  or  to  one  Uind  from  birth  wan- 
dering in  the  light  of  day. 

184.  That  a  trinity  of  Gods  is  fixed  in  the  minds  of  Chris- 
tians, although  from  shame  they  deny  it,  is  very  evident  from 
the  ingenuity  of  many  of  them  in  demonstrating  by  means  of 
various  things  in  plain  and  solid  geometry,  in  arithmetic,  and 
in  physics,  and  also  by  foldings  of  doth  and  paper,  that  the 
three  are  one  and  the  one  is  three.  Thus  they  play  with  the 
IHvine  trinity  as  jugglers  play  with  each  other.  Their  juggling 
{m  this  subject  may  be  compared  to  the  visions  of  t^oee  suffer- 
ing from  fever,  who  see  one  object  (whether  a  man,  or  a  table 
or  a  candle)  as  three,  or  three  as  one.  It  may  also  be  com- 
pared to  the  tricks  of  those  who  work  soft  wax  with  their  fin* 
gers  and  mould  it  into  various  shapes,  now  making  it  triangular 
to  exhibit  the  trinity,  and  again  spherical  to  exhibit  the  unity, 
meanwhile  asking,  <<Is  not  the  substance  still  one  and  the 
same?''  And  yet  the  Divine  trinity  is  like  the  one  pearl  of 
great  value,  but  when  divided  into  persons  it  is  like  that  pearl 
divided  into  three  parts,  whereby  it  is  utterly  and  manifestly 
ruined. 

186.  To  this  shall  be  added  the  following  Memorable  Rela> 
tions.    First : — 

In  the  spiritual  world  4itere  are  climates  and  zones  ju6t  as 
in  the  natural  world.  Nothing  exists  in  this  world  that  does 
not  also  exist  in  that ;  yet  in  origin  they  differ.  In  the  natural 
world  climates  vary  according  to  the  distance  of  the  sun  from 
the  equator ;  in  the  spiritual  world  they  vary  according  to  tlie 
disttooes  of  the  will's  affeotions  and  the  consequent  thought  of 
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the  Tmdentanding  f xom  true  love  and  true  faith ;  for  of  these 
latter  all  things  in  that  world  are  correspondences. 

In  the  frigid  zones  of  the  spiritual  world  things  appear 
similar  to  those  in  the  frigid  zones  of  the  natural  world ;  lands 
and  waters  alike  are  bound  in  ice  with  snow  upon  them.  Those 
come  hither  and  dwell  here  who  in  the  world  had  lulled  their 
understanding  to  sleep  by  their  indolence  in  thinking  of  spir- 
itual things^  and  who  were  consequently  indolent  in  doing  any- 
thing useful.    Such  are  called  boreal  spirits. 

[2]  On  one  occasion  I  had  a  strong  desire  to  see  some  region 
of  the  frigid  zone  where  these  boreal  spirits  dwelL  I  was  there- 
fore conducted  in  spirit  northward  to  a  region  where  the  whole 
earth  appeared  to  be  covered  with  snow  and  all  the  water  frozen. 
It  was  the  Sabbath  day ;  and  I  saw  men,  that  is,  spirits  similar  in 
stature  to  the  men  of  our  world,  with  their  heads,  owing  to  the 
cold,  covered  with  lions'  skins,  the  mouth  of  the  skin  fitted  to 
their  own ;  while  before  and  behind  and  down  to  the  loins  their 
bodies  were  clad  with  leopard  skins  and  their  feet  with  bear  skin. 
I  also  saw  many  riding  in  chariots,  and  some  in  chariots  carved 
in  the  form  of  a  dragon  with  the  horns  projecting  forward.  The 
chariots  were  drawn  by  small  horses  with  their  tails  clipped, 
which  ran  like  frightful  wild  creatures,  the  driver  holding  tight 
the  reins  and  continually  speeding  and  whipping  them  to  a  run. 

At  length  I  saw  that  the  crowds  were  flocking  towards  a  tem- 
ple, which  was  invisible  because  it  was  buried  in  snow ;  but  the 
caretakers  of  the  temple  were  shovelling  away  the  snow  and 
digging  a  path  for  the  ecmiing  worshipers,  who  descended  and 
entered. 

[8]  I  was  permitted  to  see  the  inside  of  the  temple.  It  was 
lighted  with  an  abundance  of  lamps  and  torches.  There  was  an 
altar  of  hewn  stone,  behind  which  hung  a  tablet  with  the  in- 
scription, The  Divine  Trinity ^  Father,  Son^  and  Holy  Spirit,  who 
are  essentially  one  God,  hut  personally  three. 

At  length  a  priest  who  stood  at  the  altar,  after  kneeling  thrice 
before  the  tablet,  went  up  into  the  pulpit  with  a  book  in  his  hand 
and  began  a  discourse  on  the  Divine  trinity.  <'  O  how  great  the 
mystery,"  he  exclaimed,  ''that  God  in  the  highest  begot  a  Son 
from  eternity,  and  through  Him  sent  forth  tb6  Holy  Spirit,  the 
three  conjoining  themselves  by  their  essence  but  dividing  them- 
18 
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selves  by  their  properties,  which  are  imputatiou,  redemption, 
and  operation  I  But  if  we  look  upon  these  things  from  reason 
our  vision  grows  obscure,  and  a  spot  comes  before  it  such  as 
appears  before  the  eye  of  one  who  fixes  his  gaze  upon  the  naked 
sun.  Therefore,  my  hearers,  in  this  matter  let  us  keep  the  un- 
derstanding under  obedience  to  faith.'' 

[4]  Again  he  exclaimed, "  0  how  great  a  mystery  is  our  holy 
faith,  that  God  the  Father  imputes  the  righteousness  of  His  Son 
and  sends  the  Holy  Spirit,  who  from  that  imputed  righteousness 
works  out  the  evidences  of  justification !  These  in  brief  are  for 
giveness  of  sins,  renovation,  regeneration,  and  salvation,  of  the 
influx  of  action  of  which  a  man  is  no  more  conscious  than  the 
statue  of  salt  into  which  Lot's  wife  was  turned ;  and  of  the  in- 
dwelling or  the  state  of  which  he  is  no  more  conscious  than  a 
fish  in  the  sea.  But,  my  friends,  in  this  faith  there  lies  a  treas- 
ure so  enclosed  and  hidden  that  not  a  particle  of  it  can  be  seen ; 
therefore  in  this  matter  also  let  us  keep  the  imderstanding  un- 
der obedience  to  faith." 

[5]  After  some  deep  sighs  he  again  exclaimed,  '<  O  how  great 
is  the  mystery  of  election!  He  becomes  one  of  the  elect  to 
whom  God  imputes  that  faith,  which  He  imparts,  at  His  good 
pleasxire  and  out  of  pure  grace,  to  whomsoever  He  wills  and 
when  He  wills,  and  while  it  is  being  poured  into  him  man  is 
like  a  stock,  but  when  this  has  been  done  he  becomes  like  a 
tree.  It  is  true  that  there  are  fruits,  that  is,  good  works,  hang- 
ing upon  the  tree  (which  in  a  representative  sense  is  our  faith) ; 
but  the  fruit  does  not  cling  to  it,  and  therefore  the  worth  of  the 
tree  is  not  in  the  fruit  Yet  as  this  sounds  heterodox,  although 
it  is  a  mystical  verity,  let  us,  my  brethren,  keep  the  under- 
standing under  obedience  to  faith  in  it." 

[6]  Then  again,  after  a  brief  pause,  standing  as  if  he  would 
produce  something  further  from  his  memoiy,  he  continued, 
"  From  the  mass  of  mysteries  I  will  present  one  more,  namely, 
that  in  spiritual  things  man  has  not  a  grain  of  f  ree-wilL  For 
the  primates  and  rulers  of  our  order  say  in  their  theological 
canons  that  in  matters  pertaining  to  faith  and  salvation,  which 
are  especially  called  spiritual,  man  has  no  ability  to  will,  think 
or  understand  anything,  nor  even  adapt  or  apply  himself  to 
their  reception.    Therefore  of  myself  I  say,  that  a  man  is  no 
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better  able  than  a  parrot  or  a  magpie  or  a  raven  to  think  about 
these  things  from  reason  and  talk  about  them  from  thought ; 
so  that  in  spiritual  things  man  is  in  fact  an  ass,  and  only  in 
natural  things  is  he  a  man.  But,  my  friends,  lest  this  should 
annoy  your  reason,  let  us  in  this  as  in  the  others  keep  the  un« 
derstEmding  under  obedience  to  faith.  For  our  theology  is  a 
bottomless  abyss,  and  if  you  let  your  intellectual  vision  down 
into  it  you  will  be  overwhelmed,  and  will  perish  as  by  ship- 
wreck. And  yet  keep  this  in  mind, — ^we  are  none  the  less  in 
the  true  light  of  the  Gospel,  which  is  shining  far  above  our 
heads ;  but  sad  to  say,  the  hairs  of  our  heads  and  the  bones  of 
our  skulls  stand  in  the  way  and  keep  the  light  from  penetrat- 
ing the  reoesses  of  our  understanding." 

[7]  Having  said  this  he  came  down  from  the  pulpit;  and 
when  he  had  offered  a  prayer  at  the  altar  and  the  service  was 
over  I  approached  some  who  were  talking  together,  among 
whom  was  the  priest;- and  those  standing  around  him  said, 
<<  We  give  you  everlasting  thanks  for  a  discourse  so  magnifi- 
cent and  so  rich  in  wisdom." 

But  I  said  to  them,  "  Did  you  understand  anything  ?" 

And  they  answered,  "  We  took  in  everything  with  full  ears ; 
but  why  do  you  ask  whether  we  understand  ?  Is  not  the  mi- 
derstanding  benumbed  by  such  matters  ?" 

^  And  to  this  the  priest  added,  *^  Forasmuch  as  you  have 
heard  and  have  not  understood  you  are  blessed,  for  thereby 
you  have  salvation." 

[8]  Afterwards  I  talked  with  the  priest  and  asked  him 
whether  he  had  a  degree.  He  answered,  '<  I  am  a  laurelled 
Master." 

I  then  said,  <<  Master,  I  have  heard  you  preaching  mysteries ; 
if  you  know  of  the  mysteries  but  know  nothing  that  they  con- 
tain, you  know  nothing;  for  they  are  like  chests  locked  with 
triple  bolts ;  and  unless  you  open  them  and  look  inside,  which 
must  be  done  by  the  understanding,  you  do  not  know  whether 
the  c<m tents  are  precious  or  whether  they  are  worthless,  or  are 
hurtfuL  They  may  contain  vipers'  eggs  or  spiders'  webs,  ac- 
cording to  the  description  in  Isaiah  "  (lix.  5). 

At  this  the  priest  looked  at  me  grimly ;  and  the  worshipers 
withdrew  and  entered  their  chariots,  drunken  with  paradoxes^ 
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muddled  with  empty  woids,  and  enveloped  in  darkneas  le* 
speoting  all  things  of  faith  and  the  means  of  salvation. 

186.  Second  Memorable  Relation : — 

I  was  engaged  in  thought  about  what  region  of  the  mind  in 
man  is  occupied  with  theological  matters.  At  first  I  supposed 
that  being  spiritual  and  heavenly  they  occupy  the  highest  re- 
gion. For  the  human  mind  is  divided  into  three  regions,  as 
a  house  into  three  stories,  or  the  angelic  abodes  into  three 
heavens. 

Then  an  angel  standing  near  said,  ^<With  those  who  love 
truth  because  it  is  true,  theological  matters  rise  even  into  the 
highest  region  of  the  mind,  because  in  that  region  is  their 
heaven,  and  they  are  in  the  light  in  which  angels  dwelL  But 
moral  subjects  theoretically  examined  and  perceived  have  their 
place  in  a  second  region  beneath  these,  because  they  communi- 
cate with  things  spiritual  Beneath  these  in  a  first  region  po- 
litical subjects  have  their  place ;  while  scientific  matters,  which 
are  manifold,  and  may  be  referred  to  genera  and  species,  form 
a  door  to  these  higher  matters.  Those  with  whom  things  spir- 
itual, moral,  political,  and  scientific  are  thus  subordinated, 
think  what  they  think  and  do  what  they  do  from  justice  and 
judgment.  This  is  because  the  light  of  taith,  which  is  also  the 
light  of  heaven,  illuminates  from  the  highest  region  all  things 
that  follow,  as  the  light  of  the  sun,  passing  in  turn  through  the 
ethers  and  through  the  atmospheres  illumines  the  eyes  of  men 
and  beasts  and  fishes.  It  is  different,  however,  in  matters  of 
theology  with  those  who  love  truth  not  because  it  is  true,  but 
only  for  the  glory  of  their  reputation.  With  them  theological 
subjects  have  their  seat  in  the  lowest  region  along  with  scien- 
tific subjects ;  with  some  the  former  are  mingled  with  the  latter ; 
with  others  the  two  cannot  be  so  mingled.  In  the  same  region 
but  still  lower  are  political  subjects,  and  beneath  these  again 
moral  subjects,  for  in  such  persons  the  two  higher  regions  are 
not  opened  on  the  right  hand ;  and  in  consequence  they  have 
no  interior  reason  from  judgment  and  no  affection  for  justice, 
but  only  a  cleverness  which  enables  them  to  talk  on  evety  sub- 
ject as  if  from  intelligence  and  to  confirm  whatever  presents 
itself  as  if  from  reason ;  but  the  objects  of  reason  which  they 
chiefly  love  are  falsities,  because  these  adhere  to  the  fallacies 
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of  the  senses.  This  is  why  there  aie  so  many  in  the  world  who 
no  more  see  truths  of  doctrine  from  the  Word  than  those  blind 
can  see ;  and  when  such  hear  truths  they  hold  their  nostrils, 
lest  the  scent  of  the  truths  should  disturb  them  and  excite 
nausea ;  while  on  the  other  hand,  they  open  all  their  senses  to 
falsities  and  drink  them  in  as  whales  drink  in  water.'' 

187.  Third  Memorable  Relation : — 

Once  when  I  was  meditating  about  the  dragon  and  the  beast 
and  the  false  prophet  spoken  of  in  the  Apocalypse^  an  angelic 
spirit  appeared  to  me  and  asked,  <'  What  are  you  meditating 
about?''    And  I  said,  **  About  the  false  prophet." 

Then  he  said,  <<  I  will  take  you  to  the  place  where  those  are 
who  are  meant  by  the  false  prophet ;"  and  he  added  that  they 
are  the  same  as  are  meant  in  the  thirteenth  chapter  of  the 
Apocalypse  by  <<  the  beast  rising  up  out  of  the  earth,"  which 
bad  two  horns  like  a  lamb^  and  which  spoke  like  a  dragon. 

I  followed  him,  and  lo,  I  saw  a  great  crowd,  in  the  midst  of 
which  were  leaders  of  the  church  who  taught  that  nothing  saves 
man  but  faith  in  the  merit  of  Christ ;  and  that  works  are  good, 
but  contribute  nothing  to  salvation,  and  yet  should  be  taught 
from  the  Word  in  order  that  the  laity,  especially  the  simple, 
may  be  held  more  firmly  in  the  bonds  of  obedience  to  magis- 
trates, and  may  be  compelled  as  if  from  religion,  and  thus  from 
within,  to  practise  moral  charity. 

[2]  Then  one  of  them,  seeing  me,  said,  "  Would  you  like  to 
see  our  temple,  in  which  there  is  an  image  representative  of 
our  faith  ?" 

I  approached  and  looked,  and  behold  the  temple  was  mag- 
nificent. In  the  center  of  it  was  an  image  of  a  woman  clad  in 
scarlet  robes,  holding  in  her  right  hand  a  golden  coin,  and  in 
her  left  a  chain  of  pearls.  But  both  the  image  and  the  temple 
were  produced  through  phantasy;  for  through  phantasies  in- 
fernal spirits  are  able  to  represent  magnificent  things  by  clos- 
ing up  the  interiors  of  the  ibind  and  opening  the  exteriors  only. 
When,  however,  I  observed  that  these  things  were  such  jug- 
gleries, I  prayed  to  the  Lord,  and  immediately  the  interiors  of 
my  mind  were  opened,  and  then  in  place  of  a  magnificent  tem- 
ple I  saw  a  house  full  of  chinks  from  top  to  bottom,  tumbling 
all  to  pieces ;  and  in  place  of  the  woman,  I  saw  hanging  with 
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in  th^  building  a  figure  with  a  head  like  a  diagon's,  a  body  like 
a  leopard's,  its  feet  like  bear's  feet,  and  its  mouth  like  that  of 
a  lion,  thus  precisely  like  the  beast  described  as  rising  up  out 
of  the  sea  {Apoc,  xiiL  2) ;  and  for  a  floor  there  was  a  bog  with 
a  multitude  of  frogs  in  it,  and  I  was  told  that  underneath 
the  bog  was  a  large  hewn  stone,  with  the  Word  hidden  deep 
below  it 

Seeing  this  I  said  to  the  juggler,  <<  Is  this  your  temple  ?" 
And  he  said,   '<  It  is.'' 

But  suddenly  he,  too,  had  his  inner  sight  opened,  and  from 
it  he  saw  the  same  things  that  I  did,  aod  he  cried  out  loudly, 
"  What  is  this,  and  whence  is  it  ?" 

And  I  said,  '<  It  is  from  the  light  of  heaven,  which  discloses 
the  quality  of  every  outward  shape,  and  thus  the  quality  of 
your  faith  separate  from  spiritual  charity." 

[3]  And  presently  a  wmd  blew  up  from  the  east  and  swept 
away  the  temple  and  the  image  and  dried  up  the  bog  and  thus 
laid  bare  the  stone  beneath  which  the  Word  was  lying.  And 
then  a  warmth  like  that  of  spring  breathed  upon  it  from 
heaven,  and  behold  in  the  same  place  a  tabernacle  simple  in 
outward  form  appeared. 

And  the  angels  who  were  with  me  said,  <<  Behold  the  taber- 
nacle of  Abraham,  as  it  was  when  the  three  angels  came  to  him 
and  foretold  the  birth  of  Isaac.  To  the  eye  it  appears  simple, 
but  it  becomes  more  and  more  magnificent  according  to  the  in- 
flux of  light  from  heaven." 

It  was  granted  them  to  open  the  heaven  occupied  by  spir- 
itual angels,  who  are  in  wisdom.  And  at  once  from  the  light 
flowing  in  from  that  heaven  the  tabernacle  appeared  like  a 
temple  similar  to  that  at  Jerusalem.  And  when  I  looked  in- 
side I  saw  the  f  oundationnstone  under  which  the  Word  was  de- 
posited, set  about  with  precious  stones,  and  from  these  a  kind 
of  effulgence  beamed  upon  the  walls,  on  which  were  figures  of 
cherubim,  and  the  glow  beautifully  variegated  the  walls  with 
colors. 

[4]  While  I  wondered  at  these  things  the  angels  said,  ^  You 
shall  see  something  still  more  wonderful."  And  it  was  granted 
them  to  open  the  third  heaven,  where  celestial  angels  dwell  who 
are  in  a  state  of  love ;  and  then  because  of  the  Abjuj  light  flow- 
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ing  in  from  that  heaven  the  whole  temple  vanished,  and  in  its 
place  the  Lord  alone  was  seen  standing  upon  the  foundation- 
stone,  which  was  the  Word,  appearing  in  the  same  form  in 
which  He  appeared  to  John  (Apoo.  i.).  But  as  the  interiors  of 
the  angels'  minds  were  then  filled  with  a  holiness  which  im- 
pelled them  to  fall  down  upon  theif  faces,  the  way  by  which 
the  light  came  from  the  third  heaven  was  immediately  closed 
by  the  Lord,  and  a  way  was  opened  for  light  from  the  second 
heaven,  and  this  caused  the  temple  to  assume  its  former  as- 
pect, and  also  the  tabernacle,  which  was  now  in  the  center  of 
the  temple. 

This  was  an  illustration  of  what  is  meant  in  the  Apocalypse 
by  these  words : — 

Behold,  the  tabernacle  of  God  is  with  men,  and  He  shall  dwell  with 
them  (xxl.  3). 

And  by  these  words : — 

I  nw  no  temple  in  the  New  Jerusalem,  for  the  Lord  God  the  Almighty 
is  the  temple  thereof,  and  the  Lamb  (xzi.  22). 

188.  Fourth  Memorable  Belation : — 

As  I  have  been  permitted  by  the  Lord  to  behold  wonderful 
things  in  the  heavens  and  beneath  the  heavens,  it  behooves  me, 
as  commanded,  to  relate  what  has  been  seen. 

There  was  seen  a  magnilicent  palace,  and  in  the  innermost 
parts  of  it  a  temple,  and  in  the  center  of  the  temple  a  golden 
table  upon  which  the  Word  was  lying,  and  two  angels  stood  be- 
side it.  Around  the  table  were  seats  in  triple  rows.  The  seats 
of  the  first  row  were  covei^d  with  cloth  of  pure  silk,  purple- 
colored  ;  those  of  the  second  row  with  cloth  of  sky-blue  silk ; 
and  those  of  the  third  row  with  white  cloth. 

Beneath  the  roof,  high  above  the  table,  a  wide  canopy  was  seen 
ablaze  with  precious  stones,  from  the  glow  of  which  shone  a 
rainbow,  such  as  is  seen  when  the  sky  is  clearing  after  a  shower. 
Presently  a  number  of  the  clergy  equal  to  the  number  of  the 
seats  appeared  and  occupied  the  seats,  all  clothed  in  the  gar- 
ments of  the  priestly  office.  At  one  side  was  a  wardrobe  where 
an  angel  keeper  stood;  and  within  it  arranged  in  beautiful 
order  splendid  robes  were  lying. 
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This  was  a  council  called  together  by  the  Lord ;  and  I  heard 
a  voice  from  heaven  saying,  "  Deliberate.'' 

But  they  asked,  <<  On  what  subject  ?'' 

It  was  said,  <<  On  the  Lord  the  Saviour,  and  on  the  Holy 
Spirit.'^  But  when  they  began  to  meditate  oa  these  subjects 
they  were  not  in  a  stafie  of  enlightenment;  therefore  they 
prayed,  and  a  light  then  flowed  down  from  heaven ;  and  first 
the  back  part  of  their  heads  were  lighted  up,  then  their  tem- 
ples and  at  last  their  faces.  Then  they  began  to  deliberate, 
and  first,  as  bidden,  in  regard  to  the  Lord  the  Saviour. 

[2]  And  the  first  point  proposed  and  discussed  was,  Who  aS" 
sumed  the  Human  in  the  Virgin  Mary  7 

And  the  angel  standing  beside  the  table  upon  which  was  the 
Word,  read  to  them  the  following  from  Luke : — 

The  angel  said  to  Maiy,  Behold  thou  shalt  conceive  in  the  womb,  and 
bring  forth  a  Son,  and  shalt  call  His  name  Jesus.  He  shaU  be  great,  and 
shall  be  called  the  Son  of  the  Most  High.  And  Maty  said  to  the  angel. 
How  shall  this  thing  be,  seeing  I  know  not  a  man  ?  And  the  angel  an- 
swered and  said  unto  her,  The  Holy  Spirit  shall  come  upon  thee,  and  the 
power  of  the  Most  High  shall  overshadow  thee ;  therefore  that  holy  thing 
that  is  bom  of  thee  shall  be  called  the  Son  of  God  (I  81,  82, 84,  86). 

Then  he  read  the  following  from  Matthew : — 

The  angel  said  to  Joseph  in  a  dream,  Joseph,  thou  son  of  David,  fear 
not  to  take  unto  thee  Mary  thy  bride,  for  that  which  is  conceived  in  her 
is  of  the  Holy  Spirit.  And  Joseph  knew  her  not  until  she  had  brought 
forth  her  firstborn  son ;  and  he  called  His  name  Jesus  (i.  20,  26). 

He  also  read  other  passages  from  the  Gospels  (as  Matt,  iii 
17 ;  xviL  6 ;  John  L  18 ;  iiL  16 ;  xx.  31) ;  and  many  others  else- 
where, in  which  the  Lord  in  respect  to  His  Human  is  called  the 
Son  of  Grod,  and  where  from  His  Human  He  calls  Jehovah  His 
Father.  He  read  also  from  the  Frophets,  where  it  is  foretold 
that  Jehovah  Himself  would  come  into  the  world ;  among  them 
these  two  passages  from  Isaiah : — 

It  shall  be  said  in  that  day,  Lo,  this  is  our  God ;  we  have  waited  for 
Him  that  He  may  deliver  us ;  this  is  Jehovah ;  we  have  waited  for  Him ; 
let  us  exult  and  be  glad  in  His  salvation  (xxv.  9). 

The  voice  of  one  crying  in  the  desert.  Prepare  ye  the  way  of  Jehovah ; 
make  level  in  the  wilderness  a  highway  for  our  God.  For  the  glory  of 
Jehovah  shall  be  revealed,  and  all  flesh  shall  see  it  together.  Behold,  the 
Lord  Jehovih  cometh  in  strength,  He  shall  feed  His  fiock  like  a  shepherd 
(xl  8,  6,  10,  11). 
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[3]  And  the  angel  said,  <<  Beoaiise  Jehovah  Himself  came  into 
the  world  and  assumed  the  Human  He  is  called  in  the  Prophets 
Sayiour  and  Bedeemer.  Then  he  read  to  them  the  following 
passages: — 

Among  thee  alone  is  God,  and  there  is  no  God  besides.  Surely  thou 
art  a  hidden  God,  O  God  of  Israel,  the  Saviour  {laa.  xlv.  14, 15). 

Am  not  I  Jehovah  ?  and  there  is  no  God  else  beside  Me  ;  a  just  God  and 
a.  Saviour,  there  is  none  beside  Me  (laa,  xlv.  21,  22). 

I  am  Jehovah,  and  beside  Me  there  is  no  Saviour  (Isa,  xliii.  11). 

I  am  Jehovah  thy  God,  and  thou  shalt  acknowledge  no  God  beside  Me, 
and  there  is  no  Saviour  beside  Me  (Roa,  xlil.  4). 

That  all  flesh  may  know  that  I  Jehovah  am  thy  Saviour  and  thy  Be- 
deemer {laa.  xliz.  26 ;  Iz.  16). 

As  for  our  Bedeemer,  Jehovah  of  Hosts  is  His  name  {laa.  xlvii.  4). 

Their  Bedeemer  is  strong,  Jehovah  of  Hosts  is  His  name  (Jer.  1. 84). 

O  Jehovah,  my  rock  and  my  Redeemer  (Pa.  xix.  14). 

Thus  said  Jehovah  thy  Bedeemer,  the  Holy  One  of  Israel,  I  am  Jehovah 
thy  God  (laa.  xlviii.  17  ;  xliiL  14 ;  xlix.  7 ;  liv.  8). 

Thou,  Jehovah,  art  our  father ;  our  Bedeemer  from  everlasting  is  Thy 
name  (laa.  hdli.  16). 

Thus  said  Jehovah  thy  Bedeemer,  I  am  Jehovah  that  maketh  all  things, 
even  alone  by  Myself  (laa.  xliv.  24). 

Thus  said  Jehovah  the  King  of  Israel,  and  his  Bedeemer  Jehovah  of 
Hosts,  I  am  the  First,  and  I  am  tba  Last ;  and  beside  Me  there  is  no-  God 
{laa.  xliv.  6). 

Jehovah  of  Hosts  is  His  name,  and  thy  Bedeemer,  the  Holy  One  of 
Israel ;  the  God  of  the  whole  earth  shall  He  be  called  (laa.  liv.  6). 

Behold  the  days  come,  when  I  shall  raise  up  unto  David  a  righteous 
Branch,  and  He  shall  reign  as  King,  and  this  is  His  name,  Jehovah,  our 
Bis^teoa8ne8B(«rer.xxiii.  5,  6 ;  xxxiii.  15,  16).' 

In  that  day  Jehovah  shall  be  King  over  all  the  earth ;  in  that  day  Jeho- 
vah shall  be  one,  and  His  name  one  (Zech.  xiv.  9). 

■ 

[4]  Strengthened  in  belief  by  all  these  passages,  those  that 
sat  upon  the  seats  unanimously  declared,  that  Jehovah  Him- 
self assumed  the  Human  that  He  might  redeem  and  saye  men. 

And  thereupon  from  some  Roman  Catholics  who  had  hidden 
themselves  behind  the  altar  a  voice  was  heard  saying,  "  How 
can  Jehovah  Ood  become  a  Man?  Is  He  not  the  Creator  of 
the  universe  ?" 

And  one  of  those  on  the  second  row  of  seats  turned  about 
and  said,  "  Who  then  was  it  ?'' 

And  he  who  had  been  behind  the  altar  and  was  now  stand- 
ing near  it  said,  ^  The  Son  from  eternity.'' 
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But  he  reodiyed  the  reply,  <'  Is  not  the  Son  from  eternity, 
according  to  your  confession  of  faith,  also  the  Creator  of  the 
universe  ?  Moreover,  what  is  a  Son  and  a  God  bom  from  eter- 
nity ?  And  how  can  the  Divine  essence,  which  is  one  and  in- 
divisible, be  separated,  and  one  part  of  it  descend  and  not  the 
whole  at  once  ?" 

[5]  The  second  subject  of  discussion  about  the  Lord,  was 
whether  the  Father  and  He  are  thus  one  as  soul  and  body  are 
one ;  and  they  said  that  this  follows,  because  the  soul  is  from 
the  father. 

Then  one  of  those  who  sat  on  the  third  row  of  seats  read  from 
what  is  called  the  Athanasian  creed  as  follows: — << Although 
our  Lord  Jesus  Christ,  the  Son  of  God,  is  God  and  Man,  yet 
these  are  not  two,  but  one  Christ ;  yea^  one  altogether ;  He  is 
one  person ;  since  as  the  soul  and  body  make  one  man,  so  God 
and  Man  is  one  Christ.''  The  reader  said  that  this  creed,  in 
which  these  words  are  found,  is  accepted  throughout  the  Chris- 
tian world,  even  by  the  Koman  Catholics. 

The  others  said, "  What  more  is  needed  ?  God  the  Father  and 
He  are  one  as  soul  and  body  are  one."  And  they  said,  <'  This 
being  so,  we  bee  that  the  Lord's  Human  is  Divine  becaxise  it 
is  the  Human  of  Jehovah ;  also  that  it  is  the  Lord  as  to  His 
Divine  Human  who  is  to  be  approached,  and  that  thus  and  in 
no  other  way  can  the  Divine  which  is  called  jhe  Father  be  ap- 
proached." 

[6]  This  conclusion  of  theirs  the  angel  confirmed  by  many 
passages  from  the  Word,  among  which  were  the  following : — 

Unto  \i8  a  Child  is  bom,  unto  ns  a  Son  is  g^ven ;  and  His  name,  Won- 
derful, Counselor,  Ood,  Biighty,  Father  of  Eternity,  Prince  of  Peace 
{Isa,  ix.  6). 

In  the  same : — 

Abraham  knoweth  us  not,  and  Israel  doth  not  acknowledge  us  ;  Thou, 
Jehovah,  art  our  Father,  our  Redeemer  from  everlasting  is  Thy  name 
(Ixiii.  16). 

A^nd  in  John : — 

Jesus  said.  He  that  believeth  in  Me  believeth  in  Him  that  sent  Me ;  and 
he  that  seeth  Me  seeth  Him  that  sent  Me  (xii.  44,  45). 

Philip  said  to  Jesus,  Show  us  the  Father,  Jesus  saith  unto  him,  He  that 
hath  seen  Me  hath  seen  the  Father ;  how  sayest  thou  then,  Show  us  the 


N.  188]  MEMORABLE  RELATION,  FOURTH  288 

Fftther  ?  Belieyest  thou  not  that  I  am  in  tlie  Father  and  the  Father  In 
Me  ?  Believe  Me  that  I  am  in  the  Father,  and  the  Father  in  Me  (xiv.  8- 
11).  i 

Jesus  said,  I  and  My  Father-  are  one  (z.  30). 

Again: — 

All  things  that  the  Father  hath  are  Mine ;  and  all  Mine  are  the  Father^s 
(xtL  16 ;  xvii.  10). 

Finally: — 

Jesus  said,  I  am  the  Way,  the  Truth,  and  the  Life ;  no  one  cometh  un- 
to the  Father  but  by  Me  (xiv.  6).    • 

To  all  this  the  reader  added,  that  things  like  those  here  said 
by  the  Lord  about  Himself  and  His  Father  might  also  be  said 
l^  man  about  himself  and  his  own  souL  Having  heard  this 
they  all  with  one  voice  and  one  heart  declared  that  the  Lord's 
Human  is  Divine,  and  that  this  Human  must  be  approached  in 
order  to  approach  the  Father,  since  by  means  of  it  Jehovah 
God  sent  Himself  into  the  world  and  made  Himself  seen  be- 
fore the  eyes  of  men,  and  thus  accessible.  To  the  ancients  in 
like  manner  He  made  Himself  visible,  and  thus  accessible  in  a 
Himian  Form ;  but  then  through  an  angel.  But  as  that  form 
was  representative  of  the  Lord  who  was  to  come,  so  .with  the  an- 
cients all  things  pertaining  to  the  church  were  representative. 

[7]  This  was  followed  by  a  deliberation  about  the  Holy 
Spirit.  In  the  first  place  there  was  set  forth  the  idea  of  many 
respecting  God  the  Father,  the  Son,  and  the  Holy  Spirit,  name- 
ly, that  God  the  Father  sits  on  high  with  the  Son  at  His  right 
hand,  and  that  the  two  send  forth  from  themselves  the  Holy 
Spirit  to  enlighten,  teach,  justify  and  sanctify  mankind. 

Then  a  voice  from  heaven  was  heard  saying,  "  That  idea  of 
thought  is  to  us  unbearable.  Who  does  not  know  that  Jehovah 
God  is  omnipresent  ?  And  whoever  knows  and  acknowledges 
this  must  acknowledge  that  He  Himself  enlightens,  teaches, 
justifies,  and  sanctifies ;  and  that  there  is'  no  mediating  God 
distinct  from  Him,  still  less  a  God  distinct  from  two  Gods,  as 
one  person  from  another  person.  Therefore  have  done  with  the 
former  idea,  which  is  foolish,  and  let  this  which  is  the  right 
idea  be  accepted,  and  you  will  see  the  matter  clearly." 

[8]  Then  a  voice  from  the  Bfoman  Catholics  who  were  stand- 
ing near  the  altar  of  the  temple  was  heard  saying,  "What^ 
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then,  is  the  H0I7  Spirit  which  is  mentioned  in  the  Word  in  the 
Gospels  and  in  Paul,  by  which  so  many  learned  men  of  the 
clergy,  especially  our  own,  say  they  are  led  ?  Who  at  this  day 
in  the  Christian  world  denies  the  Holy  Spirit  and  its  opera- 
tions ?" 

At  these  words  one  of  those  sitting  on  the  second  row  of 
seats  turned  about  and  said,  <<  You  say  that  the  Holy  Spirit  is 
a  person  by  Himself  and  a  God  by  Himself ;  but  what  is  a  per- 
son going  out  of  and  forth  from  a  person  \mt  an  operation  go- 
•  ing  out  and  forth  ?  One  person  cannot  go  out  of  or  forth  from 
another,  but  operation  can.  Or  what  is  a  G^  going  out  of  or 
proceeding  from  God,  but  an  outgoing  and  proceeding  Divine  ? 
One  God  cannot  go  out  of  or  forth  from  another  God,  and 
through  still  another,  but  the  Divine  can  go  out  and  forth 
from  one  Grod." 

[9]  On  hearing  these  words  those  sitting  on  the  seats  unani- 
mously concluded  that  the  Holy  Spirit  is  not  a  x)ersan  by  itself, 
nor  thus  a  G^  by  itself,  but  is  the  Holy  Divine  going  out  of 
and  forth  from  the  one  only  and  omnipresent  God,  who  is  the 
Lord. 

At  this  the  angels  who  stood  near  the  golden  table  upon 
which  was  the  Word  said,  "  It  is  welL  Nowhere  does  one  read 
in  the  Old  Covenant  that  the  prophets  spoke  the  Word  from 
the  Holy  Spirit,  but  from  Jehovah ;  and  in  the  new  Covenant 
wherever  the  Holy  Spirit  is  mentioned  it  means  the  Divine  go- 
ing forth,  which  is  the  Divine  Milightening,  teaching,  vivifjring, 
reforming,  and  regenerating/' 

[lO]  After  this  another  discussion  about  the  Holy  Spirit 
followed  on  this  point.  From  whom  does  the  Divine  that  is 
meant  by  the  Holy  Spirit  go  forth,  whether  from  the  Father  or 
from  the  Lord?  While  they  were  discussing  this  subject  a 
light  from  heaven  beamed  upon  them  by  which  they  saw  that 
the  Holy  Divine,  which  is  meant  by  the  Holy  Spirit,  does  not 
go  forth  out  of  the  Father  through  the  Loni,  but  out  of  the 
Lord  from  the  Father,  comparatively  as  man's  activity  goes 
forth,  not  from  the  soul  through  the  body,  but  out  of  the  body 
from  the  soul. 

The  angel  who  stood  near  the  table  confirmed  this  by  the 
following  passages  from  the  Word :— - 


k 
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He  whom  God  hatb  sent,  speaketh  the  words  of  God;  for  not  by 
mewore  doth  God  give  the  Spirit  unto  Him.  The  Father  loveth  the  Son, 
and  hath  given  all  things  into  His  hand  (John  iii.  84,  86). 

And  there  shall  go  forth  a  Shoot  out  of  the  stock  of  Jesse,  and  the 
Spirit  of  Jehovah  shall  rest  upon  Him,  the  spirit  of  wisdom  and  of  un- 
derstanding ;  the  spirit  of  counsel  and  might  (/so.  xi.  1,  2). 

That  the  Spirit  of  Jehovah  was  put  upon  Him  and  was  in  Him  (Iso. 
zlii  1 ;  lix.  19,  20 ;  ba  1 ;  Luke  iv.  18). 

When  the  Holy  Spirit  is  come,  whom  I  will  send  unto  you  from  the 
Father  {John  xv.  26). 

He  shall  glorify  Me,  for  He  shall  take  of  Mine  and  shall  declare  it  unto 
you.  All  things  whatsoever  the  Father  hath  are  Mine  ;  therefore  said  I 
that  He  shall  take  xd  Mine  and  shall  declare  it  unto  you  {John  zvi.  14, 15). 

If  I  go  away  I  will  send  the  Comforter  unto  you  {John  xvL  7). 

That  the  Comforter  is  the  Holy  Spirit  {John  xiv.  26). 

The  Holy  Spirit  was  not  yet,  because  Jesus  was  not  yet  glorified  (John 
viiiSO). 

But  after  the  glorification : — 

Jesos  breathed  upon  the  disciples,  and  said  onto  them.  Receive  ye  (be 
Holy  Spirit  {John  xx.  22). 

And  in  the  Apocalypse : — 

Who  shall  not  glorify  Thy  name,  O  Lord  ?  for  Thou  alone  art  holy 
(XV.  4). 

[11]  As  the  Holy  Spirit  means  the  Lord's  Divine  operation 
from  His  Divine  omnipresence,  so  when  He  spoke  to  His  dis- 
ciples about  the  Holy  Spirit  whom  He  would  send  from  the 

Father  He  also  said : — 

\ 
I  will  not  leave  you  orphans.    I  go  away  and  I  come  unto  you.    And 
in  that  day  ye  shall  know  that  I  am  in  My  Father,  and  ye  in  Me,  and  I 
in  you  {John  xiv.  18,  20,  28). 

And  just  before  He  left  the  world  He  said  : — 

Lo,  I  am  with  you  all  the  days,  even  unto  the  consummation  of  the 
age  (MaJtL  xxviU.  20). 

Having  read  these  passa^s  to  them  the  angel  said,  <^  From 
these  and  many  other  passages  from  the  Word  it  is  clear  that 
the  Divine  which  is  called  the  Holy  Spirit  goes  forth  out  of 
the  Lord  from  the  Father." 

Hereupon  those  who  sat  upon  the  seats  said,  "This  is  Di- 
vine truths" 
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[12]  Finally  the  follomng  decree  was  adopted : — ^*  Ftom  the 
deliberation  of  this  council  we  have  clearly  seen  and  therefore 
acknowledge  as  holy  truth,  that  in  the  Lord  God  the  Saviour 
Jesus  Christ  there  is  a  Divine  trinity,  namely,  the  Divine  from 
which  (a  quo),  which  is  called  the  Father,  the  Divine  Human 
which  is  called  the  Son,  and  the  Divine  going  forth  which  is 
called  the  Holy  Spirit ;"  and  together  they  cried  out  that : — 

*'  In  Christ  dwelleih  ail  the  fulness  of  Divinity  bodily  {Col,  iL  9). 

Thus  in  the  church  Grod  is  one.'' 

[13]  When  this  conclusion  had  been  reached  in  that  mag- 
nificent council  the  members  arose ;  and  an  angel  keeper  came 
from  the  wardrobe  bringing  to  each  one  of  those  occupying  the 
seats  splendid  garments  interwoven  here  and  th^re  with  golden 
threads ;  and  he  said, ''  Accept  these  wedding  garments."  And 
they  were  conducted  in  glory  to  the  new  Christian  heaven,  with 
which  the  Lord's  church  on  earth,  which  is  the  New  Jerusalem, 
will  be  conjoined. 
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CHAPTER    IV. 
THE  SACRED   SCRIPTURE  OR  WORD  OF  THE  LORD 


I. 
THE  8ACBED  SCRIPTURE  OR  THE  WORD  IS  DIYnTB  TRUTH  ITSELF. 

189.  It  is  on  every  one's  lips  that  the  Word  is  from  God,  is- 
Divinely  inspired,  and  is  therefore  holy ;  and  yet  it  has  not  been 
known  heretofore  where  in  the  Word  its  Divinity  resides.  For 
in  its  letter  the  Word  appears  like  ordinary  writing,  foreign  in 
style,  neither  lofty  nor  brilliant  as  the  writings  of  the  present 
time  are  in  appearance.  For  this  reason  the  man  who  worships 
nature  instead  of  God  or  more  than  God,  and  whose  thought 
therefore  is  from  himself  and  his  selfhood  and  not  from  the 
Lord  out  of  heaven,  may  easily  fall  into  error  respecting  the 
Word,  and  into  contempt  for  it,  and  when  reading  it  may  say 
to  himself,  What  does  this  and  that  mean  ?  Is  this  Divine  ? 
Can  Grod,  whose  wisdom  is  infinite  speak  thus  ?  Wherein  and 
wherefrom  is  its  holiness,  except  from  some  religious  notion  and 
consequent  persuasion  ? 

190.  But  he  who  so  thinks  does  not  consider  that  Jehovah 
the  Lord,  who  is  the  God  of  heaven  and  earth,  spoke  the  Word 
through  Moses  and  the  prophets,  and  therefore  it  cannot  be 
other  than  Divine  truth,  for  what  Jehovah  the  Lord  Himself 
speaks  must  be  such.  Neither  does  he  consider  that  the  Lord 
the  Saviour,  who  is  the  same  with  Jehovah,  spoke  the  Word  in 
the  Gospels,  much  of  it  by  His  own  mouth,  and  the  rest  of  it 
by  the  breath  of  His  mouth,  which  is  the  Holy  Spirit,  through 
His  twelve  disciples ;  whence  it  is,  as  He  says,  that  in  His  words 
there  is  spirit  and  there  is  life,  and  that  He  is  the  Light  that 
enlightens,  and  that  He  is  the  Truth;  as  is  evident  from  the  fol- 
lowing passages : — 

Jesus  said,  The  words  that  I  speak  mito  you  are  spirit  and  are  life 
{JokH  vi  68). 
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This  was  a  oouncil  called  tc^ther  by  the  Loid ;  and  I  heaid 
a  voice  from  hearen  saying,  ^<  Deliberate.'^ 

But  they  asked,  <^  On  what  subject  ?'' 

It  was  said,  <<  On  the  Lord  the  Saviour,  and  on  the  Holy 
Spirit."  But  when  they  began  to  meditate  on  these  subjects 
they  were  not  in  a  stafe  of  enlightenment ;  therefore  they 
prayed,  and  a  light  then  flowed  down  from  heaven ;  and  first 
the  back  part  of  their  heads  were  lighted  up,  then  their  tem- 
ples and  at  last  their  faces.  Then  they  began  to  deliberate, 
and  first,  as  bidden,  in  regard  to  the  Lord  the  Saviour. 

[2]  And  the  first  point  proposed  and  discussed  was.  Who  as- 
sumed  the  Human  in  the  Virgin  Mary  ? 

And  the  angel  standing  beside  the  table  upon  which  was  the 
Word,  read  to  them  the  following  from  Luke : — 

The  angel  said  to  Mary,  Behold  thou  shalt  conceive  in  the  womb,  and 
bring  forth  a  Son,  and  shalt  call  His  name  Jesus.  He  shall  be  great,  and 
shall  be  called  the  Son  of  the  Most  High.  And  Mary  said  to  the  angel, 
How  shall  this  thing  be,  seeing  I  know  not  a  man  ?  And  the  angel  an- 
swered and  said  unto  her.  The  Holy  Spirit  shall  come  upon  thee,  and  the 
power  of  the  Most  High  shall  overshadow  thee ;  therefore  that  holy  tiding 
that  is  bom  of  thee  shall  be  called  the  Son  of  God  (I  81,  82, 84,  85). 

Then  he  read  the  following  from  Matthew : — 

The  angel  said  to  Joseph  in  a  dream,  Joseph,  thou  son  of  David,  fear 
not  to  take  unto  thee  Mary  thy  bride,  for  that  which  is  conceived  in  her 
is  of  the  Holy  Spirit  And  Joseph  knew  her  not  untU  she  had  brought 
forth  her  firstborn  son ;  and  he  called  His  name  Jesus  (i.  20,  26). 

He  also  read  other  passages  from  the  Gospels  (as  Matt,  iii 
17 ;  xviL  5 ;  John  i.  18 ;  iiL  16 ;  xx.  31) ;  and  many  others  else- 
where, in  which  the  Lord  in  respect  to  His  Human  is  called  the 
Son  of  God,  and  where  from  His  Human  He  calls  Jehovah  His 
Father.  He  read  also  from  the  FrophetSy  where  it  is  foretold 
that  Jehovah  Himself  woiild  come  into  the  world ;  among  them 
these  two  passages  from  Isaiah : — 

It  shall  be  said  in  that  day,  Lo,  this  is  our  God ;  we  have  waited  for 
Him  that  He  may  deliver  us ;  this  is  Jehovah ;  we  have  waited  for  Him ; 
let  us  exult  smd  be  glad  in  His  salvation  (xzv.  9). 

The  voice  of  one  crying  in  the  desert.  Prepare  ye  the  way  of  Jehovah ; 
make  level  in  the  wilderness  a  highway  for  our  God.  For  the  glory  of 
Jehovah  shall  be  revealed,  and  all  flesh  shall  see  it  together.  Behold,  the 
Loid  Jehovih  cometh  In  strength,  He  shall  feed  His  flock  like  a  shepherd 
(xL  3,  5,  10,  11). 
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[8]  And  the  angel  said,  <<  Because  Jehovah  Himself  oame  into 
the  world  and  assumed  the  Human  He  is  oalled  in  the  FropheU 
Sayiour  and  Redeemer.  Then  he  read  to  them  the  following 
passages: — 

Among  thee  alone  is  God,  and  there  is  no  Grod  besides.  Snrely  thou 
art  a  hidden  God,  O  God  of  Israel,  the  Saviour  {laa.  xlv.  14, 15). 

Am  not  I  Jehovah  ?  and  there  is  no  God  else  beaide  Me ;  a  just  God  and 
a.  Saviour,  there  is  none  beside  Me  (/so.  zW.  21,  22). 

I  am  Jehovah,  and  beside  Me  there  is  no  Savioar  (Isa,  xliii.  11). 

I  am  Jehovah  thy  God,  and  thou  shalt  acknowledge  no  God  beside  Me, 
and  there  is  no  Saviour  beside  Me  {Hos,  xiii.  4). 

That  all  flesh  may  know  that  I  Jehovah  am  thy  Saviour  and  thy  Re- 
deemer {Isa.  xliz.  26 ;  Ix.  Id). 

As  for  our  Redeemer,  Jehovah  of  Hosts  is  His  name  (laa,  xlvii.  4). 

Their  Redeemer  is  strong,  Jehovah  of  Hosts  is  His  name  {Jer.  1. 84). 

0  Jehovah,  my  rock  and  my  Redeemer  (P«.  xix.  14). 

Thus  said  Jehovah  thy  Redeemer,  the  Holy  One  of  Israel,  I  am  Jehovah 
thy  God  (/M.  xlviii.  17  ;  xliii.  14 ;  xlix.  7  ;  Uv.  8). 

Thou,  Jehovah,  art  our  father ;  our  Redeemer  from  everlasting  is  Thy 
name  {Isa,  Ixiii.  16). 

Thos  said  Jehovah  thy  Redeemer,  I  am  Jehovah  that  maketh  all  things, 
even  alone  by  Myself  {Isa,  xliv.  24). 

Thus  said  Jehovah  the  King  of  Israel,  and  his  Redeemer  Jehovah  of 
Hosts,  I  am  the  First,  and  I  am  tka  Last ;  and  beside  Me  there  is  no-  God 
(/so.  xliv.  6). 

Jehovah  of  Hosts  is  His  name,  and  thy  Redeemer,  the  Holy  One  of 
Israel ;  the  God  of  the  whole  earth  shall  He  be  called  (Isa.  liv.  5). 

Behold  the  days  come,  when  I  shall  raise  up  unto  David  a  righteous 
Branch,  and  He  shall  reign  as  King,  and  this  is  His  name,  Jehovah,  our 
Righteousness  {Jer.  xziii.  6,  6 ;  xxadii.  15,  16).' 

In  that  day  Jehovah  shall  be  King  over  all  the  earth ;  in  that  day  Jeho- 
vah shall  be  one,  and  His  name  one  (Zech.  xlv.  9). 

I 

[4]  Strengthened  in  belief  by  all  these  passages,  those  that 
sat  upon  the  seats  unanimously  declared,  that  Jehovah  Him- 
self assumed  the  Human  that  He  might  redeem  and  save  men. 

And  thereupon  from  some  Koman  CathoUcs  who  had  hidden 
themselyes  behind  the  altar  a  voice  was  heard  saying,  *^  How 
can  Jehovah  God  become  a  Man?  Is  He  not  the  Creator  of 
the  universe  ?" 

And  one  of  those  on  the  second  row  of  seats  turned  about 
and  said,  "  Who  then  was  it  ?" 

And  he  who  had  been  behind  the  altar  and  was  now  stand- 
ing near  it  said,  ^  The  Son  from  eternity." 
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But  he  receired  the  reply,  <'  Is  not  the  Son  from  etemily, 
according  to  your  confession  of  faith,  also  the  Creator  of  the 
universe  ?  Moreover,  what  is  a  Son  and  a  God  bom  from  eter- 
nity ?  And  how  can  the  Divine  essence,  which  is  one  and  in* 
divisible,  be  separated,  and  one  part  of  it  descend  and  not  the 
whole  at  once  ?" 

[5]  The  second  subject  of  discussion  about  the  Lord,  was 
whether  the  Father  and  He  are  thus  one  as  soul  and  body  are 
one ;  and  they  said  that  this  follows,  because  the  soul  is  from 
the  father. 

Then  one  of  those  who  sat  on  the  third  row  of  seats  read  from 
what  is  called  the  Athanasian  creed  as  follows: — << Although 
our  Lord  Jesus  Christ,  the  Son  of  God,  is  God  and  Man,  yet 
these  are  not  two,  but  one  Christ ;  yea^  one  altogether ;  He  is 
one  person ;  since  as  the  soul  and  body  make  one  man,  so  God 
and  Man  is  one  Chnst.''  The  reader  said  that  this  creed,  in 
which  these  words  are  found,  is  accepted  throughout  the  Chris- 
tian world,  even  by  the  Eoman  Catholics. 

The  others  said, "  What  more  is  needed  ?  God  the  Father  and 
He  are  one  as  soul  and  body  are  one.^^  And  they  said,  <'  This 
being  so,  we  bee  that  the  Lord's  Human  is  Divine  because  it 
is  the  Human  of  Jehovah ;  also  that  it  is  the  Lord  as  to  His 
Divine  Human  who  is  to  be  approached,  and  that  thus  and  in 
no  other  way  can  the  Divine  which  is  called  jhe  Father  be  ap- 
proached." 

[6]  This  conclusion  of  theirs  the  angel  confirmed  by  many 
passages  from  the  Word,  among  which  were  the  following : — 

Unto  us  a  Child  is  born,  unto  ns  a  Son  is  given  ;  and  His  name,  Won- 
derful^ Counselor,  God,  Mighty,  Father  of  Eternity,  Prince  of  Peace 
{/so.  ix.  6). 

In  the  same : — 

Abraham  knoweth  us  not,  and  Israel  doth  not  acknowledge  us  ;  Thou, 
Jehovah,  art  our  Father,  our  Redeemer  from  everlasting  is  Thy  name 
(IxUi.  16). 

AJid  in  John : — 

Jesus  said.  He  that  belie veth  in  Me  belie veth  in  Him  that  sent  Me ;  and 
he  that  seeth  Me  seeth  Him  that  sent  Me  (xii.  44,  4*5). 

Philip  said  to  Jesus,  Show  us  the  Father,  Jesus  saith  unto  him.  He  that 
hath  seen  Me  hath  seen  the  Father ;  how  sayest  thou  then,  Show  us  the 
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Father  ?  Believest  thou  not  that  I  am  in  the  Father  and  the  Father  in 
Me  ?  Believe  Me  that  I  am  in  the  Father,  and  the  Father  in  Me  (xiv.  8* 
11).  i 

JesuB  said,  I  and  My  Father  are  one  (z.  80). 

Again : — 

All  things  that  the  Father  hath  are  Mine ;  and  all  Mine  are  the  Father^s 
(xvi.  15 ;  xvii.  10). 

Finally: — 

Jesus  said,  I  am  the  Way,  the  Tqith,  and  the  Life ;  no  one  cometh  un- 
to the  Father  but  by  Me  (xiv.  6).    • 

To  all  this  the  reader  added,  that  things  like  those  here  said 
by  the  Lord  about  Himself  and  His  Father  might  also  be  said 
by  man  about  himself  and  his  own  soul.  Having  heard  this 
they  all  with  one  voice  and  one  heart  declared  that  the  Lord's 
Himian  is  Divine,  and  that  this  Human  must  be  approached  in 
order  to  approach  the  Father,  since  by  means  of  it  Jehovah 
Grod  sent  Himself  into  the  world  and  made  Himself  seen  be- 
fore the  eyes  of  men,  and  thus  accessible.  To  the  ancients  in 
like  manner  He  made  Himself  visible,  and  thus  accessible  in  a 
Hmnan  Form  i  but  then  through  an  angel.  But  as  that  form 
was  representative  of  l^e  Lord  who  was  to  come,  so  .with  the  an- 
cients all  things  pertaining  to  the  church  were  representative. 

[7]  This  was  followed  bj  a  deliberation  about  the  Holy 
Spirit.  Li  the  first  place  there  was  set  forth  the  idea  of  many 
respecting  God  the  Father,  the  Son,  and  the  Holy  Spirit,  name- 
ly, that  God  the  Father  sits  on  high  with  the  Son  at  His  right 
hand,  and  that  the  two  send  forth  from  themselves  the  Holy 
Spirit  to  enlighten,  teach,  justify  and  sanctify  mankind. 

Then  a  voice  from  heaven  was  heard  saying,  <<  That  idea  of 
thought  is  to  us  unbearable.  Who  does  not  know  that  Jehovah 
God  is  omnipresent  ?  And  whoever  knows  and  acknowledges 
this  must  acknowledge  that  He  Himself  enlightens,  teaches, 
justifies,  and  sanctifies ;  and  that  there  is'  no  mediating  God 
distinct  from  Him,  still  less  a  God  distinct  from  two  Gods,  as 
one  person  from  another  person.  Therefore  have  done  with  the 
former  idea,  which  is  foolish,  and  let  this  which  is  the  right 
idea  be  accepted,  and  you  will  see  the  matter  clearly." 

[8]  Then  a  voice  from  the  Eoman  Catholics  who  wero  stand- 
ing near  the  altar  of  the  temple  was  heard  saying,  <<What, 
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celestial  kingdom,  who  constitate  the  third  or  highest  hearen, 
are  in  that  Diyine  going  forth  from  the  Lord  which  is  called 
celestial,  since  they  are  in  good  of  love  from  the  Lord.  The 
angels  of  the  Lord's  spiritual  kingdom,  who  constitute  the  sec- 
ond or  middle  hearen,  are  in  that  Divine  going  forth  from  the 
Lord  which  is  called  spiritual,  since  they  are  in  Divine  wisdom 
from  the  Lord.  The  angels  of  the  Lord's  natural  kingdom, 
who  constitute  the  first  or  lowest  heaven,  are  in  that  Divine 
going  forth  from  the  Lord  which  is  called  the  Divine  natural, 
and  they  are  in  the  faith  of  charity  from  the  Lord.  Men  of  the 
church  are  in  some  one  of  these  kingdoms  according  to  their 
love,  their  wisdom,  ajid  their  faith ;  and  whichever  one  they  are 
in,  that  they  enter  into  after  death.  Such  as  heaven  is  such 
also  is  the  Lord's  Word ;  in  its  outmost  sense  it  is  natural,  in 
its  interior  sense  spiritual,  and  in  its  inmost  sense  celestial,  and 
in  each  of  these  senses  it  is  Divine.  Thus  is  it  adapted  to  the 
angels  of  the  three  heavens,  and  also  to  man. 

196*  (2)  Ths  spiritual  sense  is  in  each  and  every  part  of  the 
Word.  This  can  be  best  seen  by  example,  as  in  the  following. 
In  the  Apocalypse  John  says : — 

I  saw  heaven  opened,  and  behold  a  white  horse ;  and  He  that  sat  upon 
him  was  called  faithful  and  true,  and  in  righteousness  He  doth  judge  and 
make  war.  And  His  eyes  are  like  a  flame  of  fire,  and  on  His  head  are 
many  diadems,  having  a  name  written  that  no  man  but  Himself  knoweth. 
And  He  was  clothed  in  a  garment  dyed  in  blood  ;  and  His  name  is  called 
The  Word  of  God.  His  armies  in  heaven  were  following  Him  upon  white 
horses,  and  were  clothed  in  fine  linen,  white  and  clean.  He  hath  on  His 
garment  and  on  His  thigh  a  name  written  King  of  kings  and  Lord  of  lords. 
I  saw  also  an  angel  standing  in  the  sun,  who  cried  with  a  loud  voice,  Come 
and  be  gathered  together  unto  the  great  supper ;  that  ye  may  eat  the  flesh 
of  kings  and  the  flesh  of  commanders  of  thousands  and  the  flesh  of  mighty 
men,  and  the  flesh  of  horses,  and  of  those  that  sit  on  them,  and  the  fledi 
of  all,  free  and  bond,  small  and  great  (xiz.  11-18). 

What  tiiese  words  signify  no  one  can  see  except  from  the 
spiritual  sense  of  the  Word ;  and  no  one  can  see  the  spiritual 
sense  except  from  a  knowledge  of  correspondences ;  for  all  these 
words  are  correspondences,  and  not  one  of  them  is  void  of  mean- 
ing. The  science  of  correspondences  teaches  the  significance  of 
"  the  white  hcwrse,?'  of  «  Him  who  sat  upon  him,"  of  "  His  eyes" 
which  were  "  like  a  flame  of  fire,'*  of  *'  the  diadems  on  His  head," 
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^<  the  garment  dyed  in  blood/^  "  the  white  linen"  with  which 
those  were  clothed  who  belonged  to  His  army  in  heaven^  of  "  the 
angel  standing  in  the  sun,"  of  '^  the  great  supper"  to  which  the 
fowls  of  heaven  <<  came  and  were  gathered  together"  and  of  '*  the 
flesh  of  kings  and  commanders  of  thousands"  and  many  others 
whose  flesh  they  were  to  eat.  [2]  But  what  each  particular 
thing  signifies  in  the  spiritual  sense  can  be  seen  explained  in 
the  Apocalypse  IteveeUed  (n.  820-838)  and  also  in  the  little  work 
on  ITie  White  Horse  ;  therefore  further  explanation  of  them  is 
unnecessary.  It  is  there  shown  that  it  is  the  Lord  as  to  the 
Word  who  is  described ;  and  that  by  <<  His  eyes  which  were  like 
a  flame  of  fire"  the  Divine  wisdom  of  His  Divine  love  is  meant ; 
and  by  '^  the  diadems  on  His  head"  and  "  the  name  which  no  one 
but  Himself  kneV^  the  Divine  truths  of  the  Word  from  Him 
are  meant^  and  that  the  nature  of  the  Word  in  its  spiritual  sense 
is  seen  by  none  but  the  Lord  and  him  to  whom  He  reveals  it; 
also  l^  <<  His  garment  dyed  in  blood"  the  natural  sense  of  the 
Word  is  meant,  which  is  tide  sense  of  the  letter,  to  which  violence 
has  been  done.  It  is  very  clear  that  it  is  the  Word  that  is  thus 
described,  for  it  is  said,  '^  His  name  is  called  the  Word  of  Qod." 
That  it  is  the  Lord  who  is  meant  is  equally  clear,  for  it  is  said 
that  the  name  of  the  One  sitting  upon  the  white  horse  was, 
<^King  of  kings  and  Lord  of  lords,"  the  same  as  in  Apoe,  xviL 
14,  where  it  is  said,  <'  And  the  Lamb  shall  overcome  them ;  for 
He  is  Lord  of  lords  and  King  of  kings."  [8]  That  the  spiritual 
sense  of  the  Word  is  to  be  opened  at  the  end  of  the  church  is 
signified  not  only  by  what  is  said  of  the  white  horse  and  Him 
who  sat  upon  it,  but  also  by  the  great  supper  to  which  the  angel 
standing  in  the  sun  invited  all  [the  fowls  of  heaven]  to  come, 
and  to  eat  the  flesh  of  kings,  of  commanders  of  thousands,*and 
80  forth ;  by  which  is  signified  the  appropriation  of  all  goods 
from  the  Lord.  All  these  expressions  would  be  empty  words, 
and  without  life  and  spirit,  if  tiiere  were  no  spiritual  sense  with- 
in them  like  the  soul  in  the  body. 

197.  In  the  Apocalypse  the  New  Jerusalem  is  thus  de- 
seribed: — 

Ihat  in  her  there  wajs  light  like  unto  a  stone  most  precious,  as  it  were 
a  jasper  stone  shining  like  crystal.  And  she  had  a  wall  great  and  high, 
having  twelve  gates,  and  above  the  gates  twelve  angels,  and  the  names 
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• 
of  the  twelve  tribes  of  the  sobs  of  Israel  written  thereon.  That  the  wftll 
was  a  hundred  and  forty  and  four  cubits,  which  was  the  measure  of  a 
man,  that  is,  of  an  angel.  That  the  building  of  the  wall  was  of  jasper, 
and  its  foundations  were  of  every  precious  stone,  jasper,  sapphire,  chal- 
cedony, emerald,  sardonyx,  sardius,  chrysolite,  beryl,  topaz,  chrysoprase, 
hyacinth,  and  amethyst  That  the  gates  were  twelve  pearls.  That  the 
city  itself  was  pure  gold  like  pure  glass,  and  was  four  square  and  her 
length,  breadth,  and  height  were  equal,  twelve  thousand  furlongs ;  and  so 
forth  (xxi.  11,  12,  16-21). 

That  all  this  is  to  be  understood  spiritually  can  be  seen  from 
what  is  set  forth  in  the  Apocalypse  Revealed  (n.  880),  that 
'<  the  New  Jerusalem"  means  a  new  church  that  is  to  be  estab- 
lished by  the  Lord.  And  since  "  Jerusalem"  here  signifies  the 
church  it  follows  that  everything  said  of  it  as  a  city,  of  its 
gates,  its  wall,  the  foimdations  of  its  wall,  and  also  its  dimen- 
sions contains  a  spiritual  sense,  for  whatevA  relates  to  the 
church  is  spiritual  What  these  things  signify  has  been  shown 
in  the  Apocalypse  Revealed  (n.  896*925) ;  therefore  further  ex- 
plaoiation  would  be  superfluous.  It  is  sufficient  to  know  from 
this  that  there  is  a  spiritual  sense  in  every  particular  of  the 
above  description,  like  the  soul  in  the  body,  and  without  that 
sense  nothing  relating  to  the  church  could  be  seen  in  what  is 
there  written ;  as,  that  the  city  was  of  pure  gold,  its  gates  of 
pearls,  its  wall  of  jasper,  the  foundations  of  the  wall  of  precious 
stones;  that  the  wall  was  one  hundred  and  forty-four  cubits, 
which  is  the  measure  of  a  man,  that  is,  of  an  angel ;  that  the 
city  was  twelve  thousand  furlongs  in  length,  breadth,  and 
height ;  and  so  on«  But  all  this  is  understood  by  any  one  who 
from  a  knowledge  of  correspondences  is  acquainted  with  the 
spiritual  sense;  as,  that  the  wall  and  its  foundations  signify 
the  doctrinals  of  that  church  drawn  from  the  sense  of  the  let- 
ter of  the  Word ;  also  that  the  numbers  twelve,  one  hundred 
and  forty-four,  and  twelve  thousand,  signify  all  things  of  the 
church,  that  is,  its  truths  and  goods  in  one  complex. 

198.  Wliere  the  Lord  talks  to  His  disciples  about  the  end  of 
the  age,  that  is,  the  last  time  of  the  church,  He  says,  at  the 
close  of  His  predictions  respecting  its  successive  changes  of 
state: — 

Immediately  after  the  tribulation  of  those  days  the  sun  shall  be  dark- 
ened, the  moon  shall  not  give  her  light,  and  the  stars  shall  fall  from 
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heaven,  and  the  powers  of  the  heavens  shall  be  shaken.  And  then  shaU 
appear  the  sign  of  the  Son  of  man  in  heaven ;  and  then  shall  all  the  tribes 
of  the  earth  wail,  and  they  shall  see  the  Son  of  man  coming  in  the  clouds 
of  heaven  with  power  and  great  glory.  And  He  shall  send  forth  the  an- 
gels with  a  great  sound  of  a  trumpet,  and  they  shall  gather  together  His 
elect  from  the  four  winds,  from  the  end  of  the  heavens  even  to  the  end 
thereof  {MaU.  zxiv.  29^1).  « 

When  understood  spiritually  this  does  not  mean  that  the  sun 
and  moon  would  be  darkened,  that  the  stars  would  fall  from 
heaven,  and  that  the  sign  of  the  Lord  was  to  appear  in  the 
heavens,  and  that  they  were  to  see  Him  in  the  clouds,  and  also 
angels  with  trumpets ;  but  by  each  particular  word  here  some- 
thing spiritual  pertaining  to  the  church  is  meant,  the  state  of 
the  church  at  its  end  being  here  treated  of.  For  in  the  spirit- 
ual sense  '<  the  sun''  that  shall  be  darkened  means  love  to  the 
Lord ;  "  the  moon"  that  shall  not  give  her  light  means  faith  in 
the  Lord ;  ''  the  stars"  that  shall  fall  from  heaven  mean  knowl- 
edges of  what  is  true  and  good;  ''the  sign  of  the  Son  of  man 
in  heaven"  means  the  appearing  of  Divine  truth  in  the  Word 
from  Him ;  that  *'  the  tribes  of  the  earth  shall  wail"  means  a 
failing  of  all  truth  pertaining  to  faith,  and  of  all  good  pertain- 
ing to  love ; ''  the  coming  of  the  Son  of  man  in  the  clouds  of 
heaven  with  power  and  glory"  means  the  Lord's  presence  in  the 
Word  and  revelation ; ''  the  clouds  of  heaven"  signify  the  sense 
of  the  letter  of  the  Word,  and  "  glory"  signifies  its  spiritual 
sense ;  "  angels  with  the  great  sound  of  a  trumpet"  mean  heaven 
from  whence  comes  Divine  truth ;  "  the  gathering  together  of 
the  elect  from  the  four  winds,  from  the  end  of  the  heavens 
even  to  the  end  thereof  means  a  new  heaven  and  a  new  church 
formed  of  those  who  have  faith  in  the  Lord  and  who  live  ac- 
cording to  His  commandments.  That  this  does  not  mean  the 
darkening  of  the.  sun  and  moon  and  the  falling  of  the  stars  to 
the  earth,  is  very  clear  from  like  statements  in  the  prophets 
respecting  the  state  of  the  church,  when  the  Lord  was  about  to 
come  inta  the  world ;  as  in  Isaiah : — 

Behold  the  day  of  Jehovah  shall  come,  cruel  and  of  the  burning  of  an- 
ger. The  stars  of  the  heavens  and  the  constellations  thereof  shall  not 
give  their  Ught ;  the  sun  shall  be  darkened  in  its  rising,  and  the  moon 
shall  not  make  its  light  to  shine.  I  will  visit  malice  apon  the  world  (xili 
9-11 ;  xxiv.  21,  S8). 


296  THE  TRUE  CHBISTIAK  BBU6I0N        I  [Chap.  IV. 

In  Jod : — 

The  day  of  Jehovah  cometh,  a  day  of  darkness  and  of  thick  darkness 
the  sun  and  moon  shall  be  blackened,  and  the  stars  shall  withdraw  their 
shining  (ii.  1,  2,  10 ;  iii.  15). 

In  Ezekiel : — 

I  will  cover  the  heavens,  and  make  the  stars  thereof  dark ;  I  will  cover 
the  sun  with  a  cloud,  and  the  moon  shall  not  make  her  light  to  shine.  AU 
the  luminaries  of  light  will  I  make  dark,  and  I  will  set  darkness  upon  the 
land  (xxxii.  7,  8). 

By  "  the  day  of  Jehovah"  the  coming  of  the  Lord  is  meant, 
which  took  place  when  there  no  longer  remained  in  the  church 
any  good  of  love  or  truth  of  faith,  or  any  knowledge  of  the  Lord  j 
therefore  it  is  called  '^  a  day  of  darkness  and  of  thick  darkness." 
199.  That  the  Lord  when  in  the  world  spoke  by  correspond- 
ences, that  is,  when  He  spoke  naturally  He  also  spoke  spirit- 
ually^ can  be  seen  from  His  parables,  in  each  word  of  which 
there  is  a  spiritual  meaning.  Take  for  example  the  parable  of 
the  ten  virgins.    He  said: — 

The  kingdom  of  heaven  is  like  ten  virgins,  who  took  their  lamps  and 
went  forth  to  meet  the  bridegroom.  Five  of  them  were  wise,  but  five  were 
foolish.  They  that  were  foolish  taking  their  lamps  took  no  oil ;  but  the 
wise  took  oil  in  their  lamps.  While  the  bridegroom  tarried  they  all  slnm* 
bered  and  slept  But  at  midnight  there  was  a  cry  made,  Behokl,  the 
bridegroom  cometh ;  go  ye  out  to  meet  him.  Then  all  those  viigina  arose 
and  trimmed  their  lamps.  But  the  foolish  said  unto  the  wise.  Give  us  of 
your  oil  for  our  lamps  are  going  out  But  the  wise  answered  sayiug  Per- 
adventure,  there  will  not  be  enough  for  us  and  you  ;  go  ye  rather  to  them 
that  sell,  and  buy  for  yourselves.  But  while  they  went  away  to  buy,  the 
bridegroom  came,  and  they  that  were  ready  went  in  with  Him  to  the  wed- 
ding, and  the  door  was  shut  Afterward  oame  also  the  other  virgins,  say- 
ing Lord,  Lord,  open  to  us.  But  he  ansv^ered  and  said,  Verily  I  say  unto 
you,  I  know  you  not  (Afott.  xxv,  1-12). 

That  in  all  these  particulars  there  is  a  spiritual  sense  and 
therefore  a  Divine  holiness^  no  one  sees  except  he  who  knows 
that  the  Word  has  a  spiritual  sense  and  who  knows  what  that 
sense  is.  In  the  spiritual  sense  <<  the  kingdom  of  the  heavens" 
means  heaven  and  the  church;  <<the  bridegroom"  means  the 
Lord;  "the  wedding"  means  the  marriage  of  the  Lord  with 
heaven  and  the  church,  through  good  of  love  and  truth  of  faith ; 
^  the  virgins"  mean  those  who  constitute  the  church ;  "  ten" 
means  all ;  "  five"  some  portion  \  "  lamps"  things  pertaining  to 
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faith;  <<oil''  things  pertaming  to  good  of  love;  ^ix>  sleep^'  and 
<<  to  arise"  means  man's  life  in  the  world  which  is  natural,  and 
his  life  after  death  which  is  spiritual ;  <<  to  buy''  means  to  pro- 
cure for  oneself ;  <'  going  to  those  who  sell  and  buying  oil^'  means 
to  procure  for  oneself  good  of  love  from  others  after  death ;  and 
because  good  of  love  is  then  no  longer  to  be  procured,  although 
they  came  to  the  door  where  the  wedding  feast  was  with  their 
lamps  and  the  oil  they  had  bought,  still  Idio  bridegroom  said  iz 
them,  <'  I  &now  you  not;''  this  is  because  man,  after  his  life  in 
the  world,  remains  such  as  he  had  lived  in  the  world.  From  all 
this  it  is  clear  that  the  Lord  spoke  solely  by  correspondences, 
and  this  because  He  spoke  from  the  Divine  that  was  in  Him 
and  was  His.  As  '<  virgins"  signify  those  who  constitute  the 
church,  so  the  terms  virgin  and  daughter  of  Zion,  of  Jerusalem, 
of  Judah,  and  of  Israel,  are  frequently  used  in  the  prophetic 
Word.  And  because  <<  oil"  signifies  good  of  love,  all  the  sacred 
things  of  the  church  were  anointed  with  oil.  It  is  the  same  with 
the  other  parables,  and  with  all  the  words  spoken  by  the  Lord. 
This  is  why  the  Lord  says  that  His  words  are  spirit  and  are 
life  (John  vL  63). 

200.  (3)  It  18  because  of  its  Spiritual  Sense  that  the  Word 
is  Divinely  inspired^  and  holy  in  every  word.  In  the  church  it 
is  said  that  the  Word  is  holy  for  the  reason  that  Jehovali  the 
Lord  spoke  it ;  but  inasmuch  as  its  holiness  is  not  appaient  in 
the  mere  sense  of  the  letter,  whoever  is  once  led  on  that  account 
to  doubt  its  holiness  confirms  his  doubts  when  he  subsequently 
reads  the  Word  by  many  things  therein ;  for  he  says  to  him* 
self.  Can  this  be  holy?  can  this  be  Divine  ?  Lest,  therefore, 
such  thoughts  should  enter  the  i^inds  of  many,  and  afterwards 
grow  stronger,  and  in  consequence  the  Word  should  be  rejected 
as  a  worthless  writing,  and  by  this  means  the  conjunction  of 
the  Lord  with  man  be  destroyed,  it  has  pleased  the  Lord  to  re- 
veal now  its  spiritual  sense,  that  it  may  be  known  where  in 
the  Word  the  Divine  holiness  lies  concealed.  But  let  examples 
illustrate.  The  Word  treats  sometimes  of  £gypt,  sometimes  of 
Assyria,  and  again  of  Edom,  of  Moab,  of  the  sons  of  Ammon, 
of  the  Philistines,  of  Tyre  and  Sidon,  and  of  Gog.  He  who 
does  not  know  that  these  names  signify  things  pertaining  to 
heaven  and  the  church  may  be  led  into  the  error  that  the  Word 
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has  muoh  to  say  about  peoples  and  nations  and  bnt  little  about 
heaven  and  the  church,  thus  much  about  worldly  things  and 
but  little  about  heavenly  things.  But  when  he  knows  what 
those  nations  and  their  names  signify  he  may  be  led  back  from 
error  to  the  truth.  [2]  Likewise  when  he  sees  that  gardens, 
groves,  forests  and  their  trees,  as  the  olive,  the  vine,  the  cedar, 
the  poplar,  the  oak,  are  so  frequently  mentioned  in  the  Word, 
also  the  lamb,  the  sheep,  the  goat,  the  calf,  the  ox ;  also  moun- 
tains, hills,  and  vaUe3rs,  and  therr  fountains,  rivers,  and  waters, 
and  many  other  such  things,  one  who  knows  nothing  about  the 
spiritual  sense  of  the  Word  cannot  but  believe  that  these  ob- 
jects alone  are  meant;  for  he  does  not  know  that  <<a  garden," 
<<a  grove,''  and  '^a  forest,"  mean  wisdom,  intelligence  and 
knowledge ;  that "  the  olive,"  "  the  vine,"  "  the  cedar,"  "  the  pop- 
lar," and  "  the  oak,"  mean  the  good  and  truth  of  the  church,  ce« 
lestial,  spiritual,  rational,  natural  and  sensual;  that  <<a  lamb," 
«  a  sheep,"  "  a  goat,"  "  a  calf,"  and  "  an  ox,"  mean  innocence, 
charity,  and  natural  affection;  and  that  << mountains,"  << hills," 
and  <<  valleys,"  mean  the  higher,  the  lower,  and  the  lowest 
things  of  the  church.  [8]  Also  he  does  not  know  that "  Egypt" 
signifies  the  scientific,  <' Assyria"  the  rational,  <<Edom"  the 
natural,  <<Moab"  the  adulteration  of  good,  <<the  sons  of  Am- 
mon"  the  adulteration  of  truth,  ^'the  Philistines"  faith  sepa- 
rate from  charity,  '<  Tyre  and  Sidon"  knowledges  of  good  and 
truth,  and  ''Gog"  external  worship  apart  from  intemaL  In 
general  ''  Jacob"  means  in  the  Word  the  natural  church, ''  Is- 
rael" the  spiritual  church,  and  ''  Judah"  the  celestial  church* 
When  man  knows  all  this  he  is  able  to  see  that  the  Word 
treats  of  nothing  but  heavenly  things,  and  that  these  worldly 
things  are  merely  the  subjects  which  contain  the  heavenly.  Let 
this  be  illustrated  by  an  example  from  the  Word.  [4]  We  read 
in  Isaiah: — 

In  that  day  shall  there  be  a  highway  out  of  Egypt  to  Assyria,  that 
Assyria  may  come  into  Egypt  and  Egypt  into  Assyria,  and  the  Egyptians 
may  serve  with  the  Assyriana  In  that  day  shall  Israel  be  a  third  to 
Egypt  and  to  Assyria,  a  blessing  in  the  midst  of  the  land ;  whom  Jeho- 
yah  of  Hosts  shall  bless,  saying,  Blessed  be  My  people  Egypt,  and  Assyria 
the  work  of  My  hands,  and  Israel  Mine  inheritance  (xix.  2S-26). 

In  the  spiritual  sense  this  means  that  at  the  time  of  the  Lord's 
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ooming  the  scientific,  the  rational  and  the  spmtual  will  make 
one,  and  that  the  scientific  will  then  serve  the  rational,  and 
both  the  spiritual;  for,  as  said  before, -<' Egypt''  signifies  the 
scientific,  '<  Assyria"  the  rational,  and  "  Israel"  the  spiritual. 
<<That  day"  twice  mentioned,  means  the  first  and  the  second 
coming  of  the  Lord. 

201.  (4)  Heretofore  the  epiritual  sense  of  the  Ward  has  been 
unknown.  That  each  thing  and  all  things  in  nature  correspond 
to  spiritual  things,  and  in  like  manner  each  and  all  things  iii 
the  human  body,  has  been  shown  in  the  work  on  Heaven  and 
Hell  (n.  87-105).  But  heretofore  it  has  not  been  known  what 
correspondence  is ;  yet  in  most  ancient  times  it  was  very  well 
known;  for  to  those  who  then  lived,  the  knowledge  of  corre- 
spondences was  the  knowledge  of  knowledges,  and  was  so  uni- 
versal that  all  their  manuscripts  and  books  were  written  by 
correspondences.  The  book  of  Job^  which  is  a  book  of  the  An- 
cient Church,  is  full  of  correspondences.  The  hieroglyphics  of 
the  Egyptians,  as  well  as  the  fables  of  most  ancient  times,  were 
nothing  but  correspondences.  All  the  ancient  churches  were 
churches  representative  of  spiritual  things ;  their  rites  and  the 
statutes  according  to  which  their  worship  was  established,  con- 
sisted of  pure  correspondences;  as  did  all  things  of  the  church 
among  Hie  children  of  Israel.  The  burnt  offerings,  the  sacri- 
fices, the  meat  offerings,  and  the  drink  offerings,  with  all  their 
particulars,  were  correspondences ;  likewise  the  tabernacle  and 
all  things  in  it;  also  their  feast,  as  the  feast  of  unleavened 
bread,  the  feast  of  tabernacles,  and  the  feast  of  the  first-fruits ; 
also  the  priesthood  of  Aaron  and  the  Levites,  and  their  gar- 
ments of  holiness.  What  the  spiritual  things  are  to  which  all 
these  things  corresponded  has  been  shown  in  the  Arcana  Cod- 
estiaj  published  at  London.  Furthermore  all  the  statutes  and 
judgments  relating  to  their  worship  and  life  were  correspond- 
ences. Since  then,  Divine  things  present  themselves  in  the 
world  in  correspondences,  the  Word  was  written  by  pure  corre- 
spondences ;  and  because  the  Lord  spoke  from  the  Divine  He 
spoke  by  means  of  correspondences ;  for  whatever  is  from  the 
Divine  falls  into  such  things  in  nature  as  correspond  to  Divine 
things,  and  these  then  store  up  in  their  bosom  Divine  things, 
which  are  called  celestial  and  spirituaL 
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202.  I  have  been  informed  that  the  men  of  the  Most  An- 
cient Church  which  existed  before  the  flood,  were  of  a  genius 
BO  celestial  that  they  talked  with  the  angels  of  heaven,  and 
were  able  to  talk  wit^  them  by  means  of  correspondences,  and 
in  consequence  the  state  of  their  wisdom  was  such  that  what- 
ever they  saw  on  earth,  they  thought  of  not  only  naturally, 
but  at  the  same  time  spiritually,  thus  conjointly  with  the  an- 
gels of  heaven.  Furthermore,  I  have  been  informed  that  Enoch 
(who  is  mentioned  in  Gen.  v.  21-24)  and  those  associated  with 
him  collected  correspondences  from  the  lips  of  these  men,  and 
transmitted  this  knowledge  to  their  posterity ;  and  that  from 
this  it  came  to  pass  that  in  many  of  the  kingdoms  of  Asia  the 
knowledge  of  correspondences  both  existed  and  was  cultivated, 
especially  in  the  land  of  Canaan,  in  Egypt,  Assyria,  Chal- 
dea,  Syria,  Arabia,  Tyre,  Sidon,  and  Nineveh,  and  that  it  waa 
thence  carried  into  Greece ;  but  was  there  turned  into  myths, 
as  can  be  seen  from  the  writings  of  the  ancient  Greeks. 

203.  To  show  that  a  knowledge  of  correspondences  was  long 
preserved  among  the  nations  of  Asia,  although  among  those 
called  diviners  and  sages,  and  by  some  Magi,  I  will  present  one 
example  from  1  Sam,  v.  and  vi.  It  is  there  recorded  that  the 
ark  containing  the  two  tables  on  which  the  Decalogue  was 
written  was  captured  by  the  Philistines  and  placed  in  the  tem- 
ple of  Dagon  at  Ashdod,  and  that  Dagon  fell  to  the  ground  be- 
fore it,  and  afterwards  his  head  and  the  palms  of  his  hands, 
severed  from  his  body,  lay  upon  the  threshold  of  the  temple ; 
also  that  on  account  of  the  ark  the  men  of  Ashdod  and  Ekron 
were  smitten  by  thousands  with  tumors  and  their  land  laid 
waste  by  mice,  and  that  therefore  the  Philistines  called  together 
their  lords  and  diviners ;  and  to  stay  this  destruction  they  de- 
termined to  make  five  tumors  of  gold  and  five  golden  mice  and 
a  new  cart,  and  upon  the  cart  to  place  the  ark,  and  beside  it 
the  golden  tumors  and  mice ;  and  by  two  cows,  which  lowed  on 
the  way  before  the  cart,  to  send  it  back  to  the  children  of  Israel, 
by  whom  the  cows  and  the  cart  were  offered  in  sacrifice ;  and 
thus  the  God  of  Israel  was  propitiated.  That  all  these  things 
studied  out  by  the  diviners  of  the  Philistines  were  correspond- 
ences is  evident  from  their  signification,  which  is  as  follows : 
<<  The  Philistines"  themselves  signified  those  who  are  in  &ith 
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separate  from  charity;  ^'Dagon'^  represented  that  religion; 
*^ihe  tumors''  with  which  they  were  smitten,  signiiied  natural 
loves,  which  when  separated  from  spiritual  love  are  unclean; 
<<the  mice''  signiiied  the  devastation  of  the  church  by  falsifir 
cations  of  truth ;  '<  the  new  cart"  signified  natural  doctrine  of 
the  church  (as  doctrine  from  spiritual  ti*uths  is  signified  in  the 
Word  by  "a  chariof');  "the  cows"  signified  good  natural  af- 
fections ;  "  the  golden  tumors"  signified  natural  loves  purified 
and  made  good ;  "  the  golden  mice"  signified  the  vastation  of 
the  church  removed  by  means  of  good  ("gold"  in  the  Word 
signifying  good) ;  "  the  lowing  of  the  cows  on  the  way"  signi- 
fied the  difficult  conversion  of  the  natural  man's  lust  of  evil 
into  good  affections ;  the  offering  of  the  cows  together  with  the 
cart  as  a  burnt  offering,  signified  that  thus  the  God  of  Israel 
was  propitiated.  All  these  things  which  th^  Philistines  did  by 
the  advice  of  their  diviners  were  correspondences  from  whidi 
it  is  clear  that  that  knowledge  was  long  preserved  among  the 
nations. 

204.  Because  the  representative  rites  of  the  church,  which 
were  correspondences,  in  the  course  of  time  began  to  be  turned 
into  idolatries,  and  also  into  magic,  that  knowledge,  by  the 
Lord's  Divine  Providence,  gradually  perished,  and  with  the 
Israelitish  and  Jewish  nation  was  totally  obliterated.  The  wor- 
ship of  that  nation  did  indeed  consist  solely  of  correspondences, 
and  was  therefore  representative  of  heavenly  things,  but  not  a 
single  thing  did  they  know  the  significance  of,  for  they  were 
wholly  natural  men,  and  consequently  were  neither  willing  nor 
able  to  know  anything  about  things  spiritual  and  celestial,  nor 
therefore  about  correspondences ;  for  correspondences  are  rep- 
resentations of  things  spiritual  and  celestial  in  things  natural 

206.  The  idolatries  of  nations  in  ancient  times  originated  in 
a  knowledge  of  correspondences,  since  all  things  visible  on  earth 
correspond;  thus  not  only  trees,  but  all  kind  of  beasts  and 
birds,  also  fishes,  and  all  other  things.  The  ancients,  who  had 
a  knowledge  of  correspondences,  made  for  themselves  images 
corresponding  to  heavenly  things,  and  took  delight  in  them  be- 
cause  they  signified  such  things  as  belong  to  heaven  and  the 
church ;  consequently  they  placed  these  images  not  only  in  their 
temples  but  also  in  their  houses,  not  for  worship  but  to  call  to 
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mind  the  heavenly  things  they  signified.  So  in  Egypt  and  else- 
where there  were  images  of  calves,  oxen,  and  serpents ,  also  of 
boys,  old  men,  and  virgins ;  because  calves  and  oxen  signified 
the  affections  and  powers  of  the  natural  man ;  serpents  the  pru- 
dence and  the  cunniiig  of  the  sensual  man ;  boys  innocence  and 
charity;  old  men  wisdom,  and  virgins  affections  for  truth;  and 
so  on.  When  the  knowledge  of  correspondences  had  perished, 
their  posterity,  because  these  images  and  figures  had  been 
placed  by  the  ancients  in  and  near  t^eir  temples,  began  to  wor- 
ship these  as  holy,  and  finally  as  deities.  For  the  same  reason 
the  ancients  worshiped  in  gardens  and  groves,  according  to  the 
different  kinds  of  trees  in  them;  also  on  mountains  and  hills; 
for  gardens  and  groves  signified  wisdom  and  intelligence,  and 
each  tree  signified  something  pertaining  thereto ;  thus  the  olive 
signified  the  good  of  love ;  the  vine  truth  from  that  good ;  the 
cedar  rational  good  and  truth ;  a  mountain  the  highest  heaven; 
and  a  hill  the  heaven  below  it.  That  the  knowledge  of  corre- 
spondences remained  with  many  of  the  people  of  the  East  even 
until  the  advent  of  the  Lord  can  be  seen  also  in  the  coming  of 
the  wise  men  of  the  East  to  the  Lord  when  He  was  bom : — 

Therefore  a  star  went  before  them,  and  they  brought  with  them  gifts 
gold,  frankincense,  and  myn*h  (Matt.  il.  1,  2,  9-11) ; 

for  <<  the  star"  that  went  before  signified  knowledge  from  hea- 
ven ;  <<  gold"  signified  celestial  good ;  <<  frankincense"  spiritual 
good ;  and  <'  myrrh"  natural  good ;  from  which  three  all  wor- 
ship proceeds.  Nevertheless,  with  the  Israelitis^  and  Jewish 
nation  there  was  no  knowledge  whatever  of  correspondences, 
although  every  thing  pertaining  to  their  worship,  and  all  the 
statutes  and  judgments  given  them  by  Moses,  and  all  things 
in  the  Word,  were  pure  correspondences.  This  was  because  in 
heart  the  Jews  were  idolaters,  and  therefore  such  that  they 
were  not  even  willing  to  know  that  any  thing  in  their  worship 
signified  what  is  heavenly  and  spiritual;  for  they  believed  that 
all  things  of  their  worship  were  holy  in  themselves ;  and  there- 
fore if  tilings  heavenly  and  spiritual  had  been  disclosed  to  them 
they  would  not  only  have  rejected  them  but  also  have  profaned 
them.  For  this  reason  heaven  was  so  dosed  to  them  that  they 
Bcaieely  knew  that  there  was  any  eternal  life.    The  truth  of 
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this  is  plainly  evident  from  the  fact  that  they  did  not  acknowl- 
edge the  Loid,  although  the  whole  Sacred  Scripture  prophesied 
of  Him  and  foretold  His  coming.  They  rejected  Him  solely 
for  the  reason  that  He  taught  them  of  a  heavenly  instead  of 
an  earthly  kingdom;  for  they  wanted  a  Messiah  who  would 
exalt  them  above  all  the  nations  in  the  ^whole  world,  and  not 
a  Messiah  who  would  have  regard  to  their  eternal  salvation. 

206.  After  these  times  the  knowledge  of  correspondences, 
whereby  the  spiritual  sense  of  the  Word  is  communicated,  was 
not  disclosed,  for  the  reason  that  the  Christians  of  the  primi- 
tive church  were  too  simple  to  have  it  disclosed  to  them,  and 
if  it  had  been  it  would  neither  have  been  of  any  use  to  them 
nor  would  have  been  understood.  After  those  times  darkness 
settled  upon  the  whole  Christian  world,  first  because  of  the 
spread  of  many  heresies,  and  soon  after  by  the  deliberations 
and  decrees  of  the  Council  of  Nice  respecting  three  Divine 
persons  from  eternity,  and  respecting  the  person  of  Christ  as 
being  the  Son  of  Mary  and  not  the  Son  of  Jehovali  God.  From 
this  sprang  the  modem  belief  in  justification,  which  teaches 
that  three  Gods  are  to  be  approached  in  their  order,  on  which 
faith  each  and  all  things  of  the  present  church  depend  as  the 
members  of  the  body  depend  on  the  head.  And  because  all 
things  of  the  Word  have  been  applied  to  confirm  that  erron- 
eous belief,  the  spiritual  sense  could  not  be  disclosed,  for  if  it 
had  been  they  would  have  applied  that  sense  also  to  the  same 
purpose,  and  thereby  have  profaned  the  very  holiness  of  the 
Word,  and  thus  have  completely  closed  up  heaven  against  them- 
selves, and  have  sisparated  the  Lord  from  the  church. 

207.  The  knowledge  of  correspondences,  whereby  the  spir- 
itual sense  of  the  Word  is  communicated,  has  been  at  this  day 
revealed  because  the  Divine  truths  of  the  church  are  now  being 
brought  to  light,  and  these  are  the  truths  of  which  the  spir- 
itual sense  of  the  Word  consists ;  and  when  these  truths  are  in 
man  the  sense  of  the  letter  of  the  Word  cannot  be  perverted. 
For  the  sense  of  the  letter  of  the  Word  may  be  turned  in  any 
direction.  If  it  is  turned  to  what  is  false  its  internal  holiness 
perishes,  and  with  it  its  external  holiness ;  but  if  turned  to 
what  is  true  its  holiness  remains.  But  of  all  this  more  shall 
be  said  in  what  follows.    That  the  spiritual  sense  would  be 


304  THE  TRUE  CHRISTIAN  RELIGION  [Chap.  IV. 

opened  at  this  time  is  meant  by  John's  seeing  heaven  opened, 
and  then  seeing  a  white  horse ;  also  by  his  seeing  and  hearing 
an  angel  standing  in  the  sun  calling  all  to  the  great  supper  (on 
which  see  Apoe.  zix.  11-18).  But  t^t  this  sense  would  not 
for  a  long  time  be  acknowledged  is  meant  by  the  beast  and  the 
kings  of  the  earth  being  about  to  make  war  with  Him  who  sat 
upon  the  white  horse  {Apoe,  xix.  19) ;  also  by  the  dragon's  per- 
secuting the  woman  who  brought  forth  the  man-child,  even  to 
the  wilderness,  where  he  cast  out  of  his  mouth  water  as  a  flood, 
that  he  might  overwhelm  her  (Apoe.  xiL  lS-17). 

208.  (5)  Henceforth  the  spiritual  sense  of  the  Word  wUl  he 
given  only  to  suoh  as  are  in  genuine  truths  from  the  Lord.  This 
is  because  the  spiritual  sense  can  be  seen  by  no  one  except 
from  the  Lord  alone,  and  unless  he  be  in  Divine  truths  from 
the  Lord ;  for  the  spiritual  sense  of  the  Word  treats  of  the  Lord 
alone  and  His  kingdom ;  and  in  that  sense  are  His  angels  in 
heaven,  for  that  sense  is  His  Divine  truth  in  heaven.  That 
truth  man  can  do  violence  to  when  he  possesses  a  knowledge 
of  correspondences,  and  by  means  of  it  seeks  to  explore  the  spir- 
itual sense  of  the  Word  from  his  own  intelligence ;  since  by  a 
few  correspondences  known  to  him  he  is  able  to  pervert  that 
sense,  and  wrest  it  to  confirm  even  what  is  false ;  thus  he  would 
do  violence  to  Divine  truth,  and  also  to  heaven  in  which  that 
truth  resides.  Therefore  if  any  one  seeks  to  open  that  sense, 
not  from  the  Lord  but  from  himself,  heaven  is  closed;  and  when 
heaven  is  closed  man  either  sees  nothing  of  truth  or  is  spir- 
itually insane.  A  further  reason  is  that  the  Lord  teaches  every 
one  by  means  of  the  Word,  and  teaches  from  those  knowledges 
that  a  man  has,  and  does  not  pour  in  new  knowledges  directly. 
Unless,  therefore,  a  man  is  in  Divine  truths,  or  if  he  is  in  a  few 
truths  only  and  at  the  same  time  in  falsities,  he  may  by  these 
falsities  falsify  the  truths,  as  is  done  by  every  heretic  in  re- 
spect to  the  sense  of  the  letter  of  the  Word.  So,  in  order  that 
no  one  may  enter  into  the  spiritiial  sense  and  pervert  the 
genuine  truth  which  belongs  to  that  sense,  guards  are  set  by 
the  Lord,  which  are  meant  in  the  Word  by  "  cherubim." 

209.  (6)  Wonderful  things  in  regard  to  the  Word  arising 
from  its  spiritual  sense.  In  the  natural  world  no  wonderful 
things  arise  from  the  Word,  because  the  spiritual  sense  is  not 
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there  apparent,  and  sueh  as  it  is  in  itself  is  not  inwardly  re- 
oeived  by  man.  But  in  the  spiritual  world  wonderful  things 
from  the  Word  appear,  because  all  there  are  spiritual  beings, 
and  a  spiritual  man  is  affected  by  spiritual  things  as  a  natural 
man  is  by  natural  things.  The  wonderful  things  arising  from 
the  Word  in  the  spiritual  world  are  many,  a  few  of  which  I  will 
here  mention.  In  the  shrines  of  the  temples  there  the  Word  it^ 
self  shines  before  the  eyes  of  the  angels  like  a  great  star,  some- 
times like  a  sun ;  and  also  from  the  ln*ight  radiance  round  about 
it  there  are  seen  as  it  were  most  beautiful  rainbows.  This  hap- 
pens as  soon  as  the  shrine  is  opened.  [2]  That  each  truth  and 
all  truths  of  the  Word  shine  has  been  made  evident  to  me  by  the 
fact  that  when  auy  least  sentence  from  it  is  written  out  upon 
paper,  and  this  is  thrown  into  the  air,  the  very  paper  shines  in 
the  form  in  which  it  has  been  cut.  Thus  by  means  of  the  Word 
spirits  can  produce  a  variety  of  shining  forms,  also  the  forms  of 
birds  and  fishes.  Again,  what  is  still  more  wonderful,  when 
any  one  rubs  his  face,  his  hands,  or  the  clothing  he  has  on, 
with  the  open  Word,  touching  them  with  the  writing,  the  face 
itself,  the  hands,  and  the  clothing  shine  as  tiiough  he  were 
standing  in  a  star  encompassed  by  its  light.  This  I  have  seen 
very  often,  and  wondered  at  it  Thus  it  was  made^lear  to  me 
how  it  was  that  Hoses'  face  shone  when  he  brought  the  tables 
of  the  covenant  down  from  Mount  Sinai.  [3]  Besides  l^ese 
there  are  many  other  wonderful  things  there  which  are  from 
the  Word ;  for  instance,  if  any  one  who  is  in  falsities  looks  to- 
wards the  Word  as  it  lies  in  its  holy  place  a  darkness  comes 
over  his  eyes,  and  in  consequence  the  Word  appears  to  him  to 
be  black,  and  sometimes  as  if  covered  with  soot;  and  if  he 
likewise  touches  the  Word  an  explosion  follows  with  a  crash, 
and  he  is  thrown  to  a  comer  of  the  room,  and  lies  there  for  a 
brief  hour  as  if  dead.  If  something  from  the  Word  is  written 
on  a  paper  by  one  who  is  in  falsities,  and  the  paper  is  thrown 
up  toward  heaven,  a  like  explosion  follows  in  the  air  between 
his  eyes  and  heaven,  and  the  paper  is  torn  to  shreds  and  van- 
ishes ;  the  same  thing  happens  if  the  paper  is  thrown  towards 
an  angel  standing  near.  This  I  have  often  seen.  [4]  It  has 
thus  been  made  clear  to  me  that  those  who  are  in  falsities  of 
doctrine  have  no  communication  with  heaven  through  the  Word, 
20 
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but  their  reading  of  it  is  dissipated  on  the  iray  and  is  lost,  like 
gunpowder  wrapped  in  paper  when  ignited  and  thrown  into 
the  air.  The  opposite  occurs  with  those  who  are  in  truths  of 
doctrine  from  the  Lord  through  the  Word ;  their  heading  of  the 
Word  penetrates  even  into  heaven  and  effects  conjunction  with 
the  angels  there.  The  angels  themselves,  when  they  descend 
from  heaven  to  discharge  any  duty  below,  appear  surroimded 
with  little  stars,  especially  about  the  head ;  which  is  a  sign  that 
Divine  truths  from  the  Word  aie  in  tbem.  [5]  Furthermore, 
in  the  spiritual  world  things  exist  similar  to  those  on  earth ; 
but  there  each  thing  and  all  things  are  from  a  spiritual  origin. 
Thus  gold  and  silver  exist  there,  and  all  kinds  of  precious 
stones,  and  the  spiritual  origin  of  these  is  the  sense  of  the  let- 
ter of  the  Word;  and  on  this  account  in  the  Jpocdlypse  the 
foimdations  of  the  wall  of  the  Kew  Jerusalem  are  deaciibed  by 
twelve  precious  stones.  The  reason  of  this  is  that  the  founds/- 
tions  of  its  wall  signify  the  doctrinals  of  the  New  Church, 
which  are  derived  from  the  sense  of  the  letter  of  the  Wozd. 
For  the  same  reason  there  were  twelve  precious  stones  called 
Urim  and  Thummim  in  Aaron's  ephod,  by  means  of  which  re- 
sponses were  given  from  heaven.  There  ai'e  many  other  won- 
derful thii]%s  proceeding  from  the  Word  that  have  relation  to 
the  power  of  the  truth  within  it  This  power  is  so  great  that  if 
described  it  would  surpass  all  belief ;  for  it  is  such  that  it  over- 
turns mountains  and  hills  there,  and  removes  them  afar  off,  and 
hurls  them  into  the  sea;  and  many  things  besides.  In  short 
the  power  of  the  Lord  proceeding  from  the  Wozd  is  infinite. 


III. 

THS  SBNSB  OF   THE  LETTER   OF   THE  WOBD    IS   THE  BAAJB,  THE 
COKTAIKANT,    AND    THE   SUPPOBT   OF    ITS   SPI&ITUAL 

AND    CELESTIAL   SENSE. 

210.  In  everything  Divine  there  is  a  first,  a  middle,  and 
a  last,  the  first  passing  through  the  middle  to  the  last,  and 
so  existing  and  subsisting;  coneequently  the  last  is  the  Basis. 
Again,  the  first  is  in  the  middle,  and  through  the  middle  in  the 
last ;  thus  the  last  is  the  Containant.  And  since  the  last  is  the 
Cantain«nt  and  the  Basis,  it  is  also  the  Support.    The  lear&fld 
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can  andeistand  that  these  liiree  may  be  called  end,  oaase,  and 
effect;  also  being  (esse),  becoming  (fieri)  and  standing  forth 
(existere) ;  and  that  the  end  is  being,  the  cause  is  becoming,  and 
the  effect  is  standing  forth ;  consequently  that  in  every  com- 
plete  thing  there  is  a  trine,  which  is  called  the  first,  the  middle, 
and  the  last,  also  end,  cause,  and  effect.  When  this  is  under* 
stood,  it  can  also  be  understood  that  every  Divine  work  is  com- 
plete and  perfect  in  its  last ;  also  that  the  whole  is  in  the  last, 
because  in  it  prior  things  are  together. 

211.  This  is  why  the  number  three  in  the  Word  means  in  the 
spiritual  sense  what  is  ccnnplete  and  perfect,  also  the  whole 
together ;  and  this  being  the  signification  of  that  number,  it 
is  used  in  the  Word  whenever  any  such  thing  is  designated* 
as  in  the  following  instances : — 

That  Isaiah  went  naked  and  barefoot  three  years  {Isa,  xx.  8). 

That  Jehovah  called  Samuel  three  times,  and  8amuel  three  thnes  ran 
to  EU,  and  the  third  time  Eli  underBtood  (1  Sam,  ill.  1-8). 

That  Jonathan  told  David  to  hide  himself  in  the  field  three  days,  and 
Jonathan  afterwards  shot  three  arrows  on  the  side  of  the  stone,  and 
thereupon  David  bowed  himself  three  times  before  Jonathan  ( 1  Sam.  xx. 
5,  12-42). 

That  Blijah  stretched  himself  upon  the  widow^s  son  three  times  (1 
Kings  xvU.  21). 

That  Elijah  commanded  them  to  pour  water  upon  the  burnt  offering 
three  times  (1  Kings  xviii.  34). 

That  Jesus  said,  The  kingdom  of  heaven  is  like  unto  leaven,  which  a 
woman  took  and  hid  in  three  measures  of  meal  till  it  was  all  leavened 
{MaU.  xiit  88). 

That  Jesns  told  Peter  that  he  would  deny  Him  three  times  {MaU,  xxvi.84). 

That  three  times  Jesus  said  to  Peter,  Lovest  thou  Me  ?  {Johnxxi.  16-17). 

That  Jonah  was  in  the  whale's  belly  three  days  and  three  nights  (Jonah 
1.  17). 

That  Jesns  said  that  He  would  destroy  the  temple  and  would  rebuild 
it  in  three  days  {John  ii.  19 ;  Matt  xxvi.  61). 

That  Jesus  prayed  in  Gethsemane  three  times  (MaU,  xxvi.  89-44). 

That  Jesus  rose  on  the  third  day  (Matt,  xxvlii.  1) ; 

besides  many  other  passives  where  the  number  three  is  men- 
tioned ;  and  it  is  mentioned  where  a  finished  and  perfect  work 
is  treated  of,  because  this  is  what  that  number  signifies. 

212.  There  are  three  heavens  a  highest,  a  middle,  and  a  low- 
est. The  highest  heaven  forms  the  Lord's  celestial  kingdom, 
tbe  middle  His  spiritual  kingdom,  and  the  lowest  heaven  His 
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natural  kingdom.  As  there  are  three  heavens  bo  there  are  three 
senses  of  the  Word,  a  celestial^  a  spiritual,  and  a  natural ;  and 
this  agrees  with  what  has  been  said  above  (n.  210),  namely, 
that  the  first  is  in  the  middle  and  through  the  middle  in  the 
last,  precisely  as  the  end  is  in  the  cause  and  through  the  cause 
in  the  effect.  This  makes  clear  the  nature  of  the  Word,  namely, 
that  in  the  sense  of  its  letter,  which  is  natural,  there  is  an  inner 
sense  which  is  spiritual,  and  in  this  an  inmost  sense  which  is 
celestial ;  and  thus  that  the  outmost  sense,  which  is  natural  and 
is  called  the  sense  of  the  letter,  is  the  containant^  and  thus  the 
basis  and  support  of  the  two  interior  senses. 

213.  From  this  it  follows  that  the  Word  without  the  sense 
of  its  letter  would  be  like  a  palace  without  a  f oundation,.and 
thus  like  a  palace  in  the  air  instead  of  on  the  earth,  which 
would  be  only  the  shadow  of  a  palace  that  would  vanish  away ; 
or  again,  that  the  Word  without,  the  sense  of  its  letter  woidd 
be  like  a  temple  containing  many  holy  things,  with  a  shrine  in 
the  center  of  it,  but  without  roof  or  wall,  which  are  its  contain- 
ants ;  and  if  these  were  lacking  or  were  taken  away,  its  holy 
things  would  be  seized  upon  by  thieves,  would  be  desecrated 
by  the  beasts  of  the  earth  and  the  birds  of  heaven,  and  would 
thus  be  dispersed.  It  would  also  be  like  the  tabernacle  of  the 
sons  of  Israel  in  the  wilderness  (in  the  inmost  part  of  which 
was  the  ark  of  the  covenant,  and  in  the  middle  the  golden 
candlestick,  the  golden  altar  upon  which  was  the  incense,  and 
the  table  with  the  bread  of  faces  upon  it)  without  its  outmosts, 
which  were  curtains,  veils,  and  pillars.  In  fact,  the  Word  with- 
out the  sense  of  its  letter  would  be  like  the  human  body  with- 
out its  coverings  which  are  called  skins,  and  without  its  sup* 
ports  which  are  called  bones.  With  both  of  these  absent  all 
its  inner  parts  would  fall  asunder.  Or  again,  it  would  be  like 
the  heart  and  lungs  in  the  thorax  without  their  covering  which 
is  called  the  pleura,  and  their  supports  which  are  called  ribs. 
Or  it  would  be  like  the  brain  wil^out  its  coverings  which  are 
called  the  dura  mater  and  pia  mater,  and  without  their  common 
covering,  containant,  and  support,  which  is  called  the  cranium. 
So  would  it  be  with  the  Word  without  the  sense  of  its  letter ; 
therefore  it  is  said  in  Isaiah : — 

That  JshoTsh  creates  over  all  the  glory  a  ooveiing  (iv.  6). 
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IV. 

i 

IN   THE   SBKSE    OP   THE   LETTER   OF   THE   WORD    DIVINE   TRUTH 
18   IN   ITS   FULNESS,   ITS   HOLINESS,   AND   ITS    POWER. 

214.  In  the  sense  of  the  letter  the  Word  is  in  its  fulness, 
its  holiness,  and  its  power,  because  the  two  prior  or  interior 
senses,  which  are  called  spiritual  and  oelestial,  exist  simultan- 
eously in  the  natural  sense  which  is  the  sense  of  the  letter  (as 
stated  above,  n.  210, 212).  How  they  exist  simultaneously  shall 
be  further  explained.  In  heaven  and  in  the  world  there  is  suc- 
cessive order  and  there  is  simultaneous  order.  In  successive 
Older  one  thing  succeeds  and  follows  another  from  the  highest 
down  to  the  lowest ;  but  in  simultaneous  order  one  thing  stands 
next  to  another  from  inmosts  even  to  outermosts.  Successive 
order  is  like  a  column  arranged  in  steps  from  summit  to  base ; 
while  simultaneous  order  is  like  a  work  coherent  with  the  cir< 
cumfereuces  from  the  center  even  to  the  outmost  surface.  I 
will  now  explain  how  successive  order  becomes  simultaneous 
order  in  the  outmost.  It  is  done  as  follows :  The  highest  things 
of  successive  order  become  the  inmost  things  of  simultaneous 
order;  and  the  lowest  things  of  successive  order  become  the 
outermost  things  of  simultaneous  order;  comparatively  as  a 
column  arranged  in  steps  when  it  subsides  becomes  a  body  co- 
herent in  a  plane.  Thus  is  the  simultaneous  formed  from  the 
successive,  and  this  in  each  and  all  things  both  of  the  natural 
world  and  of  the  spiritual  world;  for  there  is  everywhere  a  first, 
a  middle,  and  a  last,  aoid  the  first  tends  and  passes  through  the 
middle  to  its  last.  But  it  must  be  clearly  understood  that  there 
are  degrees  of  purity  in  accordance  with  which  both  of  these 
orders  are  determined.  [2]  Now  in  respect  to  the  Word :  the 
celestial,  the  spiritual,  and  the  natural  go  forth  from  the  Lord 
in  successive  order;  and  in  the  outmost  they  exist  in  simul- 
taneous order ;  and  thus  the  celestial  and  spiritual  senses  of  the 
Word  exist  simultaneously  in  its  natural  sense.  When  this  is 
comprehended  it  can  be  seen  how  the  natural  sense  of  the  Word 
is  the  containant,  the  basis,  and  the  support  of  its  spiritual  and 
celestial  senses ;  also  how  the  Divine  good  and  truth  are  in  the 
sense  of  the  letter  of  the  Word  in  their  fulness,  their  hoUness 
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and  tbeir  power.  From  all  this  it  is  clear  that  the  Word  is  the 
real  Word  in  the  sense  of  the  letter,  for  inwardly  in  this  there 
is  spirit  and  life.    This  is  what  the  Lord  says : — 

The  words  that  I  speak  unto  you,  th^  are  spirit  and  they  are  life 
{John  vi.  68) ; 

for  the  words  of  the  Lord  were  spoken  in  the  natural  sense. 
The  celestial  and  spiritual  senses  separated  from  the  natural 
sense  are  not  the  Word ;  for  they  are  like  spirit  and  life  with- 
out a  body,  and  are  like  a  palace  without  a  foundation  (as  said 
above,  n.  213). 

216.  In  psurt  the  truths  of  the  sense  of  the  letter  of  the  Word 
are  not  naked  truths,  but  are  appearances  of  truth,  and  are  like 
similitudes  and  comparisons  which  are  taken  from  such  things 
as  exist  in  nature,  and  are  therefore  accommodated  and  adapted 
to  the  capacity  of  the  simple  and  also  of  children.  But  as  these 
are  at  the  same  time  correspondences  they  are  receptacles  and 
abodes  of  genuine  truth,  and  are  vessels  containing  it,  as  a  crys^ 
tal  cup  contains  noble  wine,  or  a  silver  dish  good  food ;  they  are 
also  like  garments  for  clothing  the  body,  as  swaddling  clothes 
for  an  in&nt,  or  becoming  garments  for  a  maiden ;  they  are  also 
like  the  knowledges  of  the  natural  man,  which  comprise  within 
them  the  perceptions  and  affections  of  spiritual  truth.  The 
naked  truths  themselves,  which  are  included,  contained,  clothed, 
and  comprised,  are  in  the  spiritual  sense  of  the  Word,  and  the 
naked  goods  in  its  celestial  sense.  But  this  shall  be  illustrated 
from  the  Word.    [2]  Jesus  said  : — 

Woe  unto  you,  scribes  and  Pharisees,  for  ye  cleanse  the  outside  of  the 
cup  and  of  the  platter,  but  within  tiiey  are  full  of  extortion  and  excess. 
Thou  blind  Pharisee,  cleanse  first  the  inside  of  the  cup  and  of  the  platter, 
that  the  outside  may  be  clean  also  {Matt,  xxiii.  26,  26). 

Here  the  Lord  spoke  by  similitudes  and  comparisons  that  are 
also  correspondences,  using  the  terms  <<cup''  and  <' platter,'' 
«<  cup"  not  only  meaning  but  also  signifying  the  truth  of  the 
Word,  for  by  the  "  cup"  wine  is  meant,  and  <<  wine"  signifies 
truth.  But  by  <'  platter"  food  is  meant,  and  food  signifies  good; 
therefore  <<  to  cleanse  the  inside  of  the  cup  and  platter"  signi- 
fies to  purify  by  means  of  the  Word  the  interiors  of  the  mind, 
which  pertain  to  the  will  and  thought.  <<  That  the  outside  may 
thus  be  dean"  signifies  that  the  exteriors,  which  are  the  things 
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« 

done  and  said,  aie  thns  pnnfied;  for  these  derive  their  essence 
from  the  former.    [8]  Again  Jesus  said : — r 

There  was  a  certain  rich  man  who  was  clothed  in  purple  and  fine  linen, 
and  fared  sumptuously  eyery  day ;  and  there  was  a  certain  beggar  named 
Lazarus,  who  was  laid  at  his  gate,  full  of  sores  {LtUce  xvi.  19,  20), 

Here,  too,  the  Lord  spoke  by  similitudes  and  comparisons  that 
were  correspondences  and  that  contained  spiritual  things.  The 
'<  rich  man"  means  the  Jewish  nation,  which  is  called  "  rich'' 
because  it  had  the  Word,  which  contains  spiritual  riches ;  the 
"  purple  and  fine  linen"  with  which  he  was  clothed,  signify  the 
good  and  truth  of  the  Word, "  purple"  its  good,  and  **  fine  linen" 
its  truth ;  his  "  faring  sum,ptuously  every  day"  signifies  their 
satisfaction  in  having  the  Word  and  in  hearing  many  things 
from  it  in  their  temples  and  synagogues ;  '^  the  beggar  Lazarus" 
means  the  Grentiles,  because  they  did  not  have  the  Word ;  that 
these  were  despised  and  rejected  by  the  Jews  is  meant  by  his 
being  "laid  at  the  rich  man's  gate;"  and  his  being  "full  of 
soreS"  signifies  that  owing  to  their  ignorance  of  truth  the  Gen- 
tiles were  in  many  falsities.  [4]  The  Gentiles  were  meant  by 
Lazarus,  because  the  Lord  loved  the  Gentiles.    As : —  , 

He  loved  the  Lazarus  who  was  raised  from  the  dead  (John  xi«  S,  5, 
86) ;  and  who  is  called  the  Lord^s  friend  (John  xi.  11) ;  and  reclined  at  the 
table  with  the  Lord  {John  zii.  2). 

From  the  above  two  passages  it  is  clear  that  the  truths  and 
goods  of  the  sense  of  the  letter  of  the  Word  are  like  vessels,  or 
like  clothing  for  the  naked  good  and  truth,  both  of  which  lie 
hidden  in  the  spiritual  and  celestial  senses  of  the  Word.  [5] 
The  Word  in  the  sense  of  the  letter  being  such,  it  follows  that 
those  who  are  in  Divine  truths,  and  in  the  belief  that  the  Word 
inwardly  in  its  bosom  is  the  holy  Divine  and  still  more  those 
who  are  in  the  belief  that  the  Word  is  such  because  of  its  spir- 
itual and  celestial  senses,  when  they  read  the  Word  in  states 
of  enlightenment  from  the  Lord,  see  Divine  truths  in  natural 
light.  For  the  light  of  heaven,  in  which  the  spiritual  sense  is, 
flows  into  the  natural  light  in  which  the  sense  of  the  letter  of 
the  Word  is,  and  illuminates  the  intellectual  faculty  of  man 
which  is  called  his  rational,  causing  it  to  see  and  acknowledge 
Divine  tmths,  both  where  tfaey  stazxd  forth  and  where  they  lie 


312  TH£  TBUB  CHBISTIAK  RBLZGION         [Chat.  IV. 

hidden.  With  some  these  truths  flow  in  at  the  same  time  with 
the  light  of  heaven,  sometimes  even  when  they  are  unoonseious 
of  it. 

216.  As  the  Word  in  its  inmost  depths,  because  of  its  celes- 
tial sense,  is  like  a  gentle  flame  that  enkindles,  and  in  its  in>- 
termediate  depths,  because  of  its  spiritual  sense,  is  like  a  light 
that  enlightens,  so  in  its  outmost  because  of  its  natural  sense 
it  is  like  a  transparent  object  receiving  both  the  flame  and  the 
■light ;  and  from  the  flame  it  is  ruddy  like  purple,  and  from  the 
light  is  white  like  snow.  Thus  it  is  comparatively  like  a  ruby 
and  a  diamond,  like  a  ruby  from  celestial  flame,  and  like  a  dia- 
mond from  spiritual  light.  The  Word  in  the  sense  of  the  letter 
being  such,  in  this  sense  it  is  meant : — 

(1)  By  the  precious  stones  of  which  the  foundations  of  the 
New  Jerusalem  consisted. 

(2)  By  the  Urim  and  Thummim  on  Aaron's  ephod. 

(3)  Aiid  by  the  precious  stones  in  the  garden  of  Eden,  where 
the  King  of  Tyre  is  said  to  have  been.  « 

(4)  Also  by  the  curtains,  veils,  and  pillars  of  the  tabernacle. 

(5)  Likewise  by  the  externals  of  the  temple  at  Jerusalem. 

(6)  The  Word  in  its  glory  was  represented  in  the  Lord  when 
He  was  transfigured. 

(7)  The  power  of  the  Word  in  its  outmosts  was  represented 
by  the  Nazarites.    ' 

(8)  The  inexpressiUe  power  of  the  Word. 
These  statements  shall  be  illustrated  one  by  one. 

217.  (1)  The  truths  of  the  sense  of  the  letter  of  the  Word  are 
meant  by  the  precious  stones  of  which  the  foundations  of  the 
New  Jerusalem  consisted  (Apoc.  xxL  17—21).  It  has  been  men- 
tioned above  (n.  209)  that  precious  stones  exist  in  the  spiritual 
world,  as  well  as  in  the  natural  world,  and  that  their  spiritual 
origin  is  the  truths  of  the  sense  of  the  letter  of  the  Word. 
This  seems  incredible  and  yet  it  is  true.  And  this  is  why 
precious  stones  are  so  frequently  mentioned  in  the  Word;  and 
why  in  the  spiritual  sense  they  mean  truths.  Froin  this  it  fol- 
lows that  the  '^  precious  stones^'  of  which  the  foundations  of 
the  vrall  around  the  city  New  Jerusalem  are  said  to  have  been 
bnUt  signify  the  truths  of  doctrine  of  the  New  Church,  because 
M  the  New  Jerusalem''  nueans  the  New  Churoh  in  respect  to  doc- 
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trine  from  Ae  Word ;  and  therefore  its  <<  wall''  and  the  ^  foun- 
dations" of  the  wall,  can  mean  nothing  else  than  the  external 
of  the  Word,  which  is  the  sense  of  the  letter ;  for  it  is  from  this 
sense  that  doctrine  exists,  and  the  church  by  means  of  doctrine ; 
while  the  external  of  the  Word  is  like  a  wall  with  its  founda- 
tions, which  encloses  and  protects  a  city.  Of  the  New  Jerusalem 
and  its  foundations  we  read  in  the  Apocalypse : — 

An  angel  meacnired  the  wall  of  the  city  Jentflalem,  an  hundred  and 
forty  and  four  cubita,  which  was  the  measure  of  a  man,  thafe  is,  of  an 
angeL  And  the  wall  had  twelve  foundations  adorned  with  every  precious 
stone.  The  first  foundation  was  jasper ;  the  second,  sapphire ;  the  third  a 
chalcedony ;  the  fourth,  emerald  ;  the  fifth,  sardonyx ;  the  sixth,  sardius ; 
the  seventh,  chrysolite ;  the  eighth,  beryl ;  the  ninth,  topaz  ;  the  tenth, 
chryaoprasus ;  the  eleventh,  jacinth ;  the  twelfth,  amethyst  (xxi.  14,  17* 
20). 

The  wall  had  twelve  foundations  formed  of  as  many  precious 
stones,  because  the  number  <<  twelve"  signified  all  things  of 
truth  from  good ;  so  here  all  things  of  doctrine.  But  this  and 
what  precedes  and  follows  in  this  chapter,  may  be  seen  ex- 
plained in  detail  and  confirmed  by  parallel  passages  from  the 
prophetic  Word,  in  our  Apocalypse  Kevealed, 

218.  (2)  The  Goods  and  TnUh&  of  the  Word  in  the  sense  of 
its  letter  are  meant  by  tlie  Urim  and  Thummim  on  Aaron^s 
ephod.  The  Urun  and  Thummim  were  on  Aaron's  ephod,  whose 
priesthood  represented  the  Lord  in  respect  to  the  Divine  good 
and  the  work  of  salvation.  The  garments  of  the  priesthood,  or 
of  its  holiness,  represented  the  Divine  truths  from  the  Lord ; 
the  ephod  represented  Divine  truth  in  its  outmost,  and  thus 
the  Word  in  the  sense  of  the  letter,  for  that  is  Divine  truth  in 
its  outmost.  So  the  twelve  precious  stones,  with  the  names  of 
the  two  tribes  of  Israel,  which  composed  the  Urim  and  Thum- 
mim, represented  Divine  truths  from  Divine  good  in  their  whole 
complex.    Concerning  these  we  read  in  Moses  as  follows : — 

They  shall  make  the  ephod  of  gold,  of  blue,  and  of  purple,  of  scarlet 
and  fine-twined  linen  with  cunning  work.  Afterwards  thou  shalt  make  a 
breastplate  of  judgment  according  to  the  work  of  the  ephod  and  thou 
shalt  fill  it  with  a  filling  of  stones,  f  oiu*  rows  of  stones,  a  sardius,  a  topaz, 
and  a  oafbuncle,  the  first  row ;  an  emerald,  a  sapphire,  and  a  diamond 
the  second  row ;  a  jacinth,  an  agate,  and  an  amethyst  the  third  row  \  a 
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beiyl,  an  onyx,  and  a  jaflper  the  f ourtli  row.  And  the  stones  ahall  be  ac* 
cording  to  the  names  of  the  sons  of  Israel  like  the  engravings  of  a  signet, 
every  one  according  to  his  name  they  shall  be  for  the  twelve  tribes.  And 
Aaron  shall  bear  it  upon  the  breas€plate  of  judgment  the  Urim  and  the 
Thummim ;  and  let  them  be  upon  Aaron^s  heart  when  he  goeth  in  before 
Jehovah  (Bx.  zxviU.  6,  15-21,  20,  80). 

What  was  represented  by  the  garments  of  Aaron,  his  ephod, 
robe,  broidered  coat,  miter,  and  girdle  has  been  explained  in 
the  Arcana  Ccdestia,  published  at  London,  where  this  chapter 
is  treated  of.  It  is  there  shown  that  the  ephod  represented  Di- 
vine truth  in  its  outmost;  the  precious  stones  in  the  ephod 
/  represented  truths  translucent  from  good ;  the  twelve  arranged 
in  four  rows  represented  all  those  truths  from  first  to  last ;  the 
twelve  tribes  represented  all  things  pertaining  to  the  church ; 
the  breastplate  Divine  truth  from  Divine  good  in  the  imiversal 
sense;  the  Urim  and  Thummim  the  resplendency  of  Divine 
truth  from  Divine  good  in  outmosts ;  for  in  angelic  language 
Urim  means  shining  fire,  and  Thummim  means  resplendence, 
and  in  the  Hebrew  integrity.  It  is  also  there  shown  that  re- 
sponses were  given  by  variegations  of  light,  and  at  the  same 
time  by  tacit  perception,  or  by  a  living  voice ;  besides  other 
things.  From  all  this  it  can  be  seen  that  these  stones  also  sig- 
nified truths  from  good  in  the  outmost  sense  of  the  Word ;  and 
by  no  other  means  are  responses  given  from  heaven,  for  in  that 
sense  is  the  Divine  going  forth  in  its  fulness. 

219.  (3)  Like  things  are  meant  by  the  precious  stones  in  the 
garden  of  Eden^  where  the  King  of  Tyre  is  said  to  have  been. 
We  read  in  Ezekiel : — 

King  of  Tyre  Thou  sealeet  up  thy  measure,  full  of  wisdom,  and  per- 
fect in  beauty.  Thou  hast  been  in  Eden,  the  garden  of  God  ;  every  pre- 
cious stone  was  thy  covering,  the  sardius,  the  topaz,  and  the  diamond, 
the  beryl,  the  onyx,  and  the  jasper,  the  sapphire,  the  emerald,  and  the 
carbuncle  and  gold  (zxviii.  12,  18). 

In  the  Word  "  Tyre"  signifies  the  church  in  respect  to  knowl- 
edges of  good  and  truth ;  '<  the  king"  signifies  the  truth  of  the 
church;  "the  garden  of  Eden"  signifies  wisdom  and  intelli- 
gence from  the  Word ;  "  precious  stones"  signify  truths  trans- 
lucent because  of  good,  such  as  are  in  the  sense  of  the  letter  of 
the  Word ;  and  this  being  the  signifioation  of  these  stones,  they 
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are  called  ''his  covering."  That  the  sense  of  the  letter  is  a 
coyering  to  the  interiors  of  the  Word,  luay  be  seen  above  (n^ 
213). 

220.  (4)  Truths  and  goods  in  outmosUy  such  as  are  eon- 
tained  in  the  sense  of  the  letter  of  the  Word,  were  repreisented  by 
the  curtains,  veils,  and  pillars  of  the  tahemaele.  The  taber- 
nacle built  by  Moses  in  the  wilderness  represented  heaven  and 
the  churchy  and  therefore  the  form  of  it  was  shown  by  Jehovah 
on  Mount  SinaL  As  a  consequence,  all  things  in  that  taber*- 
nacle,  namely,  the  candlestick,  the  golden  altar  for  incense, 
and  the  table  on  which  was  the  bread  of  faces,  represented  and 
signified  the  holy  things  of  heaven  and  the  church ;  the  holy  of 
holies,  where  the  ark  of  the  covenant  was  kept,  represented 
and  thus  signified  the  iixmost  of  heaven  and  the  church;  the 
law  itself  written  upon  the  two  tables  signified  the  Word ;  and 
the  cherubs  above  the  ark  signified  guards  to  protect  the  holy 
things  of  the  Word  from  desecration.  Since,  then,  externals  de- 
rive their  essence  from  internals,  and  both  externals  and  inter- 
nals derive  their  essence  from  the  inmost,  which  here  was  the 
law,  so  all  things  belonging  to*the  tabernacle  represented  and 
signified  the  holy  things  of  the  Word.  From  this  it  follows 
that  the  outmost  parts  of  the  tabernacle,  its  curtains,  veils,  and 
pillars,  which  were  coverings,  containers,  and  supports,  signi- 
fied the  outmost  things  of  the  Word,  which  are  the  truths  and 
goods  of  the  sense  of  its  letter.  Because  this  was  what  they 
signified : — 

All  the  cortainfl  and  veils  were  of  fine-twined  linen,  and  blue  and  pur- 
ple and  scarlet  double-dyed,  with  cherubs  (Ex,  xxvi.  1,  81,  86). 

What  was  represented  and  signified  by  the  tabernacle  and  by 
all  things  in  it,  both  in  general  and  in  particular,  has  been  ex^- 
plained  in  the  Arcana  Coslestia,  where  this  chapter  is  treated  of. 
It  is  there  shown  that  the  curtains  and  veils  represented  the 
externals  of  heaven  and  the  church,  and  thus  also  the  externals 
of  the  \\^ord ;  and  that  the  <'  linen''  (xylinum  sen  byssinum)  sig- 
nified truth  from  a  spiritual  origin ;  <<  blue"  truth  from  a  celes* 
tial  origin ;  <<  purple"  celestial  good ;  <<  scarlet  double-dyed"  spir- 
itual good ;  and  the  <'  cherubs"  guards  of  the  interiors  of  the 
Word. 
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221.  (5)  Likewise  by  the  externals  of  the  temple  at  Jerusa- 
lem, This  is  because  heaven  and  the  church  were  represented 
by  the  temple  as  well  as  by  the  tabernacle,  the  temple  repre- 
senting the  heaven  in  which  spiritual  angels  dwell,  and  the 
tabernacle  the  heaven  where  celestial  angels  dwell.  Spiritual 
angels  are  those  who  are  in  wisdom  from  the  Word,  celestial 
angels  those  who  are  in  love  from  the  Word.  That  the  temple 
at  Jerusalem  signified,  in  the  highest  sense,  the  Lord's  Divine 
Human,  He  teaches  in  John : — 

Destroy  this  temple,  and  in  three  days  I  will  raise  it  up.  He  spake  of 
the  temple  of  His  body  <ii.  10,  21) ; 

and  where  the  Lord  is  meant,  the  Word  also  is  meant,  because 
He  is  the  Word.  As  then  the  interiors  of  the  temple  repre- 
sented the  interiors  of  heaven  and  the  church,  thus  also  of  the 
Word,  so  its  exteriors  represented  and  signified  the  exteriors 
of  heaven  and  the  church,  thus  also  of  the  Word,  which  belong 
to  the  sense  of  its  letter.  Of  the  exteriors  of  the  temple  we 
read: — 

That  they  were  built  of  whole  stone  (unhewn)  and  of  cedar  within : 
and  that  all  its  walb  were  carved  inside  with  cherubs  and  palms  and 
open  flowers ;  and  the  floor  waa  covered  with  gold  (1  Kings  vi.  7,  20,  dO). 

By  all  these  things  the  externals  of  the  Word,  which  are  the 
holy  things  of  the  sense  of  its  letter,  are  signified. 

222.  (6)  The  Word  in  its  glory  was  represented  in  the  Lord 
when  He  was  transfigured.  Of  the  Lord  when  transfigured  be- 
fore Peter,  James  and  John  we  read : — 

That  His  face  shone  like  the  sun,  and  His  garments  became  as  the  light, 
and  that  Moses  and  Elias  were  seen  talking  with  Him  ;  and  that  a  bright 
cloud  overshadowed  the  disciples,  and  a  voice  was  heard  from  the  cloud, 
saying,  This  is  my  beloved  Son,  hear  ye  Hun  (MaJtt,  xvii.  1^). 

I  have  been  told  that  the  Lord  then  represented  the  Word. 
His  "  face"  which  "  shone  like  the  sun/'  represented  the  Di- 
vine good  of  His  Divine  love ;  His  "  garments''  which  "  became 
as  the  light,''  represented  the  Divine  truth  of  His  Divine  wis- 
dom;  "Moses  and  P^lias"  the  historic  and  prophetic  Word, 
'*  Moses"  the  Word  written  through  him,  and  in  general  the 
historic  Word,  and  "Elias"  the  whole  prophetic  Word;  the 
"  bright  cloud"  which  "overshadowed  the  disciples"  represented 
the  Word  in  the  sense  of  the  letter;  so  from  it  a  voice  was 
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heard,  saying,  *'  This  is  my  beloved  Son,  hear  ye  Him,"  for  no 
annoimcements  or  responses  are  ever  made  from  heaven  except 
through  outmosts  suoh  as  are  in  the  sense  of  the  letter  of  the 
Word,  for  they  are  made  by  the  Lord  in  fulness. 

223.  (7)  The  power  of  the  Word  in  %t9  otUmosU  was  repr^ 
eented  by  the  NazarUea.  In  the  book  of  Judges  we  read  that 
Samson  was  a  Nazarite  from  his  mother's  womb,  and  that  his 
strength  lay  in  his  hair;  moreover,  <<Nazarite"  and  '^.Nazariter 
ship"  mean  the  hair.  That  his  strength  lay  in  his  hair,  he  him* 
self  showed,  when  he  said : — 

There  hath  not  come  a  rator  upon  mine  head ;  for  I  have  been  a  Naza- 
rite  from  my  mother's  womb  ;  if  I  be  shaven,  then  my  strength  will  go 
from  me,  and  I  shall  become  weak,  and  I  shall  be  like  any  other  man 
(Judges  xvi.  17). 

No  one  can  know  why  the  Nazariteship,  which  means  the  hair, 
was  instituted,  and  why  Samson's  strength  lay  in  his  hair,  unless 
he  knows  what  is  signified  in  the  Word  by  the  '^  head."  The 
^<  head"  signifies  the  intelligence  that  men  and  angels  have  from 
the  Lord  through  Divine  truth ;  and  therefore  the  '^  hair"  signi- 
fies intelligence  from  Divine  truth  in  things  outmost  or  last 
Because  of  this  signification  of  the  '<  hair'^  there  was  a  law  for 
the  Nazarites : — 

That  they  should  not  shave  the  hair  of  their  head,  because  that  was  the 
Nazariteship  of  God  upon  their  head  (Num.  vi.  l'-21). 

therefore  it  was  also  a  law, 

That  the  high  priest  and  his  sons  should  not  shave  their  heads,  lest 
they  die,  and  lest  wrath  come  upon  the  whole  house  of  Israel  {Let.  x.  6). 

Because  the  hair,  on  account  of  that  signification,  which  is  from 
correspondence,  was  so  holy,  the  Son  of  Man,  who  is  the  Lord 
in  respect  to  the  Word,  is  described  even  as  to  the  hair : — 

That  it  was  white  as  white  wool,  as  snow  {Apoc,  i.  14). 
Likewise  as  the  Ancient  of  Days  (JOan.  vii.  9). 

Because  the  hair  signifies  truth  in  outmosts,  thus  the  sense 
of  the  letter  of  the  Word,  those  in  the  spiritual  world  who  de- 
spise the  Word  become  bald ;  and  on  the  other  hand,  those  who 
have  held  the  Word  in  high  esteem  and  have  regarded  it  as 
holy  appear  with  comely  hain  It  was  because  of  this  corre- 
spondence, 
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That  forty-two  youths  -were  torn  to  pieces  by  two  she-bean,  beoaoae 
they  called  Elisha  bald-head  (2  Kings  iL2&,U); 

for  "  Elisha'^  represented  the  church  in  legard  tx)  doctrine  from 
the  Word,  and  "  she-bears"  signify  the  power  of  truth  in  out- 
mosts.  The  power  of  Divine  truth  or  of  the  Word  is  in  the 
sense  of  its  letter,  because  there  the  Word  is  in  its  fulness,  and 
because  the  angels  of  both  of  the  Lord's  kingdoms  and  men  are 
together  in  that  sense. 

224.  (8)  Tfis  inexpressible  power  of  the  Word.  Hardly  any 
one  at  this  day  knows  that  there  is  any  power  in  truths ;  for 
truth  is  supposed  to  be  nothing  more  than  a  statement  uttered 
by  some  one  in  authority,  which  ought  for  that  reason  to  be 
obeyed ;  thus  truth  is  supposed  to  be  like  a  mere  breath  from 
the  mouth  or  sound  in  the  ear ;  and  yet  truth  and  good  are  the 
principles  of  all  things  in  both  worlds,  the  spiritual  and  the 
natural;  also  they  are  the  means  by  which  the  universe  was 
created,  and  through  which  the  tmiverse  is  preserved,  and  the 
means  as  well  by  which  man  was  created ;  therefore  these  two 
are  the  all  in  all  things.  That  the  universe  was  created  by 
Divine  truth,  is  clearly  declared  in  John : — 

In  the  beginning  was  the  Word,  and  God  was  the  Word ;  by  It  were 
aU  things  made  that  were  made  and  by  It  the  world  was  made  (i.  1,  3, 
10). 

And  in  Jhivid : — 

By  the  Word  of  Jehovah  were  the  heavens  made  (Ps.  zxxiii.  6). 

In  both  of  these  passages  "  The  Word"  means  the  Divine  truth. 
As  the  universe  was  created  by  this  truth,  so  also  was  the  uni- 
verse preserved  by  it ;  for  as  subsistence  is  perpetual  existence, 
so  preservation  is  perpetual  creation.  [2]  It  was  by  means  of 
Divine  truth  that  man  was  made,  because  all  things  in  man 
have  relation  to  understanding  and  will,  the  understanding  be- 
ing the  receptacle  of  Divine  truth,  and  the  will  of  Divine  good ; 
therefore,  the  human  mind,  which  consists  of  those  two  princi- 
ples, is  nothing  but  a  form  of  Divine  good  and  Divine  truth 
spiritually  and  naturally  organized.  The  human  brain  is  that 
form.  And  as  the  whole  of  man  depends  upon  his  mind,  so  all 
things  of  his  body  are  appendages,  which  are  moved  by  these 
two  principles,  and  life  from  them.    [3]  From  all  this  it  can 
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now  be  aeen  why  God  came  into  the^  world  as  the  Word,  and 
became  Man,  namely,  that  the  work  of  redemption  might  be 
accomplished  \  for  God  then,  by  means  of  His  Human,  which 
was  Divine  truth,  put  on  all  power,  overthrew  the  hells  (which 
had  grown  up  even  as  far  as  to  the  heavens  where  the  angels 
were),  and  subjugated  them,  and  reduced  them  to  obedience  to 
Himself,  and  this  was  done  not  by  a  spoken  word  but  by  the 
Divine  Word  which  is  Divine  truth.  Afterward  He  opened  a 
great  gulf  between  the  hells  and  the  heavens,  which  no  one 
f  roiir  hell  can  cross ;  if  any  one  attempts  it,  at  the  first  step  he 
is  tortured  like  a  serpent  laid  on  a  sheet  of  hot  iron,  or  on  an 
ant  l^il^  For  at  the  first  appro^h  of  the  odor  of  Divine  truth 
the  devils  and  satans  instantly  cast  themselves  into  the  abyss 
and  thro^  themselves  into  caves  and  stop  them  up  so  closely 
that  not  a  crevice  is  visible.  This  is  because  the  will  of  such 
is  in  evils,  and  the  understanding  in  falsities,  that  is,  in  what 
is  opposite  to  the  Divine  good  and  the  Divine  truth.  And  be- 
cause the  whole  of  man,  as  just  said,  consists  of  these  two  prin- 
ciples of  life,  they  are  thus  from  head  to  foot,  completely  and 
grievously  overpowered  in  consequence  of  their  sensation  of  the 
opposite.  W  From  all  this  it  can  be  seen  that  the  power  of 
Divine  truth  is  inexpressible.  And  as  the  Word  which  the 
Christian  church  possesses  is  the  containant  of  Divine  truth  in 
three  degrees,  that  Word  is  evidently  what  is  meant  in  John  (i. 
1, 3, 10).  That  its  power  is  inexpressible  I  could  prove  by  many 
evidences  of  experience  in  the  spiritual  world ;  but  as  these  evi- 
dences would  surpass  belief,  or  appear  incredible,  I  omit  pre- 
senting them ;  but  some  you  will  find  recorded  above  (n.  209). 
The  following  will  serve  to  keep  these  truths  in  remembrance : 
That  a  church  that  is  in  Divine  truths  from  the  Lord  has 
power  over  the  hells,  and  that  the  Lord's  words  to  Peter  refer 
to  such  a  church : — 

Upon  this  rock  I  will  build  my  church,  and  the  gates  of  hell  shall  not 
prevail  against  it  (Matt,  xvi.  18). 

This  the  Lord  said  after  Peter  had  confessed, 

That  He  was  the  Christ,  the  Son  of  the  living  Qod  (Terse  16). 

''Bock"  here  means  such  truth,  for  everywhere  in  the  Word 
''rock"  means  the  Lord  in  respect  to  Divine  truth. 
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V. 

THB   DOCTRINE    OF    THE    CHURCH    SHOULD     BE   DRAWN     FROM 
THE   SENSE   OF   THB   liBTTBR   OF   THB   WORD,   AND 

CONFIRMED    THEREBY. 

225.  It  was  shown  in  the  preceding  section  that  the  Word 
is  in  its  fulness,  in  its  holiness,  and  in  its  power  in  the  sense 
of  the  letter ;  and  since  the  Lord  is  the  Word  and  is  "  the  First 
and  the  Last"  as  He  says  in  the  Apocalypse  (i.  17),  it  follows 
that  He  is  fully  present  in  that  sense,  and  that  from  it  He 
teaches  and  enlightens  man.  But  this  shall  be  shown  in  the 
following  order : — 

(1)  Without  doctrine  the  Word  is  not  imderstood. 

(2)  Doctrine  should  be  drawn  from  the  sense  of  the  letter 
of  the  Word. 

(3)  But  Divine  truth,  which  is  of  doctrine,  can  be  seen  only 
by  those  who  are  in  enlightenment  from  the  Lord. 

226.  (1)  Without  doctrine  the  Word  is  not  understood.  This 
is  because  the  Word  in  the  sense  of  the  letter  consists  purely 
oi  correspondences,  in  order  that  it  may  at  the  same  time  in- 
clude things  spiritual  and  celestial,  and  each  word  may  be  a 
container  and  support  of  these.  For  this  reason,  in  the  sense 
of  the  letter  Divine  truths  are  rarely  naked  truths,  biit  are 
truths  clothed :  and  these  are  called  appearances  of  truth,  many 
of  which  are  adapted  to  the  understanding  of  the  simple,  who 
do  not  raise  their  thoughts  above  such  things  as  they  see  before 
their  eyes;  others  appear  like  contradictions,  although  when 
the  Word  is  viewed  in  its  spiritual  light,  there  is  no  contradic- 
tion to  be  found  in  it;  furthermore,  in  some  portions  of  the 
prophets  there  are  collections  of  the  names  of  places  and  persons 
from  which  no  sense  can  be  elicited.  As  the  Word  is  such  in 
the  sense  of  the  letter  it  is  clear  that  it  cannot  be  understood 
without  doctrine.  [2]  This  may  be  illustrated  by  examples. 
It  is  said, 

That  Jehovah  repents  (Ez.  xxxii.  12,  14 :  Jomah  iii.  9,  iv.  2). 
It  is  also  said, 

That  Jehovah  does  not  repent  (Num.  l:xiii.  19 ;  1  Sam.  xv.  29). 
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Without  doctrine  these  etatementB  cannot  be  hannonized.  It 
is  said, 

That  Jehovah  visits  the  iniquity  of  the  fathers  upon  the  sons  unto  the 
third  and  fourth  generation  (Num.  xlv.  18). 

It  is  also  said  :-«- 

That  the  father  shall  not  be  put  to  death  for  the  son,  neither  shall  the 
son  be  put  to  death  for  the  father ;  but  every  one  for  his  own  sin  {Veut, 
xxiv.  16). 

In  the  light  of  doctrine  these  statements  do  not  conflict,  but 
agree.    [3]  Jesus  said : — 

Ask,  and  it  shall  be  given  you ;  seek^  and  ye  shall  find ;  and  to  him 
that  knocketh  it  shall  be  opened  {Matt,  vli.  7,  8 ;  xxi.  21,  22). 

Without  doctrine  it  might  be  supposed  that  every  one  is  to 
reoeiye  whatever  he  asks ;  but  from  doctrine  it  is  known  that 
when  man'S'Saking  is  from  the  Lord  whatever  he  asks  is  given 
him;  and  this  the  Lord  also  teaches : — 

If  ye  abide  in  Me,  and  My  words  abide  in  you,  ask  whatsoever  ye  will, 
and  it  shall  be  done  unto  you  {John  kv.  7). 

[4]  The  Lord  says : — 

Blessed  are  ye  poor,  for  yours  is  the  kingdom  of  God  {Luke  vi.  20). 

Without  doctrine  this  might  be  thought  to  teach  that  heaven 
is  for  the  poor,  and  not  for  the  rich;  but  doctrine  teaches  that 
the  poor  in  spirit  are  meant ;  for  the  Lord  says : — 

Blessed  are  the  poor  in  spirit,  for  theirs  is  the  kingdom  of  heaven 
(Matt,  V.  8). 

[5]  Afeain,  the  Lord  says ; — 

Judge  not,  that  ye  be  not  judged ;  for  with  what  judgment  ye  judge, 
ye  shaU  be  judged  (MaU.  vli.  1, 2  ;  LvJce  vi.  87). 

Without  doctriue  one  might  be  led  to  conclude  from  this  that 
he  ought  not  to  judge  a  wicked  man  to  be  wicked ;  but  accord- 
ing to  doctrine^  it  is  lawful  to  judge,  but  justly,  for  the  Lord 
says: — 

Judge  righteous  judgment  (John  vii.  24). 

[6]  Jesus  says : — 

Be  not  ye  called  teacher ;  for  one  is  your  Teacher,  even  Christ    And 
call  no  man  your  father  on  earth ;  for  one  is  your  Father,  which  is  in  the 
31 
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heavens.  Neither  be  ye  called  masters ;  for  one  is  your  Master,  even 
Christ  (MaU.  xxiii.  8-10)* 

Without  doctrine  it  would  follow  from  this  that  no  man  ought 
to  call  another  teacher  or  &ther  or  master ;  but  from  doctrine 
it  is  known  that  this  is  permissible  in  the  natural  sense^  but 
not  in  the  spiritual  sense.    [T]  Jesus  said  to  Ifis  disciples : — 

When  the  Son  of  Kan  shall  sit  upon  the  throne  of  His  gloiy,  ye  also 
shall  sit  upon  twelve  thrones,  judging  the  twelve  tribes  of  Israel  (Jfott. 
xix.  28). 

From  these  words  one  might  conclude  that  the  Lord's  disciples 
are  to  judge,  when  in  fact  they  are  imable  to  judge  any  one ; 
and  so  this  arcanum  will  be  made  clear  by  the  doctrine  that 
the  Lord  alone,  who  is  omniscient  and  who  knows  the  hearts 
of  all,  is  to  judge,  and  is  able  to  judge,  and  that  by  His  <<  twelve 
disciples"  is  meant  the  church  in  respect  to  all  the  truths  and 
goods  which  it  has  from  the  Lord  through  the  Word ;  thus  doc- 
trine shows  that  it  is  by  these  truths  that  every  one  is  to  be 
judged;  according  to  the  Lord's  words  in  John  (iii,  17, 18 ;  xii 
47,  48).  There  are  many  other  like  statements  in  the  Word, 
which  make  it  evident  that  without  doctrine  the  Word  is  not 
understood. 

227.  By  means  of  doctrine  not  only  is  the  Word  understood, 
it  also  shines  in  the  understanding,  since  it  then  becomes  like 
a  candelabrum  <with  its  lamps  lighted.  Thus  man  sees  in  it 
more  things  than  he  saw  before,  and  also  imderstands  things 
he  did  not  imderstand  before ;  and  things  obscure  and  discord- 
ant he  either  passes  over  without  seeing,  or  he  so  sees  and  ex- 
plains them  as  to  bring  them  into  accord  virith  doctrine. «  That 
the  Word  is  looked  at  from  doctrine  and  is  explained  according 
to  it,  the  practice  of  the  Christian  world  testifies.  All  the  Be- 
formed  look  at  the  Word  from  their  own  doctrine  and  explain 
it  accordingly ;  likewise  the  Papists  from  their  doctrine,  and 
even  the  Jews  from  theirs ;  consequently  from  fialse  doctrines 
they  see  falsities  and  from  true  doctrine  truths.  All  this  makes 
clear  that  true  doctrine  is  like  a  lamp  in  the  dark,  or  a  guidepost 
by  the  wayside. 

228.  From  all  this  it  can  be  seen,  that  those  who  read  the 
Word  without  doctrine  are  in  obscurity  respecting  all  truth; 
and  that  their  minds  are  wavering  and  uncertain;  prone  to 
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error  and  open  to  heresies,  which  they  embiaoe  when  favor 
or  authority  encourages  and  reputation  is  not  endangered.  To 
such  the  Word  is  like  a  candelabrum  without  light,  and  they 
see  many  things  as  if  in  shade,  and  in  fact  see  scarcely  any- 
thing, for  doctrine  is  the  only  lamp.  I  have  seen  such  ex- 
amined by  angels,  and  it  was  found  that  they  could  confirm 
from  the  Word  anything  they  wished ;  and  that  they  did  confirm 
especially  whatever  belonged  to  their  own  love  or  to  the  love 
of  those  whom  they  favor.  I  have  also  seen  them  stripped  of 
their  garments,  which  was  a  sign  that  they  were  destitute  of 
truths.    In  the  spiritual  world  garments  are  truths. 

229.  (2)  Doctrine  should  be  drawn  from  the  sense  of  the  let- 
ter of  the  Word  and  confirmed  by  it.  This  is  because  in  it  the 
Lord  is  present,  and  teaches  and  enlightens ;  for  the  Lord  never 
operates  except  in  fulness,  and  in  the  sense  of  the  letter  the 
Word  is  in  its  fulness,  as  has  been  shown  above.  This  is  why 
doctrine  should  be  drawn  from  the  sense  of  the  letter.  More 
over,  the  doctrine  of  genuine  truth  may  be  fully  drawn  from  the 
sense  of  the  letter  of  the  Word;  since  the  Word  in  that  sense 
is  like  a  man  clothed,  with  his  face  bare  and  his  hands  bare ; 
and  all  things  pertaining  to  man's  faith  and  life  and  thus  his 
salvation  are  there  naked ;  while  the  rest  are  clothed ;  but  in 
many  places  where  they  are  clothed,  they  show  through,  as 
objects  are  seen  by  a  woman  through  a  thin  silk  veil  before  her 
face.  Furthermore,  as  the  truths  of  the  Word  are  multiplied, 
as  it  were,  by  love  for  them,  and  by  this  love  are  arranged  in 
order,  they  more  and  more  clearly  shine  forth  and  are  seen. 

2S0.  It  may  be  supposed  that  the  doctrine  of  genuine  truth 
can  be  acquired  by  means  of  the  spiritual  sense  of  the  Word, 
which  is  given  through  a  knowledge  of  correspondences ;  but 
doctrine  is  not  acquired  by  means  of  that  sense,  but  only  illus- 
trated and  corroborated.  For  (as  before  said,  n.  208)  it  is  pos- 
sible for  a  man,  by  means  of  some  well-known  correspondences 
to  falsify  the  Word  by  bringing  these  together,  and  appfying 
them  to  confirm  what  is  established  in  his  own  mind  by  some 
principle  already  adopted.  Moreover,  it  is  by  the  Lord  only 
that  the  spiritual  sense  is  communicated  to  any  man ;  and  it  is 
guarded  by  ih»  Lord  as  He  g^uards  the  angelic  heaven,  for 
heaven  is  in  that  sense. 
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281.  (S)  Genuine  Truths  of  which  dootrinemu$t  eaneiatf  can 
he  seen  in  the  sense  of  the  letter  of  the  Word  only  by  those  who 
are  in  enUghtenmeni  from  the  Lord.  Enlightenment  is  from  the 
Loid  alone,  and  eicists  in  those  who  lore  truths  because  they 
are  truths,  and  who  make  truths  uses  of  Ufa  .  To  no  others  is 
enlightenment  in  the  Word  possible.  Enlightenment  is  from 
the  Lord  alone,  because  the  Word  is  from  Him,  and  conse- 
quently He  is  in  it.  Enlightenment  is  given  to  those  who  love 
truths  because  they  are  truths,  and  who  make  them  uses  of  life, 
because  such  are  in  the  Lord,  and  the  Lord  is  in  them ;  for  the 
Lord  is  Truth  itself  (as  shown  in  the  chapter  that  treats  of  the 
Lord) ;  and  men  love  the  Lord  when  they  live  in  accordance 
with  His  Divine  truths,  that  is,  when  ixom,  those  truths  they 
perform  uses,  as  is  taught  in  tibiese  words  in  John: — 

In  that  day  ye  shall  know  that  ye  are  in  Me  and  I  in  you.  He  that 
hath  My  ooromand meats  and  keqpeth  them,  he  it  is  that  loveth  Me,  and 
I  will  love  him  and  will  manifest  Myself  to  him  and  I  will  come  unto  him, 
and  make  My  abode  with  him  (ziv.  20,  21,  23). 

Such  as  these  are  in  enlightei^nent  when  they  read  the  Word ; 
and  with  such  the  Word  is  both  luminous  and  translucent. 
With  such  the  Word  is  both  luminous  and  translucent  because 
a  spiritual  sense  and  a  celestial  sense  are  contained  in  every 
particular  of  the  Word,  and  these  senses  are  in  the  light  of 
heaven ;  and  thus  by  means  of  these  and  the  light  of  these  the 
Lord  inflows  into  the  natural  sense  of  the  Word  and  into  the 
light  of  that  sense  in  man ;  and  in  consequence  man  acknowl- 
edges truth  from  an  interior  perception,  and  then  sees  it  in  his 
thought,  and  this  as  often  as  he  is  in  an  affection  for  truth  for 
the  sake  of  truth.  For  perception  comes  from  affection,  and 
thought  from  peroeption,  and  thus  the  acknowledgment,  which 
is  called  faith,  is  produced. 

282.  The  opposite  occurs  with  those  who  from  the  dpctrine 
of  a  false  religion  read  the  Word,  and  still  more  with  those 
who  confirm  that  doctrine  by  the  Word,  doing  this  with  a  view 
to  their  own  glory  and  worldly  possessions.  With  such  the 
truths  of  the  Word  are  as  if  in  the  dimness  of  night,  and  fal- 
sities are  as  if  in  the  light  of  day.  They  read  truths  but  see 
them  not;  and  if  they  but  see  the  shadow  of  them,  they  falsij^^ 
them    These  are  they  of  whom  the  Lord  says^ 
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That  they  have  eyes  and  aee  not,  and  ean  hot  do  not  nndentand 
(Jtfoft.  zili.  14,  16). 

Consequently  their  light  in  respect  to  spiritual  matters,  which 
pertain  to  tl^  chnroh,  is  merely  natoral,  and  their  mental  vis- 
ion like  that  of  one  who  when  he  awakens  in  his  bed  sees  phan- 
toms, or  like  that  of  a  sleep-walker,  who  thinks  himself  to  be 
awake  when  he  is  asleep. 

288.  It  has-been  granted  me  to  talk  with  many  after  their 
death,  who  believed  that  they  were  to  shine  like  stars  in  heav- 
en, because,  as  they  claimed,  they  had  regarded  the  Word  as 
holy,  had  often  read  it  through,  and  had  gathered  from  it  many 
things  by  which  they  had  confirmed  the  dogmas  of  their  faith, 
and  in  consequence  had  become  celebrated  as  learned  men,  for 
which  reason  they  believed  that  they  were  to  be  Michaels  and 
Baphaels.  But  many  of  them  were  examined  in  respect  to  the 
love  &om  which  they  had  studied  the  Woid ;  and  it  was  found 
that  some  of  them  had  studied  it  from  love  of  self,  that  they 
might  be  worshiped  as  leaders  in  the  church,  and  some  from 
'love  of  the  world,  that  they  might  gain  riches ;  and  when  these 
had  been  examined  in  respect  to  their  knowledge  of  the  Word, 
it  was  found  tiiat  they  had  learned  from  it  nothing  of  genuine 
truth,  but  only^  such  truth  as  may  be  called  truth  falsified, 
which  in  itself  is  putrid  falsity  for  in  heaven  it  has  a  putrid 
odor.  To  these  it  was  said  that  this  was  the  case^  with  them 
because  self  and  the  world  had  been  their  ends  when  they  read 
the  Word,  and  not  the  truth  of  faith  and  good  of  life.  And 
when  self  and  the  world  are  ends,  the  mind  in  reading  the  Word 
sticks  fast  in  self  and  the  world,  and  in  consequence  their 
thought  is  always  from  what  is  their  own ;  and  man's  own  is 
in  darkness  respecting  ever3rthing  that  pertains  to  heaven  and 
the  church ;  and  in  such  a  state  it  is  impossible  for  man  to  be 
lifted  up  by  the  Lord  and  raised  into  the  light  of  heaven,  and 
therefore  to  receive  any  influx  from  the  Lord  through  heaven. 
I  also  saw  these  persons  admitted  into  heaven,  and  when  found 
to  be  destitute  of  the  truths  they  were  cast  down,  and  still  their 
pride  in  their  own  merit  remained  with  them.  It  was  other- 
wise with  those  who  had  studied  the  Word  from  an  affection 
for  knowing  the  truth  because  it  is  truth,  and  because  it  8ub> 
serves  the  uses  of  life,  not  only  tiieir  own  but  also  the  uses  of 
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the  neighbor;  these  I  have  seen  raised  up  into  heaven,  and 
thus  into  the  light  in  which  Divine  truth  there  is ;  and  I  have 
seen  them  exalted  at  the  same  time  into  angelic  wisdom^  and 
into  its  happiness  in  yrhioh  the  angels  of  heaven  are. 


VL 

BT  MBAXS   OF   THE   SENSE   OF   THE   LETTER   OF   THE   WOBD 

THERE   IS    CONJUNCTION   WITH   THE   LORD    AND 

AFFILIATION   WITH   THE   ANOELS. 

234.  There  is  conjunction  with  the  Lord  by  means  of  the 
Word  because  He  is  the  Word,  that  is,  the  essential  Divine 
truth  and  good  therein.  This  conjunction  is  effected  by  means 
of  the  sense  of  the  letter,  because  the  Word  in  that  sense  is  in 
its  fulness,  in  its  holiness,  and  in  its  power  (as  has  been  shown 
above  in  its  own  section).  This  conjunction  is  not  apparent  to 
man,  but  it  exists  in  affection  for  truth  and  in  the  perception 
of  truth.  There  is  affiliation  with  the  angels  of  heaven  by 
means  of  the  sense  of  the  letter,  because  within  that  sense  there 
is  a  spiritual  and  a  celestial  sense ;  and  the  angels  are  in  these 
senses,  the  angels  of  the  Lord's  spiritual  kingdom  in  the  spir- 
itual sense  of  the  Word,  and  the  angels  of  His  celestial  king- 
dom in  its  celestial  sense.  These  two  senses  are  evolved  from 
the  natural  sense  of  the  Word  when  it  is  read  by  a  man  who 
regards  the  Word  as  holy.  The  evolution  is  instantaneous; 
consequently  the  affiliation  is  also. 

236.  That  the  spiritual  angels  are  in  the  spiritual  sense  of 
the  Word,  and  the  celestial  angels  in  its  celestial  sense,  haa 
been  made  evident  to  me  by  much  experience.  It  has  been 
granted  to  me  to  perceive  that  when  I  read  the  Word  in  the 
sense  of  its  letter  a  sharing  with  the  heavens  was  effected, 
now  with  this  society  there  and  now  with  that ;  and  the  things 
that  I  understood  according  to  the  natural  sense  the  spiritual 
angels  understood  according  to  the  spiritual  sense,  and  the  ce- 
lestial angels  according  to  the  celestial  sense,  and  this  instantly. 
Having  perceived  this  sharing  some  thousands  of  times,  I  have 
not  the  least  doubt  about  it  remaining.    Moreover,  there  are 


N.  285]  THE  8AdB£D  SCBIFTDBB  327 

BpiritB  who  are  below  the  heavenS)  who  abuse  this  sharing  by 
reciting  certain  passages  from  the  sense  of  the  letter  of  the 
Word,  and  immediately  observing  and  noting  the  society  with 
which  the  sharing  is  effected.  This,  toO|  I  have  often  seen  and 
heard.  In  this  way  it  has  been  given  me  to  know  by  a  Uving 
experience,  that  the  Word  in  the  sense  of  its  letter  is  the  Di- 
vine medium  of  conjunction  with  the  Lord  and  affiliation  with 
the  angels  of  heaven. 

236.  But  how  from  the  natural  sense  the  spiritual  angels 
perceive  their  sense,  and  the  celestial  angels  theirs,  when  man 
is  reading  the  Word,  shall  be  iUustrated  by  examples.  Let  four 
of  the  commandments  of  the  Decalogue  serve  as  examples.  The 
Fifth  CtmtmandmefU,  <<  Thou  shalt  not  laSl" : — ^By  this  man  un- 
derstands liot  only  killing  but  also  cherishing  hatred  and  long- 
ing for  revenge  even  to  murder.  A  spiritual  angel  understands 
'<  killing"  to  mean  acting  the  devil  and  murdering  a  man's  soul ; 
while  a  celestial  angel  understands  <<  killing"  to  mean  hating  the 
Lord  and  the  Word.  [2]  The  Sixth  Commandment^  « Thou 
shalt  not  commit  adultery" : — Man  understands  '*  committing 
adultery"  to  mean  whoredom,  obscene  actions,  lascivious  con- 
versation, and  filthy  thoughts.  A  spiritual  angel  understands 
*^  committing  adultery"  to  mean  adulterating  tiie  goods  of  the 
Word,  and  falsifying  its  truths ;  while  a  celestial  angel  under- 
stands <'  committing  adultery"  to  mean  denying  the  Divine  of 
the  Lord  and  profaning  the  Word.  [8]  The  Seventh  Command- 
menty  <<Thou  shalt  not  steal": — ^Man  understands  << stealing"  to 
mean  stealing,  defrauding,  and  depdving  the  neighbor  of  his 
goods  by  any  pretext.  A  spiritual  angel  understands  <'  stealing" 
to  mean  depriving  others  of  their  truths  and  goods  of  faith  by 
means  of  evils  and  falsities ;  while  a  celestial  angel  understands 
<<  stealing"  to  mean  attributing  to  oneself  what  belongs  to  the 
Lord,  and  claiming  for  oneself  the  Lord's  righteousness  and 
merit  [4]  The  Eighth  Commandment,  <<  Thou  shalt  not  bear 
false  witness" : — ^Man  understands  <<  bearing  false  witness"  to 
mean  lying  and  defaming  any  one ;  a  spiritual  angel  under- 
stands <<  bearing  false  witness"  to  mean  saying  and  persuading 
that  falsity  is  truth  and  evil  is  good,  and  the  converse ;  while 
a  celestial  angel  understands  ^<  bearing  false  witness"  to  mean 
blaspheming  the  Lord  and  the  Word.    [5]  These  examples  show 
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how  what  is  spiritual  and  celestial  is  eyolved  and  diawn  forth 
from  the  natural  bense  of  the  Word,  within  which  they  are. 
And  what  is  wonderful,  the  angels  draw  forth  what  belongs  to 
them  without  knowing  what  the  man  is  thinking ;  and  yet  the 
thoughts  of  angels  and.  men  make  one  by  correspondences,  like 
end,  cause  and  efBect  Moreover,  ends  actually  reside  in  the 
celestml  kingdom,  causes  in  the  spiritual  kingdom,  and  effects 
in  the  natural  kingdom.  From  this  comes  the  affiliation  of  men 
with  angels  by  means  of  the  Word. 

237.  A  spiritual  angel  diaws  out  and  calls  forth  from  the 
sense  of  the  letter  of  the  Word  what  is  spiritual,  and  a  celestial 
angel  what  is  celestial,  because  these  meanings  are  in  accord 
with  the  nature  of  the  angel  and  are  homogeneous  therewith. 
The  truth  of  this  can  be  illustrated  by  like  things  in  the  three 
kingdoms  of  nature,  the  animal,  the  vegetable  and  the  mineiaL 
In  the  Animal  Kingdom :  From  the  food,  when  it  has  become 
chyle,  the  blood-vessels  draw  out  and  call  forth  their  blood, 
the  nervous  fibers  their  juice,  and  the  substances  which  are 
the  origins  of  fibers,  their  spirit.  In  the  Vegetable  Kingdom  : 
A  tree  with  its  trunk,  branches,  leaves,  and  fruit  stands  on  its 
root,  and  out  of  the  soil  by  means  of  its  root  it  draws  out  and 
calls  forth  a  grosser  juice  for  the  trunk,  branches  and  leaves, 
a  purer  for  the  pidp  of  the  fruit,  and  the  purest  for  the  seeds 
within  the  fruit.  In  the  Mineral  Kingdom :  In  certain  places 
in  the  bosom  of  the  earth  there  are  veins  impregnated  with 
gold,  silver,  copper  and  iron ;  from  the  exhalations  and  effluvia 
out  of  the  rocks,  the  gold,  the  silver,  the  copper,  and  the  iron 
draw  each  its  own  element,  the  watery  element  conveying  these 
round  about. 

238.  The  Word  in  the  letter  is  like  a  casket,  where  precious 
stones,  pearls,  and  diadems  lie  in  order.  The  thoughts  of  a 
man's  mind,  who  regards  the  Word  as  holy,  and  who  reads  it 
for  the  sake  of  the  uses  of  life,  may  be  compared  to  one  hold- 
ing such  a  casket  in  his  hand,  and  throwing  it  toward  heaven; 
and  the  casket  opening  in  its  ascent^  the  precious  things  in  it 
are  disdosed  to  the  angels,  who  are  deeply  delighted  in  seeing 
and  examining  them.  This  delight  of  the  angels  is  communi- 
cated to  the  man,  and  effects  an  affiliation  and  a  sharing  of 
perceptions.    For  the  sake  of  this  affiliation  with  angels,  and 


N.  288]  TH£  SACRBD  SCRIPTURE  829 

at  the  same  time  eonjnnctioix  with  the  Lord,  the  Holy  Supper 
was  instituted,  the  bread  of  which  in  heaven  becomes  Divine 
good,  and  the  wine  Divine  truth,  each  from  the  Lord.  Suc^ 
correspondence  exists  by  creation,  to  the  end  that  the  angelic 
heaven  may  make  cme  with  the  church  on  earth,  and  in  general 
the  spiritual  world  may  make  one  with  the  natural  world,  and 
the  Lord  may  conjoin  Himself  with  both  at  once. 

289.  The  affiliation  of  man  with  angels  is  effected  by  the 
natural  or  literal  sense  of  the  Word  for  the  further  reason  that 
in  every  man  by  creation  there  are  three  degrees  of  life,  a  celes* 
tial,  a  spiritual,  and  a  natural ;  but  so  long  as  man  is  in  the 
world  he  is  in  the  natural  degree ;  yet  at  the  same  time  he  is 
also  in  the  angelic  spiritual  degree  so  fax  as  he  is  in  genuine 
truths,  and  he  is  in  the  celestial  degree  so  far  as  he  is  in  a  life 
according  to  those  truths.  Kevertheless  he  does  not  enter  the 
spiritoal  and  celestial  itself  until  after  death,  because  these  two 
are  enclosed  and  stored  up  within  his  natural  ideas ;  so  when 
the  natural  passes  away  by  death,  the  spiritual  and  celestial 
remain,  and  from  these  the  ideas  of  his  thoughts  then  come. 
All  this  makes  clear  that  in  the  Word  alone  there  is  spirit  and 
life,  as  the  Lord  says : — 

Tlie  words  that  I  speak  unto  you,  are  spirit  and  are  life  (John  Ti.  63) ; 

The  water  that  I  shall  give  you  shall  become  a  fountain  of  water  spring- 
ing up  unto  eternal  life  {John  iv.  14) ; 

Man  liveth  not  by  bread  alone  but  by  every  word  that  proceedeth  out 
of  the  mouth  of  God  {MaU.  iv.  4) ; 

Work  for  that  meat  which  abldeth  unto  eternal  life,  which  the  Son  of 
man  shall  give  unto  you  (John  vi.  27). 


vn. 

THB  WORD  IS  IN  ALL  THE  HBAVEXS  AKD  ANGELIC  WISDOM 

IS    FROM   IT. 

240.  It  has  not  been  known  heretofore  that  the  Word  exists 
in  the  heavens,  nor  could  it  be  made  known  so  long  as  it  was 
unknown  in  the  chnrch  that  angels  and  spirits  are  men  in  f aoe 
and  body  wholly  like  men  in  our  world;  and  that  the  things 
a\xmt  them  are  in  all  inspects  like  those  about  men,  with  the 
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sole  difference  that  the  angels  are  spiritual,  and  that  all  things 
about  them  are  from  a  spiritual  origin,  while  men  in  the  world 
are  natural,  and  all  things  about  them  are  from  a  natural  origin. 
So  long  as  this  remained  unknown  it  could  not  be  known  that 
there  is  a  Word  also  in  the  heayens,  and  that  it  is  read  by  the 
angels  there ;  and  also  by  the  spirits  who  are  below  the  heayens. 
But  that  this  might  not  remain  for  ever  unknown,  it  has  been 
granted  me  to  associate  with  angels  and  spirits,  to  talk  with 
them,  to  see  the  things  about  them,  and  afterwards  relate  many 
things  that  I  saw  and  heard,  which  has  been  done  in  a  work  on 
Heaven  and  Hell  (London,  1758).  It  can  be  seen  from  that 
work  that  angels  and  spirits  are  men,  and  that  there  are  with 
them  in  abundance  all  things  that  men  have  with  them  in  the 
world.  (That  angels  and  spirits  are  men  see  that  work,  n.  73- 
77,  and  n.  453-456 ;  that  tiie  things  about  them  are  like  the 
things  about  men  in  the  world,  n.  170-190;  moreover,  that  they 
have  among  them  Divine  worship  and  preaching  in  churches, 
n.  221-227 ;  that  they  have  writings  and  books,  n.  258-264 ; 
and  the  Sacred  Scripture  or  the  Word,  n.  259.) 

241.  In  respect  to  the  Word  in  heaven,  it  is  written  in  a 
spiritual  style,  which  is  wholly  different  from  the  natural  style. 
This  spiritual  style  consists  of  mere  letters,  each  one  of  which 
involves  some  meaning;  and  there  are  lines,  turns,  and  dots 
over  and  between  the  letters,  and  in  them,  which  heighten  the 
meaning.  With  the  angels  of  the  spiritual  kingdom  the  letters 
are  similar  to  those  used  in  print  in  our  world ;  among  the  an- 
gels of  the  celestial  kingdom  they  are  with  some  like  the  Ara- 
bic letters,  and  with  some  like  the  ancient  Hebrew  letters,  but 
curved  above  and  below,  with  marks  over,  between,  and  within 
them ;  with  every  particular  of  these  also  involving  a  complete 
sense.  [2]  Such  being  the  nature  of  their  writing,  with  them 
the  names  of  persons  and  places  in  the  Word  are  expressed  by 
signs,  whereby  the  wise  are  enabled  to  understand  the  spiritual 
and  celestial  significance  of  each  name,  as  by  *^  Moses"  the 
Word  of  God  written  through  him,  and  in  general  the  historic 
Word  is  meant;  by  "Elias"  the  pro]^tic  Word;  by  "Abra- 
ham," "  Isaac,"  and  "  Jacob,"  the  Lord  in  respect  to  the  celes- 
tial Divine,  the  spiritual  Divine,  and  the  natural  Divine ;  by 
«  Aaron"  the  Lord's  priesthood ;  by  "  David"  His  royally ;  by 
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the  names  of  Jacob's  sons,  or  the  twelve  tribes  of  Israel,  the 
vahous  constituents  of  heayen  and  the  church,  and  like  things 
by  the  names  of  the  Lord's  twelve  disciples;  by  <*Zion''  and 
"Jerusalem,"  the  church  in  litepect  to  doctrine  from  the  Word; 
by  'ithe  land  of  Canaan,"  the  church  itself;  by  places  and 
cities  there  on  either  side  of  Jordan,  various  things  pertaining 
to  the  church  and  its  doctrine.    It  is  the  same  with  numbers ; 
in  the  copies  of  the  Word  in  heaven  these  are  not  found;  but 
instead  of  them  the  things  to  which  the  numbers  correspond. 
From  all  this  it  can  be  seen  that  the  Word  in  heaven  is  in  its 
literal  sense  similar  to  our  Word,  and  at  the  same  time  cor- 
responds to  it;  and  that  they  are  therefore  one.     [8]  It  is  a 
wonderful  fact  that  the  Word  in  the  heavens  is  so  written  that 
the  simple  understand  it  simply,  and  the  wise  wisely ;  for  the 
letters  have  over  them  many  turns  and  markings,  which,  as  be- 
fore said,  heighten  the  meaning ;  and  to  these  the  simple  pay 
no  attention  and  know  nothing  about  them ;  but  the  wise  give 
attention  to  them,  each  according  to  his  own  wisdom,  even  to 
the  highest    A  copy  of  the  Word  written  by  angels  who  are  in- 
spired by  the  Lord  is  kept  by  every  larger  society  in  its  sacred 
repository,  that  the  Word  may  not  be  changed  elsewhere  in  the 
least  point    The  Word  in  our  world  is  similar  to  the  Word  in 
heaven  in  t^  respect,  that  here,  too,  the  pimple  understand  it 
simply,  and  the  wise  wisely ;  but  this  takes  place  in  a  different 
way. 

242.  That  the  angels  gain  all  their  wisdom  through  the 
Word  they  themselves  confess ;  f or  so  far  as  they  are  in  the 
understanding  of  the  Word,  so  far  they  are  in  light.  The  light 
ot  heaven  is  the  Divine  wisdom,  and  this  to  angelic  eyes  is 
light.    In  the  sacred  repository  where  a  copy  of  the  Word  is 
kept,  the  light  is  flame-like  and  brilliant,  surpassing  every  de- 
gree of  light  in  heaven  outside  of  that  repository.   The  wisdom 
of  the  celestial  angels  surpasses  the  wisdom  of  the  spiritual 
angels  almost  as  much  as  the  wisdom  of  the  latter  surpasses 
that  of  men ;  and  this  because  the  celestial  angels  are  in  good  of 
love  from  the  Lord,  and  the  spiritual  angels  are  in  truths  of 
wisdom  from  the  Lord;  and  where  the  good  of  love  is  there 
.wisdom  abides  also ;  but  where  truths  are,  only  so  much  of  wis- 
dom abides  as  there  is  also  good  of  love.    This  is  the  reason 


332  .     THE  TRITE  CHRISTIAN  RELIGION  [Chap.  IV. 

why  the  Word  in  the  Lord's  celestial  kingdom  is  written  dif- 
ferently from  the  Word  in  His  spiritual  kingdom ;  for  in  the 
Word  of  the  oelestial  kingdom  goods  of  love  are  expressed, 
and  the  marks  are  affections  of  tlie  love ;  while  in  the  Word 
of  the  spiritual  kingdom  truths  of  wisdom  are  expressed/ and 
the  marks  are  interior  perceptions  of  truth.  From  all  this  one 
may  conclude  what  kind  of  wisdom  lies  concealed  in  the  Word 
which  is  in  the  world;  for  in  it  all  angelic  wisdom,  which  is  in- 
effable, is  concealed ;  and  the  man,  who  from  the  Lord  through 
the  Word  becomes  an  angel,  enters  into  that  wisdom  aftet 
death. 


VIII. 

THE   CHURCH   IS    FROM  THE   WORD,  AND  WITH    MAN    IT    IS  SUCH 
AS    HIS    UNDERSTANDING    OF    THE   WORD    IS. 

243.  That  the  church  is  from  the  Word  no  one  can  doubt, 
since  it  has  been  shown  above,  that  the  Word  is  Divine  truth 
(n.  189-192) ;  that  the  doctrine  of  the  church  is  from  the  Word 
(n.  225-233) ;  and  that  by  means  of  the  Word  there  is  conjunc- 
tion with  the  Lord  (n.  234-239).  But  that  the  understanding 
of  the  Word  constitutes  the  church,  may  be  called  in  question ; 
for  there  are  those  who  believe  themselves  to  be  of  the  church 
by  virtue  of  their  having  the  Word  and  reading  it,  or  hearing 
preaching  from  it,  and  knowing  something  of  the  sense  of  its 
letter.  But  how  this  or  that  in  the  Word  is  to  be  understood 
they  do  not  know;  and  some  do  not  regard  it  as  of  much  im* 
portance.  Therefore  it  shall  now  be  established  that  it  is  not 
the  Word  that  constitutes  the  church,  but  the  understanding 
of  it,  and  that  the  church  is  such  as  is  the  understanding  of 
the  Word  with  those  who  are  in  the  church. 

244.  The  church  is  in  accordance  with  the  understanding  of 
the  Word  because  it  is  in  accordance  with  the  truths  of  faith 
and  the  goods  of  charity,  and  these  two  are  the  universals  which 
not  only  pervade  the  whole  literal  sense  of  the  Word,  but  are 
also  concealed  within  it  like  the  precious  things  in  a  treasury. 
The  things  in  the  literal  sense  of  the  Word  are  apparent  to 
every  man  because  they  present  themselves  directly  to  the  eyoj 
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but  the  things  tihat  lie  hidden  in  the  spiritual  sense  are  appar- 
ent only  to  those  who  lore  truths  because  they  are  truths,  and 
do  goods  because  they  are  goods.  To  them  the  treasure  that 
the  litfsral  sense  covers  and  guards  lies  open.  These  goods  and 
truths  are  the  essential  constituents  of  the  church. 

245.  It  is  known  that  the  church  is  in  accprdance  with  its 
doctrine,  and  that  doctrine  is  from  the  Word;  nevertheless  it 
is  not,  doctrine  but  soundness  and  purity  of  doctrine,  conse- 
quently the  understanding  of  the  Word,  that  establishes  the 
churclL    Neither  is  it  doctrine,  but  a  faii^  and  life  in  accord- 
ance with  doctrine  that  establishes  and  constitutes  the  special 
church  in  the  individual  man.    So  too  it  is  not  the  Word  that 
establishes  and  constitutes  the  church  in  particular  in  man,  but 
a  Mtji  according  to  the  truths,  and  a  life  according  to  the 
goods,  which  man  derives  from  the  Word,  and  applies  to  him- 
self.   The  Word  is  like  a  mine  containing  in  its  depths  gold 
and  silver  iu  great  abundance,  and  like  a  mine  which  at  greater 
and  greater  depths  conceals  stones  more  and  more  precious; 
these  mines  are  opened  in  the  measure  of  man's  understanding 
of  the  Word.    The  Word  such  as  it  is  in  itself,  in  its  bosom, 
and  in  its  depth,  when  not  understood,  would  no  more  form  a 
church  in  man  than  mines  in  Asia  would  make  a  European 
rich;  although  it  would  be  otherwise  if  he  were  one  of  the 
owners  and  workers  of  the  mina     The  Word  with  those  who 
search  in  it  for  truths  of  faith  and  goods  of  life,  is  like  the 
treasuries  of  the  king  of  Persia,  or  of  the  emperor  of  the  Moguls 
or  of  China,  and  men  of  the  church  are  like  officers  placed  over 
them,  who  are  permitted  to  take  for  their  use  as  much  as  they 
please.     But  those  who  merely  have  possession  of  the  Word 
and  read  it,  but  do  not  try  to  get  from  it  genuine  truths  for 
their  faith  or  genuine  goods  for  their  life,  are  like  those  who 
know  by  hearsay  that  there  are  such  great  treasures  there,  but 
do  not  receive  a  penny  from  them.    Those  who  have  the  Word, 
but  do  not  gain  from  it  any  understanding  of  genuine  truth, 
or  any  will  for  genuine  good,  are  like  those  who  think  them- 
selves rich  for  having  money  borrowed  from  others,  or  like 
those  who  hold  estates,  houses,  and  merchandise  belonging  to 
others.     This,  as  every  one  can  see,  is  mere  hallucination. 
They  are  also  like  those  who  go  about  magnificently  clothed. 
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and  are  driven  about  in  gilded  carriages,  with  attendants  be- 
hind and  beside  them,  and  couriers  ahead,  and  yet  none  of  this 
is  their  own  property. 

246.  Such  was  the  Jewish  nation;  and  therefore,  because  it 
had  the  Word,  it  was  likened  by  the  Lord  to  a  rich  man,  who 
was  clothed  in  purple  and  fine  linen,  and  fared  sumptuously 
every  day,  and  yet  did  not  gain  enough  truth  and  good  from 
the  Word  to  have  pity  upon  poor  Lazarus,  who  lay  at  his  door 
full  of  sores.  Kot  only  did  that  nation  appropriate  no  truths 
&om  the  Word,  it  drew  from  it  falsities  in  such  abundance, 
that  finally  not  a  single  truth  could  be  seen  by  them;  for 
through  falsities  truths  are  not  merely  covered,  they  are  even 
obliterated  and  cast  out.  For  this  reason  the  Jews  did  not  ac- 
knowledge the  Messiah,  although  all  the  prophets  had  fore- 
told His  coming. 

247.  In  many  places  in  the  prophets  the  church  with  the 
Israelitish  and  Jewish  nation  is  described^  as  wholly  destroyed 
and  reduced  to  nothing  by  their  having  falsified  the  mean- 
ing or  understanding  of  the  Word;  for  nothing  else  destroys  a 
church.  The  miderstanding  of  the  Word  both  true  and  false  is 
described  in  the  Prophets  by  ^  Ephraim,''  especially  in  Hosea  ; 
for  in  the  Word  '<  Ephraim^'  signifies  the  understanding  of  the 
Word  in  the  church.  As  the  understanding  of  the  Word  con- 
stitutes the  church,  Ephraim  is  called : — 

A  dear  son  and  a  pleasant  child  ( Jer.  rzxi.  20) ; 

The  firstborn  {Jer.  zxxi.  0) ; 

The  strength  of  the  head  of  Jehovah  {Ps.  Ix.  7  ;  cviiL  8) ; 

Mighty  (Zech,  x.  7) ; 

Filled  with  a  bow  {Zech.  ix.  13)  ; 

and  the  sons  of  Ephraim  are  said  to  be. 

Armed  and  shooters  with  the  bow  (Pa.  IxxviiL  9) ; 

for  a  bow  signifies  doctrine  from  the  Word  fighting  against 
falsities.    Therefore  also, 

Ephraim  was  transferred  to  IsraePs  right  hand,  and  blessed  ;  and  was 
accepted  in  the  place  of  Reuben  {Oen,  xlviu.  5,  11,  seq.) ; 

and  therefore, 

Ephraim,  with  his  brother  Manasseh,  in  the  blessing  of  the  sons  of 
Israel  by  Moses,  nnder  the  name  of  their  father  Joseph,  was  exalted 
above  tbem  all  {Deut,  xxxiii.  18^17). 
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[2]  But  what  the  ohuich  is  when  the  understanding  of  the 
Woid  is  destroyed,  is  also  depicted  in  the  PropJiets  by  <^  Ephra- 
im,"  especially  in  Uosea,  as  in  the  following  passages : — 

Israel  and  Ephraim  shall  fall ;  Ephraim  shall  become  a  desolation ; 
Ephraim  is  oppressed  and  crushed  of  judgment  (v.  6,  0,  11-14). 

0  Ephraim,  what  shall  I  do  unto  thee  ?  for  your  mercy  is  as  a  morn- 
ing cloud,  and  as  the  early  dew  it  goeth  away  (vi.  4). 

They  shall  not  dwell  in  the  land  of  JehovaJi  \  but  Ephraim  shall  return 
into  Egypt,  and  shall  eat  what  is  unclean  in  Assyria  (ix.  3). 

»  The  land  of  Jehovah'^  is  the  church ;  <<  Egypt'^  is  the  know- 
ing faculty  of  the  natural  man ;  <<  Assyria"  is  reasoning  there- 
from ;  an4  these  two  together  falsify  the  interior  understand- 
ing of  the  Word ;  therefore  it  is  said  that  <<  Ephraim  shall  return 
to  Egypt,  and  shall  eat  what  is  unclean*  in  Assyria.^' 

[3]  Ephraim  feedeth  on  wind,  and  followeth  after  the  east  wind;  he 
daily  multiplieth  lies  and  destruction ;  they  make  a  covenant  with  Assyria 
and  oil  is  carried  into  Egypt  (Hoa,  zii.  1). 

"  To  feed  upon  the  wind,"  "  to  follow  after  the  east  wind,''  and 
<<  to  multiply  lies  and  destruction,"  is  to  falsify  truths  and  thus 
destroy  the  church.  "  Ephraim's  whoredom"  has  a  like  signifi- 
cation, since  '<  whoredom"  signifies  falsification  of  the  under- 
standing of  the  Word,  that  is,  of  its  genuine  truth ;  as  in  the 
following : — 

1  have  known  Ephraim  ;  that  he  hath  surely  committed  whoredom,  and 
Israel  is  defiled  (Hob,  v.  S). 

I  have  seen  a  horrible  thing  in  the  house  of  Israel ;  there  Ephraim 
hath  committed  whosedom  and  Israel  hath  beoomo. defiled  {Hot,  vi  10).  > 

^^  • 

Israel  is  the  church  itself,  and  Ephraim  is  the  understanding 

of  the  Word,  from  which  and  according  to  which  is  the  church ; 

therefore  it  is  said  "  Ephraim  hath  committed  whoredom,  and 

Israel  is  defiled."    [4]  As  the  church  with  the  Israelitish  and 

Jewish  nation  became  wholly  destroyed  by  falsifications  of  the 

Word,  it  is  said  of  Ephraim : — 

I  must  give  thee  up,  Ephraim.  I  must  deliver  thee,  Israel.  I  must 
make  thee  as  Admah.    I  must  set  thee  as  Zeboim  {Hob,  zi.  8). 

Since  then  the  prophet  Hosea,  from  the  first  chapter  to  the 
last,  treats  of  the  falsification  of  the  genuine  understanding  of 
the  Wordy  and  the  destruction  of  the  church  thereby;  and  sinoe 
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^  whoredom'^  signifies  falsification  of  truth  therein ;  that  pro- 
phet was  commanded  to  represent  this  state  of  the  church  hj, 

Taking  a  harlot  to  himself  for  a  wife,  and  begetting  children  by  her 
(J7<w.  L), 

and  again  by, 

Taking  a  woman  who  was  an  adulteress  {ffaa.  iiL). 

These  passages  are  presented  in  order  to  show  and  prove  from 
the  Word,  that  the  church  is  such  as  is  the  understanding  of 
the  Word  in  it ;  excellent  and  precious  if  tke  understanding 
of  it  is  from  genuine  truths  out. of  the  Word;  but  destroyed 
and  even  filthy  if  from  truths  falsified. 


IX. 

IX  EVEBT   PARTICTTLAR  OF   THK  WORD   THERE   IS   A  MARRIAGE 

OF  THE  LORD   AND  THE  CHURCH,   AND  IX  OONSBQUEKGB 

A    MARRIAOE    OF    GOOD    AND    TRUTH. 

248«  That  in  every  particular  of  the  Word  there  is  a  mar- 
riage of  the  Lord  and  tiie  church,  and  in  consequence  a  mar- 
riage of  good  and  truth,  has  not  been  seen  heretofore ;  nor 
could  it  be  seen  because  the  spiritual  sense  of  the  Word  has 
not  been  disclosed  until  now,  and  through  that  only  can  this 
marriage  be  seen.  For  there  are  two  senses  in  the  Word,  con- 
cealed within  the  sense  of  its  letter,  which  are  called  the  spir- 
itual sense  and  the  celestial  sense.  These  interior  contents  of 
the  Word  have  relation  in  the  spiritual  sense  chiefly  to  the 
church,  and  in  the  celestial  sense  chiefly  to  the  Lord.  Again 
these  contents  have  relation  in  the  spiritual  sense  to  Divine 
truth,  and  in  the  celestial  sense  to  Divine  good.  From  this 
there  is  in  the  Word  such  a  marriage.  But  this  is  manifest 
only  to  those  who  from  the  spiritual  and  celestial  senses  of 
the  Word  know  the  significations  of  the  words  and  names ;  for 
some  words  and  names  are  predicated  of  good,  and  some  of 
truth,  and  some  include  both;  therefore  without  a  knowledge 
of  their  significance,  that  marriage  in  the  particulars  of  the 
Word  cannot  be  seen.    This  is  why  this  arcanum  has  not  been 
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disclosed  until  teow.  Because  there  is  suoh  a  marriage  in  evexy 
particular  of  the  Word,  there  are  very  often  two  expressions 
in  it  that  appear  like  repetitions  of  the  same  thing ;  and  yet 
they  are  not  repetitions,  but  one  of  them  has  relation  to  good 
and  the  other  to  truth ;  and  the  two  taken  together  constitute 
their  conjunction,  and  thus  one  thing.  From  this  also  is  the 
Divine  holiness  of  the  Word ;  for  in  every  Divine  work  there 
is  good  conjoined  with  truth,  and  truth  conjoined  with  good. 

249.  There  is  said  to  be  a  maxriage  of  the  Lord  and  the 
church,  and  in  consequence  of  good  and  truth,  in  every  partic- 
ular of  the  Word,  because  where  there  is  a  maxriage  of  the 
Lord  and  the  church  there  is  also  a  marriage  of  good  and  truth, 
since  the  latter  is  from  the  former.  For  when  the  church,  that 
is,  the  man  of  the  church,  is  in  truths,  the  Lord  flows  into  his 
truths  with  good,  and  makes  them  alive ;  or  what  is  the  same 
thing,  when  the  man  of  the  church  is  in  the  understanding  of 
truth  the  Lord  flows  into  his  understanding  through  the  good 
of  charity,  and  thus  pours  life  into  it.  In  every  man  there  are 
two  faculties  of  life  called  the  understanding  and  will.  The 
understanding  is  the  receptacle  of  truth  and  thus  of  wisdom, 
and  the  will  is  the  receptacle  of  good  and  thus  of  charity.  That 
man  may  be  a  man  of  the  church  these  two  faculties  must  make 
one ;  and  they  make  one  when  man  forms  his  understanding 
out  of  genuine  truths,  which  in  appearance  is  done  as  if  by  him- 
self, and  when  his  will  is  filled  with  the  good  of  love,  which  is 
done  by  the  Lord.  In  consequence  of  this  man  has  both  a  life 
of  truth  and  a  life  of  good,  a  life  of  truth  in  his  understanding, 
and  a  life  of  good  in  his  will,  and  when  these  are  made  one  they 
constitute  one  life  and  not  two.  This  is  the  marriage  of  the 
Lord  and  the  church,  and  also  the  marriage  of  good  and  truth 
in  man.  / 

250.  Readers  of  the  Word  who  pay  attention  to  it  can  see 
that  there  are  dual  expressions  in  the  Word  that  seem  like 
repetitions  of  the  same  thing ;  as  for  example,  brother  and  com- 
panion, poor  and  needy,  waste  and  wilderness,  void  and  empti- 
ness, foe  and  enemy,  sin  and  iniquity,  anger  and  wrath,  nation 
and  people,  joy  and  gladness,  mourning  and  weeping,  justice 
and  judgment,  and  so  on;  which  expressions  seem  to  be  sy- 
nonymous, and  yet  they  are  not ;  for  brother,  poor,  waste,  void| 
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foe,  sin,  anger,  Datdon,  joy,  moumiiigi  and  jufllLoe,  aie  predi- 
cated of  good,  and  in  the  opposite  sense  of  ,evil ;  while  com- 
panion, needy,  wildemeBS,  emptiness,  enemy,  iniquity,  wiath, 
people,  gladness,  weeping,  and  judgment,  are  predicated  of 
truth,  and  in  the  opposite  sense  of  falsity.  Nevertheless  to  a 
leader  who  is  ignorant  of  this  arcanum,  poor  and  needy,  waste 
and  wilderness,  void  and  emptiness,  and  so  forth,  seem  to  be 
one,  and  yet  they  are  not  one,  but  they  become  one  by  con- 
junction. Many  other  things  in  the  Word  are  joined  together, 
as  fire  and  flame,  gold  and  silv^,  brass  and  iron,  wood  and 
stone,  bread  and  water,  bread  and  wine,  purple  and  fine  linen, 
and  so  on ;  because  fire,  gold,  brass,  wood,  bread,  and  purple, 
are  predicated  of  good ;  while  flame,  silver,  iron,  stone,  water, 
wine,  and  fine  linen,  are  predicated  of  truth.  Likewise  it  is 
said  that  man  should  love  God  "  with  his  whole  heart,  and  his 
whole  soul  f  also  that  God  will  create  in  man  <<a  new  heart  and 
a  new  spirit  f  because  <<  heart"  is  predicated  of  good  of  love, 
and  **  soup'  and  '^  spirit"  of  the  truths  of  faith.  There  are  also 
words  which,  because  they  involve  in  their  meaning  both  good 
and  truth,  are  used  alone,  no  others  being  joined  with  them. 
But  these  and  many  other  things  are  manifest  only  to  the  an** 
gels,  and  to  those  who  are  in  the  spiritual  sense  as  well  as  in 
the  natural  sense. 

2S1.  It  would  be  tedious  to  show  from  the  Word  that  there 
are  such  dual  expressions  in  the  Word,  which  seem  like  repe* 
titions  of  the  same  thing,  for  to  do  so  would  fill  many  pages. 
But  to  remove  doubt,  I  will  cite  some  passages  where  ^^  nation" 
and  <<  people,"  and  ^^joy"  and  <<  gladness,"  are  mentioned  to* 
gether.  ^^  Nation"  and  <<  people"  are  mentioned  in  the  following 
passages : — 

Woe  to  the  sinful  nation,  to  a  people  laden  with  iniquity  (Isa,  i.  4). 

The  people  that  walked  in  darkness  have  seen  a  great  light,  thou  haat 
multiplied  tlie  nation  (laa.  ix.  2,  3). 

O  ABsyria,  the  rod  of  mine  anger,  I  will  send  him  against  a  hypocriti* 
cal  nation,  and  against  the  people  of  my  wrath  will  I  give  him  a  charge 
{laa,  z.  5,  6). 

It  shall  come  to  pass  in  that  day  that  the  nations  shall  seek  the  root  of 
Jesse,  which  standeth  for  an  ensign  of  the  people  (laa.  xi.  10). 

Jehovah  smiteth  the  peoples  in  wrath  with  a  stroke  not  curable,  rul- 
ing the  nations  in  anger  (laa.  xiv.  6). 
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In  that  day  shall  a  present  be  bronght  unto  Jehovah  of  Hosts  of  a  peo- 
ple scattered  and  peeled,  a  nation  meted  out  and  trodden  under  foot 
{Isa,  xvili.  7). 

The  strong  people  shall  honor  Thee,  the  city  of  the  powerful  nations 
shall  fear  Thee  {Isa.  zxv.  8). 

Jehovah  shall  swallow  up  the  covering  cast  over  all  peoples  and  the 
veil  over  all  nations  {Isa.  zxv.  7). 

Come  near,  ye  nations,  and  hearken,  ye  peoples  (Isa.  zzziv.  1). 

I  have  called  thee  for  a  covenant  of  the  people,  for  a  light  of  the 
nations  {Isa.  xlil.  6). 

Let  all  the  nations  be  gathered  together,  and  let  the  peoples  be  as- 
sembled (Isa.  xliii.  9). 

Behold  I  will  lift  up  mine  hand  to  the  nations,  and  set  up  my  standard 
to  the  peoples  (Isa.  xllx.  22). 

I  have  given  him  for  a  witness  to  the  peoples,  a  leader  and  lawgiver 
to  the  nation  (Isa.  Iv.  4,  5). 

Behold,  a  people  cometh  from  the  north  country,  and  a  great  nation 
from  the  sides  of  the  earth  (Jer.  vi.  22,  28). 

I  will  not  cause  thee  to  hear  the  shame  of  the  nations  any  more,  neither 
Shalt  thou  bear  the  reproach  of  the  peoples  any  more  (Ezek.  zzxvi.  15). 

All  peoples  and  nations  shall  worship  Him  (Dan.  vii.  14). 

Let  not  the  nations  make  a  by-word  of  them,  and  say  to  the  peoples, 
Where  is  their  God  ?  (Joel  ii.  17). 

The  remnant  of  my  people  shall  spoil  them,  and  the  residue  of  my  na- 
tion shall  inherit  them  (Zeph.  ii.  0). 

Many  peoples  and  numerous  nations  shall  come  to  seek  Jehovah  in 
Jerusalem  (Zech.  viii.  22). 

Mine  eyes  have  seen  'Hny  salvation,  which  Thou  hast  prepared  before 
the  face  of  all  peoples,  a  light  for  revelation  to  the  nations  (Ltike  ii.  80-82). 

Thou  hast  redeemed  us  by  Thy  blood,  out  of  every  people  and  nation 
{Apoc.  V.  9). 

Thou  must  prophesy  again  over  peoples  and  nations  (Apoc.  x.  11). 

Thou  Shalt  set  Me  for  the  head  of  the  nations,  a  people  whom  I  have 
not  known  shall  serve  Me  (Ps.  rviii.  48). 

Jehovah  bringeth  the  counsel  of  the  nations  to  naught;  He  over- 
throweth  the  thoughts  of  the  peoples  (Ps.  zxziii.  10). 

Tliou  makest  us  a  proverb  among  tlie  nations,  a  shaking  of  the  head 
among  the  peoples  (Ps.  xliv.  14). 

Jehovah  shall  subdue  the  peoples  under  us,  and  the  nations  under  our 
feet ;  God  reigneth  over  the  nations ;  the  willing  ones  of  the  peoples  are 
gathered  together  (Ps.  zMi.  8,  8,  9). 

Jjbt  the  peoples  ctrnfess  lliee,  Let  the  nations  sing  for  joy ;  for  Thou 
Shalt  judge  the  peoples  with  equity,  and  lead  the  nations  upon  the  eartli 
(P«.  Izvii.  2-4). 

Remember  me,  0  Jehovah,  with  the  favor  that  Tliou  bearest  unto  Thy 
people  ;  that  I  may  rejoice  in  the  gladness  of  Thy  nation  (Ps.  cvi.  4,  5): 
uid  elsewhere. 
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Natians  and  peoples  are  mentioned  together,  because  by  nations 
those  are  meant  who  are  in  good,  and  in  the  opposite  sense 
those  who  are  in  evil ;  and  by  ''  peoples"  those  are  meant  who 
are  in  truths,  and  in  the  opposite  sense  those  who  are  in  fal- 
sities. Therefore  those  who  are  of  the  Loxd's  spiritual  king- 
dom are  called  '^peoples,"  and  those  who  are  of  the  Lord's 
celestial  kingdom  are  called  <<  nations ;''  for  in  the  spiritual 
kingdom  all  are  in  truths,  and  in  consequent  intelligence,  while 
in  the  celestial  kingdom  all  are  in  goods,  and  in  consequent 
wisdom. 

262.  It  is  the  same  with  many  other  words ;  for  example 
where  '<  joy"  is  mentioned,  ^<  gladness"  also  is  mentioned,  as  in 
the  following  passages : — 

• 

Behold,  Joy  and  gladneen,  to  slay  an  ox  (/so.  xxii.  18). 

They  shall  obtain  joy  and  gladness,  and  sorrow  and  sighing  shall  flee 
away  (/so.  xxxv.  10 ;  IL  11). 

Gladness  and  joy  are  cut  off  from  the  house  of  our  God  (Joel  1. 16). 

The  voice  of  joy  and  the  yoioe  of  gladness  shall  be  taken  away  (</er. 
vii.  84 ;  xxv.  10). 

The  fast  of  the  tenth  shall  be  to  the  house  of  Judah  for  joy  and  glad' 
ness  (Zeck.  viii.  10). 

Be  glad  in  Jerusalem,  and  rejoice  in  her  (laa,  Izvi.  10). 

Rejoice  and  be  glad,  O  daughter  of  Edom  (Lam,  iv.  21). 

Let  the  heavens  be  glad  and  let  the  earth  rejoice  (Ps.  xcvi.  11). 

Make  me  to  hear  joy  and  gladness  (P9,  li.  8). 

Joy  and  gladness  shall  be  found  in  Zlon,  confession,  and  the  voice  of 
melody  (/sa.  11/8). 

There  shall  be  gladness^  and  many  shall  rejoice  at  his  birth  {Luke  \» 
U). 

I  will  cause  to  cease  the  voice  of  joy  and  the  voice  of  gladness,  the 
voice  of  the  bridegroom  and  the  voice  of  the  bride  (Jer,  vii.  84  ;  xvi  9  ; 
xxv.  10). 

Again  there  shall  be  heard  in  this  place,  the  voice  of  joy  and  the  voice 
of  gladness,  the  voice  of  the  bridegroom,  and  the  voice  of  the  bride  {Jer* 
xzziii.  10, 11);  and  elsewhere. 

Both  joy  and  gladness  are  mentioned,  because  joy  is  predicated 
of  good  and  gladness  of  truth,  or  joy  of  love  and  gladness  of 
wisdom;  for  joy  belongs  to  the  heart  and  gladness  to  the  spirit, 
or  joy  to  the  will  and  gladness  to  the  understanding.  That 
there  is  also  a  marriage  of  the  Lord  and  the  church  in  these 
words  is  evident  from  the  expression : — 
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The  voice  of  Joy  and  the  voioe  of  gladnees,  the  Toiee  of  the  bridegroom 
and  the  voice  of  the  bride  (Jer.  yU.  84 ;  xvi  9 ;  zzv.  10 ;  zzziii  10, 11);     • 

for  the  Lord  is  the  Bridegroom,  and  the  church  is  the  bride. 
That  the  Lord  is  the  Bridegroom  may  be  seen,  Matt  ix.  16 ; 
Mark  iL  19,  20 ;  Luke  v.  34,  36 ;  that  the  church  is  the  bride, 
Apoc,  xxi.  2,  9 ;  xxiL  17.  Therefore  John  the  Baptist  said  of 
Jesus: — 

He  that  hath  the  bride  is  the  Bridegnxxn  (Jo^n  iii  20). 

263.  Owing  to  the  marriage  of  Divine  good  and  Diyfiie  truth 
in  every  particular  of  the  Word,  the  expression,  Jehovah  [and] 
God,  Jehovah  and  the  Holy  One  of  Israel  very  frequently  oc- 
cur as  if  they  were  two,  when  yet  they  are  one :  for  by  "  Jeho- 
vah'^ the  Lord  in  respect  to  the  Divine  good  of  the  Divine  love 
is  meant,  while  by  "God''  and  the  "Holy  One  of  Israel,"  the 
Lord  in  respect  to  the  Divine  truth  of  the  Divine  wisdom  is 
meant.  That  Jehovah  and  God,  and  also  Jehovah  and  the 
Holy  One  of  Israel,  are  mentioned  in  many  places  in  the  Word, 
and  yet  One  only  is  meant,  may  be  seen  in  the  Doctrine  re- 
specting the  Lord  the  Bedeemer. 


HERESIES    MAT   BE   DRAWK   FROM   THE    SElTSE    OF    THE   LETTER 
OF   THE   WORD    BUT   TO    CONFIRM   THEM   IS 

HURTFUL. 

264.  It  has  been  shown  above,  that  the  Word  cannot  be  un- 
derstood without  doctrine,  and  that  doctrine  is  lilce  a  lamp  to 
make  genuine  truths  visible,  and  this  because  the  Word  is  writ- 
ten by  pure  correspondences ;  consequently,  many  things  in  the 
Word  are  appearances  of  truih,  and  not  naked  truths ;  and  many 
are  written  aocording  to  the  understanding  of  the  merely  nat- 
ural man,  and  yet  are  so  written  that  the  simple  may  imderstand 
tiiem  simply,  the  intelligent  intelligently,  and  the  wise  wisely. 
Such  being  the  nature  of  the  Word,  these  appearances  of  truth. 
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whioh  are  truths  dothedi  may  be  taken  for  naked  truths ;  and 
when  confirmed  they  become  fallacies,  which  in  essence  are  fal- 
sities. From  this,  that  appearances  of  truth  have  been  taken 
for  genuine  truths  and  confirmed,  have  sprung  all  the  heresies 
that  have  existed  and  still  exist  in  the  Christian  world*  Her- 
esies  themselves  do  not  condemn  men.  Men  are  condemned^by 
'  their  confirming  from  the  Word,  and  by  means  of  r(Basonings 
from  the  natural  man,  the  falsities  that  are  in  heresy,  and  by 
living  wickedly.  For  every  one  is  born  into  the  religion  of  his 
country  or  parents  and  is  initiated  into  that  religion  from  in- 
fancy, and  atfterward  he  holds  to  it;  aud  because  of  worldly 
business,  and  the  weakness  of  his  understanding  in  the  inves- 
tigation of  truths  of  that  kind,  he  is  unable  to  withdraw  him- 
self from  its  falsities.  But  what  condemns  a  man  is  living 
wickedly  and  confirming  falsities  to  such  an  extent  as  to  de- 
stroy genuine  truths.  For  he  who  holds  to  his  religion,  who 
believes  in  God  (or  if  within  the  t^hristian  church  believes  in 
the  Lord),  who  regards  the  Word  as  holy  and  from  a  religious 
motive  lives  according  to  the  commandments  of  the  Decalogue, 
does  not  commit  himself  to  falsities,  and  therefore  when  he 
hears  truths,  and  in  his  own  way  has  a  perception  of  them,  he 
is  able  to  embrace  them,  and  thereby  be  delivered  from  falsi- 
ties. But  it  is  not  so  with  one  who  has  confirmed  the  falsities 
of  his  religion ;  since  confirmed  falsity  is  permanent  and  cannot 
be  rooted  out.  For  falsity  after  confirmation  is  as  if  one  had 
sworn  to  it,  especially  when  it  adheres  to  his  love  of  self  or  to 
the  pride  of  his  own  intelligence. 

256.  I  have  talked  with  some  in  the  spiritual  world  who 
lived  many  centuries  ago  and  who  had  confirmed  themselves  in 
the  falsities  of  their  religion ;  and  I  found  that  they  still  con- 
tinued steadfastly  in  them.  I  have  also  talked  with  some  there 
who  had  been  of  the  same  religion  and  had  thought  in  the  same 
way,  but  had  not  confirmed  in  themselves  its  falsities ;  and  I 
found  that  after  having  been  taught  by  the  angels  they  rejected 
the  falsities  and  accepted  truths;  and  that  such  were  saved, 
while  the  former  were  not.  Every  one  is  instructed  after  death 
by  angels,  and  those  are  received  who  see  tniths  and  from 
truths  see  falsities ;  but  truths  are  seen  only  by  those  who  have 
not  confirmed  themselves  in  ftdsities.     Those  who  have  oon* 
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firmed  themselTes  are  unwilling  to  see  truths,  or  if  they  see 
them  they  turn  themselves  away  and  either  ridicule  or  &lsify 
them«  The  real  cause  of  this  is  that  confirmation  enters  the 
will,  and  the  will  is  the  man  himself  and  disposes  the  under- 
standing at  its  pleasure.  But  bare  knowledge  enters  the  under- 
standing only,  and  this  has  no  authority  over  the  will,  but  is 
in  man  only  as  one  who  stands  in  the  hall  or  doorway  and  is 
not  yet  in  the  house. 

266.  But  let  this  be  illustrated  by  an  example :  In  many 
places  in  the  Word  anger,  wrath,  and  vengeance  are  attributed 
to  Grod ;  and  He  is  said  to  punish,  to  cast  into  hell,  to  tempt, 
and  otl^r  like  things.  He  who  believes  this  in  simplicity  like 
a  child,  and  in  consequence  fears  God  and  avoids  sinning 
against  Him,  is  not  condemned  for  that  simple  belief.  But  he 
who  so  far  confirms  these  things  in  himself  as  to  believe  that 
anger,  wrath,  vengeance,  and  all  like  things  that  proceed  from 
evU,  are  in  God,  and  that  Qo6i  punishes  man  and  casts  him  in* 
to  hell  from  anger,  wrath,  and  vengeance — ^he  is  condemned, 
because  he  has  destroyed  the  genuine  trutdi,  which  is,  that  God 
is  Love  itself,  Mercy  itself,  and  Good  itself,  and  such  a  Being 
cannot  be  angry,  wrathful,  or  vengeful  These  things  are  at- 
tributed to  God  in  the  Word,  because  such  is  the  appearance. 
These  are  appearances  of  truth. 

267.  That  many  things  in  the  sense  of  the  letter  of  the  Word 
are  appearances  of  truth,  which  conceal  within  them  genuine 
truths,  and  that  it  is  not  hurtful  to  think  in  simplicity,  and  al- 
so to  speak,  according  to  appearances  of  truth,  and  yet  it  is 
hurtful  to  confirm  them,  since  by  such  confiirmation  the  Divine 
truth  concealed  within  them  is  destroyed,  may  also  be  illus- 
trated  by  an  example  in  nature,  which  is  presented  because 
what  is  natural  illustrates  and  teaches  more  clearly  than  what 
is  spiritual  To  the  eye  the  sun  appears  to  be  borne  around 
the  earth  daily,  and  also  annually ;  and  in  consequence  the  sun 
is  said  to  rise  and  set,  causing  morning,  noon,  evening,  and 
night;  and  also  spring,  summer,  autumn,  and  winter,  and  thus 
days  and  years.  Nevertheless,  the  sun  stands  motionless,  for 
it  is  a  fiery  ocean,  and  the  earth  revolves  daily  and  is  carried 
around  it  yearly.  The  man  who  thinks  in  simplicity  and  igno- 
rance that  the  sun  is  earned  about  the  earth  does  not  destroy 
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the  natural  truth,  which  is  that  the  earth  rotates  upon  its  axis 
and  is  yearly  borne  along  the  ecliptio.  But  he  who  oonfiims 
this  apparent  motion  of  the  sun  by  reasonings  from  the  natural 
man,  and  still  more  he  who  does  so  by  the  Word,  beoause  the 
sun  is  there  said  to  rise  and  set,  weakens  the  truth  and  destroys 
it,  and  afterwards  is  hardly  able  to  see  it,,  even  though  ocular 
proof  be  given  him  that  the  whole  starry  heaven  is  daily  and 
yearly  carried  about  in  appearance  in  like  manner,  and  yet  not 
a  single  star  is  moved  from  its  fixed  place  relative  to  another. 
The  apparent  truth  is  that  the  sun  moves,  the  real  truth  is 
that  it  does  not  move,  and  yet  every  one  speaks  according  to 
the  apparent  truth,  saying  that  the  sun  rises  and  ;eto ;  and  this 
is  permissible,  for  he  cannot  do  otherwise ;  but  to  think  accord- 
ing to  that  apparent  truth  after  confirming  it  blunts  and  dark- 
ens  the  rational  understanding. 

258.  The  essential  reason  why  it  is  hurtful  to  confirm  the 
appearances  of  truth  that  are  in  the  Word,  which  thereby  be- 
come fallacies  and  thus  the  Divine  truth  concealed  within  the 
appearances  is  destroyed,  is  that  each  thing  and  all  things  of 
the  sense  of  the  letter  of  the  Word,  communicate  with  heaven. 
For  it  has  been  shown  above  that  within  each  thing  and  all 
things  of  the  sense  of  the  letter  there  is  a  spiritual  sense,  and 
this  sense  is  opened  in  passing  from  man  to  heaven.  All  things 
of  the  spiritual  sense  are  genuine  truths ;  so  when  man  is  in 
falsities  and  applies  the  sense  of  the  letter  to  those  falsities, 
the  falsities  enter  into  that  sense,  and  when  they  enter  truths 
are  dissipated,  which  is  done  on  the  way  from  man  to  heaven. 
This  may  be  compared  to  a  shining  bladder  filled  with  gall 
which  is  thrown  towards  another,  and  which  bursts  in  the  air 
before  reaching  him,  and  the  gall  is  scattered  about  ]  whereupon 
the  other,  when  he  smells  the  air  infected  with  the  gall,  turns 
away,  and  shuts  his  mouth  lest  it  should  touch  his  tongue.  Or 
it  may  be  compared  to  a  leather  bottle  girt  with  wicker-work 
of  cedar  and  containing  vinegar  full  of  worms,  and  the  bottle 
bursts  on  the  way,  and  its  stench  is  perceived  by  the  other, 
who  is  nauseated  by  it  and  instantly  fans  it  away  that  it  may 
not  enter  his  nostrils.  It  is  also  like  an  almond-shell,  within 
which  instead  of  an  almond  is  a  newly-born  snake,  and  the  shell 
being  broken,  the  little  serpent  appears  to  be  carried  by  the  wind 
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towards  the  eyes  of  another,  who  obyioosly  would  tuxn  aw&y 
to  avoid  it  It  is  the  same  when  the  Word  is  read  by  a  man 
who  is  in  falsities,  and  who  adapts  to  his  falsities  something 
of  the  sense  of  the  letter  of  the  Word,  in  whioh  case  it  is  re- 
jected on  the  way  to  heaven,  lest  any  such  thing  should  flow 
in  and  infest  the  angels.  For  when  falsity  touches  truth,  it  is 
like  the  point,  of  a  needle  touching  the  fibril  of  a  nerve  or  the 
pupil  of  the  eye ;  it  is  known  that  the  fibril  instantly  coils  it- 
self up  spirally  and  withdraws  within  itself  and  that  the  eye 
at  the  first  touch  covers  itself  with  its  lids.  All  this  makes 
clear  that  truth  falsified  takes  away  communication  with 
heaven  and  closes  heaven.  This  is  why  it  is  hurtful  to  con- 
firm any  heretical  falsity. 

269.  The  Word  is  like  a  garden,  and  may  be  called  a  heavenly 
paradise,  in  which  are  delicacies  and  delights  of  every  kind,  del- 
icacies in  its  fruits  and  delights  in  its  flowers;  and  in  the  mid- 
dle of  the  garden  are  the  trees  of  life,  and  near  them  fountains 
of  living  waters,  with  forest  trees  round  about  the  garden.  The 
man  who  from  doctrine  is  in  Divine  truths  is  in  the  center 
where  the  trees  of  life  are,  and  is  in  the  actual  enjoyment 
of  the  delicacies  and  delights  there ;  while  the  man  who  is  in 
truths  not  from  doctrine,  but  only  from  the  sense  of  the  letter, 
is  in  the  parts  round  about,  and  sees  only  the  forest.  But  he 
who  is  in  the  doctrine  of  a  false  religion,  and  has  confirmed 
in  himself  its  falsity,  is  not  even  in  the  forest,  but  is  outside 
of  it  on  a  sandy  plain,  where  there  is  not  even  grass.  That 
this  is  the  state  of  such  after  death,  has  been  shown  in  the 
work  on  Heaven  and  Hell, 

260.  It  must  be  understood,  moreover,  that  the  sense  of  the 
letter  is  a  guard  for  the  genuine  truths  concealed  within  it, 
that  they  may  not  be  injured.  It  is  a  guard  in  this  way,  that 
it  may  be  turned  hither  and  thither,  and  explained  according 
to  each  one's  understanding  of  it,  and  yet  without  injury  or 
violence  to  its  internal.  For  no  harm  is  done  when  one  person 
tinderstands  the  sense  of  the  letter  in  one  way,  and  another  in 
another  way;  but  the  har^n  is  done  when  falsities  are  brought 
in  which  are  contrary  to  Divine  truths,  and  this  is  done  only 
by  those  who  have  confirmed  themselves  in  falsities.  In  this 
way  violence  is  done  to  the  Word.    This  is  what  the  sense  of 
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the  letter  guards  against,  and  it  does  this  for  those  who  ar«  in 
falsities  from  their  religion,  but  do  not  confirm  these  falsities. 
The  saise  of  the  letter  of  the  Word  as  such  a  guard  is  signi- 
fied in  the  Word  by  <^  cherubs,^'  and  is  there  described  in  this' 
way.  This  guard  is  signified  by  the  cherubs  that  were  placed 
at  the  entrance  to  the  garden  of  Eden,  after  Adam  and  his 
wife  had  been  expelled  from  it,  about  which  we  read  as 
follows: — 

When  Jehovah  God  had  driven  man  out  He  made  chenibs  to  dwell  at 
the  east  of  the  garden  of  Eden  and  the  flame  of  a  sword  tarnhig  eveiy 
way  to  keep  the  way  of  the  tree  of  life  {Oen,  111.  28,  24). 

[2]  Ko  one  can  see  what  this  means,  unless  he  knows  what  is 
signified  by  "cherubs"  and  by  "the  garden  of  Eden,"  and  by 
"the  tree  of  life"  there,  and  finally  by  "the  flame  of  a  sword 
turning  every  way."  These  particulars  are  explained  in  the 
exposition  of  this  chapter  in  the  Arcana  Ccelestiay  published  at 
London,  namely,  that  "  cherubs"  signify  a  guard ;  "  the  way  of 
the  tree  of  life"  signifies  entrance  to  the  Lord,  which  man  ob- 
tains through  the  truths  of  the  spiritual  sense  of  the  Word; 
"the  flame  of  a  sword  turning  every  way"  signifies  Divine 
truth  in  outmost  things,  like  the  Word  in  the  sense  of  the 
letter,  which  sense  may  be  so  turned.    The  same  is  meant  by. 

The  chenibs  of  gold  placed  at  the  two  ends  of  the  mercy-seat,  which 
was  over  the  ark  in  the  tabernacle  (Ex.  xxv.  18-21), 

"the  ark"  signifying  the  Word,  because  the  Decalogue,  which 
it  contained,  was  the  primitive  of  the  Word,  and  the  "  cherubs" 
signifying  a  guard.  Therefore  between  the  cherubs  the  Lord 
spake  with  Moses  (Ex.  xxv.  22 ;  xxxvii.  9 ;  Num.  vii.  89) ;  and 
He  spake  in  the  natural  sense,  since  the  Lord  does  not  speak 
with  man  except  in  fulness,  and  Divine  truth  is  in  its  fulness 
in  the  sense  of  the  letter  (as  may  be  seen  above,  n.  214-224). 
Nor  is  anything  else  signified. 

By  the  cherubs  upon  the  curtains  and  the  veil  of  the  tabernacle  (Ex. 
xxvi.  1,  31); 

for  the  curtains  and  veils  of  the  tabernacle  signified  the  outr- 
most  things  of  heaven  and  the  church,  and  thus  of  the  Word 
(as  may  be  Been  above,  n.  220).    So  again^ 
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By  the  cherubs  carved  on  the  walla  and  doors  of  the  temple  at  Jenualem 
(1  Kings  vi.  20,  82,  35)  (see  above  u.  221). 

Likewise, 

By  the  cherubs  in  the  new  temple  {Ezek,  xli.  18-20). 

[3]  Because  '<  cherubs''  signify  a  guard,  that  the  Lord,  heaven, 
and  Divine  truth  such  as  it  is  interiorly  in  the  Word,  be  not 
approached  immediately,  but  mediately  through  outmosts,  it  is 
said  of  the  king  of  Tyre : — 

Thou  se&lest  up  thy  measure,  full  of  wisdom  and  perfect  in  beauty ; 
thou  hast  been  in  Eden  the  garden  of  Qod ;  every  precious  stone  was  thy 
covering.  Thou  cherub,  the  spreading  out  of  one  that  protects ;  I  have 
destroyed  thee,  O  protecting  cherub^  in  the  midst  of  the  stones  of  Are 
{Ezek.  xxviu.  12-14, 16). 

^  Tyre*'  signifies  the  church  as  to  knowledges  of  good  and  truth 
and  therefore  "  the  king  of  Tyre"  signifies  the  Word,  in  which 
and  from  which  those  knowledges  are ;  and  here  the  Word  in 
its  outmost  isfk|^vidently  signified,  and  protection  by  <<the 
cherub,"  for  it  is  said,  "Thou  sealest  up  thy  measure,"  "every 
precious  stone  was  thy  covering,"  "  thou  cherub,  the  spreading 
out  of  one  that  protects,"  also,  "0  protecting  cherub."  The 
"  precious  stones"  there  mentioned  mean  the  things  belonging 
to  the  sense  of  the  letter  (as  may  be  seen  above,  n.  217,  218). 
Because  "  cherubs"  signify  the  Word  in  outmosts,  and  also  a 
guard,  it  is  said  in  David: — 

Jehovah  bowed  the  heavens  and  came  down,  and  rode  upon  a  cherub 
(P».  xviii.  9,  10). 

O  Shepherd  of  Israel,  thou  that  sittest  upon  the  cherubs,  shine  forth 
(Ps.  Ixxz.  1). 

Jehovah  sitteth  upon  the  cherubs  (Pa.  xciz.  1). 

"  To  ride  upon  cherubs"  and  "  to  sit  upon  them"  means  upon 
the  outmost  sense  of  the  Word.  Divine  truth  in  the  Word,  and 
what  it  is,  is  described  by  the  four  animals  that  were  also 
called  cherubs  (Ezek,  i.,  ix.,  x.') ;  also  by  the  four  animals  in  the 
midst  of  the  throne  and  roimd  about  the  throne  (Apo6.  iv.  6, 
seq')'  (See  the  Apocalypse  Revealedy  published  by  me  at  Am* 
sterdam,  n.  289,  275, 314). 
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XI 

THE   LORD   WHEN    IN    THE   WORLD    FULFILLED    ALL   THINGS    OP 
THE   WORD,    AND   THEREBY   BECAME   THE   WORD,   THAT     ' 
18,   DIVINE   TRUTH,   EVEN    IN   THINGS    LAST. 

261.  That  the  Lord  when  in  the  world  fuliilled  all  things  of 
the  Word,  and  thereby  became  Divine  truth,  or  the  Word,  even 
in  things  last,  is  meant  by  these  words  in  John: — 

And  the  Word  became  flesh,  and  dwelt  among  as,  and  we  beheld  Hu 
glory,  the  glory  as  of  the  only  begotten  of  the  Father,  full  of  grace  and 
trath  (1.  4). 

«  To  beoome  flesh''  is  to  become  the  Word  in  things  last.  What 
the  Lord  was  as  the  Word  in  things  last,  He  showed  to  His 
disciples  when  he  was  transfigured  (Matt,  xviL  2,  wq. ;  Mark 
ix.  2,  8eq.\  Luke  ix.  28,  seq.)^  where  it  is  said  that  Moses  and 
Elias  appeared  in  glory,  ^  Moses"  meaning  the  Word  written 
through  him,  and  in  general  the  historical  Word,  and  <<  Elias" 
the  prophetical  Word.  The  Lord  as  the  Woid  in  thmgs  last 
was  also  represented  before  John  in  the  Apocalypse  (i.  13-16), 
where  all  things  in  the  description  of  Him  signify  the  outmosts 
of  Divine  truth,  or  of  the  Word.  Before  this  the  Lord  was 
indeed  the  Word  or  Divine  truth,  but  in  things  first,  for  it  is 
said : — 

In  the  beginning  was  the  Word,  and  the  Word  was  with  God,  and  God 
was  the  Word  {John  i.  1,  2) ; 

but  when  the  Word  became  flesh,  the  Lord  also  became  the 
Word  in  things  last    This  is  why  He  is  called : — 

The  Fiist  and  the  Last  (Apoc.  i.  8,  11,  17  ;  ii.  8 ;  zxi.  6 ;  unl.  13 ;  Im. 
xliv.  6). 

262.  That  the  Lord  fulfilled  all  things  of  the  Word  is  evi- 
dent from  the  passages  where  the  Law  and  the  Scripture  are 
said  to  have  been  fulfilled  by  Him,  and  all  things  finished,  as 
in  the  following.    Jesus  said : — 

Think  not  that  I  am  come  to  destroy  the  law  and  the  prophets ;  I  am 
not  come  to  destroy,  bat  to  fulfill  {MaU.  y.  17,  18). 

Jesus  entered  into  the  synagogue,  and  stood  up  to  read  ;  then  was  de- 
iivered  unto  Him  the  book  of  the  prophet  Isaiah.    And  He  opened  the 
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book,  and  louud  the  plaoe  where  it  was  written :  The  Spirit  of  Jehovah 
is,  upon  Me,  because  He  hath  anointed  Me ;  He  hath  sent  Me  to  preach 
good  tidings  to  the  poor,  to  heal  the  broken-hearted,  to  proclaim  release 
to  the  captives,  and  recovering  of  nght  to  the  blind,  to  proclaim  the  ac^ 
oeptable  year  of  the  Lord.  And  He  closed  the  book  and  He  said,  This 
day  is  this  Scripture  fulfilled  in  your  ears  {Luke  iv.  10-21). 

That  the  Scripture  might  be  fulfilled,  He  that  eateth  bread  with  Me 
hath  lifted  up  his  heel  upon  Me  (John  xiii.  18). 

None  of  them  perished  but  the  son  of  perdition,  that  the  Scripture 
might  be  fulfilled  {John  xvii.  12). 

That  the  Word  might  be  fulfilled  which  He  spake.  Of  them  which  thou 
gavest  Me  I  lost  not  one  {John  xviiL  9). 

Jesus  said  to  Peter :  Put  up  thy  sword  into  its  place.  How  then  shall 
the  Scripture  be  fulfilled,  that  thus  it  must  be  ?  But  all  this  is  come  to 
pass  that  the  Scripture  might  be  fulfilled  {Matt,  xxvi  52,  64,  60). 

The  Son  of  Man  goeth  as  it  is  written  of  Him,  that  the  Scriptures 
might  be  fulfilled  {Mark  xiv.  21,  49). 

Thus  was  the  Scripture  fulfilled,  which  said.  He  was  numbered  with 
the  transgressors  {Mark  xv.  28 ;  Luke  xxU.  87). 

That  the  Scripture  might  be  fulfilled,  They  parted  My  garments  among 
them,  and  upon  My  vesture  did  they  cast  lots  (John  xix.  24). 

After  this,  Jesus  knowing  that  all  things  were  now  finished,  that  the 
Scripture  might  be  fulfilled  (John  xix.  28). 

When  Jesus  therefore  had  received  the  vinegar.  He  said.  It  is  finished 
[that  is,  fulfilled].    {John  xix.  80). 

These  things  came  to  pass  that  the  Scripture  might  be  fulfilled,  A  bone 
in  Him  shall  ye  not  brake.  And  again  another  Scripture  salth.  They  shall 
look  on  Him  whom  they  pierced  {John  xix.  80,  87) 

That  the  whole  Word  was  written  concerning  Him,  and  that 
He  came  into  the  world  to  fulfill  it,  He  also  taught  His  dis- 
ciples before  He  went  away,  in  these  words : — 

He  said  to  them,  O  foolish  men,  and  slow  of  heart  to  believe  in  all  that 
the  prophets  have  spoken.  Behooved  it  not  the  Christ  to  suffer  these 
things,  and  to  enter  into  His  glory  ?  And  beginning  from  Moses  and  from 
all  the  prophets.  He  interpreted  to  them  in  all  the  Scriptures  the  things 
concerning  Himself  {Luke  xxiv.  25-27). 

Again  Jesus  said,  that  all  things  must  needs  be  fulfilled  which  were 
written  in  the  law  of  Moses,  and  the  Prophets,  and  the  Psalms  concerning 
Me  {Luke  xxiv.  44,  46). 

That  tiie  Lord  when  in  the  world  fulfilled  all  things  of  the 

Word,  even  to  the  most  minute  particulars,  is  plain  from  His 

words: — 

Terily  I  say  unto  you.  Till  heaven  and  earth  pass  away,  one  jot  or  one 
tittle  shall  in  no  wise  pass  away  from  the  law,  till  all  things  be  accom- 
plished {Matt.  X  18). 
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From  all  this  it  can  now  be  clearly  seen  that  the  Lord's  fal- 
filling  all  things  of  the  law  does  not  mean  that  He  fulfilled  all 
the  commandments  of  the  Decalogue^  but  all  things  of  the  Word. 
That  all  things  of  the  Word  are  meant  by  the  Law  oan  be  seen 
from  these  passages : — 

Jesus  said,  Is  it  not  written  In  your  law,  I  said,  Ye  are  gods  ?  (t/oAn 
X.34). 

This  is  written  in  the  Fsalmsy  Ixxxii.  6. 

The  multitudes  answered,  We  have  heard  out  of  the  law  that  the  Christ 
abideth  for  ever  (John  xii.  34). 

This  is  written  in  the  Fsalms,  bucxix.  30, 37 ;  ex.  4 ;  Dan,  vii.  14. 

That  the  Word  might  l^e  fulfilled  that  is  written  in  their  law.  They 
hated  Me  without  a  cause  {John  xv.  26). 

This  is  written  in  FscUm  xxxv.  19. 

It  is  easier  for  heaven  and  earth  to  pass  away  than  for  one  tittle  of  th* 
law  to  fall  (Luke  xvi.  17). 

By  the  law  in  this  passage,  as  frequently  elsewhere,  the  whole 
Sacred  Scripture  is  meant 

263.  Few  understand  how  the  Lord  is  the  Word ;  fpr  they 
think  that  although  the  Lord  can  enlighten  and  teach  men 
through  the  Word,  He  cannot  on  this  account  be  called  the 
Word.  But  let  it  be  understood  that  every  man  is  his  own  will 
and  his  own  understanding,  each  man  being  thus  distinct  from 
every  other ;  and  as  the  will  is  the  i^ceptacle  of  love,  and  thus 
of  all  the  goods  of  that  love,  and  the  understanding  is  the  re- 
ceptacle of  wisdom,  and  thus  of  all  things  of  truth  belonging 
to  that  wisdom,  it  follows,  that  each  man  is  his  own  love  and 
his  own  wisdom,  or  what  is  the  same  thing,  his  own  good  and 
his  own  truth.  For  no  other  reason  is  man  a  man,  and  nothing 
else  than  this  in  man  is  man.  In  respect  to  the  Lord,  He  is 
love  itself  and  wisdom  itself,  thus  good  itself  and  truth  itself ; 
and  this  He  became  by  fulfilling  all  the  good  and  all  the  truth 
in  the  Word.  For  he  who  thinks  and  speaks  nothing  but  truth 
becomes  that  truth;  and  he  who  wills  and  does  only  what  is 
good  becomes  that  good ;  and  as  the  Lord  fulfilled  all  Uie  Divine 
truth  and  Divine  good  contained  in  the  Word,  both  in  its  nat- 
ural sense  and  in  its  spiritual  sense,  He  became  good  itself  and 
truth  itself,  that  is,  the  Word. 
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XIL 


BEFORE  THE  WOBD  THAT   18  KOW  IN   THE  WOBLD,  THEBB  WA8 

A    WORD   THAT   WAS   LOST. 

264.  From  what  is  told  in  the  books  of  Moses  it  is  manifest 
that  worship  by  sacrifices  was  known,  and  that  men  prophesied 
from  the  mouth  of  Jehovah  before  the  Word  was  given  to  the 
Israelitish  nation  through  Moses  and  the  prophets.  That  wor- 
ship by  sacrifices  was  known  is  evident  from  the  following : — 

The  80ZUI  of  Israel  were  commanded  to  overturn  the  altars  of  the  na- 
tions, to  dash  in  pieces  their  statues,  and  to  cut  down  their  groves  {Ex. 
zxxiv.  18 ;  Deut,  viL  5 ;  xii.  8). 

In  Shlttim  Israel  began  to  commit  whoredom  with  the  daughters  of 
Moab ;  they  called  the  people  imto  the  sacrifices  of  their  gods,  and  the 
people  did  eat  {Num.  xxv.  1-8). « 

That  Balaam,  who  was  from  Syria,  made  them  to  bnild  altars,  and  they 
sacrificed  oxen  and  sheep  {Num,  xxii.  40;  zxiii.  1,  2,  14,  29,  80). 

He  also  prophesied  of  the  Lord,  saying  that  a  Star  should  come  forth 
out  of  Jacob,  and  a  Scepter  should  rise  out  of  Israel  (Num.  zxiv.  17). 

He  also  prophesied  from  the  mouth  of  Jehovah  {Num.  xzii.  18,  18 ; 
xxiii.  8,  6,  8,  16,  26 ;  xziv.  1,  18). 

All  this  shows  that  there  existed  among  the  nations  a  Divine 
worship,  almost  like  that  instituted  by  Moses  in  the  Israelitish 
nation.  That  it  also  existed  before  the  time  of  Abraham,  is 
clear  from  the  words  in  Moses  (Deut  xxxii.  7,  8),  but  con- 
clusively from  what  is  said  of  Melchizedek,  king  of  Salem : — 

That  he  brought  forth  bread  and  wine,  and  blessed  Abraham,  and 
that  Abraham  gave  him  tithes  of  all  (Gen,  ziv.  18-20) ; 

also  that  Melchizedek  represented  the  Lord,  for  he  is  called  the 
priest  of  the  Most  High  God  (Gen,  xiv.  18) ;  and  it  is  said  of 
the  Lord  in  David: — 

Thou  art  a  priest  for  ever  after  the  order  of  Melchizedek  {Ps.  ex.  4). 

It  was  for  this  reason  that  Melchizedek  brought  forth  bread 
and  wine  as  the  most  holy  things  of  the  church,  as  they  axe  the 
holjf  things  in  the  Holy  Supper.  These  and  many  other  things 
are  dear  proofs  that  before  the  Israelitish  Word  there  was  a 
Word  from  which  such  revelations  as  these  were  derived. 
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266.  That  there  was  a  Word  among  the  ancient  people,  is 
evident  from  Moses,  who  mentions  it  and  took  certain  things 
from  it  (Num.  zxL  14, 15, 27-30) ;  its  historical  parts  were  called 
"  the  Wars  of  Jehovah,'^  and  its  prophetical  parts  "  Enuncia- 
tions J'  From  the  historical  parts  of  that  Word  the  following  is 
quoted  by  Moses : — 

Wherefore  it  is  said  in  the  Book  of  the  Wars  of  Jehovah,  Yaheb  in 
Suphah  and  in  the  streams  of  Aznon,  and  the  valley  of  water-courses  that 
goeth  down  to  the  dwelling  of  Ar,  and  leaneth  upon  the  border  of  Moab 
(JVtim.  zzi  14, 15). 

By  the  wars  of  Jehovah  in  that  Word,  as  in  ours,  the  conflicts 
of  the  Lord  with  the  hells,  and  His  victories  over  them  when 
He  was  about  to  come  into  the  world  are  meant  and  described. 
The  same  conflicts  are  meant  and  described  in  many  places  in 
the  historical  portions  of  our  Word,  as  in  what  is  said  of  the 
wars  of  Joshua  with  the  nations  of  the  land  of  Canaan,  and  the 
wars  of  the  judges  and  the  kings  of  IsraeL  [2]  From  the  pro- 
phetical portions  of  that  Word  the  following  passages  were 
taken : — 

Wherefore  the  Enunciatois  say,  Come  ye  to  Heahbon ;  let  the  city  of 
Sihon  be  built  and  established ;  for  a  fire  is  gone  out  of  Heahbon,  a  flame 
from  the  city  of  Sihon ;  it  hath  devoured  Ar  of  Moab,  and  the  lords  of 
the  high  places  of  Amon.  Woe  to  thee,  Moab ;  thou  hast  perished,  O 
people  of  Chemosh ;  he  hath  given  his  sons  as  fugitives,  and  his  daugh- 
ters into  captivity  unto  Sihon  king  of  the  Amorites.  We  have  destroyed 
them  with  weapons ;  Heshbon  is  perished  even  unto  Dibon,  and  we  have 
laid  them  waste  even  unto  Nophah,  which  reacheth  unto  Medeba  (Nwn, 
xxi.  27-dO). 

Translators  render  this  <<  composers  of  proverbs"  [or  «*they 
that  speak  in  proverbs"] ;  but  the  rendering  ought  to  be  <<  Enun- 
ciators,"  or  <<  Prophetic  £nunciati<»is,"  as  can  be  seen  from 
the  signification  of  the  word  Meschalim  in  the  Hebrew  tongue, 
which  means  both  proverbs  and  prophetic  enunciations  (as  in 
Num.  xziii  7, 18 ;  xxiv.  3, 15),  where  it  is  said  that  Balaam  <^  ut- 
tered his  enunciation,"  which  was  a  prophecy  that  also  referred 
to  the  Lord.  This  enunciation  is  called  Maschal  in  the  singu- 
lar. Moreover,  what  Moses  quotes  therefrom  is  not  a  proverb 
but  a  prophecy.  [3]  That  this  Word  was  in  like  mannenDi* 
vinely  inspired  is  evident  from  Jeremiah^  where  almost  the 
same  things  are  said ; — 
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A  fire  is  gone  forth  out  of  Heshbon,  and  a  flame  from  the  midst  of 
Sihon,  and  hath  devoured  the  comer  of  Moab,  and  the  crown  of  the  head 
of  the  sons  of  tumult  Woe  be  unto  thee,  Moab :  the  people  of  Ohemosh 
have  perished ;  for  thy  sons  are  taken  away  captive,  and  thy  daughters 
into  captivity  (xlviii.  45,  46). 

In  addition  to  all  this  a  prophetic  book  of  the  ancient  Word, 
called  the  Book  of  Jasher  or  the  book  of  the  Upright,  is  men- 
tioned by  David  and  Joshua;  by  David  as  follows: — 

David  lamented  over  Saul  and  over  Jonathan ;  and  he  wrote.  To  teach 
the  sons  of  Judah  the  bow.  Behold,  it  is  written  in  the  Book  of  Jasher 
(2  Sam,  i.  17,  18). 

And  by  Joshna : — 

Joshua  said,  Sun,  stand  thou  still  upon  Gibeon,  and  thou,  mcon,  in  the 
valley  of  Ajalon.  Is  not  this  written  in  the  Book  of  Jasher  ?  {Jo^k.  z.  12, 
18). 

266.  From  all  this  it  can  be  seen  that  there  was  in  the  world, 
especially  in  Asia,  an  ancient  Word  before  the  Israelitish  Word. 
It  will  be  seen  in  the  third  Memorable  Belation  at  the  end  of 
this  chapter  on  the  Sacred  Scripture  that  this  Word  is  pre-, 
served  in  heaven  among  the  angels  who  lived  in  those  times ; 
and  moreover,  that  it  is  still  in  existence  at  the  present  day 
among  the  nations  of  Great  Tartary. 


XIIL 

THROUGH  THE  WORD  THERE  IS  LIGHT  ALSO  TO  THOSE  WHO  ARE 
OUTSIDE  OF  THE  CHURCH  AND  DO  NOT  POSSESS 

THE  WORD. 

267.  No  conjunction  with  heaven  is  possible  unless  some- 
where on  the  earth  there  is  a  church  that  has  the  Word,  and 
by  means  of  the  Word  the  Lord  is  known ;  for  the  Lord  is  the 
God  of  heaven  and  earth,  and  without  Him  there  is  no  salva< 
tion.  That  conjunction  with  the  Lord  and  affiliation  with  the 
angels  is  effected  by  means  of  the  Word  may  be  seen  above 
38 
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(n.  234-239).  It  is  snificient  that  there  be  a  church  where  the 
Word  is;  and  although  it  consist  of  comparatively  few,  the 
Lord  nevertheless  is  present  by  means  of  it  throughout  the 
whole'  world,  since  by  means  of  it  there  is  a  conjunction  of 
heaven  with  the  human  race. 

268.  But  it  shall  be  told  how  there  is  a  presence  and  a  con- 
junction of  the  Lord  and  heaven  in  all  the  earth  by  means  of 
the  Word.  In  the  Lord's  sight  the  whole  angelic  heaven  is  as 
a  single  man ;  so  also  is  the  church  on  earth.  That  these  actu- 
ally appear  as  a  man  may  be  tfeen  in  the  work  on  Heaven  and 
Hell  (n.  59-^6).  In  that  man  the  church  where  the  Word  is 
read,  and  by  means  of  it  the  Lord  is  known,  is  like  the  heart 
and  lungs,  the  Lord's  celestial  kingdom  like  the  heart,  and  His 
spiritual  kingdom  like  the  lungs.  As  from  these  two  fountains 
of  life  in  the  human  body  all  the  remaining  members,  viscera, 
and  organs,  subsist  and  live,  so  from  the  conjunction  of  the 
Lord  and  heaven  with  the  church  by  means  of  the  Word,  do 
all  those  subsist  and  live  in  all  the  earth  who  have  a  religion, 
and  who  worship  one  God  and  live  well,  and  are  thereby  in 
that  man,  such  having  relation  to  the  members  and  viscera  out- 
side of  the  thorax  which  contains  the  heart  and  lungs.  For 
the  Word  in.  the  Christian  church  is  life  from  the  Lord  through 
heaven  to  the  rest  of  the  world,  just  as  the  life  of  the  mem- 
bers and  viscera  of  the  whole  body  is  from  the  heart  and  lungs ; 
and  there  is  a  like  communication ;  and  this  is  why  Christians, 
among  whom  the  Word  is  read,  constitute  the  breast  of  that 
man.  Such  are  in  the  center  of  all,  and  round  about  them  are 
the  Papists,  and  around  these  the  Mohammedans  who  acknowl- 
edge the  Lord  as  the  greatest  prophet  and  the  son  of  God. 
After  these  are  the  Africans,  while  the  peoples  and  nations  of 
Asia  and  the  Indies  form  the  outmost  boundary. 

269.  That  this  is  true  of  heaven  as  a  whole  may  be  con- 
cluded from  what  is  similar  in  each  society  of  heaven;  for 
each  society  is  a  heaven  in  a  less  form,  and  is  also  like  a  man 
(that  it  is  so,  may  be  seen  in  the  work  on  Heaven  and  Hell^ 
n.  41-87).  In  each  society  of  heaven  those  who  are  at  the 
center  have  a  like  relation  to  the  heart  and  lungs,  and  with 
them  there  is  the  greatest  light.  The  light  itself  with  the 
consequent  perception  of  truth  spreads  out  from  that  center 
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tofrards  the  oironmfereiicey  in  every  diieotion,  thus  to  all  who 
axe  in  the  society,  and  constitutes  their  spiritual  life.  It  has 
been  shown  that  when  those  who  were  at  the  center  and  who 
constituted  the  province  of  the  heart  and  lungs,  and  with  whom 
there  was  the  most  light,  were  taken  away,  those  who  were 
round  about  them  had  their  tmderstandings  obscured,  aud  had 
so  feeble  a  perception  of  truth  that  they  were  grieved ;  but  as 
soon  as  the  others  returned  light  appeared,  and  their  percep- 
tion of  truth  was  the  same  as  before.  This  may  be  compared 
to  the  heat  and  light  of  the  sun  of  the  world,  which  causes 
trees  and  plants  to  vegetate,  even  those  out  of  their  direct  rays 
or  under  clouds,  provided  the  sun  is  above  the  horizon*  So  is 
it  with  the  light  and  heat  of  heaven  from  the  Lord  as  a  sun 
there,  that  light  being  in  its  essence  Divine  truth,  the  source 
of  all  wisdom  and  intelligence  to  angels  and  men.  It  is  there- 
fore said  of  the  Word : — 

That  it  was  with  God,  and  was  God  ;  that  it  lighteth  every  man  that 
Cometh  into  the  world,  and  that  its  light  shine  th  even  in  darkness  (John 
1. 1, 6, 9). 

The  Word  here  means  the  Lord  in  respect  to  Divine  truth. 

270.  From  all  this  it  can  be  seen  that  the  Word  which  is 
in  the  possession  of  the  Protestant  and  Reformed  churches, 
enlightens  by  spiritual  communication  all  nations  and  peo- 
ples ;  also  that  the  Lord  provides  that  there  shall  always  be  on 
earth  a  church  where  the  Word  is  read,  and  thereby  the  Lord  is 
made  known.  Therefore  when  the  Papists  had  almost  wholly 
rejected  the  Word,  by  the  Lord's  Divine  Providence  the  Re- 
formation took  place,  whereby  the  Word  was  drawn  as  it  were 
from  concealment  and  brought  into  use.  So  when  the  Word 
had  been  wholly  falsified  and  adulterated  by  the  Jewish  na- 
tion, and,  as  it  were,  made  of  no  effect,  it  pleased  the  Lord  to 
descend  from  heaven,  and  to  come  as  the  Word,  and  fulfill  it, 
and  thereby  to  restore  and  re-establish  it,  and  give  light  once 
more  to  the  inhabitants  of  the  earth,  according  to  the  words 
of  the  Lord  : — 

The  people  that  sit  in  darkness  saw  a  great  light :  and  to  them  that  sit 
in  the  land  and  shadow  of  death,  to  them  did  the  light  spring  up  {l8a,  ix. 
S ;  MaU.  iv.  16). 
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271.  As  it  was  foretold  that  again  at  the  end  of  this  ohuroh 
darkness  would  arise  from  not  recognizing  the  Lord  as  the  Grod 
of  heaven  and  earth,  and  from  the  separation  of  faith  from 
charity^  lest  in  consequence  of  this  the  genuine  understanding 
of  the  Word  and  with  it  the  church  should  perish,  it  has  pleased 
the  Lord  to  reveal  at  this  time  the  spiritual  sense  of  the  Word, 
and  to  make  manifest  that  the  Word  contains  in  that  sense, 
and  from  that  sense  in  the  natural  sense,  things  innumerable, 
by  means  of  which  the  ahnost  extinguished  light  of  truth  from 
the  Word  may  be  restored.  That  the  light  of  truth  would  be 
almost  extinguished  at  the  end  of  this  church,  is  foretold  in 
many  places  in  the  Apocalypse.  This  is  the  meaning  also  of 
these  words  of  the  Lord: — 

Immediately  after  the  tribulation  of  those  days  the  sun  shall  be  dark- 
ened, and  the  moon  shall  not  give  her  light,  and  the  stars  shall  fall  from 
heayen,  and  the  powers  of  the  heavens  shall  be  shaken ;  and  then  they 
shall  see  the  Son  of  man  coming  in  the  clouds  of  heaven  with  glory  and 
power  (Matt.  zxiv.  29,  80). 

By  "  the  sun"  here  the  Lord  in  respect  to  love  ia  meant ; by  "the 
moon"  the  Lord  in  respect  to  faith ;  by  "  the  stars"  the  Lord  in 
respect  to  knowledges  of  truth  and  good;  by  "the  Son  of  man" 
the  Lord  in  respect  to  the  Word;  by  "a  cloud"  the  sense  of 
the  letter^  of  the  Word ;  by  "  glory"  the  spiritual  sense  of  the 
Word,  and  its  shining  through  the  sense  of  the  letter,  and  by 
"power"  its  potency. 

272.  I  have  been  permitted  to  learn  through  much  experi- 
ence, that  man  has  communication  with  heaven  through  the 
Word*  While  reading  the  Word  from  the  first  chapter  of 
Isaiah  to  the  last  of  Malachi^  and  also  the  Psalms  of  David^ 
and  keeping  my  thought  fixed  upon  the  spiritual  sense,  a  clear 
perception  was  given  me  that  each  verse  communicated  with 
some  society  of  heaven,  and  thus  the  whole  Word  with  the  en- 
tire heaven ;  which  showed  clearly,  that  as  the  Lord  is  the 
Word,  heaven  is  also  the  Word,  since  heaven  is  heaven  from 
the  Lord,  and  the  Lord  through  the  Word  is  the  all  in  all  things 
of  heaven. 
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XIV. 

IF  THBBE  WEBB  NO   WOBD   THEBS  WOULD   BE   NO   KKOWLEDOB 

OF    QOD,  OF    HEAVEN   AND    HELL,  OB   OF    A   LIFE   Af^EB 

DEATH,  STILL   LESS    OF   THE   LOBD. 

273.  As  there  are  some  who  hold,  and  who  have  thoroughly 
oonTmced  themselves,  that  man  may  know  without  the  Word 
of  the  existenoe  of  Grod,  and  of  heaven  and  hell,  and  of  other 
things  taught  by  the  Word;  such  cannot  properly  be  appealed 
to  from  the  Word,  but  only  from  the  light  of  natural  reason, 
since  they  do  not  believe  in  the  Word,  but  only  in  themselves. 
Inquire  then,  from  the  lighjb  of  reason,  and  you  will  find  that 
there  are  in  man  two  faculties  of  life,  which  are  called  under- 
standing and  will,  and  that  the  understanding  is  subject  to  the 
will,  but  not  the  will  to  the  understanding;  for  the  understand- 
ing merely  teaches  and  x)oints  out  what  ought  to  be  done  from 
the  will ;  and  for  this  reason  many  who  are  of  an  acute  genius, 
and  who  understand  better  than  others  the  moral  principles  of 
life,  still  do  not  live  according  to  them ;  but  if  their  will  favored 
them  it  would  be  otherwise.  Inquire  further,  and  you  will  find 
that  man's  will  is  his  selfhood  (proprium)  and  that  this  is  evil 
from  birth,  and  that  from  this  comes  the  falsity  in  the  under- 
standing. When  you  have  found  out  these  things,  you  will  see 
that  man  of  himself  has  no  wish  to  understand  anything  except 
what  is  from  the  selfhood  of  his  will,  and  if  this  were  his  only 
source  of  knowledge,  he  would  have  no  wish  from  his  will's 
selfhood  to  understand  anything  but  what  pertains  to  self  and 
the  world;  and  everything  above  this  would  be  in  thick  dark- 
ness. For  instance,  in  looking  at  the  sun,  moon,  and  stars,  if 
he  should  think  about  their  origin,  he  could  not  think  other- 
wise than  that  they  exist  from  themselves.  Could  he  raise  his 
thoughts  higher  than  many  of  the  learned  in  the  world,  who 
while  knowing  from  the  Word  that  all  things  were  created  by 
God,  yet  acknowledge  nature?  If  these  had  known  nothing 
from  the  Word  what  would  they  have  thought?  Do  you  sup- 
pose that  thovancient  wise  men,  such  as  Aristotle,  Cicero,  Sen- 
eca, and  others,  who  wrote  about  God  and  the  immortality  of 


358  THE  TRUE  CHRISTIAN  RELIGION  [Chap.  IV. 

the  soul,  obtained  this  knowledge  primarily  from  their  own  un- 
derstanding? No;  they  obtained  it  from  others  by  its  having 
been  handed  down  from  those  who  first  knew  of  it  from  the 
ancient  Word,  of  which  above.  Neither  do  the  writers  on  Nat- 
ural Theology  derive  any  such  knowledge  from  themselves; 
they  merely  confirm  by  rational  deductions  wliat  they  knew 
from  the  church  where  the  Word  is,  and  possibly  some  among 
them  confirm  and  yet  do  not  believe. 

274.  It  has  been  granted  me  to  see  people  who  were  bom 
on  islands,  and  who  were  rational  in  civil  matters,  but  knew 
nothing  whatever  about  God.  In  the  spiritual  world  these 
look  like  sphinxes ;  but  as  they  were  born  men,  and  thus  have 
a  capacity  to  receive  spiritual  life,  they  are  instructed  by  an* 
gels,  and  are  made  alive  by  knowledge  about  the  Lord  as  a 
Man.  What  man  is  of  himself  is  made  clear  from  those  who 
are  in  helL  Among  these  there  are  some  leaders  and  learned 
men  who  are  not  willing  even  to  hear  about  God,  and  therefore 
cannot  even  utter  the  word  God.  These  I  have  seen,  and  I  have 
talked  with  them.  I  have  also  talked  with  some  who  burned 
with  anger  and  fury  when  they  heard  any  one  speaking  about 
the  Lord.  Consider  then,  what  kind  of  man  one  would  be  who 
had  never  heard  anything  about  God,  when  such  is  the  char- 
acter of  some  who  have  talked  about  God,  written  about  God, 
and  preached  about  God.  Such  they  are  from  their  will,  which 
is  evil,  and  which,  as  before  said,  leads  the  understanding,  and 
takes  away  any  truth  there  is  in  it  from  the  Word.  If  man 
of  himself  had  been  able  to  know  that  there  is  a  God  and  a  life 
after  death,  why  has  he  not  known  that  man  is  a  man  after 
death?  Why  does  he  believe  that  his  soul  or  spirit  is  like 
mere  wind  or  ether,  having  no  eyes  to  see,  no  ears  to  hear,  no 
mouth  to  speak,  until  it  is  joined  with  and  made  one  with  its 
corpse  and  skeleton  ?  Given  therefore,  a  doctrine  hatched  sole- 
ly from  the  light  of  reason,  would  it  not  teach  that  self  should 
be  worshiped  ?  This  has  been  done  for  ages,  and  is  still  done 
now  by  those  who  know  from  the  Word  that  God  alone  ought 
to  be  worshiped.  From  the  selfhood  of  man  no  other  worship 
can  spring,  not  even  the  worship  of  the  sun  and  moon. 

276.  It  was  not  from  themselves  nor  from  their  own  intel- 
ligence, but  from  the  ancient  Word  (see  above,  n.  264-266), 
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and  afterwards  from  the  Israelitish  Word,  that  from  the  most 
ancient  times  religion  has  existed,  and  the  inhabitants  of  the 
earth  everywhere  have  had  a  knowledge  of  God^  and  some 
knowledge  of  a  life  after  death.  From  these  two  Words  re- 
ligious systems  spread  into  the  Indies  and  their  islands; 
through  Egypt  and  Ethiopia  into  the  kingdoms  of  Africa ;  from 
the  maritime  parts  of  Asia  into  Greece,  and  from  Greece  into 
Italy.  But  as  the  Word  could  be  written  only  by  representa- 
tions, which  are  such  things  in  the  world  as  correspond  to  and 
thus  signify  heavenly  things,  the  religions  of  these  nations 
were  turned  into  idolatries,  and  in  Greece  into  fables ;  and  the 
Divine  attributes  and  properties  were  turned  into  as  many 
gods,  over  whom  one  was  made  supreme,  whom  they  called 
Jove,  possibly  from  Jehovah.  It  is  known  that  they  had  a 
knowledge  of  Paradise,  of  the  flood,  of  the  sacred  fire,  and  of 
the  four  ages,  from  the  first  or  golden  age,  to  the  last  or  iron 
age  (as  described  in  Darnel  iL  31--^). 

276.  Those  who  believe  that  a  knowledge  of  God,  of  heaven 
and  hell,  and  of  the  spiritual  things  pertaining  to  the  church, 
can  be  gained  from  their  own  intelligence,  do  not  know  that  a 
natural  man,  viewed  in  himself,  is  opposed  to  the  spiritual,  and 
therefore  desires  to  extirpate  the  spiritual  things  that  enter, 
or  to  involve  them  in  fallacies,  which  ase  like  the  worms  that 
consume  the  roots  of  herbs  and  grain.  Such  may  be  likened  to 
men  who  dream  that  they  are  seated  upon  eagles  and  are  borne 
up  on  high,  or  are  mounted  on  Pegasus  and  are  flying  over 
Mount  Parnassus,  to  Helicon ;  while  actually  they  are  like  the 
Lucifers  in  hell,  who  still  call  themselves  there  <<sons  of  the 
morning^'  (Isa,  xiv.  12).  They  are  also  like  the  men  in  the 
valley  of  th^  land  of  Shinar,  who  attempted  to  build  a  tower, 
the  head  of  which  should  reach  to  heaven  (Gen.  xL  2-4);  and 
like  Goliath  they  trust  to  themselves,  not  foreseeing  that  like 
him  they  might  be  prostrated  by  a  sling-stone  buried  in  the 
forehead.  I  will  tell  what  lot  awaits  such  after  death.  At  first 
they  become  as  if  drunk,  then  like  fools,  and  at  last  they  be- 
come stupid  and  dwell  in  darkness.  Therefore  let  men  beware 
of  such  madness. 

277.  To  this  I  will  add  the  following  Memorable  Relations. 
First: — 
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One  day  I  was  waadering  in  the  spirit  thrqngh  yarious  places 
in  the  spiritual  world,  for  the  purpose  of  observing  the  repre- 
sentations of  heavenly  things  that  are  there  exhibited  in  many 
places ;  and  in  a  certain  house  where  there  were  angels,  I  saw 
large  purses  containing  a  great  quantity  of  silver ;  and  as  the 
purses  were  open,  it  seemed  as  if  any  one  might  draw  forth  the 
silver  there  stored,  and  even  purloin  it;  but  near  the  purses  sat 
two  youths,  who  were  guards.  The  place  where  the  purses  were 
stored  looked  like  the  manger  in  a  stable.  In  the  next  room 
modest  virgins  with  a  chaste  wife  were  seen ;  and  near  that 
room  stood  two  little  children,  and  it  was  said  that  they  were 
not  to  be  played  with  in  a  childish  way,  but  treated  wisely. 
Af ter¥rards  a  harlot  apx>eared,  and  then  a  horse  lying  dead. 

Having  seen  these  things,  I  was  taught  that  they  represent- 
ed the  natural  sense  of  the  Word,  within  which  ito  the  spirit- 
ual sense.  The  large  purses  filled  with  silver  signified  knowl- 
edges of  truth  in  great  abundance ;  their  being  open  and  yet 
guarded  by  youths,  signified  that  any  one  may  obtain  knowl- 
edges of  truth  therefrom,  and  yet  care  must  be  taken  that  the 
spiritual  sense,  which  contains  pure  truths,  be  not  violated. 
The  manger  like  that  in  a  stable,  signified  spiritual  nourish- 
ment for  the  imderstanding,  a  manger  having  this  significance, 
because  a  horse,  which  eats  from  it,  signifies  the  understand- 
ing. The  modest  virgins  who  were  seen  in  the  next  room  sig- 
nified affections  for  truth,  and  the  chaste  wife,  the  conjunction 
of  good  and  truth.  The  little  children  signified  the  innocence 
of  wisdom,  for  the  angels  of  the  highest  heaven,  who  are  the 
wisest  of  angels,  appear  at  a  distance  like  little  children  be- 
cause of  their  innocence.  The  harlot  with  the  dead  horse,  sig- 
nified the  falsification  of  truth  by  many  at  the  present  day, 
whereby  aU  understanding  of  truth  perishes ;  a  harlot  signi^- 
ing  falsification,  and  a  dead  horse  no  understanding  of  truth. 

278.  Second  Memorable  Relation : — 

There  was  once  sent  down  to  me  from  heaven  a  little  paper 
with  Hebrew  letters  inscribed  on  it,  but  written  as  with  the 
ancients,  with  whom  those  letters  which  at  the  present  are 
formed  in  part  of  straight  lines  were  curved,  with  little  horns 
turned  upward ;  and  the  angels  who  were  with  me  said  that 
they  recognized  complete  meanings  in  the  very  letters,  i^er- 
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oeiring  them  especially  from  the  ctmreB  of  the  lines  and 
apexes  of  the  letters.  They  also  explained  what  the  letters 
signified  both  separately  and  conjointly,  saying  that  the  letter 
Hy  which  was  added  to  the  names  of  Abram  and  Sarai,  signi- 
fied the  infinite  and  eternal.  They  also  explained  to  me  the 
meaning  of  the  Word  in  Fs.  xxxiL  2,  from  the  letters  or  syl- 
lables alone,  saying  that  their  meaning  in  brief  is,  That  tibe 
Lord  is  merciful  even  to  those  who  do  eviL  They  told  me 
that  the  writings  in  the  third  heaven  consist  of  letters  bent  and 
varionsly  curved,  each  one  of  which  contains  a  certain  mean- 
ing; and  that  the  vowels  there  stand  for  the  tone  of  the  voice, 
which  corresponds  to  affection ;  also  that  they  are  unable  in 
that  heaven  to  pronounce  the  vowels  i  and  a,  but  use  in  their 
place  y  and  €u\  and  that  the  vowels  a,  0,  and  u  were  in  use 
among  them,  because  they  have  a  full  soimd.  They  also  said 
that  they  pronounce  none  of  the  consonants  roughly,  but  only 
softly,  and  that  this  is  why  some  Hebrew  letters  have  points 
within  them  as  a  sign  that  they  are  to  be  pronounced  softly; 
adding  that  the  rough  sounds  of  letters  are  in  use  in  the 
spiritual  heaven,  because  there  the  angels  are  in  truths;  and 
truth  admits  roughness,  but  the  good  in  which  the  angels  of 
the  Lord's  celestial  kingdom  or  of  the  third  heaven  are,  does 
not.  They  said,  moreover,  that  they  have  a  Word  among 
themselves  written  with  curved  letters  with  little  horns  and 
apexes  that  are  significative.  This  makes  dear  what  these 
words  of  the  Lord  signify: — 

One  jot  or  one  tittle  shall  in  no  wise  pass  away  from  the  law,  till  all 
things  be  accomplished  (MaU,  v.  18) ; 

also  of  these : — 

It  is  easier  for  heaven  and  earth  to  pass  away  than  for  one  tittle  of  the 
law  to  fall  {Luke  zvi.  17). 

279.  Third  Memorable  Eelation : — 

Seven  years  ago,  when  I  was  collecting  what  Moses  wrote  in 
the  twenty-ifirst  chapter  of  Numbers  from  the  two  books  called 
The  Wars  of  Jehovah  and  Enunciations^  some  angels  were 
present  who  told  me  that  those  books  were  the  ancient  Word, 
the  historical  parts  of  which  were  called  The  Wars  ofJehtnfdh^ 
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and  the  prophetic,  EnuneioHons;  and  they  said  that  this  Word 
is  still  preserved  in  heaven,  and  in  use  among  the  ancient  peo- 
ple there  who  had  this  Word  when  they  were  in  the  world. 
These  ancient  people,  among  whom  that  Word  is  still  in  use  in 
heaven,  were  in  part  from  the  land  of  Canaan  and  the  neigh- 
boring countries,  as  Syria,  Mesopotamia,  Arabia,  Chaldea,  As^ 
Syria,  Egypt,  Sidon,  Tyre,  and  Nineveh;  the  inhabitants  of 
all  of  which  kingdoms  had  representative  worship  and  conse- 
quently a  knowledge  of  correspondences.  The  wisdom  of  that 
time  was  from  that  knowledge,  and  by  it  men  had  interior  per- 
ception, and  communication  with  the  heavens.  Those  who 
knew  the  correspondences  of  that  Word  were  called  wise  and 
intelligent,  and  afterward  diviners  and  Magi.  [2]  But  because 
that  Word  was  full  of  such  correspondences  as  remotely  signi- 
fied things  celestial  and  spiritual,  and  consequently  began  to 
be  falsified  by  ma&y,  in  course  of  time  by  the  Lord's  Divine 
Providence  it  disappeared,  and  another  Word  was  given,  writ- 
ten by  correspondences  not  so  remote,  and  this  through  the 
prophets  among  the  sons  of  Israel.  In  this  Word  many  names 
of  the  places,  both  in  the  land  of  Canaan  and  round  about  in 
Asia,  are  retained,  all  of  which  signified  things  and  states  of 
the  church;  but  the  significations  were  from  the  ancient  Word. 
For  this  reason  Abram  was  commanded  to  go  into  that  land, 
and  his  posterity  through  Jacob  were  led  into  it. 

[3]  Of  that  ancient  Word  which  existed  in  Asia  before  the 
Israelitish  Word,  I  am  permitted  to  state  this  new  thing,  name- 
ly, that  it  is  still  preserved  there  among  the  people  who  dwell 
in  Great  Tartary.  In  the  spiritual  world  I  have  talked  with 
spirits  and  angels  from  that  country,  who  said  that  they  have 
a  Word,  and  have  had  it  from  ancient  times ;  and  that  they 
conduct  their  Divine  worship  according  to  this  Word,  and  that 
it  consists  solely  of  correspondences.  They  said,  that  in  it  also 
is  the  Book  of  Jasher,  which  is  mentioned  in  Joshua  (x.  12, 
13),  and  in  2  Samuel  (i.  17, 18) ;  and  that  they  have  also  among 
them  the  books  called  The  Wars  of  Jehovah  and  Utiunciatumsy 
which  are  mentioned  by  Moses  (yum,  xxL  14, 15,  and  27-30) ; 
and  when  I  read  to  them  the  words  that  Moses  had  quoted 
therefrom,  they  searched  to  see  if  they  were  there,  and  found 
them ;  from  which  it  was  evident  to  me  that  the  ancient  Word 
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is  still  among  that  people.  While  talking  with  them  they  said 
that  they  worshiped  Jehovah,  some  as  an  invisible  God,  and 
some  as  visible.  [4]  They  also  told  me  that  they  do  not  per- 
mit foreigners  to  come  among  them,  except  the  Chinese,  with 
whom  they  cultivate  peacefid  relations,  because  the  Chinese 
Emperor  is  from  their  country ;  also  that  the  population  is  so 
great  that  they  do  not  believe  that  any  region  in  the  whole 
^orld  is  more  populous,  which  is  indeed  credible  from  the  wall 
so  many  miles  in  length  which  the  Chinese  fonnerly  built  as  a 
pi^otection  against  invasion  from  these  people.  I  have  further 
heard  from  the  angels,  that  the  first  chapters  of  Genesis  which 
treat  of  creation,  of  Adam  and  Eve,  the  garden  of  Eden,  their 
sons  and  their  posterity  down  to  the  flood,  and  of  Noah  and 
his  sons,  are  also  contained  in  that  Word,  and  thus  were  tran- 
scribed from  it  by  Moses.  The  angels  and  spirits  from  Great 
Tartary  are  seen  in  the  southern  quarter  on  its  eastern  side, 
and  are  separated  from  others  by  dwelling  in  a  higher  expanse, 
and  by  their  not  permitting  any  one  to  come  to  them  from  the 
Christian  world,  or,  if  any  ascend,  by  guarding  them  to  prevent 
their  return.  Their  possessing  a  different  Word  is  the  cause 
of  this  separation. 

280.  Fourth  Memorable  Relation : —  , 

I  once  saw  at  a  distance  walks  between  rows  of  trees,  and 
groups  of  youths  assembled  there,  forming  as  many  companies 
discussing  matters  of  wisdom.  This  was  in  the  spiritual  world. 
I  went  towards  them,  and  as  I  drew  near  I  saw  one  whom  the 
rest  venerated  as  their  primate,  because  he  excelled  them  in 
wisdom. 

When  he  saw  me  he  said,  '<  I  wondered  when  I  saw  you  ap- 
proaching, that  at  one  time  you  came  in  sight  and  at  another 
you  dropped  out  of  sight,  or  I  could  see  you  and  then  sudden- 
ly I  could  not.  You  are  certainly  not  in  the  same  state  of  life 
as  we  are." 

Smiling  at  this  I  said,  "  I  am  not  a  stage-player,  nor  a  Yer- 
tumnus,  but  I  am  alternately  in  your  light  and  in  your  shade ; 
thus  here  ^J  am  both  a  foreigner  and  a  native." 

At  this  the  wise  man  gazed  at  me  and  said,  ^<  Your  words 
are  strange  and  marvelous  ;  tell  me  who  you  are." 

And  I  said, ''  I  am  in  the  world  in  which  you  once  were  and 
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from  whioh  you  oame,  which  is  called  the  natural  world ;  and 
I  am  also  in  the  world  in  which  you  now  are^  which  ia  called 
the  spiritual  world ;  consequently,  I  am  at  the  same  time  in  a 
natural  state  and  in  a  spiritual  state,  in  a  natural  state  with 
men  on  earth,  and  in  a  spiritual  state  with  you ;  and  when  I 
am  in  a  natural  state  I  am  not  seen  by  you,  but  when  in  a 
spiritual  state,  I  am  seen.  That  I  am  such  is  granted  me  by 
the  Lord.  To  you  who  are  enlightened  it  is  known  that  a  man 
of  the  natural  world  does  not  see  a  man  of  the  spiritual  world, 
nor  the  reverse ;. therefore  when  I  had  let  my  spirit  down  into 
my  body  I  was  not  visible  to  you,  but  when  I  raised  it  out  of 
the  body  I  was  visible.  This  comes  from  the  distinction  be- 
tween the  spiritual  and  the  natural" 

[2]  When  he  heard  the  words,  "  the  distinction  between  the 
spiritual  and  the  natural,"  he  said,  <<  What  is  the  distinction? 
Is  it  not  like  that  between  the  purer  and  the  less  pure,  that  is, 
that  the  spiritual  is  simply  a  purer  natural  ?"    - 

I  answered,  "  Such  is  not  the  distinction.  By  no  subtiliza- 
tion  can  the  natural  so  approximate  the  spiritual  as  to  become 
the  spiritual ;  for  the  distinction  is  like  that  between  the  prior 
and  the  posterior,  between  which  there  is  no  finite  ratio.  For 
the  prior  is  in  the  posterior  as  a  cause  in  its  effect;  and  the 
posterior  is  from  the  prior  as  an  effect  is  from  its  cause. 
Therefore  the  one  is  not  visible  to  the  other." 

At  this  the  wise  man  said,  <<  I  have  meditated  on  this  dis- 
tinction, but  thus  far  in  vain ;  I  wish  I  could  perceive  it."  I 
replied,  <'You  shall  both  perceive  and  see  the  distinction  be- 
tween the  spiritual  and  the  natural."  And  I  then  said,  "  You 
are  in  a  spiritual  state  when  you  are  with  your  associates,  but 
in  a  natural  state  when  with  me ;  for  with  your  associates  you 
speak  in  a  spiritual  language,  which  is  common  to  every  spirit 
and  angel;  but  with  me  you  speak  in  my  native  tongue,  for 
every  spirit  and  angel  when  speaking  to  a  man  uses  the  man's 
own  language ;  thus,  French  to  a  Frenchman,  Greek  to  a  Greek, 
Arabic  to  an  Arabian,  and  so  on.  [8]  If  therefore  you  would 
know  the  difference  between  the  spiritual  and  the  natural  in 
regard  to  language,  do  this :  go  to  your  companions  and  there 
say  something;  retain  the  words,  return  with  them  in  your 
memory,  and  utter  them  to  me." 
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Thifl  he  did,  and  letiimed  to  me  with  the  words  in  his  mouth, 
and  uttered  them;  and  they  wei^  words  wholly  strange  and 
foreign,  such  as  are  not  found  in  any  language  in  the  natural 
world.  By  this  experiment  several. times  repeated,  it  became 
clearly  manifest  that  all  in  the  spiritual  world  have  a  spiritual 
language  that  has  nothing  in  common  with  any  natural  lan- 
guage, and  that  every  man  comes  of  himself  into  that  language 
after  death.  I  also  f oimd  on  one  occasion  that  the  very  sound 
of  spiritual  language  differs  so  much  from  the  sound  of  natural 
language,  that  even  a  loud  spiritual  sound  could  not  be  heard 
at  all  by  a  natural  man,  nor  a  natural  sound  by  a  spiritual 
man. 

W  After  this  I  asked  the  spirit  and  those  standing  about 
to  go  among  their  companions,  and  write  some  sentence  upon 
paper,  and  then  come  out  to  me  with  the  paper  and  read  it. 
This  they  did,  and  returned  with  the  paper  in  their  hands; 
but  when  they  came  to  read  it,  they  could  not,  because  the 
writing  consisted  solely  of  some  cdphabetical  letters,  with 
curves  over  them,  each  one  of  which  meant  something  pertain- 
ing to  the  subject.  Inasmuch  as  each  letter  of  the  alphabet 
there  stands  for  some  meaning,  it  is  plain  why  the  Lord  is 
called  '^  the  Alpha  and  the  Omega."  When  they  had  gone  in 
again  ajid  again  and  had  written  and  returned,  they  found  that 
the  writing  involved  and  comprehended  innumerable  things 
which  no  natural  writing  could  possibly  express ;  and  they  were 
told  that  this  is  so  because  the  spiritual  man's  thoughts  are 
incomprehensible  and  ineffable  to  the  natural  man,  and  that 
they  can  be  put  into  no  other  writing  or  language. 

[5]  Then  as  the  bystanders  had  no  wish  to  understand  that 
spiritual  thought  so  far  exceeds  natural  thought  as  to  be  com- 
paratively ineffable,  I  said  to  them,  '<  Make  an  experiment;  en- 
ter your  spiritual  society  and  think  of  some  subject,  retain  it, 
and  return  and  express  it  in  my  presence.'' 

They  entered,  thought  of  a  subject,  retained  it,  and  came 
out ;  and  when  they  tried  to  give  expression  to  it  they  could 
not ;  for  they  could  find  no  idea  of  natural  thought  adequate 
to  any  idea  of  purely  spiritual  thought,  and  thus  no  words  to 
express  it;  for  the  ideas  of  thought  become  words  in  speech. 
Afterwards  they  entered  again,  and  returned ;  and  became  con- 
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yinced  that  spiritual  ideas  are  supernatural,  inexpressible,  in- 
effable and  incomprehensible  to  a  natural  man ;  and  they  said 
that  being  so  supereminent,  spiritual  ideas  or  thoughts  in  com- 
parison with  natural  are  ideas  of  ideas  and  thoughts  of  thoughts, 
and  therefore  by  them  the  qualities  of  qualities  and  the  affec- 
tions of  affections  are  expressed;  consequently  that  spiritual 
thoughts  are  the  beginnings  and  origins  of  natural  thoughts ; 
and  from  this  it  is  evident  that  spiritual  wisdom  is  the  wisdom 
of  wisdom,  and  is  therefore  inexpressible  to  any  wise  man  in 
the  natural  world.  [6]  Then  it  was  said  from  the  higher  heaven 
that  thei-e  is  a  still  more  interior  or  higher  wisdom  which  is 
called  celestial,  the  relation  of  which  to  spiritual  wisdom  is  like 
the  relation  of  this  to  natural  wisdom,  and  that  these  inflow  in 
order  according  to  the  heavens  from  the  Lord's  Divine  wisdom, 
which  is  infinite. 

Thereu^n,  the  man  speaking  with  me  said,  '^This  I  see, 
because  I  perceive  it,  that  one  natural  idea  is  the  containant 
of  many  spiritual  ideas ;  also  that  one  spiritual  idea  is  the  con- 
tainant of  many  celestial  ideas.  From  this  it  follows  as  a  con- 
sequence, that  what  is  divided  does  not  become  more  and  moi^e 
simple,  but  more  and  more  manifold,  because  it  approaches 
nearer  and  nearer  to  the  infinite,  which  contains  all  things 
infinitely.'^ 

[T]  After  all  this  had  taken  place,  I  said  to  the  bystanders, 
«  From  these  three  experimental  proofs  you  see  what  kind  of 
distinction  there  is  between  the  spiritual  and  the  natural,  and 
abo  the  reason  why  a  natural  man  is  not  visible  to  a  spiritual 
man,  or  a  spiritual  man  to  a  natural  man,  although  both  are 
in  a  complete  Jbmnan  form,  and  from  that  form  it  seems  to  each 
as  though  he  might  see  the  other.  But  the  interiors  which  be- 
long to  the  mind  are  what  constitute  that  form ;  and  the  minds 
of  spirits  and  angels  are  formed  out  of  spiritual  things,  while 
the  minds  of  men  so  long  as  they  live  in  the  world,  are  formed 
out  of  natural  things." 

After  this  a  voice  was  heard  from  the  higher  heaven,  saying 
to  one  who  stood  by,  "  Come  up  hither."  He  went  up,  and  re- 
turned and  said  that  the  angels  had  not  before  known  the  dif- 
ferences between  the  spiritual  and  the  natural,  because  the 
means  of  comparison  had  not  previously  been  furnished  in  a 
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man  who  was  in  both  worlds  at  onoe,  and  without  comparison 
and  relation  those  differences  are  unknowable. 

[S]  Before  we  separated  we  talked  again  about  this  matter, 
and  I  said,  *^  These  distinctions  come  solely  from  this,  that  you 
in  the  spiritual  world  are  substantial  but  not  material,  and  sub- 
stantial things  are  the  beginnings  of  material  things.  What 
is  matter  but  an  aggregation  of  substances?  You  therefore 
are  in  principles  and  thuS  in  the  least  particles,  while  we  aie 
in  derivatives  and  compounds ;  you  are  in  particulars,  while  %ve 
are  in  generals ;  and  as  generals  cannot  enter  into  particulars,  so 
neither  can  natural  things,  which  are  material,  enter  into  spir- 
itual things,  which  are  substantial ;  just  as  a  ship's  cable  cannot 
enter  or  be  dravm  through  the  eye  of  a  sewing  needle,  or  a 
nerve  cannot  be  drawn  into  one  of  the  £bers  of  which  it  is  com- 
posed. This  then  is  why  the  natural  man  cannot  think  the 
thoughts  of  the  spiritual  man,  and  therefore  cannot  utter  them. 
So  what  Paul  heard  from  the  third  heaven  he  called  inefiEable. 
[9]  Add  to  this,  that  to  think  spiritually  is  to  think  apart  from 
time  and  space,  while  to  think  naturally  is  to  think  in  accord 
with  time  and  space ;  for  to  every  idea  of  natural  thought  there 
adheres  something  from  time  and  space ;  but  it  is  not  so  with 
any  spiritual  idea,  and  for  the  reason  that  the  spiritual  world 
is  not  in  space  and  time,  as  the  natural  world  is,  but  is  in  the 
appearance  of  these  two.  In  the  same  way  do  the  thoughts  and 
perceptions  of  the  two  worlds  differ.  For  this  reason  you  are 
able  to  think  of  the  essence  and  omnipotence  of  God  from  eter* 
nity,  that  is,  to  think  of  God  before  the  creation  of  the  world, 
because  you  think  of  the  essence  of  God  apart  from  time  and 
of  His  omnipotence  apart  from  space;  and  thus  you  can  com- 
prehend such  things  as  transcend  man's  natural  ideas." 

[10]  I  then  told  them  that  I  had  once  thought  about  the  es- 
sence and  omnipresence  of  God  from  eternity,  that  is,  about 
God  before  the  creation  of  the  world;  and  because  I  was  not 
then  able  to  separate  spaces  and  times  from  the  ideas  of  my 
thought  I  became  anxious,  since  the  idea  of  nature  in  place  of 
God  pressed  in.  But  it  was  said  to  me,  "  Separate  the  ideas  of 
space  and  time  and  you  will  see ;"  and  I  was  permitted  to  sepa- 
rate them,  and  I  saw ;  and  since  then  I  have  been  able  to  think 
of  God  from  eternity,  but  by  no  means  of  nature  from  eter- 
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mtyt  because  Ood  is  in  all  time  apart  from  time,  and  in  all 
space  apart  from  space ;  bat  nature  in  all  time  is  in  time,  and 
in  all  space  is  in  space ;  and  natune  with  its  time  and  space 
must  needs  have  beginning ;  but  not  God  who  is  apart  from  time 
and  space.  Wherefore  nature  is  not  God  from  eternity,  but  is 
from  God  in  time,  in  connection  with  its  own  time  and  space. 

281.  Fifth  Memorable  Relation: — 

As  it  has  been  granted  me  by  the  Lord  to  be  in  the  spiritual 
world  and  in  the  natural  world  at  the  same  time,  and  thus  to 
talk  with  angels  the  same  as  with  men,  and  thereby  to  become 
acquainted  with  the  states  of  those  who  after  death  pass  into 
that  hitherto  unknown  world  (for  I  have  spoken  with  all  of 
my  relatives  and  friends,  and  with  kings  and  nobles  and  with 
learned  men  who  have  met  their  fate,  and  this  now  continually 
for  twenty-seven  years),  I  am  able  from  Uving  experience  to 
describe  the  states  of  men  after  death,  what  the  states  are  of 
those  who  have  lived  well  and  of  those  who  have  lived  wick- 
edly. But  here  I  will  only  mention  some  things  respecting  the 
state  of  those  who  have  confirmed  themselves  in  falsities  of 
doctrine  from  the  Word,  and  especially  those  who  have  done 
this  in  support  of  justification  by  faith  alone.  The  successive 
states  of  such  are  as  follows : 

(i.)  After  death  and  when  they  are  reviving  in  spirit,  which 
usually  takes  place  on  the  third  day  after  the  heart  has  ceased 
to  beat,  they  seem  to  themselves  to  be  in  a  body  so  like  that 
which  they  had  in  the  world  that  they  do  not  know  but  that 
they  are  still  living  in  the  former  world,  yet  not  in  a  material 
body,  but  in  a  body  that  is  substantial  and  that  appears  to  their 
senses  to  be  material ;  but  it  is  not. 

[2]  (ii.)  After  some  days,  they  see  that  they  are  in  a  world 
where  various  societies  are  formed,  which  world  is  called  the 
world  of  spirits,  and  is  intermediate  between  heaven  and  helL 
All  the  societies  there,  and  they  are  innumerable,  are  wonder- 
fully arranged  in  accordance  with  good  and  evil  natural  affec- 
tions ;  the  societies  arranged  in  accordance  with  good  natural 
affections  communicating  with  heaven,  and  those  arranged  in 
accordance  with  evil  affections  communicating  with  hell. 

[3]  (iii.)  The  novitiate  spirit  or  spiritual  man  is  conducted 
and  transferred  into  various  societies,  both  good  and  evil,  and 
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18  Qzamixied  aa  to  whether  he  i£  affected  by  what  is  good  and 
true,  and  how,  or  by  what  is  evil  and  false,  and  how. 

W  (ir.)  If  he  is  affected  by  what  is  good  and  true,  he  is  led 
away  from  evil  societies  and  is  led  into  good  societies,  and  into 
different  ones  until  he  comes  into  a  society  that  is  in  corre- 
spondence with  his  natoral  affection,  and  there  he  enjoys  the 
good  that  corresponds  to  that  affection,  and  this  until  he  has 
pnt  off  his  natural  affection  and  put  on  a  spiritual  affection,  and 
then  he  is  raised  into  heaven.  This  takes  place  with  those  who 
in  the  world  had  lived  a  life  of  charity,  and  thus  a  life  of  faith 
also,  which  is  believing  ia  the  Lord  and  shunning  evils  as  sins. 

[5]  (v.)  But  those  who  have  confirmed  themselves  in  falsities 
by  means  of  reasonings,  especially  by  means  of  the  Word,  and 
so  have  lived  a  merely  natural  and  thus  an  evil  life  (for  evils 
accompany  falsities  and  adhere  to  falsities),  inasmuch  as  they 
are  not  affected  by  what  is  good  and  true,  but  by  what  is  evil 
and  false,  are  led  away  from  good  societies  and  into  evil  socie- 
ties and  into  different  ones,  until  they  come  into  some  society 
corresponding  to  the  lusts  of  their  love. 

[6]  (vi)  But  because  these  in  the  world  had  feigned  good 
affections  in  externals,  although  in  their  internals  there  were 
only  evil  affections  or  lusts,  they  are  kept  by  turns  in  their 
[good]  externals.  Those  who  in  the  world  had  presided  over 
communities,  are  appointed  over  societies  here  and  there  in 
the  world  of  spirits,  either  over  a  whole  society  or  a  part  ac- 
cording to  the  extent  of  the  o&cea  they  had  filled  in  tibeir 
former  life.  But  as  they  have  no  love  for  what  is  true  or 
what  is  just,  and  cannot  be  so  far  enlightened  as  to  know,  what 
is  true  and  just,  after  a  few  days  they  are  deposed.  I  have 
seen  such  transferred  from  one  society  to  another,  and  official 
authority  everywhere  given  them,  but  always  taken  away  after 
a  short  time. 

[T]  .(vii.)  After  frequent  dismissions  some  from  weariness 
do  not  wish,  and  some  from  fear  of  losing  their  reputation  do 
not  dare,  to  seek  c^ce  any  more ;  and  therefore  they  withdraw 
and  sit  in  sadness  and  afterwards  are  led  away  into  a  desert, 
where  there  are  huts  into  which  they  enter,  and  there  some 
work  is  given  them  to  do,  and  as  they  do  it  they  receive  food. 
If  they  do  not  do  it,  when  they  become  hungry  they  receive  no 
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food  and  are  thus  compelled  by  neoeasity.  The  food  there  is 
similar  to  the  food  in  our  world,  but  is  from  a  spiritual  origin, 
and  is  given  from  heaven  by  the  Lord  to  all  according  to  the 
uses  they  perf  omL  To  Ihe  idle  none  is  given  because  they  are 
useless. 

[S]  (viii.)  After  a  while  they  become  disgusted  with  work 
and  leave  their  huts.  If  they  had  been  priests  they  wish  to 
build;  and  immediately  heaps  of  cut  stone,  bricks,  beams,  and 
boards  appear,  also  piles  of  reeds  and  rushes,  of  day,  lime,  and 
bitumen.  When  they  see  these  a  i^rong  desire  to  build  is 
kindled  in  them,  and  they  begin  to  construct  a  house,  taking 
now  a  stone,  and  then  a  stick,  then  a  reed  and  then  some  mud, 
and  placing  one  upon  the  other  without  order,  but  to  their 
sight  in  regular  order.  But  what  they  build  during  the  day 
falls  down  at  night;  and  the  next  day  they  gather  up  the  ma- 
terial  from  the  rubbish  and  build  again;  and  this  goes  on  until 
they  grow  tired  of  building.  This  takes  place  from  corre- 
spondence. The  correspondence  is  that  they  have  Iieaped  up 
texts  from  the  Word  to  prove  what  is  false  in  faith,  and  theit 
falsities  do  not  otherwise  build  the  church. 

[9]  (ix.)  Afterward  from  weariness  they  go  away  and  sit 
solitary  and  idle ;  and  as  no  food  is  given  from  heaven  to  the 
idle,  as  before  said,  they  begin  to  grow  hungry,  and  to  think 
of  nothing  but  how  to  get  food  and  satisfy  their  hunger. 
While  they  are  in  this  state  persons  come  to  them  from  whom 
they  ask  alms;  but  these  say,  ^Why  do  you  sit  here  idle? 
Come  home  with  us,  and  we  will  give  you  work  to  do  and  will 
feed  you."  Then  they  rise  up  gladly  and  go  home  witl^  them, 
and  each  one  is  there  given  his  own  task,  and  for  doing  it  he 
receives  food.  But  since  none  of  those  who  have  confirmed 
themselves  in  the  falsities  of  faith  are  able  to  do  works  that 
have  a  good  use,  but  are  able  to  do  only  such  works  as  have  an 
evil  use,  and  are  unable  to  do  these  faithfully,  but  only  fraudu- 
lently and  also  unwillingly,  they  abandon  their  work,  caring 
only  to  visit,  talk,  walk  about,  and  sleep.  And  as  they  can  no 
longer  be  induced  by  their  masters  to  work  they  are  dismissed 
as  useless. 

[10]  (z.)  When  they  have  bten  dismissed  their  eyes  are 
opened  and  they  see  a  road  leading  to  a  certain  cavern.    When 
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they  come  to  it  a  door  is  opened  and  they  enter  and  ask  if 
there  is  food  there;  and  vhen  told  that  there  is  they  beg  per* 
mission  to  remain  there,  and  they  are  told  that  they  may,  and 
are  introduced  and  the  door  is  closed  behind  them.  The  oyer* 
seer  of  the  cavern  then  comes  and  says  to  them,  "  You  can  go 
out  no  more;  you  see  your  companions;  they  all  labor,  and  ac- 
cording to  their  labor  food  is  given  them  from  heaven ;  I  tell 
you  this,  that  you  may  know."  Their  companions  also  say  to 
them,  "  Our  overseer  knows  for  what  work  each  one  is  fitted, 
and  assigns  such  work  to  each  one  daily.  The  days  you  do 
this  work,  food  is  given  you,  and  if  you  do  not  do  it,  neither 
food  nor  clothing  is  given.  If  any  one  does  harm  to  another, 
he  is  thrown  Lato  a  corner  of  the  cavern  upon  a  bed  made  of 
accursed  dust,  where  he  is  sorely  tortured,  and  this  imtil  the 
overseer  sees  in  him  some  sign  of  repentance,  and  then  he  is 
released  and  is  ordered  to  do  his  work.''  [11]  He  is  also  told 
that  every  one,  after  his  task  is  done,  is  permitted  to  walk 
about,  to  talk,  and  afterward  to  sleep.  And*  he  is  conducted 
further  into  the  cavern  where  there  are  harlots,  and  each  one 
is  allowed  to  select  one  of  these,  and  to  call  her  his  woman ; 
but  promiscuous  harlotry  is  forbidden  with  penalties.  Of  such 
caverns,  which  are  nothing  but  eternal  work-houses,  hell  con- 
sists. I  was  permitted  to  enter  into  and  see  some  of  them,  in 
order  that  I>  might  make  the  facts  known.  All  who  were  there 
seemed  degraded ;  not  one  of  them  knew  who  he  had  been  or 
what  his  employment  had  been  in  the  world.  But  the  angel 
who  was  with  me  said  to  me,  "This  man  was  in  the  world  a 
servant,  this  a  soldier,  this  a  general;  this  was  a  priest;  this  a 
man  of  rank,  and  this  a  man  of  wealth,  and  yet  not  one  of 
them  knows  but  that  they  had  been,  then  as  now,  slaves  and 
boon  companions.  This  is  because  they  had  been  inwardly 
alike,  although  outwardly  unlike,  and  all  in  the  spiritual  world 
are  affiliated  according  to  their  interiors." 

[12]  In  regard  to  the  hells  in  general,  they  consist  solely 
of  such  caverns  and  work-houses;  but  those  where  satans  are 
differ  from  those  where  devils  are.  Those  are  called  satans 
who  had  been  in  falsities  and  consequently  in  evils;  and  they 
are  called  devils  who  had  been  in  evils  and  consequently  in 
falsities.     Satans  in  the  light  of  heaven  appear  livid  like 
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corpses,  and  some  black  like  mummies  ;*  but  devils  in  the  light 
of  heaven  appear  dusky  and  fiery,  and  some  black  like  soot; 
while  in  features  and  bodily  form  they  are  all  monstrous.  But 
in  their  own  light,  which  is  like  the  light  of  burning  charcoal, 
they  do  not  look  like  monsters  but  like  men.  This  is  granted 
to  render  them  capable  of  association. 


N.  362]  THE  DECALOGUE  S7S 


CHAPTER  V, 

THE  CATECHISM  OR  DECALOGUE  EXPLAINED  IN  ITS 
EXTERNAL  AND  ITS  INTERNAL  SENSE. 

282.  There  is  not  a  nation  in  the  whole  world  whioh  does 
not  know  that  it  is  wicked  to  muideri  to  commit  adultery,  to 
steal,  and  to  bear  false  witness^  and  that  kingdoms,  republics, 
and  eveiy  form  of  organized  society,  unless  these  evils  were 
guarded  against*  by  laws,  would  be  at  an  end.  Who  then  can 
suppose  that  the  Israelitish  nation  was  so  stupid  beyond  all 
others  as  not  to  know  that  these  are  evils  ?  Any  one  there* 
fore  may  wonder  that  laws  so  universally  known  in  the  world 
should  have  been  promulgated  from  Mount  Sinai  by  Jehovah 
Himself  in  so  mii^aculous  a  way.  But  listen :  they  were  pro- 
mulgated in  so  miraculous  a  way  to  make  known  that  these 
laws  are  not  only  civil  and  morsl  laws,  but  also  Divine  laws; 
and  that  acting  contrary  to  them  is  not  only  doing  evil  to  the 
neighbor,  that  is,  to  a  fellow-citizen  and  society,  but  is  also  sin- 
ning against  Ood.  Wherefore  these  laws,  by  their  promulga- 
tion l^y  Jehovah  from  Mount  Sinai,  were  made  also  laws  of  re- 
ligion. Evidently  whatever  Jehovah  commands,  He  commands 
in  order  that  it  may  be  a  matter  of  religion,  and  thus  some- 
thing to  be  done  for  the  sake  of  salvation.  But  before  these 
commandments  are  explained,  something  must  be  premised 
respecting  their  holiness  to  make  it  evident  that  religion  is  in 
them. 
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ITSELF. 

288.  The  commandments  of  the  Decalogue  were  the  first- 
fruits  of  the  Word  and  therefore  the  firstfruits  of  the  church 
about  to  be  established  with  the  Israelitish  nation,  and  as  they 
were  in  a  brief  summary  the  complex  of  all  things  of  religion, 
whereby  there  is  a  conjunction  of  Qoi  with  man  and  of  man 
with  God,  they  were  so  holy  that  nothing  could  be  holier. 
That  they  were  most  holy  is  dearly  manifest  from  the  follow- 
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ing  facts :  That  Jehovah  Himself ,  the  Lord,  desoended  upon 
Mount  Sinai  id  fire,  accompanied  by  angels,  and  promulgated 
these  laws  therefrom  by  a  living  voice  [and  that  the  people 
were  three  days  preparing  themselves  to  see  and  hearji  and 
that  bounds  were  set  round  about  the  mountain,  lest  any  one 
should  approach  and  die ;  and  that  neither  the  priests  nor  the 
elders  drew  near,  but  Moses  only.    That  these  commandments 
were  written  by  the  finger  of  Ood  on  two  tables  of  stone.    That 
when  Moses  brought  those  tables  down  the  second  time  his 
face  shone.    That  the  tables  were  afterward  deposited  in  the 
ark,  and  the  ark  was  placed  in  the  inmost  of  the  tabernacle, 
and  over  it  was  placed  the  mercy-seat,  and  over  this  the  golden 
cherubs;  and  that  this  inmost  in  the  tabernacle,  where  the  ark 
was,  was  called  the  holy  of  holies.     That  outside  the  veil, 
within  which  was  the  ark,  various  things  were  arranged  repre- 
senting the  holy  things  of  heaven  and  the  church,  namely,  the 
table  overlaid  with  gold  on  which  was  the  bread  of  faces,  the 
golden  altar  for  incense,  the  golden  lampstand  with  seven 
lamps,  also  the  curtains  round  about,  made  of  fine  linen,  pur- 
ple and  scarlet.    The  holiness  of  the  whole  tabernacle  was  from 
no  other  source  than  the  law  which  was  in  the  aik.    On  account 
of  the  holiness  of  the  tabernacle  from  the  law  in  the  ark,  the 
whole  Israelitish  people  by  command  encamped  around  it  in 
order  according  to  their  tribes,  and  marched  in  order  after  it; 
and  there  was  then  a  cloud  over  it  by  day  and  a  fire  by  night 
On  account  of  the  holiness  of  that  law,  and  the  presence  of 
Jehovah  therein,  Jehovah  talked  with  Moses  above  the  mercy* 
seat  between  the  cherubs;  and  the  ark  was  called  <' Jehovkh 
there."    That  Aaron  was  not  permitted  to  enter  within  the  veil 
except  with  sacrifices  and  incense,  lest  he  die.    Also  on  account 
of  the  presence  of  Jehovah  in  and  about  the  law,  miracles  were 
wrought  by  means  of  the  ark  which  contained  the  law ;  as  that 
the  waters  of  Jordan  were  divided,  and  so  long  as  the  ark 
rested  in  the  midst  of  the  river  the  people  passed  over  on  dry 
ground;  the  walls  of  Jericho  fell  by  the  carrying  of  the  ark 
around  them ;  Dagon  the  god  of  the  Philistines  first  fell  on  his 
face  before  it,  and  afterward  lay  upon  the  threshold  of  the 
temple  with  his  head  and  the  palms  of  his  hands  cut  off.    Be- 
cause of  iihe  ark  the  Bethshemites  were  smitten  to  the  number 


N.  288]  THS  DECALOGUB  376 

of  Beveral  thousands;  and  Uzzah  died  because  he  touched  it 
The  ark  was  brought  by  David  into  Zion  with  sacrifice  and 
jubilation,  and  afterwards  by  Solomon  into  the  temple  at  Jeru- 
salem, of  which  it  constituted  the  sanctuary ;  besides  many 
other  things.  From  all  this  it  is  cleex  that  in  the  Israelitish 
church  the  Decalogue  was  holiness  itself. 

284.  What  has  been  above  presented  respecting  the  promul- 
gation, holiness,  and  the  power  of  that  law,  is  found  in  the 
following  passages  in  the  Word: — 

Jehovah  descended  upon  Mount  Sinai  in  fire,  and  the  mount  then 
smoked  and  trembled,  and  there  were  thunderings,  lightnings,  a  thick 
cloud,  and  the  voice  of  a  trumpet  {Sz.  xix.  16-18 ;  Deut.  iv.  11 ;  v.  22-26). 

Before  the  descent  of  Jehovah  the  people  prepared  and  sanctified 
themselves  for  three  days  (JEz.  zix.  10,  11, 15). 

Bounds  were  set  round  about  the  mount,  that  no  one  might  approach 
or  come  near  Its  base,  lest  he  die  ;  not  even  a  priest,  but  Moses  only  {Ex, 
zfac  12,  13,  20-23  ;  zziv.  1,  2). 

The  law  was  promulgated  from  Mount  Sinai  (Ex.  xx.  2-17 ;  Veut.  v.  0- 
21). 

The  law  was  inscribed  on  two  tables  of  stone,  and  was  written  by  the 
finger  of  Ood  {Ex.  xzzi.  18 ;  xxxii.  15,  16 ;  Detd.  iz.  10). 

When  Moees  brought  the  tables  down  from  the  mount  a  second  time, 
his  face  shone  so  that  he  covered  it  with  a  veil  while  he  talked  with  the 
people  {Ex.  xxxiv.  29-35). 

The  tables  were  placed  in  the  ark  {Ex.  xxv.  16 ;  zl.  20 ;  JDetU.  x.  5 ;  1 
Kings  viiL  9). 

The  mercy-sieat  was  put  upon  the  ark,  and  over  it  the  golden  cherubs 
w«X6  placed  {Ex.  xxv.  17-21). 

The  ark  with  its  mercy-seat  and  the  cherubs  was  placed  in  the  taber- 
nacle, and  was  made  the  first  and  inmost  part  of  it ;  the  table  overlaid 
with  gold,  on  which  the  bread  of  faces  was  placed,  the  golden  altar  for 
inoense,  and  the  lampstand  with  its  golden  lamps,  made  the  outer  part  of 
fhe  tabernacle,  and  tibe  ten  curtains  of  fine  linen,  purple,  and  scarlet,  its 
outermost  {Ex.  xxv.;  xxvi.;  xl.  17-28). 

The  place  where  the  ark  was,  was  called  the  holy  of  holies  {Ex.  xxvi  88). 

The  whole  Israelitish  people  encamped  around  the  tabernacle  in  order 
according  to  the  tribes,  and  marched  in  order  after  it  {Num.  ii.). 

There  was  then  a  cloud  over  the  tabernacle  by  day  and  a  fire  by  night 
(Ex.  zL  88 ;  Kvm.  ix.  15-^28 ;  xiv.  14 ;  Deut.  i.  88).  * 

Jehovah  iQ)oke  with  Moses  above  the  ark  between  the  cherubim  {Ex. 
xxv.  22 ;  Num.  vii.  89). 

Because  of  the  law  within  it  it  was  said  of  the  ark  that  Jehovah  was 
there ;  for  when  the  ark  moved  forward  Moses  said.  Rise  up,  O  Jehovah  ; 
and  when  it  rested.  Return,  O  Jehovah  {Num,  z.  86,  30  j  2  Sam,  vi.  2 ;  Ps. 
czxzU.  7,  8 ;  2  CAron,  vi.  41). 
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BeoMUB  of  tbe  luHioeBS  of  that  law^  Aaron  was  not  pennitted  to  enter 
irithin  the  veil,  except  with  sacrifioes  and  incense  {Lev.  zri.  1^14,  seg.). 

Because  of  the  pieseyaoe  of  the  Lord's  power  in  the  law  which  was 
within  the  ark,  the  waters  of  Jordan  were  divided ;  and  while  the  ark 
rested  in  the  midst  of  the  river,  the  people  passed  on  dry  land  {Jo8h.  iii. 
1-17 ;  iv.  6-20). 

When  the  ark  was  carried  around  them,  the  walls  of  Jericho  fell  (JioM. 
vi.  1-20). 

Dagon,  the  god  of  the  Philistines,  fell  to  the  ground  before  the  ark,  and 
afterward  lay  upon  the  threshold  of  the  temple  with  his  head  broken  off 
and  the  palms  of  his  hands  cut  off  (1  Sam,  v.). 

The  Bethshemites  on  account  of  the  ark  were  smitten  to  the  number 
of  several  thousands  (1  Sam,  v.  vi.). 

Uzzah  died  because  he  touched  the  ark  (2  Sam.  vL  7). 

The  ark  was  brought  into  Zlon  by  David,  with  sacrifices  and  jubilation 
(2  Sam,  vi.  1-19). 

It  was  introduced  by  Solomon  into  the  temple  at  Jerusalem,  where  it 
constituted  the  sanctuaiy  (1  Kings  vi.  19,  seq, ;  viii.  &-0). 

286.  Because  by  that  law  there  is  a  conjunction  of  the  Lord 
with  man  and  of  man  with  the  Lord,  it  is  called  **  The  Cove- 
nant'' and ''  The  Testimony ;"  the  covenant  because  it  effects  con- 
junction, and  the  testimony  because  it  confirms  the  articles  of 
the  covenant ;  for  '<  covenant"  signifies  in  the  Word  oonjuno- 
tion,  and  ''testimony^'  the  confirmation  and  witnessing  of  its 
articles.  For  this  reason  there  were  two  tables,  one  for  God 
and  the  other  for  man.  Conjunction  is  effected  by  the  Lord, 
but  only  when  man  does  what  is  written  in  his  table;  for  the 
Lord  is  continually  present  and  wishes  to  enter  in,  but  man, 
by  the  freedom  which  he  has  from  the  Lord,  must  open  to 
Him,  for  the  Lord  says : — 

Behold  I  stand  at  the  door  and  knock ;  if  any  man  hear  My  voice  and 
open  the  door,  I  will  come  in  to  him,  and  will  sup  with  him,  and  he  with 
Me  {Apoc.  iiL  20). 

That  the  tables  of  stone  on  which  the  law  was  written,  were 

called  tlie  tables  of  the  covenant,  and  because  of  them  the  ark 

was  called  the  ark  of  the  covenant,  and  the  law  itself  was 

called  the  covenant,  may  be  seen  in  JVum.  x.  33;  Deut.  iv.  13, 

23 ;  v.  2,  3 ;  ix.  9 ;  Josh.  iii.  11 ;  1  Kin^s  viii.  21 ;  Apoe.  xL  19, 

and  elsewhere.    Since  ''covenant"  signifies  conjunction,  it  is 

said  of  the  Lord, 

That  He  shall  be  a  covenant  for  the  people  {Isa.  zlii.  6 ;  xlix.  8,  0) 
He  is  called  also  the  messenger  of  the  covenant  (MaL  UL  1). 
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And  Wa  blood  Is  called  the  blood  of  the  coveDant  (MatL  zzyL  88 ; 
Zcch.  ix.  11 ;  Bz.  zxiy.  4-10) ; 

and  therefore  the  Woid  is  called  the  Old  and  the  New  Cove- 
nant [Testainent] ;  for  ooTenants  are  made  for  the  sake  of  Iovb, 
friendship,  afSliation,  and  conjunction. 

286.  Such  great  holiness  and  power  were  in  that  law,  be- 
cause it  was  the  complex  of  all  things  of  religion.  It  was  writ- 
ten on  two  tables,  one  of  which  contained  in  the  complex  all 
things  that  look  to  God,  and  the  other  in  the  complex  all 
things  that  look  to  man.  Therefore  the  commandments  of  that 
law  are  called  the  "Ten  Words'*  (Ex.  xxxiv.  28;  Deui.  iv.  13; 
X.  4).  They  were  so  called  because  "ten"  signifies  all,  and 
"  words''  signify  truths ;  for  they  were  more  than  ten  words. 
That  "ten"^  signifies  all  things,  and  that  tithes  (tenths)  were 
instituted  on  account  of  that  signification,  may  be  seen  in  the 
Apocalypse  Revealed  (n.  101) ;  and  that  that  law  is  the  complex 
of  all  things  of  religion,  will  be  seen  in  what  follows. 


IN  THE  SENSE  OF  THE  LETTER  THE  DECALOGUX  CONTAINS  THE 

OSNBRAL    PBECEPT8  OF  DOGTRINB   AND  LIFE,  BUT   IN   THE 

SPIRITUAL   AND    CELESTIAL    SENSES    IT   CONTAINS 

ALL   PRBOEPTS    UNIVERSALLY, 

287.  It  is  known  that  in  the  Word  the  Decalogue  is  called 
by  way  of  eminence  the  Law,  because  it  contains  all  things  of 
doctrine  and  life ;  for  it  contains  both  all  things  that  look  to 
God,  and  all  things  that  look  to  man.  For  this  reason  the  law 
was  written  on  two  tables,  one  of  which  treats  of  God,  the 
other  of  man.  It  is  also  known  that  all  things  belonging  to 
doctrine  and  life  haye  reference  to  love  to  God  and  love  to- 
wards the  neighbor ;  and  all  things  pertaining  to  these  loves 
are  contained  in  the  Decalogue.  That  in  the  whole  Word  noth* 
ing  else  is  taught  can  be  seen  from  these  words  of  the  Lord : — 

Jesns  said,  Thou  shalt  love  the  Lord  thy  God  from  all  thy  heart,  and 
In  all  thy  soul,  and  in  all  thy  mind;  and  thy  neighbor  as  thyself.  On 
these  two  commandments  hang  the  law  and  the  prophets  {MM.  xziL  87, 
89,40). 
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<<Tlip  law  and  the  prophets''  signify  the  whole  Word.  And 
again: — 

A  (Attain  lawyer,  tempting  Jesus,  said.  Master,  what  shall  I  do  to  in- 
herit eternal  life  ?  And  Jesos  said  unto  him,  What  is  written  in  the  law  f 
how  readest  thou  ?  And  he  answering  said,  Thou  shalt  love  the  Lord  thy 
God  with  all  thy  heart,  and  with  all  thy  soul,  and  with  ajl  thy  strength, 
and  with  all  thy  mind,  and  thy  neighbor  as  thyself.  And  Jesus  said. 
This  do,  and  thou  shalt  live  {Luke  z.  25-28). 

Since  then,  love  to  God  and  love  towards  the  neighbor  are 
the  whole  of  the  Word,  and  the  first  table  of  the  Decalogue 
contains  in  a  summary  all  things  pertaining  to  love  to  God,  and 
the  second  table  all  things  pertaining  to  love  to  the  neighbor, 
it  follows  that  the  Decalogue  contains  all  things  of  doctrine  and 
life.  From  these  two  tables  so  regarded  it  is  plain  that  they 
are  connected  in  such  a  manner  that  God  from  Hift  table  looks 
to  man,  and  man  from  his  table  in  turn  looks  to  God,  thus  the 
looking  is  reciprocal,  that  is,  it  is  such  that  God  on  His  part 
never  ceases  to  look  to  man  and  to  make  operative  such  things 
as  relate  to  man's  salvation;  and  when  man  receives  and  does 
what  is  written  on  his  table,  a  reciprocal  conjunction  is  effected ; 
and  then  comes  to  pass  what  the  Lord  said  to  the  lawyer, ''  This 
do,  and  thou  shalt  live/' 

288.  In  the  Word  '^  the  laV^  is  frequently  mentioned ;  and 
what  is  meant  by  the  law  in  a  strict  sense,  in  a  broader  sense, 
and  in  the  broadest  sense,  shall  now  be  told.  In  a  strict  sense 
the  law  means  the  Decalogue ;  in  a  broader  sense  it  means  the 
statutes  given  by  Moses  to  the  children  of  Israel,  and  in  the 
broadest  sense  it  means  the  whole  Word. 

That  the  law  in  a  strict  sense  means  the  Decalogue,  is  well- 
known.  That  the  law  in  a  wider  sense  means  the  statutes  given 
by  Moses  to  the  children  of  Israel,  is  evident  from  tne  particular 
statutes,  each  of  which  in  Exodus  is  called  a  '^  law  f  as  also  [in 
Leviticus'] : — 

This  is  the  Uw  of  the  guilt  offering  {Lev,  viL  1). 

This  is  the  law  of  the  sacrifice  of  peace  offering  (Lev,  viL  7,  11). 

This  is  the  law  of  the  meat  offering  {Lev.  vi.  14,  »eq.). 

This  ia  the  law  lor  the  burnt  offering,  for  the  meat  offering,  and  for 
the  stn  offering,  and  for  the  guilt  offering,  and  for  the  consecrations  (JLa*. 
Til.  87). 

This  is  the  law  of  the  beast  and  of  the  fowl  (Leo.  xi.  46,  seq.). 
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This  is  the  law  for  her  that  beareth,  a  son  or  a  daughter  {Let.  zii.  7). 

This  is  the  law  of  leprosy  {Lev.  xiii.  69 ;  ziv.  2,  82,  54,  57). 

This  is  the  law  of  him  that  hath  an  issue  {Lev,  xv.  32). 

This  is  the  law  of  jealousy  {Num,  v.  29,  80). 

This  is  the  law  of  the  Nazarite  {Num.  vi.  18,  21). 

This  is  the  law  of  cleansing  {Num.  xiz.  14). 

The  law  respecting  the  red  heifer  {Num.  xiz.  2). 

The  law  for  the  king  {DeiU.  xvii.  15-19). 

Indeed  the  whole  book  of  Moses  is  called  the  law  (Deut,  xxxi. 
9, 11, 12,  26;  likewise  in  the  New  Testament,  as  in  Luke  ii.  22; 
xxiv.  44;  Jolm  i.  45;  yii.  22,  23;  viiL  5;  and  elsewhere). 

That  Paul,  by  the  works  of  the  law,  means  these  statutes, 
where  he  says,  ^ 

That  a  man  is  justified  by  faith  apart  from  the  worlcs  of  the  law  {Rom, 
iii.  28), 

is  clearly  manifest  -from  what  there  follows,  as  also  from  his 
words  to  Peter,  whom  he  accuses  of  Judaizing,  when  he  says 
three  times  in  one  verse. 

That  no  man  is  justified  by  the  works  of  the  law  {GcU,  ii.  14, 16). 

That  the  law  in  the  broadest  sense  means  the  whole  Wordf  is 
plain  from  the  following  passages : — 

Jesus  said,  Is  it  not  written  in  your  law,  Te  are  Gods  ?  {John  x.  84). 
This  is  written,  Ps.  Ixxxii.  6. 

I'he  multitude  answered,  We  have  heard  out  of  the  law  that  Christ 
abideth  forever  {John  zii.  84). 

This  is  written  Ps.  Ixxxix.  29;  ex.  4;  Dan.  vii.  14, 

That  the  Word  might  be  fulfilled  that  is  written  in  tlieir  law,  They 
hated  me  without  a  cause  {John  zv.  25). 

This  is  written,  Ps,  xxxv.  19. 

The  Pharisees  said,  Hath  any  of  the  rulers  believed  on  Him  but  the 
crowd  which  knoweth  not  the  law  ?  (John  vU.  48,  49). 

It  is  easier  for  heaven,  and  earth  to  pass  away  than  for  one  tittle  of  the 
law  to  fall  {Luke  xvi.  17). 

The  law  here  means  the  whole  Sacred  Scripture ;  also  in  a  thou- 
satid  places  in  David. 

289.  In  the  spiritual  and  celestial  senses  the  Decalogue  con< 
tains  universally  all  the  precepts  of  doctrine  and  life,  thus  all 
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things  of  faith  and  charity,  beoanse  the  Word  in  each  and  all 
things  of  the  sense  of  the  letter,  or  in  general  and  in  hrery  part 
of  it,  conceals  two  interior  senses,  one  called  the  spiritual  sense 
and  the  other  the  celestial;  also  Divine  truth  in  its  Ught  and 
the  Divine  good  in  its  heat  are  in  these  two  senses.  And  be- 
cause the  Word  in  general  and  in  every  part  of  it  is  so  consti- 
tuted, the  ten  commandments  of  the  Decalogue  must  needs  be 
explained  according  to  these  three  senses,  called  the  natural,  the 
spiritual,  and  tiiie  celestial  That  the  Word  is  such  can  be  seen 
from  what  has  been  shown  above  (n.  193-208),  in  the  chapter 
on  the  Sacred  Scripture  or  the  Word. 

290.  Unless  one  knows  the  nature  of  the  Word,  he  can  have 
no  idea  that  there  is  an  infinity  in  eveiy  least  particular  of  it, 
that  is,  that  it  contains  things  innumerable,  which  not  even  an* 
gels  can  exhaust.  Ea-ch  thing  in  it  may  bj^  likened  to  a  seed 
that  is  capable  of  growing  up  from  the  ground  to  a  great  tree 
and  producing  an  abundance  of  seeds,  from  which  again  similar 
trees  may  be  produced,  these  together  forming  a  garden,  and 
from  the  seeds  of  this  other  gardens,  and  so  on  to  infinity. 
Such  is  the  Word  of  the  Lord  in  its  least  particulars,  and  such 
especially  is  the  Decalogue;  for  this,  because  it  teaches  love  to 
God  and  love  towards  the  neighbor,  is  a  brief  summary  of  the 
whole  Word.  That  such  is  the  nature  of  the  Word,  the  Lord 
also  teaches  by  a  similitude,  thus : — 

The  kingdom  of  God  Is  like  unto  a  grain  of  mustard-aeed,  "which  a 
man  took  and  sowed  in  his  field ;  which  indeed  is  less  than  all  seeds ; 
but  when  it  is  grown  it  is  greater  than  the  herbs,  and  becometh  a  tree, 
80  that  the  birds  of  heaven  come  and  lodge  in  the  branches  thereof  {Matt, 
xiii.  81,  83 ;  Mark  iv.  81,  82 ;  Lttke  ziii.  18,  19 ;  compare  also  Ezek.  xvii. 
2-8). 

That  such  is  the  infinity  of  spiritual  seed  or  of  truths  in  the 
Word,  can  be  seen  from  angelic  wisdom,  which  is  all  from  the 
Word.  This  increases  in  the  angels  to  eternity,  and  the  wiser 
they  become,  the  more  clearly  do  they  see  that  wisdom  is  with- 
out end,  and  perceive  that  they  are  merely  in  its  outer  court, 
and  cannot  in  the  smallest  particular  attain  to  the  Itori's  Di- 
vine wisdom,  which  they  call  a  great  deep.  Since  then,  the 
Word  is  from  this  great  deep,  because  it  is  from  the  Lord,  it  is 
plain  that  there  is  a  kind  of  infinity  in  ever^  part  of  it. 
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THE  FIEST  COMMANDMENT. 

THEBE  SHALL  BE  [WITH  THEE]  NO  OTHER  QOD  IN  MT  PBE8ENCB. 

291.  These  are  the  words  of  the  first  oommandment  (Hx.  xx. 
.  3 ;  Deut.  v.  7).    In  the  natural  sense^  which  is  the  senfle  of  the 

letter,  the  xaeaoiiig  nearest  the  letter  is  that  idols  mnst  not  be 
worshiped  $  for  there  follows, 

Thou  Shalt  not  make  onto  thee  a  graven  image,  nor  any  likeness  that 
is  in  the  heavens  above,  or  that  is  in  the  earth  beneath,  or  that  is  in  the 
waters  under  the  earth  ;  thou  shalt  not  bow  down  thjrsell  unto  them  nor 
worship  them ;  for  I  Jehovah  thy  God  am  a  jealous  Qod  {Ex.  zx.  4|  6). 

In  the  sense  nearest  the  letter  this  commandment  means  that 
idols  must  not  be  worshiped,  for  the  reason  that  before  this 
time  and  after  it  down  to  the  Lord's  coming,  idolatrous  wor- 
ship prevailed  in  a  great  part  of  Asia.  The  cause  of  this  wor- 
ship was  that  all  churches  before  the  Lord's  coming  were  rep^ 
resentative  and  typical ;  and  these  types  and  representations 
were  such,  that  Divine  things  were  set  forth  under  various 
figures  and  sculptured  forms;  and  when  the  meanings  of  these 
were  lost  the  common  people  began  to  worship  them  as  gods. 
That  the  Israelitish  nation  was  also  in  this  worship  when  in 
Egypt,  \s  evident  from  the  golden  calf  which  they  worshiped  in 
the  desert  instead  of  Jehovah ;  and  that  afterwards  they  were 
not  wholly  alienated  from  that  worship  is  evident  from  many 
passages  both  in  the  historical  and  in  the  prophetic  Word. 

292.  This  commandment,  ^<  There  shall  be  no  other  Ood  in 
My  presence''  means  also  in  the  natural  sense,  that  no  man 
dead  or  living  should  be  worshiped  as  a  god.  This,  too,  was 
done  in  Asia  and  in  various  surrounding  countries.  Many  of 
the  gods  of  the  heathen  were  simply  men,  as  Baal,  Ashtaroth, 
Chemosh,  Milcom,  Beelzebub ;  and  at  Athens  and  Bome,  Sat- 
urn, Jupiter,  Neptune,  Pluto,  Apollo,  Pallas,  and  so  forth. 
Some  of  these  were  worshiped  first  as  saints,  then  as  divinities 
and  finally  as  gods.  That  they  also  worshiped  living  men  as 
gods,  appears  from  the  edict  of  Darius  the  Mede, 

That  for  thirty  days  no  man  should  ask  anything  from  God,  but  from 
Che  king  only;  otherwise,  he  shoald  be  cast  into  a  den  of  lions  (i>(m.  vi 
a-28> 
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293.  In  the  natural  sense,  which  is  the  sense  of  the  letter, 
this  commandment  means  also  that  no  one  except  God,  and 
nothing  but  what  proceeds  from  God,  is  to  be  loved  above  all 
things,  which  also  accords  with  the  Lord's  words  (Matt.  xxii. 
SBS7 ',  Luke  x.  25-28).  For  any  person  or  thing  that  is  loved 
above  all  things  is  God  and  is  Divine  to  the  one  who  so  loves. 
For  example,  to  one  who  loves  himself  or  the  world  above  all 
things,  himself  or  the  worl(|  is  his  God ;  and  this  is  why  such 
persons  do  not  in  heart  acknowledge  any  God,  and  in  conse- 
qu^ice  are  conjoined  with  their  like  in  hell,  where  all  who  love 
themselves  and  the  world  above  all  things  are  gathered. 

294.  The  spiritual  sense  of  this  commandment  is,  that  no 
other  Gk>d  than  the  Lord  Jesus  Christ  is  to  be  worshiped,  be- 
cause He  is  Jehovah,  who  came  into  the  world  and  wrought 
the  redemption  without  which  neither  any  man  nor  any  angel 
could  have  been  saved.  That  there  is  no  God  beside  Him,  is 
evident  from  the  following  passages  in  the  Word : — 

It  shall  be  said  in  that  day,  Lo,  this  is  our  God  ;  we  have  waited  for 
Him  that  He  may  deliver  us  ;  this  is  Jehovah  ;  we  have  waited  for  Him, 
we  will  rejoice  and  be  glad  in  His  salvation  {Isa.  xxv.  9). 

The  voice  of  one  that  crieth  in  the  desert,  Prepare  ye  the  way  of  Jeho- 
vah ;  make  level  in  the  wilderness  a  highway  for  our  God.  For  the  gloiy 
of  Jehovah  shall  be  revealed,  and  all  flesh  shall  see  it  together.  Behold, 
the  Lord  Jehovih  cometh  in  strength  ;  He  shall  feed  His  flock  like  a  shep- 
herd (Isa.  xl.  8,  6,  10,  11). 

Sorely  God  is  in  thee ;  there  is  no  God  besides.  Verily  Thou  art  a  God 
that  hidest  Thyself,  O  God  of  Israel  the  Saviour  {Isa.  xlv.  U,  16). 

Am  not  I  Jehovah  ?  and  there  is  no  God  else  besides  Me ;  a  just  God 
and  a  Saviour;  there  is  none  besides  Me  (Isa.  xlv.  21,  22). 

I  am  Jehovah  ;  and  besides  me  there  is  no  Saviour  (Isa.  zliii.  11 ;  Hos. 
xiii.  4). 

That  all  flesh  may  know  that  I  Jehovah  am  thy  Saviour  and  thy  Be- 
deemer  {Isa.  xlix.  26 ;  Ix.  16). 

As  for  our  Bedeemer,  Jehovah  of  Hosts  is  His  name  {Isa.  xlvii.  4 ;  Jer. 
1.34). 

O  Jehovah,  my  Bock  and  my  Bedeemer  {Ps.  xix.  14). 

Thus  saith  Jehovah,  thy  Bedeemer,  the  Holy  One  of  Israel,  I  am  Je- 
hovah thy  God  {Isa.  xlviiL  17  ;  xliii.  14  ;  xlix.  7  ;  Hv.  8). 

Thus  said  Jehovah,  thy  Bedeemer,  I  am  Jehovah  that  maketh  all  things 
alone  by  Myself  {Isa.  xliv.  24). 

Thus  said  Jehovah,  the  King  of  Israel,  and  his  Bedeemer  Jehovah  of 
Hosts  ;  I  am  the  First,  and  I  am  the  Last,  and  beside  Me  there  is  no  God 
{Isa.  xliv.  6). 
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Jehovah  of  HcBts  is  His  name,  and  the  Holy  One  of  Israel  is  thy  Re- 
deemer ;  the  God  of  the  whole  earth  shall  He  he  called  (/sa.  liv.  6,  8). 

Though  Abraham  knoweth  us  not ;  and  Israel  doth  not  acknowledge 
us ;  Thou  Jehovah  art  our  Father,  our  Redeemer ;  from  everlasting  is  Thy 
name  {laa.  IziiL  16). 

Unto  us  a  Child  is  bom,  unto  us  a  Son  is  given ;  and  His  name  shall  be 
called  Wonderful,  Counselor,  God,  Mighty,  Father  of  eternity,  Prince  of 
peace  {Isa,  ix.  6). 

Behold  the  days  come,  that  I  will  raise  up  unto  David  a  righteous 
Branch,  who  shall  reign  a  King ;  and  this  is  His  name,  Jehovah  our  Right- 
eousness {Jer,  zxiii.  6,  6 ;  zxxiii.  16, 16). 

Philip  said  to  Jesus,  Lord,  show  us  the  Father.  Jesus  said  unto  him, 
he  that  seeth  Me  seeth  the  Father.  Believest  thou  not  that  I  am  in  the 
Father,  and  the  Father  in  Me  ?  {John  xiv.  8-10). 

In  Jesus  Christ  dwelleth  all  the  fulness  of  Divinity  bodily  {Col.  ii.  9). 

We  are  in  the  True,  in  Jesus  Christ.  This  is  the  true  God  and  eternal 
life.    Little  children,  keep  yoonelves  from  idols  (1  John  v.  20, 21). 

From  these  paasages  it  is  very  evident  that  the  Lord  our  Sav- 
iour  is  Jehovah  Himself^  who  is  at  once  Creator,  Redeemer,  and 
Begenerator.  This  is  the  spiritual  sense  of  this  commandment. 

296.  The  celestial  sense  of  this  oommandment  is,  that  Je« 
hovah  the  Lord  is  infinite,  illimitable,  and  eternal;  that  He  is 
omnipotent,  omniscient,  and  omnipresent ;  that  He  is  the  first 
and  the  Last,  the  Beginning  and  the  End,  who  was,  is,  and  is 
to  be;  that  He  is  love  itself  and  wisdom  itself,  or  good  itself, 
and  truth  itself,  consequently  life  itself;  and  thus  the  one  only 
Being  from  whom  all  things  are. 

296.  All  who  acknowledge  and  worship  any  other  God  than 
the  Lord  the  Saviour,  Jesus  Christ,  who  is  Jehovah  God  Him^ 
self  in  human  form,  sin  against  this  first  commandment  Those 
alBO  sin  against  it  who  persuade  themselves  of  the  actual  exist* 
ence  of  three  Divine  persons  from  eternity.  For  as  they  con- 
firm themselves  in  that  error,  they  become  more  and  more  nat^ 
ural  and  corporeal,  and  at  length  are  unable  to  comprehend 
interiorly  any  Divine  truth  $  and  if  they  listen  to  it  and  accept 
it,  they  still  defile  it  and  cover  it  up  with  fallacies.  They  may 
therefore  be  compared  to  those  who  dwell  in  the  lowest  story 
or  the  cellar  of  a  house,  and  in  consequence  hear  nothing  of  th^ 
conversation  of  those  who  are  in  the  second  and  third  stories, 
because  the  floor  above  their  heads  keeps  the  sound  from  pene^ 
trating  to  them.    [2]  The  hmaan  mind  is  like  ahouse  of  three 
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stories,  in  the  lowest  of  which  aie  those  who  have  oonfinned 
themselves  in  favor  of  three  Gods  from  eternity ;  while  in  the 
second  and  third  stories  are  those  who  acknowledge  and  believe 
in  one  God  under  a  visible  human  form,  and  that  the  Lord  God 
the  Saviour  is  He.  As  the  sensual  and  corporeal  man  is  merely 
natural,  and  viewed  in  himself  is  wholly  animal,  and  diifers 
from  a  brute  animal  only  in  being  able  to  talk  and  reason,  so 
he  is  like  one  living  in  a  menagerie,  where  there  are  all  kincLs 
of  wild  beasts,  and  there  he  now  acts  the  lion,  now  the  bear, 
now  the  tiger,  the  leopard,  or  the  wolf ;  and  he  may  even  act 
the  lamb,  but  then  in  heart  he  laughs.  [8]  The  merely  natural 
man  thinks  of  Divine  truths  only  from  the  things  of  the  world, 
and  thus  bom  the  fallacies  of  the  senses,  for  he  is  unable  to 
raise  his  mind  above  these.  Therefore  the  doctrine  that  he  be- 
lieves may  be  compared  to  a  pottage  made  of  chaff,  which  he 
eats  as  a  dainty.  Or  it  is  like  the  bread  and  cakes  that  Ezekiel 
the  prophet  was  commanded  to  make  by  mixing  wheat,  barley, 
beans,  lentiles,  and  fitches,  with  cow^s  or  human  excrement, 
thus  representing  the  church  as  it  was  with  the  Israelitish  na- 
tion {Ezek.  iv.  9,  seq,).  So  is  it  with  the  doctrine  of  a  church 
that  is  founded  and  reared  upon  a  belief  in  three  Divine  i)er- 
sons  from  eternity,  each  one  of  whom  singly  is  God.  [4]  Who 
woxdd  not  see  the  monstrosity  of  that  faith  if  it  were  presented 
as  it  is  in  itself  in  a  picture  before  his  eyes  ?  for  example,  if 
the  three  were  to  stand  in  order  beside  each  other,  the  first 
distinguished  by  a  scepter  and  crown  \  the  second  holding  a 
book,  which  is  the  Word,  in  his  right  hand,  and  in  his  left  a 
golden  cross  spattered  with  blood;  the  third,  encircled  with 
wings,  standing  upon  one  foot,  ready  to  fly  forth  and  do  his 
work,  and  above  the  three  the  inscription — these  three  persons^ 
being  bo  many  Oods,  are  one  God.  What  wise  man  seeing  the 
picture  would  not  say  to  himself,  <' Alas,  what  hallucination!'' 
But  he  would  say  otherwise  if  he  were  to  see  a  picture  of  one 
Divine  Person  with  rays  of  heavenly  light  about  His  Head  and 
with  the  inscription  over  it,  This  is  our  God,  at  onee  Creator, 
Medeemery  and  Jieffenerator,  and  therefore  the  Saviour.  WoiQd 
not  that  wise  man  kiss  this  picture,  carry  it  home  in  his  bosom, 
and  by  the  sight  of  it  gladden  his  own  mind,  and  the  minds  of 
his  wife  and  his  children  and  servants  ? 
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THE  SECOND  COMMANDMENT. 

THOU  SHALT  ITOT  TAKB  THB  KAME  OF  JSHOVAH  THY   GO]>  IN 

VAIH;  FOB  JEHOVAH  WILL  NOT  HOLB  HIM  GUXLTLBBg 

THAT  HATH  TAKBN  HIS  NAMB  IN  TAI^. 

297.  In  the  tutturcU  senae^  which  is  the  sense  o£  the  letter, 
to  take  the  name  of  Jehovah  Qod  in  vain  means  the  name  it- 
self, and  its  abuse  in  various  kinds  of  conversation,  especially 
in  false  speaking  or  lyings  and  in  useless  oaths  or  oaths  to  ex« 
culpate  one's  self  in  evil  intentions  (that  is,  oaths  with  impre* 
cations),  abo  when  employed  in  juggleries  and  incazitations. 
But  to  swear  by  God  and  His  holiness,  by  the  Word  or  the 
Gospel,  at  coronations,  inaugurations  into  the  priesthood,  and 
inductions  into  of&ces  of  trust,  is  not  to  take  the  name  of 
God  in  vain,  unless  he  who  takes  the  oath  after^irards  discards 
his  promises  as  vain.  But  the  name  of  God,  because  it  is  holi- 
ness itself,  must  be  used  continually  in  the  holy  things  per- 
taining to  the  church,  as  in  prayers,  psalms,  and  all  worship, 
also  in  preaching,  and  in  writing  on  ecclesiastieal  subjects. 
This  is  so  because  God  is  in  aU  things  of  religion,  and  when  He 
is  solemnly  invoked  He  is  present  through  His  name  and  hears. 
In  such  ways  is  the  name  of  God  hallowed.  That  the  name  of 
Jehovah  God  is  in  itself  holy  is  evident  from  that  name,  in 
that  the  Jewc  since  their  earliest  age  have  not  dared  and  do 
not  dare  to  utter  the  name  Jehovah;  and  for  their  sake  the 
writers  of  the  Gospels  and  the  apostles  weie  unwilling  to  use 
it,  and  used  the  name  Lord  instead,  as  is  evident  from  vari- 
ous passages  transferred  from  the  Old  Testament  into  the  New, 
where  the  name  Loid  is  used  instead  of  Jehovah  (as  in  Matt, 
xxiL  37 ;  Luke  z.  27,  compared' with  Deut  vi.  5,  and  other  pas- 
sages). That  the  name  of  Jesus  is  in  like  manner  holy  is  known 
from  the  saying  of  the  Apostle  that  at  this  name  every  knee 
is  bowed  or  should  be  bowed  in  heaven  and  on  earth ;  and  fur- 
thermore from  this,  that  no  devil  in  hell  can  utter  that  name. 
There  are  many  names  of  God  that  must  not  be  taken  in  vain, 
as  Johovah,  Jehovah  Qod,  and  Jehovah  of  Hosts,  the  Holy  One 
of  Israel,  Jesus  and  Christ,  and  the  Holy  Spirit. 
26 
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298.  In  the  spirihiaZ  sensBf  the  name  of  Ood  means  every- 
thing which  the  church  teaches  from  the  Word,  and  by  which 
the  Lord  is  invoked  and  worshiped.  All  such  things  in  the 
complex  are  the  name  of  Grod«  <<To  t^e  the  name  of  God  in 
vain,"  means,  therefore,  to  introduce  any  of  these  things  into 
frivolous  conversation,  into  false  speaking,  lying,  imprecations, 
juggleries  or  incantations;  for  this  too  is  reviling  and  blas- 
pheming God,  thus  His  name.  That  the  Word  and  whatever 
the  church  has  from  it,  and  thus  all  worship,  is  the  name  of 
God,  can  be  seen  from  the  following  passages : — ^ 

From  the  rising  •£  the  sim  My  name  shall  be  invoked  (Isa.  xlL  26 ; 
xrvl.  8,  18). 

Fr6m  the  rising  of  the  son  even  onto  the  going  down  of  the  same,  My 
name  is  great  among  the  Gentiles ;  and  in  every  place  inoense  is  offered 
onto  My  name.  But  ye  profane  My  name  in  that  ye  say,  The  table  of 
Jehovah  is  poUuted ;  and  ye  snufi  at  My  name,  in  that  ye  bring  that 
which  is  torn,  and  the  lame,  and  the  sick  (Mai.  i.  11-18). 

All  peoples  walk  each  in  the  name  of  its  God ;  bat  we,  let  us  walk  in 
the  name  of  Jehovah  our  God  {Micah  vr.  6>. 

They  were  to  worship  Jehovah  in  one  place  where  He  would  place  His 
name  {Deut.  xii.  6, 11,  18,  14,  18;  xvi.  2,  6,  11,  15,  16) ; 

that  is,  where  He  would  establish  His  worship. 

Jesus  said,  Where  two  or  three  are  gathered  together  in  My  name, 
there  am  I  in  the  midst  of  thran  (Matt,  icviii.  20). 

As  many  as  received  Him,  to  them  gave  He  power  to  become  sons  of 
God,  even  to  them  that  believe  in  His  name  (John  1. 12). 

He  that  belie veth  not  hath  been  judged  alreiady,  because  he  hath  not 
believed  in  the  name  of  the  only  begotten  Son  of  God  {John  iii.  18). 

Those  who  believe  shall  have  life  in  His  fiame  (John  xx.  81). 

Jesus  said,  I  have  manifested  Thy  name  to  men  and  I  have  made  known 
unto  them Tl^nlame  (John xvii.  6,  26). 

The  Lord  said,  Thou  hast  a  few  names  in  Ss^rdis  (Apoe,  Iii.  4) ; 

besides  many  other  passages  in  which,  as  in  the  foregoing,  the 
<<  name  of  God"  means  the  Divine  that  goes  forth  from  God, 
and  by  which  he  is  worshiped.  But  the  name  Jesus  Christ 
means  everything  of  redemption,  and  everything  of  His  doc- 
trine, and  thus  everything  of  salvation, "  Jesus''  meaning  every* 
thing  of  salvation  through  redemption,  and  <<  Christ"  erery- 
thing  of  salvation  through  His  doctrine. 

299t  In  the  celestud  sense^  **  to  take  the  name  Of  GOd  in  vain'^ 
means  what  the  Lord  said  to  the  Pharisees : — 
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Sveiy  sin  and  blasphemy  sball  be  f otgiven  unto  man,  but  blasphemy 
of  the  Spirit  shall  not  be  f  oigiven  {McOt,  ziL  81,  82), 

<<  blasphemy  of  the  Spirit"  meaning  blasphemy  against  the  Di- 
yinity  of  the  Lord's  Htunan,  and  against  the  holiness  of  the 
Word.  That  the  Divine  Himian  of  the  Lord  is  meant  by  the 
name  of  Jehovah  God  in  the  celestial  6t  highest  sense,  is  evi- 
dent from  the  following  passages : — 

Jesus  said,  Father,  gloiify  Thy  name.  And  there  came  a  voice  out  of 
heaven,  saying,  I  have  glorified  it,  and  will  glorify  it  again  {John  zii.  28). 

Whatsoever  ye  shall  ask  in  My  name,  that  will  I  do,  that  the  Father 
may  be  glorified  in  the  Son ;  if  ye  shall  ask  anything  in  My  name,  that 
I  will  do  {John  ziv.  18,  14). 

Li  tie  Lord's  Prayer, 

Hallowed  be  Thy  name  [Mm.  vL  9) 

has  the  same  meaning  in  the  celestial  sense.  The  same  is  trae 
of  "name"  (Ex.  xxiii  21 ;  Isa,  Ixiii.  16).  As  blasphemy  of  the 
Spirit  is  not  forgiven  unto  men  (according  to  the  words  in 
Matt.  xii.  31,  32),  and  as  this  is  what  is  meant  [by  this  com- 
mandment] in  the  celestial  sense,  it  is  added,  "for  Jehovah 
will  not  hold  him  guiltless  who  taketh  His  name  in  vain." 

300.  That  the  name  of  any  one  means  not  his  name  alone 
but  his  every  quality,  is  evident  from  the  use  of  names  in  the 
spiritual  world. 

No  man  there  retains  the  name  he  received  in  baptism,  or 
that  of  his  father  or  ancestry  in  the  world ;  but  every  one  is 
there  named  according  to  his  character,  and  angels  are  named 
according  to  their  moral  and  spiritual  life.  Such  are  meant  in 
these  words  of  the  Lord : — 

Jesus  said,  I  am  the  Good  Shepherd.  The  sheep  hear  His  voice,  and  He 
calleth  His  own  sheep  by  name  and  leadeth  them  out  {John  x.  11,  8). 

Also  in  these  words  : — 

Thou  hast  a  few  names  even  in  Sardis,  that  have  not  defiled  their  gar- 
ments. He  that  overcome th  I  will  write  upon  him  the  name  of  the  city 
New  Jerusalem,  and  My  new  name  {Apoc.  iii.  4,  12). 

Gkibriel  and  Michael  are  not  the  nances  of  two  persons  in 
heaven,  but  by  those  names  all  in  heaven  who  are  in  wisdom 
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zeBpeoting  the  Lord,  and  who  worship  Him  are  meant;  The 
names  of  persons  and  of  places  in  the  Word  do  not  mean  per- 
sons and  places,  but  the  things  of  the  church.  Nor  in  the  nat- 
ural world  does  a  name  mean  the  person's  name  only,  but  his 
character  also,  because  this  adheres  to  his  name ;  for  in  com* 
mon  conyersation  it  is  cusljomiary  to  say,  '<  This  he  does  for  the 
sake  of  his  name/'  or  <<  for  the  fame  of  his  name/'  or  **  this 
man  has  a  great  name/'  meaning  that  he  is  celebrated  for  such 
things  as  are  in  him,  as  for  talents,  erudition,  merits,  and  so 
on.  Who  does  not  know  that  he  who  disparages  and  calumni- 
ates any  one  in  name,  also  disparages  and  calumniates  the 
actions  of  his  life  ?  In  idea  the  two  are  joined  together,  and 
the  fame  of  his  name  is  thus  destroyed.  In  like  manner  one 
who  utters  the  name  of  a  king,  a  noble,  or  any  great  man,  with 
great  disrespect,  also  casts  opprobrium  upon  his  majesty  and 
dignity.  So  again  he  who  mentions  the  name  of  another  in  a 
tone  of  contempt,  at  the  same  time  belittles  the  acts  of  his  life. 
This  is  true  of  every  one.  According  to  the  laws  of  all  king- 
doms it  is  not  Uwftd  to  sully  and  wound  with  slander  any 
one's  name,  that  is,  his  character  and  consequent  reputation. 


THE  THIRD  COMMAITOMENT. 

BBMBMBER  THE  SABBATH  DAY  TO.  KEKP  IT  HOLT ;  SEX  DATS 

SHALT  THOU  LABOR  AND   DO  ALL  THY  WORK ;  BUT 

THE  SEVENTH  DAY  IS  THE  SABBATH  OF 

JEHOVAH  THY  OOD. 

301.  This  is  the  third  commandment,  as  may  be  seen  from 
Sx.  XX.  8-10,  and  Deut  v.  12-14.  In  the  natural  sense,  which 
is  the  sense  of  the  letter,  it  means  that  six  d^ys  are  for  man 
and  his  labors,  and  the  seventh  for  the  Lord  and  rest  for  man 
from  the  Lord.  In  the  original  tongue  Sahbath  signifies  rest 
With  the  children  of  Israel  the  Sabbath,  because  it  represented 
the  Lord,  was  the  sanctity  of  sanctities,  the  six  days  repre- 
senting His  labors  and  conflicts  with  the  hells,  and  the  seventh 
His  victory  over  them,  and  consequent  rest ;  and  as  that  day 
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waB  a  zepre8entalive  of  the  olose  of  the  whole  of  the  Lotd's 
work  of  redemptiott,  it  wae  hdiness  itself.  But  when  the  Lord 
eame  into  the  world,  tod  in  consequence  representations  of 
Him  ceased,  that  day  became  a  day  of  instruction  in  Divine 
things,  and  thus  also  a  day  of  rest  from  labors  and  of  medita- 
tion on  such  things  as  relate  to  salvation  and  eternal  life,  as 
also  a  day  of  love  towards  the  neighbor.  That  it  beeame  a  day 
of  instruction  in  Divine  things  is  evident  from  this, 

That  on  that  day  the  Lord  taught  in  the  temple  and  in  synagogueB 
(Mark  vi.  2 ;  Luke  iv.  16,  81,  82 ;  xiiL  10) ; 

And  that  He  said  to  the  man  who  was  healed,  Take  up  thy  bed  and 
walk  ;  and  to  the  Pharisees  that  it  was  lawful  lor  His  disciples  on  the 
Sabbath  day  to  pluck  the*  ears  of  corn  and  eat  (MaU,  xil.  1-0 ;  Mark  iL 
2&-28 ;  Luke  vi.  1-6 ;  John  v.  ft-19), 

each  of  these  particnlars  signifying  in  the  spiritual  sense  in^ 
struotion  in  doctrinals.  That  that  day  was  made  also  a  day  of 
love  towards  the  neighbor  is  evident  from  what  the  Lord  did 
and  taught  on  that  day  (MaH.  zii  1(X-14 ;  Mark  iiL  1-9 ;  Luke 
vi.  6-12  5  xiii.  10-18 ;  xiv.  1-7 ;  John  v.  9-19 ;  vii.  22,  23 ;  ix. 
14,  16), 

Prom  all  this  it  is  evident  why  the  Lord  said, 

That  He  is  Lord  also  of  the  Sabbath  {MaU,  xii.  8  ;  Mark  ii.  28  ;  Luke 
vL6); 

and  because  He  said  this,  it  follows  that  that  day  was  a  repre- 
sentative of  Him. 

802*  In  the  epirihial  sense,  this  commandment  signifies 
man's  reformation  and  regeneration  by  the  Lord,  <Hhe  six  da3rs 
of  labor"  signifying  his  warfare  against  the  flesh  and  its  lusts, 
and  at  the  same  time,  against  the  evils  aiid  falsities  that  are  in 
him  from  hell,  and  <<the  seventh  day"  signifying  his  conjunc- 
tion with  the  Lord,  and  regeneration  thereby.  That  man's  spir- 
itual labor  continues  as  long  as  that  warfare  lasts,  but  when 
he  is  regenerated  he  has  rest,  will  be  shown  in  what  is  to  be 
said  hereafter  in  the  chapter  on  Beformaticm  and  Begenera- 
tion,  eepecially  under  the  following  sections  there : — 

(1)  Regeneration  is  effected  in  a  manner  analogous  to  that 
in  which  man  is  conceived,  cazried  in  a  womb,  bom,  and  edu- 
cated. 
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(2)  The  first  act  ia  the  new  birth  is  called  ref oxmatiaii) 
which  belongs  to  the  nnderstanding ;  and  the  second  is  called 
regeneration,  which  belongs  to  the  will  and  therefrom  to  the 
nnderstanding. 

(3)  The  internal  man  is  to  be  reformed  first,  and  through 
that  the  eztemaL 

(4)  Then  a  conflict  arises  between  the  internal  and  the  ex- 
ternal man,  and  the  one  that  conquers  rules  the  other. 

(5)  The  regenerate  man  has  a  new  will,  and  a  new  under- 
standing ;  and  so  forth. 

The  reformation  and  regeneration  of  man  are  signified  by 
this  commandment  in  the  spiritual  sense,  because  they  coin- 
cide with  the  labors  and  combats  of  the  Lord  with  the  hells, 
and  with  His  rictory  oyer  them,  and  the  rest  that  followed. 
For  the  Lord  reforms  and  regenerates  man  and  renders  him 
spiritual  in  the  same  manner  in  which  He  glorified  His  Human 
and  made  it  Diyine ;  and  this  is  the  meaning  of  the  command 
to  ^^  follow  Him"  That  the  Lord  had  combats,  which  are  called 
<' labors/^  is  evident  from  Isa.  Uii.  and  Iziii;  and  that  like 
things  are  called  <' labors''  in  reference  to  men,  from  Isa.  Ixy. 
23 ;  Apoc.  ii.  2, 3. 

303.  In  the  celestial  sense,  this  commandment  means  con- 
junction with  the  Lord,  followed  by  peace,  because  of  protec- 
tion from  hell.  For  the  Sabbath  signifies  rest,  and  in  this  high- 
est sense,  peace ;  therefore  the  Lord  is  called  the  Prince  of 
Peace,  and  He  also  calls  Himself  <<  Peace,"  as  is  evident  from 
the  following  passages : — 

Unto  us  a  Child  is  bom,  unto  us  a  Son  Is  given ;  and  the  government 
shall  be  upon  His  shoul4er8 ;  and  His  name  shall  be  called  Wonderful, 
Counselor,  God,  Mighty,  Father  of  eternity.  Prince  of  Peace.  Of  the  in- 
crease of  His  government  and  peace  there  shall  be  no  end  (Isa,  ix.  0,  7). 

Jesus  said,  Peace  I  leave  with  you,  My  peace  I  give  unto  you  (John  xiv. 
27). 

Jesus  said,  These  things  have  I  spoken  unto  you  that  in  Me  ye  may 
hare  peace  (John  xvi.  83). 

How  beautiful  upon  the  mountains  are  the  feet  of  him  that  bringeth 
good  tidings,  that  poblisheth  peace; saying,  Thy  King  reigneth  (laa.  lU.  7). 

Jehovah  will  deliver  my  soul  in  peace  (Ps.  Iv.  18). 

Jehovah^s  work  is  peace ;  and  the  labor  of  righteousness  rest  and  se* 
cnrity  for  ever ;  that  My  people  may  abide  in  a  habitation  of  peace,  and  in 
tents  of  security,  in  quiet  resting-places  (Isa.  xzxii.  17,  18). 
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Jesus  said  to  the  seTenty  whom  he  sent  forth,  Into  whatsoever  house 
ye  enter,  first  say,  Feaoe  be  to  this  house  ;  and  il  a  son  of  peace  be  there, 
your  peace  shall  rest  upon  him  (Luke  z.  5, 6 ;  Matt,  x.  12-14). 

Jehovah  will  speak  peace  unto  His  people.  Ri^^Oaoasness  and  peace 
have  kissed  each  other  {Ps.  Izxxv.  8, 10). 

When  the  Lord  Himself  appeared  to  His  disciples,  He  said.  Peace  be 
unto  you  {John  zx.  19,  21,  26). 

HoieovBT,  the  state  of  peace  into  which  men  aie  to  come  from 
the  Lord  is  treated  of  in  Isa.  Ixv.,  Ixvi  and  elsewhere;  and 
those  will  come  into  that  state,  who  are  received  into  the  New 
Church  which  the  Lord  is  establishing  at  this  day.  What  peace 
is  in  its  essence^  which  is  the  peace  in  which  the  angels  of  hea- 
nren  and  those  who  are  in  the  Lord  are,  may  be  seen  in  the  work 
on  Heaven  and  Hell  (n.  284-2M).  From  aU  this  it  is  also  evi- 
dent why  the  Lord  called  Himself  ^  Lord  of  the  Sabbath/'  that 
is,  of  rest  and  peace. 

304.  Heavenly  peace,  which,  in  respect  to  the  hells,  is  that 
evils  and  falsities  shall  not  rise  up  from  them  and  break  forth, 
may  be  compared  in  many  respects  with  natural  peace;  as  with 
peace  after  war,  when  every  One  is  secure  from  enemies  and  is 
safe  in  his  own  city  and  home  and  living  in  his  own  fields  a£nd 
garden.  This  is  as  the  prophet  said  when  he  spoke  naturally 
of  heavenly  peace : — 

They  shall  sit  every  man  tinder  his  vine  and  under  his  fi^-tree,  and 
none  shall  malse  them  afraid  (Micah  iv.  4 ;  Isa,  Izv.  21-28). 

It  may  also  be  compared  to  recreations  of  mind  and  to  rest  after 
severe  labor,  and  to  the  consolation  felt  by  mothers  after  child- 
birth, when  their  parental  love  (called  storage)  manifests  itif  de- 
lights. It  may  also  be  compared  with  serenity  after  tempests, 
black  clouds,  and  thunders;  also  with  spring,  after  a  terrible 
winter  has  passed,  and  with  the  gladdening  influences  from  the 
new  growths  in  the  fields  and  the  blossoming  in  the  gardens, 
meadows,  and  woods ;  lind  again  with  the  state  of  mind  experi- 
enced by  those  who,  after  storms  and  dangers  on  the  sea,  reach 
a  port  and  set  foot  on  the  longed-for  land. 
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THE  FOURTH  COMMANDMENT. 

HONOR  THT  FATHER  AND  THY  MOTHER,  THAT  THY  DATS  MAY 
BE  PROLONGED,  AND  THAT  IT  MAY  BE  WELL  WITH 

THEE  UPON  THE  EARTH. 

306.  So  reads  tMs  commandment  in  JEx.  zx.  12;  D&ut.  y.  16. 
In  the  natural  sense,  which  is  that  ot  the  letter,  ^<to  honor  thy 
father  and  thj  mother"  means  to  honor  paronts,  to  be  ol^edient 
to  them,  to  be  devoted  to  them,  and  to  return  thanks  to  them 
for  the  benefits  they  confer,  which  are  that  they  proride  food 
and  clothing  for  their  children^  and  so  introduce  them  into  the 
world  that  they  may  act  in  it  as  civil  and  moral  persons ;  and 
introduce  them  also  into  heaven  by  means  of  the  precepts  o£ 
religion,  thus  providing  both  for  their  temporal  prosperity  and 
their  eternal  happiness.  All  this  parents  do  from  a  love  which 
they  have  from  the  Lo;rd,  in  whose  stea4  they  act.  In  a  rela- 
tive sense  it  means  that  if  parents  are  dead,  guardians  should 
be  honored  by  their  wacds.  In  a  broader  sense,  to  honor  the 
kin^  and  magistrates,  is  meant  by  this  commandment,  since 
these  provide  for  all  in  general  the  necessities  which  parents 
provide  in  particular.  In  the  broadest  sense  this  command-* 
ment  means  that  men  should  love  their  country,  since  it  sup- 
ports and  protects  them,  therefore  it  is  called  fatherland  from 
father.  But  to  country,  king  and  magistrates  honor  must  be 
rendered  by  parents  and  by  them  be  implanted  in  their  chil* 
dren. 

306.  In  the  spiritital  sense,  <<to  honor  father  and  mother" 
means  to  reverence  and  love  God  and  the  church.  In  this 
sense,  God  who  is  the  father  of  all,  is  meant  by  '<  father"  aoid 
the  church  by  <^mpther."  In  the  heavens  little  children  and 
the  angels  know  no  other  father  and  i^  other  mother,  since 
they  are  there  bom  anew  of  the  Lord  through  the  (diurch. 
Therefore  the  Lord  says  : — 

Call  no  man  your  father  on  the  earth ;  for  one  is  your  Pfttfaer,  who  is 
in  the  heavens  (Matt,  zxiii.  9). 

This  was  said  with  reference  to  children  and  angels  in  heaven, 
and  not  of  children  and  men  on  earth.    The  Lord  teaches  the 
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sajne  thing  in  the  common  prayer  of  the  GhriBtian  ehnrches, 
«  Our  Father  who  art  in  the  heavens,  hallowed  be  Thy  name.'' 
In  the  spiritual  sense,  <<  mother''  means  the  chnrch,  because  as 
a  mother  on  earth  nourishes  her  children  with  natural  food; 
so  does  the  church  nourish  her  children  with  spiritual  food, 
and  this  is  why  the  church  is  frequently  called  '<  mother"  in 
the  Word,  as  in  Hosea : — 

Plead  with  your  mother ;  she  is  not  my  wife,  and  I  am  not  her  husband 
(U.  2,  6). 

In  Isaiah : — 

Where  is  the  bill  of  your  mother's  diYorcement,  whom  I  have  put  away  ? 
(1.  1 ;  Ezek,  zvi.  45 ;  ziz.  10). 

And  in  the  Gospels  :* — 

Jesos  stretched  forth  His  hand  towards  His  disoiples,  and  said,  My 
mother  and  My  breUiren  are  these  who  hear  the  Word  of  God  and  do  it 
{MaU.  xii.  48-50 ;  Mark  ill  8^-35 ;  Lvke  vill  21 ;  John  zix.  25-27). 

807.  In  the  celestial  sense,  '^  father"  means  our  Lord  Jesus 
Christ,  and  <<  mother"  the  communion  of  saints,  which  means  the 
Lord's  church  spread  throughout  the  whole  world.  That  the 
Lord  is  the  Father,  is  evident  from  the  following  passages : — 

XTnto  OS  a  Child  is  bom,  unto  us  a  Son  is  given.  His  name  is  God, 
Mighty,  Father  of  eternity.  Prince  of  Peace  {IscL.  Ix.  6). 

Thou  art  our  Father ;  Abraham  knoweth  us  not  and  Israel  doth  not 
acknowledge  us ;  Thou  art  our  Father,  our  Redeemer  from  everlasting  is 
Thy  name  (Isa.  Ixiii.  16). 

Philip  said,  show  us  the  Father ;  Jesus  saith  unto  him.  He  that  seeth 
Me  seeth  the  Father ;  how  sayest  thou  then.  Show  us  the  Father  ?  Believe 
Me  that  I  am  in  the  Father,  and  the  lather  in  Me  (John  ziv.  8-11 ;  also 
xii,  45). 

That ''  mother"  in  this  sense  means  the  Lord's  chtirch,  is  evident 
from  the  following  passages : — 

I  saw  the  holy  city,  New  Jerusalem,  made  ready  as  a  bride  adorned  for 
her  husband  {Apoc,  xxi.  2). 

The  angel  said  to  John,  Come  hither,  I  will  show  thee  the  bride,  the 
wife  of  the  Lamb ;  and  he  showed  me  the  city,  the  holy  Jerusalem  (Apoc, 
xti.  9,  10). 

The  time  of  the  marriage  of  the  Lamb  is  come,  and  His  wife  hath  made 
henelf  ready :  Blessed  are  they  that  have  been  called  unto  the  marriage 
supper  of  the  Lamb  (Apoc  xix.  7,  9).  (See  also  Jfatt.  i&  16 ;  Mark  ii  19, 
20;  Xidbe  v  84, 85 ;  John  iiL  29 ;  xix.  26-27.) 
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That  <Hhe  New  Jerusalem''  means  the  New  Churoli  which  the 
Lord  is  at  this  day  establishing,  may  be  seen  in  the  ApoealypsB 
Bevealed  (n.  880,  881) ;  this  church,  and  not  the  preceding,  is 
the  wife  and  the  mother  in  this  sense.  The  spiritual  offspring 
which  are  bom  from  this  marriage  are  the  goods  of  charity  and 
the  truths  of  faith;  and  those  who  are  in  these  from  the  Lord, 
are  called  <<sons  of  the  marriage,"  '^sons  of  God,"  and  ''bom 
of  God." 

308.  It  must  be  kept  in  mind  that  a  Divine-heavenly  sphere 
of  love  continually  goes  forth  from  the  Lord  toward  all  who 
embrace  the  doctrine  of  His  church,  who  are  obedient  to  Him, 
as  children  are  to  their  father  and  mother  in  the  world,  who 
devote  themselves  to  Him,  and  who  wish  to  be  fed,  that  is,  in- 
structed by  Him.  From  this  heavenly  sphere  a  natural  sphere 
aris^,  which  is  one  of  love  towards  infants  and  children.  This 
is  a  most  universal  sphere,  affecting  not  only  men,  but  also 
birds  and  beasts  and  even  serpents ;  nor  animatie  things  only, 
but  also  things  inanimate.  But  that  the  Lord  might  operate  up- 
on these  even  as  upon  spiritual  things.  He  created  a  sun  po  be 
in  the  natural  world  like  a  father,  the  earth  being  like  a  mother. 
Ear  the  sun  is  like  a  common  father  and  the  earth  like  a  com- 
mon mother  from  the  marriage  of  which  all  the  vegetation  that 
adorns  the  surface  of  the  earth  is  produced.  From  the  influx 
of  that  heavenly  sphere  into  the  natural  world,  come  the  mar- 
velous developments  of  vegetation  from  seed  to  fruit,  and 
again  to  new  seed.  It  is  from  this  also  that  many  kinds  of 
plants  turn,  as  it  were,  their  faces  to  the  sun  during  the  day, 
and  turn  them  away  when  the  sun  sets.  It  is  from  this  also 
that  there  are  flowei^  that  open  at  the  rising  of  the  sun  and 
close  at  his  setting.  It  is  from  this  also  that  the  song-birds  sing 
sweetly  at  the  early  dawn,  and  likewise  after  they  have  been 
fed  by  their  mother  earth.  Thus  do  all  these  honor  their  father 
and  mother.  They  all  bear  testimony  that  in  the  natural  world 
the  Lord  provides  through  the  sun  and  the  earth  all  necessities 
both  for  animate  and  inanimate  things.  Therefore  it  is  said 
in  David: — 

Praise  ye  Jehovah  from  the  heavens ;  praftse  ye  Him,  sun  and  moon ; 
praise  Him  f lom  the  earth,  ye  dragons  and  aU  deeps ;  praise  Him,  f mitfol 
trees  and  all  cedars ;  beasts  and  all  cattle ;  creeping  things  and  flying 
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fowl ;  kings  of  the  earth  and  all  peoples;  young  men  and  maidens  (Ps. 
czlyiiLl-12); 

and  in  Jch  .*• — 

Ask,  I  pray,  the  beasts  and  they  shall  teach  thee  ;  or  the  fowls  of  the 
air,  and  they  shall  tell  thee ;  or  the  shrub  of  the  earth,  and  it  shall  leach 
thee ;  and  the  fishes  of  the  sea  shall  declare  tuito  thee.  Who  doth  not 
know  from  all  these  things  that  the  hand  ci  Jehovah  hath  wrought  this  ? 
(xil  7-^). 

"Ask  and  they  will  tea»ch/'  signifies  to  observe,  study,  and 
judge  from  these  things  that  the  Lord  Jehovah  created  them. 


THE  TIFTH  COMMANDMENT. 

THOU    SHALT   NOT    KILL. 

309.  In  the  natural  sense^  this  commandment  "  Thou  shalt 
not  kill'^  means  not  to  kill  a  man,  and  not  to  inflict  upon  him 
any  wound  from  which  he  may  die,  also  not  to  maim  his  body. 
It  means  also  not  to  inflict  any  deadly  harm  upon  his  name  and 
fame,  since  with  many  fame  and  life  go  hand  in  hand.  In  a 
broader  natural  sense,  murder  means  enmity,  hatred,  and  re- 
venge, which  breathe  slaughter ;  for  in  them  murder  lies  con- 
cealed as  fire  in  wood  under  ashes.  Infernal  fire  is  nothing 
else ;  hence  the  expressions,  to  be  inflamed  with  hatred,  to  bum 
with  revenge.  These  passions  are  murder  in  intention,  not  in 
act ;  but  if  fear  of  the  law  or  of  retaliation  and  revenge  were 
removed  from  them,  they  would  break  forth  into  act,  especially 
if  there  is  treachery  or  ferocity  in  the  intention.  That  hatred 
is  murder,  is  evident  from  these  words  of  the  Lord : — 

Ye  have  heard  that  it  was  said  by  them  of  old  time,  Tliou  shalt  not 
kill ;  and  whosoever  shall  kill  shall  be  in  danger  of  the  judgment.  But  I 
say  unto  you,  that  whosoever  is  angry  with  his  brother  rashly  shall  be  in 
danger  of  the  judgment.  But  whosoever  shall  say  to  his  brother,  Raca, 
shall  be  in  danger  of  the  council,  and  whosoever  shall  say,  Thou  fool^ 
shall  be  hi  danger  of  the  hell  of  fire  {Matt.  v.  21,  22). 

This  is  because  whatever  pertains  to  the  intention  pertains  also 
to  the  will,  and  so  essentiallj  to  the  deed. 
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310.  In  the  gpvritual  sense,  muider  meiEtnB  all  modes  of  kill- 
ing and  destroying  the  souls  of  men,  which  modes  are  various 
and  manifold,  as  for  example,  turning  men  away  from  God,  re- 
ligion, and  Divine  worship  by  insinuating  scandalous  thoughts 
against  these,  or  by  inducing  such  persuasions  as  cause  aver- 
sion and  even  abhorrence.  Such  murderers  are  all  the  devils 
and  satans  in  hell,  with  whom  those  in  this  world  who  violate 
and  prostitute  the  sanctities  of  the  church  are  in  conjunction. 
Those  who  destroy  souls  by  falsities  are  meant  by  the  king  of 
the  abyss,  who  is  called  <<  Abaddon"  or  <<  Apollyon,''  that  is,  the 
Destroyer  (Apoe.  ix.  11) ;  and  in  the  prophetic  Word  [those 
whom  they  destroy]  are  meant  by  "  the  slain,"  as  in  the  fol- 
lowing passages : — 

Thus  said  Jehovah  God,  Feed  the  flock  of  slaughter  which  their  pos- 
sessora  have  slain  (ZecA.  xi.  4,  6,  7). 

We  are  killed  aU  the  day  long ;  we  are  counted  as  a  flock  for  the 
slaughter  {Ps.  xliv.  22,  28). 

Jacob  shall  cause  them  that  come  to  take  root  Is  he  slain  according 
to  the  slaughter  of  them  that  are  slain  by  him  ?  (Isa.  xxvii.  6,  7). 

The  thief  cometh  not  but  to  steal  and  to  kill  the  sheep ;  I  am  come 
that  they  may  have  life  and  abundance  {John  x.  10). 

(Besides  elsewhere,  as  in  Isa.  xiv.  21 ;  xxvi.  21 ;  £x^.  xxxvii  9 ;  Jer,  iv. 
81 ;  xii.  8  ;  Apoc.  ix.  4,  6 ;  xi.  7.) 

And  therefore  the  devil  is  called : — 

A  murderer  from  the  beginning  {John  viiL  44). 

311.  In  the  celestial  sense,  to  kill  means  to  be  rashly  angry 
with  the  Lord,  to  hate  Him,  and  to  wish  to  blot  out  His  name. 
It  is  said  of  such  that  they  crucify  the  Lord,  and  this  they 
would  do,  as  the  Jews  did,  if  He  were  to  come  again  into  the 
world  as  before.    This  is  meant  by  : — 

A  Lamb  standing  as  though  it  had  been  slain  {Apoe.  v.  6 ;  xiil.  8). 
Also  by  the  Lord's  being  crucified  {Apoe,  xi.  8 ;  He&.  vi.  6  ;  Ool,  ill.  1). 

312.  The  nature  of  man's  internal,  unless  it  is  reformed  by 
the  Lord,  has  been  made  evident  to  me  from  seeing  the  devils 
and  satans  ih  hell ;  for  they  have  it  constantly  in  mind  to  kill 
the  Lord ;  and  as  they  cannot  do  this  they  are  in  the  endeavor 
to  kill  those  who  are  devoted  to  the  Lord ;  but  not  being  able, 
as  men  are  in  the  world,  to  do  this,  they  make  every  effort  to 
destroy  their  souls,  that  is,  to  destroy  faith  and  charity  in  thenu 
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With  such,  essential  hatred  and  revenge  appear  like  lurid  and 
glowing  fires — ^hatred  like  a  lurid  fire,  and  revenge  like  a  glow- 
ing fire — ^yet  these  are  not  fires,  but  appearances.  The  cruel- 
ties of  their  hearts  sometimes  appear  above  them  in  the  air  like 
contests  with  angels  and  their  slaughter  and  overthrow.  Such 
direful  mockeries  arise  from  their  wrath  and  hatred  against 
heaven.  Moreover,  at  a  distance,  these  same  spirits  appear  like 
wild  beasts  of  every  kind,  as  tigers,  leopards,  wolves,  foxes, 
dogs,  crocodiles,  and  all  kinds  of  serpents ;  and  when  thej  see 
gentle  animals  in  representative  forms,  they  rush  upon  them 
in  fantasy  and  strive  to  tear  them  in  pieces.  They  came  to  my 
sight  like  dragons  standing  near  women  with  whom  there  were 
little  children,  whom  they  were  endeavoring,  as  it  were,  to  de- 
vour (according  to  what  is  recorded  in  the  twelfth  chapter  of 
the  Apocalypse) ;  but  these  were  nothing  else  than  representar 
tions  of  hatred  against  the  Lord  and  His  New  Church.  That 
men  in  the  world  who  wish  to  destroy  the  Lord's  church  are 
like  these  spirits  is  not  evident  to  their  companions ;  and  for 
the  reason  that  their  bodies,  through  which  they  practise  the 
moralities,  absorb  and  conceal  these  things.  But  to  the  angels, 
who  behold  their  spirits  and  not  their  bodies,  they  appear  in 
forms  like  those  of  the  devils  above  described.  Who  could  have 
known  such  things  had  not  the  Lord  opened  the  sight  of  some 
one,  and  given  him  the  ability  to  look  into  the  spiritual  world  ? 
Otherwise,  would  not  these,  together  with  other  most  import 
tant  matters,  have  lain  concealed  from  man  for  ever  ? 


THE    SIXTH    COMMANDMENT. 

THOU  SHALT  NOT  COMMIT  ADULTERY. 

313.  In  the  natural  sense^  this  commandment  means  not 
only  not  to  commit  adultery,  but  it  refers  also  to  willing  and 
doing  obscene  things  and  thinking  and  speaking  about  lasciv- 
ious .things.  That  merely  to  lust  is  to  commit  adultery,  is  evi- 
dent from  the  Lord's  words : — 

Ye  have  heard  tfiat  It  was  said  by  them  of  old  time,  Thou  shalt  not 
commit  adultery.   But  I  say  unto  you,  that  every  one  that  looketh  on. 
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another  man's  wife  to  hist  after  her,  hath  committed  adultery  with  her 
already  in  his  heart  {MaU,  v.  27,  28). 

The  reason  of  this  is  that  when  lust  enters  the  will  it  beoomeSi 
as  it  wepe,  deed ;  for  allurement  enters  into  the  understanding 
onlj,  but  into  the  will,  intention ;  and  the  intention  of  a  lust 
is  a  deed.  But  more  on  this  subject  may  be  seen  in  the  work 
on  Marriage  Love  and  Scortatary  Love  (Amsterdam,  1768), 
which  treats,  On  the  Opposition  of  Marriage  to  Scortatorj  Love 
(n.  423-443) ;  On  Fornication  (n.  444-460) ;  On  Adulteries  and 
Idle  Different  Kinds  and  Degrees  of  Adultery  (n.  478-499) ;  On 
the  Lust  of  Defloration  (n.  501-605)  ;  On  the  Lust  for  Variety 
(n.  506-^10) ;  On  the  Lust  of  Violation  (n.  511,  512) ;  On  the 
Lust  of  Seducing  Innocences  (n.  513, 514) ;  On  tiie  Imputation 
of  Scortatory  Love  and  of  Marriage  Love  (n.  523-531).  All 
of  these  things  are  meant  by  this  commandment  in  the  natural 
sense. 

314.  In  the  spiritual  sense^  ^^  to  commit  adultery''  means  to 
adulterate  the  goods  of  the  Word  and  to  falsify  its  truths. 
That  "  to  commit  adultery^'  means  this  also,  has  been  hitherto 
unknown,  because  the  spiritual  sense  of  the  Word  has  been 
hitherto  concealed.  That  such  is  the  meaning  in  the  Word  of 
^  to  commit  adultery ,''  **  to  adulterate,"  anfi  **  to  commit  whore- 
dom'' is  evident  from  the  following  passages : — 

Hon  ye  to  and  fro  through  the  streets  of  Jerusalem,  and  seek  if  ye  can 
find  a  man  that  ezecateth  judgment,  and  seeketh  the  truth.  When  I  had 
fed  them  to  the  full,  they  committed  adultery  {Jer.  v.  1,  7). 

In  the  prophets  of  Jerusalem  I  have  seen  a  horrible  stubbornness  in 
adulterating  and  walking  in  a  lie  (Jer.  xxiii.  14). 

They  have  wrought  folly  in  Israel,  and  have  committed  whoredom, 
and  have  spoken  My  Word  falsely  (Jer.  xxix.  23). 

They  committed  whoredom,  because  they  have  left  Jehovah  (Hoa.  iv. 
10). 

I  will  cut  off  the  soul  that  tumeCh  unto  them  that  have  familiar  spirits 
and  unto  the  wizards,  to  go  a  whoring  after  them  (Lev.  zx.  6). 

A  covenant  shall  not  be  made  with  the  inhabitants  of  the  land,  lest 
they  go  a  whoring  after  their  gods  {Ex,  xxziv.  16). 

Because  Babylon  adulterates  and  falsifies  the  Word  more  than 

others,  she  is  called  the  great  harlot,  and  it  is  said  of  h^r  in 

the  Apocalypse: — 

Babylon  hath  given  all  nations  to  drink  of  the  wine  of  the  anger  of 
her  lomioatifMi  {Apoc,  xiv.  8). 


K.  814]  THE  DECALOGUE  399 

The  angel  said,  I  will  show  unto  thee  the  judgment  of  the  great  bar- 
lot ;  with  whom  the  kings  of  the  earth  committed  whoredom  (Apoe.  xvil 
1,2). 

For  He  hath  judged  the  great  harlot  that  corrupted  the  earth  with  her 
whoiedom-(ilj>oc.  ziz.  2). 

Because  the  Jewish  nation  had  falsified  the  Word,  it  was  called 
by  the  Lord : — 

An  adulterous  generation  {Matt.  xii.  89 ;  xvl.  4  ;  Mark  viiL  88) ; 
And  the  seed  of  the  adulterer  (laa,  Ivii.  8). 

Thei»  are  many  other  passages  wheie  *'  adulteries'^  and  '<  whore- 
doms^' mean  adulterations  and  falsifications  of  the  Word  (aa 
in  Jar.  ui  6,  8  J  xiii.  27;  Uzsk.  xvL  16, 16>  26,  28,  29,  32,  33; 
xxiii.  2, 3, 6,  7, 11, 14, 16, 17  j  Eos.  v.  3 ;  vi.  10 ;  Nahum  iii.  4). 

316.  In  the  aeleftial  sensey  <^to  commit  adultezy"  means  to 
deny  the  holiness  of  the  Won^  and  to  profane  it.  This  mean- 
ing follows  from  the  preceding  spiritual  meaning,  which  is  to 
adulterate  its  goods  and  to  falsify  its  truths.  The  holiness  of 
the  Word  is  denied  and  profaned  by  those  who  in  heart  ridi-^ 
cule  all  things  of  the  church  and  of  religion,  for  in  the  Chris- 
tian world  all  things  of  the  church  and  of  religion  are  from  the 
Word. 

316.  There  are  many  causes  which  make  a  man  to  seem 
chaste,  not  only  to  others  but  also  to  himself,  when,  in  fact,  he 
is  wholly  unclmste;  since  he  does  not  know  that  when  a  Itist 
occupies  the  will  it  is  a  deed  and  cannot  be  removed  except  by 
the  Lord  after  repentance.  A  man  is  ndt  made  chaste  by  ab- 
staining from  doing,  but  by  abstaining  from  willing  because  it 
is  a  sin  when  the  doing  is  possible.  Just  so  far  as  any  one  ab- 
stains from  adulteries  and  whoredoms,  solely  from  feax  of  the 
civil  law  and  its  penalties ;  from  fear  of  the  loss  of  reputation 
and  thus  of  honor ;  from  fear  of  the  diseases  arising  from  them ; 
from  fear  of  the  wife's  upbiaidings  at  home,  and  the  c^onse- 
quent  intranquillity  of  life ;  from  fear  of  the  vengeance  of  the 
hnsband  and  relatives,  or  of  being  beaten  by  their  servants ; 
or  because  of  avarice,  or  any  infirmity  caused  by  disease  or 
abuse  or  age  or  any  other  cause  of  impotence ;  even  if  he  ab- 
stains on  account  of  any  natural  or  moral  law,  and  not  at  the 
same  time  on  account  of  spiritual  law;  be. is  nevertheless  in- 
wardly an  adulterer  and  a  fornicator.  For  he  none  the  less  be- 
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lieres  tha;t  adtdteries  and  whoiedoms  are  not  sins,  and  theie- 
f ore  he  does  not  in  his  spirit  make  them  tmlawf nl  before  God ; 
and  thus  in  spirit  he  commits  them,  even  if  he  does  not  com- 
mit them  in  the  body  before  the  world  |  and  in  consequence^ 
when  after  death  he  becomes  a  spirit  he  speaks  openly  in  favor 
of  them.  Ftirthermore,  adulterers  may  be  compared  to  cove- 
nant-breakers who  violate  compacts ;  also  to  the  satyrs  and  pri- 
apt  of  the  ancients,  who  roamed  in  forests,  crying  out,  "Where 
are  there  virgins,  betrothed  maidens,  and  wives,  to  sport  with  ?'' 
Moreover,  in  the  spiritual  world  adulterers  actually  appear  like 
satyrs  and  priapu  They  may  also  be  compared  to  rank  he- 
goats^  or  to  dogs  that  run  about  the  streets,  looking  about  and 
smelling  for  female  dogs  to  satiate  their  lasciviousness;  and  so 
on.  When  they  become  husbands  their  virility  may  be  likened 
to  the  blossoming  of  tulips  in  ipring,  which  in  a  month  lose 
their  flowers  and  wither. 


THE  SEVENTH  COMMANDMENT. 

THOX7  SHALT  KOT  STEAL. 

S17.  In  the  naiurcd  sense,  this  commandment  meamB,  ac- 
cording to  its  letter,  not  to  steal  or  to  rob  or  to  commit  piracy 
in  time  of  peace ;  and  in  general,  not  to  take  away  any  one's 
goods  secretly  or  imder  any  pretext.  It  also  extends  to  all  im- 
postures and  illegitimate  gains,  usuries  and  exactions ;  and 
again  to  frauds  in  paying  taxes  and  duties  and  in  discharging 
debts.  Laborers  transgress  this  commandment  when  they  do 
their  work  \mf aithfully  and  deceitfully ;'  merchants,  when  they 
practice  deceit  in  their  merchandise,  in  weight,  in  measure,  and 
in  their  accounts ;  officers,  when  they  deduct  irom  the  soldiers' 
wages;  judges,  when  they  give  judgment  for  firiendship,  re- 
ward, relationship,  or  others  reasons,  preventing  law  and  evi- 
dence, and  so  depriving  others  of  the  goods  which  they  right- 
fully possess. 

318.  In  the  spiritual  sense,  to  steal  means  to  deprive  others 
of  the  truths  of  their  faith,  which  is  done  by  means  of  falsities 
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and  herefliies.  Priests,  who  minister  solely  for  gain  or  from  a 
lust  for  honor,  and  teaoh  what  they  see  or  might  see  from  the 
Word  to  be  untrue,  are  spiritual  thieves,,  since  they  take  away 
from  the  people  the  means  of  salvation,  which  are  the  truths 
of  faith.  Such  are  called  thieves  in  the  Word,  in  the  follow- 
ing passages : — 

He  that  entereth  not  by  the  door  into  the  aheepf  old,  but  climbeth  up 
some  other  way,  the  same  is  a  thief  and  a  robber.  The  thief  oometh  not 
but  to  steal,  and  to  kill,  and  to  destroy  (John  x.  1,  10). 

Lay  not  up  treasures  upon  earth,  but  in  heaven,  where  thieves  do  not 
o<»ne  and  steal  {Matt.  vi.  10,  20). 

If  thieves  come  to  thee,  if  robbers  by  night,  how  art  thou  cut  off ;  will 
they  not  steal  what  is  enough  for  them  ?  (Obad.  verse  6). 

They  shall  run  to  and  fro  in  the  city ;  they  shall  run  upon  the  wall, 
they  shaU  climb  up  upon  the  houses ;  they  shall  enter  in  at  the  windows 
like  a  thief  {Joei  U.  9). 

They  have  committed  falsehood,  and  the  thief  cometh  in,  and  the  troop 
spreadeth  itself  without  (Ho%,  yii.  1). 

319.  In  the  celestial  sense,  thieves  mean  those  who  take  away 
from  the  Lord  His  Divine  power;  also  those  who  claim  for 
themselveis  His  merit  and  righteousness.  These,  even  if  they 
adore  God,  still  do  not  trust  in  Him  but  only  in  themselveSi 
and  also  do  not  believe  in  God,  but  only  in  themselves. 

820.  Those  who  teach  what  is  false  and  heretical  and  per** 
Buade  the  common  people  that  it  is  true  and  orthodox,  although 
they  read  the  Word,  and  from  it  may  know  what  is  false  and 
what  is  true,  also  those  who  by  fallacies  confirm  falsities  of 
religion  and  seduce  men  thereby,  may  be  compared  to  impos- 
tors and  their  impostures  of  all  kinds;  and  because  such  im- 
postures are  in  the  spiritual  sense  essentially  thefts,  such  per^ 
sons  may  be  compared  to  counterfeiters  who  strike  false  coins 
and  gild  them  or  give  them  outwardly  the  color  of  gold,  and 
pass  them  for  pure  coins;  then  again  to  those  who  know  how 
to  out  and  polish  crystals  skilfully  and  harden  them,  and  who 
sell  them  for  diamonds ;  also  to  men  who  carry  apes  or  mon- 
keys, elothed  like  men  and  with  veiled  faces  on  horses  or  mules 
through  cities,  and  proclaim  that  these  are  noblemen  of  an  an- 
cient stock.  They  axe  also  like  those  who  put  on  false  faces 
smeared  with  paints  of  various  colors,  over  the  living  and  nat- 
ural face,  concealing  its  beauty;  and  they  are  also  like  men 
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who  exhibit  selenite  and  mioa,  which  shine  as  if  from  gold  and 
silver,  and  try  to  sell  them  as  coming  from  yeins  that  are  very 
precious.  They  may  also  be  likened  to  those  who  by  theatri- 
cals lead  men  away  from  true  Divine  worship,  or  from  churches 
to  playhouses.  Those  who  establish  all  kinds  of  falsity,  regard- 
ing truths  as  of  no  moment,  and  who  discharge  priestly  func- 
tions solely  for  gain  and  a  lust  for  honor,  being  thus  spiritual 
thieves,  may  be  likened  to  those  thieves  who  carry  keys  where- 
with they  can  open  the  door  of  any  house ;  also  to  leopards  and 
eagles,  that  with  sharp  eyes  search  for  the  fattest  prey« 


THE  -EIGHTH  COMMANDMENT. 

THOU   SHALT  KOT   BEAB   FAL8B   WITNESS    AQAISBT  TH7 

KEXOHBOB. 

321.  <<  Bearing  false  witness  against  the  neighbor,''  or  testi- 
fying falsely,  means,  in  the  natural  sense  nearest  to  the  letter, 
to  act  the  part  of  a  false  witness  before  a  judge,  or  before  others 
not  in  a  court  of  justice,  against  one  who  is  rashly  accused  of 
any  evil,  and  to  support  the  accusation  by  the  name  of  God  or 
anything  else  that  is  holy  or  by  one's  personal  influence  and  the 
strength  of  his  personal  reputation.  In  a  wider  nktural  sense 
this  commandment  forbids  all  kinds  of  lies  and  hypocrisies  in 
civil  life  which  look  to  an  evil  end ;  also  traducing  and  defam- 
ing the  neighbor,  to  the  injury  of  his  honor,  name,  and  fame, 
on  which  the  man's  whole  character  depends.  In  the  widest 
natural  sense,  the  commandment  forbids  plots,  cunning  devices, 
and  premeditated  evils  against  any  one,  which  spring  from  va- 
rious sources,  as  enmity,  hatred,  revenge,  envy,  emulation,  and 
the  like.  For  these  evils  conceal  within  them  the  bearing  of 
false  witness. 

322.  In  the  spiritual  sense,  <<  bearing  false  witness"  means 
to  persuade  that  falsity  of  belief  is  true  belief  and  evil  of  life 
is  good  of  life,  and  the  reverse,  doing  this  from  purpose,  not 
from  ignorance ;  that  is,  doing  this  after  one  has  learned  what 
is  true  and  good,  not  before ;  for  the  Lord  says : — 
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If  ye  were  blind,  ye  would  have  no  sin ;  but  now  ye  aay,  We  see; 
therefore  your  sin  remaineth  {John  ix.  41). 

In  the  Word  this  kind  of  falsehood  is  called  a  "  lie"  and  the 
intent  is  called  *'  deceit,"  as  in  the  following  passages : — 

We  have  made  a,"  covenant  with  death,  and  with  hell  we  have  made 
Tision,  for  we  have  made  a  lie  our  trust,  and  in  falsehood  have  we  hid 
ourselves  (/so.  xzviii.  15). 

This  is  a  rebellious  people,  lying  sons,  they  will  not  hear  the  law  of  Je^ 
faovah  (Jso.  zzx.  9). 

From  the  prophet  even  unto  the  priest  every  one  worketh  a  lie  (Jer. 
viU.  10). 

The  inhabitants  speak  a  lie,  their  tongue  is  deceitful  in  their  mouth 
{Micah  vi.  12). 

Thou  wilt  destroy  them  that  speak  a  lie  ;  Jehovah  abhorreth  the  man 
of  deceit  (Ps.  v.  6), 

They  have  taught  their  tongue  to  speak  a  lie  ;  their  habitation  is  in  the 
midst  of  deceit  {Jer.  ix.  6,  6). 

Because  a  '4ie"  means  what  is  false,  the  Lord  says: — 

Tliat  when  the  devil  speaketh  a  lie,  he  speaketh  from  his  own  {John 
viu.  44). 

C  A  lie"  signifies  what  is  false,  and  false  speaking,  in  the  fol- 
lowing places  also:  Jer.  zxiii.  14,  32;  Ezek,  xiiL  6-9;  xxi.  29; 
ffos,  vii.  1 ;  xii.  1 ;  Nahum  iii.  1 ;  Ps,  cxx.  2,  3). 

323.  In  the  celestiaZ senseyh&aknng  false  wii;ness  means  blas- 
pheming the  Lord  and  the  Word,  thus  banishing  truth  itself 
from  the  church ;  for  the  Lord  is  the  Truth  itself,  as  likewise 
the  Word.  On  the  other  hand,  to  bear  witness  in  this  sense, 
means  to  speak  the  truth,  and  testimony  means  the  truth  itself. 
For  this  reason  the  Decalogue  is  called  the  "testimony"  {Ex. 
XXV.  16,  21,  22 ;  xxxi.  7, 18 ;  xxxii.  15, 16 ;  xl.  20 ;  Lev.  xvi.  13 ; 
Num.  xyii.  4,  7, 10).  And  because  the  Lord  is  the  truth  itself, 
He  says  of  Himself,  that  He  bears  witness, 

That  the  Lord  is  the  very  truth  (John  xiv.  6 ;  Apoc.  iii.  7,  14)  ; 
And  that  He  bears  witness,  and  witnesses  of  Himself  {John  UL 11 ;  viii. 
ia-19 ;  XV.  26  ;  xviii.  87,  88). 

324.  Those  who  speak  falsities  from  deceit  or  purpoeely, 
uttering  them  in  a  tone  imitative  of  spiritual  affection  (and  stUl 
more  if  they  mingle  with  them  truths  from  the  Word,  'vrhich 
are  thus  falsified),  weie  by  the  ancients  called  soioerers  (on 
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whom  see  the  Apocalypse  Revealed^  n.  462),  also  pythonSi  and 
seipents  of  the  tree  of  the  knowledge  of  good  and  evil.  These 
falsifiers,  liars,  and  deoeiveis  may  be  likened  to  men  who  talk 
to  those  they  hate  in  a  bland  and  friendly  manner,  and  while 
talking  hold  behind  them  a  dagger  with  w^ich  to  kill.  They 
may  also  be  likened  to  those  who  poison  their  swords  and  thus 
attack  their  enemies ;  or  to  those  who  mix  hemlock  with  water, 
or  who  poison  with  wine  and  sweetmeats.  They  may  also  be 
likened  to  handsome  and  seductive  harlots  infected  with  vene- 
real diseases ;  to  stinging  shrubs,  which  when  brought  near  to 
the  nostrils,  hurt  the  olfactory  fibers ;  to  sweetened  poisons ; 
and  also  to  ordure,  which  when  dried  emits  in  autumn  a  fra- 
grant odor.  Such  are  described  in  the  Word  by  leopards  (see 
the  Apocalypae  Hevealed,  n.  572). 


THE  NINTH  AND  TENTH  COMMANDMENTS. 

THOU  SHALT  NOT  COVET  THT  KEIOHBOB^S   HOUSE  *,  THOU  SHALT 

NOT  COVET  THY  NBIOHBOB's  WIFE,  KOB  HIS  ICANSBBVANT, 

NOB  HIS  MAIDSEBVANT,  NOR  HIS  OX,  KOB  HIS  ASS, 

KOB   ANTTHIKO   THAT    IS   THT   KEIGHBOB's. 

825.  In  the  catechisms  now  in  use,  this  commandment  is  di- 
vided into  two,  one  forming  the  ninth,  which  is,  '<Thou  shalt 
not  covet  thy  neighbor's  house ;"  and  the  other  the  tenth,  which 
is, ''  Thou  shalt  not  covet  thy  neighbor's  wife,  nor  his  manser- 
vant, nor  his  maidservant,  nor  his  ox,  nor  his  ass,  nor  anything 
that  is  thy  neighbor's."  As  these  two  commandments  consti- 
tute one  thing,  and  in  £x.  xx.  17 ;  Deut  v.  21,  one  verse,  I  have 
undertaken  to  treat  of  the  two  together ;  not  wishing  them  to 
be  joined  together  as  one  commandment,  but  rather  that  as 
heretofore  they  be  kept  separate  as  two,  since  the  command- 
ments are  called  (in  the  Hebrew)  the  Ten  Words  (Ex,  zxxiv. 
28 ;  Dent,  iv.  13 ;  x.  4). 

326.  These  two  commandments  have  relation  to  all  the  pre* 
eeding  ones,  and  teach  and  enjoin  not  only  that  evils  must  not 
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be  done,  bat  also  that  they  must  not  be  lusted  aiter^  conse- 
quently that  evils  pertain  not  solely  to  the  external  man,  but 
also  to  the  internal ;  since  he  who  refrains  from  doing  evils 
and  yet  lusts  to  do  them,  still  does  them.  For  the  Lord  says : — 

If  any  one  lusta  after  anotber^B  -wife,  be  baa  committed  adultery  with 
ber  already  in  bis  beart  {MaU,  v.  27,  28) ; 

and  the  external  man  becomes  internal,  or  acts  as  one  with  the 
internal,  only  when  lusts  have  been  removed.  This  also  the 
Lord  teaches,  saying : — 

Woe  unto  you,  ecribes  and  Pbariaees ;  for  ye  cleanse  tbe  outride  of  tbe 
cap  and  of  tbe  platter,  but  witbin  tbey  are  full  of  extortion  and  exoen. 
Tbou  blind  Pbarisee,  cleanae  first  tbe  inaide  of  tbe  cup  and  platter,  tbat 
tbe  outside  may  be  clean  also  (Matt,  xxili  26,  26) ; 

and  the  same  is  taught  throughout  that  chapter.  The  internals 
which  are  Pharisaical,  are  lusts  after  the  things  that  are  for- 
bidden to  be  done  in  the  first,  second,  fifth,  sixth,  seventh  and 
eighth  commandments.  It  is  known  that  when  the  Lord  was 
in  the  world.  He  taught  the  internal  things  of  the  church,  and 
these  internal  things  are  not  to  lust  after  evils ;  and  He  so 
taught  in  order  that  the  internal  and  external  man  may  make 
one.  This  is  the  being  bom  anew,  of  which  the  Lord  spoke  to 
Nicodemus  in  the  thiM  chapter  of  John;  and  no  man  can  be 
bom  anew  or  be  regenerated,  and  consequently  become  inter- 
nal, except  from  the  Lord.  That  these  two  commandments  may 
have  relation  to  all  the  preceding  ones,  inasmuch  as  the  things 
forbidden  therein  are  not  to  be  lusted  after,  the  house  is  first 
mentioned,  after  the  wife,  then  the  manservant,  maidservant, 
ox,  and  ass,  and  lastly,  every  tiling  that  is  the  neighbor's.  For 
the  house  involves  all  that  follows,  since  it  includes  the  hus- 
band, wife,  manservant,  maidservant,  ox  and  ass.  Again,  the 
wife,  who  is  next  mentioned,  involves  all  that  follows ;  for  she 
is  the  mistress  as  the  husband  is  the  master  in  the  house ;  the 
manservant  and  maidservant  are  beneath  these,  the  ox  and  the 
ass  beneath  the  latter,  and  last  of  all  come  all  things  that  are 
below  or  without,  which  means  everything  that  is  the  neigh- 
bor's. Evidently  therefore,  in  these  two  commandments  all  the 
preceding,  both  in  general  and  in  particular,  are  regarded,  both 
in  a  broad  and  a  restricted  sense. 
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327.  In  the  spiritual  sense,  these  two  oommandments  for- 
bid all  lusts  that  are  contrary  to  the  spirit,  thus  all  that  are 
contrary  to  the  spiritual  things  of  the  church,  which  relate 
chiefly  to  faith  and  charity;  for  unless  lusts  are  subdued,  the 
flesh  let  loose  would  rush  into  every  wickedness.  For  it  is 
known  from  Paul, 

That  the  flesh  lusteih  against  the  spirit,  and  the  spirit  against  the  flesh 
(Oal,  V.  17) ; 

and  from  Jayies : — 

Each  man  is  tempted  by  his  own  lost  when  he  is  enticed ;  then  the 
lust,  when  it  hath  conceived,  beareth  sin ;  and  sin,  when  it  is  completed, 
bringeth  forth  death  (i.  14,  15) ; 

again  from  Peter, 

That  the  Lord  reserves  the  unrighteous  unto  the  day  6i  judgment,  to 
be  punished ;  but  chiefly  them  that  walk  after  the  flesh  in  lust  (2  Epis, 
a.  9,  10). 

In  short,  these  two  commandments  understood  in  the  spiritual 
sense  relate  to  all  things  that  have  before  been  presented  in  the 
spiritual  sense,  that  they  must  not  be  lusted  after;  so  likewise, 
to  all  that  has  been  before  presented  in  the  celestial  sense;  but 
to  repeat  all  these  things  is  unnecessary^ 

328.  The  lusts  of  the  flesh,  the  eye,  and  the  other  senses, 
separated  from  the  lusts,  that  is,  from  the  affections,  the  de- 
sires, and  the  delights  of  the  spirit,  are  wholly  like  the  lusts  of 
beasts,  and  consequently  are  in  themselves  beast-like.  But  the 
affections  of  the  spirit  are  such  as  angels  have,  and  therefore 
are  to  be  called  truly  human.  For  this  reason,  so  far  as  any  one 
indulges  the  lusts  of  the  flesh,  he  is  a  beast  and  a  wild  beast; 
but  so  far  as  one  satisfies  the  desires  of  the  spirit,  he  is  a  man 
and  an  angeL  The  lusts  of  the  flesh  may  be  compared  to  shriv- 
elled and  dried  up  grapes  and  to  wild  grapes ;  but  the  affections 
of  the  spirit  to  juicy  and  delicious  grapes,  and  also  to  the  taste 
of  the  wine  that  is  pressed  from  them.  The  lusts  of  the  flesh 
may  be  compared  to  stables  where  there  are  asses,  goats,  and 
swine;  but  the  affections  of  the  spirit  to  stables  where  there  are 
noble  horses,  and  sheep  and  lambs ;  and  they  differ  as  an  ass 
and  a  horse,  a  goat  and  a  sheep,  a  Iamb  and  a  pig;  in  general, 
as  dross  and  gold,  as  limestone  and  silver,  as  coral  and  rubieSi 
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and  so  on.  LuBt  and  the  deed  are  connected  like  blood  and 
fleshy  or  like  flame  and  oil;  for  lust  is  within  the  deed^  as  air 
from  the  lungs  is  in  breathing  or  in  speaking,  or  as  wind  in  the 
sail  when  the  vessel  is  in  motion,  or  as  water  on  the  wheel  that 
gives  motion  and  action  to  machinery. 


THE   TEN    COMMANDMEKTS    OF    THE    DBCALOOUB    CONTAIN   ALL 

THINGS    THAT    BELONG  TO    LOVE   TO    GOD,  AND  ALL   THINGS 

THAT   BELONG   TO   LOVE   TOWARD   THE   NEIGHBOB. 

329.  In  eight  of  the  commandments  of  the  Decalogue,  the 
first,  second,  fifth,  sixth,  seventh,  eighth,  ninth  and  tenth,  there 
is  nothing  said  of  love  to  God  and  love  toward  the  neighbor; 
since  it  is  not  said  that  God  should  be  loved,  that  His  name 
should  be  hallowed,  that  the  neighbor  should  be  loved  and  con- 
sequently that  he  should  be  dealt  with  sincerely  and  uprightly. 
It  is  only  said,  ''Thou  shalt  have  no  other  God  before  Me;'^ 
"Thou  shalt  not  take  the  name  of  God  in  vain;*'  "Thou  shalt 
not  kill;"  "Thou  shalt  not  commit  adultery;"  "Thou  shalt  not 
steal;"  "Thou  shalt  not  bear  false  witness;"  "Thou  shalt  not 
covet  what  belongs  to  thy  neighbor ;"  that  is  in  general,  that  evil, 
either  against  God  or  the  neighbor,  is  not  to  be  cherished  in  will 
or  thought^  nor  to  be  done.  The  reason  why  such  things  as 
relaite  directly  to  love  and  charity  are  not  commanded,  but  only 
such  things  as  are  opposed  to  them  are  forbidden,  is  that  so  far 
as  man  shuns  evils  as  sins,  so  far  does  he  will  the  goods  that 
pertain  to  love  and  charity.  That  the  prime  thing  of  love  to 
God  and  the  neighbor  is  not  to  do  evil,  and  the  second  to  do 
good,  will  be  seen  in  the  chapter  on  Charity.  [2]  There  are  two 
opposite  loves,  the  love  of  desiring  and  doing  good,  and  the  love 
of  desiring  and  doing  evil;  this  latter  is  infernal  and  the  other 
is  heavenly;  for  all  hell  is  in  the  love  of  doing  evil,  and  all 
heaven  in  the  love  of  doing  good.  Since  then,  man  is  born  into 
all  kinds  of  evil,  and  therefore  from  birth  inclines  to  what  per- 
tains to  hell,  and  since  he  cannot  enter  heaven  unless  he  is  bom 
again  or  regenerated,  it  is  necessary  that  evils,  which  belong  to 
hell,  should  be  removed  before  he  can  desire  goods,  which  are 
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heavenly.  For  no  one  can  be  adopted  by  the  Lord  until  he  is 
separated  from  the  devil  But  how  evils  are  removed  and  man 
is  brought  to  do  good,  will  be  shown  in  the  two  chapters,  on 
Repentance,  and  on  Beformation  and  Eegeneration.  [3]  That 
evils  must  be  put  away,  before  the  good  that  a  man  does  be- 
comes good  in  the  sight  of  God,  the  Lord  teaches  in  Isaiah : — 

Wash  you,  make  you  clean ;  put  away  the  evil  of  your  doings  from 
before  mine  eyes ;  [cease  to  do  evil],  learn  to  do  weU ,  then  though  your 
sins  be  as  scarlet,  they  shall  Jtie  as  white  as  snow ;  thou§^  they  be  red  like 
crimson,  they  shaU  be  as  wool  (laa.  i.  16-18). 

The  following,  in  Jeremiah^  is  similar : — 

Stand  in  the  gate  of  Jehovah^s  house,  and  proclaim  there  this  Word, 
Thus  said  Jehovah  of  Hosts,  the  God  of  Israel,  Amend  your  waytf  and 
your  doings ;  trust  ye  not  in  lying  words,  saying,  The  temple  of  Jeho- 
vah, the  temple  of  Jehovah,  the  temple  of  Jehovah,  is  this  [that  is,  the 
church].  Will  ye  steal,  murder,  and  commit  adultery,  and  swear  through 
falsehood,  and  then  come  and  stand  before  Me  in  this  house,  which  is 
called  by  My  name,  and  say.  We  are  deUvered,  when  ye  are  doing  all 
these  abominations  ?  Is  this  house  become  a  den  of  robbers  ?  Behold, 
even  I  haye  seen  it,  saith  Jehovah  (vii.  SM,  9-11). 

[4]  That  before  washing  or  purification  from  evils  prayer  to 
God  is  not  heard  is  also  taught  in  Isaiah : — 

Jehovah  saith.  Ah  sinful  nation,  a  people  laden  with  iniquity,  they 
have  gone  away  backward.  When  ye  spread  forth  your  hands,  I  will  hide 
mine  eyes  from  you  ;  yea,  when  ye  make  many  prayers,  I  will  not  hear 
(i.  4,  15).  • 

That  love  and  charity  follow  when  by  shunning  evils  what  is 
commanded  in  the  Decalogue  is  done  is  evident  from  the  Lord's 
words  in  John : — 

Jesus  said,  He  that  hath  My  commandments  and  keepeth  them,  he  it 
Is  that  loveth  Me  ;  and  he  that  loveth  Me  shaU  be  loved  of  My  Father ; 
and  I  vdll  love  him,  and  will  manifest  Myself  to  him  :  and  We  will  make 
our  abode  with  him  (xiv.  21,  23). 

By  commandments  here  the  commandments  of  the  Decalogue 
are  particularly  meant,  which  are  that  evils  must  not  be  done  or 
lusted  after,  and  that  the  love  of  man  to  God  and  the  love  of 
Gk)d  toward  man  then  follow  as  good  follows  when  evil  is  re- 
moved. 
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880.  It  has  bebn  said  that  so  far  as  man  shtms  what  is  evil 
he  wills  what  is  good.  This  is  so  because  evils  and  goods  are 
opposites ;  for  evils  are  from  hell  and  goods  from  heaven ;  there- 
fore so  far  as  hell,  that  is,  evil,  is  removed,  so  far  heaven  ap- 
proaches and  man  looks  to  good.  That  this  is  so  is  very  mani- 
fest from  the  eight  commandments  of  the  Decalogue  when  so 
viewed ;  thus,  (i.)  So  far  as  one  refrains  from  worshiping  other 
gods,  so  far  he  worships  the  true  God.  (iL)  So  far  as  one  re- 
frains from  taking  the  name  of  God  in  vain,  so  far  he  loves 
what  is  from  God.  (iii.)  So  far  as  one  refrains  from  the  wish 
to  commit  murder,  or  to  act  from  hatred  and  revenge,  so  far  he 
wishes  well  to  his  neighbor,  (iv.)  So  far  as  one  refrains  from 
a  wish  to  commit  adultery,  so  far  he  wishes  to  live  chastely 
with  a  wife,  (v.)  So  far  as  one  refrains  from  a  wish  to  steal, 
so  far  he  pursues  sincerity,  (vi.)  So  far  as  one  refrains  from 
a  wish  to  bear  false  witness,  so  far  he  wishes  to  think  and  say 
what  is  true.  (vii.  and  viii.)  So  far  as  one  refrains  from  covet- 
ing what  belongs  to  the  neighbor,  so  far  he  wishes  the  neigh- 
bor to  enjoy  his  own.  From  all  this  it  is  evident  that  the  com- 
mandments of  the  Decalogue  contain  all  things  of  love  to  God 
and  love  towards  the  neighbor.    Therefore  Paul  says : — 

He  that  loveth  another,  hath  fulfilled  the  law.  For  this,  Thou  shalt 
not  commit  adultery,  Thou  shalt  not  kill,  Thou  shalt  not  steal,  Thou  shalt 
not  bear  false  witness,  Thou  shalt  not  covet ;  and  if  there  be  any  other 
commandment,  it  is  summed  up  in  this  saying,  Thou  shalt  love  thy  neigh- 
bor as  thyself.  Love  worketh  no  ill  to  the  neighbor;  therefore  love  is 
the  fulfilment  of  the  law  (Bom.  xiii.  8-10). 

To  this  must  be  added  two  canons  for  the  service  of  the  New 
Church:  (i.)  That  no  one  can  of  himself  shun  evils  as  sins  and 
do  good  that  13  good  in  the  sight  of  God ;  but  that  so  far  as 
any  one  shuns  evils  as  sins,  so  far  he  does  good,  not  of  himself, 
but  from  the  Lord,  (ii.)  Th&t  man  ought  to  shun  evils  as  sins 
and  to  fight  against  them  as  if  of  himself ;  but  if  one  shuns 
evils  for  any  other  reason  than  because  they  are  sins  he  does 
not  shun  them,  but  only  prevents  their  appearance  before  the 
world. 

381.  Good  and  evil  cannot  exist  tc^ther,  and  so  far  as  evil  is 
put  away  good  is  regarded  and  felt  as  good,  for  the  reason  that 
there  esdiales  from  every  one  in  the  spiritual  world  a  sphere 
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of  his  love  which  spreads  itself  round  about  and  affects,  and 
causes  sympathies  and  antipathies.    By  these  spheres  the  good 
are  separated  from  the  evil.    That  evil  must  be  put  away  before 
good  can  be  i*ecognized,  perceived,  0.nd  loved,  may  be  compared 
to  many  things  in  the  natural  world ;  for  example :  one  cannot 
visit  another  who  keeps  a  leopard  «nd  a  panther  shut  up  in  his 
chamber  (himself  living  safely  with  them  because  he  feeds 
them),  until  those  wild  beasts  have  been  removed.    [3]  Who 
that  is  invited  to  the  table  of  a  king  and  queen  does  not  before 
he  goes  wash  his  bauds  and  face  ?    Or  who  enters  the  bridal 
chamber  with  his  bride  after  marriage  before  he  has  washed 
himself  wholly,  and  clothed  himself  with  wedding  garments  ? 
Who  does  not  purify  ores  by  fire,  and  separate  the  dross, 
before  he  obtains  the  pure  gold  and  silver?    Who  does  not 
separate  the  tares  from  the  wheat  before  putting  it  into  his 
granaiy?    Who  does  not  thresh  the  beaided  chaff  from  his 
barley,  before  he  gathers  it  into  his  house  ?    [3]  Who  does  not 
skim  off  raw  meat  in  cooking  before  it  becomes  eatable  and 
placed  upon  the  table  ?    Who  does  not  beat  the  worms  from  the 
leaves  of  the  trees  in  his  garden,  lest  the  leaves  be  devoured  and 
the  fruit  thereby  destroyed  ?    Who  does  not  dislike  dirt  in  his 
chambers  and  halls,  and  cleanse  them,  especially  when  a  prince 
or  the  espoused  daughter  of  a  prince  is  expected  to  arrive  ? 
Who  loves  and  wishes  to  marry  a  maiden  who  is  full  of  disease, 
and  covered  with  pimples  and  blotches,  however  she  may  paint 
her  face,  dress  splendidly,  and  labor  by  the  charms  of  her  con- 
versation to  move  him  by  the  enticements  of  love  ?    [4]  Man 
himseK  ought  to  purify  himself  from  evils,  and  not  wait  for  the 
Lord  to  do  this  without  his  co-operation.    Otherwise  he  would 
be  like  a  servant  going  to  his  master,  with  his  face  and  clothes 
befouled  with  soot  and  dung,  and  saying,  "  Master,  wash  me.'' 
Would  not  his  master  say  to  him, ''  You  foolish  servant,  what 
are  you  saying  ?    See,  there  are  water,  soap,  and  a  towel ;  have 
you  not  hands  of  your  own  and  the  power  to  use  them  ?    Wash 
yourself."    So  will  the  Lord  God  say,  "  These  means  of  purifi- 
cation are  from  Me,  and  your  ability  to  will  and  do  are  also 
from  Me ;  therefore  use  these  My  gifts  and  endowments  as  your 
own,  and  you  will  be  purified  f  and  so  on.    That  the  external 
man  Is  to  be  cleansed,  but  by  means  of  the  internal,  the  Lord 
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teaches  in  the  twenty-third  chapter  of  Matthew  from  beginning 
to  end. 

332.  To  this  shall  be  added  four  Memorable  Eelations. 
First: — 

I  once  heard  loud  shouts,  which  seemed  to  gurgle  up  from 
the  lower  regions  through  waters,  one  toward  the  left,  crying, 
"O  how  justr'  another  toward  the  right,  "O  how  learned!" 
and  a  third  from  behind,  <<  0  how  wise !"  And  as  the  thought 
came  to  me,  whether  even  in  hell  there  are  just,  learned  and 
wise  persons,  I  had  a  desire  to  see  whether  tnere  were  or  not ; 
and  it  was  said  to  me  from  heaven,  <<  You  shall  see  and  hear.'^ 

And  having  in  spirit  left  the  house  I  saw  before  me  an  open- 
ing; and  approaching  it,  and  looking  down,  I  saw  a  ladder  by 
which  I  descended.  And  when  I  was  below  I  saw  plains  cov- 
ered with  shrubbery  intermixed  with  thorns  and  nettles ;  and 
I  asked  whether  this  was  hell.  They  said, "  This  is  the  lower 
earth,  which  is  just  above  hell.'  Then  following  the  order  of 
the  shouts,  I  went  first  toward  the  cry,  "0  how  just!"  and  I 
saw  an  assembly  of  those  who  in  the  world  had  been  judges, 
and  who  had  been  influenced  by  friendship  and  bribes ;  then 
toward  the  second  cry,  ^0  how  learned!"  and  I  saw  an  assem- 
bly of  those  who  in  the  world  had  been  reasoners ;  then  toward 
the  third  cry,  "  0  how  wise !"  and  I  saw  an  assembly  of  those 
who  in  the  world  had  been  confirmers. 

From  these  latter  I  turned  to  the  first,  where  the  judges 
were  who  had  been  influenced  by  friendship  and  bribes  and 
who  were  proclaimed  just ;  and  I  saw  at  the  side  as  it  were  an 
amphitheater  built  of  brick  and  roofed  with  black  tiles ;  and  I 
was  told  that  in  that  was  their  Tribunal  On  the  north  side 
there,  were  three  entrances  to  it  and  on  the  west  three,  but  none 
on  the  south  and  east,  an  indication  that  their  decisions  were 
not  decisions  of  justice,  but  arbitrary.  [2]  In  the  center  of 
the  amphitheater  was  a  fire-place,  into  which  the  servants  at- 
tending the  fire  were  throwing  pitch-pine  dipped  in  sulphur 
and  bitumen,  the  light  from  which,  flickering  upon  the  plas- 
tered walls,  presented  images  of  birds  of  evening  and  night. 
But  this  fire-place,  and  the  flickering  of  the  light  from  it  form- 
ing such  images  were  representations  of  their  decisions,  that 
they  were  able  to  color  the  facts  in  any  ease,  and  give  them  an 
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appearance  aoooiding  to  their  own  prepossessions.  [3]  Half 
an  hour  afterwards  I  saw  old  men  and  young  men  clad  in  gowns 
and  cloaks  enter,  and  removinj^  tbeir  caps,  take  seats  beside 
the  tables  to  sit  in  judgment  And  I  heard  and  perceived  how 
skilfully  and  ingeniously,  out  of  regard  for  friendship,  they 
turned  and  twisted  their  decisions  into  seeming  justice ;  and 
this  they  did  to  such  an  extent  that  they  did  not  see  their  in- 
justice to  be  anything  but  justice,  or  what  is  just  to  be  any- 
thing but  unjust.  Such  persuasions  concerning  these  matters 
shone  from  theit  faces  and  were  heard  in  the  tones  of  their 
voices.  There  was  then  granted  me  enlightenment  from  heaven, 
whereby  I  had  a  perception  of  each  particular,  whether  it  was 
in  accordance  with  justice  or  not ;  and  I  saw  how  industriously 
they  veiled  over  injustice,  and  made  it  look  like  justice,  and 
selected  from  the  laws  that  which  favored  them,  to  which  they 
bent  the  matter  in  question,  and  by  skilful  reasonings  put  all 
else  aside.  After  their  decisions  had  been  given,  they  were  an* 
nounced  without  to  their  clients,  friends,  and  partisans,  and 
these,  to  return  the  favor,  cried  out  for  a  long  distance,  ^  O 
how  just !  0  how  just  V' 

[4]  After  this  I  talked  about  these  with  the  angels  of  hea- 
ven, and  told  them  some  of  the  things  that  I  had  seen  and 
heard.  And  the  angels  said,  '<  Such  judges  seem  to  others  to 
be  gifted  with  the  keenest  intellectual  vision,  when  in  fact  they 
do  not  see  the  least  particle  of  justice  or  equity.  If  you  take 
away  their  friendship  for  any  one,  they  sit  in  judgment  like 
statues,  and  merely  say, '  I  grant  it ;  I  agree  to  this,  or  to  that.' 
This  is  because  all  their  decisions  are  prejudiced,  and  their 
prejudice  with  partiality  follows  the  case  from  beginning  to 
end ;  consequently  they  see  nothing  in  it  but  their  Mend's  in- 
terest ;  at  everything  opposed  to  this,  they  look  askance,  view- 
ing it  with  piratical  glances,  and  if  they  take  it  up  again  they 
involve  it  in  reasonings  as  spiders  entangle  their  captives  in 
their  webs  and  devour  them.  Therefore  it  is  that  when  they 
do  not  follow  the  thread  of  their  prejudice,  they  see  nothing  of 
what  is  right.  They  have  been  examined  as  to  whether  they 
were  able  to  see,  and  they  were  found  unable.  The  inhabitants 
of  your  world  will  be  astonished  at  this  fact,  but  tell  them  that 
this  is  a  truth  that  has  been  investigated  by  the  angels  of  hea* 
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Ten.  Because  they  see  nothing  of  justice,  we  in  heaven  do  not 
think  of  them  as  men,  but  as  monstrous  images  of  men,  the 
heads  of  which  are  formed  of  what  pertains  to  friendship,  the 
breasts  of  what  pertains  to  injustice,  the  hands  and  feet  of 
what  pertaiDs  to  confirmation^  and  the  soles  of  the  feet  of  what 
pertains  to  justice ;  and  if  this  is  unfavorable  to  their  friends, 
they  cast  it  under  foot  and  trample  upon  it.  [5]  But  what 
they  are,  viewed  in  themselves,  you  shall  see,  for  their  end  is 
near.*' 

And  lo,  the  ground  suddenly  gaped,  the  tables  fell  one  upon 
another,  and  the  men,  together  with  the  whole  amphitheater, 
were  swallowed  up,  cast  into  caverns  and  imprisoned. 

I  was  then  asked  if  I  wished  to  see  them  there ;  and  behold, 
they  appeared  with  faces  like  polished  steel ;  their  bodies  from 
the  neck  to  the  loins  looked  like  sculptured  work  clothed  with 
leopard  skins,  and  their  feet  like  serpents.  And  I  saw  the  law- 
books which  had  lain  upon  their  tables  turned  into  playing- 
cards;  and  now  instead  of  acting  as  judges  they  were  hired  to 
make  cinnabar  into  paint  for  besmearing  the  faces  of  harlots, 
and  turning  them  into  beauties. 

Having  seen  all  this,  I  wished  to  visit  the  other  two  assem- 
blies, one  composed  of  mere  reasoners  and  the  other  of  mere 
confirmers.  But  I  was  told  to  wait  a  while,  and  angel  com- 
panions would  be  given  me  from  a  society  most  nearly  above 
those  spirits,  and  that  through  them  light  would  be  given  me 
from  the  Lord,  and  I  would  see  marvelous  things. 

333.  Second  Memorable  Belation: — 

After  a  while  I  heard  again  from  the  lower  earth  the  excla- 
mations I  had  heard  before,  ''0  how  learned!  O  how  learned !" 
And  I  looked  about  to  see  who  were  present,  and  behold  the 
angels  were  there  who  occupied  the  heaven  directly  above  those 
who  cried,  "  0  how  learned  V 

To  these  I  spoke  about  the  shouting,  and  they  said,  <<  Those 
learned  spirits  are  such  as  merely  reason  whether  a  thing  is 
so  or  is  not,  and  who  rarely  think  that  it  is  so.  Therefore  they 
are  like  winds  that  come  and  go,  like  bark  around  hollow  trees, 
and  like  nutshells  without  a  kernel ;  or  like  a  rind  about  fruit 
without  pulp;  for  their  minds  are  devoid  of  interior  judg- 
ment^ and  are  merely  united  with  the  bodily  senses;  unless 
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therefore  the  senses  themselves  decide^  they  are  able  to  form 
no  conclusions.  In  a  word,  they  are  merely  sensual,  and  we 
call  them  Eeasoners.  They  are  so  called  because  they  never 
come  to  a  conclusion  about  anything,  but  take  up  whatever 
they  hear  and  dispute  as  to  whether  it  is  so  or  not,  with  un- 
ceasing contention.  They  love  nothing  better  than  to  attack 
truths,  and  tear  them  to  pieces  by  bringing  them  into  disputa- 
tion. These  believe  themselves  to  be  more  learned  than  all 
others  in  the  world." 

[2]  Having  heard  this,  I  asked  the  angels  to  conduct  me  to 
them ;  and  they  led  me  to  a  cave,  from  which  steps  descended 
to  the  lower  eaxth.  W©  went  down,  following  the  cry,  "  0  how 
learned !"  And  behold,  several  hundred  spirits  stood  in  one 
place,  stamping  upon  the  ground.  Wondering  at  this  I  asked 
why  they  thus  stood  and  stamped  the  ground  with  their  feet, 
adding,  that  they  might  make  a  hole  in  it  with  their  feet. 

At  this  the  angels  smiled  and  said,  '^  They  appear  so  to  stand 
still,  because  their  thought  on  any  subject  is  never  that  it  is 
so,  but  only  whether  it  is  so  or  not,  and  thus  it  is  a  matter  of 
dispute ;  and  as  they  never  get  beyond  this  in  their  thought, 
they  appear  as  never  advancing,  but  only  as  treading  and 
wearing  on  one  spot.'' 

The  angels  also  said,  ''Those  who  come  from  the  natural 
world  into  this  and  hear  that  they  are  in  another  world  form 
themselves  into  companies  in  many  places  and  ask  where 
heaven  is,  where  hell  is,  and  where  God  is.  And  when  they 
have  been  told  they  begin  to  reason,  dispute,  and  contend 
about  whether  there  is  a  God.  This  they  do,  because  in  the 
natural  world  at  the  present  day,  there  are  so  many  natural- 
ists, who,  whenever  religion  is  talked  about,  bring  the  subject 
into  dispute,  both  among  themselves  and  with  others ;  and  the 
discussion  of  this  question  rarely  terminates  in  an  affirmation 
of  belief  that  there  is  a  God.  Afterwards  these  persons  asso- 
ciate themselves  more  and  more  with  the  wicked,  which  is 
done  because  no  one  can  do  any  good  from  the  love  of  good, 
except  from  God." 

[3]  After  this  I  was  conducted  to  that  assembly,  and  be- 
hold, there  appeared  to  me  men  handsomely  clothed  and  with 
faces  not  unbecoming;  and  the  angels  said,  ''These  so  appear 
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in  their  own  light;  but  if  the  light  of  heaven  flows  in,  both 
their  faoes  and  their  garments  are  changed/'  And  when  the 
light  of  heaven  was  admitted,  they  appeared  with  dusky  faoes 
and  clothed  in  coarse  black  garments ;  but  this  light  being 
withdrawn^  they  appeared  as  before. 

Presently  I  talked  with  some  of  the  assembly,  and  said,  <<I 
heard  from  the  thrcmg  about  you  the  shout,  *  O  how  learned  I'  It 
may  therefore  be  permissible  to  hare  a  conversation  with  you 
on  matters  of  the  most  learned  nature." 

They  replied,  '<  Say  what  you  please ;  we  will  give  you  a  sat- 
isfactoiy  answer.'' 

And  I  asked,  ^What  kind  of  religion  is  neoessaiy  for  the 
salvation  of  man  ?" 

They  answered,  <<  We  will  divide  this  question  into  several; 
and  until  these  are  decided  we  can  give  no  reply.  The  invest 
tigation  will  proceed  as  follows :  (1)  Is  religion  anything  ?  (2) 
Is  there  such  a  thing  as  salvation  or  not  ?  (3)  Is  one  religion 
more  efficacious  than  another  ?  (4)  Is  there  a  heaven  and  a 
hell?  (5)  Is  there  an  eternal  life  after  death?  besides  other 
questions." 

I  asked  about  the  first  question.  Is  religion  anything  ?  and 
they  began  to  discuss  it  with  a  host  of  arguments.  I  begged 
of  them  to  refer  it  to  the  assembly.  They  did ;  and  the  general 
response  was,  that  this  proposition  required  so  much  investigar 
tion  that  it  could  not  be  finished  before  evening. 

I  asked  them  whether  they  could  finish  it  within  a  year. 

One  of  them  replied,  that  it  could  not  be  finished  in  a  hun- 
dred years. 

I  answered,  << Meanwhile  you  are  without  religion;  and  as 
salvation  depends  on  this,  you  are  without  any  idea  of  Mdvation 
or  any  belief  in  it  or  hope  of  it." 

He  replied,  <<  Must  it  not  first  be  shown  whether  there  is  such 
a  thing  as  religion,  and  what  it  is,  and  whether  it  is  anything? 
If  it  is,  it  must  be  also  for  the  wise;  if  not,  it  must  be  for  the 
vulgar  only.  It  is  known  that  religion  is  called  a  bond ;  but 
for  whom  is  it  a  bond  ?  If  for  the  vulgar  only  in  reality  it  is 
not  anything;  but  if  for  the  wise  also^  then  it  is  something." 

W  Hearing  this,  I  said,  <*  You  are  anything  but  learned,  be- 
cause you  are  able  to  think  only  whether  a  thing  is  so  or  not. 
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and  bandy  it  from  one  side  to  the  other.  How  can  a  man  be 
learned  unless  he  knows  something  for  a  certainty  and  advances 
in  the  knowledge  of  it  as  a  man  walks,  step  by  step,  thus  grad> 
ually  attaining  to  wisdom?  Otherwise  you  do  not  even  touch 
truths  with  the  tip  of  your  finger,  but  you  remove  them  further 
and  further  out  of  sight.  Therefore  to  reason  merely  as  to 
whether  a  thing  is  so  or  not,  is  to  reason  about  the  fit  of  a  cap 
or  shoe  without  ever  trying  it  on«  What  then  comes  of  this 
but  that  you  do  not  know  whether  anything  is  a  reality,  or  is 
only  an  idea,  thus  whether  there  is  such  a  thing  as  salvation, 
or  eternal  life  after  death,  whether  one  religion  is  better  than 
another,  or  whether  there  is  a  heaven  and  a  hell?  On  these 
subjects  you  cannot  think  at  all  so  long  as  you  stick  at  the  first 
step,  and  tread  the  ground  there,  instead  of  bringing  forward 
one  foot  after  the  other,  and  going  on.  Have  a  care  for  your- 
selves lest  your  minds,  while  standing  thus  outside  the  door  of 
judgment,  grow  hard  within  and  become  like  pillars  of  salt." 

So  saying  I  withdrew,  while  they  from  indignation  threw 
stones  after  me.  They  then  appeared  to  me  like  graven  images 
in  which  there  is  nothing  of  human  reason. 

I  asked  the  angels  of  the  lot  of  such;  and  they  said  that  the 
lowest  of  them  were  sent  down  into  the  deep,  into  a  desert 
there,  and  are  compelled  to  carry  packs;  and  Uien,  as  they  are 
unaUe  to  evolve  anything  from  reason,  they  gabble  and  talk 
'  nonsense,  and  at  a  distance  they  appear  like  asses  carrying 
burdens. 

SS4.  Third  Memorable  Relation: — 

After  this,  one  of  the  angels  said,  <<  Follow  me  to  the  place 
where  they  shout,  "O  how  wise^P  and  you  will  see  monsters  of 
men ;  you  will  see  faces  and  bodies  that  are  human,  and  yet  they 
are  not  men.'' 

<<  Are  they  beasts,  then  ?"  I  asked. 

He  replied, "  They  are  not  beasts,  but  beast-men ;  for  they  are 
those  who  are  utterly  unable  to  see  whether  truth  is  truth  or 
not,  and  yet  can  make  whatever  they  wish  seein  true.  With 
us,  such  are  called  Confirmers." 

We  followed  the  shouting,  and  came  to  the  place ;  and  be- 
hold, an  assembly  of  men,  and  around  about  them  a  throng,  and 
in  the  throng  some  of  noble  birth,  and  when  these  heard  them 
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proye  whatever  they  themselyes  were  saying  and  uphold  it  with 
so  manifest  a  ooncurrenoey  they  tamed  aronnd  and  shouted,  '^  0 
how  wise  I" 

[2]  But  the  angel  said  to  me,  <<Let  us  not  go  among  them, 
but  call  one  of  the  assembly  to  us.''  And  we  called  one  out  and 
withdrew  with  him,  and  talked  over  various  subjects ;  and  he 
confirmed  them  one  by  one  until  they  seemed  to  be  perfectly 
true* 

We  asked  him  whether  he  could  confirm  things  contrary  to 
each  other ;  and  he  said  he  could  just  as  well  as  the  others.  He 
then  said  openly  and  from  his  heart,  <<  What  is  truth  ?  Is  there 
anything  true  in  the  nature  of  things,  other  than  what  man 
makes  true  ?    Say  what  you  please  and  I  will  make  it  true." 

I  said,  <<Make  this  true  that  faith  is  the  all  of  the  church." 

And  this  he  did  so  dextrously  and  skilfully  that  the  learned 
bystanders  admired  and  applauded.  I  then  asked  him  to  make 
it  true  that  charity  is  the  all  of  the  church ;  and  he  did  so;  and 
then  that  charity  is  no  part  of  the  church ;  and  he  so  clothed 
and  decorated  both  statements  with  appearances  that  the  by- 
standers would  look  at  each  other,  and  say,  ''Is  he  not  wise?'' 

I  then  said,  ''Do  you  not  know  that  to  live  well  is  charily, 
and  to  believe  well  is  faith?  Does  not  he  who  lives  weU  also 
believe  well  ?  Thus  does  not  faith  belong  to  charity  and  char- 
ity to  faith  ?    Do  you  not  see  that  this  is  true?" 

He  answered,  "  I  will  make  it  true,  and  I  shall  see."  This 
he  did  and  said,  "I  see  it  now."  But  immediately  he  made  the 
contrary  true,  and  then  he  said,  "I  see  that  this  is  true  also." 

At  this  we  smUed  and  said,  "Are  they  not  contraries  ?  How 
can  two  contraries  both  be  true?" 

Becoming  angry  at  this,  he  said,  "  You  are  wrong ;  both  are 
true,  inasmuch  as  there  is  nothing  true  but  what  man  makes 
true." 

[3]  There  was  one  standing  near  who  in  the  world  had  been 
^an  ambassador  of  the  highest  grade.  He  was  astonished  at  this 
and  said,  "I  acknowledge  that  something  like  this  goes  on  in 
the  world,  nevertheless  you  are  insane.  Make  it  true,  if  you 
can,  that  light  is  darkness,  and  that  darkness  is  light." 

He  answered,  "  I  can  do  that  eaaUy.  What  are  light  and 
darkness  but  states  of  the  eye?    Is  not  light  turned  to  shade 
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when  the  eye  toxxis  from  sunlighty  as  also  when  a  man  fixes  his 
e je  intently  upon  the  sun  ?  Who  does  not  know  that  the  state 
of  the  eye  is  then  changed,  and  that  therefore  light  appears  as 
shade  ?  And  again,  when  the  former  state  of  the  eye  returns, 
this  shade  appears  as  light  Does  not  the  owl  see  the  darkness 
of  night  as  the  light  of  day,  and  the  light  of  day  as  the  dark- 
ness of  night,  and  even  the  sun  itself  as  an  opaque  and  dusky 
globe  ?  If  a  man  had  eyes  like  an  owl's  what  would  he  call 
light  and  what  darkness  ?  What  then  is  light  but  a  state  of  the 
eye  ?  And  if  light  is  only  a  state  of  the  eye,  is  not  light  dark- 
ness and  darkness  light  ?  Therefore  both  statements  are  true.^ 

[4]  But  as  this  confirmation  confounded  some,  I  said,  <<I 
have  noticed  that  this  confirmer  does  not  know  that  there  is  a 
true  light  and  a  fittaous  light,  and  that  both  kiuds  seem  to  be 
light ;  yet  the  fatuous  light  in  reality  is  not  light,  but  compared 
to  true  light  is  darkness.  An  owl  is  in  fatuous  light ;  for  with- 
in its  eyes  there  is  a  passion  for  tearing  birds  to  pieces  and  de- 
Touring  them,  and  this  light  causes  its  eyes  to  see  at  night, 
precisely  like  those  of  cats,  whose  eyes  in  cellars  look  Uke 
lighted  candles.  It  is  the  fatuous  light  arising  within  their 
eyes  from  the  passion  for  tearing  mice  to  pieces  and  deyouring 
them,  which  produces  this  effect.  Eyidently,  therefore,  the 
light  of  the  sun  is  true  light,  and  the  light  of  greed  is  fatuous 
light." 

[5]  After  this,  the  ambassador  asked  the  c(mfirmer  to  make 
it  true  that  a  raven  is  white  and  not  black. 

He  answered,  ''That  also  I  can  easily  do.''  And  he  said, 
^Take  a  needle  or  a  razor,  and  open  the  quills  and  feathers  of 
a  raven;  then  remove  the  quilb  and  feathers,  and  look  at  the 
raven's  skin ;  is  it  not  white  ?  What  is  the  blackness  that  sur- 
rounds it,  but  a  shade,  from  which  we  must  not  judge  of  the 
color  of  the  raven  ?  For  proof  that  black  is  only  a  shade,  con- 
sult those  skilled  in  the  science  of  optics,  and  they  will  tell  you 
that  if  you  grind  a  black  stone  or  black  glass  to  fine  powder, 
you  will  see  that  the  powder  is  white.'' 

But  the  ambassador  said,  ''Does  not  the  raven  appear  to  the 
sighttobeblaek?" 

The  confirmer  answered,  "Are  you,  who  are  a  man,  willing 
to  consider  a  subject  from  appeaianoes  ?  You  may  indeed  say 
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accoiding  to  the  appearance  that  a  laven  is  black,  but  you  can- 
not think  so.  As  for  example  you  may  say  according  to  the 
appearance,  that  the  sun  rises  and  sets ;  but  as  you  are  a  man 
you  cannot  think  so,  because  the  sun  is  motionless  and  the 
earth  moves.  It  is  the  same  with  a  raven.  The  appearance  is 
an  appearance.  Say  what  you  will,  a  raven  is  totally  white;  it 
even  becomes  white  when  it  grows  old;  this  I  have  seen." 

After  this  the  bystanders  looked  at  me;  therefore  I  said,  '<It 
is  true  that  the  quills  and  feathers  of  a  raven  partake  of  white- 
ness inwardly;  so  does  its  skin;  but  this  is  the  case  not  only 
with  ravens  but  all  the  birds  in  the  universe  as  well;  and  every 
one  distinguishes  birds  by  their  apparent  colors ;  if  this  were 
not  done,  we  mi^t  say  that  every  bird  is  white,  which  would 
be  absurd  and  meaningless.'' 

[6]  Then  the  ambassador  asked  him  whether  he  could  make 
it  true  that  he  was  himself  insane;  and  he  answered,  <'I  can, 
but  I  do  not  wish  to  do  so.    Who  is  not  insane  ?" 

Finally,  they  asked  him  to  say  from  his  heart  whether  he 
was  jesting,  or  really  believed  that  there  is  nothing  true  but 
what  man  makes  true ;  and  he  said,  <<  I  swear  that  I  believe  it." 

Afterwards  this  universal  confirmer  was  sent  to  the  angels, 
who  examined  his  character;  and  after  the  examination  they 
said  that  he  did  not  possess  a  single  grain  of  understanding, 
becaiise  in  him  everything  aWe  the  rational  waa  closed,  and 
only  that  below  the  rational  was  open ;  above  the  rational  there 
is  spiritual  light,  and  below  the  rational  natural  light;  and  this 
light  in  man  is  such  that  by  it  he  can  confirm  whatever  he 
pleases.  When  spiritual  light  does  not  flow  into  natural  light, 
man  does  not  see  whether  any  truth  is  a  truth,  nor,  therefore, 
whether  any  falsehood  is  a  falsehood;  these  must  be  seen  from 
spiritual  light  in  natural  light,  and  spiritual  light  is  from  the 
God  of  heaven,  who  is  the  Lord.  Therefore  this  universal  con- 
firmer  is  neither  man  nor  beast,  but  is  a  beast-man. 

[7]  I  asked  the  angels  about  the  lot  of  such,  whether  they 
could  be  with  the  living,  since  man  has  life  from  spiritual  light, 
and  from  this  comes  his  understanding.  They  said  that  such, 
when  they  are  alone,  are  unable  to  think  at  all  and  therefore 
to  speak,  but  stand  dumb  like  automatons  and  as  it  were  in  a 
deep  sleep;  but  that  they  wake  up  the  moment  their  ears  catch 
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anything.  They  added  that  those  who  are  inmoetly  wicked 
beoome  such ;  into  these  spiritual  light  from  above  cannot  flow, 
but  only  something  spiritual  from  the  world  from  which  they 
derive  their  faculty  of  confirming. 

[8]  When  this  had  been  said  I  heard  a  voice  from  the  angels 
who  examined  him,  saying,  ^'From  what  you  have  heard  form 
a  universal  conclusion.^' 

This  was  the  conclusion:  That  the  ability  to  confirm  what- 
ever one  pleases  is  not  an  indication  of  understanding ;  but  the 
ability  to  see  that  truth  is  truth,  and  that  falsehood  is  false* 
hood,  and  to  confirm  it  is  an  indication  of  understanding. 

After  this,  I  looked  toward  the  assembly  where  the  confirm- 
ers  were  standing  with  the  crowd  about  them  crying,  <<  0  how 
wise  1"  And  lo !  a  dusky  cloud  enveloped  them,  and  in  the 
cloud  owls  and  bats  were  flying.  And  it  was  told  me,  ''The 
owls  and  bats  that  are  flying  in  the  cloud  were  correspondences 
and  therefore  appearances  of  their  thoughts;  bediause  in  this 
world  confirmations  of  falsities  to  such  an  extent  that  they 
seem  to  be  truths,  are  represented  under  the  forms  of  birds  of 
night,  whose  eyes  are  illumined  within  by  a  fatuous  light, 
whereby  they  see  objects  in  darkness  as  in  light.  Such  fatu- 
ous spiritual  light  do  those  have  who  confirm  falsities  imtil 
they  seem  like  truths,  and  who  afterward  believe  them  to  be 
truths.  All  such  have  a  sort  of  backward  sight,  but  no  forward 
sight" 

3S5.  Fourth  Memorable  Eolation: — 

Once  when  I  awakened  from  sleep  in  the  morning  twilight, 
I  saw  as  it  were  specteis  before  my  eyes  in  various  shapes ;  and 
afterward  when  it  was  daylight  I  saw  fatuous  lights  of  differ- 
ent forms;  some  like  sheets  of  paper  filled  with  writing  and 
folded  again  and  again,  so  that  they  looked  like  falling  stars 
which  in  their  descent  vanished  in  the  air;  and  some  like  open 
books,  some  of  which  shone  like  little  moons,  and  some  burned 
like  candles ;  among  these  were  some  hocks  that  ascended  to  a 
great  height  and  there  perished,  and  others  that  fell  down  to 
the  earth  and  there  crumbled  to  dust.  From  these  appearances 
I  conjectured  that  there  were  those  standing  below  these  me- 
teors who  dispute  about  imaginary  matters,  which  they  deem 
of  great  importance ;  for  in  the  spiritual  world  such  phenomena 
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appear  in  the  atmosphexes  from  the  reasonings  of  those  stand- 
ing below. 

And  presently  the  sight  of  my  spirit  was  opened,  and  I  saw 
a  number  of  spirits  whose  heads  were  wreathed  with  leaves  of 
lanrely  and  their  bodies  clothed  with  flowered  gowns,  which 
signified  that  they  were  spirits  who  in  the  natural  world  had 
been  famed  for  erudition.  As  I  was  in  the  spirit,  I  approached 
and  mingled  with  the  assembly.  I  then  heard  that  they  were 
bitterly  and  hotly  disputing  about  connate  ideas,  whether  any 
such  were  inherent  in  man  from  birth,  as  in  beasts. 

Those  who  were  in  the  negative  turned  away  from  those  in 
the  affirmative,  and  at  length  they  stood  apart  from  each  other 
like  the  ranks  of  two  armies  ready  to  fight  sword  in  hand;  but 
as  they  had  no  swords,  they  fought  with  the  points  of  words. 

[2]  But  suddenly  an  angelic  spirit  stood  in  their  midst,  and 
speaking  with  a  loud  voice  said,  <<  At  a  short  distance  from  you 
I  heard  that  you  were  engaged  in  hot  dispute  about  connate 
ideas,  whether  they  are  inherent  in  men  as  in  beasts;  but  I  tell 
you,  t?iat  men  have  no  connate  ideas,  and  that  beaets  hanje  no 
ideas  at  alL  You  are  therefore  quarreling  about  nothing,  or  as 
the  saying  is,  about  goats'  wool,  or  the  beard  of  Time." 

Hearing  this,  they  were  all  enraged  and  shouted,  "Put  him 
out ;  he  talks  contrary  to  common  sense." 

But  when  they  tried  to  put  him  out  they  saw  that  he  was 
encompassed  with  heavenly  light  which  they  could  not  break 
through ;  for  he  was  an  angelic  spirit.  They  therefore  drew 
back  and  moved  a  little  way  from  him;  and  when  the  light 
had  been  indrawn,  the  angel  said  to  them,  "Why  are  you  an- 
gry  ?  First  listen,  and  put  together  the  reasons  I  shall  offer, 
and  form  a  conclusion  from  them  yourselves.  I  foresee  that 
those  among  you  who  excel  in  judgment  will  accede,  and  wiU 
calm  the  tempests  that  have  arisen  in  your  minds." 

At  these  remarks  they  said,  though  still  in  an  indignant 
tone,  "  Speak  then,  and  we  will  listen." 

[3]  So  the  angel  began  and  said,  **  You  believe  that  beasts 
have  connate  ideas ;  and  this  you  have  inferred  from  the  fact 
that  their  actions  seem  to  proceed  from  thought ;  and  yet  they 
have  no  thought  whatever,  and  ideas  are  only  predicable  of 
thought    Furthermore,  it  is  a  characteristic  of  thought  that 
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those  wha  think  act  in  this  or  that  manner  for  this  or  that  pur- 
pose. Consider  therefore^  whether  the  spider  which  weaves  its 
web  with  such  perfect  art  thinks  in  its  little  head,  I  will 
stretch  out  my  threads  in  this  way,  and  bind  them  together 
with  cross-threads,  so  that  my  web  may  not  be  blown  asunder 
by  a  violent  rush  of  air;  at  the  imier  ends  of  the  threads, 
which  shall  form  the  center  of  the  web,  I  will  prepare  a  seat 
for  myself,  where  I  shall  feel  whatever  touches  my  web,  and 
run  at  once  to  the  spot ;  so  that  if  a  fly  gets  in,  he  shall  be 
entangled,  and  I  will  rush  upon  him  instantly  and  bind  him 
fast,  and  he  shall  serve  me  for  food.  Or  again,  does  a  bee 
think  in  his  little  head,  I  will  fly  abroad ;  I  know  where  there 
are  fields  in  bloom;  and  there  I  will  get  wax  from  the  flowers, 
and  will  suck  honey  from  them;  and  with  the  wax  I  will  build 
compact  rows  of  little  cells  in  such  a  way  that  I  and  my  com- 
panions can  go  in  and  out  easily,  as  if  by  streets;  then  I  will 
store  in  them  abundance  of  honey,  enough  even  for  the  coming 
winter,  so  that  we  may  not  die; — and  other  marvelous  things, 
in  which  they  not  only  vie  with  the  political  and  economical 
prudence  of  man,  but  even  surpass  it  (see  above,  n.  12)?  [4] 
Again,  does  the  hornet  think  in  his  little  head,  I  and  my  com- 
panions wHl  biuld  for  ourselves  a  little  house  of  thin  paper, 
the  walls  of  which  we  will  make  within  like  a  labyrinth ;  and 
in  the  inmost  we  will  prepare  a  kind  of  forum  to  which  there 
shall  be  a  way  of  ingress  and  of  egress,  contrived  with  such 
art  that  no  living  creature  except  those  belonging  to  our  own 
family,  shall  And  the  way  to  the  inmost  place  where  we  are  ajs- 
sembled  ?  Again,  does  the  silk-worm,  while  it  is  a  grub,  think 
in  its  little  head,  Kow  is  the  time  for  me  to  prepare  to  spin 
silk,  so  that  when  it  is  spun,  I  may  fly  forth,  and  in  the  air, 
into  which  I  could  not  ascend  before,  may  sport  with  my  equals 
and  provide  myself  a  posterity  ?  Or  do  other  worms  so  think, 
when  they  creep  about  the  walls,  and  become  nymphs,  aureliae, 
chrysalides,  and  finally  butterflies  ?  Has  a  fly  any  idea  about 
having  congress  with  another  in  some  one  place  and  not  an- 
other? W  It  is  the  same  with  larger  animals  aa  it  is  with 
these  smaller  ones;  with  birds  and  feathered  creatures  of  all 
kinds  when  they  pair,  build  their  nests,  lay  their  eggs  therein, 
sit  on  them,  hatch  their  young,  provide  food  for  them,  care  for 
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them  until  they  can  fly,  and  then  drive  them  from  the  neate  aa 
if  they  were  not  their  own  ofifopring;  besides  many  other  things. 
It  is  the  same  also  with  the  beasts  of  the  earth,  with  serpents 
and  with  fishes.  Who  among  you  cannot  see  from  the  above 
statements  that  the  spontaneous  acts  of  these  creatures  do  not 
flow  from  any  thought,  of  which  Alone  ideas  can  be  predicated  ? 
The  error  that  beasts  have  ideas  has  come  from  no  other  source 
than  a  persuasion  that  they  think  equally  with  men,  and  that 
speech  alone  makes  the  difference  between  them.'^ 

[6]  After  this,  the  angelic  spirit  looked  around,  and  as  he 
saw  them  still  hesitating  whether  or  not  beasts  have  thought, 
he  continued  his  discourse,  and  said,  '<  I  perceive  that  from 
those  actions  of  brute  animals  that  are  similar  to  human  ac- 
tions, there  still  clings  to  you  the  fanciful  idea'  that  they  pos- 
sess thought.  I  will  tell  you,  therefore,  the  source  of  those 
actions.  Every  beast,  every  bird,  every  fish,  reptile^  and  insect 
has  its  own  natural,  sensual,  and  corporeal  love,  the  abode  of 
which  is  its  head  and  the  brains  there;  through  their  brains 
the  spiritual  world  flows  into  their  bodily  senses  immediately, 
and  through  them  determines  their  actions;  this  is  the  reason 
why  their  bodily  senses  are  much  more  exquisite  than  those 
of  men.  That  influx  from  the  spiritual  world  is  what  is  called 
instinct ;  and  it  is  called  instinct  because  it  exists  without  the 
mediation  of  thought.  There  are  also  things  accessory  to  in- 
stinct that  arise  from  habit.  But  their  love,  through  which 
comes  from  the  spiritual  world  their  determination  to  action, 
is  a  love  solely  for  nutrition  and  propagation,  not  for  any 
knowledge,  intelligence,  or  wisdom,  by  means  of  which  the  love 
in  men  is  gradually  developed.^' 

[7]  That  man  has  no  connate  ideas,  is  manifestly  evident 
from  the  fact  that  he  has  no.  connate  thought ;  and  where  there 
is  no  thought  there  are  no  ideas ;  for  they  belong  mutually  to 
each  other.  This  may  be  inferred  from  new-bom  infants,  in 
that  they  can  do  nothing  but  suck  and  breathe.  Their  being 
able  to  suck  is  not  from  anything  connate,  but  from  a  contin- 
ual sucking  in  the  mother's  womb ;  and  they  are  able  to  breathe 
because  they  are  alive,  for  this  is  a  universal  of  life.  Even 
their  bodily  senses  are  in  the  utmost  obscurity,  and  from  this 
they  gradually  work  their  way  out  by  means  of  objects;  and  in 
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like  manner  their  powers  of  motion  by  habitual  exeroise.  And 
as  they  gradually  leain  to  utter  woids  and  pronounce  them  at 
first  without  any  idea,  there,  springs  up  in  them  some  obscure 
element  of  fancy;  and  as  this  grows  clearer  an  obscure  element 
of  imagination  is  bom,  and  from  that,  of  thought.  Along  with 
the  forming  of  this  state  ideas  spring  .forth,  which,  as  before 
said,  make  one  with  thought;  and  from  no  thought,  thought  is 
developed  by  instruction.  While,  therefore,  men  have  ideas, 
they  are  not  connate,  but  are  formed,  and  from  them  flow  their 
speech  and  actions. 

That  nothing  is  connate  with  man  except  a  capacity  to  know, 
to  understand,  and  to  be  wise,  as  also  an  inclination  to  love 
not  only  these  things  but  also  the  neighbor  and  God,  may  be 
seen  in  the  Metnorable  Relation  abore  (n.  48),  and  also  in  some 
Memorable  Relations  further  on. 

After  this  I  looked  around  and  saw  Leibnitz  and  Wolf  near 
at  hand,  who  were  attending  closely  to  the  reasoning  advanced 
by  the  angelic  spirit.  Leibnitz  then  drew  near  and  expressed 
his  concurrence;  but  Wolf  went  away  both  denying  and  affirm- 
ing, for  he  did  not  excel  in  interior  judgment  as  Leibnitz  did. 
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CHAPTER  VI. 

FAITH. 

336.  From  the  wisdom  of  the  ancients  came  forth  this  tenet, 
that  the  universe  and  each  and  all  things  therein  relate  to  good 
and  truth;  and  thus  that  all  things  pertaining  to  the  church  re- 
late to  love  or  charity  and  faith,  since  everything  that  flows 
forth  from  love  or  chanty  is  called  good,  and  everything  that 
flows  forth  from  faith  is  called  true.  Since  then  charily  and 
faith  are  distinguishably  two,  and  yet  make  one  in  man,  that 
he  may  be  a  man  of  the  church,  that  is,  that  the  church  may 
be  in  him,  it  was  a  matter  of  controversy  and  dispute  among 
the  ancients,  wluch  one  of  the  two  should  be  firsts  and  which 
therefore  is  by  right  to  be  called  the  firstborn.  Some  of  them 
said  that  trut^  is  first  and  consequently  faith;  and  some  good, 
and  consequently  charity.  For  they  saw  that  immediately  after 
birth  man  learns  to  talk  aji4  think,  and  is  thereby  perfected  in 
understanding,  which  is  done  by  means  of  knowledges,  and  by 
this  means  he  learns  and  understands  what  is  true;  and  after- 
wards by  means  of  this  he  learns  and  understands  what  is  good ; 
consequently,  that  he  first  learns  what  faith  is,  and  afterward 
what  charity  is.  Those  who  so  comprehended  this  subject, 
supposed  that  the  truth  of  faith  was  the  firstborn,  and  that 
good  of  charity  was  bom  afterwards;  for  which  reason  they 
gave  to  faith  the  eminence  and  prerogative  of  primogeniture. 
But  those  who  so  reasoned  overwhelmed  their  own  understand- 
ings with  such  a  multitude  of  arguments  in  favor  of  faith,  as 
not  to  see  that  faith  is  not  faith  unless  it  is  conjoined  with 
charity,  and  that  charity  is  not  charity  unless  conjoined  with 
faith,  and  thus  that  they  make  one,  and  if  not  so  conjoined, 
neither  of  them  is  anything  in  the  church.  That  they  do  com- 
pletely make  one,  will  be  shown  in  what  follows. 

[2]  But  in  these  prefatory  remarks  I  will  show  briefly  how 
or  in  what  respect  they  make  one;  for  this  is  important  as 
throwing  some  light  on  what  follows.  Faith,  by  which  is  also 
meant  truth,  is  first  in  time;  while  charity,  by  which  is  also 
meant  good,  is  first  in  end ;  and  that  whicdi  is  first  in  end.  is 
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actually  first,  because  it  is  primary,  therefore  also  it  is  the 
firstborn,  while  that  which  is  first,  in  time,  is  not  actually  first, 
but  only  apparently  so.  But  to  make  this  understood,  it  shall 
be  illustrated  by  comparisons  with  the  building  of  a  temple, 
and  of  a  house,  the  laying  out  of  a  garden,  and  the  preparation 
of  a  field.  In  the  building  of  a  temple,  the  first  thmg  in  time 
is  to  lay  the  foundation,  erect  the  walls  and  put  on  the  roof; 
then  to  put  in  the  altar  and  rear  the  pulpit;  while  the  first 
thing  in  end  is  the  worship  of  God  therein,  for  the  sake  of 
which  the  preceding  work  is  done.  In  the  building  of  a  house, 
the  first  thing  in  time  is  to  build  its  outside  parts,  and  also  to 
furnish  it  with  various  articles  of  necessity;  while  the  first 
thing  in  end  is  a  suitable  dwelling  for  the  man  and  the  others 
who  are  to  constitute  his  household.  In  the  laying  out  of  a 
garden,  the  first  thing  in  time  is  to  level  the  ground,  prepare  the 
soil,  and  plant  trees  in  it  and  sow  in  it  the  seeds  of  such  things 
as  will  be  of  use;  while  the  first  thing  in  end  is  the  use  of  its 
products.  In  the  preparation  of  a  field,  the  first  thing  in  time 
is  to  smooth,  plough  and  harrow  i^  and  then  to  sow  it;  while 
the  first  thing  in  end  is  the  crop ;  thus  again,  use.  From  these 
comparisons  any  one  may  conclude  what  is  essentially  first. 
Does  not  every  one  who  wishes  to  build  a  temple  or  a  house,  or 
to  lay  out  a  gaiden,  or  cultivate  a  field,  first  intend  some  use  ? 
And  does  he  not  continually  keep  this  in  his  mind  and  medi- 
tate upon  it  while  lie  is  procuring  the  means  to  it  ?  We  there- 
fore conclude  that  the  truth  of  &uth  is  first  in  time,  but  that 
the  good  of  charity  is  first  in  end ;  and  that  this  latter,  because 
it  is  primary,  is  actually  the  fifrstbom  in  the  mind. 

[3]  But  it  is  necessary  to  know  wjiat  faith  is,  what  charity 
is,  each  in  its  essence;  and  this  cannot  be  known  unless  each 
is  divided  into  separate  propositions — ^faith  into  its  own,  and 
charity  into  its  own.  Faith  shall  therefore  be  treated  under 
the  following  heads : — 

1.  Saving  faith  is  faith  in  the  Lord  God  the  Saviour,  Jesus 
Christ. 

2.  The  sum  of  faith  is  that  he  who  lives  well  and  believes 
rigtitly,  is  saved  by  the  Lord. 

d.  Man  acquires  faith  by  going  to  the  Lord,  learning  truths 
from  the  Word,  and  living  according  to  them. 
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4.  An  abundance  of  truths  cohering  as  if  in  a  bundle,  exalts 
and  perfects  faith. 

6.  Faith  without  charity  is  not  faith,  and  charity  without 
faith  is  not  charity,  and  neither  has  life  except  from,  the  Lord. 

6.  The  Lord,  charity,  and  faith  make  one,  like  life,  will,  and 
understanding  in  man ;  and  if  they  are  divided,  each  perishes, 
like  a  pearl  reduced  to  powder. 

7.  The  Lord  is  charity  and  faith  in  man^  and  man  is  charity 
and  faith  in  the  Lord. 

8.  Charity  and  faith  are  together  in  good  works. 

9.  There  is  a  true  faith,  a  spurious  faith,  and  a  hypocritical 
faith. 

10.  In  the  evil  there  is  no  faith. 

These  shall  now  be  explained  separately. 


L 
SAvmra  faith  is  faith  in  thb  lord  god  thb  savioub, 

JESUS   CHRIST. 

337.  Saving  faith  is  faith  in  God  the  Saviour,  because  He  is 
God  and  Man,  and  He  is  in  the  Father  and  the  Father  in  Him ; 
thus  they  are  one ;  therefore  those  who  go  to  Him,  at  the  same 
time  go  to  the  Father  also,  thus  to  the  one  and  only  God,  and 
there  is  no  saving  faith  in  any  other.  That  men  ought  to  believe 
or  have  faith  in  the  Son  of  God,  the  Redeemer  and  Saviotr,  con- 
ceived from  Jehovah,  bom  of  the  Virgin  Mary,  and  called  Jesus 
Christ,  is  evident  from  the  commands  so  frequently  repeated 
by  Him  and  afterwards  by  His  apostles.  That  faith  in  Him 
was  commanded  by  Himself,  is  clearly  evident  from  the  fol- 
lowing passages : — 

Jesus  said,  This  is  the  will  of  the  S^ther  who  sent  Me,  that  every  one 
who  beholdeth  the  Son  and  believeth  in  Him,  should  have  eternal  life ; 
and  I  will  raise  him  up  at  the  last  day  ( JoAn  vi.  40). 

He  that  believeth  in  the  Son  hath  eternal  life ;  but  he  that  believeth  not 
the  Son  shall  not  see  life  ;  but  the  wrath  of  Qod  abideth  on  him  (John  iiL 
86). 
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That  whofioever  believeth  in  the  Son  should  not  perish,  but  have  eternal 
life ;  for  God  so  loved  the  world  that  He  gave  His  only  begotten  Son,  that 
whosoever  believeth  in  Him  should  not  perish,  but  have  eternal  life  [John 
Hi  16,  16). 

Jesus  said,  I  am  the  Resurrection  and  the  life ;  he  that  believeth  in  Me 
shall  never  die  (Jolai  xi.  25, 26). 

Verily,  verily,  I  say  unto  you,  He  that  believeth  in  Me  hath  eternal  life. 
I  am  the  bread  of  life  {John  vi.  47,  48). 

I  am  the  bread  of  life ;  he  that  cometh  to  Me  shall  not  hunger,  and  he 
that  believeth  in  Me  shall  never  thirst  {John  vi.  86). 

Jesus  cried,  saying,  If  any  man  thirst,  let  him  come  unto  Me  and  drink ; 
he  that  believeth  in  Me,  as  th^  Scripture  hath,  said,  out  of  his  belly  shall 
flow  rivers  of  living  water  {John  vii.  87,  88). 

They  said  to  Jesus,  What  must  we  do,  that  we  may  work  the  works  of 
God  ?  Jesus  answered.  This  is  the  work  of  God,  that  ye  believe  in  Him 
whom  He  hath  sent  (that  is,  the  Father)  {John  vi.  28,  29). 

While  ye  have  light,  believe  in  the  li£^t,  that  ye  may  be  sons  of  light 
{John  xii.  86). 

He  that  believeth  in  the  Son  of  God  is  not  judged ;  but  he  that  believeth 
not  hath  been  judged  already  ;  because  he  hath  not  believed  in  the  name 
of  the  only  begotten  Son  of  God  {John  iii.  18). 

These  things  are  written  that  ye  may  believe  that  Jesus  is  the  Christ, 
the  Son  of  God,  and  that  believing  ye  may  have  life  in  His  name  {John 
zx.  81). 

Unless  ye  believe  that  I  am,  ye  shall  die  in  your  sins  (Jio^  viii.  24). 

Jesus  said.  When  the  Comforter,  the  Spirit  of  truth,  is  come.  He  will 
convict  the  world  respecting  sin,  and  righteousness,  and  judgment ;  re- 
specting sin,  because  they  believe  not  in  Me  {John  zvi.  8,  0). 

338.  That  the  faith  of  the  apostles  was  no  other  than  a  faith 
in  the  Lord  Jesus  Christ,  is  evident  from  many  passages  in 
their  Epistles^  from  which  I  will  present  only  the  following : — 

I  live ;  yet  no  longer  I,  but  Christ  liveth  in  me ;  but  what  I  now  live  in 
the  flesh,  I  live  in  faith  which  is  in  the  Son  of  God  (OcU,  it  20). 

Paul  testified, 

Both  to  Jews  and  to  Greeks,  repentance  toward  God,  and  faith  in  our 
Lord  Jesus  Christ  {AcU  xz.  21). 

He  who  brought  Paul  out  said,  What  must  I  do  to  be  saved  ?  And  he 
said.  Believe  on  the  Lord  Jesus  Christ,  thus  shalt  thou  be  saved,  and  thy 
house  {Acts  xvi.  SO,  81). 

He  that  hath  the  Son  hath  the  life  ;  and  he  that  hath  not  the  Son  of 
God,  hath  not  the  life.  These  things  have  I  written  unto  you  that  believe 
in  the  name  of  the  Son  of  God ;  that  ye  may  know  that  ye  have  eternal 
life,  and  that  ye  may  believe  in  the  name  of  the  Son  of  God  (1  John  v.  12, 
18).  ^ 
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We  who'avB  JB^n  by  natoxe,  and  not  slnnexs  of  the  GentUefl,  yet  know- 
ing that  a  man  is  not  justified  by  the  works  of  the  law,  but  by  the  faith 
of  Jesus  Christ,  even  we  have  believed  in  Jesus  Christ  {OcU,  U.  16,  16). 

Because  theirs  was  a  faith  in  Jesus  Christ,  and  also  because 
&ath  is  also  from  Him,  they  called  it  the  faith  of  Jtons  Christ, 
as  in  the  passage  just  quoted  (GaL  ii.  16),  and  in  the  follow- 
ing:— 

The  righteousness  of  God,  through  the  faith  of  Jesus  Christ  unto  all  and 
upon  all  them  that  believe ;  that  He  may  justify  him  who  is  of  the  faith 
of  Jesus  (Bam,  ill  22,  26). 

Having  the  righteousness  which  is  from  the  faith  of  Christ,  the  right- 
eousness which  is  from  God  by  faith  {Phil.  iii.  9). 

He  that  keepeth  the  commandments  of  God,  and  the  faiOi  of  Jesus 
(^l>oc.  ziv.  12). 

Through  the  faith  which  is  in  Christ  Jesos  (2  Tim.  iii.  16). 

In  Jesus  Christ  is  faith  working  through  love  {OcU,  v.  6). 

From  all  this  it  can  be  seen  what  kind  of  faith  is  meant  by  Paul 
in  the  saying  now  so  often  quoted  in  the  church : — 

Therefore  we  conclude  that  a  man  is  justified  by  faith  apart  from  the 
works  of  the  law  {Rom,  Iii.  28) ; 

namely,  that  it  is  not  a  faith  i;i  God  the  Father,  but  in  His 
Son,  still  less  a  faith  in  three  Gods  in  order,  in  one  from 
whom,  in  another  for  the  sake  of  whom,  and  in  a  third  through 
whom  [comes  salvation].  It  is  believed  in  the  church,  that  its 
tripersonal  faith  is  meant  by  Paul  in  that  saying,  for  the  rea- 
son that  the  church,  during  fourteen  centuries,  or  ever  since 
the  Nicene  Council,  has  acknowledged  no  other  faith,  and  con- 
sequently has  known  no  other,  and  has  therefore  believed  this 
to  be  the  one  only  faith,  and  that  no  other  is  possible.  So 
wherever  the  word  faith  occurs  in  the  New  Testament  that 
faith  is  supposed  to  be  meant,  and  to  it  everything  there  has 
been  applied;  therefore  the  only  saving  faith,  which  is  a  faith 
in  God  the  Saviour,  has  perished;  and  in  consequence  so  many 
faUacies  and  so  many  paradoxes  adverse  to  sound  reason  have 
crept  into  the  doctrines  of  the  church.  For  every  doctrine  of 
the  church  that  will  teach  and  point  out  the  way  to  heaven  or 
to  salvation  depends  on  faith;  and  so  many  fallacies  and  para- 
doxes having  crept  into  that  faith,  as  before  said,  it  became 
necessary  to  proclaim  the  dc^^ma,  that  the  understanding  must 
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be  kept  in  subjection  to  &ith.  But  since  in  that  8a3dng  of  Paul 
(Bom.  iii.  28)  the  term  faith  does  not  mean  faith  in  Grod  the 
Father  but  faith  in  His  Son ;  and  works  of  the  law  do  not  there 
mean  the  works  of  the  law  of  the  Decalogue,  but  the  works 
of  the  Mosaic  law  for  the  Jews  (as  is  plain  from  subsequent 
verses  there,  and  also  from  like  passages  in  the  Epistle  to  the 
OaZatlanSy  iL  14, 15),  that  foundation  stone  of  the  present  faith 
is  gone,  and  with  it  falls  the  temple  built  upon  it,  like  a  house 
sinking  into  the  earth  and  leaving  only  the  top  of  its  roof  above 
ground. 

339.  Men  ought  to  believe,  that  is,  have  faith,  in  God  the 
Saviour  Jesus  Christ,  because  that  is  a  faith  in  a  visible  God 
within  whom  is  the  invisible;  and  faith  in  a  visible  God,  who 
is  at  once  Man  and  God,  enters  into  a  man;  for  faith  in  its  es- 
sence is  spiritual  but  in  its  form  is  natural ;  consequently  with 
man  such  a  faith  becomes  spiritual-natural  For  anything  spir- 
itual, in  order  to  be  anything  with  man,  must  have  a  recipient 
in  the  natural.  The  naked  spiritual  does  indeed  enter  into 
man,  but  it  is  not  received ;  it  is  like  the  ether,  which  flows  in 
and  out  producing  no  effect,  for  to  produce  an  effect  there  must 
be  perception  and  consequent  reception,  both  of  these  in  his 
mind ;  and  no  such  reception  is  possible  with  man  except  in  his 
natural  But  on  the  other  hand  merely  natural  faith,  or  faith 
destitute  of  a  spiritual  essence,  is  not  faith,  but  only  persua- 
sion or  knowledge.  In  externals  persuasion  emulates  faith ;  but 
since  there  is  in  its  internals  no  spirituality,  neither  is  there 
anything  saving  in  it.  Such  is  the  faith  of  all  who  deny  the 
Divinity  of  the  Lord's  Human ;  such  was  the  Arian  faith,  and 
such  also  is  the  Socinian  faith,  because  both  reject  the  Lord's 
Divinity.  What  is  faith  without  an  object  toward  which  it  is 
determined  ?  Is  it  not  like  gazing  into  the  universe,  where  the 
sight  falls,  as  it  were,  into  vacuity  and  is  lost  ?  It  is  like  a  bird 
flying  beyond  the  atmosphere  into  the  ether,  where,  as  in  a  vac- 
uum, it  ceases  to  breathe.  The  abiding  of  this  faith  in  man's 
mind  may  be  compared  to  that  of  the  winds  in  the  wings 
[halls  ?]  of  iEolus,  or  of  light  in  a  falling  star.  It  rises  like  a 
comet  with  a  long  tail,  and  like  it  passes  over  and  disappears. 
[2]  In  a  word,  faith  in  an  invisible  God  is  actually  blind,  since 
the  human  mind  fails  to  see  its  God ;  and  the  light  of  that  faith. 
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not  being  a  spiritual-natTiiral  faith,  is  a  fataons  light;  which 
light  is  like  that  of  the  glow-worm,  or  like  that  seen  above 
marshes  or  sulphurous  glebes  at  night,  or  Jike  the  phosphores- 
cence of  rotten  wood.  From  that  light  nothing  comes  except 
what  pertains  to  fantasy,  which  creates  a  belief  that  the  ap- 
parent is  th^  real,  when  yet  it  is  not.  Faith  in  an  invisible 
God  shines  with  no  other  light  than  this,  especially  when  God 
is  thought  to  be  a  Spirit,  and  spirit  is  thought  to  be  like  ether. 
What  follows  but  that  man  regards  God  as  he  does  the  ether  ? 
Consequently  he  seeks  God  in  the  universe;  and  when  he  does 
not  find  Him  there,  he  believes  the  nature  of  the  universe  to 
be  God.  This  is  the  origin  of  the  prevailing  naturalism  of  the 
day.    Did  not  the  Lord  asLf, 

That  no  one  ever  heard  the  Father^s  voice  or  saw  His  shape  ?  {Johny, 
87); 
and  also. 

That  no  man  hath  seen  God  at  any  time,  but  that  the  only  begotten  Son 
who  is  in  the  bosom  of  the  Father  hath  revealed  Him  (John  L  18). 

No  man  hath  seen  the  Father,  save  He  who  is  with  the  Father,  He  hath 
seen  the  Father  {John  yi.  46). 

Also  that  no  one  cometh  unto  the  Father,  but  through  Him  (John  xiv.  6). 

Furthermore, 

That  He  who  sees  and  knows  Him  sees  and  ^nows  the  Father  (John 
xiv.  7-12). 

[8]  But  faith  in  the  Lord  God  the  Saviour  is  different ;  He,  be- 
ing Grod  and  Man,  can  be  approached  and  be  seen  in  thought. 
Faith  in  Him  is  not  indeterminate,  but  has  an  object  from 
which  and  to  which  it  proceeds  and  when  once  received  is  per- 
manent, as  when  any  one  has  seen  an  emperor  or  king,  as  often 
as  the  fact  is  recalled  the  image  returns.  That  faith's  sight  is 
like  one's  seeing  a  bright  cloud,  and  in  the  midst  of  it  an  angel 
who  invites  the  man  to  him,  so  that  he  may  be  raised  up  into 
heaven.  Thus  does  the  Lord  appear  to  those  who  have  faith  in 
Him ;  He  draws  near  to  every  man  so  far  as  man  recognizes  and 
acknowledges  Him,  which  he  does,  so  far  as  he  knows  and  keeps 
the  Lord's  commandments,  which  are,  to  shun  evils  and  do  good ; 
and  at  length  the  Lord  comes  into  man's  house,  and  together 
with  the  Father  who  is  in  Him,  makes  His  abode  with  man, 
according  to  these  words  in  John : — 
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JesoB  said,  He  tbat  bath  My  oommandments  and  keepeth  them,  he  it  is 
that  loveth  Me ;  and  he  that  loveth  Me  shall  be  loved  of  My.  Father,  and 
I  will  love  him  and  will  manifest  Myself  to  him ;  and  We  will  come  unto 
him  and  make  Oar  abode  with  him  (xiv.  21,  28). 

The  foregoing  was  written  in  the  presenoe  of  the  Lord's  twelye 
axx)stle8,  who  were  sent  to  me  by  the  Lord  while  I  was  writ- 
ing it. 


IL 

THE  8XTM  OF  FAITH  IS  THAT  HB  WHO  LIVES  WELL  AND  BELIEVES 

RIGHTLY  IS  SAVED  BY  THE  LORD.    / 

340.  That  man  was  created  for  eternal  life,  and  that  every 
man  may  inherit  it  provided  he  lives  according  to  the  means  of 
salvation  prescribed  in  the  Word,  is  admitted  by  every  Chris- 
tian,  and  by  eveiy  heathen  who  possesses  religion  and  soimd 
reason.  Nevertheless,  the  means  of  salvation  are  manifold,  al- 
though they  each  and  all  have  relation  to  living  well  and  believ* 
ing  rightly,  thus  to  charity  and  faith,  for  living  well  is  charity, 
and  believing  rightly  is  faith.  These  two  general  means  of  sal- 
vation are  not  only  prescribed  in  the  Word  but  are  imposed  as 
commandments,  and  as  they  are  commanded,  it  follows  that  by 
means  of  them  man  can  procure  for  himself  eternal  life  from 
the  power  implanted  in  him  and  given  to  him  by  God;  and  so 
far  as  man  uses  that  power  and  at  the  same  time  looks  to  God, 
so  far  God  makes  it  effective  in  converting  everything  of  nat- 
ural charity  into  spiritual  charity,  and  everything  of  natural 
faith  into  spiritual  faith;  thus  God  makes  dead  charity  and 
faith  to  be  alive,  and  the  man  also.  [2]  There  are  two  things 
that  must  coexist,  before  man  can  be  said  to  live  well  and  be- 
lieve rightly.  In  the  church  these  two  are  called  the  internal 
and  the  external  man.  When  the  internal  man's  will  is  right 
and  the  external  acts  rightly,  the  two  make  one,  the  external 
[acting]  from  the  internal  and  the  internal  through  the  exter- 
nal, thus  man  from  God  and  God  through  man.  But  on  the 
other  hand,  if  the  internal  man's  will  is  evil  and  yet  the  extex^ 
nal  acts  rightly,  they  both  act  none  the  less  from  hell ;  for  the 
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man's  willing  is  from  hell,  and  his  doing  is  hypocritical ;  and  in 
all  hypocrisy  his  willing  which  is  infernal,  is  interiorly  con- 
cealed like  a  snake  in  the  grass  or  a  worm  in  a  flower. 

[3]  The  man  who  knows  that  there  is  an  internal  and  an  ex< 
temal  man,  and  who  also  knows  what  they  are,  and  that  the 
two  can  act  as  ohe  actually,  and  can  also  act  as  one  apparently ; 
and  who  knows,  moreover,  that  the  internal  man  lives  after 
death,  and  the  external  is  buried,  possesses  in  potency  the  ar- 
cana both  of  heaven  and  of  the  world  in  abundance.  And  he 
who  conjoins  these  two  men  in  himself  in  good  becomes  happy 
to  eternity ;  while  he  who  divides  them,  and  still  more  he  who 
conjoins  them  in  evil,  becomes  unhappy  to  eternity. 

341.  Under  the  belief  that  the  man  who  lives  well  and  be- 
lieves aright  is  not  saved,  and  that  God  is  able  freely  and  at 
pleasure  to  save  and  damn  whom  He  will,  the  man  who  is  lost 
may  justly  accuse  God  of  immercifulness  and  severity,  and 
even  of  cruelty,  and  may  even  deny  that  God  is  God.  He  may 
also  claim  that  in  His  Word  God  has  spoken  unmeaning  things, 
and  has  commanded  things  of  no  importance,  or  that  are  tri- 
fling. Or  again,  if  the  man  who  lives  well  and  believes  aright 
is  not  saved,  he  may  also  accuse  God  of  violating  His  covenant, 
which  He  made  on  Mount  Sinai  and  wrote  with  His  finger 
upon  the  two  tables.  That  God  cannot  but  save  those  who  live 
according  to  His  commandments  and  have  faith  in  Him,  is  evi- 
dent from  the  Lord's  words  (in  John  xiv.  21-24) ;  and  any  one 
in  possession  of  religion  and  sound  reason  can  confirm  himself 
in  this,  when  he  reflects  that  God  who  is  unceasingly  in  man 
and  who  gives  him  life  and  also  the  ability  to  understand  and 
love,  must  needs  love  him  who  lives  well  and  believes  aright, 
and  must  needs  conjoin  Himself  with  him  by  love.  Is  not  this 
inscribed  by  God  on  every  man  and  every  creature?  Can  a 
father  and  mother  reject  their  children,  or  a  bird  or  beast  its 
yoimg?  Not  even  tigers,  panthers,  or  serpents  can  do  thir 
For  God  to  do  otherwise  would  be  contrary  to  the  order  into 
which  He  is  and  according  to  which  He  acts,  and  also  contrary 
to  the  order  into  which  He  created  man.  Since  then,  it  is  im- 
possible for  God  to  damn  any  one  who  lives  well  and  believes 
aright,  so  on  the  other  hand  it  is  impossible  for  Him  to  save 
any  one  who  lives  wickedly  and  therefore  believes  what  is 
28 
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false;  this  too  is  also  contrary  to  order,  and  therefore  contrary 
to  God's  omnipotence,  which  can  proceed  only  in  the  path  of 
justice;  and  the  laws  of  justice  are  truths  that  cannot  be 
changed.    For  the  Lord  says : — 

It  is  easier  for  heaven  and  earth  to  pass  away,  than  for  one  tittle  of  the 
law  to  fall  {Luke  xvi.  17). 

This  can  be  seen  by  any  one  who  knows  anything  about  the 
essence  of  God,  and  man's  freedom  of  will.  For  example,  Adam 
was  at  liberty  to  eat  of  the  tree  of  life,  and  also  of  the  tree  of 
the  knowledge  of  good  and  evil.  If  he  had  eaten  of  the  tree 
or  trees  of  life  only,  would  it  have  been  possible  for  God  to  ex- 
pel him  from  the  garden?  I  believe  that  it  would  not.  But 
after  he  had  eaten  of  the  tree  of  the  knowledge  of  good  and 
evil,  would  it  have  been  possible  for  God  to  retain  him  in  the 
garden?  Again  I  believe  that  it  would  not;  likewise  that  God 
cannot  cast  into  hell  an  angel  that  has  been  received  into  hea- 
ven, neither  Introduce  into  heaven  a  condemned  devil.  That 
neither  of  these  can  He  do  from  His  Divine  omnipotence,  may 
be  seen  above  in  the  section  on  the  Divine  Omnipotence  (n. 
49-70). 

342.  In  the  preceding  section  (n.  336-339),  it  is  shown  that 
saving  faith  is  faith  in  the  Lord  God  the  Saviour  Jesus  Christ 
But  the  question  arises,  What  is  the  first  principle  of  faith  in 
Him  ?  The  answer  is,  The  acknowledgment  that  He  is  the  Son 
of  God.  This  was  the  first  principle  of  faith,  which  the  Lord 
revealed  and  announced  when  He  came  into  the  world.  For 
tmless  men  had  first  acknowledged  that  He  was  the  Son  of  God, 
and  thus  God  from  God,  in  vain  would  He  Himself  and  His 
Apostles  after  Him  have  preached  faith  in  Him.  Kow  as  the 
case  is  somewhat  similar  at  the  present  day — but  with  those 
who  think  from  their  selfhood,  that  is,  solely  from  the  external 
or  natural  man,  saying  to  themselves.  How  could  Jehovah  God 
beget  a  Son,  and  how  can  a  man  be  God  ? — it  is  necessaiy  to 
confirm  and  establish  from  the  Word  this  first  principle  of 
faith.    For  this  reason  the  following  passages  are  quoted: — 

The  angel  said  to  Mary,  Thou  shalt  conceive  in  thy  womb  and  bring 
forth  a  Son,  and  shalt  call  His  name  Jesus.  He  shall  be  great,  and  shall 
be  called  the  Son  of  the  Most  High.  And  Mary  said  imto  the  angel,  How 
shall  this  be,  seeing  I  know  not  a  man  ?   And  the  angel  answered,  The 
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Holy  Spirit  shall  come  upon  thee,  and  the  power  of  the  Most  High  shall 
overshadow  thee  ;  therefore  that  which  is  to  be  bom  of  thee  shall  be  called 
Holy,  the  Son  of  God  {Luke  i.  31-^). 

When  Jesus  was  being  baptized,  there  came  a  voice  out  of  heaven,  say- 
ing, This  is  My  beloved  Son,  in  whom  I  am  well  pleased  {Matt.  iii.  16, 17; 
Mark  i.  10,  11 ;  Luke  iii.  21,  22). 

Again  when  Jesus  was  transfigured,  there  also  came  a  voice  out  of 
heaven,  saying.  This  is  My  beloved  Son,  in  whom  I  am  well  pleased ;  hear 
ye  Him  (Matt.  xvii.  6 ;  Mark  ix,  7;  Luke  ix.  So). 

[2]  Jesus  asked  His  disciples,  saying.  Who  do  men  say  that  I  am  ? 
Peter  answered.  Thou  art  the  Christ,  the  Son  of  the  living  Grod.  And  Je- 
sos  said.  Blessed  art  thou,  Simon  son  of  Jonah.  I  say  unto  thee,  that  upon 
this  sock  I  will  build  my  church  {Matt.  xvi.  13*18). 

The  Lord  said  that  upon  this  rock,  that  is,  upon  the  truth  and 
the  confession  that  He  is  the  Son  of  God,  He  would  build  His 
church ;  for  "  rock"  signifies  truth,  and  also  the  Lord  in  respect 
to  Divine  truth.  So  with  those  who  do  not  confess  this  truth 
that  He  is  the  Son  of  Grod,  the  church  is  not ;  therefore  it  is 
said  above,  that  this  is  the  first  principle  of  faith  in  Jesus 
Christ,  and  thus  is  faith  in  its  origin. 

John  the  Baptist  saw  and  bare  witness  that  this  is  the  Son  of  God  {John 
IM). 

The  disciple  Nathanael  said  to  Jesus,  Thou  art  the  Son  of  God  j  thou 
art  the  Ring  of  Israel  {John  i.  49). 

The  twelve  disciples  said,  We  have  believied  that  Thou  art  the  Christ, 
the  Son  of  the  living  God  {John  vi.  69). 

He  IS  called  the  only  begotten  Son  of  God,  and  the  only  begotten  from 
the  Father,  who  Is  in  the  bosom  of  the  Father  {John  i.  14,  18  ;  iii.  16). 

Jesus  Himself  confessed  before  the  high  priest,  that  He  was  the  Son  of 
God  {Matt.  xxvi.  68,  64 ;  xxvii  43  j  Mark  xiv.  61,  62 ;  Luke  xxii.  70). 

They  that  were  in  the  ship  came  and  worshiped  Jesus,  saying.  Of  a 
truth  thou  art  the  Son  of  God  {Matt.  xiv.  38). 

The  eunuch  who  wished  to  be  baptized,  said  to  Philip,  I  believe  that 
Jesus  Christ  is  the  Son  of  God  {Acts  viii.  87). 

Paul,  when  he  was  converted,  preached  Christ,  that  He  was  the  Son  of 
God  (Ads  ix.  20). 

Jesus  said.  The  hour  cometh,  ^hen  the  dead  shall  hear  the  voice  of  the 
Son  of  God ;  and  they  that  hear  shall  live  {John  v.  25). 

He  that  believeth  not  hath  been  Judged  already,  because  he  hath  not 
believed  in  the  name  of  the  only  begotten  Son  of  God  {John  iii.  18). 

These  are  written  that  ye  may  believe  that  Jesus  is  the  Christ  the  Son 
ol  God ;  and  that  believing  ye  may  have  life  in  His  name  {John  xx.  31). 

These  things  have  I  written  unto  you  who  believe  in  the  name  of  the 
Son  of  God ;  that  ye  may  know  that  ye  have  eternal  life,  and  that  ye  may 
believe  in  the  name  of  the  Son  of  God  (1  John  v.  18). 
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We  know  that  the  Son  of  God  is  come,  and  hath  given  that  we  may 
know  Him  that  is  True,  and  we  are  in  Him  that  is  True,  in  His  Son  Jeeus 
Christ.    This  is  the  true  God  and  eternal  life  (1  John  v.  20) . 

Whosoever  shall  confess  that  Jesus  is  the  Son  of  God,  God  abideth  in 
him  and  he  in  God  (1  John  iv.  15). 

(Again  elsewhere,  as  in  MaU.  viii.  29;  xxvii.  40,  43^  54;  Mark 
i.  1;  iii.  11 ;  xt.  39;  Luke  viiL  28;  John  ix.  35;  x.  36;  xL  4^ 
27;  xix.  7;  Rom.  i.  4;  2  Cor.  L  19;  Gal.  ii.  2Q;  Eph.  iv.  13; 
Heb,  iv.  14;  vi,  6;  vii.  3;  x.  29;  1  John  iii.  8;  v.  10;  Apoc,  ii.  18.) 
There  are  also  many  passages  where  He  is  called  <<Son''  by 
Jehovah,  and  where  He  calls  Jehovah  God  His  Father,  as  in 
this: — 

Whatever  the  Father  doeth,  that  the  Son  doeth  also ;  as  the  Father 
raiseth  up  the  dead  and  quickeneth  them,  even  so  doth  the  Son ;  that  all 
may  honor  the  Son,  even  as  they  honor  the  Father  ;  as  the  Father  hath 
life  in  Himself*  even  so  gave  He  to  the  Son  to  have  life  in  Himself  (John 
V.  19-27). 

So  in  many  other  passages.    And  again  in  David: — 

I  will  declare  the  decree ;  Jehovah  hath  said  unto  Me,  Thou  art  My 
Son ;  this  day  have  I  begotten  Thee.  Kiss  the  Son,  lest  He  be  angry,  and  ye 
perish  in  the  way,  for  His  anger  will  soon  be  kindled.  Blessed  are  aU 
they  that  put  their  trust  in  Him  (P«.  ii.  7, 12). 

[3]  From  the  foregoing  now  comes  this  conclusion,  that  every 
one  who  wishes  to  be  truly  a  Christian  and  to  be  saved  by 
Christ,  ought  to  believe  that  Jesus  is  the  Son  of  the  living 
God.  He  who  does  not  believe  this,  but  only  that  He  is  the 
Son  of  Mary,  implants  in  his  mind  various  ideas  respecting 
Him,  which  are  injurious  and  destructive  to  that  salvation  (on 
which  see  above,  n.  92,  94, 102)«  Of  such  it  may  be  said,  as 
of  the  Jews, 

That  instead  of  a  royal  crown,  they  place  upon  His  head  a  crown  of 
thorns,  and  also  give  Him  vinegar  to  drink,  and  they  cry  out,  If  thou  art 
the  Son  of  God,  come  down  from  the  cross  (MM.  xxvii.  29,  84,  40). 

Or  as  the  devil,  the  tempter,  said.  If  thou  art  the  Son  of  God,  command 
that  these  stones  become  bread  \  or.  If  thou  art  the  Son  of  God,  cast  thy- 
self down  (Uait.  iv.  3,  6). 

Such  profane  His  church  and  temple,  and  make  it  a  den  of 
robbers.  These  are  they  who  make  the  worship  of  Him  like  the 
worship  of  Mohammed,  and  do  not  distinguish  between  true 


5.  842]  FAITH  437 

Christianity,  which  is  the  worship  of  the  Lord,  and  naturalism. 
They  may  be  compared  to  men  riding  in  a  carriage  or  coach 
over  thin  ice,  and  the  ice  breaks  under  them,  and  they  sink| 
and  they,  'with  their  horses  and  vehicle,  are  covered  by  the  icy 
water.  They  may  also  be  likened  to  men  who  make  a  little 
boat  of  woven  reeds  and  rushes,  darubing  it  with  pitch  that  it 
may  hold  together,  and  in  it  put  out  to  sea;  but  there  the  co- 
hesiveness  of  the  pitch  is  destroyed,  and  they  are  choked  by 
the  waters  of  the  sea  and  swallowed  up  and  are  buried  in  its 
depths. 


IIL 


MAN  ACQUIBES  FAITH  BY  GOIKQ  TO  THE  LORD,  LRARNIKG  TRUTHS 
FROM  THE  WORB,  AND  LIVINO  ACCORDING  TO  THBK. 

343.  Before  proceeding  to  show  how  faith  originates,  namely, 
by  going  to  the  Lord,  learning  truths  from  the  Word,  and  living 
according  to  them,  it  is  necessary  first  to  set  forth  the  summa- 
ries of  faith,  from  which  may  be  gained  the  general  idea  that 
runs  through  the  several  parts ;  for  thus  what  is  taught  not  only 
in  this  chapter  on  Faith,  but  also  in  those  on  Charity,  Free  Will, 
Bepentance,  Eeformation,  and  Eegeneration,  and  on  Lnputs^ 
tion,  will  be  more  clearly  comprehended;  for  faith  enters  into 
all  parts  and  each  part  of  a  system  of  theology,  as  blood  flows 
into  the  members  of  the  body  and  vivifies  them.  What  the 
present  church  teaches  respecting  faith  is  known  in  the  Chris- 
tian world  generally,  and  particularly  in  its  ecclesiastical  class ; 
for  the  books  treating  solely  of  faith  and  faith  alone  fill  the 
libnuries  of  the  doctors  of  the  church,  and  almost  nothing  be- 
yond this  is  regarded  as  properly  theological  at  the  present  day. 
But  before  what  the  present  church  teaches  respecting  its  faith 
is  taken  up,  considered  and  examined  (which  will  be  done  in 
an  Appendix),  the  general  principles  which  the  New  Church 
teaches  respecting  its  faith  shall  be  presented*  They  are  the 
following : — 
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344.  The  Esie  of  the  Faith  of  the  Hew  Church  is :  1.  Con- 
fidence in  the  Lord  God  the  Sayioiir  Jesus  Christ  2.  A  trust 
that  he  who  lives  well  and  believes  aright  is  saved  by  Him. 

The  Essence  of  the  Faith  of  the  New  Church  is  Truth  from 
the  Word. 

The  Existence  of  the  Faith  of  the  New  Church  is:  1.  Spir- 
itual sight.  2.  Accordanoe  of  Truths.  3.  Conviction.  4.  Ac- 
knowledgment inscribed  on  the  mind. 

The  States  of  the  Faith  of  the  New  Church  are :  1.  Infantile 
faith,  adolescent  faith,  adult  faith.  2.  Faith  in  genuine  truth 
and  faith  in  appearances  of  truth.  3.  Faith  of  the  memory, 
faith  of  reason,  faith  of  light.  4.  Natural  faith,  spiritual  faith, 
celestial  faith.  5.  Living  faith,  and  faith  founded  on  miracle. 
6.  Free  faith,  and  forced  faith. 

TJie  Form  itself  of  the  Faith  of  the  New  Churchy  in  its  uni- 
versal view,  and  its  particular  view,  may  be  seen  above  (n.  2,  3). 

345.  As  the  constituents  of  spiritual  faith  have  been  pre- 
sented in  a  summary,  so  also  shall  those  of  merely  natural  faith, 
which  in  itself  is  a  persuasion  counterfeiting  faith,  and  a  per- 
suasion of  what  is  false,  which  is  called  heretical  faith.  It  may 
be  designated  as  follows :  1.  Spurious  faith,  in  which  falsities 
are  mixed  with  truths.  2.  Meretricious  faith  from  truths  fal- 
sified, and  adulterous  faith  from  goods  adulterated.  3.  Closed 
or  blind  faith,  which  is  a  faith  in  things  mystical  that  are  be- 
lieved, although  it  is  not  known  whether  they  are  true  or  false, 
or  whether  they  are  above  reason  or  contrary  to  it.  4.  Wan- 
dering faith,  which  is  a  faith  in  several  Gods.  5.  Purblind 
faith,  which  is  a  faith  in  some  other  than  the  true  God,  and 
among  Christians  in  any  but  the  Lord  God  the  Saviour.  6.  Hy- 
pocritical or  Pharisaic  faith,  which  is  a  faith  of  the  lips  and  not 
of  the  heart.  7.  Visionary  and  distorted  faith,  which  is  falsity 
made  to  appear  like  truth  by  ingenious  confirmation  of  it. 

346.  It  has  been  said  above  that  faith,  as  to  its  existence  in 
man,  is  spiritual  sight.  Now  as  spiritual  sight  which  is  the 
sight  of  the  understanding,  and  thus  of  the  mind,  and  natural 
sight  which  is  the  sight  of  the  eye  and  thus  of  the  body,  mu- 
tually correspond,  every  state  of  faith  may  be  compared  with 
some  state  of  the  eye  and  its  sight — a  state  of  faith  in  what  is 
true  with  every  normal  state  of  eyesight,  and  a  state  of  faith 
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in  what  is  false  with  eveiy  perverted  state  of  eyesiglnt.  Let  us 
compare  then  the  correspondences  of  these  two  kinds  of  sight, 
mental  and  bodily,  as  to  their  perverted  states.  Spurious  fcuUh^ 
in  which  falsities  are  mixed  with  truths,  may  be  compared  to 
that  disease  of  the  eye  and  consequently  of  the  sights  called 
white  specks  on  the  cornea,  which  produces  dimness  of  sight. 
Meretricious  faith  which  comes  from  truths  falsified,  and  adtd- 
teraus  faith  which  is  from  goods  adulterated,  may  be  compared 
to  that  disease  of  the  eye  and  consequently  of  the  sight,  called 
•glaucoma^  which  is  a  diying  up  and  hardening  of  the  oiystalline 
humor.  Closed  or  blind  fadth,  which  is  a  faith  in  things  mys- 
tical that  ai:e  believed,  although  it  is  not  known  whether  they 
are  true  or  false,  or  whether  they  are  above  reason  or  contrary 
to  it,  may  be  compared  to  the  disease  of  the  eye  called  gutta 
Serena  or  amaurosis^  which  is  a  loss  of  sight  while  the  eye  still 
looks  as  though  it  saw  perfectly,  which  arises  from  an  obstruo- 
tion  of  the  optic  nerve.  Erratic  faith,  which  is  a  faith  in  sev* 
eral  Gods,  may  be  compared  to  the  disease  of  the  eye  called 
cataract,  which  is  a  loss  of  vision,  arising  from  a  stoppage  be- 
tween the  sclerotic  coat  and  the  uvea.  Purblind  faith,  which 
is  a  faith  in  any  othef  than  the  true  God,  and  among  Christians 
in  any  but  the  Lord  God  the  Saviour,  may  be  compared  to  ibe 
disease  of  the  eye  called  strohitmAis^  Mt^foeritical  or  Pharisaic 
faith,  which  is  a  faith  of  the  lips  and  not  of  the  heart,  may  be 
compared  to  atrophy  of  the  eye,  and  consequent  loss  of  sight. 
Visionary  and  distorted  faith,  which  is  falsity  made  to  appear 
like  truth  by  an  ingenious  confirmation  of  it,  may  be  compared 
to  the  disease  of  the  eye  called  nyctalopia,  which  is  seeing  m 
darkness  from  an  illusive  light 

347.  As  to  the  fomiaMon  of  faith:  it  is  effected  by  man's 
going  to  the  Lord,  learning  tmtiis  from  the  Wcurd,  and  living 
according  to  them.  First :  Faith  is  formed  by  man's  going  to 
the  Lord,  because  faith  that  is  faith,  or  that  is  a  saving  &ith, 
is  from  tiie  Lord  and  in  the  Lord.  That  it  is  from  the  Lord  is 
evident  from  His  words  to  His  disciples : — 

Abide  In  Me,  and  I  In  you ;  for  apart  from  Me,  ye  can  do  nothing  {John 
XV.  4,  5). 

That  it  is  faith  in  the  Lord,  is  evident  from  the  passages  pre- 
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Bented  in  abundance  (n.  337^  338),  to  the  effect  that  men  ought 
to  believe  in  the  Son.  Since  then  &ith  is  from  the  Lord  and 
in  the  Lord,  it  maj  be  said  that  the  Lord  ia  faith  itself,  for 
its  life  and  essence  are  in  Him,  and  thus  from  Him.  [2] 
Secondly :  Faith  is  formed  by  mcun^a  learning  truths  from  the 
T^ord^  because  faith  in  its  essence  is  truth;  for  all  things  that 
enter  into  faith  are  truths;  consequently  faith  is  nothing  but  a 
complex  of  truths  shining  in  the  mind  of  man ;  for  truths  teach 
not  only  that  man  ought  to  beliere,  but  also  in  whom  he  ought 
to  believe,  and  what  he  ought  to  believe.  Truths  ought  to  be' 
taken  from  the  Word,  because  all  truths  that  conduce  to  salva- 
tion are  in  the  Word,  and  there  is  efficacy  in  them  because 
they  are  given  by  the  Lord,  and  are  therefore  inscribed  on  the 
whole  angelic  heaven;  consequently  when  man  learns  truths 
from  the  Word,  he  comes  into  communion  and  consociation 
with  angels  beyond  what  he  knows.  Faith  destitute  of  truths 
is  like  grain  without  inner  substance,  which  when  ground  yields 
nothing  but  bran;  while  faith  from  truths  is  like  useful  grain, 
which  when  ground  yields  flour.  In  a  word,  the  essentials  of 
faith  are  truths ;  and  if  truths  do  not  reside  in  and  constitute 
the  faith,  it  is  only  like  the  shrill  sound  of  a  whistle ;  but  when 
they  do  reside  in  and  constitute  it,  faith  is  like  a  voice  of  glad 
tidings.  [3]  Thirdly  :  Faith  is  formed  by  man's  living  aeeord* 
ing  to  truths,  because  spiritual  life  is  life  according  to  truths, 
and  truths  do  not  actually  live  imtil  they  are  in  deeds.  Truths 
abstracted  from  deeds  are  merely  matters  of  thought,  and  im- 
less  they  become  of  the  will  also,  are  only  in  the  entrance  to 
the  man,  and  thus  are  not  inwardly  in  him;  for  the  will  is  the 
man  himself,  and  the  thought  is  so  far  the  man,  in  quantity 
and  quality,  as  it  adjoins  the  will  to  itself.  He  who  learns 
truths  and  does  not  practise  them,  is  like  one  who  sows  seed  in 
a  field  and  does  not  harrow  it  in;  and  consequently  the  seed 
becomes  swollen  by  the  rain  and  is  spoiled.  But  he  who  learns 
truths  and  practises  them,  is  like  one  who  sows  the  seed  and 
covers  it,  and  the  rain  causes  it  to  grow  to  a  crop  and  to  be  of 
use  for  food.    The  Lord  says : — 

If  ye  know  these  things,  happy  are  ye  if  ye  do  them  {John  xili.  17) ; 
And  again: — 
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He  that  was  sown  apon  the  good  groondt  this  is  he  that  heareth  the 
Wordv  and  giveth  heed ;  who  also  beareth  fruit  and  bilngeth  forth  {MaU, 
ziii.  23) ; 

also: — 

Every  one  that  heareth  these  My  words,  and  doeth  them,  I  will  liken 
him  unto  a  prudent  man,  who  built  his  house  upon  a  rock«  And  every 
one  that  heareth  these  My  words  and  doeth  them  not,  shall  be  likened 
unto  a  foolish  man,  who  built  his  house  upon  the  sand  (Matt,  vii.  24,  26). 

m  

All  words  of  the  Lord  are  truths. 

348.  From  the  foregoing  it  is  clear  that  there  are  three  things 
by  which  faith  is  formed  in  man;  first  bj  going  to  the  Lord; 
secondly,  by  learning  tmths  from  the  Word ;  and  thirdly,  by 
liying  according  to  them.  Now  as  these  are  three  things,  and 
one  not  the  same  as  another,  it  follows  that  they  can  be  sepa- 
rated; for  a  man  may  go  to  the  Lord,  and  not  know  any  but 
historical  truths  respecting  Grod  and  the  Lord;  also  a  man  may 
know  truths  from  the  Word  in  abundance,  and  yet  not  live  ac- 
cording to  them.  But  in  the  man  in  whom  these  three  things 
are  separated,  that  is,  in  whom  one  is  apart  from  the  other,  there 
is  no  saving  faith.  Saving  faith  arises  when  the  three  are  con- 
joined, and  becomes  such  as  the  conjunction  is.  Where  these 
three  things  are  separated,  faith  is  like  a  sterile  seed,  which 
when  dropped  in  the  earth  moulders  into  dust.  But  where  the 
three  are  conjoined,  faith  is  like  a  seed  in  the  ground  which 
grows  up  to  a  tree,  and  the  fruit  of  it  is  according  to  their  con- 
junction. Where  these  three  things  are  separated,  faith  is  like 
an  egg  which  contains  no  prolifus  principle;  but  where  they  are 
oonjoined,  faith  is  like  an  egg  that  can  prodace  a  beautiful  bird. 
The  faith  of  those  in  whom  these  three  things  are  separated, 
may  be  likened  to  the  eye  of  a  fish  or  of  a  ctab  when  cooked; 
but  the  faith  of  those  in  whom  the  three  are  conjoined,  may  be 
likened  to  an  eye  translucent  from  the  crystalline  humor  even 
to  and  through  the  uvea  of  the  iris.  Separated  faith  is  like  a 
picture  drawn  in  dark  colors  on  a  black  stone;  but  conjoined 
faith  is  like  a  picture  drawn  in  beautiful  colors  on  a  transpar- 
ent crystaL  The  light  of  a  separated  faith  may  be  compared 
to  that  of  a  firebrand  in  the  hand  of  a  traveller  at  night;  while 
the  light  of  a  oonjoined  faith  may  be  compared  to  that  of  a 
blazing  torch  which  when  waved  about  shows  plainly  each  step 
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of  the  way.  Faith  without  truths  is  like  a  vine  bearing  wild 
grapes ;  but  faith  from  truths  is  like  a  vine  beating  clusters 
full  of  noble  wine.  Faith  in  the  Lord  destitute  of  truths  may 
be  compared  to  a  new  star  appearing  in  the  expanse  of  heaven, 
which  in  time  grows  dim;  but  faith  in  the  Lord  together  with 
truths  may  be  compared  to  a  fixed  star,  which  remains  con- 
stant Truth  is  the  essence  of  faith ;  therefore,  as  the  truth  is, 
such  is  the  faith;  without  truths  it  is  a  wandering  faith,  but 
with  them  it  is  fixed.  Moreover,  faith  from  truths  shines  in 
heaven  like  a  star. 


IV. 

tLX  ABinmAKCB   OF  TBTTTHS    COHERING,   AS    IF   IN   A    BUNDL1B, 

EXALTS    AND    PERFECTS    FAITH. 

849*  From  the  conception  of  &ith  that  prevails  at  the  pres- 
ent day  it  cannot  be  seen  that  faith  in  its  compass  is  a  complex 
of  truths,  still  less  that  man  can  contribute  anything  toward 
acquiring  faith  for  himself;  and  yet  faith  in  its  essence  is 
truth;  for  it  is  truth  in  its  own  light,  and  as  truth  can  be  ac- 
quired BO  also  can  faith.  Who  cannot  go  to  the  Lord  if  he 
will?  Who  cannot  collect  truths  from  the  Word  if  he  will  ? 
And  every  truth  in  the  Word  and  from  the  Word,  gives  light; 
and  truth  in  light  is  faith.  The  Lord  who  is  Light  itself,  fiows 
into  every  man;  and  in  every  one  in  whom  there  are  trifths 
from  the  Word,  He  causes  truths  to  shine  and  thus  to  become 
truths  of  faith.    And  this  is  what  the  Lord  teaches  in  John^ — 

That  they  should  abide  la  Him,  and  His  words  in  them  (zv.  7). 

The  Lord's  words  are  truths.  But  to  make  it  properly  under- 
stood that  an  abimdance  of  truths  cohering  as  if  in  a  bundle 
exalts  and  perfects  faith,  the  consideration  of  the  subject  shall 
be  distributed  under  the  following  heads : — 

(1)  Truths  of  faith  may  be  multiplied  to  infinity. 

(2)  They  are  disposed  into  series,  thus,  as  it  were,  into  bun- 
dles. 
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« 

(3)  According  to  their  abundance  and  coherence  faith  is  per- 
fected. 

(4)  Howeyer  numerous  truths  are  and  howeyer  diverse  they 
appear,  they  make  one  from  the  Lord,  who  is  the  Word,  the 
God  of  heaven  and  earth,  the  God  of  all  flesh,  the  God  of  the 
vineyard  or  the  church,  the  Grod  of  faith,  light  itself,  the  truth, 
and  life  etemaL 

360.  (1)  The  Tnahs  of  FaUh  may  be  multiplied  to  Infinih/. 
This  is  evident  from  the  fact  that  the  wisdom  of  the  angels  of 
heaven  increases  to  eternity.  Moreover,  the  angels  say  that 
there  is  no  end  to  wisdom,  as  its  source  is  no  other  than  Divine 
truths  analytically  distributed  into  forms  by  means  of  light 
flowing  in  from  the  Lord.  Such  human  intelligence  as  is  truly 
intelligence  is  from  no  other  source.  Divine  truth  may  be 
multiplied  to  infinity,  because  the  Lord  Is  Divine  truth  itself, 
or  truth  in  its  infinity,  and  He  draws  all  men  to  Himself;  but 
as  angels  and  men  are  finite  they  can  follow  the  current  of 
the  attraction  only  according  to  their  measure,  although  the 
*f orce  of  the  attraction  persists  to  infinity.  The  Lord's  Word  is 
a  great  deep  of  truths  from  which  ccmies  all  angelic  wisdom, 
although  to  the  man  who  knows  nothing  of  its  spiritual  and 
celestial  meanings,  it  appears  like  the  water  in  a  pitcher.  The 
multiplication  of  the  truths  of  faith  to  infinity  may  be  com- 
pared to  the  seed  of  men,  from  one  of  whom  may  be  propagated 
families  to  ages  of  ages.  The  prolification  of  the  truths  of  faith 
may  be  compared  to  the  prolification  of  seeds  in  a  field  or  a 
gai^en,  which  may  be  propagated  to  myriads  of  myriads  and 
perpetually.  Li  the  Word  ''seed"  means  nothing  but  truth, 
''field''  means  doctrine,  and  "garden'^  wisdom.  The  human 
mind  is  like  soil,  in  which  spiritual  and  natural  truths  are  im- 
planted like  seeds  and  may  be  endlessly  multiplied.  Man  d^ 
rives  this  from  the  infinity  of  God,  who  is  perpetually  in  man 
with  His  heat  and  light,  and  the  faculty  of  generating. 
^  361.  (2)  The  Truths  of  Faith  are  disposed  into  Series^  thus^ 
as  it  were  into  bundles.  This  has  been  hitherto  unknown.  It  is 
unknown  because  the  spiritual  truths  of  which  the  whole  Word 
is  composed  could  not  be  seen,  owing  to  the  m3rstical  and  enig- 
matical faith  which  forms  every  point  of  the  present  theology; 
consequently  they  have  been  buried  in  the  earth  like  store- 
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houses.  To  make  clear  what  is  meant  by  series  and  bundles, 
it  shall  be  explained.  The  first  chapter  of  this  book,  which 
treats  of  God  the  Creator,  is  divided  into  a  series  of  sections, 
the  first  of  which  treats  of  the  Unitj  of  Grod,  the  second  the 
Being  of  God  or  Jehovah,  the  third  the  Infinity  of  God,  the 
fourth  the  Essence  of  God  (which  is  Divine  love  and  Divine 
wisdom)  the  fifth  the  Omnipotence  of  God,  and  the  sixth  Crea- 
tion. The  arrangement  of  each  section  into  its  articles  consti- 
tutes the  series,  and  the  contents  of  these  are  bound  together 
as  if  into  bundles.  These  series  in  general  and  in  particular, 
thus  conjointly  and  separately,  contain  truths  which,  according 
to  their  abundance  and  coherence,  exalt  and  perfect  faith.  [2] 
He  who  does  not  know  that  the  human  mind  is  organized,  or 
that  it  is  a  spiritual  organism  terminating  in  a  natural  organ- 
ism, in  which  and  according  to  which  the  mind  produces  its 
ideas  or  thinks,  must  needs  suppose  that  perceptions,  thoughts, 
and  ideas  are  nothing  but  radiations  and  variations  of  light 
flowing  into  the  head,  and  presenting  forms  which  man  sees  and 
acknowledges  as  reasons.  But  this  is  foolishness ;  for  every  one 
knows  that  the  head  is  full  of  brains,  that  the  brains  are  organ- 
ized, and  that  in  them  the  mind  dwells,  and  that  its  ideas  are 
fixed  therein,  and  are  permanent  so  far  as  they  are  accepted  and 
confirmed.  The  question  is,  therefore.  What  is  the  nature  of 
that  organization  ?  The  answer  is,  that  it  is  an  arrangement  of 
all  things  in  series,  as  it  were  in  bundles,  and  that  in  this  way 
the  truths  belonging  to  faith  are  arranged  in  the  himian  mind. 
That  it  is  so,  may  be  illustrated  as  follows.  [8]  The  brain  con- 
sists of  two  substances,  one  of  which  is  glandular,  and  is  called 
the  cortical  and  cineritious  substance,  and  the  other  fibrinous, 
and  is  called  the  medullary  substance.  The  first,  or  the  gland- 
ular substance,  is  arranged  into  clusters  like  grapes  on  a  vine; 
these  clustered  formations  are  its  series.  The  second,  or  the 
medullary  substance,  consists  of  perpetual  bimdlings  of  little 
fibers  issuing  from  the  glandules  of  the  former  substance;  these 
bundlings  are  its  series.  All  the  nerves  that  proceed  from  the 
brain,  and  pass  down  into  the  body  for  the  performance  of  va- 
rious functions,  are  nothing  but  groups  and  bundles  of  fibers ; 
in  like  manner  all  the  muscles,  and  in  general  all  the  viscera 
and  organs  of  the  body.    All  these  are  such  because  they  cor- 
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lespond  to  the  series  in  which  the  mental  organism  is  arranged. 
[4]  Moreover,  in  all  nature  there  is  nothing  that  is  not  formed 
into  series  of  little  bundles;  every  tree,  every  bush,  shrub  and 
plant,  nay,  every  ear  of  com  and  blade  of  grass  in  whole  and  in 
part^  is  so  formed.  The  universal  cause  is,  that  such  is  the  con- 
firmation of  Divine  truths ;  for  we  read  that  all  things  were 
created  by  the  Word,  that  is,  by  Divine  truth,  and  that  the 
world  also  was  made  by  it  (John  i.  1,  seq.).  From  all  this  it  can 
be  seen  that  unless  there  were  such  an  arrangement  of  sub- 
stances in  the  human  mind,  man  would  possess  no  ability  to 
reason  analytically,  which  every  one  has  according  to  this  ar- 
rangement, thus  according  to  his  supply  of  truths  cohering,  as 
it  were,  in  a  bundle ;  and  the  arrangement  is  in  accord  with  his 
use  of  reason  from  freedom. 

362.  (3)  According  to  the  Abundance  and  Coherence  of 
TnUhs  Faith  is  perfected.  This  follows  from  the  preceding 
statements,  and  is  evident  to  every  one  who  collects  reasons, 
and  observes  carefully  what  multiplied  series  of  them  effect 
when  they  cohere  as  a  unit ;  for  then  one  series  strengthens  and 
confirms  another,  and  together  they  constitute  a  ^orm  which 
when  put  in  action  is  manifested  as  a  single  act  Since  then 
faith  in  its  essence  is  truth,  it  follows,  that  according  to  the 
abundance  and  coherence  of  truths  it  becomes  more  and  more 
perfectly  spiritual,  therefore  less  and  less  sensual-natural ;  for 
it  is  raised  up  into  a  higher  region  of  the  mind,  from  which  it 
sees  beneath  it  troops  of  confirmations  of  itself  in  the  nature 
of  the  world.  True  faith  by  an  abundance  of  truths  cohering 
as  if  in  a  bundle  also  becomes  more  lustrous,  more  perceptible, 
more  evident,  and  clearer ;  and  becomes  also  more  capable  of 
conjunction  with  the  goods  of  charity,  consequently  more  capa- 
ble of  alienation  from  evils,  and  gradually  more  removed  from 
the  allurements  of  the  eye  and  the  lusts  of  the  flesh,  therefore 
in  itself  happier.  Especially  does  it  become  more  powerful 
agaiust  evils  and  falsities,  and  thus  more  and  more  living  and 
saving. 

363.  It  has  been  said  above,  that  in  heaven  every  truth  gives 
forth  light,  and  therefore  that  faith  in  its  essence  is  truth  giv- 
ing forth  light;  consequently  the  beauty  and  comeliness  of 
faith  caused  by  that  glow,  when  truths  of  faith  are  multiplied. 
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may  be  oompaied  to  yarious  forms,  objects,  and  pictures,  formed 
by  different  colors  harmoniously  combined;  also  to  the  precious 
stones  of  various  colors  in  the  breastplate  of  Aaron,  which  to- 
gether were  called  the  Urim  and  Thummim ;  in  like  manner  to 
the  precious  stones  of  which  the  foundations  of  the  wall  of  the 
New  Jerusalem  are  to  be  built  (see  Apoc.  xxL).  It  may  also  be 
compared  to  the  precious  stones  of  many  colors  in  a  king's 
crown.  Indeed,  precious  stones  signify  truths  of  faith.  It  may 
also  be  compared  to  the  beauty  of  the  rainbow,  of  a  field  of 
flowers,  or  of  a  blooming  garden  in  early  spring.  The  light 
and  glory  of  faith  from  an  abimdance  of  concordant  truths  fitly 
arranged  in  it,  may  be  compared  to  the  illumination  of  churches 
by  numerous  candelabra,  or  of  houses  by  chandeliers,  or  of 
streets  by  lamps.  The  exaltation  of  faith  by  an  abundance  of 
truths,  may  be  illustrated  by  comparison  with  the  increase  of 
sound  and  also  of  melody,  arising  from  many  musical  instru- 
ments played  in  concert;  and  with  the  increase  of  fragrance 
arising  from  a  collection  of  sweetly-exhaling  flowers ;  and  so  on. 
The  power  of  a  faith  formed  from  a  multiplicity  of  truths,  as 
opposed  to  falsities  and  evils,  may  be  compared  to  the  firmness 
of  a  church  built  of  stones  properly  laid,  with  columns  built 
into  its  walls,  and  under  its  fretted  ceiling ;  it  may  also  be  com* 
pared  to  a  battalion  formed  in  square,  where  the  soldiers  stand 
side  by  side,  and  thus  form  and  act  as  one  force ;  it  may  also 
be  compared  to  the  muscles  of  which  the  whole  body  is  inter- 
woven, which  although  so  nimierous  and  so  differently  located, 
still  in  action  constitute  one  power ;  and  so  on. 

354.  (4)  However  numerous  the  truths  of  faith  are,  and  houh 
ever  diverse  they  appear,  they  make  one  from  the  Lord,  who  is 
the  Word,  the  God  of  heaven  and  earth,  the  Ood  of  all  flesh,  the 
Ood'  of  the  vineyard  or  church,  the  Ood  of  faith,  light  itself 
the  truth,  and  life  eternal.  The  truths  of  faith  are  various,  and 
to  man  they  seem  diverse ;  some,  for  example,  have  relation  to 
God  the  Creator,  others  to  the  Lord  the  Redeemer,  others  to 
the  Holy  Spirit  and  the  Divine  Operation,  others  to  faith  and 
charity,  others  to  freedom  of  choice,  repentance,  reformation 
and  regeneration,  imputation,  and  so  on ;  still  in  the  Lord  and 
in  man  from  the  Lord  they  make  one,  like  many  branches  on 
(me  vine  (JbAn  xv.  1,  seq,).    For  the  Lord  unites  scattered  and 
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separate  truths  into  one  form,  as  it  were,  in  which  they  pre- 
seAt  one  aspect  and  exhibit  one  action.  This  may  be  illustrated 
by  a  comparison  with  the  members,  viscera  and  organs  in  one 
body^  which  although  varioxis,  and  in  man's  sight  diverse,  are 
nevertheless  felt  by  man,  who  is  their  general  form,  to  be  one, 
and  when  he  is  acting  from  them  all  he  acts  as  if  from  one.  It 
is  the  same  with  heaven,  which,  although  divided  into  innum- 
erable societies,  still  in  the  Lord's  sight  appears  as  a  one.  (That 
heaven  appears  as  one  Man  has  been  shown  above.)  It  is  the 
same  again  with  a  kingdom,  which  although  divided  into  sev- 
eral governments,  and  also  into  provinces  and  cities,  still  makes 
one  under  a  king  who  governs  with  justice  and  judgment.  So 
do -the  truths  of  faith  from  which  the  church  is  a  church  make 
one  from  the  Lord,  because  the  Lord  is  the  Word,  the  God  of 
heaven  and  earth,  the  God  of  all  flesh,  the  God  of  the  vineyard 
or  church,  the  God  of  faith,  light  itself,  the  truth,  and  life  eter- 
nal [2]  That  the  Lord  is  the  Word,  and  therefore  all  truth 
of  heaven  and  the  church,  is  evident  from  John : — 

The  Word  was  with  God,  and  God  was  the  Word,  and  the  Word  be- 
came flesh  (i.  1,  14). 

That  the  Lord  is  the  God  of  heaven  and  earth  is  evident  from 
Matthew : — 

Jesus  said.  All  power  hath  been  given  unto  Me  in  heaven  and  on  earth 
(xxviU.  18). 

That  the  Lord  is  the  God  of  all  flesh,  can  be  seen  from  John : — 

The  Father  gave  to  the  Son  i>ower  over  all  flesh  (xvii.  2). 

That  the  Lord  is  the  God  of  the  vineyard  or  church,  in  Isaiah : — 
My  well-beloved  hath  a  vineyard  (v.  1) ; 

and  in  John : — t 

I  am  the  Vine,  ye  are  the  branches  (xv.  6). 

That  the  Lord  is  the  God  of  faith,  Paul  teaches : — 

Having  the  righteousness,  which  Is  from  the  faith  of  Christ,  from  the 
God  of  faith  (PhU,  iii.  9). 

That  the  Lord  is  light  itself,  appears  from  John : — 

There  was  the  troe  Light,  which  iighteth  every  man  coming  into  the 
world  (i.  9). 
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And  elsewhere : — 

Jeans  said,  I  come  a  light  into  the  world,  that  whosoever  believeth  in 
Me  may  not  abide  in  darkness  (Joha  xii.  46). 

That  the  Lord  is  the  truth  itself,  appears  from  John : — 

Jesoa  said,  I  am  the  Way,  the  Truth,  and  the  Life  (ziv.  6). 
That  the  Lord  is  life  eternal,  in  John: — 

We  know  that  the  Son  of  God  is  come  that  we  may  know  Him  that  is 
True,  even  His  Son  Jesus  Christ.  This  is  the  true  God  and  eternal  life  (1 
John  V.  20). 

[8]  To  this  must  be  added,  that  owing  to  his  worldly  occupa- 
tions man  can  acquire  for  himself  only  a  few  of  the  truths  of 
faith ;  nevertheless  if  he  goes  to  the  Lord  and  worships  Him 
alone,  he  acquires  the  power  to  gain  a  knowledge  of  all  truths. 
Therefore  eyery  true  worshiper  of  God,  as  soon  as  he  hears 
any  truth  of  faith  which  he  has  not  known  before,  at  once  sees, 
acknowledges,  and  accepts  it ;  and  for  the  reason  that  the  Lord 
is  in  him,  and  he  in  the  Lord ;  and  consequently  the  light  of 
truth  is  in  him,  and  he  is  in  the  light  of  truth ;  for  as  before 
said,  the  Lord  is  light  itself,  and  truth  itself.  This  may  be 
corroborated  by  the  following  experience :  A  spirit  appeared  to 
me,  who  in  the  company  of  some  others  seemed  simple,  because 
he  had  acknowledged  the  Lord  alone  as  the  God  of  heaven  and 
earth,  and  had  strengthened  this  his  faith  by  certain  truths 
from  the  Word ;  this  spirit  was  taken  up  into  heaven  among  the 
wiser  angels ;  and  it  was  told  me  that  there  he  was  as  wise  as 
they;  and  that  altogether  as  if  from  himself  he  spoke  truths  in 
great  abundance,  of  which  he  had  before  known  nothing.  [4] 
In  a  like  state  will  those  be  who  come  into  the  Lord's  New 
Church.     This  is  the  state  that  is  described  m^ereniiah  : — 

This  shall  be  the  covenant  that  I  will  make  with  the  house  of  Israel ; 
after  those  days  I  will  put  my  law  in  their  inward  parts,  and  upon  their 
hearts  I  will  write  it ;  and  they  shall  teach  no  more  every  man  his  fellow, 
or  every  man  his  brother,  saying.  Know  Jehovah ;  for  they  shall  all  know 
Me,  from  the  least  of  them  unto  the  greatest  of  them  (xxxi.  88,  84).  . 

It  is  such  a  state  that  is  described  in  Isaiah : — 

There  shall  go  forth  a  Shoot  out  of  the  stem  of  Jesse ;  truth  shall  be 
the  girdle  of  His  thighs.    There  the  wolf  shall  dwell  with  the  lamb,  and 
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th6  leopard  shall  lie  down  with  the  kid.  Hie  aooUing  shall  play  on  the 
hole,  of  the  adder,  and  the  meaned  child  ehall  put  his  hand  on  the  basi- 
lisk's den;  for  the  earth  shall  be  full  oi  the  knowledge  of  Jehovah,  as  the 
waters  cover  the  sea.  In  that  day  the  nations  shall  seek  a  Root  of  Jesse, 
to  it  shall  the  Gentiles  seek ;  and  His  rest  shall  be  glory  (zi.  1, 6, 6, 8, 10). 


V. 

FAITH  "WITHOUT   CHARITT   IS  NOT  FAITH,  AND  CHARITY  WITH- 

[TH  IS  NOT  CHARITT,  AND  NEITH 
LIFE   EXCEPT   FROM   THE   LORD. 


OUT  FAITH  IS  NOT  CHARITT,  AND  NEITHER  HAS 


355.  It  is  very  evident  from  their  Epistles  that  it  never  en- 
tered the  mind  of  any  of  the  apostles  that  the  church  of  this 
day  would  separate  faith  from  charity  by  teaching  that  faith 
alone  justifies  and  saves  apart  from  the  works  of  tJie  law,  and 
that  charity  therefore  cannot  be  conjoined  with  faith,  since 
faith  is  from  God,  and  charity,  so  far  as  it  is  expressed  in 
works^  is  from  man.  But  this  separation  and  division  were  in- 
troduced into  the  Christian  church  when  it  divided  Grod  into 
three  persons,  and  ascribed  to  each  equal  Divinity.  But  that 
there  is  no  faith  apart  from  charity,  nor  any  charity  apart 
from  faith,  and  that  neither  has  life  except  from  the  Lord, 
will  be  made  clear  in  the  following  chapter.  At  present,  to 
prepare  the  way,  it  shall  be  shown : — 

(1)  That  man  can  acquire  for  himself  faith. 

(2)  And  also  charity. 

(3)  And  also  the  life  of  both. 

(4)  And  yet  that  nothing  of  faith,  of  charity,  or  of  the  life 
of  either,  is  from  man,  but  from  the  Lord  alone. 

366.  (1)  Man  can  acquire  for  himself  faith.  This  is  shown 
in  %he  sections  above  (n.  34S--S48),  as  follows,  that  faith  in  its 
essence  is  truth,  and  that  any  one  is  able  to  acquire  truths 
from  the  Word,  and  that  so  far  as  any  one  does  acquire  them 
for  himself,  and  loves  them,  he  implants  in  himself  the  begin- 
nings of  faith.  To  which  shall  be  added,  that  unless  man  were 
able  to  acquire  faith  for  himself,  all  that  is  commanded  in  the 
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Word  lespecting  Mth  would  be  useless.  For  we  there  read 
that  it  is  the  will  of  the  Father  that  men  should  believe  in 
the  Son,  and  that  whosoever  believes  in  Him  has  eternal  lif e, 
and  he  who  does  not  believe  shall  not  see  life.  We  read  also 
that  Jesus  was  to  send  the  Paraclete,  who  would  convince  the 
world  respecting  sin  because  it  believed  not  on  Him;  besides 
other  statements  cited  above  (n.  337,  338) ;  furthermore,  that 
all  the  apostles  preached  faith,  a  faith  in  the  Lord  God  the 
Saviour  Jesus  Christ  What  meaning  would  there  be  in  all 
tliis,  if  a  man  were  to  stand  with  hanging  hands  like  a  sculpt- 
ured statue  with  movable  joints,  and  await  influx,  and  mean- 
while the  jomts  (being  able  only  to  adapt  themselves  to  re- 
ceive faith)  were  inwaxdly  moved  toward  something  that  has 
no  relation  to  faith?  For  modem  orthodoxy,  in  that  part  of 
the  Christian  world  tbat  is  separate  from  Eoman  Catholicism, 
teaches  as  follows :  Man  is  so  utterly  corrupt  and  dead  to  good 
that  until  he  is  regenerated  there  does  not  abide  in  man's  na- 
ture, or  continue  in  it  since  the  fall,  even  a  spark  of  spiritual 
strength  by  which  he  is  capable  from  or  by  himself  of  being 
prepared  for  God's  grace,  or  of  apprehending  it  when  offered, 
or  of  retaining  it;  nor  is  he  able  for  himself,  in  things  spir- 
itual, to  understand,  believe,  embrace,  think,  will,  commence, 
carry  out,  act,  operate,  co-operate,  or  apply  or  adapt  himself  to 
grace,  or  do  anything  toward  his  own  conversion,  wholly,  or  by 
halves,  or  in  the  smallest  measure ;  also  that  in  spiritual  things, 
which  regard  the  salvation  of  the  soul,  he  is  like  the  statue  of 
salt  of  Lot's  wife,  or  like  a  stock  or  a  stone  destitute  of  life, 
having  no  use  of  eyes,  or  mouth,  or  any  other  sense.  Neverthe- 
less he  has  the  power  to  move  from  place  to  place,  to  direct 
his  external  members,  to  go  to  public  meetings,  and  to  hear  the 
Word  and  the  Gospel.  This  doctrine  is  set  forth  in  the  book 
of  the  Evangelical  churches  called  the  Formula  Concordice^ 
in  the  Leipsic  edition  of  1756  (pp.  656,  658;  661-663;  671- 
673) ;  to  which  book,  consequently  to  which  faith,  the  priests 
take  oath  at  their  inauguration.  The  Eeformed  churches  pro- 
fess a  like  faith.  But  who  that  has  reason  and  religion  woidd 
not  hiss  at  these  things  as  absurd  and  ridiculous  ?  Would  he 
not  say  to  himself,  If  this  were  so,  what  would  the  Word 
amount  to,  or  religion,  or  the  priesthood,  or  preaching,  but  mere 
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emptinesSy  or  sound  about  nothing  ?  Tell  some  pagan  who  has 
any  judgment  and  whom  you  wish  to  convert,  that  he  is  such 
in  respect  to  conversion  and.  faith,  and  would  he  not  look  upon 
Christianity  as  one  would  look  upon  an  empty  vessel  ?  For 
take  from  ipan.all  power  of  believing  as  of  himself,  and  what 
else  is  he  ?  But  this  will  be  placed  in  clearer  light  in  the 
chapter  on  Freedom  of  Choice. 

357.  (2)  MancancLcquirefor  himself  charity.  It  is  the  same 
here  as  with  faith.  For  what  does  the  Word  teach  but  faith 
and  charity,  since  these  two  are  the  essentials  of  salvation? 
For  we  read : — 

Thou  shait  love  the  Lord  with  all  thy  heart,  and  with  all  tiiy  soul,  and 
thy  neighbor  as  thyself  {MaU.  xzii  84-S9). 

Jesus  said,  A  new  commandment  I  give  unto  you,  that  ye  loye  one  an- 
other. From  this  shall  all  men  know  that  ye  are  My  disciples,  that  ye 
love  one  another  (John  xiii.  S4,  86  ;  xv.  9 ;  zvi.  27). 

It  teaches  also  that  man  ought  to  bear  fruit  like  a  good  tree; 
that  he  who  does  good  shall  be  rewarded  in  the  resurrection; 
besides  other  like  things.  What  would  be  the  use  of  all  this 
if  man  were  unable  of  himself  to  exercise  charity,  or  acquire  it 
for  himself  in  any  way?  Cannot  man  give  alms,  can  he  not 
aid  the  needy,  can  he  not  do  good  in  his  own  house  and  in  his 
employment  ?  Can  he  not  live  according  to  the  commandments 
of  the  Decalogue  ?  Has  he  not  a  soul  from  which  he  can  do 
these  things,  and  a  rational  mind  whereby  he  can  lead  himself 
to  act  for  this  or  that  end  ?  Can  he  not  think  that  he  ought  to 
do  these  things  because  they  are  commanded  in  the  Word,  thus 
by  God  ?  No  man  lacks  this  power,  and  for  the  reason  that  the 
Lord  gives  it  to  every  one;  and  He  gives  it  as  something  that 
is  the  man's  own;  for  who,  in  exercising  charily,  knows  otheiv 
wise  than  that  he  does  it  from  himself? 

368.  (3)  Man  may  also  fxcquirefor  himself  the  life  of  faith 
and  charity.  Here  again  it  is  the  same.  For  man  acquires  for 
himself  this  life  when  he  goes  to  the  Lord  who  is  Life  itself; 
and  access  to  Him  is  closed  to  no  man,  for  the  Lord  continually 
invites  every  man  to  come  to  Him;  for  He  says : — 

He  that  cometh  to  Me  shall  not  hanger,  and  he  that  belleveth  In  Me 
shall  never  thirst,  and  him  that  cometh  to  Me  I  will  in  no  wise  cast  out 
(John  vi  86, 87). 
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Jesos  stood  and  cried,  II  any  man  thirBt^  let  him  come  onto  Me  and 
drink  (John  yil.  87). 

And  again: — 

Hie  kingdom  of  heaven  Ls  like  onto  a  man,  a  king,  who  made  a  marriage 
for  his  son,  and  sent  his  servants  to  call  them  that  were  bidden ;  and  finally, 
he  said,  Qo  ye  therefore  into  the  partings  of  the  ways,  and  as  many  as  ye 
shall  find,  bid  to  the  marriage  (ifott.  zxii.  1-9). 

Who  does  not  know  that  the  invitation  or  call  is  universal,  and 
also  the  grace  of  reception  ?  Man  obtains  life  by  going  to  the 
Lord  because  the  Lord  is  Life  itself,  not  only  the  life  of  faith 
but  also  the  life  of  charity.  That  the  Lord  is  that  life,  and 
that  man  has  it  from  the  Lord,  is  evident  from  the  following 
passages : — 

In  the  beginning  was  the  Word ;  in  Him  was  life,  and  the  life  was  the 
light  of  men  (John  i.  1,  4). 

As  the  Father  raiseth  up  the  dead  and  quickeneth  them ;  even  so  the 
Son  quickeneth  whom  He  will  (John  v.  21). 

As  the  Father  hath  life  in  Himself,  even  so  hath  He  given  to  the  Son 
to  have  life  in  Himself  (John  v.  26). 

The  bread  of  God  is  that  He  cometh  down  from  heaven,  and  giveth  life 
unto  the  world  (John  vl.  Z^. 

The  words  that  I  speak  unto  you  are  spirit  and  are  life  {John  vi.  68). 

Jesus  said,  He  that  f  olloweth  Me  shall  have  the  light  of  life  (John  viiL 
12). 

I  came  that  they  may  have  life,  and  may  have  it  abundantly  (John  x. 
10). 

He  that  believeth  in  Me,  though  he  die,  yet  shall  he  live  {John  zi.  26). 

I  am  the  Way,  the  Truth,  and  the  Life  (John  ziv.  6). 

Because  I  live,  ye  shall  live  also  (John  ziv.  19). 

These  are  written,  that  ye  may  have  life  in  His  name  (John  xx.  81). 

He  is  eternal  life  (1  John  v.  20). 

By  the  life  in  faith  and  charily  is  meant  spiritual  life,  which  is 
given  by  the  Lord  to  man  in  his  natural  life. 

369.  (4)  Yet  nothing  of  faith  or  of  charity^  or  of  the  life  of 
either^  is  from  many  but  from  the  Lord  alone.    For  we  read, 

That  a  man  can  receive  nothing  except  it  have  been  given  him  from 
heaven  {John  ill.  27). 

And  Jesus  said : — 

He  that  abideth  in  Me,  and  I  in  him,  the  same  beareth  much  fruit ;  for 
apart  from  Me  ye  can  do  notliing  (John  zv.  5). 
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But  this  is  to  be  understood  thus,  that  man  of  himself  is  unable 
to  acquire  for  himself  any  but  natural  faith,  which  is  a  persua- 
sion that  a  thing  is  so  because  some  man  of  authority  has  said 
so ;  or  any  but  natural  charity,  which  is  an  endeavor  to  gain 
faTor  with  a  view  to  some  recompense.  In  such  faith  and  char- 
ity there  is  what  is  man's  own,  and  as  yet  no  life  from  the  Lord. 
Nevertheless,  by  means  of  such  faith  and  charity  man  prepares 
himself  to  be  a  receptacle  of  the  Lord;  and  so  far  as  he  pre- 
pares himself,  the  Lord  enters,  and  causes  his  natural  faith  to 
become  spiritual,  likewise  his  charity,  and  thus  makes  both  to 
be  alive;  and  this  is  done  when  man  goes  to  the  Lord  as  the 
God  of  heaven  and  earth.  Because  man  was  created  an  image 
of  God,  he  was  created  an  abode  of  God ;  therefore  the  Lord  , 
says: — 

He  that  hath  My  commandments  and  keepeth  them,  he  it  is  that  loveth 
Me  ;  and  I  will  love  him,  and  I  will  come  unto  him  and  make  an  abode 
with  him  {John  xiv.  21,  23). 

Again: — 

Behold,  I  stand  at  the  door  and  knock ;  if  any  one  hear  My  Toloe  and 
open  the  door,  I  will  come  in  to  him,  and  will  sup  with  him,  and  he  with 
Me  {Apoc,  ill.  20). 

!0|rom  all  this  comes  the  conclusion,  that  as  man  prepares  him- 
self naturally  to  receive  the  Lord,  so  the  Lord  enters  and  makes 
all  that  is  within  man  inwardly  spiritual,  and  thus  alive.  But 
on  the  other  hand,  so  far  as  man  does  not  prepare  himself  he 
removes  the  Lord  from  him  and  does  everything  from  his  own 
self ;  and  what  man  himself  does  from  himself  has  no  real  life 
in  it.  But  these  points  cannot  as  yet  be  presented  in  such  a 
light  as  to  appear  at  all  clearly  until  Charity  and  Freedom  of 
Choice  have  been  treated  of;  but  they  will  be  made  clear  later 
in  the  chapter  on  Bef ormation  and  Regeneration. 

360.  It  has  been  said  above  that  faith  in  its  beginning  in 
man  is  natural,  and  that  as  man  draws  near  to  the  Lord  it  be- 
comes spiritual;  so  also  with  charity.  But  no  one  has  known, 
as  yet,  the  distinction  that  exists  between  natural  and  spiritual 
faith  and  charity.  This  great  arcanum  must  therefore  be  dis- 
closed. There  are  two  worlds,  a  natural  and  a  spiritual;  and 
in  each  world  there  is  a  sun,  and  from  each  sun  heat  and  light 
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go  forth;  but  the  heat  and  light  from  the  sun  of  the  spiiitual 
world  have  life  within  them;  this  life  is  from  the  L<»d  who  is 
in  the  midst  of  that  smx;  while  the  heat  and  light  from  the  sun 
of  the  natural  world  have  nothing  of  life  in  them;  they  simply 
serre  the  former  heat  and  light  as  receptaoles  for  the  ccnyeying 
of  these  to  man,  as  instrumental  causes  always  subserre  their 
principal  causes.  It  must  be  understood,  therefore,  that  all 
things  spiritual  are  from  the  heat  and  light  of  the  sun  of  the 
spiritual  world.  These  are  spiritual  because  they  contain  in 
them  spirit  and  life ;  while  aU  things  natural  are  from  the  heat 
and  light  of  the  sun  of  the  natural  world,  which  viewed  in  them- 
selves are  without  spirit  and  life.  [2]  Since  then  faith  is  a 
matter  of  light,  and  charity  of  heat,  it  is  plain  that  so  far  as  a 
man  is  in  the  heat  and  light  that  go  forth  from  the  sun  of  the 
spiritual  world,  he  is  in  spiritual  faith  and  charity;  while  so  far 
as  he  is  in  the  Ught  and  heat  that  go  forth  from  the  sun  of 
the  natural  world,  he  is  in  natural  faith  and  charity.  Evident* 
ly,  therefore,  as  spiritual  light  is  inwardly  in  natural  light  as 
in  its  receptacle  or  casket,  and  spiritual  heat  in  like  manner 
within  natural  heat,  so  also  is  spiritual  faith  inwardly  in  nat- 
ural faith,  and  spiritual  charity  inwardly  in  natural  charity ; 
and  this  is  effected  in  the  degree  that  man  advances  from  Uie 
natural  to  the  spiritual  world ;  and  this  he  does  so  far  as  he  be- 
lieves in  the  Lord  who  is  light  itself,  the  way,  the  truth,  and 
the  life,  as  He  Himself  teaches.  [3]  This  being  so,  it  is  clear 
that  when  man  is  in  spiritual  faith,  he  is  also  in  natural  faith. 
For  as  just  said,  spiritual  faith  is  inwardly  in  natural  faith; 
and  as  faith  is  a  matter  of  light,  it  follows  that  by  that  im- 
planting of  spiritual  faith  man's  natural  becomes,  as  it  were, 
transparent,  and  according  to  the  nature  of  its  conjunction  with 
charity,  beautifully  colored.  This  is  because  charity  is  ruddy 
and  faith  shining  white ;  charity  is  ruddy  from  the  flame  of  spir- 
itual fire,  and  faith  shining  white  from  the  splendor  of  the  light 
therefrom.  The  contrary  happens  when  the  spiritual  is  not  in- 
wardly in  the  natural,  but  the  natural  inwardly  in  the  spiritual ; 
which  is  the  case  with  men  who  reject  faith  and  charity.  With 
such  the  internal  of  their  mind,  in  which  they  are  when  left  to 
their  own  thoughts,  is  infernal,  and  they  think  from  hell,  al- 
though they  do  not  know  it;  wUle  the  external  of  the  mind  of 
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8uch^  from  which  they  converse  with  their  companions  in  the 
world,  is  in  a  manner  spiritual,  but  it  is  filled  full  of  such  un- 
clean things  as  are  in  hell;  consequently  they  are  in  hell,  for 
compared  with  the  former  class  they  are  in  an  inverted  state. 
361.  When  it  is  thus  known  that  the  spiritual  is  inwardly 
in  the  natural  in  those  who  are  in  faith  in  the  Lord,  and  at  the 
same  time  in  charity  toward  the  neighbor,  and  consequently  the 
natural  in  them  is  transparent,  it  follows  that  to  the  same  ex- 
tent man  is  wise  in  spiritual  things,  and  therefrom  in  natural 
things ;  for  when  he  thinks  about  or  hears  or  reads  anything, 
he  sees  interiorly  within  himself  whether  it  is  the  truth  or  not. 
This  he  perceives  from  the  Lord,  from  whom  spiritual  light  and 
heat  flow  into  the  higher  sphere  of  his  understanding.  [^]  So 
far  as  faith  and  charity  in  man  become  spiritual,  he  is  with- 
drawn from  his  own,  and  ceases  to  look  to  himself  or  to  reward 
or  remuneration,  and  looks  solely  to  the  delight  in  perceiving 
the  truths  of  faith  and  doing  the  good  works  of  love ;  and  so  far 
as  this  spirituality  increases,  that  deUght  becomes  blessedness. 
From  this  is  man's  salvation,  which  is  called  eternal  life.  This 
state  of  man  may  be  compared  with  the  most  beautiful  and 
charming  things  in  the  world,  and  in  the  Word  is  compared  with 
them,  as  for  instance,  with  fruitful  trees  and  the  gardens  in 
which  they  are,  with  flowery  fields,  with  precious  stones,  with 
delicacies,  with  nuptials  and  their  festivities  and  rejoicings. 
[3]  But  when  the  reverse  is  the  case,  that  is  to  say,  when  the 
natural  is  inwardly  in  the  spiritual,  and  consequently  the  man 
in  his  internals  is  a  devil,  but  in  his  externals  is  like  an  angel, 
he  may  be  compared  to  a  dead  man  in  a  coffin  of  costly  and 
gilded  wood ;  he  may  also  be  compared  to  a  skeleton  adorned 
with  clothing  like  a  man,  and  drawn  about  in  a  magnificent 
carriage ;  or  to  a  corpse  in  a  sepulchre  built  like  the  temple  of 
Diana;  and  his  internal  may  be  pictured  even  as  a  nest  of  ser- 
pents in  a  cavern,  and  his  external  as  butterflies  whose  wings 
are  tinted  with  all  kinds  of  colors,  but  which  nevertheless  stick 
foul  eggs  to  the  leaves  of  useful  trees,  and  so  destroy  the  fruit. 
Or  the  internal  of  such  may  be  compared  to  a  hawk,  and  their 
external  to  a  dove,  and  their  faith  and  charity  to  a  hawk  pur- 
suing a  fleeing  dove,  which  at  length  he  wearies  and  then  darts 
upon  and  devours. 
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THE  liOSD,  GHARITT,  AlTD  FAITH,  MAKE  ONE^  LIKE  LIFE,  WILL, 

AND   UKDBR8TANDING   IK    MAN;   AND    IF   THEY   ABE 

DIYIDBD,  EACH   PEEISHE8    LIKE  A   PEA&L 

REDUCED   TO   POWDEB. 

362.  Some  things  shall  first  be  stated  that  have  been  here- 
tofore unknown  in  the  learned  world,  and  consequently  among 
the  ecclesiastics,  as  much  so  as  things  buried  in  the  earth,  and 
yet  they  are  treasures  of  wisdom,  and  unless  they  are  dug  up 
and  given  to  the  public,  man  will  toil  in  vain  to  arrive  at  any 
correct  knowledge  of  God,  faith,  charity,  and  the  state  of  his 
own  life,  as  to  the  manner  in  which  he  should  direct  i^  and  pre- 
pare it  for  the  state  of  eternal  life.  The  things  heretofore  un- 
known are  as  follows :  That  man  is  a  mere  organ  of  life ;  that 
life  with  everything  belonging  to  it  flows  in  from  the  Ood  of 
heaven,  who  is  the  Lord ;  that  in  man  there  are  two  faculties 
of  life,  which  are  called  the  will  and  understanding,  the  will 
the  receptacle  of  love,  and  the  understanding  the  receptacle 
of  wisdom;  so,  too,  the  will  is  the  receptacle  of  charity,  and 
the  understanding  the  receptacle  of  faith ;  [2]  that  everything 
that  man  wiUs  and  everything  he  understands  flows  into  him 
from  without — ^the  goods  pertaining  to  love  and  charity,  and 
the  truths  pertaining  to  wisdom  and  faith,  from  the  Lord,  and 
the  opposites  of  these  from  hell;  that  it  is  provided  by  the 
Lord  tiliat  man  should  feel  in  himself  as  his  own  whatever 
flows  in  from  without,  and  should  consequently  bring  it  forth 
from  himself  as  his  own,  although  nothing  of  it  is  his ;  that 
nevertheless  such  things  are  imputed  to  him  as  his  on  account 
of  his  freedom  of  choice  in  which  are  his  willing  and  thinkingi 
and  on  accoimt  of  the  knowledges  of  good  and  truth  given  him, 
which  enable  him  to  choose  freely  whatever  conduces  to  his 
temporal  and  his  eternal  life.  [3]  The  man  who  looks  askance 
at  these  truths,  or  with  half  an  eye  only,  may  draw,  from  them 
many  insane  conclusions;  but  he  who  looks  at  them  with  a 
straight  and  direct  eye  may  draw  from  them  many  wise  con- 
clusions.   That  this  and  not  the  other  may  be  done  it  was  neo- 
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essaiy  to  put  forth  first  deoisions  and  tenets  respeeting  God 
and  the  Divine  Trinitji  and  afterward  to  establish  others  xe-^ 
specting  Faith  and  Charity^  Freedom  of  Choice,  and  Beforma- 
tion  and  Begeneration,  as  also  Imputation ;  and  then  as  means, 
Eepentanoe,  Baptism,  and  the  Holy  Supper. 

363.  But  in  order  that  the  present  article  on  faith  (which 
is,  that  the  Lord,  charity,  and  f aifch  make  one,  like  life,  will, 
and  understanding  in  man,  and  that  if  they  are  divided  each 
perishes  like  a  pearl  reduced  to  powder)  may  be  seen  as  truth 
and  acknowledged,  it  is  expedient  to  consider  it  in  the  follow- 
ing order: — 

(1)  The  Lord  with  all  of  His  Divine  love,  with  all  of  His 
Divine  wisdom,  thus  with  all  of  His  Divine  life,  flows  into 
every  man. 

(2)  Consequently  with  the  whole  essence  of  faith  and  charity. 

(3)  These  are  received  by  man  according  to  his  form. 

(4)  But  the  man  who  divides  the  Lord,  charity,  and  faith,  is 
not  a  form  that  receives  but  a  form  that  destroys  them. 

364,  (1)  The  Lord  with  all  of  His  Divine  love^  with  all  of 
Hie  Divine  wisdom,  thtts  with  all  of  His  Divine  life,  flows  into 
every  man.    In  the  Book  of  Creation  we  read : — 

That  man  was  created  an  image  of  God,  and  that  God  breathed  into 
his  nostrils  the  breath  of  lives  {Gen,  1.  27 ;  ii.  7). 

This  describes  man  as  being  not  life  but  only  an  organ  of  life. 
For  God  could  not  create  another  being  like  Himself;  if  He 
could  have  done  so  there  would  be  as  many  gods  as  there  are 
men.  Neither  could  He  create  life  (just  as  light  cannot  be  cre- 
ated);  but  He  could  create  man  a  form  of  life,  as  He  created 
the  eye  a  form  of  light;  neither  could  or  can  Qod  divide  His 
essence,  for  it  is  one  and  indivisible.  Since,  therefore,  God 
alone  is  life,  it  follows  without  question  that  from  His  life  He 
gives  life  to  every  man,  and  that  man  without  that  life-giving 
would  be  in  regard  to  his  flesh  nothing  but  a  sponge,  and  in 
regard  to  his  bones  nothing  but  a  skeleton,  having  no  more  life 
in  him  than  a  clock,  which  has  its  motion  from  a  pendulum  to- 
gether with  a  weight  or  spring.  This  being  so  it  also  follows, 
that  God  flows  into  every  man  with  all  of  His  Divine  life,  that 
is,  with  all  of  His  Divine  love  and  Divine  wisdom,  these  two 
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oonstittLting  His  Divine  life  (as  may  be  seen  above,  n.  39,  40), 
^for  the  Divine  is  indivisible.  [2]  But  how  God  inflows  witOi 
the  whole  of  His  Divine  life,  may  in  some  measure  be  p^v 
ceived  in  somewhat  the  same  manner  as  seeing  that  the  sun  of 
the  world  with  its  whole  essence,  w^ich  is  heat  and  light,  flows 
into  every  tree,  every  shrub  and  flower,  every  stone  both  com- 
mon and  precious;  and  that  the  sun  does  not  distribute  its  heat 
and  light,  dispensing  a  part  to  this  object  and  a  part  to  that, 
but  each  object  draws  its  own  portion  from  the  common  influx^ 
The  same  is  true  of  the  sun  of  heaven,  from  which  Divine  love 
goes  forth  as  heat,  and  Divine  wisdom  as  light.  As  the  heat 
and  light  of  the  sim  flow  into  human  bodies,  so  do  these  flow 
into  human  minds  and  vivify  them  according  to  the  nature  of 
their  forms,  each  form  taking  what  is  necessary  for  itself  from 
the  common  influx.  To  this  the  following  words  of  t^  Lord 
are  applicable : — 

Your  Father  maketh  His  son  to  rise  on  the  evil  and  on  the  good,  and 
sendeth  rain  on  the  just  and  on  the  unjust  (Jfatt.  y.  45). 

[3]  Moreover,  the  Lord  is  omnipresent;  and  where  He  is  pre- 
sent, there  He  is  with  His  whole  essence,  and  it  is  impossible 
for  Him  to  withhold  some  of  it  and  give  a  part  to  one  and  a 
part  to  another,  but  He  gives  it  to  all,  and  to  man  the  ability 
to  take  either  little  or  much.  He  says,  moreover,  that  He 
makes  His  abode  with  those  who  keep  His  commandments, 
also  that  the  faithful  are  in  Him  and  He  in  them.  In  a  word, 
all  things  are  full  in  God,  and  from  that  fulness  each  one 
takes  his  portion.  The  same  is  true  of  general  things,  as  the 
atmospheres  and  the  oceans.  The  atmosphere  is  the  same  in 
its  least  part  as  in  its  greatest;  it  does  not  apportion  a  part  of 
itself  for  man's  respiration,  another  part  to  the  birds  to  fly  in, 
another  to  the  sails  of  vessels,  and  another  to  the  fans  bf 
windmills ;  but  each  of  these  takes  from  the  atmosphere  in  its 
own  portion  and  applies  to  itself  so  much  as  is  sufiB^cient.  It 
is  the  same  again  with  a  storehouse  full  of  grain ;  from  it  the 
possessor  daily  takes  his  food;  the  storehouse  does  not  dis- 
tribute it. 

366.  (2)  Consequently  the  Lord,  with  the  whole  essence  of 
faith  and  charity y  flows  into  every  man.   This  follows  trcm  the 
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previous  proposition,  sinoe  the  life  of  the  Divine  wisdom  is  the 
essence  of  faith,  and  the  life  of  the  Divine  love  is  the  essence 
of  charity ;  therefore  when  the  Lord  is  piesent  with  these, 
which  are  properly  His,  namely,  the  Divine  wisdom  and  Di- 
vine love,  He  is  also  present  with  all  the  truths  belonging  to 
faith,  and  all  the  goods  belonging  to  charity ;  for  faith  includes 
every  truth  that  a  man  perceives  from  the  Lord  and  thinks 
and  speaks ;  and  charity  every  good  by  which  man  is  affected 
from  the  Lord,  and  which  he  consequently  wills  and  does. 
[2]  It  has  been  said  above  that  Divine  love,  which  goes  forth 
from  the  Lord  as  a  sun,  is  perceived  by  the  angels  as  heat, 
and  the  Divine  wisdom  therefrom,  as  light ;  and  one  who  does 
not  think  beyond  the  appearance  might  imagine  this  heat  to 
be  mere  heat  and  this  light  to  be  mere  light,  like  the  heat  and 
light  that  go  forth  from  the  sun  of  our  world.  But  the  heat 
and  light  that  go  forth  from  the  Lord  as  a  sun,  contain  in 
their  bosom  all  the  infinities  that  are  in  the  Lord — ^the  heat  all 
the  infinities  of  His  love,  and  the  light  all  the  infinities  of  His 
wisdom,  thus  also  to  infinity  all  the  good  pertaining  to  charity 
and  all  the  truth  pertaining  to  faith.  This  is  because  that  sun 
is  itself  everywhere  present  in  its  heat  and  light ;  it  is  the 
circle  most  closely  surrounding  the  Lord,  emanating  both  from 
His  Divine  love  and  from  His  Divine  wisdom ;  for,  as  fre- 
quently stated  before,  the  Lord  is  in  the  midst  of  that  sun. 
[3]  All  this  now  makes  clear  that  there  is  nothing  tp  restrict 
the  capacity  of  man  to  take  from  the  Lord  (since  He  is  omni- 
present) all  tlie  good  beioujing  to  charity  and  all  the  truth 
belonging  to  faith.  That  these  are  in  no  way  restricted  is 
made  evident  by  the  love  and  wisdom  that  the  angels  of  hea-  v 
ven  possess  from  the  Lord,  in  that  these  are  ineffable,  and  to  a 
natural  man  incomprehensible,  and  are  ajso  capable  of  being 
increased  to  eternity.  That  infinite  things  are  included  in  the 
heat  and  light  that  go  forth  from  the  Lord,  although  they  are 
perceived  simply  as  heat  and  light,  may  be  illustrated  by  vari- 
ous things  in  the  natural  world ;  as  for  example,  the  sound  of 
a  man's  voice  and  speech  is  heard  merely  as  a  simple  sound ; 
and  yet  when  the  angels  hear  it,  they  perceive  therein  all  the 
affections  of  his  love,  and  what  they  are  and  tiieir  quality 
are  made  manifest.    That  these  things  are  hidden  withm  the 
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sound  of  the  voice,  even  man  can  in  some  measure  perceive 
from  the  tone  of  one  who  is  speaking  to  him  :  as  whether  there 
is  contempt  or  sarcasm  or  hatred  in  it,  as  also  whether  there  is 
oharityi  benevolence,  gladness,  or  other  affections  in  it.  Like 
things  are  hidden  in  the  beam  of  the  eye,  when  it  looks  at  an- 
other. [4]  This  may  be  illustrated  also  by  the  fragrances  aris- 
ing from  a  large  garden,  or  from  extended  plains  covered  with 
flowers,  'the  fragrant  odor  exhaled  therefrom  consists  of  thou- 
sands and  even  myriads  of  different  odors,  yet  they  are  per- 
ceived as  one.  The  same  is  true  of  many  other  things,  which  al- 
though extrinsically  they  appear  uniform,  yet  intrinsically  they 
are  manifold.  Sympathies  and  antipathies  are  no  other  than 
exhalations  of  affections  from  the  mind,  which  attract  another 
according  to  similitudes,  and  cause  aversion  according  to  dis- 
similitudes ;  and  these,  although  innumerable  and  unperceived 
by  any  bodily  sense,  are  nevertheless  perceived  by  the  sense 
of  the  soul  as  one,  and  in  the  spiritual  world  all  conjunctions 
and  consociations  are  effected  in  agreement  with  them.  All 
this  has  been  set  forth  to  illustrate  what  has  been  said  above 
about  the  spiritual  light  that  goes  forth  from  the  Lord,  that  in 
it  reside  all  things  of  wisdom,  and  therefore  all  things  of  faith ; 
and  that  it  is  that  light  whereby  the  understanding  analyti- 
cally sees  and  perceives  rational  things,  as  the  eye  sees  and 
perceives  natural  things  symmetrically. 

866.  (3)  What  flows  in  from  the  Lord  is  received  by  man  ac- 
cording to  his  form.  Form  means  here  man's  state  in  respect 
both  to  his  love  and  to  his  wisdom,  consequently  in  respect  both 
to  his  affections  for  the  goods  of  charity  and  to  his  perceptions 
of  the  truths  of  faith.  That  God  is  one,  indivisible,  and  the 
same,  from  eternity  to  eternity,  not  the  same  simply  but  infi- 
nitely the  same,  and  that  all  variableness  is  in  the  subject  in 
which  He  dwells,  has  been  shown  above.  That  the  recipient 
form  or  state  induces  variations,  can  be  seen  from  the  life  of 
infants,  children,  youths,  adults,  and  aged  persons;  in  each 
there  is  the  same  life,  because  the  same  soul,  from  infancy  to 
old  age;  but  as  one's  state  is  varied  according  to  age  and  what 
is  suitable  thereto,  in  like  manner  is  life  perceived.  [2]  The 
life  of  God  in  all  its  fulness  is  not  only  in  good  and  pious  men, 
but  also  in  the  wicked  and  impious,  likewise  both  in  the  angels 
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of  heaven  and  in  the  spirits  of  helL  The  diffexenoe  is,  that  the 
wicked  obstruct  the  way  and  .close  the  door,  lest  (jod  should 
enter  the  lower  regions  of  their  minds ;  while  the  good  clear  the 
way  and  open  the  door,  and  invite  Grod  to  enter  into  the  lower 
regions  of  their  minds  as  He  inhabits  the  highest  regions;  and 
thus  they  form  a  state  of  the  will  for  love  and  charity  to  flow 
into,  and  a  state  of  the  understanding  for  wisdom  and  faith  to 
flow  into,  consequently  for  the  reception  of  God.  But  the 
wicked  obstruct  that  influx  by  various  lusts  of  the  flesh  and 
spiritual  defilements,  which  bestrew  the  way  and  clog  the  pas- 
sage. Nevertheless,  God  with  all  His  Divine  essence  resides  in 
the  highest  regions  of  their  minds,  and  gives  to  them  the  ca- 
pacity to  will  good  and  understand  truth — a  capacity  which 
every  oian  has  and  which  he  could  by  no  means  possess  were 
there  not  life  from  God  in  his  souL  That  even  the  wicked  have 
this  capacity  it  has  been  granted  me  to  know  from  much  expe- 
rience. [3]  That  every  one  receives  life  from  God  according 
to  his  form  may  be  illustrated  by  comparison  with  plants  of 
every  kind.  Every  tree,  every  shrub,  every  bush  and  every 
blade  of  grass,  receives  an  influx  of  heat  and  light  according 
to  its  form,  not  only  those  that  have  a  good  use,  but  those  also 
that  have  an  evil  use.  The  sun  with  its  heat  does  not  change 
their  foims,  but  the  forms  change  the  effects  of  the  sun  in 
themselves.  It  is  the  same  with  the  subjects  of  the  mineral 
kingdom ;  each  one  of  them,  the  valuable  and  the  common  alike, 
receives  influx  according  to  the  form  of  the  contexture  of  parts 
composing  it,  thus  one  stone  differently  from  another,  one  min- 
eral differently  from  another,  one  metal  differently  from  an- 
other. Some  of  them  adorn  themselves  with  most  beautiful  va- 
riegated colors,  some  transmit  the  light  without  variegation, 
and  some  blur  and  suffocate  it  in  themselves.  From  these  few 
examples  it  can  be  seen  that  as  the  sun  of  the  world  with  its 
heat  and  light  is  just  as  present  in  one  object  as  in  another, 
while  it  is  their  recipient  forms  that  vary  its  operations,  so 
is  the  Lord,  from  the  sun  of  heaven  in  the  midst  of  which 
He  is,  present  in  all  men  with  His  heat  which  in  its  essence 
is  love,  and  with  His  light  which  in  its  essence  is  wisdom, 
and  that  it  is  the  man's  form,  which  is  induced  upon  him  by 
the  states  of  his  life^  that  varies  the  Lord's  operations;  conse> 
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quentlj  the  cause  that  man  is  not  bom  again  and  sayed,  is  not  the 
Lord,  but  man  himself 

367*  (4)  But  the  man  who  divides  the  Lord,  charity,  and 
fadthy  is  not  a  form  tliat  receives  hut  a  form  that  destroys  them. 
For  he  who  separates  the  Lord  from  diarity  and  faith,  separates 
life  from  them,  and  when  this  is  done,  charity  and  faith  either 
cease  to  exist  or  are  abortions.  That  the  Lord  is  life  itself  may 
be  seen  above  (n.  358).  He  who  acknowledges  the  Lord  and 
sets  charity  aside,  acknowledges  Him  with  the  lips  only ;  his 
acknowledgment  and  confession  is  purely  cold,  within  which 
there  is  no  faith;  for  it  lacks  spiritual  essence,  since  the  es- 
sence of  faith  is  charity.  But  he  who  practises  charity  and 
does  not  acknowledge  the  Lord  as  the  God  of  heaven  and  earth, 
one  with  the  Father  (as  He  Himself  teaches),  practises  merely 
natural  charity  in  which  there  is  no  eternal  life.  The  man  of 
the  church  knows  that  all  good  that  is  good  in  itself  is  from 
God,  consequently  from  the  Lord,  who  is  "the  true  God  and  eter- 
nal life''  (1  John  V.  20) ;  so  also  with  charity,  because  good  and 
charity  are  one.  [2]  Faith  separate  from  charity  is  not  faith, 
because  faith  is  the  light  of  man's  life  and  chai*ity  is  its  heat; 
therefore  the  separation  of  charity  from  faith  is  like  the  sepa- 
ration of  heat  from  light ;  man's  state  then  becomes  like  that  of 
the  world  in  winter,  when  everything  on  the  earth  dies.  For 
charity  to  be  charity  and  faith  to  be  faith  they  can  no  more 
be  separated  than  the  will  and  the  understanding;  if  these  are 
separated  the  understanding  comes  to  nothing,  and  presently 
the  will  also.  It  is  the  same  with  charity  and  faith,  because 
charity  resides  in  the  will,  and  faith  in  the  understanding. 
[3]  Separating  charity  from  faith  is  like  separating  essence 
from  form.  In  the  learned  world  it  is  known  that  essence 
without  form,  or  form  without  essence,  is  nothing ;  for  essence 
has  no  quality  except  from  form,  nor  is  form  a  subsistent  en- 
tity except  from  essence;  consequently  nothing  can  be  predi- 
cated of  either  separate  from  the  other.  Charity  is  the  essence 
of  faith,  and  faith  is  the  form  of  charity  just  as  good  (as  said 
above)  is  the  essence  of  truth,  and  truth  is  the  form  of  good.~ 
[4]  As  there  are  these  two,  namely,  good  and  truth,  in  each 
thing  and  in  all  things  that  have  essential  existence,  so  there 
are  charity  and  faith,  charity  because  it  belongs  to  good,  and 
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faith  beoanse  it  belongs  to  truth.  This  may  be  illustirated  by 
oomparisous  with  many  things  in  the  human  body,  and  with 
many  things  on  the  earth.  They  may  be  fitly  compared  with 
the  respizatioai  of  the  lungs  and  the  systolic  motion  of  the 
heart;  since  chaiity  can  no  more  be  separated  from  faith  than 
the  heart  from  the  lungs ;  for  when  the  pulsation  of  the  heart 
oeasesy  immediately  the  respiration  of  the  limgs  ceases;  and 
when  the  respiration  of  the  lungs  ceases,  all  senses  faint,  all 
the  muscles  are  deprived  of  .motion,  and  ip  a  short  time  the 
heart  stops  also  and  the  life.  is.  wholly  gone.  This  is  a  proper 
comparison,  because  the  heart  corresponds  to  the  will  and  thus 
to  charity,  and  the  respiration  of  the  lungs  to  the  understand- 
ing, and  thus  to  faith;  for  (as  said  above)  charity  resides  in 
the  will,  and  faith  in  the  understanding;  and  this  is  what 
«hearf'  and  ^<  breath"  mean  in  the  Word.  W  Again  there  is 
a  parallel  between  the  separation  of  charity  and  faith  and  the 
separation  of  blood  and  flesh;  for  the  blood  separated  from  the 
flesh  is  gore,  and  becomes  corruption,  while  the  flesh  separated 
from  the  blood  gradually  becomes  putrid  and  breeds  worms. 
So  too,  in  the  spiritual  sense,  <<  blood"  signifies  the  truth  of 
wisdom  and  faith,  and  <<  flesh"  the  good  of  love  and  charity. 
That  this  is  the  significance  of  <<  blood"  may  be  seen  in  the 
"Apocalypse  Revealed  (n.  379),  and  of  <<  flesh"  (n.  382).  [6]  For 
charity  and  faith  to  be  anything,  they  can  no  more  be  sepa- 
rated than  food  and  water  or  bread  and  wine  with  man;  for 
food  or  bread  taken  without  water  or  wine,  merely  distends  the 
stomach,  and  like  an  indigested  mass  destroys  it  and  becomes 
like  putrid  filth.  So  does  water  or  wine  without  food  or  bread 
distend  the  stomach,  and  likewise  the  vessels  and  pores,  which 
being  thus  deprived  of  nutrition,  emaciate  the  body  even  to 
death.  This  is  also  a  proper  comparison,  since  <'  food"  and 
<' bread"  in  the  spiritual  sense  signify  the  good  of  loire  and 
charity,  and  <^  water"  and ''  wine"  the  truth  of  wisdom  and  faith, 
as  may  be  seen  in  the  Apocalypse  Revealed  (n.  60,  316,  778, 
932).  [T]  Charity  conjoined  with  faith,  and  faith  in  its  turn 
with  charity,  may  be  likened  to  the  face  of  a  handsome  virgin 
beautiful  from  the  intermingling  of  red  and  white.  This  again 
is  a  proper  comparison,  since  love  and  charity  therefrom  in 
the  spiritual  world  are  lied  from  the  fire  of  the  sun  there,  while 
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truth  and  faith  therefrom  are  white  from  the  light  of  that  sim; 
and  therefore  charity  separate  from  faith  may  be  likened  to  a 
face  inflamed  with  pimples,  and  faith  separate  from  charity  to 
the  pallid  face  of  a  corpse.  Faith  separate  from  charity  may 
also  be  likened  to  a  paralysis  of  one  side,  which  is  called  hem^ 
iplegia,  from  which,  when  it  increases,  the  man  dies.  It  may 
also  be  compared  to  St.  Vitus'  dance,  or  to  the  dance  of  St 
Guy,  which  is  caused  by  the  bite  of  the  tarantula.  The  rational 
faculty  becomes  like  a  man  so  bitten ;  like  him  it  dances  fun* 
ously  and  so  deems  itself  alive,  when  yet  it  can  no  more  collect 
Tarious  reasons  into  one,  and  think  about  spiritual  truths,  than 
one  can  when  asleep  in  bed  oppressed  with  a  nightmare.  This 
will  suffice  to  demonstrate  the  two  pdnts  of  this  chapter :  firsts 
Thai  faith  wUh^mt  cJiarUy  is  notfaithy  cund  that  charity  with^ 
out  faith  is  not  charity^  and  that  neither  has  life  except  Jrom 
the  Lord  ;  secondly.  That  the  Lordj  charity y  and  faith  make  one^ 
like  life,  willy  and  understanding  in  man  ;  and  if  they  are  d^ 
vided  eaeh  perishes^  like  a  pearl  reduced  to  powder. 


VII. 

THE   LORD  IS   CHARITT  AlTD  PAITH   IN  MAN,  AND  MAN  IS 
CHARITY   AND    FAITH    IN   THE   LORD. 

368.  That  the  man  of  the  church  is  in  the  Lord  and  the 
Lord  in  him,  can  be  seen  from  the  following  passages  in  the 
Word  :— 

Jesns  said,  Abide  in  Me,  and  I  in  you ;  I  am  the  Vine  and  ye  are  the 
branches.  He  that  abideth  in  Me  and  I  in  him,  the  same  beareth  maoh 
f  niit  {John  zv.  4,  6). 

He  that  eateth  My  fleeh  and  drlnketh  My  blood,  abideth  in  Me  and  I 
in  him  {John  vi.  66). 

In  that  day  ye  shall  know  that  I  am  in  My  Father,  and  ye  in  Me,  and 
I  in  you  {John  ziv.  20). 

Whosoeyer  shall  confess  that  Jesos  is  the  Son  of  Qod,  God  abideth  In 
him  and  he  in  God  (1  John  iv.  15). 

Yet  man  himself  cannot  be  in  the  Lord,  but  charity  and  faith 
that  are  in  him  from  the  Lord,  from  which  two  he  is  essen- 
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tially  man.  But  in  otd^r  to  make  this  aroazLnm  samewhat  dear 
to  the  imdeiBtaiKliBgy  it  $hall  be  iaTetttigated  in  the  following 
order: —  ' 

(1)  It  is  by  coajimction  with  God  that  man  has  salvation 
and  eternal  life. 

(2)  Gonjimction  with  God  the  Father  is  not  possible,  bat 
only  conjunction  with  the  Lord,  and  through  Him  with  God 
the  Father. 

(3)  Conjunction  with  the  Lord  is  reciprocal,  that  is,  the 
Lcml  is  in  man  and  man  in  the  Lord. 

(4)  This  reciprocal  conjunction  is  effected  by  means  of  char- 
ity and  faith.  The  truth  of  these  propositions  will  be  obyious 
from  the  following  explanation. 

369.  (1)  It  is  by  conjunction  with  God  thai  man  has  salva^ 
tion  and  eternal-  life.  Man  was  so  created  as  to  be  capable  of 
conjunction  with  God;  for  he  was  created  a  native  of  heaven 
and  also  of  the  world,  and  so  far  as  he  is  a  native  of  heaven 
he  is  spiritual,  while  so  far  as  he  is  a  native  of  the  world  he  is 
natural;  and  the  spiritual  man  can  think  of  God  and  perceive 
such  things  as  are  of  God ;  he  can  also  love  God,  and  be  af- 
fected by  what  is  from  God ;  from  which  it  follows  that  he  is 
capable  of  conjunction  with  God.  That  man  can  think  of  God 
and  can  perceive  such  things  as  are  of  God,  is  beyond  all 
doubt ;  for  he  can  think  of  the  unity  of  God,  of  the  Esse  of 
God,  which  is  Jehovah,  of  the  imniensity  and  eternity  of  God, 
of  the  Divine  love  and  wisdom,  whieh  constitute  the  Essence 
of  God,  of  God's  omnipotence,  omniscience,  and  omnipresence ; 
of  the  Lord  the  Saviour  His  Son,  and  of  redemption  and  me- 
diation ;  also  of  the  Holy  Spirit,  and  finally  of  the  Divine  trin- 
ity ;  all  of  which  are  of  God,  yea,  are  God,  Moreover,  he  can 
think  also  of  the  operations  of  God,  which  are  chiefly  faith 
and  charity,  and  of  other  things  which  proceed  from  these  two. 
[2]  That  man  is  capable  not  only  of  thinking  about  God  but 
also  of  loving  Him  is  evident  from  the  two  commandments  of 
God  Himself,  which  read  thus : — 

Thou  Bhalt  love  the  Lord  thy  God  with  all  thy  hearty  and  with  all  thy 
8oal.  This  is  the  first  and  great  commandment  And  the  second  is  like 
unto  It,  Thou  Shalt  love  thy  nei^^hor  as  thyself  {Matt,  xrU.  87-^9 ;  Deui, 
vi  6). 
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That  man  is  able  to  obey  God's  oommandmentSy  and  that  this 
is  loving  Him  and  being  loved  by  Him,  is  evident  from  the 
following : — 

Jemis  said,  He  that  hath  My  commandments  and  keepeth  them,  he  it 
is  that  loveth  Me ;  and  he  that  loveth  Me  shall  be  loved  of  My  Father, 
and  I  will  love  hki  and  will  manifest  Myself  unto  him  (John  xiv.  21). 

[8]  Furthermore,  what  is  faith  but  conjunction  with  God  by 
means  of  truths  which  belong  to  the  understanding,  and  thence 
to  thought?  And  what  is  love  but  conjunction  with  God  by 
means  of  the  goods  that  belong  to  the  will,  and  thence  to  affec- 
tion? God's  conjunction  with  man  is  a  spiritual  conjunction 
within  the  natural ;  and  man's  conjunction  with  God  is  a  nat- 
ural conjunction  from  the  spiritual.  For  the  sake  of  this  con- 
junction as  an  end,  man  was  created  a  native  both  of  heaven 
and  of  the  world.  As  a  native  of  heaven  he  is  spiritual,  as  a 
native  of  the  world  he  is  natural.  If,  therefore,  man  becomes 
spiritual-rational  and  also  spiritual-moral,  he  is  conjoined  with 
God,  and  through  that  conjunction  he  has  salvation  and  eternal 
life.  But  on  the  other  hand,  if  man  is  merely  natural-rational 
and  also  natural-moral,  there  is  indeed  a  conjunction  of  God 
with  man,  but  not  conjunction  of  man  with  God.  This  is  the 
source  of  spiritual  death,  which  viewed  in  itself  is  natural  life 
apart  from  spiritual  life;  for  the  spiritual,  in  which  there  is  the 
life  of  God,  is  then  extinct  in  man. 

370.  (2)  Conjunction  with  God  the  Father  is  not  possible, 
but  only  conjunction  with  the  Lord,  and  through  Him  tinth  God 
the  Father.  This  the  Scripture  teaches  and  reason  sees.  The 
Scripture  teaches  that  God  the  Father  has  never  been  seen  or 
heard,  and  cannot  be  seen  or  heard;  consequently  that  from 
Himself,  as  He  is  in  His  own  Esse  and  Essence,  He  cannot 
operate  at  all  in  man.    For  the  Lord  says, 

Tliat  no  man  hath  seen  God  save  He  that  is  with  the  Father,  He  hath 
seen  the  Father  {John  vi.  46). 

Neither  knoweth  any  one  the  Father  save  the  Son,  and  he  to  whomso- 
ever the  Son  willeth  to  reveal  Him  (MM.  xi.  27). 

Ye  have  neither  heard  the  voice  of  the  Father  at  any  time  nor  seen  His 
shape  {John  v.  87). 

This  is  because  He  is  in  the  firsts  and  the  principles  of  all 
things,  thus  pre-eminently *above  every  sphere  of  the  human 
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mind;  for  ^e  is  in  the  firsts  and  tiie  principles  of  all  things  of 
wisdom  and  all  things  of  love,  with  which  man  can  have  no 
conjimction  whatever;  consequently  if  He  Himself  should  draw 
near  to  man,  or  man  to  Him,  man  would  be  consumed  and  would 
melt  away  like  wood  in  the  focus  of  a  powerfxd  sun-glass,  or 
rather  like  an  image  thrown  into  the  sun  itself.  Therefore  it 
was  said  to  Moses^  who  longed  to  see  Gx)d, 

That  man  could  not  see  Him  and  live  {Ex,  xxxili.  20). 

[2]  But  that  there  may  be  conjunction  with  Ood  the  Father 
through  the  Lord,  is  evident  from  the  passages  just  quoted,  that 
not  the  Father,  but  the  only  begotten  Son,  who  is  in  the  bosom 
of  the  Father,  and  who  has  seen  the  Father,  has  brought  to  view 
and  revealed  those  things  which  are  of  God  and  from  God  f  and 
also  from  the  following : — 

In  that  day  ye  shall  know  that  I  am  in  My  Father,  and  ye  in  Me,  and 
I  in  you  {John  xiv.  20). 

The  glory  which  Thou  hast  given  Me,  I  have  given  unto  them,  that 
they  may  he  one,  even  as  We  are  one  ;  I  in  them,  and  Thou  in  Me  (John 
xxii.  22,  23,  26).     . 

Jesus  said,  I  am  the  Way,  the  Truth,  and  the  Life  ;  no  one  cometh  unto 
the  Father  but  by  Me.  And  then  Philip  wished  to  see  the  Father,  and 
the  Lord  said  to  him.  He  that  seeth  Me  seeth  the  Father ;  and  if  ye  had 
known  Me,  ye  would  know  My  Father  also  {John  xiv.  6,  7,  9). 

Again : — 

He  that  beholdetli  Me,  beholdeth  Him  that  sent  Me  {John  xii  45). 

He  also  said : — 

That  He  is  the  door,  and  that  whosoever  enters  through  Him  is  saved  >, 
while  he  who  climbeth  up  some  other  way  is  a  thief  and  a  robber  {John 
X.  1-0). 

He  also  says. 

That  he  who  abides  not  in  Him,  is  cast  forth  and  as  a  branch  is  with- 
ered, and  cast  into  the  fire  {John  xv.  6). 

[3]  This  is  because  the  Lord  our  Saviour  is  Jehovah  the  Father 
Himself  in  human  form;  for  Jehovah  descended  and  became 
Man  that  He  might  be  able  to  draw  near  to  man,  and  man  to 
Him,  and  conjunction  might  thus  be  effected,  and  through  that 
conjunction  man  might  have  salvation  and  eternal  life.  For 
when  God  became  Man,  and  thus  also  became  Man-Qod,  being 
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then  aocommodated  to  mast  He  could  draw  near  to  liim  aad  be 
conjoined  with,  him  ae  God-Man  and  Man-God.  There  aie  three 
things  that  follow  in  order;  aoeammodation,  applieationf  and 
eof^unetionj'  There  must  be  accommodation  before  there  is  ap- 
plication; and  there  must  be  accommodation  and  application 
both  together  before  there  is  conjunction.  Accommodation  on 
God's  part  was  that  He  became  Man;  application  on  God's  part 
is  perpetual  so  far  as  man  applies  himself  in  return ;  and  so  far 
as  this  is  done,  conjunction  is  effected  also.  These  three  follow 
each  other  and  proceed  in  their  order  in  each  and  all  things, 
which  become  one  and  coexist. 

371.  (3)  Conjunction  wUh  the  Lord  i$  a  reciproeal  conjuno* 
tum^  that  isj  that  the  Lord  is  in  man  and  man  in  the  Lord. 
That  conjunction  is  reciprocal,  Scripture  teaches  and  reason 
also  sees.  As  to  His  conjunction  with  His  Father,  the  Lord 
teaches  that  it  is  reciprocal,  for  He  says  to  Philip : — 

BelleTeet  thoa  not  that  I  am  in  the  Father,  and  the  Father  In  Me  ? 
Believe  Me  that  I  am  in  the  Father,  and  the  Father  in  Me  {John  ziv. 
10,  11). 

That  ye  may  know  and  believe  that  the  Father  is  in  Me,  and  I  in  the 
Father  (John  x.  38). 

Jesus  said,  Father,  the  hour  is  come ;  glorify  Thy  Son,  that  Thy  Son 
also  may  glorify  Thee  (John  xvii.  1). 

Father,  all  things  that  are  Mine  are  Thine,  and  Tliine  are  Mine  (John 
xvii.  10). 

The  same  is  said  by  the  Lord  respecting  His  conjunction  with 
man,  namely,  that  it  is  reciprocal ;  for  He  says : — 

Abide  in  Me  and  I  in  you ;  he  that  aUdeth  in  Me  and  I  in  him,  the 
same  beareth  much  fruit  {John  zv.  4,  6). 

He  that  eateth  My  flesh  and  drinketh  My  blood,  abideth  in  Me  and  I 
in  him  (John  vi.  66). 

In  that  day  ye  shall  know  that  I  am  in  My  Father,  and  ye  in  Me,  and 
I  in  you  {John  xiv.  20). 

He  that  keepeth  the  commandments  of  Christ  abideth  in  Him,  and  He 
in  him  (1  John  iiL  24 ;  iv.  18). 

Whosoever  shall  confess  that  Jesus  \b  the  Son  of  Ood,  Qod  abideth  in 
him,  and  he  in  Qod  (1  John  iv.  16). 

If  any  one  hear  My  voice  and  open  the  door,  I  will  come  in  to  him,  and 
will  sup  "With  liim,  and  he  with  Me  {Apoc,  ill.  20). 

[2]  From  these  plain  statements  it  is  clear  that  the  conjunction 
of  the  Lord  and  man  is  reciprocal;  and  because  it  is  reciprocal 
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it  necessarily  follows,  that  man  ought  to  conjoin  himself  to  the 
Lord,  in  order  that  the  Lord  may  conjoin  himself  to  man;  and 
that  otherwise  oonjtinction  is  not  effected,  but  withdrawal  and 
a  consequent  separation,  yet  not  on  the  Lord^s  part,  but  on 
man^s  part.  In  order  that  such  reciprocal  eonjunction  may 
exist,  there  is  granted  to  man  freedom  of  choice,  giving  him  the 
ability  to  walk  in  the  way  to  heavai  or  in  the  way  to  helL 
From  this  freedom  that  is  given  to  man  flows  his  ability  to 
reciprocate,  which  enables  him  to  conjoin  himself  with  the 
Lord,  and  also  with  the  deviL  But  this  liberty,  what  it  is  and 
why  it  was  given  to  man,  will  be  illustrated  hereafter,  when 
Freedom  of  Choice,  Eepentance,  Bef  ormation  and  Regeneration, 
and  Imputation  are  treated  of.  [3]  It  is  to  be  lamented  that 
the  reciprocal  conjunction  of  the  Lord  and  man,  although  it 
stands  out  so  clearly  in  the  Word,  is  unknown  in  the  Christian 
church.  It  is  unknown  because  of  certain  hypotheses  respect- 
ing faith  and  freedom  of  choice.  The  hypothesis  respecting 
faith  is  that  it  is  bestowed  upon  man  without  his  contributing 
anything  toward  the  acquisition  of  it,  or  adapting  and  applying 
himself,  any  more  than  a  stock,  to  the  reception  of  it  The  hy- 
pothesis respecting  freedom  of  choice  is  that  man  does  not 
possess  a  single  grain  of  freedom  of  choice  in  spiritual  things. 
But  that  the  reciprocal  conjunction  of  the  Lord  and  man,  on 
which  depends  the  salvation  of  the  human  race,  may  not  re- 
main longer  unknown,  necessity  itself  enjoins  its  disclosure, 
which  may  be  best  effected  by  examples,  because  they  illustrate. 
[4]  There  are  two  kinds  of  reciprocation  by  which  conjunction 
is  effeeted:  one  is  aUemate  and  the  other  wMtual,  The  alter- 
nate reciprocation  by  which  conjunction  is  effected,  may  be 
illustrated  by  the  action  of  the  longs  in  breathing.  Man  draws 
in  the  air  and  thereby  expands  l^e  chest;  then  he  expels  the 
inhaled  air  and  thereby  contracts  the  chest.  This  inhalation 
and  the  consequent  expansion  is  effected  by  means  of  the  pres- 
sure of  the  air  proportionate  to  its  column;  while  the  expulsion 
and  the  ocmsequent  contraction  are  effected  by  means  of  the 
ribs  by  the  power  of  the  muscles.  Such  is  the  reciprocal  con- 
junction  of  the  air  and  the  limgs,  and  on  it  depends  the  life  of 
all  bodily  sense  and  motion,  for  these  swoon  when  respiration 
ceases.    {£»]  Beciprocal  conjunction,  which  is  effected  by  alter- 
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nation,  may  also  be  illustrated  by  the  oonjimetion  of  the  heart 
with  the  lungs  and  of  the  lungs  with  the  heart.  The  heart  from 
its  right  chamber  pours  the  blood  into  the  lungs,  and  the  lungs 
pour  it  back  again  into  the  left  chamber  of  the  heart;  thus  is 
that  reciprocal  conjunction  effected  on  which  the  life  of  the 
whole  body  is  altogether  dependent  There  is  a  like  conjunc- 
tion of  the  blood  with  the  heart,  and  vice  versa.  The  blood  of 
the  whole  body  flows  through  the  veins  into  the  heart,  and  from 
the  heart  it  flows  out  through  the  arteries  into  the  whole  body; 
action  and  reaction  effect  this  conjunction.  There  is  a  like  ac- 
tion and  reaction  (by  which  there  is  a  constant  conjunction) 
between  the  embryo  and  the  mother's  womb.  [6]  But  there  is 
no  such  reciprocal  conjunction  of  the  Lord  and  man.  That  is 
a  mutual  conjunction,  which  is  effected  not  by  action  and  re- 
action, but  by  co-operation.  Por  the  Lord  acts,  and  from  Him 
man  receives  action,  and  operates  as  if  of  himself,  even  by  the 
Lord  from  himsell  This  operation  of  man  from  the  Lord  is 
imputed  to  him  as  his  own,  because  he  is  held  constantly  by  the 
Lord  in  freedom  of  choice.  The  freedom  of  choice  resulting 
from  this  is  the  ability  to  will  and  to  think  from  the  Lord,  that 
is,  from  the  Word,  and  also  the  ability  to  will  and  to  think  from 
the  devil,  that  is,  contrary  to  the  Lord  and  the  Word.  This 
freedom  the  Lord  gives  to  man  to  enable  him  to  conjoin  him- 
self reciprocally  with  the  Lord,  and  by  conjunction  be  gifted 
with  eternal  life  and  blessedness,  since  this,  without  reciprocal 
conjunction,  would  not  be  possible.  [T]  This  reciprocal  con- 
junction, which  is  mutual,  may  also  be  illustrated  by  various 
things  in  man  and  in  the  world.  Such  is  the  conjunction  of 
soul  and  body  in  every  man ;  such  is  the  conjunction  of  will  and 
action,  also  of  thought  and  speech;  such  is  the  mutual  conjunc- 
tion of  the  two  eyes,  the  two  ears,  and  the  two  nostrils.  That 
the  mutual  conjunction  of  the  two  eyes  is  in  a  manner  recipro- 
cal, is  evident  from  the  optic  nerve,  in  which  fibers  from  both 
hemispheres  of  the  cerebrum  are  folded  together,  and  thus  fold- 
ed together  they  extend  to  both  eyes.  It  is  the  same  with  the 
ears  and  nostrils.  [8]  There  exists  a  like  reciprocal  and  mu- 
tual conjunction  between  light  and  the  eye,  between  sound  and 
the  ear,  odor  and  the  nose,  taste  and  the  tongue,  touch  and  the 
body ;  for  the  eye  is  in  the  light  and  the  light  in  the  eye,  sound 
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is  in  the  ear  and  the  ear  in  the  sound,  odor  is  in  the  nose  and 
the  nose  in  odor,  taste  is  in  the  tongue  and  the  tongue  in  taste, 
and  touch  is  in  the  body  and  the  body  in  touch.  This  recipro- 
cal conjunction  may  also  be  compared  to  the  conjunction  of  a 
horse  and  a  carriage,  an  ox  and  a  plough,  a  wheel  and  machin- 
eiy,  a  sail  and  the  wind,  a  musical  pipe  and  the  air;  in  short, 
such  is  the  reciprocal  conjunction  of  the  end  and  the  cause,  and 
such  also  is  that  of  the  cause  and  the  effect  But  there  is  not 
time  to  explain  all  these  examples  one  by  one,  for  it  would  be 
a  work  of  many  pages. 

372.  (4)  Thw  reciprocal  conjunction  of  the  Lord  and  man  is 
effected  by  means  of  charity  and  faith.  It  is  known  at  the  pres^ 
ent  day  that  the  church  constitutes  the  body  of  Christ,  and 
that  every  one  in  whom  the  church  is,  is  in  some  member  of 
that  body,  according  to  Paul  {Eph.  i.  23;  1  Cor,  xiL  27;  Bom. 
xii.  4, 5).  But  what  is  the  body  of  Christ  but  Divine  good  and 
Divine  truth  ?    This  is  meant  by  the  Lord's  words  in  John : — 

He  that  eateth  My  flesh  and  drinketh  My  blood  abideth  in  Me  and  I  in 
him  (vi.  66). 

By  the  Lord's  '<  flesh"  and  by  ^  bread"  the  Divine  good  is  meant, 
and  by  His  "blood"  and  "wine"  Divine  truth  is  meant,  as  will 
be  seen  in  the  chapter  on  the  Holy  Supper.  From  this  it  fol- 
lows, that  so  far  as  man  is  in  the  goods  of  charity  and  the  truths 
of  faith,  so  far  he  is  in  the  Lord  and  the  Lord  in  him;  for  con- 
junction with  the  Lord  is  spiritual  conjunction,  and  spiritual 
conjunction  is  effected  solely  by  means  of  charity  and  faith. 
That  there  is  a  conjunction  of  the  Lord  and  the  church,  and 
consequently  of  good  and  truth,  in  each  and  all  things  of  the 
Word,  has  been  shown  in  the  chapter  on  the  Sacred  Scripture 
(n.  248-253) ;  and  since  charity  is  good  and  faith  is  truth,  there 
is  everywhere  in  the  Word  a  conjunction  of  charity  and  faith. 
Prom  the  foregoing  it  now  follows,  ^Aa^  the  Lord  is  charity  and 
faith  in  many  and  that  man  is  charity  and  faith  in  the  Lord ; 
for  the  Lord  is  spiritual  charity  and  faith  in  man's  natural 
charity  and  faith,  and  man  is  natural  charity  and  faith  from 
the  Lord's  spiritual  charity  and  faith,  and  these  two  conjoined 
produce  a  spiritual-natural  charity  and  faith. 
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VIII. 

CHARITY    AND    FAITH   ARE   TOGETHER   IN    GOOD    WORKS. 

873.  In  every  work  that  prooeeds  from  maji  there  is  the 
whole  maa  such  as  he  is  in  his  disposition  or  essentiaUy.  By 
disposition  his  lore^s  affection  and  thought  therefrora  is  meant; 
these  form  his  nature,  and  in  general  his  life.  If  we  look  at 
works  in  this  way,  they  are  like  miirors  of  man«  This  may  be 
illustrated  by  like  things  in  brutes  and  wild  beasts.  A  brute 
is  a  brute,  and  a  wild  beast  is  a  wild  beast,  in  all  their  actions. 
In  everything  pertainiug  to  it  a  wolf  is  a  wolf,  a  tiger  is  a  tiger, 
a  fox  is  a  fox,  aind  a  lion  is  a  lion;  the  same  is  true  of  a  sheep 
and  a  kid.  It  is  the  same  with  a  man;  but  man  is  such  as  he 
is  in  his  internal  man.  If  in  this  he  is  like  a  wolf  or  a  fox,  then 
everything  he  does  is  inwardly  wolfish  and  fox^like,  and  the 
reverse  if  he  is  like  a  Isajxh  or  a  kid.  But  that  such  is  the  man 
in  everything  he  does  is  not  evident  in  his  external  man^  be- 
cause the  external  takes  on  various  forms  round  about  the  in- 
ternal; nevertheless  in  the  internal  the  quality  lies  inwardly 
hidden.    Hie  Lord  says : — 

The  good  man  out  of  the  good  treasure  of  his  heart  briogeth  forth  that 
which  is  good ;  and  the  evil  man  out  of  the  evil  treasure  of  his  heart 
bringeth  forth  that  which  te  evil  {Luke  vi.  45). 

And  again : — 

Each  tree  Is  known  by  Its  own  fruit ;  of  thorns  men  do  not  gather  figs, 
nor  of  a  bramble  bush  gather  they  grapes  {Lube  vi.  44). 

That  in  each  and  all  things  that  go  forth  from  him  man  is  such 
as  he  is  in  his  internal  man,  he  makes  clear  in  himself  after 
death  to  the  very  life,  since  he  then  lives  an  internal  and  no 
longer  an  external  man.  It  will  be  shown  in  the  following 
order  how,  when  the  Lord,  charity  and  faith  reside  in  man's 
internal,  there  is  good  in  him  and  that  every  work  that  goes 
forth  from  him  is  good. 

(1)  Charity  is  willing  well  and  good  works  are  doing  well 
from  willing  well. 

(2)  Charity  and  faith  are  only  mental  and  perishable  tilings 
unless  they  are  determined  to  works  and  coexist  in  them  when 
possible. 
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(3)  Good  urorks  are  not  produced  by  chanty  alone,  still  less 
by  faith  alone,  bat  by  charity  and  faith  together. 

But  on  these  points  separately. 

374.  (1)  Charity  is  willing  well  and  good  works  are  doing 
well  from  willing  well.  Charity  smd  wori^s  are  distinct  from 
each  other  like  will  and  action,  or  like  the  mind's  affection  and 
the  body's  operation ;  consequently  like  the  internal  man  and 
the  external ;  and  these  two  are  related  to  each  other  like 
cause  and  effect,  since  the  causes  of  all  things  are  formed  in 
the  internal  man,  and  from  this  are  all  effects  produced  in 
the  external.  Therefore  charity,  since  it  belongs  to  the  inter- 
nal man,  is  willing  well ;  and  works,  since  they  belong  to  the 
external  man,  are  doing  well  from  willing  well.  [2]  Nerer- 
theless  between  the  good  willing  of  different  persons  there  is 
infinite  diversity ;  for  while  everything  that  one  person  does 
to  favor  another  is  believed  or  appears  to  flow  forth  from  good* 
will  or  benevolence,  yet  no  one  knows  whether  the  good  deeds 
spring  from  charity  or  not,  still  less  whether  they  spring  from 
genuine  or  from  spurious  charity.  This  infinite  diversity  be- 
tween the  good-will  of  different  persons  originates  in  the  end, 
intention,  and  consequent  purpose;  these  are  inwardly  con- 
cealed in  the  will  to  do  good,  and  from  them  is  derived  the 
quality  of  every  one's  will.  The  will  also  searches  the  under- 
standing for  the  means  and  modes  of  attaining  its  ends,  which 
are  effects,  and  in  the  understanding  it  comes  into  the  light 
which  enables  it  to  see  not  only  the  reasons  but  also  the  op- 
portunities for  determining  itself  to  action  in  the  proper  time 
and  manner,  and  thus  producing  its  effects,  which  are  works ; 
and  at  the  same  time  in  the  understanding  it  brings  itself  into 
the  power  to  act  From  this  it  follows  that  works  b^ong 
essentially  to  the  will,  formally  to  the  understanding,  and  act- 
ually to  the  body.  Thus  does  charity  descend  into  good 
works.  [3]  This  may  be  illustrated  by  comparison  with  a 
tree.  Man  himself,  in  all  that  belongs  to  him,  is  like  a  tree. 
In  the  seed  of  this  tree  there  are  concealed,  as  it  were,  the  end, 
intention,  and  purpose  of  producing  fruit ;  in  the^e  respects 
the  seed  corresponds  to  the  will  in  man,  which  contains  these 
three  things,  as  stated  above.  Again,  the  seed  from  its  inte- 
riors shoots  up  from  the  earth,  clothes  itself  with  branches, 
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branchlets,  and  leaves,  and  so  provides  itself  with  means  to  its 
end,  which  is  the  fruit;  in  all  this  the  tree  corresponds  to  the 
understanding  in  man.  Finallji  when  the  time  comes  and  there 
is  opportunity  for  determination,  the  tree  blossoms  and  yields 
fruits,  these  corresponding  to  good  works  in  man,  in  that  evi- 
dently they  are  essentially  from  the  seed,  formally  from  the 
brandilets  and  leaves,  and  actually  from  the  wood  of  the  tree. 
[4]  This  may  also  be  illustrated  by  comparison  with  a  temple. 
Mail  is  a  temple  of  God,  according  to  Paid  (1  Cor>  iii.  16, 17 ;  2 
Cor»  vL  16 ;  Eph.  iL  21,  22).  As  a  temple  of  God  man's  end, 
intention,  and  purpose  are  salvation  and  eternal  life ;  in  these 
there  is  a  correspondence  with  the  will,  which  contains  these 
three  things.  Afterwards  he  acquires  doctrinals  of  faith  and 
charity  from  parents,  teachers,  and  preachers,  and  when  he 
comes  into  the  exercise  of  his  own  judgment,  from  the  Word 
and  doctrinal  works,  all  of  which  are  means  to  the  end ;  and 
in  these  there  is  a  correspondence  with  the  imderstanding 
Finally  there  comes  a  determination  to  uses,  according  to  doo' 
trinals  as  means,  and  this  is  effected  by  bodily  acts,  which  are 
called  good  works.  Thus  the  end  through  mediate  causes  pro- 
duces effects,  which  are  essentially  of  the  end,  formally  of  the 
doctrines  of  the  church,  and  actually  of  the  uses.  Thus  does 
man  become  a  temple  of  God. 

376.  (2)  Charity  and  faith  are  onlij  mental  and  perishable 
thvngSy  unless  they  are  determined  to  works  and  coexist  in  them 
when  possible.  Has  not  a  man  a  head  and  a  body  which  are 
joined  together  by  a  neck  ?  And  in  the  head  is  there  not  a 
mind  that  wills  anH  thinks,  and  in  the  body  is  there  not  power 
that  performs  and  executes  ?  Therefore  if  man  merely  wiUs 
well,  or  thinks  from  charity,  and  does  not  do  good  and.  thus 
perform  uses,  is  he  not  like  a  head  only,  and  thus  like  a  mind 
only,  which  apart  from  a  body  cannot  continue  to  exist  ? 
Prom  this  is  not  any  one  able  to  see  that  charity  and  faith  are 
not  charity  and  faith  so  long  as  they  are  merely  in  the  head 
and  its  mind  but  not  in  the  body  ?  For  they  are  then  like 
birds  flying  in  the  air  without  any  resting-place  on  the  earth, 
or  like  birds  ready  to  lay,  but  having  no  nests,  in  which  case 
they  would  drop  their  eggs  in  the  air  or  upon  the  branch  of 
scHue  tree,  and  the  eggs  would  fall  to  the  ground  and  be  de> 
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stroyed.  There  can  be  nothing  in  the  mind  that  does  not  have 
some  correspondent  in  the  body,  and  its  correspondent  may 
be  called  its  embodiment.  So  when  charity  and  faith  occupy 
the  mind  only,  they  have  no  embodiment  in  the  man,  and  may 
be  likened  to  those  aerial  beings  called  specters,  like  Fame  as 
painted  by  the  ancients  with .  a  laurel  about  her  head  and  a 
horn  in  her  hand.  Being  such  specters,  and  still  being  able  to 
think,  they  must  needs  be  disturbed  by  fantasies,  which  are 
caused  by  reasonings  from  various  kinds  of  sophistry,  almost 
as  reeds  in  marshes  are  shaken  by  the  wind,  while  beneath 
them  shells  lie  at  the  bottom  aad  frogs  croak  on  the  surface. 
Who  cannot  see  that  such  things  come  to  pass  when  men 
merely  know  from  the  Word  some  things  about  charity  and 
faith,  but  do  not  practise  them  ?    Moreover,  the  Lord  says : — - 

Every  one  who  heareth  My  words  and  doeth  them  I  will  liken  to  a  pru- 
dent man  who  built  his  hojose  upon  a  rock,  and  every  one  who  heareth 
My  words  and  doeth  them  not,  shall  be  likened  unto  a  foolish  man  who 
built  his  house  upon  the  sand,  or  upon  the  ground  without  a  foundation 
{MaU.  vii.  24,  26  ;  Luke  vi.  47-49). 

Charity  and  faith  with  their  factitious  ideas  when  not  put  in 
practice  may  be  compared  to  butterflies  in  the  air,  which  a 
sparrow  darts  upon  and  devours  as  soon  as  he  sees  them.  The 
Lord  also  says : — 

The  sower  went  forth  to  sow ;  and  some  fell  upon  the  hard  way,  and 
the  birds  came  and  devoured  them  up  {Matt,  xiii.  8,  4). 

376.  That  charity  and  faith  do  not  profit  a  man  so  long  as 
they  remain  only  in  one  part  of  his  body,  that  is,  in  his  head, 
and  are  not  fixed  in  works,  is  evident  from  a  thousand  passages 
in  the  Word,  of  which  I  "vvill  here  adduce  only  these : — 

Every  tree  that  bringeth  not  forth  good  fruit  is  hewn  down,  and  cast 
into  the  fire  {yfatt.  vii.  19-21). 

He  that  received  seed  into  the  good  ground  is  he  that  heareth  the  Word 
and  attendeth,  who  also  beareth  fruit  and  bringeth  forth.  And  when 
Jesus  had  said  these  things^  He  cried,  saying,  Who  hath  ears  to  hear,  let 
him  hear  (UaU,  xiii.  3-9,  23,  48). 

Jesus  said,  My  mother  and  My  brethren  are  these  who  hear  the  Word 
of  God  and  do  it  {Luke  viii.  21). 

Now  we  know  that  God  heareth  not  sinners  ;  but  !f  any  man  be  a  wor- 
shiper of  God,  and  doeth  His  will,  him  He  heareth  {John  ix.  81). 

If  ye  know  these  things,  blessed  are  ye  if  ye  do  them  {John  xiii.  17) 
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He  that  hath  My  commandments  and  keepeth  them,  he  it  Ib  that  loveth 
Me,  and  I  will  love  him  and  will  maniieet  Myself  to  him ;  and  will  come 
onto  him  and  make  My  abode  with  him  {John  xiv.  15-21,  23). 

Herein  is  My  Father  glorified,  that  ye  bear  much  fruit  {John  zv.  8, 16). 

For  not  the  hearers  of  the  law  shall  be  justified  by  God,  but  the  doers 
of  the  law  {Bom,  li.  13 ;  James  L  22). 

In  the  day  of  wrath  and  of  righteous  judgment  God  will  render  to  every 
man  according  to  his  deeds  (Bom.  ii.  6,  6). 

For  we  must  all  be  made  manifest  before  the  judgment-seat  of  Christ, 
that  each  one  may  receive  the  things  done  in  the  body  according  to  what 
he  hath  done,  whether  good  or  bad  (2  Cor,  v.  10). 

For  the  Son  of  Man  shall  come  in  the  glory  of  His  Father,  and  then  He 
shall  render  unto  eveiy  one  according  to  his  deeds  (MaU,  xvi.  27). 

I  heard  a  voice  from  heaven  saying  unto  me.  Blessed  are  the  dead  who 
die  in  the  Lord  from  henceforth  ;  Yea,  salth  the  Spirit,  that  they  may  rest 
from  their  labors ;  and  their  works  do  follow  with  them  {Apoc.  ziv.  13). 

A  Book  wajB  opened,  which  is  the  Book  of  life  ;  and  the  dead  were  judged 
out  of  those  things  which  were  written  in  the  Book ;  every  man  according 
to  his  works  (Apoc,  zz.  12,  13). 

Behold  I  come  quickly,  and  My  reward  is  with  Me,  to  give  every  man 
according  to  his  work  {Apoc.  zxii.  12). 

Jehovah,  whose  eyes  are  open  upon  all  the  ways  of  the  sons  of  men, 
to  give  to  every  one  according  to  his  ways,  and  according  to  the  fruit  of 
his  works  {Jer.  zzzii.  19). 

I  will  punish  him  according  to  his  ways,  and  will  recompense  him  for 
his  works  {Hos,  iv.  9). 

According  to  our  ways,  and  according  to  oar  works  Jehovah  does  with 
us  {Zech.  i.  6). 

So  also  in  many  other  passages.  From  thifl  it  can  be  seen 
that  charity  and  faith  are  not  charity  and  faith  until  they  exiBt 
in  works,  and  that  while  they  exist  only  in  the  expanse  above 
works,  that  is,  in  the  mind,  they  are  like  appearances  of  a 
tabernacle  or  temple  in  the  air,  which  are  nothing  but  a  mi- 
rage, and  vanish  of  themselves ;  or  they  are  like  pictures  drawn 
on  paper  which  moths  consume ;  or  they  are  like  an  abode  on  a 
housetop  where  there  is  no  sleeping-place,  instead  of  in  the 
house.  All  this  shows  that  charity  and  faith  are  perishable 
things  so  long  as  they  are  merely  mental  or  unless  they  are  de- 
termined to  works  and  coexist  in  them  when  possible. 

377.  (3)  Good  works  are  not  produced  by  charity  alonCf  still 
less  by  faith  alone,  but  by  charity  and  faith  together.  This  is 
because  charity  apart  from  faith  is  not  charity,  and  faith  apart 
from  charity  is  not  faith  (as  shown  above,  n.  356-361).  Where- 
fore charity  cannot  exist  by  itself  or  faith  by  itself;  and  it 


N.  877]  FAITH  477 

cannot  be  said  that  charity  in  itself  produces  any  good  works^ 
or  faith  in  itself.  It  is  the  same  with  these  as  with  the  will 
and  understanding.  The  will  by  itself  can  have  no  existence 
and  can  therefore  produce  nothing;  nor  can  the  understanding 
have  any  existence  by  itself  or  produce  anything  j  but  all  pro- 
duction is  effected  by  both  together,  and  is  effected  by  the  un- 
derstanding from  the  will.  There  is  this  similarity,  because 
the  will  is  the  abode  of  charity  and  the  understanding  is  the 
abode  of  faith.  It  is  said  that  still  less  can  faith  alone  pro- 
duce good  works,  because  faith  is  truth,  and  faith  operates  to 
produce  truths,  and  these  illuminate  charity  and  its  exercises. 
That  truths  illuminate,  the  Lord  teaches,  saying : — 

He  that  doeth  truth  cometh  to  the  light,  that  his  works  may  be  Biade 
manifest  that  they  have  been  wrought  in  God  {John  iii.  21). 

Consequently  when  man  does  good  works  in  accordance  with 
truths,  he  does  them  in  light,  that  is,  intelligently  and  wisely. 
The  conjunction  of  charity  and  faith  is  like  the  marriage  of 
husband  and  wife.  From  the  husband  as  a  father  and  the  wife 
as  a  mother  all  natural  offspring  are  bom ;  and  in  like  manner 
from  charity  as  a  father  and  faith  as  a  mother  all  spiritual  off- 
spring, which  are  knowledges  of  good  and  truth,  are  born. 
This  makes  clear  how  spiritual  families  are  generated.  More- 
over in  the  Word  "husband*'  and  "father^'  signify  in  the  spii^ 
itual  sense  the  good  of  charity,  and  "wife*'  and  "mother*'  the 
truth  of  faith.  This  again  makes  clear  that  neither  charity 
alone  nor  faith  alone  can  produce  good  works,  as  neither  the  hus- 
band alone  nor  the  wife  alone  can  produce  offspring.  The  truths 
of  faith  not  only  illuminate  charity,  but  also  determine  its  qual- 
ity, and,  still  further,  nourish  it;  so  that  a  man  having  charity 
but  no  truths  of  faith,  is  like  one  walking  in  a  garden,  at  night, 
who  plucks  fruit  from  the  trees,  not  knowing  whether  in  ita  use  it 
is  good  or  bad  fruit.  As  the  truths  of  faith  not  only  illuminate 
charity  but  also  determine  its  quality,  as  before  said,  it  follows 
that  charity  without  the  truths  of  fiiith  is  like  fruit  without 
juice,  like  a  dried-up  fig,  or  like  a  grape  after  the  wine  has  been 
pressed  out  of  it.  As  truths  nourish  faith,  as  has  also  been  said, 
it  follows  that  if  charity  is  without  truths  of  faith,  it  receives 
no  nourishment  except  such  as  a  man  gets  from  eating  burnt 
bread  and  drinking  unclean  water  from  some  stagnant  pond. 
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IX. 

THERE   IS   ▲  TRUE   FAITH,  A  SPURIOUS   FAITH   AND   A 

HYPOCRITICAL   FAITH. 

378.  From  its  cradle  the  Christian  church  began  to  i)e  in- 
fested and  divided  by  schisms  and  heresies,  and  in  the  course 
of  time  to  be  torn  and  mutilated  almost  like  i^'hat  is  said, 

Of  the  man  who  went  down  from  Jerusalem  to  Jericho,  and  was  sur- 
rounded by  thieves,  who  stripped  him  and  beat  him  and  then  left  him 
half  dead  {Luke  x.  80). 

From  this  it  has  come  to  pass  as  it  is  written  of  that  church  in 
Daniel: — 

At  last  upon  the  bird  of  abominations  shall  be  desolation  ;  and  aven  to 
the  consummation  and  decision  shall  it  drop  upon  the  devastation  (ix.  27). 

Also  according  to  these  words  of  the  Lord ; — 

Then  shall  the  end  come,  when  ye  shall  see  the  abomination  of  desola- 
tion spoken  of  by  Daniel  the  prophet  (Matt,  xxiv.  14,  15). 

The  lot  of  that  church  may  be  compared  to  that  of  a  vessel 
laden  with  precious  merchandise,  which  immediately  on  leav- 
ing port  is  driven  about  by  storms,  and  a  little  after  is  wrecked 
and  sunk  in  the  sea,  with  its  precious  cargo  partly  destroyed 
by  the  waters,  and  partly  torn  by  fishes.  [2]  That  the  Chris- 
tian church  from  its  infancy  has  been  so  vexed  and  torn  is 
evident  from  ecclesiastical  history,  as  for  example,  even  in  the 
time  of  the  apostles,  by  Simon,  who  was  by  birth  a  Samaritan 
and  by  profession  a  magician  (see  Acts  vjii.  9-20) ;  also  by 
Hymeneus  and  Philetus  (mentioned  by  Paul  in  his  Second 
Epistle  to  Timothy)]  again  by  Nicholas,  from  whom  the  so- 
called  Kicolaitans  took  their  name  (mentioned  in  Apoo.  iL  6, 
and  Acta  vi.  5) ;  and  also  by  Cerinthus.  After  the  time  of  the 
apostles  several  other  sects  arose,  as  the  Marcionites,  the 
Noetians,  the  Valentinians,  the  Encratites,  the  Cataphrygians, 
the  Quarto-Decimans,  the  Alogians,  the  Catharians,  the  Ori- 
genists  or  Adamites,  the  Sabellians,  the  Samosatenes,  the  Mani- 
chaeans,  the  Meletians,  and  finally  the  Arians.  After  them, 
whole  battalions  of  heresiarchs  invaded  the  church,  as  the 
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Donatists,  the  Photiniaiis,  the  Acaiaus  or  Semiarians,  the  Eu- 
nomians,  the  Macedonians,  the  Nestohans,  the  PredeBtinarianB, 
the  Papists,  the  Zwinglians,  the  Anabaptists,  the  Bchwenok- 
feldians,  the  Synergists,  the  Socinians,  the  Anti-Trinitarians, 
the  Quakers,  the  Moravians,  and  many  more.  Finally  Luther, 
Melancthon,  and  Calvin  prevailed  over  all  these,  and  their  dog- 
mas have  predominated  to  this  day.  [3]  The  causes  of  so 
many  divisions  and  sex)arations  in  the  church  are  chiefly  three : 
First,  The  Divine  trinity  has  not  been  understood;  Secondy 
There  has  been  no  right  knowledge  of  the  Lord;  Thirds  The 
passion  of  the  cross  has  been  taken  for  redemption  itself. .  So 
long  as  these  three  things,  which  are  the  very  essentials  of  faith, 
and  from  which  the  church  exists  and  is  called  the  church,  are 
not  understood,  it  must  needs  be  that  all  things  pertaining  to 
the  church  will  be  turned  aside  out  of  their  true  course,  and 
finally  into  the  opposite  course,  and  the  church  will  still  believe 
that  it  holds  to  a  true  faith  in  God  and  faith  in  all  the  truths 
relating  to  God ;  and  in  this  state  they  are  like  persons  who 
oover  tiieir  eyes  with  their  skirts,  and  fancy  themselves  to  be 
walking  in  a  straight  line,  and  yet  are  departing  from  it  step 
by  step,  and  at  length  go  in  the  opposite  direction  where  there 
is  a  cavern  into  which  they  falL  But  the  man  of  the  church 
can  be  brought  back  from  his  wandering  into  the  way  of  truth, 
only  by  learning  what  true  faith  is,  what  spurious  faith  is,  and 
what  hypocritical  faith  is.    Therefore  it  shall  be  shown: — 

(1)  That  true  faith  is  the  one  only  faith,  which  is  a  faith  in 
the  Lord  God  the  Saviour  Jesus  Christ,  and  this  is  held  by 
those  who  believe  Him  to  be  the  Son  of  God,  the  God  of  hea- 
ven and  earth,  and  one  with  the  Father. 

(2)  Spurious  faith  is  all  faith  that  departs  from  the  true 
iaith,  which  is  the  one  only  faith,  and  this  is  the  faith  that  is 
held  by  those  who  climb  up  some  other  way,  and  regard  the 
Lord  not  as  God,  but  as  a  mere  man. 

(3)  Hypocritical  faith  is  no  faith. 

379.  (1)  True  faith  is  the  one  only  faithy  which  is  a  faith 
in  the  Lord  God  the  Saviour  Jesus  Christ,  and  this  is  held  by 
those  who  believe  Him  to  be  the  Son  of  God,  the  God  of  heaven 
and  earthy  and  one  with  the  Father.  True  faith  is  the  one  only 
faith,  because  faith  is  truth;  and  truth  cannot  be  broken  or  otit 
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into  fiagsoents,  with  one  part  tending  to  the  left  and  anothei 
to  the  right,  and  the  truth  ol  it  still  remain.  In  a  general  aense 
faith  eonsists  of  innumerable  truths,  for  it  is  the  complex  of 
them;  but  these  innumerable  truths  oonatitutei  as  it  were,  a  sin« 
gle  body,  and  in  that  body  there  are  truths  that  form  its  mem* 
bers,  some  forming  the  members  that  depend  cm  the  chest,  as 
the  arms  and  hands,  and  others  those  that  depend  (m  the  loins, 
as  the  legs  and  feet;  while  interior  truths  form  the  head,  and 
the  truths  first  proceeding  from  them  form  the  sensories  located 
in  the  faoe.  Interior  truths  form  the  head  because  interior 
means  the  same  as  higher;  for  in  the  spiritual  world  whatever 
is  interior  is  also  higher.  This  is  true  of  the  three  heavens 
there.  Of  that  body  and  of  all  its  members,  the  Lord  God  the 
Saviour  is  the  soul  and  life;  and  this  is  why  the  church  was 
called  by  Paul  ^the  body  of  Christ,"  the  men  of  the  church, 
according  to  their  states  of  charity  and  faith,  constituting  its 
members.  That  the  true  faith  is  the  one  only  faith,  Paul  also 
teaches  thus : — 

Theie  is  one  body  and  one  ttfirit^  one  Lord,  one  faith,  one  baptism,  one 
God ;  and  He  gave  some  for  the  work  of  the  ministry,  for  the  edifying  of 
the  body  of  Christ ;  till  we  all  come  into  the  uni^  of  the  faith,  and  of  the 
knowledge  of  the  Son  of  God,  and  into  the  perfect  man,  into  the  measure 
of  the  stature  of  the  fulness  of  Christ  {Eph.  iv.  4-18). 

[2]  That  the  true  faith,  which  is  the  one  only  faiUi,  is  a  faith 
in  the  Lord  God  the  Saviour  Jesus  Christ,  has  been  fully  shown 
above  (n.  337-339).  But  those  who  believe  the  Lord  to  be  the 
Son  of  God  also  have  the  true  faith,  because  such  believe  Him 
to  be  God,  and  unless  faith  is  faith  in  Grod  it  is  no  faith.  That 
of  all  the  truths  that  enter  into  faith  and  form  it,  this  is  the 
first,  is  evident  from  the  Lord's  woids  to  Peter: — 

Peter  said.  Thou  art  the  Christ,  the  Son  of  the  Ifvhig  God,  and  lesos 
answered^  Blessed  art  thou,  Simon  Barjona,  and  I  say  also  onto  thee, 
upon  this  rock  I  will  build  My  churchy  and  the  gates  of  hell  shall  notpre« 
Tail  against  it  (Matt.  xvi.  10-lS). 

By  "TocV*  here  and  elsewhere  in  the  Word,  the  Lord  in  respect 
to  Divine  truth  is  meant,  and  also  Divine  truth  from  the  Lord. 
That  this  truth  is  the  first  truth  and  is  like  a  diadem  on  the 
head  and  a  scepter  in  the  hand  of  the  body  of  Christ,  is  evident 
from  the  Lord's  saying,  that  upon  that  rock  He  would  build 
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His  chtircby  and  the  gatea  of  hell  shonild  not  prevail  agpainst  it 
That  this  is  the  first  thing  in  faith,  is  also  evident  from  these 
words  in  John : — 

Whosoever  shall  confess  that  Jesus  is  the  Son  of  God,  God  dwelleth  m 
hun  and  he  in  God  (1  ISipisfle  iy.  16). 

[3]  Besides  this  characteristic  of  being  in  the  true  faith,  which 
is  the  one  only  faith,  there  is  another,  whieh  is  to  believe  that 
the  Lord  is  the  God  of  heaven  and  earth.  This  follows  from 
the  former,  that  He  is  the  Son  of  God)  also  from  the  follow- 
ing:— 

That  in  Him  dweUetfa  all  the  fUhiefli  of  Dirinlly  {Q<^  iL  0) ; 
That  He  is  the  God  of  heaven  and  earth  {^iOi,  xxviii.  18) ; 
That  all  that  the  Father  hath  is  His  (John,  iii.  85 ;  xvi.  15). 

A  third  proof  thafc  those  who  believe  in  the  Lord  are  interiorlj 
in  faith  in  Him,  thus  in  the  true  faith,  whieh  is  the  one  only 
faith,  is  their  believing  the  Lord  to  be  one  with  God  the  Father. 
That  He  is  one  with  God  the  Father,  and  that  He  is  the  Father 
Himself  in  the  Human,  has  been  fully  shown  in  the  chapter  on 
the  Lord  and  Kedemption,  and  is  plainly  evident  from  the 
words  of  the  Lord  Himself: — 

That  the  Father  and  He  are  one  (John  z.  80) ; 

That  the  Father  is  in  Him  and  He  in  the  Father  {John  z.  8d ;  xiv.  10, 

n); 

That  He  said  to  His  disoipleei  that  henceforth  they  had  seen  and  kikoim 
the  Father ;  and  He  looked  at  Philip  and  said,  that  he  then  saw  and 
knew  the  Father  (/o/^n  ziv.  7-10). 

[4]  These  three  are  distinguishing  evidences  that  men  have 
faith  in  the  Lord,  and  thus  the  true  faith^  which  is  the  one 
only  faith;  for  not  all  who  approach  the  Lord  have  faith  in 
Him ;  for  true  faith  is  both  internal  and  external ;  and  those 
who  poness  these  three  precious  things  of  faith  are  in  both  its 
intenialB  and  its  externals ;  so  that  it  is  not  only  a  treasure  in 
their  hearts,  but  also  a  jewel  in  their  mouths.  It  is  otherwise 
with  those  who  do  not  acknowledge  the  Lord  as  the  God  of 
heaven  and  earth,  and  as  one  with  the  Father.  Such  look  in* 
teriorly  to  other  gods  also  who  possess  like  power,  although 
this  power  is  to  be  exercised  by  the  Son,  either  vicariously  or 
as  one  who  on  account  of  redemption  is  worthy  to  leign  6ver 
81 
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those  whom  He  has  redeemed.  But  these  break  the  true  faith 
in  pieces  by  dividing  the  unity  of  God,  and  when  this  is  done, 
there  is  no  longer  any  faith,  but  only  the  ghost  of  it,  which 
when  seen  naturally  looks  like  some  image  of  it,  but  seen  spir- 
itually, becomes  a  chimera.  Who  can  deny  that  the  true  faith 
is  faith  in  one  God,  who  is  the  God  of  heaven  and  earth,  con- 
sequently, a  faith  in  God  the  Father^in  a  human  form,  that  is, 
in  the  Eord  ?  [5]  These  three  marks,  testimonies,  and  indica- 
tions, that  faith  in  the  Lord  is  faith  itself,  are  like  the  touch- 
stones whereby  gold  and  silver  are  known ;  or  they  are  like 
stones  or  fingerposts  by  the  wayside,  pointing  the  way  to  the 
temple  where  the  one  and  true  God  is  worshiped;  or  they  are 
like  lights  on  rocks  in  the  sea,  whereby  those  who  are  sailing 
at  night  may  know  where  they  are,  and  to  what  quarter  to 
direct  their  shijM.  The  first  characteristic  of  faith,  which  is 
that  the  Lord  is  the  Son  of  the  living  God,  is  like  the  morning 
star  to  all  who  enter  His  ohurch. 

880.  (2)  Spurious  faith  is  all  faith  that  departs  from  ths 
true  faithf  which  is  the  one  only  faith,  and  this  is  the  faith 
that  is  held  by  those  who  climb  up  some  other  way,  and  regard 
the  Lord  not  as  Ood  but  as  a  mere  man.  That  spurious  faith 
is  all  faith  that  departs  from  the  true  faith,  which  is  the 
one  only  faith,  is  self-evident ;  for  if  the  one  only  faith  is  the 
truth,  it  follows  that  what  departs  from  it  is  not  truth.  Every 
good  and  truth  of  the  church  is  propagated  by  the  marriage 
of  the  Lord  and  the  church ;  thus  eveiything  that  is  essentially 
charity  and  that  is  essentially  faith  is  from  that  marriage ;  and 
on  the  other  hand,  whatever  of  charity  and  faith  is  not  from 
that  miarriage,  is  not  from  a  legitimate  but  an  illegitimate  bed, 
thus  from  a  polygamic  bed  or  marriage,  or  from  adultery.  All 
faith  that  acknowledges  the  Lord  but  adopts  the  falsities  of 
heresy  is  from  a  polygamic  bed,  and  the  faith  that  acknowl- 
edges three  Lords  of  one  church  is  from  adulteiy.  For  this 
may  be  likened  to  a  harlot  or  a  woman  married  to  one  num 
and  spending  her  nights  with  two  others,  calling  each  one  her 
husband  while  sleeping  with  him.  Therefore  such  faith  is 
called  spurious ;  and  in  many  places  the  Lord  calls  those  hold* 
ing  such  a  faith  ^*  adulterers,"  and  they  are  also  meant  by 
^thieves  and  robbers"  in  John:-^ 
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Verily  I  say  unto  you,  he  that  entereth  not  by  the  door  into  the  fiheep- 
fold,  but  cllmbeth  up  some  other  way,  the  same  is  a  thief  and  a  robber ; 
I  am  the  door ;  by  Me  if  any  man  enter  in,  he  shall  be  saved  (z.  1,  9). 

Entering  into  the  sheepf old  is  entering  into  the  church,  and 
also  into  heaven.  It  is  entering  also  into  heaven  because  hea- 
ven and  the  church  make  one,  and  nothing  makes  heaven  except 
the  church  that  is  in  it ;  consequently  as  th<e  Lord  is  the  bride- 
groom and  husband  of  the  church,  so  is  He  also  the  bridegroom 
and  husband  of  heaven.  [2]  It  may  be  inquired  into  and  may  be 
known  whether  faith  is  a  legitimate  or  a  spurious  ofbpring  by 
the  three  indications  mentioned  above,  namely,  acknowledg- 
ment of  the  Lord  as  the  Son  of  God,  acknowledgment  of  Him 
as  the  God  of  heaven  and  earth,  and  acknowledgment  that  He 
is  one  with  the  Father.  Therefore,  so  far  as  any  faith  depaits 
from  these  its  essentials,  it  is  spurious.  Faith  is  both  spurious 
and  adulterous  with  those  who  regard  the  Lord  not  as  God  but 
merely  as  a  man.  The  truth  of  this  is  very  evident  from  the 
two  abominable  heresies,  Arianism  and  Socinianism,  which  have 
been  anathematized  in  and  excommunicated  from  the  Christian 
church,  and  this  because  they  deny  the  Lord's  Divinity,  and 
climb  up  some  other  way.  But  I  fear  that  those  abominations 
lie  concealed  at  this  day  in  the  general  spirit  of  the  men  of  the 
church.  It  is  remarkable  that  the  more  any  one  deems  himself 
to  be  superior  to  others  in  learning  and  judgment,  the  more 
prone  he  is  to  seize  upon  and  appropriate  to  himself  the  idea 
that  the  Lord  is  a  man  and  not  God,  and  that  because  He  is  a 
man  He  cannot  be  God;  and  whoever  appropriates, to  himself 
these  ideas,  introduces  himself  into  companionship  with  Arians 
and  Socinians,  who  in  the  spiritual  world  are  in  hell.  [3]  Such 
is  the  general  spirit  of  the  men  of  the  church  at  the  present 
day,  because  with  every  man  there  is  an  associate  spirit;  for 
without  this  man  would  be  unable  to  think  analytically,  ration-* 
ally,  and  spiritually,  and*thus  would  not  be  a  man  but  a  brute. 
Moreover,  every  man  attaches  to  himself  a  spirit  in'  harmony 
with  the  affection  of  his  own  will  and  consequent  perception 
of  his  understanding.  To  the  man  who  introduces  himself  into 
good  affections  by  means  of  truths  from  the  Word  and  a  life 
according  to  them,  an  angel  from  heaven  is  adjoined ;  while  he 
who  introduces  himself  into  evil  affections  by  the  confirmation 


484  THE  TKUE  CHBX8TIAN  BEUOION         [Chat.  VI. 

of  falsitieB  and  a  wicked  life  adjoins  himself  to  a  spirit  from 
hell,  and  when  this  is  done  the  man  enters  more  and  more,  as 
it  were,  into  fraternity  with  satans,  and  confirms  himself  more 
and  more  in  falsities  contrary  to  the  truths  in  the  Word,  and 
in  Arian  and  Socinian  abominations  a^^ainst  the  Lord.  This  is 
because  no  satan  can  bear  to  hear  any  truth  from  the  Word  or 
to  hear  Jesus  named ;  and  if  they  hear  these  they  become  like 
furies,  and  run  about  and  blaspheme;  and  then  if  light  from 
heaven  flows  in  they  throw  themselves  headlong  into  caverns 
and  into  their  own  thick  darkness,  in  which  there  is  light  to 
them,  as  there  is  to  owls  in  the  dark,  or  to  cats  in  oellaxs  watch- 
ing  for  mice.  Such  do  all  those  become  after  death,  who  in 
heart  and  faith  deny  the  Divinity  of  the  Lord  and  the  holiness 
of  the  Word.  Their  internal  man  is  of  this  nature,  however 
much  the  external  may  play  the  mimic  and  &ign  to  be  Chris* 
tian.  That  this  is  true  I  know,  because  I  have  seen  and  heard 
it.  W  Of  all  who  honor  the  Lord  as  the  Eedeemer  and  Sav« 
iour  with  the  mouth  and  lips  only,  while  in  heart  and  spirit 
they  regard  Him  as  a  mere  man,  it  may  be  said,  when  they  are 
speaking  of  these  things  and  teaching  them,  that  their  cheeks 
are  like  a  bag  of  honey,  and  their  heart. like  a  bag  of  gall;  their 
words  are  like  cakes  of  sugar,  while  their  thou^^its  are  like 
emulsions  of  aconite ;  they  are  also  like  rolls  of  pastry  contain* 
ing  snakes.  If  such  persons  are  priests,  they  are  like  pirates 
on  the  sea  who  hoist  the  flag  of  a  peaceful  nation,  but  when  a 
ship  sailing  near  hails  them  as  friends,  they  raise  a  piratical 
flag  in  place  of  the  other,  seize  the  ship,  and  carry  away  those 
on  board  into  captivity.  They  are  also  like  serpents  of  the  tree 
of  the  knowledge  of  good  and  evil,  that  approach  like  angels  of 
light,  carrying  in  their  hands  apples  from  that  tree  painted 
with  golden  colors,  as  if  pliu^Led  from  the  tree  of  li£e$  aad  they 
offer  them,  saying: — 

Grod  doth  know  that  in  the  day  ye  eat  thereof,  then  your  eyes  shall  be 
opened,  and  ye  shall  be  as  God,  Imowing  good  and  evil  {Gen,  iil.  5). 

And  when  these  have  eaten,  they  follow  the  serpent  into  the 
lower  world,  and  there  they  dwell  together.  Kound  about  that 
world  are  the  satans  who  have  eaten  of  the  apples  of  AriQ9  and 
Bocinus.    Such  as  these  afe  meant  also  by  the  man, 
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Who  came  to  the  mairia^B  without  a  wedding  garment,  and  was  cart 
into  outer  darkneaB  {MaU.  rxii.  11-18) ; 

<<the  wedding  garment"  meaning  faith  in  the  Lord  as  tfa«  Son 
of  God,  the  God  of  heaven  and  earth,  and  one  with  the  Father. 
Those  who  honor  the  Lord  with  the  mouth  and  lips  only,  btxt 
in  heart  and  spirit  regard  Him  as  a  mere  man,  if  ^ey  declare 
their  thoughts  and  persuade  others,  are  spiritual  murderers^  and 
the  worst  of  them  are  spiritual  cannibals;  for  a  man^s  life  is 
from  lore  to  the  Lord  and  faith  in  Him ;  and  if  this  essential 
element  of  faith  and  lore,  that  the  Lord  is  Ood'^Man  and  Man- 
God,  is  taken  away,  man^s  life  becomes  death;  thus  in  this  way 
man  is  killed  and  devoured  as  a  kid  by  a  wolf. 

381.  (8)  Hypocritical  faith  is  no  faith,  Kan  becomes  a 
hypocrite  when  he  thinks  much  about  himself  and  places  him- 
self before  others,  for  thereby  he  directs  his  mind's  thoughts 
and  affections  to  his  body,  immerses  them  in  it,  and  unites 
them  with  its  senses.  He  thus  becomes  a  natural,  sensual,  and 
corporeal  man,  and  then  his  mind  cannot  h6  withdrawn  f^om 
the  flesh  to  which  it  adheres,  and  be  raised  to  God,  and  cannot 
see  anything  of  God  in  the  light  of  heaven,  that  is,  anything 
spiritual.  And  because  he  is  a  carnal  man,  the  spiritual  things 
that  enter  (that  is,  through  his  hearing  into  his  understand- 
ing), seem  to  him  only  like  something  spectral,  or  like  down 
floating  in  the  air,  or  like  flies  about  the  head  of  a  running  and 
sweating  horse;  therefore  in  heart  he  ridicules  them.  For  it 
is  well  known  that  the  natural  man  looks  upon  what  pertains 
to  the  spirit,  that  is,  spiritual  things,  as  hallucinations.  [2] 
Among  natural  men  the  hypocrite  is  the  lowest  natural  for  he 
is  sensual,  since  his  mind  is  closely  bound  to  his  bodily  senses, 
and  therefore  he  has  no  love  for  seeing  anything  but  what  his 
senses  suggest;  and  as  the  senses  are  in  nature,  they  compel 
the  mind  to  think  from  nature  about  everything,  and  so  in  that 
way  about  everything  pertaining  to  faith*  If  this  hjrpocrite 
becomes  a  preacher,  he  retains  in  his  memory  such  things  as 
he  had  heard  about  faith  during  his  childhood  and  youth;  but 
as  there  is  nothing  spiritual  inwardly  in  these  things  but  Only 
what  is  natural,  when  he  presents  them  to  a  congregation  they 
are  nothing  but  lifeless  words.  They  sound  as  if  they  had  life 
because  of  the  delight  of  the  love  of  self  and  the  world  which 
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makes  them  ring  according  to  the  eloquence  of  the  speaker, 
and  soothe  the  ear  almost  like  the  harmony  of  a  song.  [3] 
When  a  hypocritical  preacher  returns  home  aiter  his  sermon, 
he  laughs  at  everything  that  he  has  set  forth  before  his  con- 
gregation about  faith- or  from  the  Word,  and  perhaps  says  to 
himself,  <'I  have  cast  my  net  into  the  lake  and  have  caught 
flat-fish  and  shelL-fish,'^  for  such  do  all  who  are  in  true  faith 
appear  to  his  fancy.  A  hypocrite  is  like  a  sculptured  image 
with  a  double  head,  one  head  within  the  other,  the  internal 
head  connected  with  the  trunk  or  body,  while  the  external, 
which  rotates  about  the  internal,  is  painted  on  its  front  side 
in  proper  colors  like  a  human  face,  much  like  the  wooden 
heads  displayed  at  the  shops  of  hair-dressers.  He  is  also  like 
a  boat,  which  the  sailor,  by  proper  management  of  the  sail,  can 
direct  as  he  pleases,  either  with  the  wind  or  against  it;  his 
trimming  his  sail  is  his  favoring  every  one  who  contributes  to 
his  indulgence  in  the  delights  of  the  flesh  and  its  senses.  W 
Hypociitical  ministers  are  finished  comedians,  mimics,  and 
players,  who  can  personate  kings,  leaders,  primates,  and  bish- 
ops, and  as  soon  as  they  have  doffed  their  theatrical  robes, 
visit  brothels  and  consort  with  harlots.  They  are  also  like  a 
door  hung  upon  a  round  hinge  that  can  open  either  way ;  their 
mind  is  such  because  it  can  be  opened  either  hell  ward  or  heav- 
enwardy  and  when  opened  to  one  it  is  dosed  to  the  other;  for, 
what  is  wonderful,  when  they  are  ministering  in  holy  things 
and  teaching  truths  from  the  Word,  they  do  not  know  other- 
wise than  that  they  believe  in  them,  for  the  door  is  then  closed 
toward  hell;  but  the  moment  they  return  home  they  believe 
nothing,  for  the  door  is  then  closed  toward  heaven.  [5]  Among 
consummate  hypocrites  there  is  an  interior  enmity  against 
truly  spiritual  men,  for  it  is  like  that  of  satans  against  the  an- 
gels of  heaven.  They  are  unconscious  of  this  while  they  are 
living  in  the  world,  but  it  manifests  itself  after  death,  when 
their  external,  by  means  of  which  they  assumed  the  appear- 
ance of  spiritual  men,  is  taken  away,  for  it  is  their  internal 
man  that  is  thus  satanic.  But  I  will  tell  how  spiritual  hypo- 
crites,  who  are  such  as  walk 

In  8heep*8  clothing,  but  hiwardly  they  are  ravening  wolves  {MaU,  viL 
16), 
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appear  to  the  angels  of  heaven.  They  appear  like  soothsayers 
walking  on  the  palms  of  their  hands  and  praying,  while  &om 
the  heart  they  are  ciying  with  their  lips  to  demons  and  kiss- 
ing them,  but  by  clapping  their  shoes  together  in  the  air  they 
make  a  noise  to  (rod.  But  when  they  stand  on  their  feet  their 
eyes  look  like  leopards'  eyes,  they  step  like  wolves,  their  mouths 
are  fox-like,  their  teeth  like  those  of  a  orocodilei  and  as  to  faith 
they  are  like  vultures. 


X. 

WITH  TWK  EVIL   THBRE   IS   NO   li^AITH. 

382.  The  evil  are  all  who  deny  that  the  world  was  created 
by  God,  and  thus  deny  God,  for  they  are  naturalistic  atheists. 
All  such  are  evil  because  all  good,  which  is  not  only  naturally 
but  also  spiritually  good,  is  from  God ;  consequently  those  who 
deny  God  will  not  and  therefore  cannot  receive  good  from  any 
other  source  than  what  is  their  own ;  and  what  is  man's  own 
is  the  lust  of  his  flesh ;  and  whatever  proceeds  from  that  is 
spiritually  evil,  however  good  it  may  seem  naturally.  Such 
are  evil  in  theory ;  while  those  who  have  no  regard  for  the  Di- 
vine commandments  (which  are  exhibited  in  a  summary  in  the 
Decalogue),  and  live  like  outlaws,  are  practically  evil  Such 
are  also  deniers  of  Grod  in  heart  (although  many  of  them  con- 
fess Him  with  their  lips),  for  the  reason  that  God  and  His  com- 
mandments make  one;  and  this  is  why  the  ten  commandments 
are  called, 

Jehovah  there  {Num,  x.  36,  36 ;  P«.  cxxxii.  7,  8). 

But  to  make  it  still  clearer  that  the  evil  have  no  faith,  let  us 
from  the  two  following  propositions  draw  a  conclusion : — 

(1)  The  evil  have  no  faith,  siaoe  evil  belongs  to  hell  and 
faith  to  heaven. 

(2)  All  those  in  Christendom  who  reject  the  Lord  and  the 
Word  have  no  faith,  although  they  live  morally,  and  even 
speak,  teach,  and  write  rationally  about  faith. 

Bat  of  these  points  separately. 
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383.  (1)  The  evil  have  no  faUhj  smee  evil  heUmga  to  hell  and 
faith  to  heaven.  EtH  belongs  to  hell,  beoaiue  all  efyil  is  from 
liell;  faith  belongs  to  heayen,  beoanae  all  truth  that  pertains  to 
faith  is  from  heaven.  So  long  as  man  is  Uying  in  the  world  he 
is  kept  and  walks  midway  between  heaven  and  hell,  and  there 
he  is  in  spiritual  equilibrium,  which  is  his  freedom  of  choice. 
Hell  is  under  bis  feet  and  heaven  above  his  head ;  and  wha4>- 
ever  comes  up  from  hell  is  evil  and  false,  while  whatever  comes 
down  from  heaven  is  good  and  true.  Because  man  is  midway 
between  these  two  oppositee,  and  at  the  same  time  in  spiritual 
equilibrium,  he  is  able  to  choose,  adopt,  and  appropriate  to 
himself  from  freedom  either  the  one  or  the  other.  If  he 
chooses  evil  and  falsity  he  connects  himself  with  hell;  if  he 
chooses  good  and  truth  he  connects  himself  with  heaven. 
From  this  it  is  clear  not  only  that  evil  belongs  to  hell  and  faith 
to  heaven,  but  also  that  the  two  cannot  be  together  in  the 
same  subject^  that  is,  the  same  man.  For  if  they  were  to- 
gether, the  man  would  be  drawn  in  different  directions,  as  if 
two  ropes  were  tied  around  him  and  he  were  drawn  upward  by 
one  and  downward  by  the  other;  and  so  he  would  become  like 
a  thing  suspended  in  the  air.  Or  he  would  be  as  one  flying 
like  a  blackbird,  now  upward  and  now  downward,  in  the  for- 
mer case  adoring  God,  in  the  latter  the  deviL  Any  one  sees 
that  this  is  profanation. 

That  no  man  can  serve  two  maaters,  but  will  rather  hate  the  one. and 
lore  the  other,  the  liord  teaches  in  MM,  (vi.  24). 

That  where  evil  Is  there  is  no  faith,  may  be  illustrated  by  vari- 
ous comparisons,  such  as  the  following :  Evil  is  like  fire  (in- 
fernal fire  is  nothing  but  love  of  evil),  and  it  consumes  faith 
like  stubble,  reducing  it  and  all  that  pertains  to  it  to  ashes. 
Evil  dwells  in  darkness  and  faith  in  light ;  and  evil  by  means 
of  falsities  extinguishes  fiaith,  as  darkness  extinguishes  light. 
Evil  is  black  like  ink,  while  faith  is  white  like  snow,  and  clear 
like  water ;  and  evil  blackens  faith,  as  ink  does  snow  or  water. 
Moreover,  evil  and  the  truth  of  faith  can  be  joined  together 
only  as  what  is  fetid  may  be  mixed  with  what  is  fragrant^  or 
urine  with  flavorons  wine ;  nor  can  the  two  exist  together  ex- 
cept as  a  noisome  corpse  in  the  same  bed  with  a  living  man ; 
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and  they  ean  no  more  dwell  together  than  a  volf  can  dwell  in 
a  sheepf old,  a  hawk  in  a  doyecote,  or  a  fox  in  a  henhouse. 

384.  (2)  Those  in  Christendom  who  r^9c$  the  Lord  and  the 
Word  have  rw  faith^  although  they  live  mora^lj/,  and  even  speak, 
teoAihy  and  write  rationallt/  a^bout  faith.  This  follows  as  a  con- 
clusion from  all  that  precedes ;  for  it  has  been  shown  that  the 
true  and  only  faith  is  faith  in  the  Lord  and  from  the  Lord,  and 
that  a  faith  that  is  not  a  faith  in  and  from  Him,  is  not  a  spir- 
itual but  a  natural  faith,  and  merely  natural  faith  has  not  the 
esaenee  of  faith  in  it.  Moreover,  faith  is  from  the  Word ;  it  ij9 
from  no  other  source,  since  the  Word  is  from  the  Lord,  and 
consequently  the  Lord  Himself  is  in  the  Word.  Therefore  He 
says, 

That  He  is  the  Word  {John  i.  1,  2). 

From  this  it  follows  that  those  who  reject  the  Word^  reject  the 
Lord  also,  for  these  cohere  as  one ;  also  that  those  who  reject 
either  of  these  also  reject  the  church,  since  the  church  is  {com, 
the  Lord  through  the  Word ;  and  furthermore,  that  those  who 
reject  the  church  are  outside  of  heaven,  since  the  church  in- 
troduces into  heaven;  and  those  who  are  outside  of  heaven 
are  among  the  damned,  and  these  have  uo  faith*  Those  who 
reject  the  Lord  and  the  Word  have  no  faith,  although  they 
live  morally,  aad  even  speak,  teach,  and  write  rationally  about 
faith,  for  the  reason  that  such  have  no  moral-spiritual  life,  but 
only  a  natural  life,  and  no  rational-spiritual  mind,  but  only  a 
natural  mind ;  and  merely  natural  morality  and  rationality  are 
in  themselves  dead ;  therefore  as  dead  men  there  is  no  faith  in 
them.  A  man  who  is  merely  natural  and  in  regard  to  faith  is 
dead  may  indeed  talk  and  teach  about  faith,  charity,  and  God, 
but  not  from  faith,  charity,  and  GKxl.  That  those  alone  have 
faith  who  believe  in  the  Lord,  and  that  others  have  not,  is  evi- 
dent from  the  following  passages : — 

He  that  beUeveth  on  the  Son  is  not  judged ;  b<U  be  that  belieyeth  not 
hath  been  judged  already,  because  he  hath  not  believed  in  the  name  of 
the  only  begotten  Son  of  God  (John  iii.  18). 

He  that  belieyeth  in  the  Son  hath  eternal  life  ;  bnt  he  that  believeth 
not  the  Son  shall  not  see  Uf e ;  but  the  anger  of  Ood  abideth  ooa  him  (JoAa 
iii.  66). 
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Jesus  said,  When  the  Spirit  of  truth  is  come,  He  will  reprove  the  world 
of  sin,  because  they  believe  not  on  Me  (John  xvL  8,  9) ; 

and  to  the  Jews  He  said : — 

Except  ye  believe  that  I  am,  ye  shall  die  in  your  sins  {John  viiL  24). 

Therefore  David  says : — 

I  will  declare  the  decree  ;  Jehovah  said  unto  Me,  Thou  art  My  Son  ; 
this  day  have  I  begotten  Thee.  Kiss  the  Son,  lest  He  be  angry  and  ye 
perish  in  the  way.  Blessed  are  all  they  that  put  their  trust  in  Him  (P«. 
ii.  7, 12). 

That  in  the  consummation  of  the  age,  which  is  the  last  time  of 
the  church,  there  will  be  no  faith,  because  there  will  be  no  faith 
in  the  Lord  as  the  Son  of  God,  the  God  of  heaven  and  earth, 
and  one  with  the  Father,  the  Lord  foretells  in  the  Gospels,  say- 
ing, 

That  there  shall  then  be  an  abomination  of  desolation,  and  tribulation 
such  as  hath  not  been  nor  ever  shall  be,  and  that  the  sun  shall  be  dark- 
ened, and  the  moon  shall  not  give  her  light,  and  the  stars  shall  fall  from 
heaven  {Matt,  zxiv.  16,  21,  29). 

And  in  the  Apocalypse, 

That  Satan,  loosed  out  of  his  prison,  shall  go  out  to  deceive  the  na- 
tions which  are  in  the  four  quarters  of  the  earth,  the  number  of  whom  is 
as  the  sand  of  the  sea  (xx.  7,  8). 

And  because  the  Lord  foresaw  this,  He  also  said : — 

Howbeit,  when  the  Son  of  man  cometh  shall  He  find  faith  on  the  earth  ? 
{Luke  xviii.  8). 

385.  The  following  Memorable  Eelations  shall  be  added. 
First:— 

An  angel  once  said  to  me,  "  If  you  wish  to  see  clearly  what 
faith  is  and  what  charity  is,  and  thus  what  faith  separate 
from  charity  is,  and  what  it  is  when  conjoined  with  charity , 
I  will  make  it  very  dear  to  you." 

I  answered,  "Make  it  clear," 

He  said,  "Instead  of  faith  and  charity,  think  of  light  and 
heat,  and  you  will  see  clearly.  Faith  in  its  essence  is  the  truth 
of  wisdom,  and  charity  in  its  essence  is  the  affection  of  love; 
and  in  heaven  the  truth  of  wisdom  is  light  and  the  affection  of 
love  is  heat.  The  light  and  heat  in  which  angels  live  are  in 
essence  nothing  else.    From  this  you  can  see  clearly  what  faith 
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is  when  separated  from  charity  and  what  faith  is  when  con- 
joiaed  with  charity.  Faith  separated  from  charity  is  like  the 
light  of  winter,  and  faith  conjoined  with  charity  is  like  the 
light  of  spring.  Wintry  light,  which  is  light  separate  from 
heat,  becanse  it  is  joined  with  cold,  wholly  strips  the  trees  of 
their  leaves,  kills  the  grass,  hardens  the  earth,  and  freezes  the 
waters.  But  the  light  of  spring,  which  is  light  joined  with 
heat,  causes  the  trees  to  put  forth  leaves,  and  then  flowers,  and 
finally  frait ;  it  so  opens  and  softens  the  earth  that  it  may  bring 
forth  grasses,  herbs,  flowers,  and  it  so  melts  the  ice  that  the 
waters  flow  from  their  fountains.  [2]  It  is  precisely  the  same 
with  faith  and  charity.  Faith  when  separated  from  charity 
makes  all  things  dead,  while  faith  joined  with  charity  makes 
all  things  alive.  This  making  alive  and  making  dead  can  be 
seen  to  the  life  in  our  spiritual  world,  because  here  faith  is 
light  and  charity  is  heat.  Where  faith  is  joined  with  charity, 
there  are  paradisal  gardens,- flower-beds,  and  grass-plots  with  a 
native  charm  according  to  that  conjunction.  But  where  faith 
is  separated  from  charity,  there  is  not  even  grass,  and  where 
there  is  any  green  it  is  from  briers  and  thorns.'' 

Not  far  from  us  at  this  time  were  some  clergymen,  whom  the 
angel  called  justifiers  and  sanctifiers  of  men  by  faith  alone,  and 
also  dealers  in  mysteries.  To  these  we  said  the  same  things, 
and  made  them  so  clear  that  they  saw  their  truth;  but  when 
we  asked  them  if  it  was  not  so,  they  turned  away  and  said, 
"We  did  not  hear  you."  We  then  shouted  to  them,  saying, 
<<Then  hear  us  yet  again."  But  they  put  both  hands  to  their 
ears'  and  called  out,  "We  do  not  wish  to  hear  you." 

[3]  After  hearing  this  I  talked  with  the  angel  about  faith 
alone,  saying  that  it  had  been  granted  me  to  know  by  living 
experience  that  that  faith  is  like  the  light  of  winter.  And  I 
told  him  that  for  several  years  spirits  of  various  beliefs  had 
passed  by  me,  and  that  whenever  those  who  separated  faith  . 
from  charity  came  near  me,  such  a  coldaess  invaded  my  feet 
and  gradually  my  loins  and  finally  my  chest,  that  I  hardly 
knew  otherwise  than  that  the  whole  vitality  of  my  body  was 
about  to  become  extinct;  and  indeed  this  would  have  come  to 
pass  if  the  Lord  had  not  djriven  these  spirits  away  and  set  me 
free. 
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To  me  it  seemed  irondetful  that  these  spirits,  as  they  ac- 
knowledgedy  had  in  themselves  no  sense  of  coldness ;  and  I  there- 
fore likened  them  to  fishes  under  ice,  which  hare  no  feeling  of 
cold  bdcanse  their  life  and  their  nature  therefrom  are  essentially 
eold.  It  then  became  clear  that  the  cold  of  these  spirits  ema- 
nated from  the  fatuous  light  of  their  faith,  as  the  fatuous  and 
cold  light  often  seen  by  travellers  arises  from  marshy  and  sul- 
phurous places  in  midwinter  after  sunset. 

Such  spirits  may  be  compared  to  the  icebergs  that  are  torn 
from  tiieir  places  in  the  northern  regions,  and  carried  about  on 
the  ocean,  of  which  I  have  heard  it  said  that  when  they  come  near 
a  ship,  all  who  aM  on  board  begin  to  shiver  withoold.  So  com- 
panies of  spirits  who  are  in  faith  separated  from  charity  may  be 
likened  to  such  icebergs,  or,  if  you  please,  may  be  called  icebergs. 

It  is  well  known  from  the  Word  that  faith  apart  from  charity 
is  dead;  but  I  will  eiLplain  the  cause  of  its  death*  Its  death  is 
from  cold.  It  dies  from  cold  like  a  bird  in  a  severe  winter. 
Ilrst  jts  sight  £ails,  and  at  the  same  time  its  power  to  fly;  and 
then  its  power  to  breathe;  and  finally  it  falls  headlong  from 
the  tree  into  the  snow  and  is  buried. 

SMi  Second  Memorable  Belation: — 

One  morning  on  awaking  from  sleep,  I  saw  two  angels  de- 
scendfaig  from  heaven,  one  from  the  southern  part  of  heaven 
and  one  from  the  eastern,  both  in  chariots  to  which  were  luus 
nessed  white  horses.  The  chariot  in  which  the  angel  from  the 
southern  heaven  rode  shone  like  silver;  while  the  chariot  in 
which  the  angel  from  the  east  rode  shone  like  gold;  and  the 
reins  which  they  held  in  their  hands  gleamed  like  the  flaming 
light  of  the  dawn.  Thus  did  those  two  angels  appear  to  me 
from  afar;  but  when  they  came  near  they  did  not  appear  in 
chariots,  but  in  their  own  angelic  form,  which  is  the  human 
form.  The  one  that  came  from  the  eastern  part  of  heaven  was 
clad  in  a  resplendent  purple  garment,  and  the  one  from  the 
southern  part  of  heaven  in  a  violet-colored  garment.  When 
they  reached  the  lower  regions  beneath  the  heavens,  they  ran 
toward  each  other  as  if  striving  who  should  be  first,  and  em- 
braced and  kissed  each  other. 

I  heard  that  these  two  angels  while  they  lived  in  the  world 
had  been  united  by  an  interior  friendship,  but  that  now  one 
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d'welt  in  the  eaBtem  and  the  other  in  the  southern  heayen.  In 
the  eastern  heaven  axe  those  who  are  in  love  from  the  Lord, 
but  in  the  southern  heaven  those  who  are  in  wisdom  from  the 
Lord* 

When  they  had  talked  awhile  about  the  magnificent  things 
in  their  heavenS;  this  point  arose  in  their  conversation,  whether, 
in  its  essem^  heaven  is  love  or  is  wisdom,  Thej  agreed  at 
once  that  each  belongs  to  the  otiier,  but  thej  questioned  which 
a£  them  wsa  the  source. 

[2]  The-  angel  from  the  heaven  o£  wisdom  asked  the  other, 
^What  is  love?"  And  he  replied  that  love  originating  in  the 
Lord  as  a  sun  is  the  heat  of  life  of  men  and  angels,  and  there- 
fore is  the  esse  of  their  life ;  and  that  the  derivations  of  love 
are  called  affections,  and  through  them  are  produced  percep- 
tions and  thus  thoughts ;  from  which  it  follows  iAi^t  wisd<Hn 
in  its  origin  is  love,  consequently  that  thought  in  its  origin  is 
an  affection  of  that  love ;  and  it  can  be  seen  from  the^e  deriva- 
tions examined  in  their  order  that  thought  is  nothing  but  a 
form  of  affection;  and  the  reason  why  this  is  not  known  is  that 
thoughts  are  in  light,  but  affections  in  heat,  and  therefore  men 
reflect  upon  thoughts,  but  not  upon  affections.  That  thought 
is  nothing  but  a  form  of  the  affection  of  one's  love,  can  be 
made  clear  from  speech,  as  being  merely  a  form  of  sound,  and 
this  likeness  still  further  holds  good  in  that  the  tone  of  the 
voice  corresponds  to  affection,  and  speech  to  thought;  so  that 
it  is  the  affection  that  gives  tone,  and  the  thought  that  speaks. 
This  will  also  become  obvious  if  it  is  asked  whether  anything 
of  speech  remains  if  tone  is  taken  from  it;  and  so,  too,  whether 
anything  of  thought  remains  if  affection  is  taken  froia  it.  From 
this  it  is  dear  that  love  is  the  all  of  wisdom,  consequently 
that  the  essence  of  the  heavens  is  love,  and  their  eidstence 
wisdom;  or  what  is  the  same,  that  the  heavens  have  their  be- 
ing from  the  Divine  love,  and  their  existence  from  the  Divine 
love  through  the  Divine  wisdom ;  therefore,  as  before  said, 
each  belongs  to  the  other. 

[8}  There  was  then  with  me  a  newly  axrivea  spirit,  who, 
hearing  these  remarks,  asked  whether  it  was  tiM  san^  with 
charity  and  faith,  since  charity  belongs  to  affection  and  faith 
to  thought 
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The  angel  replied,  ''It  is  precisely  the  same;  faith  is  noth- 
ing but  the  form  of  charity,  just  as  speech  is  a  form  of  sound. 
Moreover,  faith  is  formed  from  charity,  as  speech  is  formed 
from  sound.  In  heaven  we  know  how  it  is  formed,  but  there 
is  not  time  to  explain  it  now.^' 

He  added,  ''By  faith  I  mean  spiritual  faith,  the  life  and 
spirit  in  which  are  solely  from  the  Lord  through  charity,  for 
(diarity  is  spiritual,  and  it  is  through  charity  that  faith  becomes 
spiritual;  therefore  faith  apart  from  charity  is  a  merely  nat- 
ural faith,  and  such  faith  is  dead,  for  it  is  conjoined  with 
merely  natural  affection,  which  is  nothing  but  lust." 

[4r]  The  angels  spoke  of  these  things  spiritually,  and  spir- 
itual language  embraces  thousands  of  things  which  natural 
language  cannot  express,  and,  what  is  wonderful,  which  can- 
not even  fall  into  the  ideas  of  natural  thought. 

After  this  conversation  the  angels  departed;  and  as  they 
withdrew,  each  to  his  own  heaven,  stars  appeared  about  their 
heads ;  and  when  they  were  some  distance  from  me,  they  again 
appeared,  as  before,  to  be  in  chariots. 

387.  Third  Memorable  Kelation: — 

When  these  two  angels  were  out  of  sight,  1  saw  a  garden 
on  the  right,  in  which  there  were  olive  trees,  fig  trees,  laurels, 
and  palms,  arranged  in  order  in  accord  with  their  correspond- 
ences. I  looked  thitherward,  and  among  the  trees  I  saw 
angels  and  spirits  walking  and  talking;  and  one  angelic  spirit 
looked  at  me.  Those  are  called  angelic  spirits  who  are  being 
prepared  in  the  world  of  spirits  for  heaven. 

This  spirit  came  to  me  from  the  garden  and  said,  ''Come 
with  me  into  our  paradise,  you  shall  hear  and  see  wonderful 
things." 

I  went  with  him  and  he  said  to  me,  "  These  whom  you  see,'' 
for  there  were  many  others,  "  are  all  in  the  love  of  truth,  and 
from  that  in  the  light  of  wisdom.  And  there  is  a  palace  here, 
whidi  we  call  the  Temple  of  Wisdom ;  but  no  one  can  see  it 
who  believes  himself  to  be  very  wise,  still  less  one  who  believes 
that  he  is  wise  enough,  and  less  yet  one  who  believes  himself 
to  be  wise  from  himself.  This  is  because  such  are  not  in  a 
state  to  receive  the  light  of  heaven  from  a  love  of  genuine 
wisdom.    It  is  genuine  wisdom  for  a  man  to  see  from  the  light 
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of  heaven  that  what  he  knows,  undeiBtandSy  and  is  wise  in,  is 
so  little  in  comparison  with  what  he  does  not  know  and  under- 
stand, and  in  which  he  is  not  wise,  as  to  be  like  a  diop  to  the 
ocean,  consequentlj  as  almost  nothing.  Every  one  who  is  in 
ihis  paiadisal  garden,  and  who  acknowledges  both  from  per- 
.  oeption  and  from  seeing  it  in  himself  that  his  wisdom  is  rela- 
tively so  slight,  sees  that  Temple  of  Wisdom ;  for  it  is  the  in^* 
ner  l^ht  in  man's  mind  that  enables  him  to  see  it,  and  not  the 
outer  light  apart  from  the  inner.'' 

[2]  So  because  I  had  often  thought,  and  had  cause  to  ac- 
knowledge, first  from  knowledge,  then  from  perception,  aud 
finally  tram  inner  light,  that  man  has  so  little  wisdom,  behold, 
it  was  granted  me  to  see  that  temple.  In  form  it  was  wonder- 
ful.  It  was  elevated  high  above  the  ground ;  it  was  four-square, 
with  walls  of  crystal,  a  gracefully-arched  roof  of  transparent 
jasper;  and  a  substructure  of  various  precious  stones.  The 
steps  for  ascent  into  it  were  of  polished  alabaster.  At  the  sides 
of  the  steps  there  appeared  figures  of  lions  and  their  whelps. 

I  then  asked  Lf  it  was  allowable  to  enter,  and  was  told  that 
it  was.  I  therefore  ascended  the  steps,  and  as  I  entered  I  saw 
cherub-like  forms  flying  under  the  roof,  but  soon  vanishing. 
The  floor  on  which  we  walked  wns  of  cedar,  and  the  whole 
temple,  from  the  transparency  of  the  roof  and  walls,  was  bililt 
to  be  a  form  of  light.  [8]  The  angelic  spirit  entered  with  me, 
and  I  told  him  what  I  had  heard  from  the  two  angels  about 
love  and  wisdom,  and  about  charity  and  faith.  The  angel  said, 
^Did  they  not  also  speak  of  a  third  ?" 

«  What  third  ?"  I  asked. 

He  replied,  ^  The  good  of  use.  Love  and  wisdom  apart  from 
good  of  use  are  not  anything;  they  are  merely  ideal  entities, 
and  they  only  become  real  when  they  exist  in  use ;  for  love, 
wisdom,  and  use  are  three  things  that  cannot  be  separated ;  if 
separated,  neither  of  them  is  anything.  Apart  from  wisdom 
love  is  nothing;  but  in  wisdom  it  takes  form  for  something; 
and  that  something  for  which  it  takes  form  is  use ;  thus  when 
love,  by  means  of  wisdom,  is  in  use,  it  really  is,  because  it  ac- 
tually exists.  These  are  precisely  like  end,  cause  and  effect ; 
the  end  is  nothing  unless  it  is  in  effect  through  the  cause ;  if 
either  of  these  three  passes  away,  the  whole  passes  away  and 
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becosMS  as  no^biiig.  [4]  Ako  it  is  the  same  with  Gharitji 
&ith,  and  workg.  Apart  fiom  faith  charity  is  aothing,  neither 
is  faith  anything  apart  from  charity,  m^r  charity  and  faith  any- 
thing a{Mkrt  from  works;  but  in  works  they  are  something,  and 
such  a  something  as  is  the  use  of  the  works.  It  is  the  same 
with  affection,  thonght,  and  operation;  and  the  same  with  will, 
nndeistanding,  and  action^  for  will  apart  from  nnderstanding 
is  like  an  eye  apart  from  sight,  and  both  apart  from  action  are 
like  the  mind  apart  from  the  body.  That  this  is  so  can  be 
dearly  seen  in  this  temple,  becaose  the  light  in  whicdi  we  are 
here  is  a  light  that  enlightens  the  mind's  inteiioKt.  [5]  That 
there  is  nothing  complete  and  perfect  nnless  it  is  a  trine,  geome- 
try also  teaches ;  for  a  line  is  nothing  nnless  it  becomes  a  sur* 
face,  nor  is  a  surface  anything  unless  it  beoomes  asolid;  there- 
fore one  must  pass  into  the  other  in  order  that  they  may  have 
existence;  and  they  hare  coexistence  in  the  third*  As  it  is 
in  tlm,  so  it  is  also  in  each  and  all  created  things;  they  are 
terminated  in  a  third.  And  it  is  from  this  that  the  number 
three  signifies  in  the  Word  what  is  complete  and  whole. 
This  being  so,  I  could  not  but  wonder  that  some  professed  to 
believe  in  faitii  alone,  some  in  charity  alone,  and  some  in  works 
alone,  when  yet  one  apart  from  the  seoond,  or  both  together 
apSlrt  from  the  third,  are  nothing.'' 

[6]  But  I  then  asked,  <<  Cannot  a  man  have  ehantj  and  faith, 
and  yet  not  works  ?  Cannot  a  man  have  a  loye  for  something, 
and  give  thought  to  it,  and  yet  not  be  in  the  performance  of  it  ?'' 

The  angel  answered  me,  ^'  He  cannot  really,  but  only  ideally ; 
he  must  be  in  the  endeavor  or  will  to  do;  and  the  will  or  en- 
deavor is  the  act  in  essence,  because  it  is  a  continual  effort  to 
act ;  and  when  its  termination  is  reached  it  becomes  act  in  ex- 
ternals. Therefore  endeavor  and  will,  as  the  internal  act,  are 
accepted  by  every  wise  man,  because  they  are  accepted  by 
God,  precisely  as  the  external  sbct,  provided  there  is  no  failure 
when  opportunity  offers.^' 

888.  fourth  Memorable  Bdation : — 

I  have  spoken  with  some  of  those  who  are  meant  in  the 
ApoealypM  by  the  ''dragon,^  and  one  of  them  said,  <<Gome 
with  me,  and  t  will  show  you  the  delights  of  our  eyes  and 
hearts/' 
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And  he  led  me  through  a  gloomy  forest  and  to  the  top  of  a 
hill,' from  which  I  oonld  witness  the  delights  o£  the  dragdnists, 
and  I  saw  an  amphitheater  built  in  the  foim  of  a  cirous,  with 
seats  round  about  gradually  rising  from  the  front,  on  which  the 
spectators  were  sitting.  Those  sitting  upon  the  lowest  seats 
appeared  to  me  at  a  distance  like  satyrs  and  priapij  some  hav- 
ing a  slight  coTering  over  the  parts  that  ought  to  be  concealed, 
and  others  wholly  naked.  On  the  seats  above  these  sat  whore- 
mongers and  harlots ;  such  they  appeared  to  me  from  their  ges- 
tures. 

The  dragonist  then  said  to  me,  ^Now  you  shall  see  our 
sport."  And  I  saw,  as  it  were,  calves,  rams,  sheep,  kids  and 
lambs  let  into  the  arena  of  the  circus ;  and  when  these  had 
been  let  in,  a  door  was  opened,  and  in  rushed,  as  it  were,  young 
lions,  panthers,  tigers,  and  wolves,  which  attacked  the  other 
animals  with  fury,  tearing  them  and  slaughtering  them.  After 
this  bloody  slaughter,  the  safcyrs  sprinkled  sand  over  the  place 
of  the  slaughter.  [2]  Then  the  dragonist  said  to  me,  ^'  These 
are  our  sports,  which  delight  our  minds." 

I  answered,  '^  Begone,  demon !  after  a  while  you  will  see  this 
amphitheater  turned  into  a  lake  of  fire  and  brimstone.'^ 

At  this  he  laughed  and  went  away.  Afterward  I  was  think- 
ing to  myself  why  such  things  are  permitted  by  the  Lord  \  and 
I  received  in  my  heart  the  answer  that  they  are  pennitted  so 
long  as  these  spirits  are  in  the  world  of  spirits,  but  when  their 
stay  in  that  world  is  ended  such  theatrical  scenes  are  turned 
into  infernal  horrors. 

[3}  All  this  that  had  been  seen  was  induced  by  the  dragon- 
ist by  means  of  fantasies ;  thus  there  had  been  no  calves,  rams, 
sheep,  kids,  or  lambs,  but  they  caused  the  genuine  goods  and 
truths  of  the  church,  which  they  hated,  to  so  appear.  The  lions, 
panthers,  tigers,  and  wolves  were  appearances  of  the  cupidities 
of  those  who  seemed  like  satyrs  and  priapu  Those  without  a 
covering  about  the  parts  that  ought  to  be  concealed,  were  such 
as  believed  that  evils  do  not  appear  m  the  sight  of  God ;  while 
those  with  a  covering  were  such  as  beliewd  that  evils  appear 
but  do  not  damn  provided  they  have  faith.  The  whoremongers 
and  harlots  were  falsifiers  of  the  truths  of  the  Word,  for  whore- 
dom signifies  the  falsification  of  the  truth.  In  the  spiritual 
82 
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world  all  things  appear  at  a  dietance  in  aocordanoe  with  cor- 
zespondenoey  and  when  they  appear  in  forms  they  are  called 
representations  of  spiritual  things  in  objects  resembling  natu- 
ral things. 

W  After  this  I  saw  them  going  out  of  the  forest,  the  drag- 
onist  in  the  midst  of  the  satyrs  and  priapiy  and  behind  them 
their  camp-followers,  who  were  the  whoremongers  and  harlots. 
The  crowd  increased  on  the  way,  and  then  I  heard  what  they 
were  saying  to  one  another. 

They  said  that  they  saw  a  flock  of  sheep  with  lambs  in  a 
meadow,  and  that  this  was  a  sign  that  one  of  the  Jenuialemile 
cities,  where  charity  is  the  chief  thing,  was  not  far  away.  And 
they  said,  <'  Let  us  go  and  capture  that  city,  and  cast  out  its 
inhabitants,  and  plunder  their  goods." 

They  approached  the  city ;  but  there  was  a  wall  around  it, 
with  angel  guards  upon  the  wall. 

They  then  said,  *'  Let  us  take  it  by  stratagem.  Let  us  send 
some  one  skilful  in  wily  speaking,  who  can  make  black  white 
and  white  black,  and  give  to  eyerything  whatever  color  he 
chooses.^' 

And  they  found  one  versed  in  the  art  of  metaphysics,  who 
was  able  to  change  ideas  of  things  into  ideas  of  terms,  con- 
cealing the  things  themselves  under  formulas,  and  thus  flying 
away  with  them  like  a  hawk  with  its  prey  under  its  wings. 
He  was  instructed  what  to  say  to  the  citizens,  that  they  were 
companions  in  religion,  and  that  they  wished  to  be  admitted. 

He  went  to  the  gate  and  knocked,  and  when  it  was  opened 
he  said  that  he  wished  to  speak  with  the  wisest  man  of  the 
city.  He  entered  and  was  conducted  to  a  certain  person,  whom 
he  addressed  as  follows :  <'My  brethren  are  outside  the  city 
and  beg  to  be  admitted ;  they  are  companions  with  you  in  re* 
ligion ;  with  you  we  make  faith  and  charity  the  two  essentials 
of  religion ;  the  sole  difference  is  that  you  say  that  charity  is 
primary  and  from  it  comes  faith,  while  we  say  that  &ith  is 
primary  and  from  it  comes  charity.  What  matters  it  which  is 
called  primary,  so  long  as  both  are  believed  in  ?" 

[5]  The  wise  man  of  the  city  answered,  **  Let  us  not  talk  of 
this  matter  alone,  but  in  the  presence  of  others  who  may  be 
arbiters  and  judges;  otherwise  we  arrive  at  no  decision.^'   And 
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at  once  some  were  summoned  to  whom  the  dragonifit  said  the 
same  things  as  before. 

Then  the  wise  citizen  answered,  "  You  have  said  that  it  is 
the  same  whether  charity  is  assumed  to  be  the  first  principle 
of  the  churchy  or  faith,  provided  it  is  agreed  that  the  two  oon«- 
stitute  the  church  and  its  religion.  But  there  is  a  difference 
like  that  between  the  prior  and  the  posterior,  between  cause 
and  effect,  the  principal  and  the  instrumental,  the  essential  and 
the  formal.  I  use  these  terms,  because  I  notice  that  you  are 
skilled  in  the  art  of  metaphysics,  an  art  that  we  call  wily  speak- 
ing [mussitatio^  and  some  call  sorcery.  But  let  us  drop  the 
terms.  The  difference  is  like  that  between  what  is  above  and 
what  is  below ;  or,  if  you  will  believe  it,  it  is  even  like  the 
difference  between  the  minds  of  those  who  dwell  in  the  higher 
and  those  who  dwell  in  the  lower  parts  of  this  world.  For 
what  is  primary  constitutes  the  head  and  breast,  and  what  is 
from  that  constitutes  the  feet  and  their  soles.  But  let  us  see 
first  whether  we  agree  as  to  what  charity  is  and  what  faith  is, 
namely,  that  charity  is  an  affection  of  the  love  of  doing  good 
to  the  neighbor  for  the  sake  of  God,  salvation  and  eternal  life, 
and  that  faith  is  thought  derived  from  trust  respecting  God, 
salvation  and  eternal  life." 

[6]  The  emissary  replied,  **I  grant  that  this  is  faith,  and 
I  also  grant  that  charity  is  an  affection  for  doing  this  for  God's 
sake,  because  He  has  commanded  it,  but  not  for  the  sake  of 
salvation  and  eternal  life.'' 

After  this  agreement  and  disagreement  the  wise  citizen  said, 
^<  Is  not  the  affection  or  the  love  primary,  and  is  not  thought 
derived  therefrom  ?" 

But  the  messenger  of  the  Br^on  said,  <'  That  I  deny." 

The  other  answered,  "  You  cannot  deny  it.  Does  not  man 
think  from  some  love  ?  Take  away  love,  and  can  he  think  at 
all?  It  is  precisely  the  same  as  taking  away  sound  from 
speech.  If  you  do  that  can  you  speak  at  all  ?  The  sound,  more- 
over, belongs  to  some  affection  of  the  love,  while  speech  be- 
longs to  thought,  for  it  is  the  love  that  sounds  and  the  thought 
that  sx>eak8.  It  is  also  like  flame  and  light.  If  you  take  away 
the  flame  does  not  the  light  perish  ?  It  is  the  same  with  chaiv 
ity,  because  charity  belongs  to  love,  and  with  faith,  because 
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faith  balongB  to  thought.  Can  you  not  thus  comprehend  that 
the  primary  is  the  all  in  the  secondaiy,  precisely  like  flame 
and  light  ?  From  all  this  it  is  olfiar  that  if  you  do  not  make 
primary  that  which  is  primary,  you  are  not  in  the  other. 
Consequently)  if  you  put  faith,  which  belongs  to  the  second 
place,  in  the  flist  place,  you  will  always  appear  in  heaven  like 
an  inverted  man  with  his  feet  upward  and  his  head  downward, 
or  like  a  gymnast  with  inverted  body  walking  on  the  palms  of 
his  hands.  If  such  is  your  appearance  in  heaven,  what  kind 
of  works  are  your  good  works,  which  are  charity  in  act,  except 
such  as  that  gymnast  might  do  with  his  feet,  because  he  can- 
not use  his  hands  ?  Therefore  your  charity,  being  an  inverted 
charity,  is  natural  and  not  spirituaL" 

[7]  This  the  emissary  understood,  for  eveiy  devil  can  under- 
stand truth  when  he  hears  it,  but  he  cannot  retain  it  because 
afEection  for  evil,  which  in  itself  is  the  lust  of  the  "flesh,  ban-* 
ishes,  when  it  returns,  the  thought  of  truth. 

Then  the  wise  citizen  showed  in  various  ways  that  faith  when 
accepted  as  the  primary  is  merely  natural,  a  persuasion  desti- 
tute of  spiritual  Ufe,  and  consequently  is  not  faith.  And  he 
added,  ^  I  might  almost  say  that  in  your  faith  there  is  no  more 
spirituality  than  in  thought  about  the  kingdom  of  the  Great 
Mogul,  about  the  diamond-mine  there,  and  the  treasury  or  court 
of  that  emperor." 

When  the  dragonist  heard  this  he  went  away  angry  and  r» 
ported  to  his  companions  outside  of  the  city ;  and  when  they 
heard  that  it  had  been  said  that  charity  is  an  affection  of  the 
love  of  doing  good  to  the  neighbor  for  the  sake  of  salvation 
and  eternal  life,  they  all  exclaimed,  <<It  is  a  lie!"  And  the 
dragonist  himself  said,  <<  Oh  how  outrageous  I  Are  not  all  works 
that  pertain  to  charity,  and  that  are  done  for  the  sake  of  sal- 
vation, made  worthy  of  merit?'' 

[B]  Then  they  said  to  one  another,  <<  Let  us  call  together  still 
more  of  our  people,  and  besiege  this  city  and  expel  these  char> 
ities." 

But  when  they  tried  to  do  that,  lo,  there  was  an  appearance 
of  a  fire  out  of  heaven  which  consumed  them.  But  the  fire  out 
of  heaven  was  an  appearance  of  their  anger  and  hatred  against 
those  who  were  in  the  city,  because  they  had  oast  faith  down 
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from  the  first  place  to  the  second,  and  even  to  the  lowest  place, 
beneath  charity,  since  they  had  said  that  snch  faith  is  no  faith. 

They  appeaoed  to  be  oonsmned  with  fire,  because  a  hell  was 
opened  under  their  feet,  and  they  were  swallowed  np. 

Similar  things  happened  in  many  places  at  the  time  of  the 
last  judgment,  which  is  also  meant  by  the  following  in  the 
Apocalypse  * — 

The  dragon  shall  go  forth  to  lead  astray  the  nations  which  are  In  the 
four  quartan  of  the  earth,  to  gather  them  together  to  war.  And  they 
went  up  on  the  plain  of  the  earth,  and  encompesBed  the  camp  of  the  saints, 
and  the  l^eloved  city ;  but  fire  came  down  from  God  out  of  heaven  and 
consumed  them  (Apoc,  xx.  8,  9). 

389.  Fifth  Memorable  Relation: — 

A  paper  was  once  seen  let  down  from  heaven  into  a  society  in 
the  world  of  spirits,  where  there  were  two  prelates  of  the  church 
with  subordinate  canons  and  presbyters.  The  paper  contamed 
an  exhortation  to  them  to  acknowledge  the  Lord  Jesus  Christ 
as  the  Ood  of  heaven  and  earthy  as  He  Himself  taught  (Matt 
xxviiL  18),  and  to  withdraw  from  the  doctrine  of  faith  justify- 
ing without  the  works  of  the  law,  because  it  is  erroneous.  This 
paper  was  read  and  copied  by  many,  and  many  thought  of  what 
wa£  in  it  and  spoke  with  judgment. 

But  having  received  it,  they  said  to  each  other,  <<Let  us  hear 
what  the  prelates  say.'' 

And  the  prelates  were  heard;  and  they  objected  to  it  and 
condemned  it.  For  the  prelates  of  that  society  were  hardened 
in  heart  by  falsities  imbibed  in  the  former  world.  So  after  a 
brief  consultation  with  each  other,  they  sent  the  paper  back  to 
heaven  whence  it  came. 

When  this  had  been  done,  after  some  murmuring,  most  of 
the  laity  withdrew  their  previous  assent,  and  then  the  light  of 
their  judgment  in  spiritual  things,  which  had  before  shone 
brightly,  was  suddenly  extinguished.  After  they  had  been  ad- 
monished again,  but  to  no  purpose,  I  saw  that  society  sinking 
down  (how  deeply  I  did  not  see),  and  thus  it  was  withdrawn 
from  the  sight  of  those  who  worship  the  Lord  only,  and  are 
averse  to  justification  by  faith  alone. 

[2]  Some  days  after  I  saw  nearly  a  hundred  ascending  from 
the  lower  eaith,  just  where  that  lit^e  society  had  sunk.    They 
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drew  near  to  me,  and  one  of  them  said,  <<  Listen  to  something 
wonderful  While  we  were  sinking  down  the  place  appeared 
to  us  like  a  swampy  but  presently  like  dry  land,  and  then  like 
a  small  town  in  which  many  had  each  his  own  house.  When 
a  day  had  passed,  we  consulted  together  as  to  what  ought  to  be 
done.  Many  said  that  those  two  prelates  of  the  church  ought 
to  be  called  upon  and  mildly  censured  for  sending  the  paper 
back  to  the  heaven  it  came  from,  on  account  of  which  this  had 
befallen  us.  And  they  chose  certain  ones  who  went  to  the 
prelates  (and  the  one  who  talked  with  me  said  that  he  was  one 
of  them),  and  one  who  surpassed  the  others  in  wisdom  spoke 
to  the  prelates  as  follows,  *We  have  believed  that  the  church 
and  religion  were  with  us  more  than  with  others,  because  we 
have  heard  it  said  that  we  are  especially  in  the  light  of  the 
Gospel ;  but  there  has  been  given  to  some  of  us  enlightenment 
from  heaven,  and  in  the  enlightenment  a  perception  that  in 
the  Christian  world  at  the  present  day  there  is  no  longer  a 
church,  because  there  is  no  religion.'  [8]  The  prelates  an- 
swered, 'What  are  you  saying?  Is  not  the  church  where  the 
Word  is,  where  Christ  the  Saviour  is  known,  and  where  the 
sacraments  are  ?'  To  this  our  spokesman  replied,  <  These  things 
belong  to  the  church,  and  in  fact  constitute  the  church;  but 
this  they  do,  not  outside  of  man,  but  within  him.'  And  he  said 
further,  *Can  the  church  exist  where  three  Gods  are  wor- 
shiped? Can  the  church  exist  where  its  whole  doctrine  is 
founded  upon  a  single  sayii^  of  Paul  falsely  understood,  and 
consequently  not  upon  the  Word  ?  Can  the  church  exist  so 
long  as  the  Saviour  of  the  world,  who  is  the  very  God  of  the 
church,  is  not  approached  ?  W^ho  can  deny  that  religion  is  to 
shun  evil  and  do  good  ?  Is  there  any  religion  where  it  is  taught 
that  faith  alone  saves,  and  not  charity  together  with  faith? 
Is  there  any  religion  where  it  is  taught  that  the  charity  pco> 
ceeding  from  man  is  merely  moral  and  civil  charity?  Who 
does  not  see  that  in  such  charity  there  is  no  religion  ?  In 
faith  alone  is  there  anything  of  deeds  or  works  ?  and  yet  relig- 
ion consists  in  doing.  In  the  whole  world  can  a  people  be 
found  that  excludes  all  saving  virtue  from  the  goods  of  char- 
ity, which  are  good  works,  when  in  fact  the  whole  of  religion 
consists  in  good,  and  the  whole  of  the  church  in  doctrine  which 
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teaches  taruths,  and  by  means  of  truths  teaches  good?  What 
glory  had  been  oxuSy  if  we  had  accepted  those  tldngs  that  the 
.  paper  let  down  from  heaven  carried  in  its  bosom!' 

[4]  «  The  prelates  then  answered,  <  You  speak  too  loftily.  Is 
not  faith  in  act,  which  is  faith  fully  justified  and  saving,  the 
church  ?  And  is  not  faith  in  state,  which  is  faith  proceeding 
and  perfecting,  religion?  Sons,  lay  hold  on  this.'  But  our 
wise  spokesman  said,  ^Listen,  fathers!  According  to  your 
dogma  does  not  man  conceive  of  faith  in  act  as  a  stock  ?  Can 
a  stock  be  vivified  into  a  church  ?  Is  not  faith  in  state,  ac- 
cording to  your  idea,  a  continuation  and  progression  of  faith 
in  act  ?  And  since,  according  to  your  dogma,  all  saving  power 
is  in  faith,  and  nothing  of  it  in  the  good  of  charity  frcon  man, 
where  then  is  religion  ?' 

^*  Then  the  priests  answered,  '  Friend,  you  so  speak  because 
you  do  not  know  the  mysteries  of  justification  by  faith  alone ; 
and  he  who  does  not  know  these  does  not  know  interiorly  the 
way  of  salvation.  Your  way  is  external  and  the  way  of  the 
vulgar;  go  in  it  if  you  will,  but  know  that  all  good  is  from 
God,  and  nothing  from  man,  and  thus  man  of  himself  has  no 
ability  in  spiritual  things.  How  then  can  man  of  himself  do 
good  that  ia  spiritual  good  ?'  [5]  At  this  our  spokesman,  be- 
ing very  indignant,  replied,  *I  know  your  mysteries  of  justi- 
fication better  than  you  do,  and  I  tell  you  plainly,  that  I  see 
nothing  in  them  interiorly  but  specters.  Is  it  not  religion  to 
acknowledge  God  and  to  shun  and  hate  the  devil  ?  Is  not  God 
good  itself,  and  the  devil  evil  itself?  Is  there  any  one  in 
the  whole  world  who  has  any  religion  who  does  not  know  this  ? 
Is  not  doing  good  because  it  is  of  God  and  from  Grod, — ^is  not 
this  acknowledging  God  and  loving  GoA  ?  And  is  not  ceasing 
to  do  evil,  because  it  is  of  the  devil  and  from  the  devil, — is  not 
this  shunning  and  hating  the  devil  ?  Or,  what  \a  the  same 
thing,  does  your  faith  in  act,  which  you  call  faith  fully  justi- 
fying and  saving,  or,  what  is  again  the  same,  your  act  of  justi- 
fication by  faith  alone, — does  this  teach  the  doing  of  any  good 
that  is  of  and  from  God,  or  the  shunning  of  any  evil  that  is  of 
the  devil  and  from  the  devil  ?  Not  in  the  least ;  because  yon 
maintain  that  there  is  nothing  of  salvation  in  either.  What  is 
your  faith  in  state,  which  you  have  called  faith  proceeding  and 
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perf ectingy  but  the  same  thing  as  faith  in  act  ?  And  how  can 
this  be  perfected  when  you  exclude  all  good  done  by  man  as  if 
by  himself,  saying  in  yonr  mysteries,  How  can  man  be  saved 
by  any  good  done  by  himself,  when  salvation  is  gratuitous  ? 
And  again  you  say,  Is  there  any  good  done  by  man  that  is  not 
made  a  matter  of  merit,  when,  in  fact,  all  merit  belongs  to 
Christ?  Therefore  doing  good  for  the  sake  of  salvation  is 
ftttributing  to  ourself  what  belongs  to  Christ  alone,  and  is  thus 
a  desire  to  justify  and  save  ourself.  Again  you  say,  How  can 
any  man  do  good,  when  the  Holy  Spirit  does  all  things  with- 
out any  aid  from  man  ?  What  need  is  there  of  any  accessory 
good  from  man,  when  all  good  that  comes  from  man  in  itself 
is  not  good  ?  and  so  on.  [6]  Are  not  these  your  mysteries  ? 
But  in  my  eyes  they  are  mere  cavils  and  subtleties  invented 
for  the  purpose  of  setting  aside  good  works,  which  are  the 
goods  of  charity,  so  that  you  may  establish  your  faith  alone. 
And  because  you  do  this,  in  respect  to  faith,  and  in  general  in 
respect  to  all  spiritual  things  which  pertain  to  the  church  and 
religion,  you  look  upon  man  as  a  stock  or  an  inanimate  figure, 
and  not  as  a  man  created  in  the  imi^e  of  God,  to  whom  there 
has  been  given  and  is  continually  given  the  ability  to  under- 
stand and  to  will  and  to  believe  and  to  love,  to  speak,  and  to 
act,  altogether  as  if  of  himself,  especially  in  spiritual  things,  be- 
cause from  them  man  is  man.  If  man,  in  spiritual  things,  did 
not  think  and  operate  as  if  of  himself,  why  the  Word,  why  the 
church  and  religion,  and  why  worship  ?  You  know,  that  doing 
good  to  the  neighbor  and  from  love  is  charity.  And  yet  you 
do  not  know  what  charity  is,  although  it  is  the  soul  and  essence 
of  faith ;  and  since  charity  is  that  soul  and  essence,  what  is 
faith  separated  from  charity  but  dead  faith  ?  And  dead  faith, 
is  a  mere  specter.  I  call  it  a  specter,  because  James  calls  faith 
apart  from  good  works  not  only  dead,  but  even  diabolical.'  [7] 
Then  one  of  the  prelates,  when  he  heard  his  faith  called  dead, 
diabolical,  and  a  specter,  became  so  enraged  that  he  snatched 
his  miter  from  his  head  and  dashed  it  upon  the  table,  saying, 
*  I  will  not  resume  it  until  I  have  taken  vengeance  upon  the  ene- 
mies of  the  faith  of  our  church ;'  and  he  shook  his  head,  mut- 
tering, and  saying,  That  James — t?iat  James.  On  the  front  of 
his  miter  was  a  plate  on  which  were  engraved  the  words,  FcUth 
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al&ne  justifies.  Then  suddenly  a  monster  appeared  rising  up 
out  of'  the  earth,  with  seven  heads,  with  feet  like  a  bear's,  a 
body  like  a  leopard's,  and  a  mouth  like  a  lion's,  precisely  like 
the  beast  described  in  the  Apocalypse  (xiii  1,  2),  of  whom  an 
image  was  made  and  worshiped  (verses  14, 15).  This  specter 
took  the  miter  from  the  table,  and  stretched  it  wide  at  the  bot- 
tom and  placed  it  on  his  seven  heads,  and  then  the  earth  gaped 
beneath  his  feet  and  he  sank  down.  Seeing  this,  the  prelate 
shouted,  < Violence,  violoocel'  We  then  left  them;  and  lo, 
steps  appeared  before  us,  by  which  we  ascended  and  returned 
above  ground,  and  in  sight  of  the  heaven  where  we  had  been 
before." 

All  this  was  told  me  by  the  spirit  who,  with  a  hundred 
others,  had  ascended  from  the  lower  earth. 

390.  Sixth  Memorable  Eelation : — 

In  the  northern  quarter  of  the  spiritual  world  I  heard,  as  it 
were,  a  noise  of  waters;  and  I  went  toward  it;  and  as  I  drew 
near  the  noise  ceased,  and  I  heard  a  soimd  like  the  hum  of  a 
multitude.  Then  there  was  seen  a  house  full  of  holes,  sur- 
rounded by  a  wall,  from  which  the  sound  was  heard.  I  went 
to  it,  and  asked  a  doorkeeper  who  was  there,  <^  Who  are  here?" 

He  said,  <<The  wisest  of  the  wise,  who  together  form  con- 
clusions about  supernatural  things."  This  he  said  from  his 
simple  faith. 

I  asked  whether  I  could  enter. 

He  said,  "You  can,  provided  you  say  nothing;  for  I  have 
leave  to  admit  gentiles  to  stand  in  the  doorway  with  me." 

So  I  entered,  and  behold,  it  was  an  amphitheater,  and  in 
the  center  of  it  was  a  pulpit,  and  a  company  of  so-called  wise 
men  discussing  the  mysteries  of  their  faith.  The  matter  or 
proposition  then  under  discussion  was.  Whether  or  not  the 
good  that  a  man  does  in  a  state  of  justification  by  faith,  or  in 
its  progress  after  the  act,  is  the  good  of  religion.  They  de- 
clared unanimously,  that  good  of  religion  means  good  that 
contributes  to  salvation. 

[2]  There  was  a  sharp  discussion;  but  those  prevailed  who 
said  that  the  good  that  a  man  does  in  the  state  or  progress  of 
faith  is  only  moral  good,  which  is  conducive  to  worldly  pros- 
perity, but  contributes  nothing  to  salvation;  faith  only  does 
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that  This  they  oonfirmed  as  follows:  ''How  can  any  yolun- 
tary  good  of  man's  be  conjoined  with  what  is  free;  and  is  not 
salvation  free?  How  can  any  good  from  man  be  conjoined 
with  the  merit  of  Christ  ?  Is  not  salvation  through  this  alone  ? 
And  how  can  man's  operation  be  conjoined  with  the  operation 
of  the  Holy  Spirit  ?  Does  not  that  do  all  things  without  the 
aid  of  man  ?  And  are  not  these  three  things  alone  saving  in 
the  act  of  justification  by  faith,  and  do  not  the  same  fhree  con- 
tinue to  be  alone  saving  in  its  state  or  progress  ?  Therefore, 
aooessory  good,  which  is  from  man,  can  by  no  means  be  called 
the  good  of  religion,  which,  as  before  said,  contributes  to  sal- 
vation ;  and  if  any  one  does  this  good  for  the  sake  of  salvation, 
since  there  is  then  the  will  of  man  in  it,  which  cannot  but  look 
upon  such  good  as  a  merit,  it  ought  rather  to  be  called  an  evil 
of  religion." 

[3]  Two  gentiles  were  standing  beside  the  doorkeeper  in  the 
vestibule,  and  when  they  heard  all  this  they  said  to  each  .other, 
''These  men  have  no  religion.  Who  does  not  see  that  to  do 
good  to  the  neighbor  for  God's  sake  thus  with  and  from  God, 
is  what  is  called  religion?"  And  the  other  said,  "Their  faith 
has  infatuated  them." 

They  then  asked  the  doorkeeper  who  the  men  were. 

He  answered,  "  They  are  wise  Christians." 

They  replied,  "You  are  prating;  you  are  speaking  falsely; 
they  are  play-actors;  they  talk  like  them." 

So  I  went  away.  It  was  of  the  Divine  auspices  of  the  Lord 
that  I  went  to  that  house,  and  that  they  then  deliberated  on 
those  subjects,  and  that  everything  occurred  as  described. 

391.  Seventh  Memorable  Kelation : — 

What  desolation  of  truth  there  is  in  the  Christian  world  to- 
day, and  what  theological  barrenness,  has  been  brought  to  my 
knowledge  by  conversation  with  many. of  the  laity  and  of  the 
clergy  in  the  spiritual  world.  With  the  latter  there  is  such 
spiritual  destitution  that  they  hardly  know  anything  except 
that  there  is  a  Trinity  of  Father,  Son,  and  Holy  Spirit,  and 
that  faith  alone  saves ;  and  of  the  Lord  Christ  they  know  only 
the  historical  facts  about  Him  in  the  Gospels.  But  all  else 
which  the  Word  of  both  Testaments  teaches  respecting  Him, — 
as  that  the  Father  and  He  are  one,  that  He  is  in  the  Father 
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and  the  Father  in  Hinii  that  He  has  all  power  in  heaven  and 
on  earth,  that  it  is  the  will  of  the  Father  that  they  should  be- 
lieve in  the  Son,  and  that  whosoever  believes  in  Him  has  eter- 
nal life, — ^these  and  many  other  things  are  as  unknown  to  them 
and  as  remote  as  the  things  that  lie  at  the  bottom  of  the  ocean, 
or  even  at  the  center  of  the  earth.  And  when  such  things  are 
brought  forth  from  the  Word  and  read,  they  stand  as  if  they 
heard  and  yet  did  not  hear;  and  these  things  enter  no  more 
deeply  into  their  ears  than  the  whispering  of  the  wind  or  the 
beating  of  a  drum.  The  angels  who  are  sometimes  sent  by  the 
Lord  to  visit  the  Christian  societies  that  are  in  the  world  of 
spirits,  and  thus  beneath  heaven,  lament  exceedingly,  saying, 
that  in  them  there  is  a  dulness  and,  consequent  darkness  in 
matters  pertaining  to  salvation,  almost  equal  to  that  of  talk- 
ing parrots.  Even  their  own  learned  men  say,  that  in  spiritual 
and  Divine  things  they  have  no  more  understanding  than 
statues. 

[2]  An  angel  once  told  me  that  he  had  talked  with  two  of 
the  clergy,  one  of  whom  was  in  faith  separated  from  charity, 
and  the  other  in  faith  not  separated.  With  the  former  he 
spoke  as  follows  :  "  Friend,  what  are  you  ?"  He  replied,  "  I  am 
a  Reformed  Christian."  "What  is  your  doctrine,  and  your 
religion  derived  from  it  ?"  He  answered,  **  Faith.''  The  angel 
asked,  «  What  is  your  faith  V  He  replied,  «  My  faith  is  that 
God  the  Father  sent  His  Son  to  take  upon  Himself  the  damna- 
tion of  the  Human  race,  and  that  we  are  thereby  saved."  The 
angel  then  asked,  "  What  more  do  you  know  .about  salvation  ?" 
He  replied,  "  Salvation  is  effected  by  means  of  that  faith  alone." 
Again  the  angel  asked,  "  What  do  you  know  about  redemp- 
tion ?"  He  answered,  "  It  was  accomplished  by  the  passion  of 
the  cross,  and  Christ's  merit  is  imputed  through  that  faith." 
**  What  do  you  know  about  regeneration  ?"  He  replied,  "  It  is 
effected  by  means  of  that  faith."  "  Tell  me  what  you  know 
about  love  and  charity."  He  answered,  "  They  are  that  faith." 
"  What  do  you  think  of  the  commandments  of  the  Decalogue 
and  the  rest  of  the  Word  ?"  He  replied, "  They  are  included  in 
that  faith."  Then  said  the  angel,  "You,  therefore,  will  do 
nothing?"  He  answered,  "What  am  I  to  do?  I  have  no  abil- 
ity of  myself  to  do  good  that  is  good."    The  angel  said,  "  Can 
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you  have  faith  of  yoorself  V^  He  replied,  <<  That  I  do  not  in- 
quire into ;  I  must  have  faith.''  Finally  the  angel  said,  <<  Surely" 
you  know  something  more  about  the  state  of  salvation  ?''  He 
answered,  ^  What  more  should  I  know,  when  salvation  oomes 
through  that  faith  alone  ?'^  Then  the  angel  said,  '<  You  answer 
like  a  man  playing  but  one  note  on  a  flute.  I  hear  nothing  but 
faith.  If  you  know  about  that  and  nothing  else,  you  know 
nothing  at  aJL  Go  and  see  where  your  companions  are.''  He 
went,  and  found  them  in  a  desert  where  there  was  no  grass. 
He  a&ed  why  this  was  so,  and  was  told  that  it  was  because 
they  possessed  nothing  of  the  church. 

[3]  With  the  one  who  had  faith  conjoined  with  charity,  the 
angel  spoke  as  follows :  <<  Friend,  what  are  you  ?''  He  replied, 
<^I  am  a  Eeformed  Christian."  <' W^hat  is  your  doctrine,  and 
your  religion  derived  from  it?"  He  answered,  <' Faith  and 
charity.'^  The  angel  said,  ^'  These  are  two  things."  He  replied, 
"They  cannot  be  separated."  The  angel  asked,  "Whit  is 
faith  ?"  He  answered,  "  To  believe  what  the  Word  teaches." 
"  And  what  is  charity  ?"  He  replied,  "  To  do  what  the  Word 
teaches."  He  asked,  "Have  you  merely  believed  what  the 
Word  teaches,  or  have  you  also  done  it  ?"  He  answered,  "  I 
have  also  done  it."  The  angel  of  heaven  then  looked  at  him 
and  said,  "  My  friend,  come  with  me  and  dwell  with  us." 
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CHAPTER  VII. 

CHARITT,  OR  LOVE  TO  THB  NEIGHBOR,  AND  GOOD  WORKS. 

392.  Having  treated  of  faith,  charity  now  follows,  beoatise 
faith  and  charity  are  conjoined  like  truth  and  good,  and  these 
two  like  light  and  heat  in  spring.  This  is  said  because  spiritual 
light,  which  is  the  light  that  goes  forth  from  the  sun  of  the 
spiritual  world,  is  in  its  essence  truth ;  and  consequently  in  that 
world  wherever  truth  appears,  it  shines  with  a  splendor  propor- 
tionate to  its  purity;  and  spiritual  heat,  which  also  goes  forth 
from  that  sun,  in  its  essence  is  good.  This  too  is  said  because 
it  is  the  same  with  charity  and  faith  as  with  good  and  truth; 
for  charity  is  the  complex  of  all  things  pertaining  to  the  good 
that  a  man  does  to  his  neighbor,  while  faith  is  the  complez  of 
all  things  pertaining  to  the  truth  that  a  man  thinks  respecting 
God  and  things  Divine.  [2]  As,  therefore,  the  truth  of  &ith  is 
spiritual  light,  and  the  good  of  charity  spiritual  heat,  it  follows 
that  it  is  the  same  witn  that  light  and  heat  as  with  the  light 
and  heat  of  the  natural  world,  that  is  to  say,  as  by  the  conjunc- 
tion of  the  latter  all  things  on  earth  spring  forth,  so  by  the 
conjunction  of  the  former  all  things  spring  forth  in  the  human 
mind;  but  with  the  distinction  that  on  the  earth  this  growth 
is  effected  by  natural  heat  and  light,  but  in  the  human  mind  it 
is  efFected  by  spiritual  heat  and  light,  and  this  latter  being  spir- 
itual, is  wisdom  and  intelligence.  Moreover,  as  there  is  a  cor^ 
respondence  between  these,  the  human  mind  in  which  charity 
is  conjoined  with  faith  and  faith  with  charity  is  in  the  Word 
likened  to  a  garden,  and  this  is  what  is  meant  by  the  garden  of 
Eden.  (This  has  been  fully  shown  in  the  Arcana  CcBlestiay  pub- 
lished in  London.)  [3]  Again,  having  treated  of  faith,  charity 
must  be  treated  of  for  the  further  reason  that  otherwise  what 
faith  is  could  not  be  comprehended,  since,  as  stated  and  shown 
in  the  preceding  chapter,  faith  without  charity  is  not  faith,  nor 
is  charity  without  faith  charity,  and  neither  of  them  is  living 
except  from  the  Lord  (n.  356-361) ;  also  that  the  Lord,  charity, 
and  faith  make  one,  like  life,  will,  and  understanding,  and  if 
they  are  divided,  each  perishes,  like  a  pearl  reduced  to  powder 
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(n.  362-^7) ;  and  finally,  that  charity  and  faith  are  together  in 
good  works  (n.  373-378). 

393.  It  is  an  imchanging  truth,  that,  for  man  to  have  spir- 
itual, life,  and  therefore  salvation,  faith  and  charity  must  not 
be  separated.  This  is  self-evident  to  any  man's  understanding, 
even  if  it  is  not  enriched  with  the  treasures  of  learning.  When 
one  hears  it  said,  that  whoever  Uvea  well  and  believes  aright  is 
saved,  does  he  not  see  this  from  a  kind  of  interior  perception 
and  therefore  assent  to  it  with  his  understanding  ?  And  when 
he  hears  it  said  that  he  who  believes  aright  and  does  not  live 
well  is  also  saved,  does  he  not  leject  it  from  his  understanding, 
as  he  would  a  piece  of  dirt  falling  into  his  eye  ?  For  from  in- 
terior perception  the  thought  instantly  occurs.  How  can  any 
one  believe  aright  when  he  does  not  live  well  ?  In  that  case, 
what  is  believing  but  a  painted  picture  of  faith,  and  not  its  liv- 
ing image?  So  again,  if  any  one  hears  it  said,  that  whoever 
lives  well  is  saved,  although  he  does  not  heUeve,  does  not  the  un- 
derstanding, while  reflecting  upon  this  or  turning  it  over  and 
over,  see,  perceive  and  think,  that  this  also  is  not  consistent, 
since  right  living  is  from  God,  because  all  good  that  is  essen- 
tially good  is  from  Grod?  What  then  is  living  aright  and  not 
believing,  but  like  clay  in  the  hands  of  a  potter,  which  cannot 
be  iotmedi  into  a  vessel  that  would  be  of  use  in  the  spiritual 
kingdom,  but  only  in  the  natural?  Furthermore,  cannot  any 
one  see  a  contradiction  in  these  two  statements,  namely,  that 
he  is  saved  who  believes  but  does  not  live  well,  and  that  he  is 
saved  who  lives  well  but  does  not  believe?  Since,  then,  living 
well,  which  pertains  to  charity,  is  at  this  day  both  tmderstood 
and  not  understood — ^living  well  naturally  being  understood, 
while  living  well  spiritually  is  not — therefore  this  subject,  be- 
cause it  pertains  to  charity,  shall  be  treated  of,  and  this  shall 
be  done  under  a  series  of  distinct  propositions. 


N. 
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I. 


THBBB  ASB  THBBB  TTNIYEBSAL  LOVES THE  LOYE  OF  HEAVEN:, 

THE  LOVE  OF  THE  WORLD,  AND  THE  LOVE  OF  SELF. 

394.  These  three  loves  must  first  be  considered  for  the  rea- 
son that  these  three  are  the  universal  and  fundamental  of  all 
loves,  and  that  charity  has  something  in  common  with  each  of 
them.  For  the  lave  of  heaven  means  both  love  to  the  Lord  and 
love  towards  the  neighbor;  and  as  each  of  these  looks  to  use 
as  its  end,  the  love  of  heaven  may  be  called  the  love  of  uses. 
The  love  of  the  world  is  not  merely  a  love  of  wealth  and  posses- 
sions, but  is  also  a  love  of  all  that  the  world  affords,  and  of  all 
that  delights  the  bodily  senses,  as  beauty  delights  the  eye,  har- 
mony the  ear,  fragrance  the  nostrils,  delicacies  the  tongue, 
softness  the  skin;  also  becoming  dress,  convenient  houses,  and 
society,  thus  all  the  enjoyments  arising  from  these  and  many 
other  objects.  The  love  of  self  is  not  merely  the  love  of  honor, 
glory,  fame,  and  eminence,  but  also  the  love  of  meriting  and 
seeking  office,  and  so  of  ruling  over  others.  Charity  has  some- 
thing in  common  with  each  of  these  three  loves,  because  viewed 
in  itself  charity  is  the  love  of  uses;  for  charity  wishes  to  do 
good  to  the  neighbor,  and  good  and  use  are  the  same,  and  from 
these  loves  every  one  looks  to  uses  as  his  end;  the  love  of 
heaven  looking  to  spiritual  uses,  the  love  of  the  world  to  nat- 
ural uses,  which  may  be  called  civil,  and  the  love  of  self  to  cor- 
poreal uses,  which  may  also  be  called  domestic  uses,  that  have 
regard  to  oneself  and  one's  own. 

805.  That  these  three  loves  reside  in  every  man  from  crea- 
tion and  therefore  from  birth,  and  that  when  rightly  subordi- 
nated they  perfect  him,  and  when  not^  they  pervert  him,  will  be 
shown  in  the  next  article.  It  may  serve  for  the  present  merely 
to  state,  that  these  three  loves  are  rightly  subordinated  when 
the  love  of  heaven  forms  the  head,  the  love  of  the  world  the 
breast  and  abdomen,  and  the  love  of  self  the  feet  and  their 
soles.  As  repeatedly  stated  above,  the  human  mind  is  divided 
into  three  regions.  From  the  highest  region  man  looks  to  God, 
from  the  second  or  middle  region  to  the  world,  and  from  the 
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third  or  lowest  to  himself.  The  mind  being  such  it  can  be  raised 
and  can  raise  itself  upward,  because  to  God  and  to  heaven ;  it 
can  be  extended  and  can  extend  itself  to  the  sides  in  aU  di- 
reotionsi  because  into  the  world  and  its  nature;  and  it  can  be 
let  downward  and  let  itself  downwaid,  because  to  earth  and  to 
helL  In  these  respects  the  bodily  vision  emulates  the  mind's 
vision;  it  also  can  look  upward,  round  about,  and  downward. 
[2]  The  human  mind  is  like  a  house  of  three  stories  which 
communicate  by  stairs,  in  the  highest  of  which  angels  from 
heaven  dwell,  in  the  middle  men  in  the  world,  and  in  the  lowest 
one,  genii.  The  man  in  whom  these  three  loves  are  rightly  sub- 
ordinated can  ascend  and  descend  in  this  house  at  his  pleasure ; 
and  when  he  ascends  to  the  highest  story,  he  is  in  company 
with  angels  as  an  angel;  and  when  he  descends  from  that 
to  the  middle  story  he  is  in  company  with  men  as  an  angel 
man ;  and  when  from  this  he  descends  still  further,  he  is  in 
company  with  genii  as  a  man  of  the  world,  instructing,  reprov- 
ing, and  subduing  them.  [^]  In  the  man  in  whom  these  three 
loves  are  rightly  subordinated,  they  are  also  co-ordinated  thus : 
The  highest  love,  which  is  the  love  of  heaven,  is  inwardly  in 
the  second,  which  is  the  love  of  the  world,  and  through  this  in 
the  third  or  lowest,  which  is  the  love  of  self ;  and  the  l6ve 
that  is  within  directs  at  its  will  that  which  is  without.  So 
when  the  love  of  heaven  is  inwardly  in  the  love  of  the  world, 
and  through  this  in  the  love  of  self,  man  from  the  Godof  hea^ 
ven,  performs  uses  in  each.  In  theb  operation  these  three 
loves  are  like  will,  understanding,  and  action;  the  will  flows 
into  the  understanding,  and  there  provides  itself  with  the 
means  whereby  it  produces  action.  But  on  these  points  more 
will  be  seen  in  the  following  article,  where  it  will  be  shown 
that  these  three  loves,  when  rightly  subordinated,  perfect  man, 
but  when  not  rightly  subordinated,  pervert  and  invert  him. 

396.  But  in  order  that  what  follows  in  this  and  the  suooeed- 
ing  chapters  on  Freedom  of  Choice,  on  Bef  ormation,  on  Begen* 
eration,  and  so  forth,  may  be  so  presented  in  the  light  of  rea- 
son as  to  be  clearly  seen,  it  is  necessary  to  premise  something 
respecting  the  taill  and  understanding y  good  and  truths  love  in 
generaly  the  love  of  the  world  and  love  of  self  in  particular^  the 
external  and  internal  many  and  the  merely  natural  and  semual 


K.  396]  CHARTTT  AND  GOOD  W0BK8  513 

fnan.  TheBe  things  mu»t  be  made  clear,  that  the  rational  sight 
of  msuXy  in  his  perception  o^what  follows  further  on,  may  not 
be  as  it  were  in  a  dense  fog,  and  in  that  state  be  like  one  wan- 
dering through  the  streets  of  a  city  until  he  knows  not  the 
way  h<»ne.  For  what  is  theology  separated  from  the  under^ 
standing,  or  with  the  understanding  not  enlig^ened  when  the 
Word  is  read,  but  like  a  lamp  in  the  hand  giving  no  light,  sueh 
as  were  those  of  the  fire  foolish  ritgins  who  had  no  oil?  On 
each  of  these  subjects,  then,  in  their  order. 

397.  (1)  Ths  will  and  underUondifmg.  1.  Kan  has  two  fao- 
ulties  which  constitute  his  life;  one  called  the  will  and  the 
other  the  understanding.  These  are  distinct  from  each  other, 
but  so  created  as  to  be  one,  and  when  they  are  one  they  are 
called  the  mind;  consequently  these  are  the  human  mind,  and 
in  them  the  whole  of  man's  life  resides  in  its  principles,  and 
therefrom  in  the  body.  2.  As  all  things  in  the  universe  which 
are  according  to  order,  have  relation  to  good  and  truth,  so  all 
things  in  man  have  relation  to  the  will  and  understanding; 
since  good  in  man  pertains  to  the  will,  and  truth  to  the  under^ 
standing;  for  these  two  faculties  or  these  two  lives  of  man  are 
their  receptacles  and  subjects — ^the  will  being  the  receptacle 
and  subject  of  all  things  of  good,  and  the  understanding  the 
receptade  and  subject  of  all  things  of  truth.  Here  and  no- 
where else  are  the  goods  and  truths  in  man,  and  as  goods  and 
truths  in  man  are  nowhere  else,  so  love  and  faith  are  nowhere 
else,  since  love  belongs  to  good  and  good  to  love,  while  faith 
belongs  to  truth  and  truth  to  faith.  3.  Again,  the  will  and  un* 
deistanding  constitute  man's  spirit,  for  in  these  his  wisdom 
and  intelligence  reside,  also  his  love  and  charity,  and  in  gen- 
eral his  life.  The  body  is  mere  obedience.  4.  Nothing  is  more 
important  than  to  know  how  the  will  and  understanding  make 
one  mind.  They  make  one  mind  as  good  and  truth  make  one; 
for  there  is  a  marriage  between  the  will  and  the  understand- 
ing the  same  as  between  good  and  truth.  The  nature  of  that 
marriage  will  be  made  clear  in  what  is  now  to  be  set  forth  re- 
specting good  and  truth — namely,  that  as  good  is  the  wry  be* 
ing  {essi)  of  a  thing,  and  truth  its  manifestation  («eif«0rs)  there* 
from,  so  is  the  will  in  man  the  very  being  of  his  fife,  while  the 
understanding  is  its  manifestation  therefrom;  for  good,  which 
88 
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belongs  to  the  willy  taJces  form  in  the  nndeistanding,  and  there 
presents  itself  to  view.  ^ 

398.  (2)  Good  and  truth.  1.  All  things  in  the  univeise  that 
are  in  Divine  order  have  relation  to  good  and  truth ;  for  noth- 
ing can  exist  in  heaven  or  in  the  world  that  does  not  have  re- 
lation to  these  two.  This  is  because  both  of  these,  good  as  weU 
as  truth,  go  forth  from  God  irom  whom  are  all  things.  [2]  2. 
From  this  it  is  clear  that  it  is  necessary  for  man  to  know  what 
good  is  and  what  truth  is,  how  the  one  has  regard  to  the  other 
and  how  the  one  is  conjoined  with  the  other ;  and  this  is  espe- 
cially necessary  for  the  man  of  the  church,  since  all  things  of 
the  church  have  relation  to  good  and  truth,  just  as  all  things 
of  heaven  do,  because  the  good  and  truth  of  heaven  are  also 
the  good  and  truth  of  the  church.  [3]  3.  It  is  according  to 
Divine  order  for  good  and  truth  to  be  conjoined  and  not  sepa- 
rated, thus  that  they  be  one  and  not  two ;  for  they  are  tson* 
joined  when  they  go  forth  from  God  and  are  conjoined  in  hea- 
ven, and  therefore  must  be  conjoined  in  the  church.  The  con- 
junction of  good  and  truth  is  called  in  heaven  the  heavenly 
marriage,  for  all  who  are  there  are  in  that  marriage.  For  this 
reason  in  the  Word  heaven  is  likened  to  a  marriage,  and  the 
Lord  is  called  the  bridegroom  and  husband,  and  heaven,  and 
likewise  the  church,  the  bride  and  wife.  Heaven  and  the 
chxirch  are  so  called  because  those  who  are  there  receive  the 
Divine  good  in  truths.  [^1  4  All  the  intelligence  and  wisdom 
that  the  angels  have  is  from  that  marriage,  and  nothing  there- 
of is  from  good  separated  from  truth,  or  from  truth  separated 
from  good.  It  is  the  same  with  the  men  of  the  church.  [5]  5. 
Since  the  conjunction  of  good  and  truth  is  like  a  marriage,  it  is 
evident  that  good  loves  truth,  and  that  truth  in  turn  loves 
gbod,  and  that  each  desires  to  be  conjoined  with  the  other. 
The  man  of  the  church  who  has  no  such  love  and  no  such  d» 
sire  is  not  in  the  heavenly  marriage ;  therefore  the  church  is 
not  yet  in  him,  since  the  conjunction  of  good  and  truth  is  what 
constitutes  the  church.  [6]  6.  Croods  are  manifold.  In  gen- 
eral there  is  spiritual  good  and  there  is  natural  good,  and  also 
the  two  conjoined  in  genuine  moral  good*  As  with  goods  so 
with  truths,  since  truths  are  of  good  and  are  forms  of  good. 
[T]  7.  As  with  good  and  truth,  so  is  it  in  an  opposite  way  with 
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evil  and  family ;  that  is,  as  all  things  in  the  nnivene  that  are 
in  accordance  with  Divine  order  have  relation  to  good  and 
truth,  so  do  all  things  contrary  to  Divine  order  have  relation 
to  evil  and  falsity.  Again,  as  good  loves  to  be  conjoined  with 
truth,  and  truth  with  good,  so  does  evil  love  to  be  conjoined 
with  falsity  and  falsity  with  eviL  And  further,  as  all  intelli- 
gence and  wisdom  is  bom  from  the  conjunction  of  good  and 
truth,  so  is  all  irrationality  and  folly  bom  from  the  conjunc- 
tion of  evil  and  falsity.  The  conjunction  of  evil  and  falsity 
viewed  interiorly  is  not  marriage  but  adultery.  [8]  8.  From 
the  fact  that  evil  and  falsity  are  the  opposites  of  good  and 
truth,  it  is  clear  that  truth  cannot  be  conjoined  with  evil,  nor 
good  with  the  falsity  of  evil.  If  truth  is  joined  to  evil  it  comes 
to  be  no  longer  truth,  but  falsity,  because  it  is  falsified;  and 
if  good  is  joined  to  the  falsity  of  evil  it  comes  to  be  no  longer 
good,  but  evil,  because  it  is  adulterated.  But  falsity  that  is 
not  the  falsity  of  evil  may  be  joined  to  good.  [&]  9.  No  one 
who  is  in  evil  and  therefrom  in  falsity  by  confirmation  and  life, 
can  know  what  good  and  truth  are,  for  he  believes  his  own  evil 
to  be  good,  and  therefore  his  own  falsity  to  be  truth ;  but  every 
one  who  is  in  good,  and  therefrom  in  truth  by  confirmation 
and  life,  can  know  what  evil  and  falsity  are.  This  is  because 
all  good  and  its  truth  are  in  their  essence  heavenly,  while  all 
evil  and  its  falsity  are  in  their  essence  infernal,  and  everything 
heavenly  is  in  light,  but  everything  infernal  in  darimess. 

399.  (3)  Love  in  general.  1.  The  very  life  of  man  is  his 
love,  and  as  his  love  is  such  is  his  life,  such  even  is  the  whole 
man ;  but  it  is  the  dominant  or  ruling  love  that  makes  the  man. 
This  love  has  many  loves  subordinate  to  it  which  are  deriva- 
tions from  it;  and  while  these  are  in  appearance  different  loves, 
yet  they  are  every  one  included  in  the  dominant  love,  and 
with  it  form  one  kingdom.  The  dominant  love  is  like  the  king 
and  head  of  the  others ;  it  directs  them,  and  through  them  as 
mediate  ends  it  looks  to  and  is  intent  upon  its  own  end  (which 
is  the  first  and  last  of  all),  and  this  both  directly  and  indi- 
rectly. [2]  2.  What  belongs  to  the  dominant  love  is  what  is 
loved  above  all  things.  That  which  man  loves  above  all  things 
is  constantly  present  in  his  thought,  because  it  is  in  his  will 
and  constitutes  his  veriest  life.    For  example,  one  who  loves 
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wealth  aboYO  all  thiogs,  whether  moaey  or  posseesionsi  ia  oon- 
stantly  studying  how  to  aoqui]?e  it,  ia  ixxmostly  delighted  when 
he  gets  it,  and  inmoatly  grieyed  when  he  loses  it.  His  hBart 
is  in  it.  He  who  loyes  himself  above  all  things  is  mindful  of 
himself  in  eyexy  least  thing,  thinks  about  himself,  talks  about 
himself,  acts  in  his  own  behalf,  for  his  life  is  the  life  of  self. 
[3]  3w  What  a  man  loves  above  all  things  is  his  end;  that 
he  looks  to  m  all  things  and  in  every  single  thing.  In  his  wiU 
it  is  like  the  latent  coxrent  of  a  liver,  which  draws  and  bears 
him  away  even  when  he  is  doing  something  else,  for  it  is  that 
which  influences  him.  This  it  is  that  one  man  searches  out 
and  discovers  in  another,  and  thereby  either  controls  him  or 
acts  with  him.  [4]  4.  Man  is  wholly  such  as  is  that  which 
is  dominant  in  his  life.  By  this  he  is  distinguished  from 
others ;  according  to  it  his  heaven  is  formed,  if  he  is  good,  and 
his  hell  if  he  is  evil ;  it  is  his  very  will,  bis  very  own  (pro- 
priuni)y  and  his  very  nature,  for  it  is  the  very  being  (esse)  of 
his  lifia.  This  cannot  be  changed  after  death,  for  it  is  the  man 
himself.  £5]  5.  Everything  that  gives  delight,  satisfaction, 
and  happiness  to  any  one  is  wholly  from  his  dominant  love, 
and  is  in  accordance  with  it;  for  that  which  he  loves  man  calls 
delightful  because  he  feels  it  to  be  so.  What  he  thinks  about 
and  yet  does  not  love,  he  may  also  call  delightful,  but  it  is  not 
the  delight  of  his  life.  The  delight  of  a  man's  love  is  to  him 
good,  and  what  is  undelightful  is  to  him  eviL  [6]  6.  There 
are  two  loves,  from  which,  as  from  their  very  fountains,  all 
goods  and  truths  spring ;  and  there  are  two  loves  from  which 
all  evils  and  falsities  spring.  The  two  loves  from  which  are 
all  goods  and  truths  are  love  to  the  Lord  and  love  towards  the 
neighbor,  while  the  two  loves  from  which  are  all  evils  and  fal- 
nties  are  the  love  of  self  and  the  love  of  the  world.  When  the 
two  latter  loves  are  dominant  they  are  entirely  opposite  to  the 
two  former.  [7]  7.  The  two  loves  from  which  are  all  goods 
and  truths,  which,  as  has  been  said,  are  love  to  the  Lord  and 
love  towards  the  neighbor,  constitute  heaven  in  man,  for  these 
rule  in  heaven ;  and  because  they  constitute  heaven  in  man 
they  also  constitute  the  church  in  him.  The  two  loves  from 
which  are  all  evils  and  falsities,  -vdiich,  as  has  been  said,  are 
the  love  of  self  and  liie  love  of  the  world,  constitute  hell  in 
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man,  for  they  rule  in  liell ;  and  oonsequently  they  destroy  the 
church  in  man.  [8]  8.  The  two  loves  from  which  are  all  goods 
and  truths,  which,  as  before  said,  are  the  loves  of  heaven,  open 
and  form  the  internal^  spiritual  man,  because  they  reside  there, 
but  the  two  loves  from  which  are  aH  evils  and  falsities,  which, 
as  before  said,  are  the  loves  of  hell,  when  they  predominate, 
dose  and  destroy  the  internal  spiritual  man,  and  render  man 
natural  and  sensual  according  to  the  extent  and  nature  of  their 
dominion  over  him. 

400.  (4)  Love  of  self  and  love  of  the  world  in  particular. 
1.  The  love  of  self  is  wishing  well  to  oneself  only,  and  not  to 
others  except  for  the  sake  of  self,  not  even  to  the  church,  one's 
country,  any  human  society,  or  to  a  fellow-citizen ;  it  is  abo 
doing  good  to  them  solely  for  the  sake  of  one's  own  reputation, 
honor,  and  glory;  and  when  these  are  not  perceived  in  the  good 
done  to  others,  saying  in  one's  heart,  ^  What  matters  it  ?  Why 
should  I  do  this  ?  What  will  I  gain  by  it  ?" — and  so  leaving 
it  undone.  This  makes  evident  that  he  who  is  in  the  love  of 
self  does  not  love  the  church,  or  his  country,  or  society,  or  his 
feUowK^itizen,  or  anything  truly  good,  but  only  himself  and  his 
own«  [2]  2.  Man  is  in  the  love  of  self,  when  he  has  no  re- 
gard for  the  neighbor  in  what  he  thinks  and  does,  thus  no  re- 
gard for  the  public,  still  less  for  the  Lord,  but  only  for  himself 
and  those  who  belong  to  him,  and  therefore  does  everything 
for  the  sake  of  himself  and  those  who  belong  to  him,  or  if  for 
the  public's  sake,  it  is  for  appearance  only,  or  if  for  the  neigh- 
bor, it  is  to  obtain  his  favor.  [8]  3.  It  is  said,  for  the  sake  of 
himself  and  those  who  belong  to  him;  for  he  who  loves  him- 
self loves  also  those  who  belong  to  him,  who  are  especially  his 
children  and  grandchildren,  and  in  general  all  who  make  one 
with  him,  whom  he  calls  his  own.  Laving  these  is  loving  him- 
self, for  he  regards  them,  as  it  were,  in  himself,  and  himself  in 
them.  Among  those  whom  he  calls  his  own  are  also  included 
all  who  praise,  and  honor,  and  pay  oourt  to  him.  All  others  he 
indeed  looks  upon  with  his  bodily  eyes  as  men,  but  with  the 
eyes  of  his  spirit  he  scarcely  regards  them  otherwise  than  as 
specters.  W  i.  That  man  Is  in  the  love  of  self,  who  despises 
his  neighbor  in  comparison  with  himself,  and  who  regards  his 
neighbor  as  an  enemy  if  he  does  not  favor  him  and  does  not 


518  THE  TRUE  CHBISTIAN  RELIGION        [Chap.  VIL 

venerate  and  pay  court  to  him.  Still  more  in  the  love  of  self 
18  he  who  for  these  reasons  hates  his  neighbor  and  persecutes 
him ;  and  still  more  he  who  on  this  account  burns  with  revenge 
against  him  and  desires  his  destruction.  Such  at  length  love 
to  be  crueL  [5]  6.  The  nature  of  the  \o\e  of  self  can  be  made 
clear  by  comparison  with  heavenly  love.  Heavenly  love  is 
loving  uses  for  the  sake  of  the  uses,  or  goods  for  the  sake  of 
the  goods  which  a  man  does  for  the  church,  his  country,  human 
society,  and  the  fellow-citizen.  But  he  who  loves  these  for  his 
own  sake,  loves  them  only  as  he  loves  his  household  servants, 
because  they  serve  him.  From  this  it  follows  that  he  who  is 
in  the  love  of  self,  wishes  the  church,  his  countiy,  society,  and  his 
fellow-citizens  to  serve  him,  instead  of  his  serving  them ;  he 
places  himself  above  them,  and  them  beneath  himself.  [6]  6. 
Again,  so  far  as  any  one  is  in  heavenly  love,  which  is  loving 
uses  and  goods  and  having  a  heartfelt  delight  in  promoting 
them,  so  far  he  is  led  by  the  Lord,  because  that  is  the  love  in 
which  the  Lord  is,  and  which  is  from  Him.  But  so  far  as  any 
one  is  in  the  love  of  self,  so  far  he  is  led  by  himself,  and  so  far 
is  led  by  what  is  his  own  (proprium) ;  and  man's  own  is  noth- 
ing but  evil,  for  it  is  his  inherited  evil,  which  is  loving  oneself 
more  than  God  and  the  world  more  than  heaven.  [7]  7.  More- 
over, the  love  pf  self  is  such,  that  so  far  as  the  reins  are  given 
to  it,  that  is,  so  far  as  external  bonds  are  removed,  which  are 
fear  of  the  law  and  its  penalties,  of  the  loss  of  reputation, 
honor,  wealth,  office,  or  life,  so  far  it  rushes  on  until  its  desire 
is  not  only  to  rule  over  the  whole  world,  but  also  over  heaven, 
and  even  over  Grod  Himself.  There  is  nowhere  any  limit  or 
end  to  it.  This  lurks  in  every  one  who  is  in  the  love  of  self, 
although  it  is  not  apparent  before  the  world,  where  it  is  held 
in  check  by  the  reins  and  bonds  just  mentioned ;  and  any  such 
man,  when  the  impossible  blocks  his  way,  remains  quiet  until 
the  possible  comes  about.  Because  of  all  this  the  man  who  is 
in  such  a  love  is  not  aware  that  such  an  insane  and  limitless 
cupidity  lurks  within  him.  Kevertheless,  that  it  is  so,  no  one 
can  help  seeing  in  rulers  and  kings,  to  whom  there  are  no  such 
reins  and  bonds  and  impossibilities,  who  rush  on  and  subjugate 
provinces  and  kingdoms,  and  so  long  as  they  are  successful, 
aspire  to  unlimited  power  and  glory.    And  still  more  is  it  vis- 
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ible  in  those  who  extend  their  dominion  into  heaven,  and 
transfer  to  themselves  the  whole  of  the  Lord's  Divine  power. 
These  oontinoally  desire  more.  [8]  8.  There  are  two  kinds  of 
dominion;  one  of  love  towards  the  neighbor,  and  another  of 
love  of  self.  These  two  kinds  of  dominion  are  opposites.  He 
who  exercises  dominion  from  love  towards  the  neighbor,  de- 
sires the  good  of  all,  and  loves  nothing  better  than  to  perform 
uses,  thus  to  serve  others.  Serving  others  is  doing  good  from 
good  will,  and  performing  uses.  Suoh  is  his  love,  and  the  de- 
light of  his  heart  Moreover,  so  far  as  he  is  elevated  to  dig- 
nities he  rejoices  in  it,  not  on  account  of  the  dignities,  but  on 
account  of  the  uses  which  he  can  then  perform  to  a  greater 
extent  and  in  a  higher  degree.  Such  is  dominion  in  the  hea- 
vens. But  he  who  exercises  dominion  from  love  of  self  desires 
the  good  of  none  but  himself  and  his  own.  The  uses  he  per- 
forms are  for  the  sake  of  his  own  honor  and  glory,  which  to 
him  are  the  only  uses.  His  end  in  serving  others  is  that  he 
himself  may  be  served  and  honored,  and  may  rule.  He  seeks 
dignities  not  for  the  sake  of  the  goods  he  may  do,  but  in  order 
that  he  may  gain  eminence  and  glory,  and  may  thereby  be  in 
his  heart's  delight.  [9]  9.  His  love  of  dominion  remains  with 
every  one  after  his  life  in  the  world ;  but  to  those  who  have 
exercised  dominion  from  love  towards  the  neighbor  there  is 
also  entrusted  dominion  in  the  heavens,  and  then  it  is  not  they 
who  rule,  but  the  uses  and  goods  which  they  love;  and  when 
uses  and  goods  rule,  the  Lord  rules.  But  those  who  in  the 
world  exercised  dominion  from  self-love,  after  their  life  in  the 
world  are  made  to  abdicate,  and  are  reduced  to  servitude. 
From  all  this  it  is  known  who  these  are  who  are  in  the  love  of 
self.  It  does  not  matter  what  they  may  seem  to  be  externally, 
whether  haughty  or  humble,  since  such  things  reside  in  the 
internal  man,  and,  by  most  men,  the  internal  man  is  kept  hid- 
den, while  the  external  is  trained  to  counterfeit  what  belongs  to 
the  love  of  the  public  and  the  neighbor,  thus  the  contrary  of 
what  is  within ;  and  this  too  is  done  for  the  sake  of  self ;  for  they 
know  that  loving  the  puMic  and  the  neighbor  interiorly  affects 
all  men,  and  that  they  to  that  extent  gain  esteem.  This  love 
thus  affects  men  because  heaven  flows  into  it.  [lO]  10.  The 
evils  that  prevail  with  those  who  are  in  love  of  self  are,  in  gen- 
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eial,  oontempt  of  others,  envy,  enmity  toiraxd  those  who  do  not 
favor  them,  from  whioh  results  hostility,  hatred  of  various 
kinds,  revenge,  craft,  deceit^  immeroifulness,  omalty.  And 
where  such  evils  prevail,  there  is  also  a  contempt  of  Otod^  and 
of  Divine  things,  whioh  are  the  truths  and  goods  of  the  ohuiidi. 
If  they  honor  these  things,  it  is  with  the  lips  only,  not  with 
the  heart.  And  because  such  evils  are  from  love  of  self ,  like 
falsities  axe  also  from  it;  for  falsities  aie  from  evils.  [U]  11. 
But  love  of  ths  world  is  a  desire  to  draw  to  cmeself  the  wealth 
of  others  by  any  device  whatever,  to  set  the  heart  upon  riches, 
and  to  permit  the  world  to  withdraw  and  lead  one  away  from 
spiritual  love,  which  is  love  towards  the  neighbor,  that  is,  from 
heaven.  Those  are  in  love  of  the  world  who  long  to  draw  to 
themselves  the  goods  of  others  by  various  devices,  but  espe- 
cially those  who  wish  to  do  so  by  craft  and  deceit,  caring  noth- 
ing for  the  good  of  the  neighbor.  Those  who  are  in  that  love 
covet  the  goods  of  others,  and  so  far  as  they  do  not  fear  the 
law  and  the  loss  of  reputation  on  account  of  the  gain,  they  98i 
possession  of  others^  goods,  and  even  plunder  them.  [1^1  12. 
But  love  of  the  world  is  not  opposed  to  heavenly  love  to  such 
a  degree  as  the  love  of  self  is,  because  so  great  evils  are  not 
concealed  within  it.  [13]  13.  This  love  is  manifold.  There  is  a 
love  of  wealth  as  a  means  of  being  raised  to  honors ;  a  love  of 
honors  and  dignities  as  means  of  acquiring  wealth ;  a  love  of 
wealth  for  the  sake  of  various  uses  that  afford  worldly  pleas- 
ure ;  a  love  of  wealth  for  the  mere  sake  of  wealth,  such  as  the 
avaricious  have ;  and  so  on.  The  end  for  the  sake  of  whioh 
wealth  is  sought  is  called  the  use,  and  it  is  the  end  or  use  from 
which  love  draws  its  quality ;  for  such  as  the  end  is  for  which 
anything  is  done,  such  is  the  love ;  all  else  serves  it  as  means. 
[14]  14  In  a  word,  love  of  self  and  love  of  the  world  am  di- 
rectly opposite  to  love  to  the  Lord  and  love  towards  the  nei^^h- 
bor.  Consequently  love  of  self  and  love  of  the  world,  such  aa 
have  just  been  described,  are  infernal  loves,  and  these  reign 
in  hell,  and  also  constitute  hell  in  man.  But  love  to  the  liord 
and  love  towards  the  neighbor  are  heavenly  loves,  and  these 
reign  in  heaven,  and  also  constitute  heaven  in  man. 

401.  (6)  The  internal  and  external  man.    1.  Man  was  era* 
ated  so  as  to  be  at  the  same  time  in  the  spiritual  world  and  in 
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the  natoial  world.  The  spihtual  world,  is  where  angela  are, 
and  the  natural  world  where  men  are.  And  as  maa  wac  so 
created,  there  wae  given  him  an  internal  and  an  extemal-^^aja 
internal  whereby  he  is  in  the  spiritual  world,  and  an  external 
whereby  he  is  in  the  natural  world.  His  internal  is  what  is 
called  the  internal  man,  and  his  external  the  external  man 
[8]  2.  Syexy  man  has  an  internal  and  an  extenial,  but  with  a 
difference  between  the  good  and  the  eviL  With  the  good  the 
internal  is  in  hearen  and  its  light,  and  the  external  in  the 
world  and  its  light ;  and  this  light  of  the  world  in  them  is 
Ulnmined  by  the  light  of  hearen,  and  therefore  in  them  the  in- 
ternal and  external  act  as  one,  like  cause  and  effect,  or  like  the 
prior  and  the  posterior.  But  with  the  evil  the  internal  is  in 
hell  and  its  light,  and  this  light,  in  oomparison  with  the  light 
of  heaven  is  thick  darkness,  although  their  external  may  be  in 
a  light  like  that  in  which  the  good  are ;  thus  there  is  an  invef - 
sion.  On  this  account  the  evil,  just  like  the  good,  can  talk  and 
teach  about  £uth,  charity,  and  God,  but  not  from  faith,  char- 
ity, and  God.  [B]  3.  The  internal  man  is  what  is  caU^  the 
spiritual  man,  because  it  is  in  the  light  of  heaven,  which  is  a 
spiritual  light;  while  the  external  man  is  called  the  natural 
man,  because  it  is  in  the  light  of  the  world,  which  is  a  natural 
Ught.  The  man  whose  internal  is  in  the  light  of  heaven,  and 
his  external  in  the  light  of  the  world,  is  a  spiritual  man  in  re- 
gard to  both,  because  spiritual  light  from  the  interior  illumines 
the  natural  light,  and  makes  it  as  its  own*  But  the  reverse  is 
true  of  the  evil.  [4]  4.  The  internal  spiritual  man  viewed  in 
Vimaftlf  is  an  angel  of  heaven,  and  while  living  in  the  body  is 
in  association  with  angels,  although  he  does  not  know  it ;  and 
when  released  from  the  body  he  goes  among  angels*  But  with 
the  evil  the  internal  man  is  a  satan,  and  while  living  in  the 
body  is  in  associatum  with  satans,  and  when  released  bom  the 
body  goes  among  them  [5]  6.  With  those  who  are  spiritual 
men,  the  interiors  of  the  mind  are  actually  elevatfd  towards 
heaven,  for  they  look  |»imarily  to  that;  but  with  those  who 
are  merely  natural,  the  interiors  of  the  mind  are  tmmed  awi^ 
from  heaven  and  towards  the  world,  because  they  look  prima- 
rily to  the  world.  [6]  6.  Those  who  cherish  a  merely  general 
idea  of  the  internal  and  external  man,  believe  that  it  is  the  iu- 
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temal  man  that  thinks  and  wills,  and  the  external  that  speaks 
and  acts,  because  thinking  and  willing  are  internal,  while  speech 
and  aetion  are  external  But  let  it  be  understood  that  when  a 
man  thinks  and  wills  rightly  respecting  the  Lord  and  the  things 
pertaining  to  the  Lord,  and  respecting  the  neighbor  and  what 
pertains  to  the  neighbor,  he  thinks  and  wills  from  a  spiritual 
internal,  because  from  a  belief  in  truth  and  a  love  of  good; 
but  when  his  thought  and  will  respecting  these  things  are  evil, 
his  thought  and  will  are  from  an  infernal  internal,  because  from 
a  belief  in  falsity  and  a  loye  of  eviL  Li  a  word,  so  ftir  as  man 
is  in  love  to  the  Lord  and  love  towards  the  neighbor,  he  is  in 
a  spiritual  internal,  and  from  that  internal  thinks  and  wills 
and  also  speaks  and  acts ;  while  so  far  as  he  is  in  the  love  of 
self  and  the  world,  he  thinks  and  wills  from  heU,  even  when 
he  speaks  and  acts  otherwise.  [7]  7.  It  has  been  provided 
and  arranged  by  the  Lord,  that  so  far  as  man  thinks  and  wills 
from  heaven,  the  spiritual  man  is  opened  and  formed,  the 
opening  being  into  heaven  even  to  the  Lord,  while  the  forming 
is  in  conformity  to  the  things  of  heaven.  But  on  the  contrary 
so  far  as  man  thinks  and  wills,  not  from  heaven  but  from  the 
world,  so  far  the  internal  spiritual  man  is  closed,  and  the  ex* 
temal  is  opened  and  formed,  the  opening  being  into  the  world, 
while  the  forming  is  in  conformity  to  the  things  of  helL  [8]  8. 
Those  in  whom  the  internal  spiritual  man  is  opened  into  hea- 
Ten  to  the  Lord  are  in  the  light  of  heaven,  and  in  enlighten- 
ment from  the  Lord,  and  thereby  in  intelligence  and  wisdom; 
these  see  truth  from  the  light  of  truth  and  perceive  good  from 
the  love  of  good.  But  those  in  whom  the  internal  spiritual 
man  is  closed  do  not  know  what  the  internal  man  is,  neither 
do  they  believe  in  the  Word  or  in  a  life  after  death,  or  in  the 
things  pertaining  to  heaven  and  the  church;  and  because  they 
are  in  merely  natural  light,  they  believe  nature  to  be  from  it- 
self and  not  from  God ;  they  see  falsity  as  truth,  and  hav«  a 
perception  of  evil  as  good.  [9]  9.  The  internal  and  external 
here  treated  are  the  internal  and  external  of  man's  spirit;  his 
body  is  only  an  additional  external  within  which  the  former 
exist;  for  the  body  in  no  way  acts  from  itself,  but  acts  only 
from  the  spirit  that  is  in  it  It  must  be  understood  that  the 
spirit  of  man,  after  its  release  from  the  body,  thinks  and  wills 
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and  speaks  and  acts,  just  as  before.  Thinking  and  willing  aze 
its  internal,  while  speech  and  aetion  then  constitute  its  ex- 
ternal. 

402.  (6)  The  merely  natural  and  sensual  man.  As  there 
are  few  that  know  who  are  meant  by  sensual  men,  and  what 
their  nature  is,  and  yet  it  is  important  to  know  it,  therefore 
they  shall  be  described :  1.  He  is  called  a  seiuiual  man  who 
judges  of  all  things  by  the  bodily  senses,  and  who  believes  in 
nothing  except  what  he  can  see  with  his  eyes  and  touch  with 
his  hands,  calling  this  something  real,  and  rejecting  every- 
thing else;  consequently,  the  sensual  man  is  the  lowest  m^ 
ural  man.  [2]  2.  The  interiors  of  his  mind,  which  see  from 
the  light  of  heaven,  are  dosed,  so  that  he  there  sees  nothing 
of  the  truth  that  pertains  to  heaven  and  the  church,  since  he 
thinks  in  outermostis,  and  not  interiorly  from  any  spiritual 
light.  [8]  3.  Because  he  is  in  gross  natural  light  he  is  in- 
wardly opposed  to  the  things  of  heaven  and  the  church,  al- 
though outwardly  he  may  advocate  them  with  a  zeal  propor- 
tionate to  the  dominion  he  may  thereby  secure.  [4]  4.  Sen- 
sual men  reason  keenly  and  ingeniously,  because  their  thought 
is  so  near  to  speech  as  to  be  almost  in  it,  and,  as  it  were,  on 
the  lips,  and  because  they  place  all  intelligence  in  speech  from 
memory  only.  [5]  5.  Some  of  them  ca^n  confirm  whatever  they 
wish,  and  can  confirm  falsities  dexterously ;  and  after  confirm- 
ing them  they  believe  them  to  be  truths ;  but  their  reasoning 
and  confirming  are  from  the  fallacies  of  the  senses,  which  cap- 
tivate and  persuade  the  common  people.  [6]  6.  Sensual  men 
are  more  shrewd  and  crafty  than  others.  [7]  7.  The  inte- 
riors of  their  minds  are  loathsome  and  foul,  because  through 
them  they  communicate  with  the  hells.  [B]  8.  Those  who  are 
in  the  hells  are  sensual,  and  the  deeper  they  are  the  more  sen- 
sual. The  sphere  of  infernal  spirits  joins  itself  with  the  sen- 
sual things  of  man  from  behind.  [9]  9.  Sensual  men  do  not 
see  any  genuine  truth  in  light,  but  reason  and  dispute  about 
everything,  as  to  whether  it  is  so  or  not ;  and  these  disputes 
when  heard  at  a  distance  from  them  are  like  the  gnashings  of 
teeth,  which  viewed  in  themselves  are  the  collision  of  falsities 
with  each  other,  and  also  of  falsity  and  truth.  This  therefore 
makes  plain  what  is  meant  in  the  Word  by  the  **  gnashing  of 
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teeth/'  beeauM  reasoning  from  the  f allaciee  of  tto  sensee  coiv 
lesponde  to  the  teetiL  [lO]  10.  Aoeomplithed  aad  teamed 
men  who  have  deeply  oonfiimed  themselyes  in  f alsitied,  asid 
still  m^ie  thoee  who  have  ccmfinned  themselyes  against  the 
truths  of  the  Word^  are  mote  sensual  than  others^  although 
they  do  not  appear  so  to  the  world.  Heretical  dootzinei  have 
"been  introddoed  chiefly  fay  such  s^nspdal  men.  [U]  11.  The 
hypoeritieal,  the  deceitful,  the  volnptnoos,  the  adnlterona^  and 
the  aTarioions,  are  for  the  moet  part  senauaL  [IS]  12.  Those 
who  reason  from  sensual  things  only,  and  against  the  genuine 
truths  of  the  Word  and  consequently  of  the  chnrob,  were 
called  by  the  ancients  serpents  of  the  tree  of  the  knowledge  of 
good  and  eriL 

[18]  As  sensual  things  mean  the  things  presented  to  the 
bodily  senses  and  imbibed  through  those  senses,  it  fcUows: 
13.  That  by  means  of  sensual  tilings  man  oommunioates  with 
the  world,  and  by  means  of  ^ngs  rational  above  the  sensual 
he  communicates  with  heaven.  [14]  14«  Things  sensual  fur- 
nish such  things  from  the  natural  world  as  are  of  servioe  to 
the  interiors  of  the  mind  in  the  spiritual  world,  [ifi]  15. 
There  are  sensual  things  that  minister  to  the  understanding, 
and  these  are  the  various  natural  studies  oaUed  i^sicsf  and 
there  are  sensual  things' iMt  minister  to  the  will,  and  these  are 
the  delights  of  the  senses  and  the  body.  [10]  16.  Unless  the 
thought  is  elevated  above  natural  things  man  has  but  little 
wisdom.  The  wise  man  thinks  above  sensual  things ;  and  when 
thought  is  elevated  above  what  is  sen£rual  it  enters  into  dearer 
light,  and  finally  into  the  light  of  heaven;  from  this  man  has 
perception  of  truth  which  is  properly  intelligence.  [17]  17. 
The  elevation  of  the  mind  above  sensual  things,  and  its  with- 
drawal therefrom,  was  known  to  the  andents.  [18]  l&  When 
sensual  things  are  in  the  last  place,  by  means  of  them  a  way 
is  opened  for  the  understanding,  and  truths  are  disengaged  hy 
a  kind  of  extraction ;  but  when  sensual  things  are  in  the  first 
place  they  close  the  way,  and  man  sees  truths  only  as  in  a 
mist,  or  as  at  night.  [19]  19.  In  a  wise  man  sensual  things  are 
in  the  last  place,  and  are  subject  to  more  interior  things;  but 
in  an  unwise  man  they  are  in  the  first  place  and  have  do- 
minion.  Such  as  these  are  they  who  are  properly  called  sensuaL 
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[20]  20.  In  man  tliere  are  sensuAl  timg^  that  h^  baa  in  oom- 
mon  with  beaat^,  and  ofcbe^a  Qot  eo*  To  the  ei^tm^  ti^it  ope 
thinks  above  een^ual  tbings,  he  13  anMU^;  ba^  no  ooe  (mi  tbi&k 
above  sen3ual  things  and  see  the  truths  ol  the  chnxoh,  unl^a^ 
he  acknowledges  God  and  lives  aeoofding  to  His  oo^nnviod^ 
ments ;  £or  it  is  God  who  elevates  and  enlightens. 


n. 


THESE  THSEB  LOVES,  WHEN  XiaHTIiT  SU^OnOJXATKD^  PKBVEOT 
MAN,  BUT  WHKir  NOT  BKfUThY  SUBORDINATVP^  TH]|F 

PSBVEET  AND  INVSKT  9XM. 

40S.  Something  shall  fixet  be  said  of  the  subp^^dinM^ion  of 
tbese  three  univeiaal  loves,  which  ai:e  Hud  love  of  heaveni  the 
love  of  the  world,  and  the  love  of  self,  and  than  pf  \i^  i^^xi^ 
and  insertion  of  one  into  the  other,  and  finally  of  man's  state 
according  to  that  subordination.  These  three  loves  are  related 
.to  each  other  like  the  three  regions  of  the  body,  the  highest  of 
which  is  the  head,  the  intermediaJke  the  chest  a;nd  pMomen, 
while  the  knees  and  feet  and  soles  of  the  feet  form  the  third. 
When  the  love  of  heaven  constitutes  the  head,  love  of  the  world 
the  chest  and  abdomen,  and  love  of  self  the  feet  a^d  their  6o}es, 
man  is  in  a  perfect  state  in  accoi^ddi^oiB  with  hi^  creation,  be- 
cause the  two  lower  loves  then  mimster  to  the  highest^  as  the 
body  and  all  its  parts  minister  to  the  heqd.  So  when  the,  love 
of  heaven  constitutes  the  head,  it  flows  into  the  love  of  th^ 
world,  whidi  is  chiefly  a  love  of  wealth*  and  by  mean^  of  wealth 
it  perfonna  uses;  and  through  this  latter  love  it  flows  mediately 
into  the  love  of  self,  which  i^  chiefly  the  love  of  di^^ties,  and 
by  means  of  these  dignities  it  pescf  oim  u«es.  Thus  do  these 
three  loves,  by  the  influx  of  (me  into  the  other,  bi»a4:ihe  forth 
uses.  [9]  Who  does  not  comprehend,  i^bat  when  a  man  desixes 
to  perform  uses  from  spiritual  love,  whieh  i^  &Qm  the  Lord  and 
is  what  is  meant  by  the  love  pf  heaven,  his  natural  man  per*- 
forms  them  by  means  of  his  wealth  and  his  other  goods  (the 
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sensual  man  oo-operating  in  its  fanotion)^  and  that  it  is  to  his 
honor  to  produce  them  ?  Who  does  not  also  eompiehend  that 
all  the  works  that  a  man^  does  with  his  body  are  done  aoooiding 
to  the  state  of  his  mind  in  the  head;  and  if  the  mind  is  in  the 
love  of  uses,  the  body  by  means  of  its  members  accomplishes 
them  ?  -And  this  is  so,  because  the  will  and  the  understanding 
in  their  principles  are  in  the  head,  and  in  their  derivatiYes  in 
the  body,  as  the  will  is  in  deeds,  and  the  thought  in  speech, 
and  comparatively  as  the  prolific  principle  of  the  seed  is  in  the 
whole  tree  and  in  every  part  of  it,  and  through  these  produces 
fruit,  which  is  its  use.  Or  it  is  like  fire  and  light  within  a  crys- 
talline vase  which  thereby  becomes  warm  and  shows  the  light 
through  it  And  again,  the  spiritual  sight  of  the  mind  together 
with  the  natural  sight  at  the  body,  in  one  in  whom  these  three 
loves  are  truly  and  rightly  subordinated,  because  of  the  light 
that  flows  in  through  heaven  from  the  Lord,  may  be  likened 
to  an  African  apple,  which  is  transparent  to  the  veiy  center, 
where  there  is  the  repository  of  the  seeds.  Something  like  this 
is  meant  by  these  words  of  the  Lord, 

Hie  lamp  of  the  body  is  the  eye ;  if  the  eye  be  single  (that  is,  sound), 
the  whole  body  is  full  of  light  {Matt,  vi.  22  ;  Luke  xi.  34). 

[8]  No  man  of  sound  reason  can  condemn  wealth,  for  it  is  in 
the  general  body  like  the  blood  in  a  man ;  nor  can  he  condemn 
the  honors  attached  to  office,  for  they  are  the  hands  of  the  king 
and  the  pillars  of  society,  provided  the  natural  and  sensual  love 
of  them  is  subordinated  to  spiritual  love.  Moreover,  there  are 
administrative  offices  in  heaven  and  honors  attached  to  them ; 
but  those  who  administer  them  love  nothing  better  than  to 
perform  uses,  because  they  are  spiritual 

404.  But  when  love  of  the  world  or  of  wealth  forms  the 
head,  that  is,  when  it  is  the  ruling  love,  man  puts  on  a  wholly 
different  state;  for  then  the  love  of  heaven  is  exiled  from  the 
head  and  betakes  itself  to  the  body.  The  man  who  is  in  this 
state  prefers  the. world  to  heaven;  he  worships  God  indeed,  but 
from  merely  natural  love  which  places  merit  in  all  worship ; 
he  also  does  good  to  the  neighbor,  but  for  the  sake  of  recom* 
pense.  To  such,  heavenly  things  are  like  clothing,  clad  in 
vhich  they  appear  before  the  eyes  of  men  to  be  winking  in 
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biightnesfl^  but  before  the  eyes  of  angels  they  appear  indis- 
tinct, for  when  lore  of  the  world  possesses  the  internal  jnan, 
and  the  love  of  heaven  the  external,  the  farmer  makes  all  things 
belonging  to  the  church  obscure  and  hides  them  as  xmder  a  veiL 
But  this  love  is  of  great  variety,  worse  in  the  degree  that  it 
verges  toward  avarice,  in  which  the  love  of  heaven  grows  black ; 
so  too  if  it  verges  toward  pride  and  eminence  over  others  from 
love  of  sell  It  is  different  if  it  verges  towards  prodigality, 
and  is  less  hurtful  if  it  has  in  view  as  an  end  the  splendors  of 
the  world,  as  palaces,  ornaments,  magnificent  clothing,  servants, 
horses  and  carriages  pompously  arrayed,  and  other  like  things. 
The  character  of  every  love  is  determined  by  the  end  which  it 
regards  and  intends.  This  love  may  be  compared  to  blackish 
glass,  which  smothers  the  light  and  variegates  it  only  in  dark 
and  evanescent  hues.  It  is  also  like  mists  and  clouds  which 
take  away  the  rays  of  the  sun.  It  is  also  like  new,  unfer- 
mented  wine,  which  tastes  sweet  but  distpbs  the  stomach. 
Such  a  man  when  viewed  from  heaven  looks  like  a  hunchback, 
walking  with  his  head  down  looking  at  the  ground,  and  when 
he  raises  his  head  towards  heaven  he  strains  the  muscles,  and 
quickly  drops  it  down  again.  The  ancients  in  the  church 
called  such  men  Mammons,  and  the  Greeks  called  them  Plutos-  * 
406.  But  when  love  of  self  or  love  of  ruling  constitutes  the 
head,  the  love  of  heaven  passes  down  through  the  body  to  the 
feet ;  and  as  that  love  increases,  the  love  of  heaven  descends 
through  the  ankles  to  the  soles,  and  if  it  increases  still  further, 
it  passes  to  the  heels  and  is  trodden  upon.  There  is  a  love  of 
ruling  arising  from  love  of  the  neighbor,  and  a  love  of  ruling 
arising  from  love  of  self.  Those  who  are  in  the  love  of  ruling 
from  love  of  the  neighbor  seek  dominion  to  the  end  that  they 
may  perform  uses  to  the  public  and  to  individuals ;  and  to  such, 
therefore,  dominion  is  entrusted  in  the  heavens.  [2]  Emperors, 
kings,  and  noblemen,  who  have  been  bom  and  brought  up  to 
positions  of  authority,  if  they  humble  themselves  before  Crod, 
are  sometimes  less  in  that  love  than  those  who  are  of  humble 
origin  and  who  from  pride  are  more  eager  than  others  for 
places  of  pre-eminence.  But  to  those  who  are  in  the  love  of 
ruling  from  love  of  self,  the  love  of  heaven  is  like  a  bench  on 
which,  to  please  the  people,  they  place  their  feet,  but  which, 
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whw  die  people  are  out  of  Bight,  they  toss  intoaoomer  or  oat 
of  doovs.  This  is  because  they  love  themselTes  alone,  and  con- 
sequently immerse  tfaeir  wills  and  the  thoughts  of  their  minds 
in  what  is  their  own  (proprii»9n)f  whioh  viewed  in  itself  is  in* 
herited  evil,  and  tiiis  evil  is  diametrically  opposed  to  the  love 
of  heaven.  [S]  The  evils  of  those  who  are  in  the  love  of  rule 
from  love  of  self,  are  in  general  as  follows:  Contempt  of 
othexSy  enmity  against  those  who  do  not  &vor  them ;  oonse- 
quentlyi hostility ;  hatted;  revenge;  nnmercifnlness ;  ferocity, 
and  cruelty;  and  where  such  evils  prevail,  there  is  also  con^ 
tempt  of  God  and  of  Divine  things,  which  are  the  troths  and 
goods  of  the  church;  or  if  they  honor  these  it  is  with  the  lips 
only,  lest  they  shoold  be  denounced  by  the  ohuioh  authorities 
and  censured  by  others.  [4]  But  this  love  is  one  thing  with 
the  dL&tgy  and  another  with  the  laity.  With  the  clergy  it 
dimbB  upward,  when  the  reins  are  given  to  it,  even  until  tiiey 
wish  to  be  gods ;  but  with  the  laity  until  they  wish  to  be  kings ; 
to  such  an  extent  do  the  hallucinations  of  that  love  cany  their 
minds  away.  [A]  Since  in  the  perfect  man  the  love  of  heaven 
holds  the  highest  place,  and  forms,  as  it  were,  the  head  of  all 
that  follow  from  it,  the  love  of  the  world  being  beneath  it  like 
'  the  ohest  beneath  the  head,  and  the  love  of  self  beneath  this 
like  the  feet,  it  follows,  that  if  love  of  self  were  to  form  the 
head,  the  man  would  be  completely  inverted.  He  would  then 
appear  to  the  angels  like  one  lying  bent  over,  with  his  head  to 
the  ground  and  his  back  toward  heaven ;  and  when  worship- 
ing, he  would  appear  to  be  frolicking  on  his  hands  and  feet 
like  a  panther's  cub.  Furthermore,  bvlA  men  would  appear 
under  the  forms  of  various  beasts  with  two  heads,  one  head 
above  having  the  face  of  a  wild  animal,  and  the  other  below 
having  a  human  face,  which  would  be  constantly  thrust  for- 
ward by  the  u^^r  one  and  compelled  to  kiss  the  earth.  All 
these  are  sensual  men,  and  are  such  as  were  described  above 
(n.  402). 
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in. 


EVBRT   MAK    INBITIDUALLY  18  THE  NBIOHBOB   WHO    IS    TO    BS 
LOVBD,  B17T  ACGORDIKQ  TO  THE  QUALITY  OF  HIS  GOOD. 

406.  Man  is  bom  not  for  the  sake  of  himself  but  for  the 
sake  of  others ;  that  is,  he  is  bom  not  to  live  for  himself  alone 
bat  for  others ;  otherwise  there  could  be  no  cohesive  society, 
nor  anj  good  therein.  It  is  a  common  saying  that  every  man 
is  a  neighbor  to  himself;  but  the  doctrine  of  charity  teaches 
how  this  is  to  be  understood,  namely,  that  every  one  should 
provide  fbr  himself  the  necessaries  of  life,  as  food,  clothing, 
a  dwelling,  and  other  things  which  axe  necessarily  required  in 
the  social  life  in  which  he  is,  and  this  not  only  for  himself, 
but  also  for  his  family,  nor  for  the  present  alone,  but  also  for 
the  future.  For  unless  a  man  acquires  for  himself  the  neces- 
saries of  life,  he  is  not  in  a  condition  to  exercise  charity, 
since  he  is  in  want  of  everything.  But  how  every  man  ought 
to  be  a  neighbor  to. himself  may  be  seen  from  the  following 
comparisan :  Every  man  ought  to  provide  his  body  with  food ; 
this  must  be  first,  but  the  end  should  be  that  he  may  have  a 
sound  mind  in  a  sound  body ;  and  every  man  ought  to  provide 
his  mind  with  food,  namely,  with  such  things  as  pertain  to  in- 
telligence and  judgment ;  but  the  end  should  be  that  he  may 
thereby  be  in  a  state  to  serve  his  feUowKsitizens,  society,  his 
country,  the  church,  and  thus  the  Lord.  He  who  does  thi|i 
provides  well  for  himself  to  eternity.  From  this  it  is  plain 
what  is  first  in  time,  and  what  is  first  in  end,  and  that  the 
first  in  end  is  that  to  which  all  things  look.  It  is  also  like 
building  a  house ;  first  the  foundation  must  be  laid ;  but  the 
foundation  must  be  for  the  house,  and  the  house  for  a  dwell- 
ing-place. He  who  believes  himself  to  be  a  neighbor  to  him- 
self in  the  first  place  or  primarily,  is  like  one  who  regards  the 
foundation,  not  the  dwelling,  as  the  end ;  and  yet  the  dwelling 
is  itself  the  first  and  the  last  end,  and  the  house  with  its  foun- 
dation is  only  a  means  to  the  end. 

407,  What  it  is  to  love  the  neighbor  shall  be  explained. 
To  lovf  the  neighbor  is  not  alone  to  wish  well  and  do  good  to 
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a  relative,  a  friend,  or  a  good  man,  but  also  to  a  stranger,  an 
enemy,  or  a  bad  man.  But  charity  is  to  be  exercised  toward 
the  latter  in*one  way  and  toward  the  former  in  another;  to- 
ward a  relative  or  friend  by  direct  benefits  \  toward  an  enemy 
or  a  bad  man  by  indirect  benefits,  which  are  rendered  by  ex- 
hortation, discipline,  punishment,  and  consequent  amendment. 
This  may  be  illustrated  thus :  A  judge  who  punishes  aa  evil- 
doer in  accordance  with  law  and  justice,  loves  his  ne^hbor; 
for  so  he  makes  him  better,  and  consults  the  welfare  of  the  citi- 
zens that  he  may  not  do  them  harm.  Every  one  knows  that  a 
father  who  chastises  his  children  when  they  do  wrong,  loves 
them,  and  that,  on  the  other  hand,  he  who  does  not  chastise 
them  therefor,  loves  their  evils,  and  this  caxinot  be  called  duuv 
ity.  Again,  if  a  man  repels  an  insulting  enemy,  and  in  self- 
defence  strikes  him  or  delivers  him  to  the  judge  in  order  to 
prevent  injury  to  himself,  and  yet  with  a  disposition  to  be- 
friend the  man,  he  acts  from  a  charitable  spirit.  .Wars  that 
have  as  an  end  the  defence  of  the  country  and  the  church,  are 
not  contrary  to  charity.  The  end  in  view  declares  whether  it 
is  charity  or  not. 

408.  Since,  therefore,  charity  hx  its  origin  is  good  Will,  and 
good  will  has  its  seat  in  the  internal  man,  it  is  plain  that  when 
any  one  who  has  charity  resists  an  enemy,  punished  the  guilty, 
and  chastises  the  wicked,  he  does  this  by  means  of  the  external 
man ;  and  therefore,  after  he  has*  done  it  he  returns  to  the 
charity  thkt  resides  in  his  internal  man,  and  then,  so  far  as  be 
can,  and  so  far  as  is  useful,  he  wishes  him  well,  and  from  good 
will  does  good  to  him.  Those  who  have  genuine' charity  have 
a  zeal  for  what  is  good,  and  that  zeal  may  appear  in  the  ex- 
ternal man  like  anger  and  flaming  fire;  but  its  flame  dies  out 
and  is  quieted  as  soon  as  his  adversary  returns  to  reason.  It 
is  difEeient  with  those  who  have  no  charity.  Their  zeal  is  an- 
ger and  hatred;  for  by  these  their  internal  man  is  heated  and 
set  on  fire. 

409.  Before  the  Lord  came  into  the  world  soaicely  any  one 
knew  what  the  internal  man  is  or  what  charity  is,  and  tins  is 
why  in  so  many  places  He  taught  brotherly  love,  that  is,  char- 
ity; and  this  constitutes  the  distinction  between  the  Old  Tes- 
tament or  Covenant  and  the  New.    That  good  ought  to  be  done 
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from  charity  to  the  adversary  and  the  enemy  the  Lord  taught 
in  Matthfsw : — 

Ye  have  heard  that  it  hath  been  said  to  them  of  old  time,  Thou  shalt 
love  thy  neighbor  and  hate  thine  enemy.  But  I  say  unto  you,  Love  your 
enemies,  bless  them  that  curse  you,  do  good  to  them  that  hate  you,  and 
pray  for  them  thai  hurt  you  and  persecute  you ;  that  ye  may  be  sons  of 
your  Father  who  is  in  the  heavens  (v.  48-^). 

And  when  Peter  asked  Him  how  often  he  should  forgive  one 
sinning  against  him,  whether  he  should  do  so  until  seven  times, 
He  replied : — 

I  say  not  unto  thee,  until  seven  times,  but  until  seventy  times  seven 
{MaU.  xviii  21,  22). 

And  I  have  heard  from  heaven  that  the  Lord  forgives  to  every 
one  his  sins,  and  never  takes  vengeance  nor  even  imputes  sin, 
because  He  is  love  itself  and  good  itself ;  nevertheless,  sins  are 
not  thereby  washed  away,  for  this  can  be  done  only  by  re- 
pentance. For  when  He  told  Peter  to  forgive  until  seventy 
times  seven,  what  will  not  the  Lord  do  ? 

410.  Since  charity  itself  has  its  seat  in  the  internal  man, 
wherein  it  is  willing  well,  and  from  that  is  in  the  external 
man,  wherein  it  is  well-doing,  it  follows  that  the  internal  man. 
is  to  be  loved,  and  from  that  the  external;  consequently  that 
a  man  is  to  be  loved  according  to  the  quality  of  the  good  that 
is  in  him.  Therefore  good  itself  is  essentially  the  neighbor. 
This  may  be  illustrated  thus :  When  one  selects  for  himself 
from  among  three  or  four  a  steward  for  his  house,  or  a  servant, 
does  he  not  try  to  find  out  about  his  internal  man,  and  choose 
one  who  is  sincere  and  faithful,  and  for  that  reason  love  him? 
In  like  manner  a  king  or  magistrate  from  three  or  four  persons 
would  select  one  competent  for  ofSce,  and  would  refuse  the  in* 
competent,  whatever  his  looks,  or  however  favorable  his  speech 
and  actions.  [2]  Since,  then,  every  man  is  the  neighbor,  and 
the  variety  of  men  is  infinite,  and  every  one  is  to  be  loved  as 
a  neighbor  according  to  his  good,  it  is  plain  that  there  are 
genera  and  species  and  also  degrees  of  love  to  the  neighbor. 
And  bec?"zse  the  Lord  is  to  be  loved  above  all  things,  it  follows 
that  the  degrees  of  love  towards  the  neighbor  are  to  be  meas 
ured  by  love  to  the  Lord,  that  is,  by  how  much  of  the  Lord  or 
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of  what  is  from  the  Lord  the  other  poesesses  in  himself;  for 
thus  far  he  possesses  good,  since  all  good  is  from^he  Lord. 
[3]  But  as  these  degrees  are  in  the  internal  man,  and  the  in- 
ternal man  rarely  manifests  itself  in  the  world,  it  is  suiBScient 
that  the  neighbor  be  loved  according  to  the  degrees  that  are 
known.  But  after  death  these  degrees  are  clearly  perceiTed; 
for  the  affections  of  the  will  and  the  consequent  thoughts  of 
the  understanding  form  a  spiritual  sphere  round  about  those 
in  the  spiritual  world,  which  is  felt  in  various  ways ;  while  in 
this  world  this  spiritual  sphere  is  absorbed  by  the  material 
body,  and  encloses  itself  within  a  natural  sphere,  which  then 
flows  forth  from  man.  That  there  are  degrees  of  love  towards 
the  neighbor,  is  plain  from  the  Lord's  parable  of  the  Samaritan 
who  showed  mercy  to  the  man  wounded  by  thieves,  whom  the 
priests  and  the  Levite  saw  and  passed  by ;  and  when  the  Lord 
asked  which  of  those  three  seemed  to  have  been  the  neighbor. 
He  was  answered. 

He  who  showed  mercy  (Luke  z.  80-87). 

411.  It  is  written. 

Thou  Shalt  love  the  Lord  thy  God  above  all  things,  and  thy  neighbor 
S8  thyself  (Luke  x.  27). 

To  love  the  neighbor  as  oneself  is,  not  to  hold  him  in  light  es- 
teem in  comparison  with  oneself,  to  deal  justly  with  him,  and 
not  to  pass  evil  judgments  upon  him.  The  law  of  charily  set 
forth  and  given  by  the  Lord  is  this : — 

AH  things  whatsoever  ye  would  that  men  should  do  unto  you,  do  ye 
even  so  unto  them ;  for  this  is  the  law  and  the  prophets  (MaU,  vii.  12 ; 
Luke  yi.  81,  82). 

So  do  they  love  the  neighbor  who  are  in  the  love  of  heaven ; 
while  those  who  are  in  the  love  of  the  world  love  the  neighbor 
from  the  world  and  for  the  sake  of  the  world;  and  those  who 
are  in  the  love  of  self  love  the  neighbor  from  self  and  for  the 
sake  of  self. 
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IV. 


THE    COLLECTTirB    UAST,   THAT   18,    A   COmantTTt    BMALLKB   OB 
ORBATBR,   AND   THB   COHPOSITB   MAN   FOBMED    OF    COM- 
MUNITIES,  THAT   18,   one's    COUNTRY,    IS    THB 
NEIGHBOR  THAT   IS    TO   BE   LOVED. 

412.  Those  who  do  not  know  what  the  term  neighbor  means 
in  its  true  sense,  suppose  that  it  means  nothing  else  than  the 
individual  man,  and  that  loving  the  neighbor^means  conferring 
benefits  upon  him.  But  the  neighbor  and  love  to  him  have  a 
wider  meaning  and  a  higher  meaning  as  individuals  are  mul- 
tiplied. Who  cannot  understand  that  loving  many  men  in  a 
body  is  loving  the  neighbor  more  than  loving  one  individual 
of  a  body  ?  Thus,  a  community  smaller  or  greater  is  the  neigh- 
bor because  it  is  a  collective  man;  and  from  this  it  follows  that 
he  who  loves  a  community  loves  those  of  whom  the  commu- 
nity consists;  therefore  he  who  wills  and  acts  rightly  towards 
a  community  consults  the  good  of  each  individual.  A  commu- 
nity is  like  a  single  man ;  and  those  who  enter  into  it  form  as 
it  were  one  body,  and  are  distinct  from  each  other  like  the 
members  of  one  body.  When  the  Lord  and  the  angels  from 
Him  look  down  upon  the  earth,  they  see  an  entire  community 
just  like  a  single  man,  with  a  form  according  to  the  qualities 
of  those  in  it.  It  has  been  granted  me  to  see  a  certain  commu- 
nity in  heaven  precisely  as  a  single  man,  in  stature  like  that 
of  a  man  in  the  world.  [2]  That  love  towards  a  community 
is  a  fuller  love  to  the  neighbor  than  love  towards  a  separate  or 
individual  man,  is  obvious  from  this,  that  dignities  are  meas- 
ured out  according  to  the  kind  of  administration  over  commu- 
uities,  and  honors  are  attached  to  offices  according  to  the  uses 
they  promote.  For  in  the  world  there  are  higher  and  lower 
offices  subordinated  according  to  their  more  or  less  universal 
government  over  communities;  and  the  king  is  he  whose  gov- 
ernment is  the  most  universal;  and  each  one  has  remunera- 
tion, glory,  and  the  general  love  according  to  the  extent  of  his 
duties,  and  the  goods  of  use  which  he  promotes,  [d] '  l!Teverthe- 
less,  the  rulers  of  this  age  can  perfonn  uses  and  consult  the 
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good  of  society,  and  not  loye  the  neighbor;  afl  those  do  who 
perform  w&eB  and  consult  the  good  of  others  with  reference  to 
the  world  or  to  self,  or  for  the  sake  of  appearances,  or  that» 
they  may  be  thought  worthy  to  be  elevated  to  higher  dignities. 
But  although  the  character  of  such  is  not  discerned  in  the 
world,  it  is  discerned  in  heaven ;  and  in  consequence  those  who 
have  promoted  uses  from  love  to  the  neighbor,  are  the  ones 
placed  as  rulers  over  heavenly  communities,  and  there  enjoy 
splendor  and  honor;  and  yet  such  do  not  set  their  hearts  upon 
these  things,  but  upon  uses.  But  the  others,  who  have  per- 
formed uses  f roi^  love  of  the  world  and  of  self,  are  rejected. 

413.  The  difference  between  loye  to  the  neighbor  and  the 
exercise  of  it  when  directed  towards  man  as  an  individual  and 
towards  the  collective  man  or  a  community,  is  like  that  be- 
tween the  duty  of  a  private  citizen  and  the  duty  of  a  civil  offi- 
cer or  a  military  officer,  or  like  that  between  the  one  who  traded 
with  two  talents  and  the  one  who  traded  with  five  (Matt,  xxy, 
14-30) ;  or  it  is  like  the  difference  between  the  value  of  a  shekel 
and  that  of  a  talent,  or  between  th^  product  from  a  vine  and 
that  from  a  vineyard,  or  between  the  product  from  an  olive 
tree  and  that  from  an  oliveyard,  or  the  product  from  a  tree  and 
that  from  an  orchard.  Moreover,  love  to  the  neighbor  in  man 
ascends  more  and  more  interiorly,  and  as  it  a&cends  he  loves  a 
community  more  than  an  individual,  and  bis  county  more  than 
a  community.  Since,  then,  charity  consists  in  right  willing 
and  right  doing  therefrom,  it  follows  that  it  ought  to  be  exer- 
cised towards  a  community  in  much  the  same  way  as  towards 
the  individual,  but  in  one  way  towards  a  community  of  good 
men  and  in  another  way  towards  a  community  of  evil  men. 
Towards  the  latter  charity  is  to  be  exercised  according. to  nat- 
ural equity ;  towards  the  former  according  to  spiritual  equity. 
But  on  these  two  kinds  of  equity  something  will  appear  else- 
where. 

414.  One's  country  is  more  a- neighbor  than  a  single  com- 
munity, because  it  consists  of  many  communities),  and  conse- 
quently love  towards  the  country  is  a  broader  and  higher  love. 
Moreover,  loving  one's  country  is  loving  the  public  welfare. 
One's  country  is  the  neighbor,  because  it  is  like  a  parent;  for 
one  is  bom  in  it,  and  it  has  nourished  him  and  continues  to 
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nourish  him,  and  has  protected  and  continues  to  protect  him 
hoBL  injnry.  Men  ought  to  do  good  to  their  country  from  a 
loTe  for  it,  according  to  its  needs,  some  of  which  are  natural 
and  some  spiritual  Natural  needs  relate  to  civil  life  and  order, 
and  spiritual  needs  to  spiritual  life  and  order.  That  one's  coun- 
try should  be  loved,  not  as  one  lores  himself,  but  more  than 
himself,  is  a  law  inscribed  on  the  hxmian  heart;  from  which 
has  come  the  well-known  principle,  which  every  true  man  en- 
dorses, that  if  the  country  is  threatened  with  ruin  from  an 
enemy  or  any  other  source,  it  is  noble  to  die  for  it,  and  glori- 
ous for  a  soldier  to  shed  his  blood  for  it.  This  is  said  because 
so  great  should  be  one's  love  for  it.  It  should  be  known  that 
those  who  love  their  country  and  render  good  service  to  it  from 
good  will,  after  death  love  the  Lord's  kingdom,  for  then  that 
is  their  country ;  and  those  who  love  the  Lord's  kingdom  love 
the  Lord  Himself,  because  the  L6id  is  the  all  in  all  things  of 
His  kingdom. 


V. 

THT5    CHURCH    18    THE   NKIGHBOlt    WHO    IS    TO    BE    LOVED    IN    A 

STILL    HIGHER   DEGREE,    AND    THE    LORD's    KINGDOM 

IN   THE   HIGHEST   DEGREE. 

I 

416.  Since  man  was  bom  for  etemal  life,  and  is  introduced 
into  it  by  the  church,  the  church  is  to  be  loved  as  the  neighbor 
in  a  higherdegioe,  because  it  teaches  the  means  which  lead  to 
etemal  life  and  introduces  man  into  it,  leading  to  it  by  the 
truths  of  doctrine  and  introducing  into  it  by  goods  of  life. 
This  does  not  mean  that  the  priesthood  should  be  loved  in  a 
higher  degree,  and  the  church  because  of  the  priesthood;  but 
it  means  that  the  good  and  truth  of  the  church  should  be  loved, 
and  the  priesthood  for  the  sake  of  these.  The  priesthood 
merely  serves,  and  is  to  be  honored  so  far  as  it  serves.  The 
church  is  the  neighbor  that  is  to  be  loved  in  a  higher  degree, 
thus  even  above  one's  country,  for  the  reason  also,  that  by  his 
country  man  is  initiated  into  civil  life,  but  by  the  church  into 
spiritual  life,  and  by  that  life  man  is  separated  from  a  merely 
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animal  life.  Moieorer,  ciiil  life  is  a  tempozaty  lif e>  which  has 
an  end  and  which  ia  then  as  if  it  had  not  been;  while  the  spif^ 
itual  life  ia  eternal,  having  no  end ;  thezef oie  of  the  latter  may 
be  predicated  being  (awe),  but  of  the  former  non-being.  The 
distinction  is  like  that  between  the  finite  and  the  infinite,  be- 
tween which  there  is  no  ratio;  for  the  eternal  is  the  infinite  aa 
to  time. 

416.  The  Lord's  kingdom  is  the  neighbor  that  is  to  be  loved 
in  the  highest  degree^  because  the  Lord's  kingdom  means  the 
church  throughout  the  world,  which  is  called  the  communion 
of  saints;  also  heaven  is  meant  by  it;  consequently  he  who 
loves  the  Lord's  kingdom  loves  all  in  the  whole  world  who 
acknowledge  the  Lord  and  have  faith  in  Him  and  charity  to* 
wards  the  neighbor;  and  he  loves  also  all  in  heaven.  Those 
who  love  the  Lord's  kingdom  love  the  Lord  above  all  things, 
and  aie  consequently  in  lovd  to  God  more  than  others,  because 
the  church  in  the  heavens  and  on  elrth  is  the  body  of  the  Lord, 
for  those  who  are  in  it  are  in  the  Lord  and  the  Lord  in  them. 
Therefore  love  towards  the  Lord's  kingdom  is  love  towards  the 
neighbor  in  its  fulness;  for  those  who  love  the  Lord's  king- 
dom, not  only  love  the  Lord  above  all  things,  but  also  love  the 
neighbor  as  themselves;  for  love  to  the  Lord  is  a  universal 
love,  and, consequently  is  in  each  thing  and  all  things  of  spir- 
itual life,  and  in  each  thing  and  all  things  of  natural  life;  for 
that  love  has  its  seat  in  the  highest  things  in  man,  and  things 
highest  flow  into  lower  things  and  vivify  them,  as  the  will 
flows  into  all  things  of  intention  and  of  action  therefrom,  and 
the  understanding  into  all  things  of  thought  and  oi  speech 
therefrom.    Therefore  the  Lord  says :— 

Seek  ye  first  the  kingdom  of  God  and  His  righteotumesB,  and  all  theae 
things  shaU  be  added  unto  you  {MaU»  vl  88). 

That  the  kingdom  of  the  heavens  is  the  Lord's  kingdom  is 
evident  from  these  words  in  Daniel : — 

Behold,  there  was  coming  with  the  clouds  of  heaven  one  like  unto  the 
Son  of  Man ;  and  there  wae  given  Him  dominion,  and  ^ory,  and  a  king* 
dom ;  and  all  peoples,  nations,  and  langoages  shall  worship  Him.  His 
dominion  is  a  dominion  of  ages,  which  shall  not  paciff  away,  and  His 
kingdom  that  which  shall  not  be  destroyed  (vii.  18,  14), 
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VI. 

TO  LOVB  THE  NElGHBOB,   VIBW15D  tW  ITBSLP,  18   NOT  TO  LOV* 
THB   PEB80N,   BUT  THB   GOOD   THAT   IS   IN   THE   PERSON. 

417.  Who  does  not  know  that  a  man  is  not  a  man  because 
of  his  having  a  human  face  and  a  human  body,  but  because  of 
the  wisdom  of  his  understaD:ding  and  the  goodness  of  his  will?. 
As  the  quality  of  these  ascends,  he  becomes  the  moie  a  man. 
At  birth  man  is  more  a  brute  than  any  animaJ,  but  he  becomes 
a  man  through  instruction  of  various  kinds,  by  receiving  whjjch 
his  mind  is  formed,  and  £rom  his  mind  and  acoo^xLing  to  it  man 
is  a  man.  There  are  some  beasts  whose  faces  lesemUe  the 
human  face,  but  these  enjoy  no  faculty  of  understanding  or  of 
doing  anythiui^  from  the  understaading^but  they  act  from  the 
instinct  which  their  natural  love  excites.  The  difference  is 
that  a  beast  expresses  by  sounds  the  affections  of  its  love, 
while  man  speaks  them  as  they  are  formulated  in  thought ;. 
also,  a  beast  with  his  face  downward  looks  upon  the  ground, 
while  man  ^th  his  face:  raised  beholds  heaven  all  about  him. 
From  all  this  it  may  be  inferred  that  man  is  a  man  so  far  as 
he  speaks  from  sound  reason,  and  looks  forward  to  his  abode 
in  heaven ;  while  So  far  as  he  speaks  from  perverted  reason, 
and  looks  only  to  his  abode  in  the  world,  so  far  he  is  not  a  man. 
Yet  even  such  are  men  potentially,  though  not  actually ;  for 
every  man  ^oys  the  ability  to  understand  truth  and  to  will 
what  is  good;  but  so  far  as  he  has  no  wish  to  do  good  or  under- 
stand truth,  he  can  only  counterfeit  man  in  externals  and  play 
the  ape. 

418.  Good  is  the  neighbor,  because  good  belongs  to  the  will, 
*  and  the  will  is  the  being  (esse)  ot  man's  life.    The  truth  of  the 

understanding  is  also  the  neighbor,  but  only  so  far  as  it  pro- 
ceeds from  the  good  of  the  will ;  for  the  good  of  the  will  takes 
form  in  the  understanding,  and  makes  itself  visible  there  in 
the  light  of  reason.  That  good  is  the  neighbor  is  evident;  tipm 
all  experience.  Who  loves  a  person  except  from  the  quality  of 
his  wUl  and  understanding,  that  is,  from  what  is  good  and  just 
in  him  ?  For  example,  who  loves  a  king,  a  prince,  a  general^ 
a  governor,  a  consul,  any  magistrate  or  judge,  except  for  the 
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judgment  from  which  they  act  and  speak  ?  Who  loves  a  pri- 
mate, a  minister  of  the  church,  or  a  canon,  except  for  his 
learning,  his  integrity  of  life,  and  his  zisal  for  the  salvation  of 
souls  ?  Who  loves  the  general  of  an  army  or  any  officer  under 
him,  except  for  bravery  combined  with  prudence  ?  Who  loves 
a  merchant  except  for  his  honesty  ?  Who  loves  a  workn^oi  or 
a  servant,  except  for  his  fidelity  ?  Nay,  who  loves  a  tree  ex- 
cept for  its  fruit,  the  soil  except  for  its  fertility,  a  precious 
stone  except  for  its  value  ?  and  so  xm.  And  what  is  remark- 
able, it  is  not  only  the  upright  man  who  loves  what  is  good 
and  just  in  another,  the  man  who  is  not  upright  does  so  also, 
because  with  him  he  is  in  no  fear  of  losing  reputation,  honor, 
or  wealth.  But  the  love  of  good  in  one  who  is  not  upright,  is 
not  love  of  the  neighbor ;  for  he  loves  another  interiorly  only 
so  far  as  he  is  of  service  to  him.  But  loving  what  is  good  in 
another  from  the  good  in  oneself  is  genuine  love  to  the  neigh- 
bor; for  the  goods  then  kiss  and  mutually  unite  with  each 
other. 

419.  The  man  who  loves  good  because  it  is  good,  and  truth 
because  it  is  truth,  loves  the  neighbor  eminently,  because  he 
loves  the  Lord  who  is  good  itself  and  truth  itself.  There  is  no 
love  of  good  and  love  of  truth  from  good,  that  is,  love  to  the 
neighbor,  from  any  other  source.  Love  to  the  neighbor  is  thus 
formed  from  a  heavenly  origin.  It  is  the  same  thing  whether 
you  say  use  or  good ;  therefore  performing  uses  is  doing  good ; 
and  according  to  the  quantity  and  quality  of  the  use  in  the 
good  so  far  in  quantity  and  quality  the  good  is  good* 


VIL 

CHAJEOTT  AND   GOOD   WOBKS   ARB  TWO   DISTINCT   THINGS,  LIKE 

WILLING   WELL    AND    DOING   WELL. 


^0.  In  every  man  there  is  an  internal  and  an  external, 
internal  is  what  is  called  the  internal  man,  and  his  external 
what  is  called  the  external  man.  But  one  who  does  not  know 
what  the  internal  man  and  the  external  man  are,  mkj  suppose 
that  it  is  the  internal  man  that  ^cercises  thought  and  will,  and 
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the  external  that  speaks  and  acts.  These  latter  belong,  indeed, 
to  the  external  man,  and  the  former  to  the  internal;  yet  they 
are  not  what  essentially  constitute  the  external  and  internal 
man.  In  common  perception  indeed  man's  mind  is  his  internal 
man,  but  the  mind  is  itself  divided  into  two  regions;  the  one 
region  which  is  higher  and  more  internal  is  spiritual;  and  the 
other  which  is  lower  and  more  external  is  naturaL  The  spir- 
itual miQd  looks  mainly  to  the  spiritual  world,  and  has  for  its 
objects  the  things  that  are  there,  either  such  as  are  in  heaven 
or  such  as  are  in  hell;  tor  both  are  in  the  spiritual  world.  But 
the  natural  mind  looks  mainly  to  the  natural  world,  and  has 
for  its  objects  the  things  that  are  there,  whether  good  or  eviL 
All  of  man's  action  and  speech  proceeds  from  the  lower  re- 
gion of  the  mind  directly,  and  indirectly  from  its  higher  region, 
since  the  lower  region  of  the  mind  is  nearer  to  the  bodily  senses, 
and  the  higher  region  more  remote  from  them.  There  is  this 
division  of  the  mind  in  man,  because  he  was  so  created  as  to 
be  both  spiritual  and  natural,  and  thus  a  man  and  not  a  beast 
All  this  makes  clear  that  the  man  who  looks  primarily  to  him- 
self and  the  world  is  an  external  man,  because  he  is  natural, 
not  only  in  body  but  also  in  mind ;  while  the  man  who  looks 
primarily  to  the  things  of  heaven  and  the  church  is  an  in- 
ternal man,  because  he  is  spiritual  both  in  mind  and  body. 
He  is  spiritual  even  in  body,  because  his  actions  and  words 
proceed  from  the  higher  mind  which  is  spiritual  through  the 
lower  which  is  natural.  For  it  is  known  that  effects  proceed 
from  the  body,  and  the  causes  that  produce  the  effects  pro- 
ceed from  the  mind;  also  that  the  cause  is  everything  in  the 
effect.  That  the  human  mind  is  so  divided  is  clearly  evident 
from  the  fact  that  a  man  can  act  the  part  of  a  dissembler,  a 
flatterer,  a  hypocrite,  or  an  actor ;  and  that  he  can  assent  to 
what  another  says  and  yet  laugh  at  it;  doing  one  from  the 
higher  mind  and  the  other  from  the  lower. 

421.  From  all  this  it  can  be  seen  how  it  is  to  be  understood 
that  charity  and  good  works  are  distinct  like  willing  well  and 
doing  well ;  that  is  to  say,  formally  they  are  distinct,'  as  the 
mind,  which  thinks  and  wills,  is  distinct  from  the  body  through 
which  the  mind  speaks  and  acts ;  while  essentially  they  are 
distinct  because  of  the  distinction  in  the  mind  itself  which  has 
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aa  inner  tegion  that  is  spiritQal,  and  an  onter  that  is  natural, 
as  said  above ;  so  that  when  works  proceed  from  the  spiritual 
mind,  they  proceed  from  its  good  will,  which  is  charity;  but 
when  they  proceed  from  the  natural  mind,  they  proceed  &om 
a  good  will  that  is  not  charity.  For  even  when  it  appears  in 
the  external  form  like  charity,  it  is  not  charity  in  the  internal 
form.  In  &u$t,  charity  in  external  form  merely  presents  the 
show  of  charity,  bat  does  not  possess  its  essence.  This  may 
be  illustrated  by  a  comparison  with  seeds  in  the  ground.  Each 
seed  produces  a  plant,  whether  useful  or  useless,  according  to 
the  nature  of  the  seed.  So  is  it  with  spiritual  seed,  which  is 
the  truth  of  the  church  derived  from  the  Word ;  from  this  seed 
doctrine  is  formed,  useful  if  from  genuine  truths,  useless  if 
from  truths  falsified.  It  is  the  same  with  charity  that  springs 
from  good  will,  whether  the  good  will  is  for  the  sake  of  self 
and  the  world  or  for  the  sake  of  the  neighbor  in  a  limited  or  in 
a  broad  sense;  if  for  the  sake  of  self  and  the  world,  it  is  spuri- 
ous charily,  but  if  for  the  sake  of  the  neighbor,  it  is  genuine 
charity.  But  of  this  more  may  be  seen  in  the  chapter  on  Faith, 
especially  in  the  section  where  it  is  shown  that  charity  is  will- 
ing well,  and  good  works  are  doing  well  from  willing  well  (n. 
374) ;  and  that  charity  and  faith  are  only  mental  and  perishable 
things  unless  they  are  determined  to  works  and  ooozist  in  them 
when  possible  (n.  376,  376). 


VIIL 

CHARITY   rrSKLF   18    ACTING  JUSTLY   AND    FAITHFULLY   IN   THE 

OFFICE,  BUSINESS,   AND   EMPLOYMENT    IN   WHICH  A   MAN 

IS   ENOAOED,   AND   WITH   THOSE   WITH   WHOM   HE 

HAS   ANY   DEALINGS. 

422.  Charity  itself  is  acting  justly  and  faithfully  in  the 
office,  business,  and  employment  in  which  a  man  is  engaged, 
because  all  that  such  a  man  does  is  of  use  to  society,  and  use 
is  good ;  and  good  in  a  sense  abstracted  from  person  is  the 
neighbor.     (That  not  a  single  man  only,  but  also  &  lesser  com- 
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munity,  and  even  a  maa's  couxitry,  is  the  neighbor,  has  been 
shown  above.)  Take,  for  examp^  a  king  who  sets  hi^  subjects 
an  exsjnple  of  well-doing,  who  wishes  them  to  live  according 
to  the  laws  of  justice,  rewards  those  who  so  live,  regards  eveiy 
one  according  to  his  merits,  protects  his  subjects  against  in- 
jury and  invasion,  acts  the  part  of  a  fieither  to  his  kingdom, 
and  consults  the  general  prosperity  of  his  people  \  in  his  heart 
there  is  charity,  and  his  deeds  are  good  works.  The  priest 
who  teaches  truth  from  the  Word,  and  thereby  leads  to  good 
of  life,  and  so  to  heaven,  because  he  consults  the  good  of  the 
souls  of  those  of  his  church,  is  eminently  in  the  exercise  of 
charity.  The  judge  who  judges  according  to  law  and  justice, 
and  not  for  reward,  friendship  and  relationship,  consults  the 
good  of  society  and  of  each  individual;  of  society  because  it 
is  thereby  kept  in  obedience  to  law  and  in  the  fear  of  trans- 
gressing it ;  and  of  the  individual  because  justice  thereby 
triumphs  over  injustice.  The  merchant  who  acts  from  honesty 
and  not  from  deceit,  consults  the  good  of  his  neighbor  with 
whom  he  has  business.  It  is  the  same  with  a  common  or 
skilled  workman,  if  he  does  his  work  rightly  and  honestly,  and 
not  fraudulently  and  deceitfully.  It  is  the  same  with  all  others, 
as  with  captains  and  sailors,  with  farmers  and  servants. 

423.  This  is  charity  itself,  because  charity  may  be  defined 
as  doing  good  to  the  neighbor  daily  and  continually,  not  only 
to  the  neighbor  individually,  but  also  to  the  neighbor  eoUec* 
tively ;  and  this  can  be  done  only  through  what  is  good  and 
just  in  the  of&ce,  business,  and  employment  in  which  a  man  is 
engaged,  and  with  those  with  whom  he  has  any  dealings ;  for 
this  is  one^s  daily  work,  and  when  he  is  not  doing  it  it  still 
occupies  his  mind  continually,  and  he  has  it  in  thought  and 
intention.  The  man  who  thus  practises  charity,  becomes  more 
and  more  charity  in  form;  for  justice  and  fidelity  form  his 
mind,  and  the  practice  of  these  forms  his  body ;  and  because  of 
his  form  he  gradually  comes  to  will  and  think  only  such  things 
as  pertain  to  charity. .  Such  at  length  come  to  be  like  those  of 
whom  it  is  said  in  the  Word,  that  they  have  the  law  written  on 
their  hearts.  Nor  do  they  place  merit  in  their  works,  because 
they  do  not  think  of.  merit  but  of  duty, — that  it  becomes  a 
citizen  so  to  act    But  a  man  can  by  no  means  of  himself  act 
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from  spiritual  juBtioe  and  fidelity ;  for  every  man  inherits  from 
his  parents  a  disposition  to  do  what  is  good  and  just  for  the 
sake  of  himself  and  the  world;  but  no  man  inherits  a  disposi- 
tion to  do  it  for  the  sake  of  what  is  good  and  juist ;  conse- 
quently, only  he  who  worships  the  Lord,  and  acts  from  Him 
when  acting  from  himself,  attains  to  spiritual  charity,  and  be- 
comes imbued  with  it  by  the  practice  of  it 

424.  There  are  many  who  act  justly  and  faithfully  in  their 
occupation,  and  thus  promote  works  of  charity,  and  yet  do  not 
possess  any  charity  in  themselves.  But  in  these  the  love  of 
self  and  the  world  predominates,  and  not  the  love  of  heaven; 
or  if,  perchance,  the  love  of  heaven  is  present,  it  is  beneath  the 
former  love,  like  a  servant  imder  his  ibaster,  a  common  soldier 
under  his  officer,  or  a  doorkeeper  standing  at  the  door. 


IX. 

THE    BENEFACTIONS    OF    CHAAITY    ASB    OIYIKG  TO    THE    POOB 
jLtTD   BELIEVIKG  THE   NEEDY,   BUT   WITH   PRUDENCE. 

426.  We  must  distinguish  between  the  obligations  of  char- 
ily and  its  benefactions.  By  the  obligations  of  charity  those 
exercises  of  it  that  proceed  directly  from  charity  itself  are 
meant.  These,  as  has  just  been  shown,  relate  primarily  to 
one's  occupation.  But  benefactions  mean  such  acts  of  assist- 
ance as  are  given  apart  from  these  obligations.  These  are 
called  benefactions  because  doing  them  is  a  matter  of  free 
choice  and  pleasure ;  and  when  done  they  are  regarded  by  the 
recipient  simply  as  benefactions,  and  are  bestowed  according 
to  the  reasons  and  intentions  that  the  benefactor  has  in  mind. 
In  common  belief  charity  is  nothing  else  than  giving  to  the 
poor,  relieving  the  needy,  caring  for  widows  and  orphans,  con- 
tributing to  the  building  of  hospitals,  infirmaries,  asylums, 
orphans'  homes,  and  especially  of  churches,  and  to  their  decora- 
tions and  income.  But  most  of  these  things  are  not  properiy 
matters  of  charity,  but  extraneous  to  it.  Those  who  make 
charity  itself  to  consist  in  such  benefactions  must  iieeds  claim 
merit  for  these  works;  and  although  they  may  profess  with 
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lips  that,  they  do  not  wiah  them  to.be  oonsidered  meritor- 
iou8|  still. a  belief  in  their  merit  lurks  within*  This  is  clearly 
evident  from  the  conduct  of  such  after  death,  when  they  re- 
count their  works,  and  demand  salvation  as  a  reward.  But  the 
origin  of  their  works  and  the  resulting  quality  of  them  is  then 
inquired  into,  and  if  it  is  found  that  they  proceeded  from  pride 
or  a  striving  for  reputation,  or  from  bare  generosity,  or  friend- 
ship, or  merely  natural  inclination,  or  hypocrisy,  from  that 
origin  the  works  are  judged,  for  the  quality  of  the  origin  is 
within  the  wod^.  But  genuine  charity  proceeds  from  those 
who  are  Imbued  with  charity  because  of  the  justice  and  judg- 
ment in  the  works,  and  they  do  the  works  apart  from  any  re- 
muneration as  an  end,  according  to  the  Lord's  words  in  Luke 
(xiv.  12-14).  They  also  call  such  things  as  are  mentioned 
above,  benefactions  as  well  as  duties,  although  they  pertain  to 
charity. 

426.  It  is  known  that  some  who  perform  these  benefactions 
which  present  to  the  world  an  image  of  charity,  entertain  the 
opinion  and.  belief  that  they  have  practised  works  of  diarity, 
and  look  upon  them  as  many  in  popedom  regard  indulgences, 
as  means  .whereby  they  are  purified  from  sins,  and  that  they 
are  worthy,  as  if  regenerated,  to  have  heaven  bestowed  upon 
uhem,  and  yet  they  do  not  regard  adultery,  hati-ed,  revenge, 
iraud,  and  in  general  the  lusts  of  the  flesh,  in  which  they  in- 
dulge at  pleasure,  as  sins.  But  in  that  case  what  are  these  good 
works  but  painted  pictures  of  angels  in  company  with  devils, 
or  boxes  made  of  lapis  lazuli  containing  hydras  ?  It  is  wholly 
otherwise  when  these  benefactions  are  done  by  those  who  shun 
the  evils  above  mentioned  as  hateful  to  charity.  Nevertbelesai, 
these  benefactions  are  advantageous  in  many  ways,  especially 
giving  to  the  poor  and  to  beggars;  for  thereby  boys  and  girls, 
servants  and  maids,  and  in  general  all  simple-minded  pemons, 
are  initiated  into  charity,  for  these  are  its  externals  whereby 
such  are  trained  in  the  practice  of  charity,  for  these  are  its 
rudiments,  and  are  then  like  unripe  fruit.  But  with  those 
who  are  afterwards  perfected  in  right  knowledges  ir^pecting 
charity  and  faith,  these  acts  become  like  ripe  fruit,  and  then 
they  look  upon  those  former  works,  which  were  done  in  sim- 
plicity of  heart,  merely  as  what  they  owed  to  others. 
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41274  At  tbis  day  these  beaefaetioxis  are  briieved  to  be  those 
proper  acts  of  chaurity  that  are  meant  in  the  Word  by  good 
works,  beoanse  charity  is  often  desmbed  in  the  Word  as  g^iving 
to  the  poor,  helping  the  needy,  and  earing  for  widows  and 
orphans.  But  hitherto  it  has  not  been  known  Hiat  the  Word 
in  its  letter  makes  mention  only  of  the  outer  things  of  wor- 
ship, even  the  outermost  things,  and  that  these  signify  spiritual 
things,  which  are  internal  (as  may  be  seen  above,  in  the 
diapter  on  tiie  Sacred  Scripture,  n.  193-200).  From  all  this  it 
is  plain,  that  by  the  poor,  the  needy,  the  widows  and  orphans 
there  mentioned,  such  persons  are  not  meant,  but  those  who 
aro  spiritually  such.  That  the  '^poor^'  mean  those  who  are 
without  knowledges  of  truth  and  good,  may  be  seen  in  the 
Apocalypse  Revealed  (n«  209) ;  and  that  <<  widows"  mean  those 
who  are  without  truths  and  yet  desire  them  (n.  764) ;  and  so  on. 

428.  Those  who  are  by  nature  compassionate,  and  do  not 
make  their  natural  compassion  spiritual  by  putting  it  in  prac- 
tice in  accordance  with  genuine  charily,  belieVe  that  charity 
oonsists  in  giving  to  every  poor  person,  and  relieving  every 
one  who  is  in  want,  without  first  inquiring  whether  the  poo? 
or  needy  person  is  good  or  bad;  for  they  say  that  this  is  not 
necessary,  since  God  rega^xis  only  the  aid  and  alms.  But  after 
death  these  are  clearly  distinguished  and  set  apart  from  tiiose 
who  have  done  the  beneficent  works  of  charity  from  prudence; 
for  those  who  have  done  them  from  that  blind  idea  of  charity, 
then  do  good  to  bad  and  good  alike,  and  with  the  aid  of  what 
is  done  for  them  the  wicked  do  evil  and  thereby  injure  the  good. 
Such  benefactors  axe  partly  to  blame  for  the  injury  done  to 
the  good.  For  doing  good  to  an  evil-doer  is  like  giving  bread 
to  a  devil,  which  he  turns  into  poison ;  for  in  the  hands  of  the 
devil  all  bread  is  poison,  or  if  it  is  not,  he  turns  it  into  poison 
by  using  good  deeds  as  allurements  to  evil  It  is  also  like 
handing  to  an  enemy  a  sword  with  which  he  may  kill  some  one; 
or  like  giving  the  shepherd's  staff  to  a  wolfish  man  to  guide  the 
sheep  to  pasture,  who,  after  he  has  obtained  it,  drives  them 
away  from  the  pasture  to  a  desert,  and  there  slaughters  them ; 
or  like  giving  public  authority  to  a  robber,  who  studies  and 
watches  for  plunder  only,  according  to  the  richness  and  abun- 
dance of  which  he  dispenses  the  laws  and  executes  Judgments. 
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X. 

THERE   ARE   DUTIES    OF    CHARITY,    SOME   PUBLIC^   SOME 
DOMESTIC,    AND   SOME   PRIVATE. 

r  429.  The  benefactions  of  charity  and  the  duties  of  charity 
are  distinct,  like  the  things  done  from  choice  and  the  things 
done  from  compulsion.  But  by  the  duties  of  charity  official  du- 
ties in  a  kingdom  or  state  are  not  meant, — as  the  duties  of  a 
minister  to  minister,  of  a  judge  to  judge,  and  so  on, — but  the 
duties  of  every  one  whatever  his  employment  may  be.  Thus 
these  duties  are  from  a  different  origin,  and  flow  forth  from  a 
different  will,  and  are  therefore  done  from  charity  by  those  who 
have  charity,  and  on  the  other  hand  from  no  charity  by  those 
who  have  no  charity'. 

430.  The  public  duties  of  charity  are  especially  the  payment 
of  tribute  and  taxes,  which  ought  not  to  be  confounded  with 
official  duties.  Those  who  are  spiritual  pay  these  with  one 
disposition  of  heart,  and  those  who  are  merely  natural  with 
another.  The  spiritual  pay  them  from  good  will,  because  they 
are  collected  for  the  preservation  of  their  country,  and  for  its 
protection  and  the  protection  of  the  church,  also  for  the  ad- 
ministration of  government  by  officials  and  governors,  to  whom 
salaries  and  stipends  must  be  paid  from  the  public  treasury. 
Those,  therefore,  to  whom  their  country  and  also  the  church 
are  the  neighbor,  pay  their  taxes  willingly  and  cheerfully,  and 
regard  it  as  iniquitous  to  deceive  or  defraud.  But  those  to 
whom  their  country  and  the  church  are  not  the  neighbor  pay 
them  unwillingly  and  with  resistance ;  and  at  every  opportun- 
ity defraud  and  withhold;  for  to  such  their  own  household 
and  their  own  flesh  are  the  neighbor. 

431.  T?ie  domestic  duties  of  charity  are  those  of  the  hus- 
1  band  toward  the  wife,  and  of  the  wife  toward  the  husband,  of 

fathers  and  mothers  toward  their  children,  and  of  children 

towards  their  fathers  and  mothers,  also  the  duties  of  masters 

and  mistresses  towards  servants,  male  and  female,  and  of  the 

latter  towards  the  former.    These  duties,  because  they  are  the 

duties  of  education  and  management  at  home,  are  so  numerous 

that  if  recounted  they  would  fill  a  volume.    To  the  discharge 
85 
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of  these  duties  every  one  is  moved  by  a  love  different  from 
that  which  moves  him  to  discharge  the  duties  of  his  employ- 
ment; husbands  and  wives  are  moved  to  their  duties  towards 
each  other  by  marriage  love  and  according  to  it;  parents  to- 
wards their  children  by  the  love  implanted  in  every  one,  called 
parental  love;  and  children  towards  their  parents  by  and  ac- 
cording to  another  love  which  is  closely  connected  with  obedi- 
ence from  a  sense  of  duty.  But  the  duties  of  masters  and 
mistresses  towards  their  servants,  male  and  female,  have  their 
source  in  the  love  of  governing,  and  this  love  is  according  to 
the  state  of  each  one's  mind.  [2]  But  marriage  love  and  the 
love  of  children,  with  the  duties  of  these  loves  and  the  prac- 
tice of  these  duties,  do  not  produce  love  to  the  neighbor  as  the 
practice  of  the  duties  in  one's  employment  does ;  for  the  love 
called  parental  love  exists  equally  with  the  bad  and  the  good, 
and  is  sometimes  stronger  with  the  bad;  moreover,  it  exists  in 
beasts  and  birds,  in  which  no  charity  can  be  formed.  It  is 
known  that  it  exists  with  bears,  tigers,  and  serpents,  as  much 
as  with  sheep  and  goats,  and  with  owls  as  much  as  with  doves. 
[3]  As  to  the  duties  of  parents  to  children  in  particular,  they 
are  inwardly  different  with  those  who  are  in  charity  and  those 
who  are  not,  although  externally  they  appear  alike.  With 
those  who  are  in  charity,  that  love  is  conjoined  with  love  to- 
wards the  neighbor  and  love  to  God ;  for  by  such  children  are 
loved  according  to  their  morals,  virtues,  good  will,  and  quali- 
fications for  serving  the  public.  But  with  those  who  are  not 
in  Qharity,  there  is  no  conjunction  of  charity-  with  the  love 
called  parental  love;  consequently,  many  such  parents  love 
even  wicked,  immoral,  and  crafty  children  more  than  the  good, 
moral,  and  discreet;  thus  they  love  those  who  are  useless  to 
the  public,  more  than  those  who  are  useful 

432.  The  private  diUies  of  charity  are  also  numerous,  such 
as  the  payment  of  wages  to  workmen,  the  payment  of  interest, 
the  fiiliillment  of  contracts,  the  gviarding  of  securities,  and  so 
on,  some  of  wliich  are  duties  enforced  by  statute  law,  some  by 
common  law,  and  some  by  moral  law.  These  duties  also  are 
discharged  by  those  who  are  in  charity  from  one  state  of  mind, 
and  by  those  who  are  not  in  charity  from  another  state  of 
mind.    Those  who  are  in  charity  perform  them  justly  and 
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faithfnlly;  for  it  is  a  preoept  of  charity  that  every  one  should 
act  justly  and  faithfully  toward  all  with  whom  he  has  any 
business  or  dealing  (on  which  above,  n.  422-425).  But  those 
who  are  not  in  charity  discharge  these  same  duties  very  differ* 
ently. 

XI. 

THE   DIVERSIONS   OF   CHARITY   ARE   DINNERS,  SUPPERS,  AND 

SOCIAL   GATHERINGS. 

433.  It  is  known  that  dinners  and  suppers  are  everywhere 
customary,  and  ai'e  given  for  various  pm*poses,  and  that  with 
most  they  are  given  for  the  sake  of  friendship,  relationship, 
enjoyment,  gain  and  remuneration;  also  that  they  are  em- 
ployed for  corrupting  men  and  drawing  them  over  to  certain 
parties ;  and  that  among  the  great  they  are  given  for  the  sake 
of  honor,  and  in  kings'  palaces  for  splendor.  But  dinners  and 
suppers  of  charity  are  given  only  among  those  who  are  in 
mutual  love  from  similarity  of  faith.  With  the  Christians  of 
the  primitive  church  dinners  and  suppers  had  no  other  object  \ 
they  were  called  Feasts,  and  were  given  both  in  order  that 
they  might  heartily  enjoy  themselves,  and  at  the  same  time 
be  drawn  together.  In  the  first  state  of  the  establishment  of 
the  church  suppers  signified  consociation  and  conjunction,  be- 
cause evening,  when  they  took  place,  signified  that  state.  But 
in  the  second  state,  when  the  church  had  been  established, 
there  were  dinners,  for  morning  and  day  signified  that  state. 
At  table  they  conversed  on  various  subjects,  both  domestic 
and  civil,  but  especially  on  such  as  pertained  to  the  church. 
And  because  they  were  feasts  of  charity,  whatever  subject  they 
talked  about,  charity  with  its  delights  and  joys  was  in  their 
speech.  The  spiritual  sphere  that  prevailed  at  those  feasts 
was  a  sphere  of  love  to  the  Lord  and  love  towards  the  neigh- 
bor, which  cheered  the  mind  of  every  one,  softened  the  tone 
of  every  voice,  and  from  the  heart  communicated  festivity  to 
all  the  senses.  For  there  emanates  from  every  man  a  spirit- 
ual sphere,  which  is  a  sphere  of  his  love's  affection  and  its 
thought  therefrom,  and  this  interiorly  affects  his  associates,' 
especially  at  feasts.    This  sphere  emanates  both  through  the 
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Hce  and  through  the  respiratioii.  It  is  because  dinners  and 
suppers,  or  feasts,  signified  such  association  of  minds  that 
they  are  so  frequently  mentioned  in  the  Word,  and  nothing 
else  is  there  meant  by  them  in  the  spiritual  sense;  and  the 
same  is  meant  in  the  highest  sense  by  the  paschal  supper 
among  the  children  of  Israel,  also  by  their  banquet  at  other 
festivities,  and  by  their  eating  together  of  the  sacrifices  near 
the  tabernacle.  Conjunction  itself  was  then  represented  by 
the  breaking  and  distribution  of  bread,  and  by  drinking  from 
the  same  cup  and  handing  it  to  another. 

434.  As  to  social  gatherings,  they  were  composed  in  the 
primitive  church  of  such  as  called  themselves  brethren  in 
Christ;  they  were  therefore  assemblies  of  charity,  because 
there  was  spiritual  brotherhood.  They  were  also  a  consola- 
tion in  the  adversities  of  the  church,  seasons  of  rejoicing  on 
account  of  its  increase,  recreations  of  mind  after  study  and 
labor,  and  at  the  same  time  opportunities  for  conversation  on 
various  subjects;  and  as  they  flowed  from  spiritual  love  as 
from  a  fountain,  they  were  rational  and  moral  from  a  spiritual 
origin.  There  are  at  this  day  assemblies  of  friendship,  which 
regard  as  an  end  the  delights  of  sociability,  the  exhilaration 
of  the  mind  by  conversation,  the  consequent  expansion  of  the 
feelings  and  the  liberation  of  imprisoned  thoughts,  and  thus 
the  rekindling  of  the  sensual  focalties  and  the  renewal  of  their 
state.  But  as  yet  there  are  no  gatherings  of  charity;  for  the 
Lord  says. 

In  the  end  of  the  age  (that  is,  at  the  end  of  the  church),  iniquity  will 
be  mnltiplied  and  charity  will  grow  cold  {Matt.  xxlv.  12). 

This  is  because  the  church  has  not  yet  acknowledged  the  Lord 
God  the  Saviour  as  the  God  of  heaven  and  earth,  and  gone  to 
Him  directly,  from  whom  alone  genuine  charity  goes  forth  and 
flows  in.  But  social  gatherings  where  friendship  emulating 
charity  does  not  bring  minds  together,  are  nothing  but  pretences 
of  friendship,  deceptive  attestations  of  mutual  love,  seduc- 
tive insinuations  into  favor,  and  sacrifices  offered  to  the  de- 
lights of  the  body,  especially  the  sensual,  whereby  people  are 
carried  away  like  ships  by  sails  and  favoring  currents,  while 
sycophants  and  hypocrites  stand  in  the  stem  and  hold  the  helm* 
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XIL 

THB  FIB8T  THING  OF   CHARITY   IS   TO    PUT  AWAY   EYILS;  AND 
THE   SECOND   IS   TO   DO   GOODS   THAT   ABE   OF   USE 

TO   THE   NEIGHBOR. 

436.  In  the  doctrine  of  charity  this  holds  the  first  place, 
that  the  first  thing  of  charity  is  not  to  do  evil  to  the  neighbor ; 
and  to  do  good  to  him  holds  the  second  place.  This  tenet  is 
like  a  door  to  the  doctrine  of  charity.  It  is  admitted  that  evil 
is  firmly  seated  in  every  man's  will  from  his  birth;  and  as  all 
evil  has  relation  to  man  both  nearly  and  remotely,  and  also  to 
society  and  one's  country,  it  follows  that  inherited  evil  is  evil 
against  the  neighbor  in  every  degree.  A  man  may  see  from 
leason  itself,  that  so  far  as  the  evil  resident  in  the  will  is  not 
put  away,  the  good  that  he  does  is  impregnated  with  that  evil ; 
for  evil  is  then  inside  the  good,  like  a  kernel  in  its  shell  or  like 
marrow  in  a  bone ;  therefore  although  the  good  that  is  done  by 
such  a  man  appears  to  be  good,  still  intrinsically  it  is  not  good; 
for  it  is  like  a  healthy-looking  shell  containing  a  worm-eaten 
kernel,  or  like  a  white  almond  rotten  within,  with  streaks  of 
rottenness  extending  even  to  the  surface.  [2]  Willing  evil 
and  doing  right  are  two  essentially  opposite  things ;  for  evil  be- 
longs to  hatred  towards  the  neighbor  and  good  belongs  to  love 
towards  the  neighbor,  or  evil  is  the  neighbor's  enemy  and  good 
is  his  friend.  These  two  cannot  exist  in  the  same  mind,  that 
is,  evil  in  the  internal  man  and  good  in  the  external ;  if  they 
do,  the  good  in  the  external  is  like  a  wound  superficially  healed, 
within  which  there  is  putrid  matter.  Man  is  then  like  a  tree 
with  a  decayed  root,  which  still  produces  fruit  that  outwardly 
looks  like  well-flavored  and  useful  fruit,  but  is  inwardly  offen- 
sive and  useless.  He  is  also  like  rejected  scoria,  which,  be- 
ing bright  on  the  surface  and  beautifully  colored,  may  be  sold 
for  precious  stones ;  in  a  word,  he  is  like  an  owl's  egg,  which 
men  are  made  to  believe  to  be  a  dove's  egg,  [3]  Man  ought 
to  know  that  the  good  that  a  man  does  by  means  of  his  body 
proceeds  from  his  Spirit,  or  out  of  his  internal  man,  the  inter- 
nal man  being  the  spirit  which  lives  after  death.  Therefore 
when  the  man  [above  described]  casts  off  the  body  which 
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formed  his  external  man,  all  there  is  of  him  is  in  evils  and 
takes  delight  in  them,  and  is  averse  to  good  as  something  in- 
imical to  his  life.  [4]  That  until  evil  has  been  put  away  man 
cannot  do  good  that  is  good  in  itself  the  Lord  teaches  in  many 
places: — 

Men  do  not  gather  the  grape  from  thorns  or  figs  from  thistles.  A  cor- 
rapt  tree  cazmot  bring  forth  good  fruit  (Matt.  viL  ld-18). 

Woe  unto  you,  scribes  and  Pharisees,  for  ye  cleanse  the  outside  of 
the  cup  and  the  platter,  but  within  they  are  full  of  extortion  and  excess. 
Thou  blind  Pharisee,  cleanse  first  the  inside  of  the  cup  and  of  the  platter, 
that  the  outside  of  them  may  become  clean  also  {MaU,  zziiL  26,  36). 

And  in  Isaiah : — 

Wash  you,  put  away  the  evU  of  your  doings,  cease  to  do  evil,  learn  to 
do  well,  seek  judgment.  Then  although  your  sins  have  been  as  scarlet, 
they  sfakll  become  as  White  as  snow  ;  although  they  have  been  red  Uke 
crimson,  they  shall  be  as  wool  (i.  16-18). 

436.  This  may  be  further  illustrated  by  the  following  com- 
parisons :  One  cannot  visit  another  who  keeps  a  leopard  and 
a  panther  shut  up  in  his  chamber  (living  safely  with  them 
himself  because  he  feeds  them),  until  these  wild  beasts  have 
been  removed.  Who,  when  invited  to  the  table  of  a  king  and 
queen,  does  not,  before  he  goes,  wash  his  hands  and  face? 
Who  does  not  purify  ores  by  fire  and  separate  the  dross  before 
he  obtains  pure  gold  and  sUver  ?  Who  does  not  separate  the 
tares  from  the  wheat,  before  putting  the  wheat  into  his  gran- 
ary ?  Who  does  not  prepare  raw  food  by  cooking  it  before  it 
is  made  eatable  and  placed  upon  the  table  ?  Who  does  not 
beat  the  worms  from  the  foliage  of  the  trees  in  his  garden,  so 
that  the  leaves  may  not  be  devoured  and  the  fruit  thereby  de- 
stroyed ?  Who  loves  and  seeks  to  marry  a  maiden  who  is  full 
of  disease,  and  covered  with  pimples  and  blotches,  however  she 
may  paint  her  face,  dress  finely,  and  labor  by  the  charms  of 
her  conversation  to  affect  him  with  the  enticements  of  love  ? 
Man  himself  ought  to  purify  himself  from  evils  [and  not  wait 
for  the  Lord  to  do  this  without  his  co-operation,  see  n.  331]. 
Otherwise  he  would  be  like  a  servant,  going  to  his  master,  with 
his  face  and  clothes  befouled  with  soot  or  dung,  and  saying, 
«  Master,  wash  me."  Would  not  his  master  answer  him,  "You 
foolish  servant,  what  are  you  saying?    See,  here  are  water. 
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soap,  and  a  towel;  hare  you  not  hands  of  yonr  olm  and  the 
power  to  nse  them  ?  Wash  yourself."  And  so  the  Lord  God 
will  say,  <'  These  means  of  purification  are  from  Me ;  and  your 
ability  to  will  and  do  are  also  from  Me ;  therefore  use  these  My 
gifts  and  endowments  as  your  own,  and  you  will  be  purified.'' 

437.  At  the  present  day  it  is  beUeved  that  charity  is  simply 
doing  goody  and  that  then  one  does  not  do  evil ;  consequently 
that  the  first  thing  of  charity  is  to  do  good,  and  the  second 
not  to  do  evil.  But  it  is  wholly  the  reverse;  the  first  thing  of 
charity  is  to  put  away  evil,  and  the  second  to  do  good ;  for  it 
is  a  imiversal  law  in  the  spiritual  world  and  from  that  in  the 
natural  world  also,  that  so  far  as  one  does  not  will  evil  he  wills 
good ;  thus  that  so  far  as  he  turns  away  from  hell  from  which 
all  evil  ascends,  so  far  he  turns  towards  heaven  from  which  all 
good  descends ;  consequently  also,  that  so  far  as  any  one  rejects 
the  devil  he  is  accepted  by  the  Lord.  One  cannot  stand  with  his 
head  vibrating  between  the  two,  and  pray  to  both  at  once ;  for 
of  such  the  Lord  says : — 

I  know  thy  works,  that  thou  art  neither  cold  nor  hot ;  would  that  Uiou 
wert  cold  or  hot.  So  because  thou  art  lukewarm,  and  neither  cold  nor 
hot,  I  will  spit  thee  out  of  My  mouth  (Apoc.  ill.  1&-16). 

Who  can  skirmish  with  his  troop  between  two  armies,  favor- 
ing both  ?  "Who  can  be  evil  disposed  towards  the  neighbor,  and 
at  the  same  time  well  disposed  towards  him  ?  Does  not  evil 
then  lie  hidden  in  the  good  ?  Although  the  evil  that  so  hides 
itself  does  not  appear  in  the  man's  acts,  it  manifests  itself  in 
many  things  when  they  are  reflected  upon  rightly.  The  Lord 
says : — 

No  servant  can  serve  two  masters  ....  Ye  cannot  serve  God  and 
mammon  (Luke  xvi.  13). 

438.  But  no  one  is  able  to  purify  himself  from  evils  by  his 
own  power  and  his  own  abilities ;  yet  neither  can  it  be  done 
without  the  power  and  abilities  of  man  as  if  these  were  Ms 
own.  If  these  were  not  as  if  they  were  his  own,  no  man  would 
be  able  to  fight  against  the  flesh  and  its  lusts,  which  every  one 
is  commanded  to  do;  he  would  not  even  be  able  to  think  of  any 
combat,  thus  his  mind  would  be  opened  to  evils  of  every  sort, 
and  would  be  restrained  from  them  as  deeds  only  by  the  laws 
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of  justice  established  in  the  world,  and  their  penalties  j  and 
thus  he  would  be  inwardly  like  a  tiger,  a  leopard,  or  a  serpent, 
which  never  reflect  at  all  upon  the  cruel  delights  of  their  loves. 
From  this  it  is  clear  that  as  man,  in  contrast  with  wild  beasts, 
is  rational,  he  ought  to  resist  evils  by  the  power  and  abilities 
given  him  by  the  Lord,  which  in  every  sense  appear  to  him  to 
be  his  own;  and  this  appearance  has  been  granted  by  the  Lord 
to  every  man  for  the  sake  of  regeneration,  imputation,  con- 
junction, and  salvation. 


XIIL 

IN  TITS   EXERCISES   OF    CHARITY   MAN   DOES    NOT  PLACE  MERIT 

IN   WORKS    SO    LONG   AS    HE    BELIEVES   THAT   ALL 

GOOD    IS    FROM    THE    LORD.' 

439.  To  ascribe  merit  to  works  that  are  done  for  the  sake 
of  salvation  is  harmful  because  evils  lie  concealed  in  so  doing 
of  which  the  doer  is  wholly  ignorant.  There  also  lies  hid  in  it 
a  denial  of  God's  influx  and  operation  in  man ;  also  a  confidence 
in  one's  own  power  in  matters  of  salvation ;  faith  in  oneself 
and  not  in  God ;  self-justification ;  salvation  by  one's  own  abili- 
ties ;  a  reducing  of  Divine  grace  and  mercy  to  nought ;  a  re- 
jection of  reformation  and  regeneration  by  Divine  means; 
especially  a  limitation  of  the  merit  and  righteousness  of  the 
Lord  God  the  Saviour,  which  such  claim  for  themselves ;  to- 
gether with  a  continual  looking  for  reward,  which  they  regard 
as  the  first  and  last  end ;  a  submersion  and  extinction  of  love 
to  the  Lord  and  love  towards  the  neighbor ;  a  total  ignoranoe 
and  lack  of  perception  of  the  delight  of  heavenly  love  as  being 
without  merit,  and  a  sense  only  of  self-love.  For  those  who 
put  rewards  in  the  first  place  and  salvation  in  the  second,  and 
who  value  salvation  for  the  sake  of  the  reward,  invert  order  and 
immerse  the  interior  desires  of  the  mind  in  what  is  their  own 
(praprium)y  and  defile  them  in  the  body  with  the  evils  of  the 
flesK    This  is  why  the  good  that  claims  merit  appears  to  the 
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angels  as  rust,  and  the  good  that  does  not  claim  merit  as  pur- 
ple. That  good  ought  not  to  be  done  for  the  sake  of  reward,  the 
Lord  teaches  in  Luke: — 

If  ye  do  good  to  them  who  do  good  to  youy  what  thank  haTe  ye  ?  But 
rather  loTe  ye  your  enemies,  and  do  good,  and  lend,  hoping  lor  nothing 
again ;  and  then  your  reward  shall  be  great,  and  ye  shall  be  sons  of  the 
Most  High  ;  for  He  is  kind  unto  the  unthankful  and  the  evil  (vi.  88-36). 

And  that  man  cannot  do  good  that  in  itself  is  good,  except  fro  i 
the  Lord,  He  teaches  in  John : — 

Abide  in  Me,  and  I  in  you.  As  the  branch  cannot  bear  fruit  of  itself, 
except  it  abide  in  the  vine,  so  neither  can  ye  except  ye  abide  in  Me  ;  for 
apart  from  Me  ye  can  do  nothing  (xv.  4,  6). 

And  again, 

A  man  can  receive  nothing,  except  it  be  given  him  from  heaven  (ill 
27). 

440.  But  to  think  about  getting  into  heaven,  and  that  good 
ought  to  be  done  for  that  reason,  is  not  to  regard  reward  as  an 
end  and  to  ascribe  merit  to  works;  for  thus  do  those  also  think 
who  love  the  neighbor  as  themselves  and  God  above  all  things; 
so  thinking  from  faith  in  the  Lord's  words. 

That  their  reward  should  be  great  in  the  heavens  {MaU,  v.  11,  12 ;  vi. 
1 ;  X.  41,  42  ;  Luke  vi.  23,  86 ;  xiv.  12-14  ;  John  iv.  86) ; 

That  those  who  have  done  good  shall  possess  as  an  inheritance  a  king* 
dom  prepared  from  the  foundation  of  the  world  {Matt.  xxv.  84) ; 

That  every  one  is  rewarded  according  to  his  works  {Matt  xvi.  27 ;  John 
V.  29 ;  Apoc.  xiv.  13 ;  xx.  12, 18 ;  Jer.  xxv.  14 ;  xxxii.  19 ;  Hoeea  iv.  9 ;  2^ech. 
i.  6  ;  and  elsewhere). 

Such  do  not  trust  to  reward  on  the  ground  of  their  merit,  but 
have  faith  in  the  promise  from  grace.  With  such  the  delight 
oihdoing  good  to  the  neighbor  is  their  reward.  This  is  the 
delight  of  the  angels  in  heaven,  and  it  is  a  spiritual  delight 
which  is  eternal,  and  immeasurably  exceeds  all  natural  delight. 
Those  who  are  in  this  delight  are  unwilling  to  hear  of  merit, 
for  they  love  to  do,  and  in  doing  they  perceive  blessedness. 
They  are  sad  when  it  is  believed  that  they  work  for  the  sake  of 
recompense.  They  are  like  those  who  do  good  to  friends  for 
the  sake  of  friendship,  to  brethren  for  the  sake  of  brotherhood, 
to  wife  and  children  for  the  sake  of  wife  and  children,  and  to 
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their  ootmtiy  for  their  ooimtry's  sake;  thus  from  friendship 
and  love.  Those  who  do  acts  of  kindness  also  say  and  give 
evidence  that  they  are  doing  this  not  on  their  own  behalf,  but 
on  behalf  of  the  others. . 

441»  It  is  wholly  different  with  those  who  regard  reward  as 
the  essential  end  in  their  works.  These  are  like  such  as  form 
friendships  for  the  sake  of  gain,  and  who  make  presents,  per- 
fonn  services,  and  profess  love  seemingly  from  the  heart,  but 
when  they  fail  to  obtain  what  they  hoped  for,  they  turn  about, 
renounce  their  friendship,  and  devote  themselves  to  the  ene- 
mies of  their  former  friends  and  to  those  who  hate  them.  They 
are  also  like  nurses  who  suckle  infants  merely  for  wages,  and 
in  presence  of  their  parents  kiss  and  fondle  them ;  but  as  soon 
as  they  cease  to  be  fed  with  delicacies  and  rewarded  just  as 
they  wish,  they  turn  against  the  infants,  treat  them  harshly, 
beat  them,  and  laugh  at  their  cries.  [2]  They  are  also  like 
those  whose  regard  for  their  country  springs  from  love  of  self 
and  the  world,  and  who  say  that  they  are  willing  to  give  their 
property  and  their  lives  for  it ;  and  yet,  if  they  do  not  acquire 
honors  and  riches  as  rewards,  they  speak  ill  of  their  country, 
and  connect  themselves  with  its  enemies.  They  are  also  like 
shepherds  who  care  for  sheep  merely  for  hire,  and  if  the  hire  is 
not  given  when  they  wish  it,  drive  the  sheep  with  their  crook 
from  the  pasture  to  the  desert.  Like  these  again  are  priests 
who  discharge  the  duties  of  their  office  solely  for  the  sake  of 
the  emoluments  attached  to  them,  and  who,  evidently,  regard 
as  of  little  account  the  salvation  of  the  souls  over  whom  they 
have  been  placed  as  guides.  [3]  It  is  the  same  with  magis- 
trates who  look  only  to  the  dignity  of  their  office  and  its  rev- 
enues ;  and  when  they  do  right,  it  is  not  for  the  sake  of  the 
public  good,  but  for  the  sake  of  the  delight  in  the  love  of  self 
and  the  world,  which  delight  they  breathe  in  as  the  only  good. 
It  is  the  same  with  all  the  rest ;  the  end  in  view  carries  every 
point,  and  the  mediate  causes  pertaining  to  the  fimction  are 
renounced  if  they  do  not  promote  the  end.  [4]  And  the  same 
is  true  of  those  who  demand  reward  on  the  ground  of  merit  in 
matters  of  salvation.  Such  after  death  confidently  demand 
heaven ;  but  when  it  has  been  found  that  they  have  no  love  to 
God  or  love  towards  the  neighbor,  they  are  sent  back  to  those 
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who  can  instnict  them  concerning  charity  aiid  faith ;  and  if 
they  repudiate  their  instructions,  they  are  sent  away  to  their 
like,  among  whom  are  some  who  are  enraged  against  God  be- 
cause they  do  not  obtain  rewards,  and  who  call  faith  a  mere  fig- 
ment of  reason.  Such  are  meant  in  the  Word  by  "hirelings,'* 
who  were  allotted  service  of  the  lowest  kind  in  the  outer  courts 
of  the  temple.  At  a  distance  they  appear  to  be  splitting  wood. 
442.  It  must  be  well  understood  that  charity  and  faith  in  the 
Lord  are  closely  conjoined,  consequently,  such  as  the  faith  is 
such  is  the  charity.  That  the  Lord,  charity,  and  faith  make 
one,  like  life,  will,  and  understanding  [in  man],  and  if  they 
are  divided  each  perishes  like  a  pearl  reduised  to  powder,  may 
be  seen  above  (n.  362,  363) ;  and  that  charity  and  faith  are  to- 
gether in  good  works  (n.  373--377).  From  iiiis  it  follows  that 
such  as  faith  is,  such  is  charity,  and  that  such  as  charity  and 
faith  are  together,  such  are  works.  If  then  there  is  a  faith  that 
all  the  good  that  a  man  does  as  if  of  himself  is  from  the  Lord, 
man  is  the  instrumental  cause  of  that  good,  and  the  Lord  the 
principal  cause,  which  two  causes  appear  to  man  to  be  one,  and 
yet  the  principal  cause  is  the  all  in  all  of  the  xnstrumental'cause. 
From  this  it  follows  that  when  a  man  believes  that  all  good 
that  is  good  in  itself  is  from  the  Lord,  he  does  not  ascribe  merit 
to  works ;  and  in  the  degree  in  which  this  faith  is  perfected  in 
man,  the  fantasy  about  merit  is  taken  away  from  him  by  the 
Lord.  In  this  state  man  enters  fully  into  the  exercise  of  charity 
with  no  anxiety  about  merit,  and  at  length  perceives  the  spir- 
itual delight  of  charity,  and  then  begins  to  be  averse  to  merit 
as  a  something  harmful  to  his  life.  The  sense  of  merit  is 
easily  washed  away  by  the  Lord  with  those  who  become  im- 
bued with  charity  by  acting  justly  and  faithfully  in  the  work, 
business,  or  function  in  which  they  are  engaged,  and  towards 
all  with  whom  they  have  any  dealings  (see  above,  n.  422-424). 
But  the  sense  of  merit  is  removed  with  difficulty  from  those 
who  believe  that,  charity  is  acquired  by  giving  alms  and  reliev- 
ing the  needy ;  for  when  they  do  these  things,  in  their  minds 
they  desire  reward,  at  first  openly  and  then  secretly,  and  draw 
to  themselves  merit. 
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XIV. 

WHEN    MORAL    LIFE   IS    AT   THE    SAME   TIME    SPIRITUAL,   IT 

IS    CHARITY. 

443.  Every  man  is  taught  by  his  parents  and  teachers  to 
live  mondly,  that  is,  to  act  the  part  of  a  good  citizen,  to  dis- 
charge the  duties  of  an  honorable  life  (which  relate  to  the  va- 
rious virtues  that  are  the  essentials  of  an  honorable  life),  and 
to  bring  them  forth  through  the  formalities  of  an  honorable 
life,  which  are  called  proprieties ;  and  as  he  advances  in  years 
he  is  taught  to  add  to  these  what  is  rational,  and  thereby  to 
perfect  what  is  moral  in  his  life.  For  in  children,  even  to  early 
youth,  moral  life  is  natural,  and  becomes  afterwards  more  and 
more  rational  Any  one  who  reflects  well  upon  it  can  see  that 
a  moral  life  is  the  same  as  a  life  of  charity,  and  that  this  is  to 
act  rightly  towards  the  neighbor,  and  to  so  regulate  the  life  as 
to  preserve  it  from  contamination  by  evils ;  this  follows  from 
what  has  been  shown  above  (435-438).  And  yet,  in  the  first 
period  of  life,  a  mcnral  life  is  a  life  of  charity  in  outermosts,  that 
is,  it  is  merely  the  outer  and  foremost  part  of  it,  not  the  inner 
part.  [2]  For  there  are  four  periods  of  life  through  which  man 
passes  from  infancy  to  old  age ;  the  first  is  when  he  acts  from 
others  according  to  instructions ;  the  second,  when  he  acts  from 
himself,  under  thp  guidance  of  the  understanding ;  the  thirdy 
when  the  will  acts  upon  the  understanding,  and  the  under- 
standing regulates  the  will ;  and  the  fourth,  when  he  acts  from 
confirmed  principle  and  deliberate  purpose.  But  these  periods 
of  life  are  the  periods  of  the  life  of  a  man's  spirit,  not  in  like 
manner  of  his  body ;  for  the  body  can  act  morally  and  speak 
rationally  while  its  spirit  is  willing  and  thinking  opposite 
things.  That  this  is  the  nature  of  the  natural  man  is  obviouB 
in  the  case  of  pretenders,  flatterers,  liars,  and  hypocrites. 
These  evidently  enjoy  a  double  mind,  that  is,  their  minds  aro 
divided  into  two  discordant  minds.  It  is  otherwise  with  those 
who  will  rightly  and  think  rationally,  and  consequently  act 
rightly  and  talk  rationally.  These  are  meant  in  the  Word  by 
the  "  simple  in  spirit ;"  they  are  called  .simple,  because  they  aro 
not  double-minded.    [3]  From  all  this  it  can  be  seen  what  ia 


N.  448]  CHARITY  AND  GOOD  WORKS  .        657 

meant  specifically  by  the  external  man ;  also  that,  from  the 
morality  of  the  external  man,  no  one  can  form  any  conclusion 
as  to  the  morality  of  the  internal,  since  this  may  be  turned  in 
an  opposite  direction,  and  may  hide  itself  as  a  tortoise  hides 
its  head  within  its  shell,  or  as  a  serpent  hides  its  head  in  its 
coiL  For  such  a  so-called  moral  man  is  like  a  robber  in  a  city 
and  in  a  forest,  acting  the  part  of  a  moral  person  in  the  city, 
but  of  a  plunderer  in  the  forest.  It  is  wholly  otherwise  with 
those  who  are  moral  inwardly  or  in  the  spirit,  which  they  be- 
come through  regeneration  by  the  Lord.  These  are  meant  by 
the  spiritually-moraL 

444.  Moral  life,  when  it  is  also  spiritual,  is  a  life  of  charity, 
because  the  practices  of  a  moral  life  and  of  charity  are  the 
same;  for  charity  is  willing  rightly  towards  the  neighbor,  and 
consequently  acting  rightly  towards  him ;  and  this  is  also  moral 
life.    The  spiritual  law  is  this  law  of  the  Lord : — 

All  things  whatsoever  ye  would  that  men  should  do  to  you,  do  ye  even 
so  to  them;  for  this  is  the  law  and  the  prophets  {Matt.  vii.  12). 

This  same  law  is  the  universal  law  of  moral  life.  But  to  re« 
coimt  all  the  works  of  charity,  and  to  compare  them  with  the 
works  of  mpral  life,  would  fill  many  pages ;  let  the  six  com- 
mandments of  the  second  table  of  the  Decalogue  serve  for  illus- 
tration. It  is  evident  to  every  one  that  these  are  precepts  of 
moral  life.  That  they  include  everything  relating  to  love  to 
the  neighbor,  may  be  seen  above  (n.  329-331).  That  charity  is 
the  fulfilling  of  all  these  precepts,  is  evident  from  the  follow- 
ing in  Paid : — 

LoTe  one  another ;  for  he  that  loveth  another  hath  fulfilled  the  law. 
For  this,  Thou  shalt  not  commit  adultery,  Thou  shalt  not  kill,  Thou 
shalt  not  steal.  Thou  shalt  not  bear  false  witness,  Thou  shalt  not  covet; 
and  if  there  be  any  oth^r  commandment  it  is  summed  up  in  this  word, 
namely,  Thou  shalt  love  thy  neighbor  as  thyself.  Charity  worketh  no 
ill  to  his  neighbor;  charity  is  the  fulfilling  of  the  law  {Rom.  ziii.  8-10). 

He  who  thinks  from  the  external  man  only,  cannot  but  wonder 
'that  the  seven  commandments  of  the  second  table  were  promuU 
gated  by  Jehovah  on  Mount  Sinai  with  so  great  a  miracle; 
when  yet  these  same  precepts,  in  all  the  kingdoms  of  the  world, 
consequently  also  in  Egypt  whence  the  children  of  Israel  had 
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lately  come,  were  the  precepts  of  the  law  of  civil  justice,  for 
without  them  no  kingdom  can  continne  to  exist.  But  they 
were  promulgated  by  Jehovah,  and  were,  moreover,  written  by 
His  finger  on  tables  of  stone,  in  order  that  they  might  be  not 
only  the  precepts  of  civil  society,  and  therefore  of  natural*moral 
life,  but  also  the  precepts  of  heavenly  society,  and  therefore  of 
spiritual-moral  life;  so  that  acting  contrary  to  them  would  be 
not  only  acting  in  opposition  to  men,  but  also  to  God. 

446.  Viewing  moral  life  in  its  essence,  it  can  be  seen  that 
it  is  a  life  that  is  in  accordance  both  with  human  laws  and 
with  Divine  laws ;  therefore  he  who  lives  in  accordance  with 
these  two  laws  as  one  law,  is  a  truly  moral  man,  and  his  life  is 
charity.  Any  one,  if  he  will,  can  understand  from  external 
moral  life  the  nature  of  charity.  Only  transfer  external  moral 
life,  such  as  prevails  in  civil  communities,  over  into  the  inter- 
nal man,  so  that  in  its  will  and  thought  there  may  be  a  like- 
ness and  conformity  to  the  acts  in  the  external,  and  you  will 
see  charity  in  its  true  image. 


XV.    * 

A   FRIENDSHIP   OF   LOVE,    COXTRACTED    WITH    A   MAN    WITHOUT 

REGARD    TO    HIS    SPIRITUAL    QUALITY,    IS 

DETRIMENTAL    AFTER   DEATH. 

446.  A  friendship  of  love  means  interior  friendship,  which 
is  such  that  not  only  is  the  man's  external  man  loved  but  his 
internal  also,  and  this  without  scrutiny  into  the  quality  of  his 
internal  or  spirit,  that  is,  into  his  mind's  affections,  as  to 
whether  these  spring  from  love  towards  the  neighbor  and  love 
to  God,  and  are  thus  adapted  to  association  with  angels  of 
heaven,  or  whether  they  spring  from  a  love  opposed  to  the 
neighbor  and  a  love  opposed  to  God,  and  are  thus  adapted  to 
association  with  devils.  Such  friendship  is  contracted  in  many 
instances  from  various  causes  and  for  various  purposes.  It  is 
distinct  from  external  friendship,  which  relates  only  to  the 
person  and  exists  for  the  sake  of  various  bodily  and  sensual 
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delights,  and  for  the  sake  of  mutual  intercourse  in  yarious 
ways.  This  kind  of  friendship  may  be  formed  with  any/ one, 
even  with  the  clown  who  jokes  at  the  table  of  a  nobleman. 
This  is  called  friendship  simply;  but  the  foi-mer  is  called  the 
friendship  of  love,  because  friendship  is  natural  conjunction, 
while  love  is  spiritual  conjunction. 

447.  That  the  friendship  of  love  is  detrimental  after  death, 
can  be  seen  from  the  state  of  heaven,  of  hell,  and  of  man's 
spirit  in  relation  to  them.  As  to  the  state  of  heaven,  it  is  di- 
vided into  innumerable  societies  according  to  all  the  varieties 
of  affections  of  the  love  of  good ;  while  hell,  on  the  other  hand, 
is  divided  according  to  all  the  varieties  of  affections  of  the  love 
of  evil ;  and  after  death,  man,  whct  is  then  a  spirit,  is  at  once 
adjudged,  according  to  his  life  in  the  world,  to  the  society  where 
his  ruling  love  prevails — ^to  some  heavenly  society,  if  love  to 
God  and  love  towards  the  neighbor  has  formed  the  head  of  his 
loves,  and  to  some  infernal  society,  if  love  of  self  and  the  world 
has  formed  the  head  of  his  loves.  Immediately  after  his  en- 
trance into  the  spiritual  world,  which  is  effected  through  the 
death  of  the  material  body  and  its  rejection  to  the  sepulchre, 
man  for  some  time  undergoes  a  preparation  for  the  society  to 
which  he  has  been  adjudged,  which  preparation  is  effected  by 
the  rejection  of  such  loves  as  are  not  in  accord  with  hia  chief 
love.  Thus  one  is  then  separated  from  another,  friend  from 
friend,  dependent  from  patron,  also  parent  from  children,  and 
brother  from  brother ;  and  each  one  of  these  is  connected  with 
those  interiorly  like  himself,  with  whom  he  is  to  live  to  eter- 
nity a  life  in  common  with  them  and  yet  properly  his  own. 
Nevertheless,  during  the  first  period  of  the  preparation  they 
all  come  together,  and  converse  in  a  friendly  way,  as  in  the 
world.  But  little  by  little  they  are  separated,  and  in  ways 
they  are  not  sensible  of. 

448.  But  those  who  in  the  world  have  contracted  with  each 
other  friendships  of  love  cannot  be  separated  like  others  in  ac- 
cordance with  order,  and  adjudged  to  societies  correspondent 
to  their  lives ;  for  they  are  bound  together  interiorly  as  to  the 
spirit,  nor  can  they  be  torn  apart,  because  they  are  like  scions 
ingrafted  into  branches ;  consequently,  if  one  as  to  his  interi- 
ors is  in  heaven,  and  the  other  as  to  his  interiors  in  hell,  they 
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Stick  together  much  as  a  sheep  tied  to  a  wolf,  or  a  goose  to  a 
fox,^or  a  dove  to  a  hawk;  and  he  whose  interiors  are  in  hell 
breathes  his  infemalism  into  the  other  whose  interiors  are  in 
heaven.  For  among  the  things  well  known  in  heaven  is  this, 
that  evils  may  be  breathed  into  the  good,  but  not  goods  into 
the  evil ;  and  for  this  reason  that  every  one  is  in  evils  by  birth ; 
and  in  consequence,  the  inte^ors  of  the  good,  who  are  thus 
joined  fast  to  the  evil,  are  closed,  and  both  are  thrust  down  to 
hell,  where  the  good  spirit  suffers  severely,  but  finally,  after  a 
lapse  of  time,  he  is  released,  and  only  then  begins  his  prepara- 
tion for  heaven.  It  has  been  granted  me  to  see  spirits  so  bound 
together,  especially  brothers  ancl  relatives,  also  patrons  and 
their  dependents,  and  many  with  flatterers,  the  two  having 
contrary  affections  and  diverse  inclinations.  I  have  seen  some 
who  were  like  kids  with  leopards,  who  were  kissing  each  other 
and  swearing  to  maintain  their  former  friendship ;  and  I  then 
perceived  that  the  good  were  absorbing  the  delights  of  the 
evil,  holding  each  other  by  the  hand  and  entering  caves  where 
crowds  of  the  evil  appeared  in  their  hideous  forms,  although 
to  themselves,  owing  to  the  illusions  of  phantasy,  they  seemed 
lovely.  But  after  a  while  I  heard  from  the  good  cries  of  fear, 
as  if  they  were  in  snares,  and  from  the  evil  rejoicings,  like 
those  of  enemies  over  spoils;  besides  other  sad  scenes;  and  I 
was  told  that  when  the  good  had  been  released  they  were  pre- 
pared for  heaven  by  means  of  reformation,  but  not  so  easily  as 
others. 

449.  It  is  wholly  different  with  those  who  love  the  good  in 
another,  that  is,  who  love  justice,  judgment,  sincerity,  and  be- 
nevolence arising  from  charity,  and  especially  with  those  who 
love  faith  in  the  Lord  and  love  to  Him.  Because  these  love 
the  things  within  man  apart  from  the  things  without,  when 
they  do  not  discover  the  same  things  in  the  person  after  death, 
they  at  once  withdraw  from  the  friendship  and  are  associated 
by  the  Lord  with  those  who  are  in  like  good.  It  should  be 
said  that  no  one  is  able  to  explore  the  interiors  of  the  mind  of 
those  with  whom  he  associates  or  deals ;  and  this  is  not  neces- 
sary ;  only  let  him  guard  against  a  friendship  of  love  with  any 
one.  External  friendship  for  the  sake  of  various  uses  does  no 
harm. 
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XVL 

THERB   18    8PURIOU8    CHARITY,  HYPOCRITICAL   CHABITYy  AND 

DEAD    CHARITY. 

460.  There  is  no  genuine,  that  is,  living  charity,  except  that 
w'hich  makes  one  with  faith,  and  the  two  look  conjointly  to  the 
Lord ;  for  th^se  three,  the  Lord,  charity,  and  faith,  are  the  three 
essentials  of  salvation,  and  when  they  make  one,  charity  is 
charity,  and  faith  is  faith ;  and  the  Lord  is  in  them  and  tiiey 
are  in  the  Lord  (see  above,  n.  363-367,  and  n.  368-372).  On 
the  other  hand,  when  these  three  are  not  conjoined,  charity  is 
either  spurious,  or  hypocritical,  or  dead.  Li  Christianity  since 
its  establishment  there  have  been  various  heresies,  even  down 
to  the  piesent  day,  in  each  of  which  these  Vhree  essentials,  God, 
charity,  and  faith,  have  been  and  still  are  acknowledged;  for 
apart  from  these  three,  there  is  no  religion.  As  to  charity  in 
particular,  it  may  be  joined  to  any  heretical  belief,  as  with  that 
of  the  Socinians,  the  Enthusiasts,  the  Jews,  and  even  to  the 
faith  of  idolaters;  and  they  may  all  believe  it  to  be  charity, 
since  it  appears  like  it  in  the  external  form.  Nevertheless,  the 
quality  of  charity  is  changed  in  accordance  with  the  faith  to 
which  it  is  joined,  as  may  be  seen  in  the  chapter  on  Faitlu 

461.  All  charity  that  is  not  conjoined  with  faith  in  one  God 
in  whom  is  a  Divine  trinity,  is  spurums  like  the  charity  of  the 
present  chui'ch,  the  faith  of  which  is  a  faith  in  successive  order 
in  three  persons  of  the  same  Divinity,  Father,  Son,  and  Holy 
Spirit ;  and  being  a  faith  in  three  persons,  each  one  of  whom 
is  a  self-subsistent  God,  it  is  a  faith  in  three  Gods.  To  such  a 
faith  charity  may  be  joined  (as  has  been  done  by  its  sup- 
porters), but  never  can  be  conjoined ;  and  the  charity  that  is 
only  joined  to  faith  is  merely  natural,  and  not  spiritual,  and  is 
therefore  a  spurious  charity.  The  same  is  true  of  the  charity 
of  many  other  heresies,  as  the  charity  of  those  who  deny  a  Di- 
vine trinity  and  thus  approach  God  the  Father  only,  or  the 
Holy  Spirit  only,  or  both  of  these  apart  from  God  the  Saviour. 
To  the  faith  of  such,  charity  cannot  be  conjoined,  or  when  con- 
joined or  joined  to  it  it  is  a  spurious  charity.  It  is  called  spuri- 
ous, because  it  is  like  the  offspring  of  an  illegitimate  bed,  or 
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like  the  son  of  Hagar  bom  to  Abraham,  who  was  cast  out  of  the 
house  (Gen.  xxL  10).  Such  charity  is  like  fruit  upon  a  tree 
where  it  has  not  grown,  but  has  been  fastened  to  it  with  a 
needle ;  and  it  is  like  a  carriage  to  which  horses  are  fastened 
only  by  the  reins  in  the  driver^s  hands,  and  when  they  spring 
f orwaid,  they  diag  the  driver  from  his  seat,  and  leave  the  car- 
riage behind. 

462.  But  hypocritieaZ  charity  is  the  charity  of  those  who  in 
their  churches  and  private  dwellings  humble  tiiemselves  almost 
to  the  floor  before  God,  devoutly  pour  forth  long  prayers,  put 
on  a  holy  expression  of  countenance,  kiss  images  of  the  cross 
and  the  bones  of  the  dead,  and  kneel  beside  sepulchres  and  there 
with  their  mouths  mutter  words  of  holy  veneration  for  God, 
and  yet  in  their  heart  they  are  thinking  of  being  themselves 
worshiped  and  seeking  to  be  adored  as  divinities.  It  is  such 
as  these  whom  the  Lord  describes  in  the  following  words: — 

When  thou  doest  aUns,  sound  not  a  trumpet  before  thee,  as  the  hyx>o- 
crites  do  in  the  synagoguefl  and  in  the  streets,  that  they  may  have  glory 
of  men.  And  when  thoa  prayest,  thou  shalt  not  be  as  the  hypocrites, 
who  love  to  pray  standing  in  the  synagogues  and  in  the  comers  of  the 
streets,  that  they  may  be  seen  of  men  (Matt,  vi.  2,  6). 

Woe  unto  you,  scribes  and  Pharisees,  hypocrites  1  for  ye  shut  up  the 
kingdom  of  heaven  before  men  ;  for  ye  enter  not  in  yourselves,  neither 
do  ye  suffer  those  to  enter  who  wish  to  enter.  Woe  unto  you,  hypo- 
crites I  for  ye  compass  sea  and  land  to  make  one  proselyte ;  and  when  be 
is  made,  ye  make  him  twofold  more  a  son  of  hell  than  yourselves.  Woe 
unto  you,  hypocrites  1  for  ye  make  clean  the  outside  of  the  cup  and  of  the 
platter,  but  within  they  are  filled  with  extortion  and  excess  (MaJU.  xxiii. 
18,  15,  25). 

Well  hath  Esaias  prophesied  of  you,  hypocrites,  saying.  This  people 
honoreth  Me  with  their  lips,  but  their  heart  is  far  from  Me  {Mark  vii.  6). 

Woe  unto  you,  hypocrites!  for  ye  are  as  graves  which  appear  not,  and 
the  men  that  walk  over  them  know  it  not  (Luke  xi.  44). 

Beside  other  passages.  Such  are  like  flesh  without  blood,  like 
crows  and  parrots  taught  to  repeat  the  words  of  a  psalm,  and 
like  birds  taught  to  sing  the  tune  of  a  sacred  hypin ;  and  the 
sound  of  their  voice  is. like  that  of  a  bird-catcher's  whistle. 

463.  But  dead  charity  is  the  charity  of  those  whose  faith  is 
dead ;  since  the  charity  is  such  as  the  faith  is.  That  they  make 
one,  has  been  shown  in  the  chapter  on  Faith.  That  the  faith 
of  those  who  are  without  works  is  dead,  appears  from  the 
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Epistle  of  JavMs  (ii.  17,  20).  Furthermore,  faith  is  dead  in 
those  who  do  not  believe  in  God,  but  believe  in  living  and  dead 
men,  and  who  worship  images  as  holy  in  themselves,  as  the 
gentiles  formerly  did.  The  offerings  of  those  who  are  in  such 
a  faith,  whieh  for  the  sake  of  salvation  they  bestow  upon  their 
miracle-working  images,  as  they  call  them,  including  these  of- 
ferings among  works  of  charity,  are  precisely  like  the  gold 
and  silver  that  are  put  in  the  urns  and  monuments  of  the  dead; 
they  are  even  like  the  meat  given  to  Cerberus,  or  the  fee  paid 
to  Charon  for  ferriage  to  the  Elysian  fields.  But  the  charity  of 
those  who  believe  that  there  is  no  God,  but  only  nature  instead, 
is  neither  spurious,  hypocritical,  nor  dead ;  it  is  no  charity  at 
all,  because  it  is  not  joined  to  any  faith,  and  cannot  be  called 
charity,  since  the  quality  of  charity  is  determined  by  faith. 
Such  charity,  viewed  from  heaven,  is  like  bread  made  of  ashes, 
a  cake  made  of  fishes'  scales,  or  fruit  made  of  wax. 


XVII. 

THE  FRIENDSHIP   OF   LOTE   AMONG   THE   EVIL   IS   INTESTINE 

HATRED    OF   EACH    OTHER. 

464.  It  has  been  shown  above  that  every  man  has  an  inter- 
nal and  an  external,  and  that  his  internal  is  called  the  internal 
man  and  his  external  the  external  man.  To  this  may  be  added, 
that  the  internal  man  is  in  the  spiritual  world,  a^d  the  ex- 
ternal in  the  natural  world.  Man  was  so  created  in  order  that 
he  might  be  associated  with  spirits  and  angels  in  their  world, 
and  might  thereby  be  able  to  think  analytically,  and  after  death 
be  transferred  from  his  own  world  to  another.  By  the  spir- 
itoal  world  both  heaven  and  hell  are  meant.  As  the  internal 
man  is  in  company  with  spirits  and  angels  in  their  world,  and 
the  external  man  with  men,  it  is  evident  that  man  can  be  af- 
filiated both  with  the  spirits  of  hell  and  with  the  angels  of 
heaven.  By  this  capacity  and  power  man  is  distinguished  from 
beasts.  Man  is  essentially  (in  ae)  such  as  he  is  in  his  internal 
man,  not  such  as  he  is  in  his  external,  for  the  internal  man  is 
his  spirit^  and  this  acts  through  the  external    The  material 
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body  with  wMch  lus  spirit  i&clothed.iii.the  natiiral  world,  ia  aa 
accessoiy  for  the  sake  of  procreaiioa  and  for  tlie  sake  of  the  foT'* 
mation  of  the  internal  man;  for  the  internal  man  is  formed  in 
the  natiiral  body  as&  tree  in.  ihe  soil^  or  as  seed  in  fruit.'  More 
on  the  internal  and  external  man  may  be  seen  above  (n.  4D1)« 
-  455.  But  what  the  evil  man  is  as  to  his  internal  man,  and 
what  the  good  man  is  as  ta  his,  may  be  seen  from  the  following 
brief  description  of  hell  and  heaven,  for.  the  evil  man's. internal 
is  conjoined  with  the  devils  in  hell,  and  the  good  man's,  with 
angels  in  heaven. .  Hell  from  its  loves  is  in  thedeUghts  of  all 
evils,  that  is,  in  the  delights  c^  hatred^,  revenge,,  murder, 
plunder  and  theft,  of  railing  and  blasphemy^  of  denial  of  God 
and  profanation  of  the  Word.  Such  delighte  lurk  in.ktats  up^ 
on^  which  man  does  not  reflect.  .  These  lusts  blaze.ih  these  de* 
lights,  like  lighted  torches ;  and  are  what,  is  meant  in  thB  Word 
by  infernal  fixe.  JBut  Jthe  delights  ol  heaYen..are  the.  delights 
of  love  towards  the  neighbor  and  of  love  to  God.  [2]  Inas- 
much as  the  delights  el  hell  are  (^posite  to  the  delights  of 
heaven,  there  is  between  them  a  great  interspace,  into  which 
the  delights  of  heaven  flow  from  above,  and  those  of  hell  from 
beneath.  While  man  is  living  in  the  world  he  is  in  the  middle 
of  this  interspace,  in  order  that  he  may  be  in  equilibrium,  and 
thus  in  a  state  of  freedom  to  turn  either  to  heaven  or  to  helL 
This. interspace  is  what  is  meant  by  <fthe  great. .gulf. iixed" 
between  those  who  aj:e.  in  heaven  and  those,  who  axe  in.heil 
(Lukexm.  26).  [81  .From  thiait  can  be  seen  what  .the  itiend? 
ship  of  love  isjunong  the  evil,,  namdy,  that. in  .their  external 
man  it  is  posturing  and  mimicry  and  pretences  of  morality,  in 
order  that. they  may. spread. their. nets  anddisoover  oppprtoni? 
ties  for  gratifying  their  loves'  delights,  with  which  their  infaar-s 
rbI  man  is  on  Are.  Nothing  but  fear  of  the  law  a.nd .consequent 
fears  for  their  reputation  and  life  withholds  them  ajulrestraioJi 
their  actions.  Consequently  there  ^iendship  is. like. a  ^qpider 
in  sugar,  a  viper  in  .bread,  a  young  crocodile  in  a-caka  of  honeys 
or  a  snake  in  the  grass. .  [4].  Such  is  the  friendship  of  the.evil 
with  every  .xme.  But  among  those  confirmed  in  evil,  snchaa 
thieves,  robbers,  and  pirates,  friendship,  is  intimate  so  long.aa 
they  are  with  one  mind  bent  on  acquiring. phmdar;  for  thi^ 
then  embrace  eaioL other  like. Ixrothers^^enjay  thdmsehroB 
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feasting,  singing,  and  dancing,  and  oonspird  to  destroy  others ; 
yet  eaoh  one  within  himself  regards  his  companion  as  one  ene^ 
my  regards  another ;  this,  oo,  is  what  a  CTiiming  robber  sees 
and  fears  in  his  fellow.  Evidently,  therefore,  among  sncih  there 
is  no  friendship,  but  intestine  hatred.    >  r 

466}.  Any  man  who  has  not  openly  connected  himself  with 
evil-doers  and  committed  robberies,  but  has  led  a  civil  moral 
life  for  the  sake  of  various  lises  as  ends,  and  yet  has  not  curbed 
the  lust  residing  in  his  internal  man,  may  suppose  that  his 
friendship  is  not  of  such  a  nature.  Nevertheless,  from  many 
exemplifications  in  the  spiritual  worlds  it  has  been  granted  me 
to  know  with  certainty  that  it  is  such,  in  different  degrees,  with 
all  who  have  rejected  faith  and  despised  the  holy  things  of  the 
church,  regarding  those  as  nothing  to  them,  but  cmly  for  the 
common  herd.  In  some  of  these  the  delights  of  infernal- love 
have  lain  hidden  like  fire  in  smouldering  logs  covered  with 
bark;  in  some  like  coals  under  ashes;  in  some  like  waxen 
torches  that  blaze  up  when  fire  is  applied  to  them ;  and  in  others 
in  other  ways.  Such  is  every  man  who  has  rejected  from  his 
heart  the  things  of  religion.  The  internal  man  of  such  is  in 
hell ;  but  being  ignorant  of  this  because  of  their  pretended  mor- 
ality in  externals  so  long  as  they  live  in  the  world  they  acknowl- 
edge no  one  as  their  neighbor  except  themselves  and  their  own 
children ;  they  regard  others  either  with  contempt — and  then 
they  are  like  cats  lying  in  wait  for  birds  in  their  nests — or 
with  hatred,  and  then  they  are  like  wolves  when  they  see  dogs 
that  they  may  devour.  These  statements  are  made  to  show 
from  its  opposite  what  charity  is. 


XVIII. 

THB  CONJUNCTION    OF   LOVE   TO    GOD   AND   LOVB   TOWARDS 

THE  NEIGHBOR. 

466.  It  is  known  that  the  Law  promulgated  from  Mount 
Sinai  was  written  upon  two  tables,  one  of  which  related  to  God 
and  the  other  to  men;  that  in  the  hands  of  Moses  they  were 
one  table,  the  writing  on  the  right  side  of  which  related  to 
God,  and  tha^  on  the  left  to  men ;  and  that  when  so  presented 


666  THE  TRUE  CHRISTIAN  RELIGION        [Chaj».  VIL 

to  the  eyes  of  men  the  writing  tm  both  Bides  was  seen  at  the 
same  time,  thus  one  side  was  in  view  of  the  other,  like  Jehovah 
talking  to  Moses  and  Moses  to  Jehovah,  face  to  face,  as  it  is 
written.  This  was  done  in  order  that  the  tables  so  united 
might  represent  the  conjunction  of  God  with  men,  and  the  re- 
ciprocal conjunction  of  men  with  God;  and  this  is  why  the 
written  law  was  called  a  Covenant  and  a  Testimony^  ^'  covenant" 
signifying  conjunction,  and  '^  testimony"  life  according  to  the 
compact.  These  two  tables  so  united  exhibit  the  conjunction 
of  love  to  God  with  love  towards  the  neighbor.  The  first  table 
includes  all  things  pertaining  to  love  to  God,  which  are,  primar 
rily,  that  nuui  should  acknowledge  the  one  God,  the  Divinity 
of  His  Human,  and  the  holiness  of  the  Word,  and  that  God  is 
to  be  worshiped  through  the  holy  things  that  proceed  from 
Him.  That  this  table  includes  these  things  is  evident  from  the 
explanation,  in  chapter  five,  of  the  commandments  of  the  Deo* 
alogue.  The  second  table  includes  all  things  pertaining  to  love 
towards  the  neighbor,  its  first  five  commandments  all  things 
pertaining  to  action,  which  are  called  works,  and  the  last  two 
all  things  pertaining  to  the  will,  thus  to  charity  in  its  origin; 
for  in  these  it  is  said,  ^'Thou  shalt  not  covet,"  and  when  man 
does  not  covet  what  belongs  to  his  neighbor,  he  wishes  well  to 
him.  That  the  ten  commandments  of  the  Decalogue  contain  all 
things  pertaining  to  love  to  God  and  all  things  pertaining  to 
love  towards  the  neighbor,  may  be  seen  above  (n.  329-331) ; 
where  it  is  also  shown  that  there  is  a  conjunction  of  the  two 
tables  in  those  who  are  in  charity. 

467.  It  is  different  with  those  who  merely  worship  Crod,  and 
do  not  at  the  same  time  do  good  works  from  charity.  These 
are  like  those  who  violate  covenants.  It  is  different  again  with 
those  who  divide  God  into  three  and  worship  each  one  sepa- 
rately ;  and  still  different  with  those  who  do  not  approach  (Jod 
in  His  Human ;  these  are  such 

As  enter  not  by  the  door,  but  climb  up  some  other  wa^  {John  x.  1,  9). 

It  is  also  different  with  those  who  from  confirmation  deny  the 
Lord's  Divinity.  With  all  of  these  there  is  no  conjunction 
with  God,  and  therefore  no  salvation;  and  their  charity  is 
nothing  but  spurious  charity,  and  this  does  not  effect  eonjuno- 
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tion  by  the  tsuob,  but  hy  the  side  or  back.  [2]  How  oonjuno- 
tion  is  effected  shall  be  told  in  a  |ew  words.  With  every  man 
God  flows  into  man's  knowledge  of  Him  with  acknowled^ent 
of  Him,  and  at  the  same  time  flows  in  with  His  love  towards 
men.  The  man  who  reoeives  in  the  former  way  only,  and  not 
in  the  latter,  reoeives  that  influx  in  the  understanding  and  not 
in  the  will,  and  remains  in  knowledge  of  God  without  an  inte- 
rior acknowledgment  of  Gtod;  and  his  state  is  like  that  of  a 
garden  in  winter.  But  the  man  who  receives  in  both  ways,  re- 
oeives the  ioflux  ia  the  will  and  from  that  in  the  understand- 
ing, thus  in  the  whole  mind,  and  he  has  an  interior  acknowl- 
edgment of  God  which  vivifies  in  him  the  knowledges  of  God; 
and  his  state  is  like  that  of  a  gardeir  in  spring.  [3]  Conjunc- 
tion is  effected  by  charity,  because  God  loves  eveiy  man,  and 
as  He  cannot  do  good  to  man  immediately,  but  only  mediately 
through  men.  He  inspires  men  with  His  own  love,  as  He  in- 
spires parents  with  love  for  their  children;  and  the  man  who 
receives  that  love  has  conjunction  with  God,  and  from  God's 
.love  loves  his  neighbor;  and  in  him  Grod's  love  is  within  man's 
love  towards  the  neighbor,  and  produces  in  him  th^  will  and 
the  ability.  [4]  Moreover,  as  man  does  nothing  that  is  good 
unless  it  apx)ear8  to  him  that  the  ability,  the  will  and  the  do- 
ing are  from  himself,  this  appearance  is  granted  him ;  and  when 
he  does  good  from  freedom  as  if  of  himself,  it  is  imputed  to 
him,  and  is  accepted  as  the  reciprocation  by  which  conjunction 
is  effected.  This  is  like  active  and  passive,  and  that  co-opera- 
tion of  the  passive  which  ia  effected  from  the  active  in  the  pas- 
sive. It  is  also  like  will  in  doing,  and  like  thought  in  words, 
the  soul  operating  from  the  inmost  into  both.  It  is  also  like 
effort  in  motion ;  and  like  the  prolific  in  seed,  which  from  the 
interior  operates  in  the  juices  through  which  the  tree  grows 
even  to  fruit,  and  through  fruit  produces  new  seed.  It  is  also 
like  light  in  precious  stones  which  is  reflected  according  to  the 
texture  of  the  parts,  producing  various  colors,  belonging  appar- 
ently to  the  stones,  but  in  fact  to  the  light. 

468.  This  makes  clear  the  origin  and  the  nature  of  the  con- 
junction of  love  to  God  and  love  towards  the  neighbor,  as  being 
the  influx  of  God's  love  for  men,  the  reception  of  which  by 
man  and  his  co-operation  therewith  being  love  towards  the 
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neighbor.  In  a  word  conjiinction  is  effected  in  aocordance  with 
this  saying  of  the  Lord: — 

At  tliat  day  ye  shall  know  that  I  am  in  My  Father,  and  ye  in  Me,  and 
I  in  you  {John  xiv.  20). 

Also  according  to  this, 

He  that  hath  My  commandments  and  keepeth  them,  he  it  is  that  loy< 
eth  Me,  and  I  will  love  him,  and  will  manifest  MyseU  unto  him ;  and  We 
will  mskke  abode  with  him  (John  xiv.  21-28). 

All  of  the  Lord's  commandments  have  relation  to  dove  towards 
the  neighbor,  and  in  a  word  they  are  not  doing  evil  to  the  neigh- 
bor,  but  doing  good  to  him.  That  those  who  do  this  love  God 
and  God  loves  them,  is  in  accordance  with  these  words  of  the 
Lord.  Because  such  is  the  conjunction  of  these  two  loves,  John 
says : — 

He  that  keepeth  the  commandments  of  Jesus  Christ  abideth  in  Him, 
and  He  in  him.  If  a  man  say,  I  love  God,  but  hateth  his  brother,  he  is  a 
liar ;  for  he  that  loveth  not  his  brother  whom  he  hath  seen,  how  can  he 
love  God  whom  he  hath  not  seen  ?  And  this  commandment  have  we  from 
Him,  That  he  who  loveth  God  should  love  his  brother  also  (1  John  iii.  24  ; 
iv.  20,  21). 

469.  To  this  the  following  Memorable  Relations  shall  be 
added.    First: — 

I  saw  at  a  distance  five  g3nQinasiay  each  encompassed  by  a 
different  kind  of  light;  the  first  by  a  flame-colored  light,  the 
second  by  a  yellow  light,  the  third  by  a  white  li^t,  the  fourth 
by  a  light  intermediate  between  that  of  noon  and  evening,  the 
fifth  was  hardly  visible,  standing  as  if  shrouded  by  the  shades 
of  evening.  And  on  the  roads  I  saw  some  on  horseback,  some 
in  carriages,  some  walking,  and  some  running  and  hurrying 
towards  the  first  gymnasium,  which  was  enveloped  in  the  flamy 
light 

Seeing  this,  I  was  seized  and  impelled  by  a  strong  desire  to 
go  there  and  to  hear  what  was  under  discussion.  Therefore  I 
quickly  got  ready  and  joined  company  with  those  hastening  to 
the  first  gymnasium,  and  entered  with  them;  and  behold  I  there 
was  a  large  assembly,  part  of  which  moved  off  to  the  right  and 
part  to  the  left,  to  seat  themselves  on  benches  near  the  walls. 
Before  me  I  saw  a  low  pulpit,  in  which  stood  one  who  filled 
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the  office  of  president,  having  a  staff  in  his  hand,  a  oap  on  his 
head,  and  a  robe  tinted  with  the  flame-oolored  light  of  l^e  gym* 
nasium. 

[2]  When  the  people  had  assembled,  he  spoke  aloud  and  said, 
"  Brethren,  you  will  to-day  discuss  the  question,  WIuU  is  char- 
ity? Each  one  of  you  can  understand  that  charity  is  spiritual 
in  its  essence,  and  natural  in  its  practices." 

Immediately  one  of  those  on  the  first  bench  on  the  left,  on 
which  those  who  were  reputed  wise  were  sitting,  arose  and  be- 
ginning to  speak,  said,  <'  It  is  my  opinion  that  charity  is  maraZ- 
ity  inspired  by  faithP  This  he  corroborated  thus :  "Who  does 
not  know  that  charity  follows  faith,  as  a  waiting-maid  follows 
her  mistress,  and  that  the  man  who  has  faith  obeys  the  law,  and 
thus  practises  charity  so  spontaneously  that  he  is  unaware  that 
it  is  the  law  and  charity  according  to  which  he  is  living?  For 
if  he  did  this  knowingly,  and  at  the  same  time  thought  of  sal- 
vation as  his  end,  he  would  pollute  holy  faith  with  his  selfhood 
(proprium  )  and  thus  impair  its  efficacy.  Is  not  this  in  accord- 
ance with  the  dogma  of  our  church  ?"  And  he  looked  towards 
those  sitting  beside  him,  among  whom  were  some  of  the  regu- 
lar clergy,  and  they  nodded  assent.  [3]  "But  what,"  he  said, 
"is  spontaneous  charity  but  morality  into  which  eveiy  one  is 
initiated  from  infancy,  and  which  is  therefore  in  itself  natural, 
but  becomes  spiritual  when  inspired  by  faith  ?  Who,  from  the 
moral  life  of  men,  can  distinguish  whether  they  have  faith  or 
not,  for  every  man  lives  morally?  But  God  alone,  who  im- 
plants and  seals  faith,  recognizes  and  distinguishes.  I  there- 
fore assert  that  charity  is  morality  inspired  by  faith;  and  that 
such  morality,  owing  to  the  faith  in  its  bosom,  is  saving,  while 
all  other  morality  brings  no  salvation,  because  it  claims  merit. 
Thus  all  those  who  mix  together  charity  and  faith,  that  is,  all 
who  conjoin  them  inwardly  instead  of  connecting  them  out- 
wardly, lose  their  oil ;  for  to  mix  and  join  these  together  would^ 
be  like  putting  into  the  carriage  with  a  primate  the  servant 
who  stands  behind,  or  like  introducing  the  porter  into  the  din* 
ing-hall,  and  seating  him  at  the  table  with  a  nobleman." 

[4]  After  this  another  rose  up  from  the  first  bench  on  the 
right,  and  said, "  It  is  my  opinion  that  charity  is  piety  inspired 
by  eammiseratum.    This  opinion  I  corroborate  as  follows :  That 
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nothing  has  such  effect  in  propitiating  God  as  piety  arising 
£roin  a  humble  heart;  and  piety  prays  unceasingly  for  God  to 
bestow  faith  and  charity ;  and  the  Lord  says : — 

Ask,  and  it  shall  be  g^ven  you  {Matt.  vli.  7) ; 

and  because  both  are  given,  they  axe  both  in  that  piety.  I  say 
that  charity  is  piety  inspired  by  commiseration;  for  all  devout 
piety  commiserates,  for  piety  so  moves  the  heart  of  man  that 
he  groans,  and  what  is  that  but  commiseration?  This  indeed 
recedes  after  we  have  prayed,  but  it  comes  back  when  we  pray 
again;  and  when  it  returns  there  is  piety  in  it,  and  thus  there 
is  piety  in  charity.  Our  priests  ascribe  all  things  that  promote 
salvation  to  faith,  and  nothing  to  charity.  What  then  remains 
but  piety  praying  fervently  for  both?  When  I  have  read  the 
Word  I  have  been  able  to  see  nothing  else  than  that  faith  and 
charity  are  the  two  means  of  salvation.  But  when  I  have  con- 
sulted the  ministers  of  the  church  I  have  heard  that  faith  is 
the  only  means,  and  that  charity  is  nothing.  And  then  it  has 
seemed  to  me  that  I  was  on  the  sea,  in  a  ship  that  was  drifting 
between  two  rocks;  and  when  I  feared  that  the  ship  would  be 
broken  to  pieces,  I  betook  myself  to  a  boat  and  sailed  away. 
My  boat  is  piety;  and  piety,  moreover,  is  profitable  for  idl 
things." 

[51  After  him  another,  from  the  second  bench  on  the  right, 
aJX)6e  and  said,  '^  It  is  my  opinion  tliat  charity  is  doing  good  to 
every  one,  virtuous  and  viciotts  alike  ;  and  this  opinion  I  cor- 
roborate as  follows:  What  is  charity  but  goodness  of  heart? 
And  a  good  heart  wishes  good  to  every  one,  to  the  virtuous  and 
the  vicious  alike.  And  the  Lord  has  said,  that  good  ought  to 
be  done  even  to  our  enemies.  Therefore,  when  you  withhold 
charity  from  any  one,  does  not  charity  on  that  side  become 
null,  and  thus  like  a  man  who  has  lost  one  foot,  and  goes  hop- 
ping on  the  other  ?  A  vicious  man  is  a  man  equally  with  a 
virtuous  one,  and  charity  regards  a  man  as  a  man ;  if  he  is  vi- 
cious, what  is  that  to  me?  It  is  with  charity  as  with  the  heat 
of  the  sun,  which  vivifies  beasts,  both  fierce  and  gentle,  wolves 
as  well  as  sheep,  and  causes  trees  to  grow,  both  good  and  bad, 
and  the  thorns  as  well  as  the  vine."  So  saying  he  took  in  his 
hand  a  fresh  gvape,  and  said,  <'  It  is  with  charity  as  it  is  with 
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this  grape ;  divide  it,  and  all  its  contents  run  out."  He  divid- 
ed It,  and  out  they  ran. 

[6]  After  this  speech  another  from  the  second  bench  on  the, 
left,  arose  and  said,  ^^  It  is  my  opinion  that  charity  is  to  serve 
by  every  means  one^s  relatives  and  friendsy  which  I  corroborate 
thus:  Who  does  not  know  that  charity  begina  with  oneself, 
since  every  one  is  neighbor  to  himself?  Therefore  charity 
goes  forth  from  oneself  through  grades  of  nearness  first  to 
brother  and  sister,  and  from  these  to  kinsmen  and  relatives ; 
and  thus  the  progression  of  charity  is  self-limited.  Those  who 
are  beyond  its  limits  are  strangers,  and  strangers  are  not  in- 
teriorly recognized,  and  thus  are  as  aliens  to  the  internal  man. 
But  those  related  by  blood  and  birth  are  joined  together  by 
nature,  and  friends  by  custom,  which  is  a  second  nature,  and 
these  become  the  neighbor  in  that  way.  Chaxity  unites  also 
another  to  itself  from  within,  and  so  from  without,  and  those 
not  united  from  within  may  be  called  companions  merely.  Do 
not  all  birds  recognize  their  own  kindred,  not  by  their  plumage 
but  by  the  sound  they  make,  and  when  they  are  near,  by  the 
sphere  of  life  exhaled  from  their  bodies  ?  This  affection  for 
kindred  and  consequent  conjunction  is  called  in  birds  instinct; 
while  the  same  affection  in  men,  when  it  is  for  those  nearest 
to  them,  is  truly  an  instinct  of  human  nature.  What  except 
Uood  causes  homogeneity  ?  This  a  man's  mind,  which  is  also 
his  spirit,  feels,  and,  as  it  were,  smells.  In  this  homogeneity 
and  consequent  sympathy  the  essence  of  charity  consists.  But 
heterogeneity,  on  the  contrary,  from  which  antipathy  springs, 
is,  as  it  were,  not  blood,  and  therefore  not  charity.  And  as 
habit  is  second  nature,  and  this  also  causes  homogeneity,  it  fol- 
lows that  charity  is  also  doing  good  to  one's  friends.  When 
one  comes  from  the  sea  into  some  port  and  finds  that  it  is  a  for- 
eign country,  the  language  and  customs  of  whose  inhabitants 
he  is  unacquainted  with,  is  he  not,  as  it  were,  out  of  himself, 
feeling  none  of  the  joy  of  love  toward  them?  But  if  he  finds 
himself  in  his  own  country  with  whose  language  and  customs 
he  is  familiar,  he  is,  as  it  were,  within  himself,  and  then  feels 
a  joy  arising  from  love,  which  is  the  joy  of  charity." 

[7]  Then  from  the  third  bench  on  the  right  another  arose, 
and  speaking  with  a  loud  voice,  said:  ''  It  is  my  opinion  that 
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oharity  is  giving  iUma  to  the  paor^  and  asBistin^  the  needy.  This 
surely  is  oharity,  for  the  Divine  Word  so  teaches,  the  stafee- 
mente  of  which  admit  of  no  contradiction.  What  is  giving  to 
the  rich  and  the  possessors  of  abundance  but  vain  glory,  in 
which  theie  is  no  charity  but  only  a  looking  for  return?  And 
in  this  there  can  be  no  genuine  affection  o^  love  towards  the 
neighbor,  but  only  spurious  affection,  which  is  effective  on  earth 
but  not  in  heaven.  Therefore  want  and  poverty  ought  to  be  re- 
lieved, because  into  this  no  idea  of  recompense  enters.  In  the 
city  where  I  lived,  and  where  I  knew  who  were  virtuous  and 
who  were  not,  I  observed  that  all  of  the  virtuous,  when  they 
saw  a  beggar  in  the  street,  would  stop  and  give  him  alms ;  while 
the  non-virtuous,  seeing  a  beggar  beside  them,  would  pass  him 
by  as  if  blind  to  his  presence  and  deaf  to  his  voice.  'And  who 
does  not  know  that  the  virtuous  have  charity,  and  the  non-vir- 
tuous have  not  ?  He  who  gives  to  the  poor  and  relieves  the 
needy,  is  like  a  shepherd  who  leads  hungry  and  thirsty  sheep 
to  pasture  and  water;  while  he  who  gives  only  to  those  who 
are  rich  and  possess  abimdance,  is  like  one  who  devotes  himself 
to  the  prosperous  or  presses  food  and  drink  upon  those  who 
are  intoxicated.'' 

[8]  After  him  arose  another,  from  the  third  bench  on  the 
left,  and  said :  '<  It  is  my  opinion  that  ehaaity  is  building  has- 
pitalsy  infirmaries,  orphans^  homes,  and  opiums,  and  support- 
ing them  by  contributions.  This  I  corroborate  by  the  fact  that 
such  beneficences  and  aids  are  public,  and  are  many  leagues  be- 
yond private  benefactions;  consequently  charity  becomes  richer 
and  more  replete  with  good,  as  the  good  is  multiplied  by  the 
number  aided,  and  the  I'eward  hoped  for  from  the  promises  of 
the  Word  become  more  abundant,  for  as  one  ploughs  and  sows, 
so  he  reaps.  Is  not  this  giving  to  the  poor  and  relieving  the 
needy  in  an  eminent  degree?  Does  not  one  thereby  secure 
worldly  fame  and  praises  in  the  humble  voice  of  gratitude  from 
those  helped  ?  Does  not  this  exalt  the  heart,  and  with  it  the 
affection  that  is  called  charity,  even  to  the  highest  point?  The 
rich,  who  do  not  walk  the  streets,  but  ride,  cannot  notice  and 
hand  pennies  to  those  sitting  at  the  sides  of  the  streets  by 
the  wall  of  the  houses ;  but  they  make  their  contributions  of 
such  a  kind  as  to  serve  memy  at  once.    But  lesser  persons  who 
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walkihe  Btroets  and  haYBl  not  Btoies  of  wealth,  may  do  other* 

iriae/' .     -  

-  .[9]  .Hearing  this,  another  from  the  same  bench  quiokl^ 
drowned  the  yoioe  of  the  fiiet  with  his  looder-Toice,  saying: 
'/Let  not  the.  rich,  however^  exalt  the  munifioenee  and  excel- 
lence of  their  charity  over  the  pittance  that  one  poor  man  giTee 
to  another ;  for  we  know  that  eyezy  one  in  what  he  does  acts 
acoording.to  what  is  snitable  to  his  person^whether  he  isa  king 
or  a  magistrate,  a  commander  or  an  attendaxit.  For  charity, 
Tiewed  in  itself,  is  not  estimated  by  the  excellence  of  the  per- 
son,  and  consequently  of  the  gift^  but  by  the  ampUtade  of  the 
affection  that  prompts  it;  so  that  a  menial  giying  one  penny. 
may.do.so  from  a  lai^er  charity  than  the  great  man  who  gites 
or  bequeaths  an  immcense  sunu  This  is  in  accordance  witii. 
these.words: —    . 

Jemis  saw  the  rich  men  casting  their  gifts  into  the  treasury ;  He  saw 
also  a  certain  poor  widow  easting  in  thither  two  mites ;  and  He  said,  Of 
a  tmthi  say  mito  you,  that  thiapoor  widow  hath  cast  In  mote  than  they 
aU^Jiufce  xxi.  1-3). 

[lO]  After  these  one  arose  from  the  fourth  bench  on  the  left, 
and  said :  *^  It  is  my  opinion  that  charitt/  is  to  endow  churehes^ 
and  to  do  good  to  t?ieir  ministers ;  which  I  confirm  by  this,  that 
hewho  does  so  meditates  upon  what  is  holy  and  acts  from  what 
is  holy  in  his  own  mind,  and  moreorer,  that  this  sanctifies  his 
gifts.  Charity  demands  this,  because  it  is  in  itself  holy."  Is  not 
allw^orship  in  churches  holy?  -  For  the  Lord  says. 

Where  two  or  three  are  gathered  together  in  My  name,  there  am  I  in 
the  midst  of  them  (^att.  zviii.  20) ;     ' 

and  tha priests  His  serranta CQudnd:  the  worship.  TiomtiiisI 
Gonclucbd  that  the  gifts  which,  are  bestowed  upon  ministers  and 
cburcheft.are  superior  to  those  bestowed  upon  other  persons 
aotd  for  other  objects.  31oreo7er,.1^6re  is  giren  to  a.minister 
the.power  to  bless,  whereby  he  also  sanctifies  those. gifts;  and 
after  that  there  is  nothing  that  expands  and  rejoices  the  mind 
mare.tiuoi  to  look  upon  cme's  gifts  aa  so  many  holy  .shrinea"  . 
[lU  Then  one  from  the.fourth  bench  oathe  right  arose  and 
apoke^as  f oUows :  '<  It  ismy.opinioni^  ths  old  Christian  hroth^ 
Brhood AB  ekarity»  .HuSLlmnfixmbytheiactth^texaiy^charch 
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that  worships  the  true  God  begins  in  charity  the  same  as  the 
early  Christian  church  did.  Because  charity  unites  minds  and 
makes  one  out  of  many,  the  membezs  of  that  church  called  them- 
selves brethren — ^but  brethren  in  Jesus  Christ  their  God.  But 
because  they  were  then  surrounded  by  barbarous  nations  whom 
they  f eared,  they  established  a  community  of  property,  which 
enabled  them  to  enjoy  themselYes  together  in  harmony,  and  at 
the  same  time  conversed  together  daily  at  their  meetings  about 
the  Lord  God  their  Saviour  Jesus  Christ,  and  at  their  dinners 
and  suppers  about  charity ;  hence  their  brotherhood.  But  after 
those  times,  when  schisms  began  to  spring  up,  and  finally  the 
abominable  Ariaa  heresy  arose,  which  with  many  swept  away 
the  idea  of  the  Divinity  of  the  Lord's  Human,  charity  decayed 
and  their  brotherhood  was  dissolved.  li  is  true  that  all  who 
worship  the  Lord  in  truth  and  keep  His  commandments  are 
brethren  (Matt,  xxiii.  8),  but  brethren  in  spirit;  and  as  it  is 
unknown  at  this  day  what  any  man  is  in  spirit,  for  men  to  call 
each  other  brethren  is  of  no  account.  A  brotherhood  of  fiuth 
alone,  and  still  less  a  brotherhood  of  faith  in  any  other  God 
than  the  Lord  God  the  Saviour,  is  not  a  brotherhood,  because 
in  that  faith  there  is  no  charity,  which  is  what  makes  brother- 
hood. I  therefore  conclude  that  the  old  Christian  brotherhood 
was  charity.  But  that  was,  and  now  is  not ;  yet  I  prophesy  that 
it  will  return." 

When  he  had  said  this,  a  flame-colored  light  appeared  through 
the  eastern  window,  and  tinged  his  cheeks,  at  the  sight  of  which 
the  assembly  were  amazed. 

[12]  Finally  one  arose  from  the  fifth  bench  on  the  left,  and 
asked  permission  to  add  his  contribution  to  the  remarks  of  the 
last  speaker.  When  this  had  been  granted,  he  said,  <<  It  is  my 
opinion  that  charity  is  to  forgive  every  one  his  tre^asses.  This 
opinion  I  have  drawn  from  the  customary  saying  of  those  who 
approach  the  Holy  Supper;  for  some  then  say  to  their  friends, 
< Forgive  me  what  I  have  done  amiss;' thinking  that  they  have 
thus  discharged  all  the  duties  of  charity.  But  I  have  thought 
in  my  own  mind  that  this  is  nothing  but  a  painted  picture  of 
charity,  not  the  real  form  of  its  essence ;  for  this  is  said  both  by 
those  who  do  not  forgive,  and  by  those  who  make  no  effort  to 
follow  charity;  and  such  are  not  included  in  the  Prayer  which 
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the  Lord  Himself  taught^  Father,  forgive  us  our  trespasses,  as 
we  forgive  those  who  trespass  against  us.  For  trespasses  are 
like  ulcers,  within  which,  if  they  are  not  opened  and  healed, 
diseased  matter  collects,  which  infects  the  neighboring  parts, 
and  creeping  about,  like  a  serpent,  turns  the  blood  every  where 
into  such  matter.  It  is  the  same  with  trespasses  against  the 
neighbor,  which,  unless  removed  by  repentance  and  by  a  life 
according  to  the  Lord's  commandments,  remain  and  devour; 
while  those  who,  without  repentance,  merely  pray  to  God  to 
forgive  their  sins,  are  like  the  inhabitants  of  a  eity,  who,  being 
infected  with  a  contagious  disease,  go  to  the  chief  magistrate 
and  say.  Sir,  heal  us ;  and  he  would  answer.  How  can  I  heal 
you?  Go  to  a  physician,  find  out  what  medicines  you  need, 
get  them  for  yourselves  from  an  apothecary  and  take  them, 
and  your  health  will  be  restored.  So  the  Loi^  will  say  to  those 
who  pray  for  the  forgiveness  of  their  sins  without  actual  re- 
pentance.   Open  the  Word,  and  read  what  I  have  spoken  in 

Isaiah : — - 

f 

Ah,  sinful  nation,  laden  with  iniquity.  When  ye  spread  forth  your 
h%nds,  I  hide  Mine  eyes  from  you ;  yea,  when  ye  make  many  prayers,  I 
do  not  hear.  Wash  you,  put  away  the  evil  of  your  doings  from  before 
Mine  eyes ;  cease  to  do  evil ;  learn  to  do  well,  and  then  sh^ll  your  sins  be 
removed  and  forgiven''  (i.  4,  15-18). 

[13]  When  all  this  had  taken  place,  I  raised  my  hand,  and 
asked  them  to  permit  me,  although  a  stranger,  to  offer  my 
opinion  also.  The  president  proposed  this,  and  consent  being 
given,  I  spoke  as  follows :  ^<  It  is  my  opinion  that  charity  is  to 
act  unth  judgment  from  a  love  of  justice  in  every  employment  and 
office,  hut  from  a  love  derived  from  no  other  source  than  the  Lord 
God  tJie  Saviour.  All  that  I  have  heard  from  those  sitting  up- 
on the  benches,  both  on  the  right  and  on  the  left,  are  eminent 
examples  of  charity  \  but,  as  the  president  of  this  assembly 
stated,  at  first,  charity  in  its  origin  is  spiritual,  but  in  its  flow- 
ing forth  is  natural ;  and  natural  charity,  if  it  is  inwardly  spir- 
itual, appears  to  the  angels  transparent  like  a  diamond;  but  if 
not  inwardly  spiritual,  and  therefore  purely  natural,  it  appears 
to  the  angels  like  a  pearl  that  resembles  the  eye  of  a  cooked 
fish.  [14]  It  is  not  for  me  to  say,  whether  the  eminent  exam- 
ples of  charity  which  you  have  presented  in  order,  are  inspired 
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«by  spiritnal  charity  or  not ;  but  I  can  say  what  the  spiritual 
that  ought  to  be  in  them,  must  be,  that  they  may  be  natural 
forms  of  spiritual  charity.  The  spiritual  its^  of  these  is  this^ 
that  they  be  done  with  judgment  from  a  love  of  justice ;  that  is, 
that  in  the  exercise  of  charity  man  should  3ee  clearly  whether 
he  is  acting  from  justice,  and  this  he  sees  from  judgment.  For 
a  man  may  do  evil  by  deeds  of  beneficence;  and  by  what  appear 
to  be  evil  deeds  he  may  do  good.  For  example :  One  who  gives 
to  a  needy  robber  the  means  wherewith  to  buy  a  sword,  by  a 
beneficent  act  is  doing  evil ;  although  the  robber  in  begging  the 
money  did  not  teU  what  he  would  do  with  it.  So  again,  if  one 
rescues  a  robber  from'  prison  and  shows  him  the  way  to  a  for- 
est, saying  to  himself,  It  is  not  my  fault  that  he  commits  rob* 
bery ;  I  have  given  succor  to  the  man.  Take  as  another  exam* 
pie,  one  who  feeds  an  idler,  and  prevents  his  being  compelled 
to  work,  saying  to  him.  Go  into  a  chamber  in  my  house,  and  lie 
in  bed;  why  should  you  weary  yourself  f  Such  a  one  favors 
idleness.  Or  again,  take  one  who  promotes  relatives  and  friends 
with  dishonest  inclinations  to  ofiS.ces  of  honor,  wherein  they  can 
plot  many  kinds  of  mischief.  Who  cannot  see  that  such  works 
of  charity  do  not  proceed  from  any  love  of  justice  combined 
with  judgment?  [16]  On  the  other  hand,  a  man  may  do  good 
through  what  appear  to  be  evil  deeds.  Take  as  an  example  a 
judge  who  acquits  an  evil-doer  because  he  sheds  tears,  pours 
out  words  of  piety,  and  begs  the  judge  to  pardon  him  because 
he  is  his'  neighbor.  But  in  fact  a  judge  performs  a  work  of  char- 
ity when  he  decrees  the  man's  punishment  according  to  the 
law;  for  he  thus  guards  against  the  man's  doing  further  evil 
and  being  a  pest  to  society,  which  is  the  neighbor  in  a  higher 
degree,  and  he  prevents  also  the  scandal  of  an  unjust  judgment. 
Who  does  not  know  also,  that  it  is  good  for  servants  to  be  chas- 
tised by  their  masters,  or  children  by  their  parents,  when  they 
do  wrong  ?  The  same  is  true  of  those  in  hell,  all  of  whom  are 
in  the  love  of  doing  evil  They  are  kept  shut  up  in  prisons, 
and  when  they  do  evil  are  punished,  which  the  Lord  permits 
for  the  sake  of  their  amendment.  This  is  so  because  the  Lord 
is  justice  itself,  and  does  whatever  He  does  from  judgment 
itself.  [16]  From  all  this  it  can  be  seen  clearly,  why,  as  just 
said,  spiritual  charity  is  done  with  judgment  from  a  love  of 
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justice,  and  yet  from  a  love  derived  from  no  other  source  than 
the  Lord  Grod  the  Sayiour.  This  is  because  all  good  of  charily 
is  from  the  Lord ;  for  He  says, 

He  that  abideth  in  Me  and  I  in  him,  the  same  beaieth  much  fruit ;  for 
apart  from  Me  ye  can  do  notliing  ( John  zv.  6) ; 

Alfio  that  He  has  all  power  in  heaven  and  on  earth  (Matt,  zxviii.  18) ; 

and  all  lore  of  justice  with  judgment  is  from  no  other  source 
than  the  God  of  heaven,  who  is  justice  itself,  and  the  source  of 
all  man's  judgment  (Jer.  xxiii.  5;  xxxiii.  16).  [17]  From  all 
this  we  may  conclude  that  all  that  has  been  said  about  charity 
from  the  benches  on  the  right  and  left,  namely.  That  charity  is 
morality  inspired  by  faith;  That  it  is  piety  inspired  by  com- 
miseration; That  it  is  doing  good  alike  to  the  virtuous  and  the 
vicious ;  That  it  is  to  serve  by  every  means  one's  relatives  and 
friends ;  That  it  is  giving  to  the  poor  and  assisting  the  needy ; 
That  it  is  building  infirmaries  and  supporting  them  by  contri- 
butions ;  That  it  is  endowing  churches  and  doing  good  to  their 
ministers;  That  it  is  the  old  Christian  brotherhood;  That  it  is 
to  forgive  every  one  his  trespasses ; — all  these  are  eminent  ex- 
amples of  charity  when  they  are  done  with  judgment  from  a 
love  of  justice.  Otherwise  th^y  are  not  charity,  but  are  merely 
like  brooks  separated  from  their  fountains,  or  like  branches  torn 
from  their  tree;  because  genuine  charity  is  to  believe  in  the 
Lord  and  to  act  justly  and  rightly  in  every  employment  and 
office.  Therefore  he  who  from  the  Lord  loves  justice  and  prac- 
tises it  with  judgment,  is  charity  in  its  image  and  likeness.'' 

[18]  When  this  had  been  said  there  was  silence,  such  as 
comes  to  those  who  from  their  internal  man,  but  not  as  yet  in 
the  external,  see  and  acknowledge  that  something  is  true.  This 
I  perceived  from  their  faces.  But  I  was  then  suddenly  removed 
out  of  their  sight,  returning  from  the  spirit  into  my  material 
>>ody ;  for  the  natural  man,  because  of  his  being  clothed  with  a 
tiiaterial  body,  is  not  visible  to  any  spiritual  man,  that  is,  to  a 
spirit  or  angel,  nor  they  to  him. 

460.  Second  Memorable  Relation : — 

Once  when  looking  about  in  the  spiritual  woiid  I  heard  some- 
thing like  the  gnashing  of  teeth,  also  a  kind  of  beating,  and 
mingled  with  these  a  grating  sound,  and  I  asked  what  they  were 
87 
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The  angels, who  were  with  me  said:  ''They  are  fraternities, 
which  are  called  by  us  debating  clubs,  where  they  dispute  with 
each  other.  Their  disputations  sound  at  a  distance  in  this  way, 
but  near  at  hand  their  disputations  only  are  heard/' 

Drawing  near,  I  saw  huts  built  of  reeds  plastered  together 
with  mud.  I  wished  to  look  in  through  a  window  (not  being 
permitted  to  enter  through  the  door,  because  light  would  then 
flow  in  from  heaven  and  produce  confusion),  but  there  was  no 
window.  But  just  then  a  window  was  made  suddenly  on  the 
right  side,  and  then  I  heard  them  complaining  that  they  were 
in  darkness.  Presently  a  window  was  made  on  the  left  side, 
that  on  the  right  being  closed,  and  then  the  darkness  was  grad- 
ually dispelled,  and  they  appeared  to  themselves  to  be  in  their 
proper  light.  Afterward  I  was  pemlitted  to  enter  by  the  door 
and  listen. 

In  the  center  there  was  a  table,  and  benches  round  about ;  yet 
to  me  they  all  seemed  to  be  standing  on  the  benches  and  dis- 
puting bitterly  with  each  other  about  faith  and  charity ;  one 
party  maintained  that  faith  is  the  essential  of  the  church,  and 
the  other,  charity. 

Those  who  made  faith  the  essential  thing,  said :  ^  By  fsitix 
do  we  not  deal  with  God,  and  by  charity  with  man  ?  There- 
fore is  not  faith  heavenly,  and  charity  earthly  ?  Is  it  not  by 
means  of  heavenly  things  that  we  are  saved,  and  not  by  means 
of  earthly  things  ?  Again,  cannot  God  bestow  faith  from  hea- 
ven, because  it  is  heavenly,  and  must  not  man  acquire  charity 
for  himself,  because  it  is  earthly  ?  And  what  man  acquires  for 
himself  does  not  pertain  to  the  church,  and  thus  is  not  saving. 
Therefore  can  any  one  be  justified  before  God  by  the  works 
that  are  called  the  works  of  charity  ?  Believe  us,  that  we  are 
not  only  justified  but  also  sanctified  by  faith  alone  if  our  faith 
is  not  defiled  by  a  sense  of  merit  Arising  from  works  of  char- 
ity ;"  and  so  on. 

[2]  But  those  who  made  charity  the  essential  of  the  church 
sharply  refuted  these  arguments,  saying :  "  Charity  is  saving, 
and  not  faith.  Does  not  God  hold  all  men  dear,  and  desire  the 
good  of  all?  How  can  God  effect  this  good  except  through 
men  ?  Does  God  merely  give  us  the  power  to  talk  to  men  about 
matters  of  faith,  and  not  the  power  to  do  for  them  what  char- 
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ity  requires  ?  Do  you  not  see  that  your  saying  that  charity  is 
esurthly  is  absurd  ?  Charity  is  heaven,  and  because  you  do  not 
do  the  good  of  charity,  your  faith  is  earthly.  How  do  you  re^ 
ceive  your  faith  except  like  stocks  or  stones  ?  You  say,  By 
hearing  the  Word.  But  how  can  the  Word  operate  merely  by 
being  heard,  and  how  upon  a  stock  or  a  stone  ?  It  may  be  that 
you  are  quickened,  yourselyes  being  wholly  unconscious  of  it. 
But  what  is  the  quickening,  except  that  you  are  able  to  say 
that  faith  alone  justifies  and  saves  ?  And  what  faith  is,  and 
what  kind  of  faith  is  saving,  you  do  not  know.'' 

[8]  Then  one  arose  who  by  the  angel  conversing  with  me 
was  called  a  synoretist.  He  took  ofE  his  cap  and  placed  it  on 
the  table,  but  hastily  put  it  on  his  head  again,  because  he  was 
bold.  He  said :  **  Listen  to  me ;  you  are  all  wrong.  It  is  true 
that  faith  is  spiritual,  and  charity  is  moral ,  but  still  they  are 
conjoined ;  and  they  are  conjoined  by  means  of  the  Word,  and 
thus  by  means  of  the  Holy  Spirit,  and  by  their  effect  which 
may  be  called  obedience,  although  man  has  no  more  part  what* 
ever  in  it  because  when  faith  is  brought  in  man  knows  no  more 
about  it  than  a  statue.  I  have  long  meditated  on  these  sub- 
jects, and  I  have  at  length  discovered  that  man  may  accept 
from  God  a  faith  that  is  spiritual,  but  he  can  no  more  be  moved 
by  God  to  a  charity  that  is  spiritual  than  a  stock/' 

[4]  When  this  was  said  those  who  were  in  faith  alone  ap- 
plauded, but  those  who  were  in  charity  hissed ;  and  these,  being 
indignant,  said ;  '^  Listen,  friend ;  you  do  not  know  that  there 
is  spiritual  moral  life  and  merely  natural  moral  life — spiritual 
moral  life  with  those  who  do  good  from  God  and  yet  as  if  of 
themselves,  and  merely  natural  moral  life  with  those  who  do 
good  from  hell,  and  yet  as  if  of  themselves." 

[5]  I  said  that  the  disputation  sounded  like  the  gnashing  of 
teeth,  also  like  a  kind  of  beating  mingled  with  a  grating  sound. 
The  disputation  that  sounded  like  the  gnashing  of  teeth  was 
from  those  who  made  faith  the  one  only  essential  of  the  church; 
the  beating  was  from  those  who  made  charity  the  one  only  es- 
sential; and  the  mingled  grating  sound  was  from  the  synoretist. 
The  tones  of  their  voices  were  so  heard  at  a  distance,  because 
they  had  all  when  in  the  other  world  been  given  to  disputation, 
and  had  bot  shunned  any  evil,  and  therefore  had  not  done  any 
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good  that  was  from  a  Bpiritual  somoe.  Moieoyer,  they  were 
wholly  ignoratit  that  the  all  of  faith  is  tmth  and  the  all  of  char- 
ity is  good;  that  truth  without  good  is  not  truth  in  spirit,  and 
that  good  without  truth  is  not  good  in  spirit;  and  thus  that 
each  constitutes  the  other. 

461.  Third  Memorable  Belation : — 

I  was  once  carried  away  in  spirit  to  the  soutiiem  quarter 
of  the  spiritual  world,  and  into  a  certain  paradise  there ;  and  I 
saw  that  this  paradise  excelled  all  that  I  had  before  suryeyed. 
This  was  because  a  garden  signifies  intelligence,  and  because  all 
those  who  are  pre-eminent  in  intelligence  are  conveyed  to  the 
south.  The  garden  of  Eden,  in  which  were  Adam  and  his  wife, 
has  no  other  significance ;  so  their  expulsion  therefrom  in- 
Yolyed  expulsion  from  intelligence,  and  thus  also  from  integrity 
of  life.  While  I  was  walking  in  this  southern  paradise,  I  no- 
ticed certain  persons  sitting  under  a  laurel  eating  figs.  I  turned 
to  them  and  asked  them  for  some  figs,  which  they  gave  me ;  and 
lo,  in  my  hand  the  figs  became  grapes. 

As  I  wondered  at  this,  an  angelic  spirit  who  stood  near  me 
said,  ''The  figs  became  grapes  in  your  hand  becaiuse  figs  by 
correspondence  signify  the  goods  of  charity  and  of  faith  there- 
from in  the  natural  or  external  man,  while  grapes  signify  the 
goods  of  charity  and  of  faith  therefrom  in  tiie  spiritual  or  in- 
ternal man ;  and  this  has  happened  to  you  because  you  love 
spiritual  things ;  for  in  our  world  all  things  occur  and  come 
forth,  and  are  also  changed,  in  accordance  with  correspond- 
ences.'* 

[2]  Then  suddenly  there  came  upon  me  a  desire  to  know 
how  man  can  do  good  from  God,  and  yet  do  it  altogether  as  if 
of  himself.  I  therefore  asked  those  who  were  eating  the  figs 
how  they  understood  the  matter. 

They  said  that  they  could  understand  it  only  in  this  way,  that 
God  effects  this  inwardly  in  man  and  through  man  when  he  is 
ignorant  of  it ;  because  if  man  were  conscious  of  it,  and  in  that 
state  were  to  do  good,  he  would  do  only  apparent  good,  which 
inwardly  is  evil.  "  For  all  that  goes  fcorth  from  man  goes  forth 
from  his  own  (proprium),  and  this  is  evil  from  birth ;  and  how- 
can  good  from  God  and  evil  from  man  be  conjoined,  and  thus 
conjointly  go  forth  into  act  ?    TThat  is  man's  own  in  matters 
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pertaining  to  salvation  constantly  breathes  forth  a  sense  of 
merit,  and  so  far  as  it  does  this,  it  detracts  from  the  Lord  His 
own  merit ;  and  this  is  the  height  of  injustice  and  impiety.  In 
a  word,  if  the  good  which  God  works  in  man,  were  to  inflow 
into  man's  willing  and  thence  into  his  doing,  the  good  would 
assuredly  be  defiled  and  also  profaned,  and  this  God  never  peiv 
mits.  Man  can  think,  indeed,  that  the  good  he  does  is  from 
God,  and  can  say  that  it  is  essentially  Qod's ;  but  still  that  it 
is  so  we  do  not  comprehend/' 

[8]  Then  I  opened  my  mind  and  said,  ''You  do  not  com- 
piehend  this  because  you  think  from  appearance,  and  thought 
confirmed  from  appearance  is  fallacy.  To  you  there  is  such 
appearance  and  consequent  fallacy  because  you  believe  every- 
thing that  a  man  thinks  and  wills  and  does  and  says  therefrom, 
is  in  himself,  and  consequently  from  himself,  when  in  fact 
there  is  no  part  of  them  in  him  except  the  state  to  receive  what 
inflows.  Man  is  not  life  in  himself,  but  an  organ  receptive  of 
life.    The  Lord  is  life  in  Himself,  as  He  says  in  John : — 

As  the  Father  hath  life  In  Himself,  so  hath  He  given  to  the  Son  to  have 
life  in  Himself  (v.  26 ;  besides  eLsewheze,  as  in  John  zi  25  ;  ziv.  6, 19). 

[4]  <<  There  are  two  things  that  constitute  life,  namely,  love 
and  wisdom,  or  what  is  the  same  thing,  the  good  of  love  and 
the  truth  of  wisdom.  These  flow  in  from  God,  and  are  received 
by  man  as  if  they  were  his ;  and  because  they  are  so  felt  by 
man  they  go  forth  from  man  as  if  they  were  his.  Their  being 
so  felt  by  man  is  the  Lord's  gift,  to  the  end  that  what  flows  in 
may  affect  man,  and  so  be  received  and  remain.  But  inasmuch 
as  all  evil  likewise  flows  in,  not  from  God  but  from  hell,  and  is 
received  with  delight  (because  man  is  such  an  organ  by  birth), 
so  good  is  received  from  God  only  in  proportion  as  evil  is  re- 
moved by  man  as  if  of  himself ;  and  this  is  done  by  repentance 
coupled  with  faith  in  the  Lord.  [&]  That  love  and  wisdom, 
charity  and  faith,  or,  more  generally  speaking,  the  good  of  love 
and  charity,  and  the  truth  of  wisdom  and  ^ith,  flow  in,  and 
that  what  flows  in  appears  in  man  to  be  wholly  his  own,  and 
thus  goes  forth  from  his  own,  all  this  can  clearly  be  seen  from 
the  sense  of  sight,  of  hearing,  of  smell,  of  taste,  and  of  touch. 
AU  things  that  are  felt  in  the  organs  of  those  senses  flow  into 
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those  organs  fiom  without  and  are  felt  within  them.  It  Ia  the 
same  in  the  organs  of  the  internal  senses,  with  the  sole  dif* 
f  erenoe  that  spiritual  things,  which  are  not  mani&st,  flow  into 
the  former.  In  a  word,  man  is  an  organ  receptive  of  life  from 
God ;  consequently,  so  far  as  he  refrains  from  evil,  he  is  a  re- 
cipient of  good.  The  power  to  refrain  from  eril  the  Lord  giyes 
to  every  man,  because  He  gives  him  the  power  to  will  and  to 
imderstand ;  and  whatever  man  does  from  his  will  in  accord 
with  his  understanding,' or,  what  is  the  same,  from  freedom  of 
will  in  accord  with  reason  of  the  imderstanding,  is  permanent. 
It  is  by  means  of  this  that  the  Lord  brings  man  into  a  state  of 
conjunction  with  Himself,  and  in  that  state  reforms,  regener- 
ates, and  saves  him. 

[6]  «  The  life  that  flows  into  man  is  life  that  goes  forth  from 
the  Lord,  which  life  is  also  called  the  Spirit  of  God,  and  in  the 
Word  the  Holy  Spirit,  and  this  life  is  said  to  enlighten  and 
vivify  man,  and  even  to  work  in  him.  But  his  life  is  varied 
and  modified  according  to  the  organization  induced  by  means 
of  his  love.  You  may  also  know  that  all  the  good  of  love  and 
charity,  and  all  the  truth  of  wisdom  and  faith  flow  in,  and  are 
not  in  man  [originally].  This  may  be  known  from  the  fact 
that  he  who  thinks  that  there  is  anything  of  the  kind  in  man 
by  creation  must  needs  conclude  at  last  that  God  has  infused 
Himself  into  man,  and  thus  that  men  are  partly  gods ;  and  yet 
those  who  so  think  from  faith  become  devils,  and  with  us  smell 
like  corpses.  [T]  Furthermore,  what  is  man's  action  but  the 
mind  acting  ?  For  what  the  mind  wills  and  thinks  it  does  and 
says  by  means  of  its  organ  the  body ;  so  when  the  mind  is  led  by 
the  Lord,  action  and  speech  are  also  led  by  Him;  and  these  are 
by  Him  when  man  believes  in  Him.  If  this  were  not  so,  ex- 
plain, if  you  can,  why  the  Lord,  in  thousands  of  places  in  His 
Word,  has  commanded  man  to  love  his  neighbor,  to  perform 
the  good  works  of  charity,  to  bear  fruit  like  a  tree,  and  to  keep 
the  commandments,  and  all  this  that  he  may  be  saved.  And 
again,  why  He  has  said  that  man  shall  be  judged  according  to 
his  deeds  or  works,  those  who  do  good  to  heaven  and  life,  ai^d 
those  who  do  evil  to  hell  and  death.  How  could  the  Lord 
have  said  such  things,  if  all  that  goes  forth  from  man  must 
need  be  a  matter  of  merit,  and  therefore  evil  ?    Be  it  known  to 
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you,  then,  that  if  the  mind  is  charity,  the  action  is  charity  al- 
so ;  but  if  the  mind  is  faith  alone,  which  is  faith  separate  from 
spiritual  charity,  the  action  also  is  that  faith." 

[8]  Hearing  this,,  those  sitting  under  the  laurel  said,  <<That 
you  have  spoken  rightly  we  comprehend,  and  yet  do  not  com- 
prehend.'' 

I  replied,  '<  You  comprehend  that  I  have  spoken  rightly  from 
the  general  perception  that  man  has  from  the  influx  of  light 
from  heayen  when  he  hears  any  truth ;  but  your  failure  to  com- 
prehend is  from  the  self -perception  that  man  has  from  the  in- 
flux of  light  from  the  world.  In  wise  men  these  two  kinds  of 
perception,  internal  and  external,  or  spiritual  and  natural,  make 
one.  You  also  can  make  them  one  if  you  look  to  the  Lord  and 
put  away  erils," 

Because  they  understood  this,  I  plucked  some  twigs  from  a 
vine  and  handed  them  to  them,  aaying,  '<Do  you  believe  that 
this  is  of  me,  or  of  the  Lord?'' 

They  said  that  it  was  from  me,  but  of  the  Lord.  And  lo,  the 
twigs  put  forth  grapes  in  their  hands. 

But  as  I  withdrew  I  saw  imder  a  green  olive  tree  around 
which  a  vine  had  entwined  itself,  a  cedar  table  on  which  there 
was  a  book.  I  looked  and  lo,  it  was  a  book  written  by  me,  en- 
titled Areana  CwlesHa;  and  I  said  that  it  was  fully  shown  in 
that  book  that  man  is  not  life  but  an  organ  receptive  of  life; 
also  that  life  cannot  be  created  and  when  so  created  be  in  man, 
any  more  than  light  in  the  eye. 

462.  Fourth  Memorable  Eelation : — 
•  Looking  toward  the  seashore  in  the  spiritual  world,  I  saw 
a  splendid  dockyard.  I  went  near  and  looked  into  it,  and  be- 
hold, there  were  large  and  small  vessels,  and  in  them  merchan- 
dise of  every  kind,  and  on  benches  there  were  sitting  boys  and 
girls  distributing  the  merchandise  to  all  who  wanted  it. 

And  they  said,  <<  We  are  waiting  to  see  our  beautiful  tor- 
toises, which  will  soon  rise  up  out  of  the  sea  to  us." 

And  behold,  I  saw  both  large  and  small  tortoises,  on  the 
shells  and  scales  of  which  sat  young  tortoises  looking  toward 
the  surrounding  islands.  The  paternal  tortoises  had  two  heads, 
a  large  one  covered  over  with  a  shell  like  the  sheUs  on  their 
bodies,  which  gave  them  a  reddish  hue,  and  a  small  one,  such 
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as  tortoises  have;  this  they  drew  back  into  the  forepart  of  the 
body,  and  also,  in  some  unseen  way,  inserted  into  the  larger 
head. 

But  I  kept  my  eyes  on  the  large  red  head;  and  I  saw  that  it 
had  a  &oe  like  the  face  of  a  man,  and  it  talked  with  the  boys 
and  girls  on  the  seats  and  licked  their  hands.  Then  the  boys 
and  girls  patted  them,  and  gave  them  food  and  dainties,  and 
also  costly  things,  such  as  silk  for  clothing,  thyine-wood  for 
tables,  purple  for  decorations,  and  scarlet  for  coloring. 

[2]  Seeing  these  things,  I  wished  to  know  what  they  repre- 
sented, as  I  knew  that  all  things  that  appear  in  the  spiritual 
world  are  correspondences,  and  represent  the  spiritual  things 
pertaining  to  affection  and  to  thought  therefrom. 

They  then  spoke  to  me  from  heaven  and  said,  "  You  yourself 
know  what  the  dockyard  represents,  and  the  ships,  and  the  boys 
and  girls  that  are  on  them;  but  you  do  not  know  what  the  tor- 
toises signify."  And  they  said,  "The  tortoises  represent  such 
of  the  clergy  there  as  altogether  separate  faith  from  charity 
and  its  good  works,  affirming  in  themselves,  that  there  is  clearly 
no  con  jimction  of  these,  but  that  the  Holy  Spirit,  through  man's 
faith  in  God  the  Father  on  account  of  the  merit  of  the  Son,  en- 
ters into  man,  and  purifies  his  interiors  even  to  his  own  will ; 
out  of  which  they  make  a  sort  of  oval  plane ;  and  they  claim 
that  when  the  operation  of  the  Holy  Spirit  comes  near  this 
plane,  it  bends  itself  around  it  towards  the  left  and  does  not 
touch  it  at  all ;  so  that  the  inner  or  higher  part  of  man's  nature 
is  for  €rod,  and  the  outer  or  lower  part  for  man ;  consequently 
nothing  that  man  does,  whether  good  or  evil,  is  apparent  to  God 
— not  the  good,  because  this  is  a  matter  of  merit,  nor  the  evil, 
because  it  is  evil,  for  if  either  of  these  were  to  appear  to  God, 
man  would  perish  because  of  it.  And  this  being  so,  man  is  at 
liberty  to  will  and  think  and  say  and  do  whatever  he  pleases, 
provided  he  is  discreet  before  the  world." 

[3]  I  asked  whether  they  also  asserted  that  man  is  permitted 
to  think  of  God  as  not  omnipresent  and  omniscient. 

They  answered  from  heaven  that  this  is  permitted,  for  the 
reason  that  in  a  man  who  has  acquired  faith,  and  has  been  puri- 
fied and  justified  thereby,  God  does  not  look  at  anything  per- 
taining to  his  thought  and  will,  and  that  he  still  retains  in  his 
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inner  boaom^  or  in  the  higher  region  of  his  mind  or  natuie,  the 
faith  that  he  had  receired  in  the  act  of  faith,  it  being  Bometimes 
possible  for  that  act  to  return  without  man's  being  conscious 
of  it.  '<  These  are  the  things  represented  by  the  small  head, 
which  they  draw  into  the  forepart  of  the  body,  and  insert  into 
the  larger  head  when  they  are  talking  with  the  laily ,  for  with 
them  they  do  not  talk  from  the  small  head,  but  from  the  large 
one,  which  in  appearance  is  provided  in  front  with  a  human 
face;  and  with  them  they  talk  from  the  Word  about  loTe;  char- 
ity, good  works,  the  commandments  of  the  Decalogue,  and  re- 
pentance, selecting  from  the  Word  almost  ererything  that  is 
there  said  on  these  subjects.  But  in  so  doing  IJiey  insert  the 
small  head  into  the  large  one,  and  from  this  they  understand 
inwardly  in  themselyes  that  none  of  these  things  are  to  be  done 
for  the  sake  of  Grod  and  salvation,  but  only  for  the  sake  of  pub- 
lic and  private  good.  [4]  And  inasmuch  as  they  talk  about 
these  subjects  from  the  Word,  especiaJly  about  the  Ghspdy  the 
operation  of  the  Holy  Spirit^  and  salvation,  in  a  pleasing  and 
elegant  manner,  they  seem  to  their  hearers  to  be  handsome  men 
and  the  wisest  in  all  the  world.  This  is  why,  as  you  saw,  costly 
and  precious  things  were  given  them  by  the  boys  and  ^Is  who 
sat  upon  the  benches  in  the  vessek;  also  why  you  saw  them 
represented  as  tortoises.  In  your  world  they  are  but  little  dis* 
tinguished  from  others,  except  by  this,  that  they  imagine  them* 
selres  the  wisest  of  men,  and  laugh  at  others,  even  at  those  who 
entertain  a  like  doctrine  of  faith  but  are  not  in  these  mysteries. 
They  carry  with  them  on  their  clothing  a  certain  mark  by  which 
they  make  themselves  distinguishable  from  others.'^ 

[5]  He  who  was  talking  to  me  said, '^  I  will  not  tell  you  what 
their  sentiments  are  respecting  other  matters  of  fedth,  such  as 
election,  freedom  of  choice,  baptism,  and  the  holy  supper, 
which  are  of  such  a  nature  that  they  do  not  divulge  them ;  but 
we  in  heaven  know  what  they  are.  But  because  they  are  such 
in  the  world,  and  because  no  one  is  allowed  after  death  to  think 
one  thing  and  say  another,  and  therefore  they  can  then  do  no 
otherwise  than  speak  from  the  insanities  of  their  thoughts,  they 
are  regarded  as  insane  and  are  expelled  from  societies,  and  fin- 
ally sent  down  to  the  bottomless  pit  spoken  of  in  the  ApooalypsB 
(ix.  2).   There  they  become  corporeal  spirits,  and  look  like  the 
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mTUnmies  of  the  Egyptians.  For  a  callousness  has  been  induoed 
upon  the  mteriors  of  their  minds,  owing  to  the  barrier  they  had 
interposed  when  they  were  in  the  world.  The  infernal  society 
composed  of  them  borders  npon  the  infernal  society  from  the 
MachiaTelians,  and  they  pass  indiscriminately  from  one  to  the 
other,  and  call  each  other  f ellow-meml^rs.  But  they  go  back 
because  there  is  a  difference  between  them,  arising  from  the 
fact  that  there  has  been  with  them  some  religious  principle  re* 
specting  the  act  of  justification  by  faith,  while  the  Machiave^ 
lians  haTe  no  religious  principle  at  alL'^ 

t^]  After  I  had  seen  them  expelled  from  societies  and  col* 
lected  together  to  be  cast  down,  I  saw  a  ressel  flying  in  the  air 
with  seven  sails,  and  therein  officers  and  sailors  dressed  in  pur- 
ple clothing  and  haying  splendid  laurels  on  their  caps,  and 
shouting,  <'Lo,  we  are  in  heaven;  we  are  purple-robed  doctors 
of  the  highest  degree,  since  of  all  the  wise  men  among  the  clergy 
in  Europe  we  are  the  heads.^^ 

I  wondered  what  this  meant,  and  was  told  that  they  were 
images  of  pride  and  of  the  visionary  thoughts  called  f  antasies> 
which  spring  from  those  who  before  appeared  as  tortoises,  but 
these  had  now  been  cast  out  of  the  societies  as  insane  and  gath- 
ered into  one  body  and  now  stood  together  in  cxte  place. 

I  then  wished  to  speak  with  them,  and  theref  <Hre  went  to  the 
place  where  they  were  standing  and  saluted  them,  and  said, 
f^  Are  you  those  who  have  separated  the  internals  of  men  from 
their  externals,  and  who  have  separated  the  operation  of  the 
Holy  Spirit,  as  being  in  faith,  from  its  co-opeiation  with  man 
outside  of  faith,  and  thus  you  have  separated  Crod  from  man  ? 
Have  you  not  thus  not  only  removed  charity  itself  and  the  works 
of  chajity  from  faith,  as  many  others  of  the  learned  clergy  have 
done,  but  also  faith  itself  from  man  as  to  its  manifestation  be- 
fore Grod  ?  [7]  But  I  pray  you,  which  do  you  prefer,  that  I 
should  speak  to  you  on  this  matter  from  reason,  or  from  Holy 
Scripture  T' 

They  said,  ^  Speak  first  from  reason.^' 

And  I  spoke  as  follows,  <<  How  can  the  internal  man  and  ex- 
ternal man  be  separated  ?  Who  does  not  see  or  caimot  see 
from  common  perception,  that  all  of  man's  interiors  go  forth 
and  are  continued  into  his  exteriors,  and  even  into  his  OlIto^ 
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mostB)  in  order  to  work  out  their  effects  and  produee  their 
works  ?  Are  not  internals  for  the  sake  of  extemaJsy  that  they 
may  terminate  in  them  and  find  permanence  in  them,  and  so 
come  forth,  nearly  the  same  as  a  column  rests  upon  its  base  ? 
Yon  can  see  that  unless  there  were  a  continuation  and  thus  a 
conjunction,  outermosts  would  dissolve  and  pass  away  like 
bubbles  in  the  air.  Who  can  deny  that  the  interior  operations 
of  God  in  man  are  myriads  of  myriads  and  of  these  man  knows 
nothing?  And  what  need  is  there  of  his  knowing  about  them, 
provided  he  knows  about  the  o'utermosts,  in  which,  with  his 
thought  and  will,  he  is  together  with  God  ?  [8]  But  this  shall 
be  illustrated  by  an  example.  Does  man  understand  the  in* 
terior  operations  of  his  speech,  as  how  the  lungs  draw  in  the 
air,  and  fill  the  little  vessels  with  it,  and  the  bronchial  tubes, 
and  the  lobes ;  how  they  send  out  the  air  into  the  trachea,  and 
there  turn  it  into  sound ;  how  that  sound  is  modified  in  the  glot- 
tis with  the  aid  of  the  larynx ;  and  how  the  tongue  then  articu- 
lates it,  and  the  lips  complete  the  articulation  that  it  may  be- 
come speech  ?  Do  not  all  these  interior  operations,  of  which 
man  knows  nothing,  exist  for  the  sake  of  the  outermost,  which 
is  that  man  may  have  power  to  speak  ?  Remove  or  separate 
one  of  these  internals  from  its  continuity  with  the  outermosts, 
and  could  man  speak  any  more  than  a  stock?  [O]  Take  another 
example.  The  two  hands  are  the  outermosts  of  man.  Do  not 
the  interiors,  which  are  continued  thither,  come  from  the  head 
through  the  neck,  also  through  the  chest,  the  shoulders,  the 
arms,  and  the  forearms  ?  And  there  are  the  innumerable  mus- 
cular textures,  innumerable  battalions  of  motor  fibers,  innumer- 
able combinations  of  nerves  and  blood-vessels,  and  the  many 
bony  articTilations  with  their  ligaments  and  memlnranes.  What 
does  a  man  know  about  these  things  ?  And  yet  the  working  of 
his  hands  is  from  each  and  all  of  them.  Suppose  that  these 
interior  parts  were  to  turn  back  to  the  right  or  left  near  the 
elbow,  instead  of  continuing  onward,  would  not  the  hand  drop 
down  from  the  forearm  and  rot  like  something  torn  away  from 
the  body  and  deprived  of  life  ?  If  you  will  believe  it,  it  would 
be  with  the  hand  as  it  would  be  with  the  body  if  the  man  were 
beheaded.  It  would  be  precisely  the  same  with  the  human 
mind  and  its  two  lives,  the  will  and  the  imderstandingi  if  the 
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Dirme  operationSy  whioh  aie  those  of  faith  and  charity^  were  to 
oease  half  way  and  not  pass  by  a  oontinuons  course  even  to  the 
man  himsell  Clearly  man  would  then  be  not  merely  a  brute, 
but  a  rotten  stick.  All  this  is  in  accordance  with  reason. 
[lO]  Furthermore,  if  you  will  listen,  it  is  also  in  accordance 
with  the  Sacred  Scripture.    Does  not  the  Lord  say, 

Abide  in  Me,  and  I  in  yoo.  I  am  the  Vine  and  ye  are  the  branches.  He 
that  abideth  in  Me,  and  I  in  hirn^  the  same  beareth  much  trait  (John  xv. 
4,6). 

Is  not  the  fruit  the  good  works  which  the  Lord  does  through 
man,  and  man  does  of  himself  from  the  Lord  ?  The  Lord  also 
says. 

That  He  stands  at  the  door  and  knoclEB,  and  that  He  comes  in  to  him 
that  opens,  and  saps  with  him,  and  he  with  Him  {Apoc.  iiL  20). 

Does  not  the  Lord  give  pounds  and  talents  to  man  to  trade  with  and 
profit  by,  and  as  man  profits  by  them,  does  He  not  give  him  eternal  life  ? 
{MaU,  xxY.  14-80 ;  Lvke  zix.  18-26). 

And  again : — 

That  He  gives  wages  to  evezy  man  according  to  ti»  labor  dona  in  His 
vineyard  {MaU.  zz.  1-16). 

These  are  but  a  few  passages.  Pages  might  be  filled  from  the 
Word  on  this  subject,  that  man  ought  to  bear  fruit  like  a  tree,  to 
do  according  to  the  commandments,  to  love  God  and  the  neigh- 
bor, and  so  forth.  [11]  But  I  am  aware  that  your  self4ntdili- 
gence  is  unable  to  hold  to  anything  such  as  it  is  in  itself,  that 
is  in  common  with  these  things  from  the  Word,  for  although 
you  give  utterance  to  it,  your  ideas  pervert  it.  And  you  can- 
not do  otherwise,  because  you  remove  from  man  everything  be- 
longing to  God  as  to  communication  and  conjunction.  What 
then  remains  but  to  remove  all  that  pertains  to  worship  also?'' 
Afterward  these  spirits  appeared  to  me  in  the  light  of  hea- 
yen,  which  discloses  and  manifests  the  character  of  every  one. 
And  they  did  not  then  appear  as  they  did  before,  in  a  ship  in 
the  air,  as  if  in  hearen  ;  neither  were  they  clad  in  purple  robes 
and  crowned  with  laurel,  but  in  a  sandy  place,  in  garments  of 
rags,  and  girt  about  the  loins  with  network  like  fishers'  nets, 
through  which  their  nakedness  was  visible.  And  then  they 
were  sent  down  to  the  society  bordering  on  that  of  the  Machi- 
arelians. 
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PART  II. 


CHAPTEE  VIII. 

FBEEDOM    OF    CHOICE. 

I. 

463.  Before  the  doctrine  of  the  New  Church  respecting  free- 
dom of  choice  can  be  properly  set  forth,  it  is  necessary  to  pre- 
mise what  the  present  church  teaches  on  that  subject  in  its  dog- 
matic books,  for  unless  this  is  done  a  man  who  has  sound  sense 
and  religion  may  believe  that  it  is  not  worth  while  to  write  any- 
thing new  about  it.  For  he  would  say  to  himself,  ^'Who  does 
not  know  that  man  has  freedom  of  choice  in  spiritual  things  ? 
Otherwise,  why  should  priests  preach  that  men  should  believe 
in  God,  should  be  converted,  should  live  according  to  the  pre- 
cepts in  the  Word,  should  fight  against  the  lusts  of  the  flesh, 
and  should  make  themselves  new  creatures  ?''  and  so  on.  Thus 
he  cannot  but  think  within  himself  that  all  this  would  be  mere 
empty  words,  if  there  were  no  freedom  of  choice  in  matters  of 
salvation,  and  that  to  deny  it  would  be  folly,  because  contraiy 
to  common  sense.  Neverdieless  that  the  present  church  stands 
opposed  to  freedom  of  choice  and  banishes  it  from  its  temples, 
may  be  seen  from  the  following  extracts  from  the  book  called 
the  Formula  ConcarduBy  which  the  evangelical  churches  swear 
allegiance  to.  That  a  like  teaching  and  therefore  a  like  belief 
respecting  freedom  of  choioe  prevails  with  the  Bef onned|  and 
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likewise  throughout  the  entire  Christian  world,  and  thus  in  Ger- , 
many,  Sweden,  Denmark,  England  an(}:  Holland,  is  evident  from 
their  dogmatic  books.    The  extracts  that  follow  are  taken  from 
the  FarmvZa  CancordicBy  the  Leipsic  edition  of  1756. 

464.  (i)  '^The  doctors  of  the  Augsburg  Confession  assert, 
that  owing  to  the  fall  of  our  first  parents,  man  is  so  thoroughly 
corrupt,  that  in  spiritual  matters,  which  have  regard  to  our  con- 
version and  salvation,  he  is  by  nature  blind,  and  neither  un- 
derstands nor  is  able  to  understand  the  Word  of  Ood  when 
preached,  but  regards  it  as  a  foolish  thing,  and  never  of  himself 
draws  nigh  unto  God ;  but  is  rather  an  enemy  of  God,  and  so  re- 
mains until  by  the  power  of  the  Holy  Spirit,  operative  through 
the  Word  preached  and  heard,  out  of  pxire  grace,  without  any 
co-operation  on  his  part  he  is  converted,  gifted  with  faith,  re- 
generated and  renewed"  (page  666). 

[2]  (ii)  "We  believe  that  in  spiritual  and  Divine  things,  the 
understanding,  heart,  and'  wlU  of  the  man  who  has  not  been 
bom  again,  are  wholly  unable,  by  his  own  natural  powers,  to 
understand,  believe,  embrace,  think,  will,  begin,  finish,  act,  op- 
erate or  co-operate ;  but  that  as  to  good  he  is  utterly  corrupt  and 
dead,  so  that  in  his  nature  since  the  fall,  before  his  regenera- 
.tion,  th^re  does  not  remain  the  least  spark  of  spiritual  power 
by  which  he  can  prepare  himself  for  the  grace  of  God,  or  grasp 
it  when  offered,  or  adapt  himself  to  it,  and  of  himself  be  cap- 
able of  receiving  it.  Neither  can  he  by  his  own  powers  con- 
tribute in  any  way  to  his  own  conversion,  either  in  the  whole 
or  the  half  or  the  smallest  part,  or  act,  operate,  or  co-operate 
from  himself,  or  as  if  from  himself;  but  he  is  a  servant  of  siti 
and  a  slave  to  Satan,  by  whom  he  is  moved.  Consequently  his 
natural  freedom  of  choice,  by  reason  of  his  corrupted  powers 
and  his  depraved  nature,  is  active  and  efficient  only  in  those  * 
things  that  are  displeasing  to  God  and  opposed  to  Him"  (page 
666). 

[3]  (iii)  "In  civil  and  natural  matters  man  is  diligent  and 
intelligent^  but  in  spiritual  and  Divine  matters,  which  look 
to  the  soul's  salvation,  he  is  like  a  stock  or  a  stone,  or  like 
the  pillar  of  salt  into  which  Lot's  wife  was  turned,  which  have 
not  the  use  of  eyes  or  mouth  or  any  of  the  senses"  (page 
661). 
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W  (iv)  <<Man,  howeyer,  has  the  power  of  loGomotion,  or  of 
controlling  his  external  members,  also  the  ability  to  hear  the 
Gospel,  and  in  /Some  measure  meditate  on  it;  and  yet  in  his  se- 
cret thoughts  he  despises  it  as  a  foolish  thing,  and  is  imaUe  to 
believe  it;  and  in  tMs  respect  he  is  worse  than  a  stock,  unless 
the  Holy  Spirit  is  efficacious  in  him,  enkindling  and  producing 
in  him  faith  and  other  virtues  pleasing  to  God^  and  also  obedi^ 
ence"  (page  662). 

W  (v)  ''  In  one  sense  it  may  be  said  that  man  is  not  a  stone 
or  a  stock*  A  stone  or  a  stock  does  not  resist,  neither  does  it 
understand  or  feel  what  takes  place  in  itself,  as  man  by  his 
will  resists  God  until  he  has  been  converted  to  Gt>d.  So  it  is 
true  that  before  conversion  man  is  a  rational  creature,  endowed 
with  understanding,  yet  not  in  Divine  things ;  and  with  a  will^ 
yet  not  such  as  wills  any  saving  good.  Nevertheless,  he  is  un- 
able to  contribute  anything  to  his  own  salvation,  and  in  this 
respect  is  worse  than  a  stock  or  a  stone"  (pages  672,  673). 

[6]  (vi)  "The  whole  of  conversion  is  the  operation,  gift,  and 
work  of  the  Holy  Spirit  alone,  whq  effects  and  operates  it  by 
his  own  virtue  and  power  through  the  Word,  in  the  understand* 
ing,  heart,  and  will  of  man  as  in  a  passive  subject,  where  the 
man  does  nothing,  but  is  purely  passive.  Nevertheless,  this  is 
not  done  in  the  same  way  as  a  statue  is  formed  from  stone,  or 
a  seal  is  impressed  upon  wax,  since  the  was  has  neither  knowl- 
edge nor  will"  (page  681). 

[7]  (vii)  "According  to  the  sayings  of  some  of  the  fathers 
and  later  doctors,  <  God  draws  only  the  willing ;'  therefore  in  con-* 
version  man's  will  does  something.  But  this  statement  is  not 
conformable  to  sound  doctrine,  for  it  confirms  a  false  opinion 
respecting  the  powers  of  human  choice  in  conversions^  (P^gQ 
582). 

[8]  (viii)  "In  external  worldly  affairs,  which  are  subject  to 
reason,  there  is  still  left  to  man  some  share  of  understanding, 
ability,  and  faculty ;  although  these  wretched  remnants  are  eX" 
ceedingly  feeble;  and  moreover,  insignificant  as  they  are^  they 
are  so  poisoned  and  contaminated  by  hereditary  disease,  that 
in  the  sight  of  God  they  axe  worthless"  (page  641). 

[9]  (ix)  "In  conversion,  whereby  from  being  a  child  of  wral^ 
man  becomes  a  child  of  grace,  he  does  not  co^>perate  with  the 
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Holy  Spirit^  since  his  oonyersion  is  the  work  exclusirely  and 
wholly  of  the  spirit"  (pages  219,  579  and  following;  663  and 
following;  Appendix,  page  143).  <<Keyertheles6,  the  man  who 
is  bom  anew  through  the  power  of  the  Holy  Spirit  may  cooper- 
ate, although  much  infirmity  accompanies  bis  co-operation;  and 
he  works  well  so  far  and  so  long  as  he  is  led,  ruled,  and  guided 
by  the  Holy  Spirit.  Nevertheless,  he  does  not  co-operate  with 
the  Holy  Spirit  in  the  same  way  as  two  horses  together  draw  a 
carriage"  (page  674). 

[lO]  (x)  <<  Original  sin  is  not  some  wrong  that  is  actually 
perpetrated,  but  it  is  inmostly  inherent  and  fixed  in  man's  nar 
tuie,  substance  and  essence.  It  is  the  fountain  of  all  actual 
sins,  such  as  depraved  thoughts  and  conversation,  and  evil 
deeds"  (page  677).  <<This  hereditary  disease,  by  which  man's 
whole  nature  has  been  corrupted,  is  a  horrible  sin,  and  is  in- 
deed the  beginning  and  head  of  all  sins,  from  which  as  a  source 
and  fountain  all  transgressions  flow  forth"  (page  640).,  <^By 
this  sin,  as  if  by  a  spiritual  leprosy,  even  throughout  the  in- 
most parts  and  deepest  recesses  of  the  heart,  all  of  man's  na- 
ture is  in  the  sight  of  God  wholly  infected  and  corrupted;  and 
on  account  of  this  corruption  the  person  of  man  is  by  the  law 
of  God  accused  and  damned,  so  that  we  are  by  nature  children 
of  wrath  and  bondsmen  of  death  and  damnation,  unless  by  the 
gift  of  Christ's  merit  we  are  delivered  and  preserved  from 
these  evils"  (page  639).  <<For  this  reason  there  is  a  total  want 
or  deprivation  of  the  original  righteousness  or  image  of  Grod 
created  in  connection  with  man  in  Paradise,  and  this  is  the 
source  of  the  impotence,  folly,  and  stupidity  which  render  man 
utterly  incompetent  in  all  Divine  and  spiritual  things.  In  the 
place  of  the  lost  image  of  God  in  man,  there  is  the  inmost, 
vilest,  deepest  inscrutable,  and  ineffable  corruption  of  his  whole 
nature  and  of  all  his  powers  (especially  of  the  higher  and  chief 
faculties  of  the  soul),  in  mind,  understanding,  heart,  and  will" 
(page  640). 

466.  These  are  the  precepts,  dogmas,  and  canons  of  the 
present  church  respecting  man's  freedom  of  choice  in  spirit- 
ual and  in  natural  things,  as  also  respecting  original  sin«  They 
aie  here  presented  in  order  that  the  precepts,  dogmas,  and 
oanons  of  the  Kew  Church  on  these  subjects  may  be  seen  more 
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dearly ;  for  from  the  two  formulas  so  contrasted  the  truth  ap^ 
pears  in  the  light^  just  as  when  an  ugly  face  is  placed  beside 
a  handsome  one  in  a  picture,  the  two  being  seen  at  the  same 
time,  the  beauty  of  one  and  the  ugliness  of  the  other  are  clearly 
displayed  to  the  eye.  The  canons  of  the  New  Church  here 
follow. 


11. 

THE  FLACnra  OF  TWO  TREES  IK  THE  GARDEN  OF  EDEN,  ONE  OF 

LIFE,  AND  THE  OTHEB  OF  THE  KNOWLEDGE  OF   GOOD  AND 

EVIL,  SIGNIFIES  THAT  FREEDOM  OF  CHOICE  IN  THINGS 

SPIRITUAL  HAS  BEEN  GIVEN  TO  MAN. 

466.  It  is  believed  by  many  that  by  Adam  and  Eve  in  the 
book  of  Moses  the  first  created  persons  are  not  meant,  and  in 
proof  of  this,  arguments  respecting  Pre-adamites  have  been 
brought  forward,  drawn  from  the  computations  and  chronolo- 
gies of  some  heathen  nations,  and  from  the  saying  of  Gain, 
Adam's  firstborn,  to  Jehovah : — 

I  shall  be  a  fugitive  ftnd  a  wanderer  i&  the  earth,  so  that  whosoever 
findeUi  me  shall  slay  me.  Therefore  Jehovah  set  a  sign  upon  Cain,  lest 
any  finding  him  should  slay  him  (Qeiu  iv.  14, 15). 

Afterwards  Cain  went  out  from  the  presence  of  Jehovah,  and  dwelt  in 
the  land  of  Nod,  and  builded  a  city  {Qen.  iv.  16^  17). 

From  this  it  is  claimed  that  the  earth  was  inhabited  before  the 
time  of  Adam.  But  that  by  Adam  and  his  wife  the  Most  An- 
cient church  on  this  earth  is  meant  has  been  abundantly  shown 
in  the  Arcana  Ccelestia  published  by  me  at  London ;  and  in  that 
work  it  is  also  shown  that  ^Hhe  garden  of  Eden"  means  the 
wisdom  of  the  men  of  that  church;  "the  tree  of  life,*'  the  Lord 
in  man  and  man  in  the  Lord ;  "  the  tree  of  the  knowledge  of 
good  and  evil/'  man  not  in  the  Lord  but  in  what  is  his  own  (as 
he  is  who  believes  that  he  does  everything,  even  good,  of  him- 
self) ;  and  that  "  eating"  from  that  tree  means  the  appropria- 
tion of  evil. 

467.  "The  garden  of  Eden"  in  the  Word  does  not  mean  a 
gaiden,  but  intelligence,  nor  does  "tree"  mean  any  tree,  but 

88 
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man.  That  '^the  garden  of  Eden"  signifies  intelligenoe  and 
wisdonii  oan  be  seen  from  the  following  passages : — 

In  thy  idadom  and  tblne  intelligenoe  thou  hMt  made  to  thyself  wealth. 

Also  in  what  follows: — 

Full  of  wisdom,  thou  has  been  in  Eden  the  garden  of  Qod,  every  pre- 
cious stone  was  thy  oovering  (Exek,  xxviii.  4, 12, 18). 

This  is  said  of  the  prince  and  king  of  Tyre,  of  whom  wisdom  is 
predicated,  because  <'Tyre"  in  the  Word  signifies  the  church  in 
respect  to  knowledges  of  truth  and  good  through  which  comes 
wisdom;  ''the  precious  stones"  which  were  his  covering,  also 
signify  knowledges  of  truth  and  good;  for  the  prince  and  the 
king  of  Tyre  were  not  in  the  garden  of  Eden.  [2]  And  again 
mEzekiel: — 

Asshur  a  cedar  in  Lebanon.  Tlie  cedazs  in  the  garden  of  God  have  not 
hidden  it.  Ko  tree  in  the  garden  of  God  was  liice  unto  it  in  its  beauty. 
All  the  trees  of  Eden  in  the  garden  of  God  envied  it  (xxxi.  8,  8,  0). 


And  agaii): — 

To  whom  art  thou  thus  become  like  in  glory  and  in  greatness  among 
the  trees  of  Eden  ?  (verse  18). 

This  is  said  of  Assyria,  because  in  the  Word  it  signifies  ration- 
ality and  intelligenoe  therefrom.    [S]  In  Isaiah : — 

Jehovah  shall  comfort  Zion,  He  will  turn  her  desert  into  Eden,  and 
her  Wilderness  into  the  garden  of  Jehovah  (U.  8). 

Here ''  Zion"  means  the  church,  and ''  Eden"  and ''  the  garden  of 
Jehovah"  mean  wisdom  and  intelligence.   In  the  Apocalypse : — 

To  him  that  overcometh  will  I  give  to  eat  of  the  tree  of  life,  which  is 
in  the  midst  of  the  paradise  of  God  (ii.  7). 

In  the  midst  of  the  street,  and  on  either  side  of  the  river,  there  will  be 
the  tree  of  life  (zxii.  2). 

[4]  From  these  passages  it  is  clear  that  ''the  garden  of  Eden" 
in  which  Adam  is  said  to  have  been  placed,  means  intelligenoe 
and  wisdom,  because  like  things  are  said  of  Tyre,  Assyria,  and 
Zion.  Elsewhere  in  the  Word  '<  garden"  signifies  intelligence 
(as  in  Isaiah  Iviii.  11;  IzL  11;  Jer.  xxxi.  12;  Amos  ix.  14;  Num. 
xxiv.  6).  This  spiritual  meaning  of  a  garden  derives  its  cause 
from  representations  in  the  spiritual  world,  where  paradises  are 
seen  wherever  the  angels  are  in  intdUgenoe  and  wisdom;  the 
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very  intelUgenoe  and  wisdom  which  they  poeeeBS  from  tiie  L'oid 
cause  such  things  to  be  present  about  them;  and  this  cemes 
from  correspcmdence,  for  aH  things  that  exist  in  the  spiritual 
world  are  correspondences.     . 

468.  That ''  tree''  signifies  man,  can  be  seen  from  the  follow- 
ing passages  in  the  Word : — 

And  all  the  trees  of  the  field  shall  know  that  IJehoTah  humble  the  high 
tree,  exalt  the  low  tree,,  diy  up  the  green  tree,  and  make  the  dry  tree  to 
bud  (Ezek,  zvii.  24). 

Blessed  is  the  man  whose  delight  is  in  the  law.  He  shall  be  like  a  tree 
planted  by  the  streams  of  waters,  that  bringeth  forth  its  fruits  in  its  sea- 
son {P8.  i.  1-8 ;  Jer.  xvi\.  8). 

Praise  Jehovah,  fruitful  trees  (P«.  cxMii.  7, 9). 

The  trees  of  Jehovah  are  full  {Pa.  civ.  16). 

The  axe  is  laid  unto  the  root  of  the  tree ;  every  tree  that  bringeth  not 
forth  good  fruit  shall  be  hewn  down  (Matt.  ill.  10 ;  vii.  16-21). 

Either  make  the  tree  good  atid  the  fruit  good,  or  else  make  the  tree 
corrupt  [and  the  fruit  corrupt] ;  for  the  tree  is  known  by  its  fruit  (Matt. 
zii.  88 ;  Luke  vi.  49,  44). 

I  will  kindle  a  fire  that  shall  devour  every  green  tree  and  every  dry 
tree  {Ezek.  xx.  47). 

Because  <<tree"  signifies  man,  it  was  a  statute 

That  the  fruit  of  a  tree  not  serviceable  for  food  in  the  land  of  Canaan 
should  be  as  uncircumcised  {Lev,  zlx.  38,  24). 

Because  an  olive  rtree  signifies  a  man  of  the  celestial  church,  it 
is  said : — 

Of  the  two  witnesses  who  prophesied,  that  they  were  two  olive  trees 
standing  near  the  God  of  the  whole  earth  {Apoc.  xi.  4  ;  also  Zech,  iv.  8, 
11,  12). 

And  in  David: — 

I  am  like  a  green  olive  tree  in  the  house  of  God  (P8.  Hi.  8). 

And  in  Jeremiah : — 

Jehovah  called  thy  name,  a^^reen  .olive  tree,  fair  and  of  goodly  fruit  (xi. 
16,17); 

besides  other  passages  which  are  not  here  presented  on  account 
of  their  great  number. 

469.  At  this  day  any  one  who  is  inwardly  wise  is  able  to  see 
or  divine  that  what  is  written  of  Adam  and  his  wife  involves 
spiritual  things,  which  no  one  has  heretofore  known,  because 
the  spiritual  sense  of  the  Word  has  not  been  disclosed  until 
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now.  Who  cannot  leadUy  see  that  Jehovah  could  not  have 
planted  two  trees  in  the  garden,  and  one  of  them  for  a  stum- 
bling-blocky  except  for  the  sake  of  some  spiritual  representa* 
tion?  Again,  does  it  square  with  Divine  justice  that  because 
they  both  ate  of  that  tree  they  were  accursed,  and  that  this 
curse  clings  to  every  man  that  comes  after  them,  thus  that  the 
whole  human  race  was  damned  for  the  fault  of  one  man,  in 
which  there  was  no  evil  arising  from  lust  of  the  fiesh  or  iniquity 
of  heart  ?  Why  did  not  Jehovah  in  the  first  place  restrain  man 
from  eating  of  the  tree,  since  He  was  present  and  saw  the  con- 
sequences ?  And  why  did  He  not  hurl  the  serpent  into  Hades 
before  he  had  persuaded  them  ?  But,  my  friend,  God  did  not 
do  this,  because  He  would  thus  have  deprived  man  of  his  free- 
dom of  choice,  from  which  man  is  man,  and  not  a  beast.  When 
this  is  known  it  is  very  evident  that  by  these  two  trees,  one  of 
life  and  the  other  of  death,  man's  freedom  of  choice  in  spirit- 
ual things  is  represented.  Moreover,  inherited  evil  is  not  from 
that  source,  but  from  parents,  by  whom  an  inclination  to  the 
evil  in  which  they  themselves  have  been  is  transmitted  to  their 
children.  The  truth  of  this  is  clearly  seen  by  any  one  who  care- 
fully studies  the  manners,  dispositions,  and  faces  of  the  chil- 
dren, and  even  of  the  households  that  have  descended  from 
one  father.  Nevertheless,  it  depends  on  each  one  in  a  family 
whether  he  will  accede  to  or  withdraw  from  inherited  evil, 
since  eveiy  one  is  left  to  his  own  choice.  But  the  particular 
significance  of  the  tree  of  life  and  the  tree  of  the  knowledge  of 
good  and  evil  has  been  fully  explained  in  the  Memorable  Bek^ 
tion  recorded  above  (n.  48),  which  see. 


III.       . 

MAN  IS  NOT  LIVE,  BUT  A  BECEPTACLE  OF  LIFE  FROM  GOD. 

470.  It  is  generally  believed  that  life  is  in  man  as  his  own, 
thus  that  he  is  not  only  a  receptacle  of  life,  but  is  also  life. 
This  general  belief  is  from  its  so  appearing,  since  man  lives, 
that  is,  feels,  thinks,  sx)eaks  and  acts,  wholly  as  if  from  him- 
self.  Wherefore  the  statement  that  man  is  a  receptacle  of  life. 
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and  not  life,  must  needs  seem  like  something  unheard  of,  ot 
like  a  paradox,  because  it  is  opposed  to  the  appearance,  and  thus 
to  sensual  thought.  The  cause  of  the  fallacious  belief  that  man 
is  also  life  itself,  consequently  that  life  was  created  in  man  and 
afterward  generated  by  parents,  I  have  adduced  from  the  ap- 
pearance; but  the  reason  why  the  fallacy  is  drawn  from  the 
appearance,  is  that  most  men  at  the  present  day  are  natural, 
and  but  few  are  sjnritual,  and  l^e  natural  man  judges  from  ap- 
pearances and  their  f allaeies,  which  are  diametrically  opposed 
to  the  truth  that  man  is  not  life  but  only  a  receptacle  of  life. 
[2]  That  man  is  not  life  but  a  receptacle  of  life  from  God  can 
be  seen  from  these  erident  proofs,  that  all  created  things  are 
in  themselves  finite,  and  that  man,  being  finite,  could  have  been 
created  only  from  things  finite.  Therefore  it  is  said  in  the  book 
of  Creation,  that  Adam  was  made  from  the  earth  and  its  dust, 
from  which  he  was  also  named,  for  *' Adam''  means  the  earth's 
soil ;  and  it  is  a  fact  that  every  man  consists  only  of  such  things 
as  are  in  the  earth,  and  irom  the  earth  in  the  atmospheres.  Those 
things  that  are  in  the  atmospheres  from  the  earth  man  absorbs 
by  means  of  his  lungs  and  the  pores  of  his  whole  body,  and  the 
grosser  elements  he  absorbs  by  means  of  food  composed  of 
earthy  substances.  [3]  But  in  regard  to  man's  spirit,  that  also 
is  created  from  finite  things.  What  is  man's  spirit  but  a  recep- 
tacle of  the  life  of  the  mind?  The  finite  things  of  which  it  is 
composed  are  spiritual  substances,  which  are  in  the  spiritual 
world,  and  are  also  brought  together  in  our  earth  and  hidden 
therein.  Unless  they  were  therein  along  with  material  things 
no  seed  could  be  impregnated  from  things  inmost,  and  then  grow 
in  a  wonderful  manner  undeviatingly  from  the  first  shoot  even 
to  fruit  and  to  new  seed.  Neither  could  any  worms  be  pro- 
created from  effluvia  from  the  earth  and  exhalations  from  vege- 
table matters,  with  which  the  atmospheres  are  impregnated.  W 
Who  can  think  rationally  that  the  infinite  can  create  anything 
but  finite  things,  and  that  man,  being  finite,  is  anything  but  a 
form  which  the  infinite  can  vivify  from  the  life  in  itself?  And 
this  is  what  is  meant  by  these  words : — 

Jehovah  God  formed  man,  the  dust  of  the  ground,  and  breathed  into 
his  nostrils  the  breath  of  lives  ((?^.ii.  7). 

Ood,  because  He  is  infinite,  is  Life  in  Himself.    This  He  can- 
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not  or^te  and  then  tiansf^  into  man,  for  that  would  be  to 
make  man  Gtod.  That  this  was  done  was  the  insane  idea  of  the 
serpent  or  the  devil^  and  from  him  of  Adam  and  Eve ;  for  the 
serpent  said: — 

In  the  day  ye  eat  of  the  fruit  of  this  tree  your  eyes  shall  be  opened, 
and  ye  shall  be  as  God  {Gen.  ill.  6). 

[5]  This  dire  persuasion  that  God  transfused  and  transferred 
Himself  into  men,  was  held  by  the  men  of  the  Most  Ancient 
church  at  its  end,  when  it  was  consummated.  This  I  have  heard 
from  their  own  mouths;  and  on  account  Of  that  horrible  belief 
that  they  were  consequently  godfi,  they  lie  deeply  hidden  in  a 
cavern  neap  to  which  no  one  can  approach  without  being  seized 
by  an  inwai*d  dizziness  which  causes  him  to  fall  That  the  Most 
Ancient  church  is  meant  and  described  by  Adam  and  his  wife, 
has  been,  made  known  in  the  preceding  section. 

471.  Who  .does  not  see,  when  he  is  able  to  think  from  rea- 
son elevated  above  the  sensual  things  of  the  body,  that  life  is 
not  creatable  ?  For  what  is  life  but  the  inmost  activity  of  the 
love  and  wisdom  that  are  in  God  and  are  God,  which  life,  in* 
deed,  may  be  called  the  essential  living  force?  He  who  sees 
this  can  also  see  that  this  life  cannot  be  transferred  into  any 
man,  except  in  connection  with  love  and  wisdom.  Who  denies , 
or  can  deny  that  every  good  of  love  and  every  truth  of  wisdom 
is  solely  from  God,  and  that  so  far  as  man  receives  these  from 
God  he  lives  from  God,  and  is  said  to  be  bom  of  God,  that  is, 
regenerated  ?  On  the  other  hand,  so  far  as  one  does  not  receive 
love  and  wisdom,  or  what  is  the  same,  charity  and  faith,  he  does 
not  receive  from  God  the  life  that  is  life  in  itself,  but  life  from 
hell,  and  this  is  no  other  than  inverted  life  which  is  called  spir- 
itual death. 

472.  From  the  foregoing  it  can  be  perceived  and  concluded 
that  the  following  things  are  not  creatable,  namely :  (1)  The  in- 
finite is  not,  (2)  Love  and  wisdom  are  not.  (3)  Consequently 
life  is  not.  (4)  Light  and  heat  are  not.  (6)  Even  activity  it- 
self viewed  in  itself  is  not.  But  organs  receptive  of  these  are 
creatable  and  have  been  created.  These  statements  may  be 
illustrated  by  the  following  comparisons:  Light  is  not  creat- 
able, but  its  organ,  the  eye,  is;  sound,  which ^  an  activity  of 
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the  atmosphere,  is  not  cieatable,  but  its  orgaiii  the  ear,  is; 
neither  is  heat,  which  is  the  primary  active  principle,  for  the 
reception  of  which  all  things  in  the  three  kingdoms  of  nature 
have  been  created,  and  according  to  this  reception  are  acted 
upon,  but  do  not  act.  [2]  It  is  from  the  order  of  creation,  that 
wherever  there  are  actives  there  are  also  passives,  and  that  these 
two  should  join  themselves  together  as  a  one.  If  actives  were 
creatable  as  passives  are  there  would  have  been  no  need  of  the 
sun,  and  heat  and  light  from  it,  but  all  created  things  would 
have  permanent  existence  without  these.  But  if  these  should 
be  taken  awaj  the  created  universe  would  lapse  into  chaos. 
[8]  The  sun  itself  of  this  world  consists  of  created  substances, 
the  activity  of  which  produces  fire.  These  things  are  presented 
for  the  sake  of  illustration.  It  would  be  the  same  with  man, 
if  spiritual  light,  which  in  its  essence  is  wisdom,  and  spiritual 
heat,  which  in  its  essence  is  love,  did  not  flow  into  man  and 
were  not  received  by  him.  The  entire  man  is  nothing  but  a 
form  organized  to  receive  light  and  heat,  both  from  the  natural 
world  and  from  the  spiritual  world,  for  these  two  worlds  cor- 
respond to  each  other.  If  it  were  denied  that  man  is  a  form  re- 
ceptive of  love  and  wisdom  ijxjm.  God,  influx  would  also  be  de- 
nied, and  thus  that  all  good  is  from  God.  Conjunction  with 
God  would  also  be  denied,  and  consequently,  that  man  can  be 
an  abode  and  temple  of  God  would  be  an  expression  devoid  of 
meaning. 

473.  But  man  does  not  know  this  frcmi  any  light  6f  reason, 
for  that  light  is  obscured  by  fallacies  that  arise  from  the  ap- 
pearances pertaining  to  the  external  bodily  senses,  and  that  are 
believed  in.  Man  has  no  other  feeling  than  that  he  lives  from 
his  own  life,  because  the  instrumental  feels  the  principal  to  be 
its  own,  and  is  unable  therefore  to  distLaguish  between  the  prin- 
cipal and  the  instrumental,  for  these  two  causes  act  togetl^r  as 
one  cause,  according  to  a  theory  known  in  the  learned  world. 
The  principal  cause  is  life,  and  the  instrumental  cause  is  man's 
mind.  The  appearance  is  also  that  beasts  possess  life  created 
within  them,  but  this  is  a  similar  fallacy ;  for  beasts  are  organs 
created  to  receive  light  and  heat  both  from  the  natural  world 
and  from  the  spiritual  world.  For  each  species  is  a  form  of 
some  natural  love,  and  receives  light  and  heat  from  the  spirit- 
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ual  world  mediately  throagh  hearea  and  hell;  the  gentle 
through  heaven,  and  the  fietoe  through  hell.  Man  alone  re- 
ceiyee  light  and  heat,  that  is,  wisdom  and  love,  immediately 
from  the  Lordw    This  is  the  difference. 

474.  That  the  Lord  is  Life  in  Himiself,  thus  Life  itself,  He 
teaches  in  John : —  \ 

The  Word  was  with  God,  and  God  was  the  Word ;  In  Him  was  life,  and 
the  life  was  the  li£^  of  men  (i.  1, 4). 

Again: —    » 

As  the  Father  hath  life  In  Himself,  so  hath  He  given  to  the  Son  to  have 
life  in  Himself  (v.  26). 

And  again: — 

I  am  the  Way,  the  Truth,  and  the  Life  (±iv.  6). 
And  again: — 

fie  that  followeth  Me  shall  have  the  light  pi  life  (viii.  12). 


IV. 

SO   LONG  AS  MAN  LIVES  IN  THl!   WOELD,  PE  IS   KEPT  MIDWAY 

BETWEEN  BEATEN  AND  HELL,  AND  IS  THERE  IN  SPIBltUAL 

EQUILIBRIUM,  WHICH    IS    FREEDOM   OF  CHOICE. 

476.  In  order  to  know  what  freedom  of  choice  is  ahd  the 
nature  of  it^  it  is  necessary  to  know  its  origin.  Especially  from 
a  recognition  of  its  origin  it  can  be  known,  not  only  that  .there 
is  such  a  thing  as  freedom  of  choice,  but  also  what  it  is.  Its 
origin  is  in  the  spiritual  world,  where  man's  mind  is  kept  by  the 
Lord.  Irian's  mind  is  his  spirit,  which  lives  after  death;  and 
his  spirit  is  constantly  in  company  with  its  like  in  the  spirit- 
ual world,  and  at  the  same  time  by  means  of  the  material  body 
with  which  it  is  enveloped,  it  is  with  men  in  the  natural  world. 
Man  does  not  know  that  in  respect  to  his  mind  he  is  in  the 
midst  of  spirits,  for  the  reason  that  the  spirits  with  whom  he 
is  in  company  in  the  spiritual  world,  think  and  speak  spirit- 
ually, while  his  own  spirit  thinks  and  speaks  naturally  so  long 
as  he  is  in  the  materia  body ;  and  the  natural  man  cannot  un- 
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derstand  or  perceive  spiritual  thought  and  apeeoh,  nor  the  re- 
verse.- This  is  why  spirits  cannot  be  seen.  But  when  the  spirit 
of  man  is  in  company  with  spirits  in  their  world,  he  is  also  in 
spiritual  thought  and  speech  with  them,  because  his  mind  is 
interiorly  spiritual  but  exteriorly  natural;  therefore  by  means 
of  his  iateriors  he  communicates  with  spirits,  while  by  means 
of  his  exteriors  he  communicates  with  men.  By  such  communi- 
cation man  has  a  perception  of  things,  and  thinks  about  them 
analytically.  If  it  were  not  for  such  communication,  man  would 
have  no  more  thought  or  other  thought,  than  a  beast,  and  if  all 
connection  with  spirits  were  taken  away  from  him,  he  would 
instantly  die.  [2]  But  to  make  it  comprehensible  how  man  can 
be  kept  midway  between  heaven  and  hell  and  thereby  in  spir-^ 
itual  equilibrium  from  which  he  has  freedom  of  choice,  it  shall 
be  briefly  explained.  The  spiritual  world  consists  of  heaven 
and  hell ;  heaven  then  is  overhead,  and  hell  is  beneath  the  feet, 
not,  however,  in  the  center  of  the  globe  inhabited  by  mem,  but 
below  the  lands  of  the  spiritual  world,  which  are  also  of  spirit- 
ual origin,  and  therefore  not  extended  [spatially],  but  with  an 
appearance  of  extension.  [3]  Between  heaven  and  hell  there 
is  a  great  interspace,  which  to  those  who  are  there  appears  like 
a  complete  orb.  Into  this  interspace,  evil  exhales  from  hell  in 
all  abundance ;  while  from  heaven,  on  the  other  hand,  good  flows 
into  it,  also  in  all  abundance.  It  was  of  this  interspace  that 
Abraham  said  to  the  rich  man  in  hell: — 

Between  us  and  you.there  Is  a  great  gulf  fixed  ;  so  that  they  who  would 
X)a88  from  hence  to  you  cannot,  neither  can  they  who  are  there  croes  over 
to  us  (Luke  xvi.  26). 

Every  man,  as  to  his  spirit,  is  in  the  midst  of  this  interspace, 
solely  for  this  reason,  that  he  may  be  in  freedom  of  choice. 
[4]  Because  this  interspace  is  so  large  and  because  it  appears 
to  those  who  are  there  like  a  vast  orb,  it  is  called  the  World  of 
Spirits,  Moreover,  it  is  full  of  spirits,  because  every  man  after 
death  first  goes  there,  and  is  there  prepared  either  for  heaven 
or  for  heU.  There  he  is  among  spirits,  in  company  with  them, 
as  formerly  he  was  among  men  in  the  world.  There  is  no  pur- 
gatory there;  that  is  a  fiction  invented  by  the  Roman  Catholics. 
But  that  world  has  been  treated  of  particularly  in  the  work  on 
Eewven  and  HeU  (London,  1758^  n.  421-d35). 
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476.  Every  man  from  infancy  even  to  old  s^  is  changing 
his  locality  or  situation  in  that  world.  When  an  infant  he  is 
kept  in  the  eastern  quarter  towards  the  northern  part;  when  a 
childy  as  he  learns  the  first  lessons  of  religion^  he  moves  grad- 
ually from  the  north  towards  the  south;  when  a  youth,  as  he 
begins  to  exercise  his  own  thoughts,  he  is  borne  southward ;  and 
afterwards  when  he  judges  for  himself  and  becomes  his  own 
master,  he  is  borne  into  the  southern  quarter  towards  the  east^ 
according  to  his  growth  in  such  things  as  have  regard  interiorly 
to  God  and  love  to  the  neighbor.  But  if  he  inclines  to  evil  and 
imbibes  it,  he  advances  towards  the  west.  For  all  in  the  spir- 
itual world  have  their  abodes  according  to  the  quarters ;  in  the 
east  are  those  who  are  in  good  from  the  Lord,  because  the  sun, 
in  the  midst  of  which  is  the  Lord,  is  in  that  quarter;  in  the 
north  are  those  who  are  in  ignorance;  in  the  south,  those  who 
are  in  intelligence ;  and  in  the  west,  those  who  are  in  evil.  Man 
himself  is  not  kept  as  to  his  body  in  that  interspace  or  middle 
region,  but  only  as  to  his  spirit;  and  as  his  spirit  changes  its 
state  by  advancing  towards  good  or  towards  evil,  so  is  it  trans- 
ferred to  localities  or  situations  in  this  quarter  or  in  that,  and 
comes  into  association  with  those  who  dwell  there*  But  it  must 
be  understood  that  the  Lord  does  not  transfer  man  to  this  or 
that  place,  but  man  transfers  himself  in  different  ways.  If  he 
chooses  good,  he  together  with  the  Lord,  or  rather  the  Lord  to- 
gether with  him,  transfers  his  spirit  towards  the  east.  But  if 
man  chooses  evil,  he  together  with  the  devil,  or  rather  the  devil 
together  with  him,  transfers  his  spirit  towards  the  west.  It 
must  be  noticed  that  where  the  term  heaven  is  here  used,  the 
Lord  also  is  meant,  because  the  Lord  is  the  all  in  all  things  of 
heaven;  and  where  the  term  devil  is  used,  hell  also  is  meant, 
because  all  who  are  there  are  devils. 

477.  Man  is  kept  in  this  great  interspace,  and  midway  there- 
in continually,  for  the  sole  purpose  that  he  may  have  freedom 
of  choice  in  spiritual  things,  for  this  is  a  spiritual  equilibrium, 
because  it  is  an  equilibrium  between  heaven  and  hell,  thus  be- 
tween good  and  evlL  All  who  are  in  that  great  interspace  are, 
as  to  their  interiors,  conjoined  either  with  the  angels  of  heaven 
or  with  the  devils  of  hell;  or  at  the  present  day  either  with  the 
angels  of  Michael  or  with  the  angels  of  the  dragon.    After  death 
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every  man  betakes  himself  to  his  own  in  that  inteispace  and 
associates  himself  with  those  who  are  in  a  love  similar  to  his 
own,  for  love  conjoins  every  one  there  with  his  like,  and  causes 
him  to  breathe  out  his  soul  freely,  and  to  continue  in  his  pre- 
vious state  of  life.  But  the  externals  that  do  not  make  one  with 
his  internals  are  then  gradually  put  off,  and  when  this  has  been 
done  the  good  man  is  raised  up  to  heaven,  and  the  evil  man  be- 
takes himself  to  hell,  each  to  sueh  as  he  is  at  one  with  as  to  his 
ruling  love. 

478.  This  spiritual  equilibrium,  which  is  freedom  of  choice, 
may  be  illustrated  by  various  forms  of  natural  equilibrium.  It 
is  like  the  equilibrium  of  a  man  bound  about  his  body  or  at  his 
arms  between  two  men  of  equal  strength,  one  of  whom  draws 
the  man  between  them  to  the  right,  and  the  other  to  the  left, 
so  that  the  man  in  the  middle  can  freely  turn  this  way  or  that 
as  if  unrestrained  by  any  force ;  and  if  he  turns  toward  the  right 
he  draws  the  man  on  his  left  forcibly  toward  him,  even  bring- 
ing him  to  the  ground.  It  would  be  the  same  with  any  unre- 
sisting person,  even  if  bound  between  three  men  on  his  right, 
and  the  same  number  on  his  left,  of  equal  power;  also  if  bound 
between  camels  or  horses.  [2]  Spiritual  equilibrium,  which  is 
freedom  of  choice,  may  be  compared  to  a  balance,  in  each  scale 
of  which  equal  weights  are  placed;  but  if  a  slight  weight  is  then 
added  to  either  scale,  the  tongue  of  the  scale  begins  to  vibrate. 
It  is  similar  with  a  pole  or  large  beam  balanced  on  its  support. 
Each  and  all  things  within  man,  as  the  heart,  the  lungs,  the 
stomach,  the  liver,  the  pancreas,  the  spleen,  the  intestines,  and 
the  rest,  are  in  such  a  state  of  equilibrium ;  and  for  this  reason 
each  is  aide  to  discharge  its  functions  in  perfect  quiet.  It  is  the 
same  with  all  the  muscles ;  if  they  were  without  such  equilibriimi 
all  action  and  reaction  would  cease,  and  man  would  no  longer 
act  as  a  man.  Since,  then,  aU  things  of  the  body  are  in  such 
equilibrixim,  so  are  all  things  of  the  brain,  and  consequently  all 
things  of  the  mind  therein,  which  relate  to  the  will  and  under- 
standing. [3]  There  is  a  freedom  also  belonging  to  beasts,  birds, 
fishes  and  insects ;  but  these  are  impelled  by  their  bodily  senses, 
prompted  by  appetite  and  pleasure.  Man  would  not  be  unlike 
these  if  his  freedom  to  do  were  equal  to  his  freedom  to  think. 
He,  too,  would  then  be  impelled  by  his  bodily  senses,  prompted 
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bj  lust  and  pleasuie.  It  is  otherwise  with  one  who  heartil j  ao- 
oepts  the  spiritual  things  of  the  church,  and  by  means  of  them 
restrains  his  freedom  of  dioioe.  Such  a  man  is  led  by  the  Lord 
away  &om  lusts  and  evil  pleasures  and  his  connate  avidity  for 
themy  and  acquires  an  affection  for  what  is  good,  and  turns  away 
from  eviL  He  is  then  transferred  by  the  Lord  nearer  to  the 
east,  and  at  the  same  time  to  the  south  of  the  spiritual  worid, 
and  is  introduced  into  heavenly  freedom,  which  is  freedom  in- 
deed. 


V. 

» 

n  IS  CLEARLY  MANIFEST   FROM  THAT  PEBMISSION  OF  EVTL  IN 

WHICH   EVERY    ONE'S    INTERNAL    MAN    IS    THAT    MAN    HAS 

FREEDOM    OF    CHOICE   IN    SPIRITUAL   THINGS. 

479.  That  man  has  freedom  of  choice  in  spiritual  things  must 
fiist  be  confirmed  by  generals  and  afterward  by  particulars 
which  every  one  will  acknowledge  at  first  hearing.  The  gen- 
erals are :  (1 )  That  the  wisest  of  mankind,  Adam  and  his  wife, 
suffered  themselves  to  be  seduced  by  a  serpent.  (2)  That  their 
first  son  Cain  slew  his  brother  Abel,  and  Jehovah  God  did  not 
hinder  them  hy  speaking  to  them,  but  only  by  a  cuise  after  the 
deed.  (3)  That  the  Israelitish  nation  worshiped  a  golden  calf 
in  the  desert,  and  yet  Jehovah  saw  this  from  Mount  Sinai,  and 
did  not  prevent  it.  (4)  That  David  numbered  the  people,  and 
a  plague  was  therefore  sent  upon  them,  by  which  so  many  thou^ 
sands  of  men  perished;  and  that  God,  not  before  but  after  the 
deed,  sent  Gad  the  prophet  to  David,  and  denounced  punish- 
ment  upon  him.  (5)  That  Solomon  was  peimitCed  to  estab- 
lish idolatrous  forms  of  worship.  (6)  And  many  kings  after 
him  were  permitted  to  profane  the  temple  and  the  holy  things 
of  the  church,  and  at  length  that  nation  was  permitted  to  cru- 
cify the  Lord.  (7)  That  Mohammed  was  permitted  to  estab- 
lish a  leligion  in  many  respects  not  conformable  to  Sacred  Scrip- 
ture. (8)  That  the  Christian  religion  is  divided  into  many 
sects,  and  each  into  heresies.  (9)  That  there  are  so  many  im« 
pious  persons  in  Christendom,  and  even  a  glorying  in  ImpietieB) 
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as  also  maohinations  and  wiles  even  against  the  pious,  light- 
eous  and  sincei^.  (10)  That  injustice  sometimes  triumphs  over 
justioe  in  law  and  business.  (11)  That  even  impious  persons 
are  exalted  to  honors,  and  become  leaders  in  church  and  frtate. 
(12)  That  wars  are  permitted,  the  slaughter  of  so  many  men, 
and  the  plundering  of  so  many  cities,  nations,  and  families ;  and 
so  on.  Can  any  one  deduce  such  things  from  any  other  source 
than  the  possession  of  freedom  of  choice  by  every  man?  The 
permission  of  evil  known  throughout  the  world  has  no  other 
origin.  That  the  laws  of  permission  are  also  laws  of  Divine 
Providence  may  be  seen  in  the  work  on  The  Divine  Fravidenee 
(Amsterdam,  1764,  n.  234-274),  where  the  foregoing  examples 
are  explained. 

480.  The  particulars  which  prove  that  man  has  freedom  of 
choice  as  much  in  spiritual  things  as  in  natural  things,  are  in- 
numerable. Let  any  one,  if  he  wishes,  give  attention  to  him- 
self, and  see  whether  he  cannot,  seventy  times  a  day,  or  three 
hundred  times  a  week,  think  of  God,  the  Lord,  the  Holy  Spirit, 
and  Divine  things,  which  are  called  the  spiritual  things  of  the 
church;  and  let  him  see  whether  in  this  he  feels  any  compul- 
sion, whether  he  is  moved  to  think  so  by  any  pleasure,  or  even 
by  any  lust,  and  this  whether  he  has  faith  or  not.  Consider 
also,  in  whatever  state  you  may  be,  whether  you  are  able  to 
think  about  anything  without  freedom  of  choice,  either  in  your 
conversation,  or  in  your  prayers  to  God,  or  in  preaching,  or  even 
in  listening.  Does  not  freedom  of  choice  carry  every  point  in 
these  actions  ?  And  still  further,  without  freedom  of  ciioice  in 
every  particular,  even  to  the  most  minute  particulars,  you  could 
no  more  breathe  than  a  statue ;  for  respiration  follows  thought 
and  speech  therefrom  in  every  step.  I  say,  no  more  than  a 
statue,  rather  no  more  than  a  beast,  because  a  beast  breathes 
from  a  natural  freedom  of  choice,  but  man  from  a  freedom  of 
choice  both  in  things  natural  and  in  things  spiritual;  for  a  man 
is  not  bom  like  a  beast.  A  beast  is  bom  with  all  the  ideas  that 
are  attendant  upon  its  natural  love  in  matters  pertaining  to 
nutrition  and  propagation ;  but  a  man  is  bom  destitute  of  con^ 
nate  ideas,  having  only  the  capacity  to  know,  understand,  and 
become  wise,  and  an  inclination  to  love  both  himself  and  the 
world,  and  also  the  neighbor  and  God.    This  is  why  it  is  Said 
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that  if  freedom  of  choice  were  taken  from  man  in  all  the  par- 
ticulars of  his  volitioa  and  thought,  he  could  no  more  breathe, 
than  a  statue,  and  why  it  is  not  said,  no  more  than  a  beast. 

481.  No  one  denies  that  man  has  freedom  of  choice  in  nat- 
ural things.  But  this  a  man  has  from  his  freedom  of  choice  in 
spiritual  things ;  for,  as  has  been  shown  already,  the  Lord  flows 
into  every  man  from  above  or  within  with  the  Divine  good  and 
truth,  and  thereby  breathes  into  man  a  life  distinct  frcm  the 
life  of  beasts,  and  gives  him  the  power  and  the  will  to  receive 
the  Divine  good  and  Divine  truth  and  to  act  from  these;  and 
this  He  never  takes  away  from  any.  From  this  it  follows  that 
it  is  the  unceasing  will  of  the  Lord  that  man  should  receive 
truth  and  do  good,  and  thus  become  spiritual,  and  for  this  he 
was  bom;  and  to  become  spiritual  without  freedom  of  choice 
in  spiritual  things  is  as  impossible  as  it  is  to  thrust  a  camel 
through  the  eye  of  a  sewing  needle,  or  to  touch  a  star  in  the 
firmament  with  the  hand.  That  the  ability  to  understand  truth 
and  to  will  it  is  given  to  every  man,  even  to  devUs,  and  is  never 
taken  away,  has  been  shown  me  by  living  experience.  On  one 
occasion  one  of  those  who  were  in  hell  was  brought  up  into  the 
world  of  spirits,  and  was  there  asked  by  angels  from  heaven 
whether  he  could  understand  the  things  tJiey  said  to  him,  which 
were  Divine  spiritual  things;  and  he  said  that  he  could.  He 
was  then  asked  why  he  did  not  accept  such  things ;  and  he  re- 
plied that  he  did  not  wish  for  them  because  he  did  not  love 
them.  He  was  then  told  that  he  could  wish  for  them.  He  was 
astonished  at  this,  and  said  that  he  co\ild  not.  '  Therefore  the 
angels  breathed  into  his  understanding  the  glory  of  reputation 
with  its  pleasantness,  receiving  which  he  did  wish  for  them  and 
even  loved  them.  But  presently  he  was  sent  back  into  his  for- 
mer state,  in  which  he  was  a  plunderer,  an  adulterer,  and  a  car 
Itunniator  of  his  neighbor;  and  then  he  no  longer  understood 
those  things  because  he  did  not  wish  to  do  so.  From  this  it  is 
clear  that  man  is  man  by  virtue  of  his  freedom  of  choice  in 
spiritual  things,  and  that  without  it  he  would  be  like  a  stock, 
or  a  stone,  or  the  statue  of  Lofs  wife. 

482.  That  man  would  have  no  freedom  of  choice  in  civili 
moral,  and  natural  things,  if  he  had  none  in  spiritual  things,  is 
evident  from  this,  that  spiritual  things,  which  are  called  theo* 
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logical,  have  their  seat  in  the  highest  region  of  his  mind,  like 
the  soul  in  the  body.  Thej  have  their  seatLthere  because  there 
is  the  door  through  which  the  Lord  enters  into  man.  Beneath 
these  are  things  civil,  moral,  and  natural,  which  in  man  receive 
all  their  life  from  the  spiritual  things  that  have  their  alxxie 
above  them.  And  because  life  from  the  highest  regions  flows 
in  from  the  Lord,  and  man's  life  is  an  ability  to  think  and  will 
freely,  and  to  speak  and  act  therefrom,  it  follows  that  his  free- 
dom of  choice  in  political  and  natural  affairs  is  from  that  source 
and  no  other.  From  that  spiritual  freedom  man  has  a  percep- 
tion of  what  is  good  and  true,  and  of  what  is  just  and  right  in 
oivil  matters ;  and  this  perception  is  the  understanding  itself  in 
its  essence.  [2]  Man's  freedom  of  choice  in  spiritual  thiugs  is 
comparatively  like  the  air  in  the  lungs,  which  is  inhaled^  re- 
tained and  expelled  in  accordance  with  all  the  changes  of  his 
thought;  and  without  that  freedom  he  would  be  worse  than  one 
laboring  under  a  nightmare,  angina,  or  asthma.  It  is  also  like 
the  blood  in  the  heart ;  if  this  began  to  fail  the  heart  wbidd  first 
palpitate,  and  then  after  a  few  convulsive  movements,  would 
cease  to  beat  altogether.  It  may  also  be  compared  to  a  body  in 
motion,  which  keeps  moving  as  long  as  the  effort  in  it  contin- 
ues ;  but  both  motion  and  effort  cease  at  the  same  time.  So  al- 
so is  it  with  the  freedom  of  choice  which  man's  will  possesses. 
Both  of  these,  freedom  of  choice  and  the  will,  may  be  called  the 
living  effort  in  man,  for  when  volition  ceases,  action  ceases, 
and  when  freedom  of  choice  ceases  volition  ceases.  [3]  If  man 
were  deprived  of  spiritual  freedom,  it  would  be  comparatively 
as  if  the  wheels  were  taken  from  maohinery,  the  fans  from  a 
windmill,  or  the  sails  from  a  vessel.  It  would  even  be  as  with 
one  who  in  dying  sends^  forth  his  last  breath;  for  the  life  of 
man's  spirit  consists  in  his  freedom  of  choice  in  spiritual  things. 
The  angels  weep  when  they  but  hear  it  said  that  this  freedom 
of  choice  is  denied  by  many  ministers  of  the  church  at  this  day ; 
and  they  call  this  denial  madness  upon  madness. 
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WITHOUT  FREEDOM  OF  CHOICE  IK  8PIBITUAL  THINGS  THE  WORD 
-     WOULD    BE   OF    XO  USE,  AND    CONSEQUENTLY   THE 
CHURCH   WOULD    BE   NOTHING. 

483.  It  is  known  throughout  the  Christian  world  that  in  the 
broadest  sense  the  Word  means  the  law,  or  the  book  of  the  laws, 
in  accordance  with  which  man  must  live  to  obtain  eternal  life. 
And  what  is  there  more  frequently  taught  in  it  than  that  man 
should  do  good  and  not  evil,  and  should  believe  in  Ood  and  not 
in  idols  ?  And  it  is  full  of  commands  and  exhortations  to  do 
these  things,  and  of  blessings  and  promises  of  reward  for  those 
who  do  them,  and  of  curses  and  threats  for  those  who  do  not. 
To  what  purpose  is  this,  if  man  has  no  freedom  of  choice  in 
spiritual  things,  that  is,  in  such  things  as  relate  to  salvation 
and  eternal  life? '  Would  it  not  be  void  of  meaning,  and  sub- 
serve no  use  ?  And  if  man  were  to  cling  to  the  idea  that  he  has 
no  power  and  no  liberty  in  spiritual  things,  and  thus  were  to  be 
separated  from  any  power  of  will  in  spiritual  matters,  would  the 
Sacred  Scriptures  then  seem  to  him  to  be  anything  more  than 
a  blank  sheet  without  a  syllable  upon  it,  or  like  a  sheet  upon 
which  a  whole  inkstand  had  been  emptied,  or  like  mere  curves 
arid  dots  without  any  letters,  therefore  like  an  empty  volume? 
[2]  To  confirm  this  from  the  Word  ought  not  to  be  necessary, 
but  as  the  churches  of  to-day  have  poured  themselves  forth  in 
mental  inanities  respecting  spiritual  things,  and  to  confirm 
these  have  brought  forth  passages  from  the  Word  which  have 
been  falsely  interpreted,  it  may  be  well  to  present  others  which 
command  man  to  do  and  to  believe.    Such  are  the  following: — 

The  kingdom  of  God  shall  be  taken  from,  you,  and  given  to  a  nation 
bringing  forth  the  fruits  thereof  {Matt.  xxi.  48). 

Bring  forth  fruits  worthy  of  repentance.  And  even  now  the  axe  is  laid 
unto  the  root  of  the  tree;  every  tree  thereforo  which  bringeth  not  forth 
good  fruit  is  hewn  down,  and  cast  into  the  fire  (Luke  iii.  8,  9). 

Jesus  said,  Why  call  ye  Me  Lord,  Lord,  and  do  not  the  things  that  I  • 
say  ?   Every  one  who  cometh  to  Me,  and  heareth  My  words,  and  doeth 
them,  is  like  a  man  building  a  house  upon  a  rock.    But  he  that  heareth 
and  doeth  not,  is  like  unto  a  man  that  built  a  house  upon  the  ground  with- 
out a  foundation  {Luke  vi.  46-40). 
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JesuB  said,  My  mother  and  My  brethren  are  thoee  who  hear  the  Word 
of  God  and  do  it  {Luke  viii.  21). 

We  know  that  God  heareth  not  sinners ;  but  if  one  worship  God,  and  do 
His  will,  him  He  heareth  (John  ix.  81). 

If  ye  know  these  things,  blessed  are  ye  if  ye  do  them  {John  xiii.  17). 

He  that  hath  My  commandments  and  doeth  them,  he  it  is  that  loveth 
Me  ;  and  I  will  love  him  (John  xiv.  21). 

Herein  is  My  Father  glorified,  that  ye  bear  much  fruit  (John  xy.  8). 

Ye  are  My  friends  if  ye  do  whatsoever  I  command  you ;  I  have  chosen 
you,  that  ye  should  bear  fruit,  and  that  your  fruit  should  remain  {John 
TV.  14, 16). 

Make  the  tree  good,  the  tree  is  known  by  its  fruit  {Mixtt,  xii.  38). 

Bring  forth  fruits  worthy  of  repentance  (Matt,  iii.  8). 

He  that  is  sown  upon  good  ground  this  is  he  that  heareth  the  Word, 
and  beareth  fruit  {Matt,  xiii.  28). 

He  that  reapeth  receiveth  reward,  and  gathereth  fruit  unto  life  eternal 
{John  iv.  86). 

Wash  you,  make  you  clean,  put  away  the  evil  of  your  doings ;  learn  to 
do  good  {laa.  i.  16, 17). 

The  Son  of  man  shall  come  in  the  gloiy  of  His  Father,  and  then  He 
shall  render  unto  every  one  according  to  his  deeds  {Matt,  xvi.  27). 

And  shall  come  f  orUi,  they  that  have  done  goods,  unto  the  resurrection 
of  life  (John  v.  29). 

Their  works  do  follow  with  them  {Apoc.  xiv.  18). 

Behold,  I  come  quickly ;  and  My  reward  is  with  Me,  to  give  to  every 
man  according  to  his  work  {Apoc.  xxii.  12). 

Jehovah  whose  eyes  are  open  to  give  every  one  according  to  his  ways. 
According  to  our  doings,  hath  He  dealt  with  us  {Jer,  xxxii.  19 ;  Zech.  i.  6). 

[3]  The  Lord  teaches  the  same  in  His  parables,  many  of  which 
imply  that  those  who  do  good  will  be  accepted  while  those  who 
do  evil  will  be  rejected, 

As  in  the  parable  of  the  workmen  in  the  vineyard  {Matt.  xxi.  88-44). 
Of  the  talents  and  pounds  given  to  trade  with  {McUt.  xxv.  14-81;  Luke 
xix.  18-26). 

So  also  of  Faith ;  Jesns  said, 

Whosoever  believeth  in  Me  shall  never  die,  but  shall  live  (John  xi.  25, 
26).  f 

This  is  the  will  of  the  Father,  that  every  one  who  believeth  in  the  Son 
may  have  eternal  life  {John  vi.  40). 

He  that  believeth  on  the  Son  hath  eternal  life  ;  but  he  that  believeth  not 
the  Son  shall  not  see  life;  but  the  wrath  of  God  abideth  on  him  (John  iii.  86). 

For  Ood  so  loved  the  world,  that  He  gave  His  only  begotten  Son,  that 
whosoever  believeth  on  Him  should  not  perish,  but  have  eternal  life  {John 
iii.  16). 

89 
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And  again : — 

Thou  Shalt  love  the  Lord  thy  God  with  all  thy  heart,  and  with  all  thy 
soul,  and  with  all  thy  mind ;  and  thou  shalt  love  thy  neighbor  as  thyself. 
On  these  two  commandments  hang  the  law  and  the  prophets  (ifatt.xxiL 
87-40). 

But  these  are  only  a  very  few  of  such  passages  in  the  Word, 
and  they  are  like  a  few  cups  of  water  from  the  sea. 

484.  Who  does  not  see  the  emptiness  (I  do  not  wish  to  say 
the  foolishness)  of  the  extracts  quoted  above  (n.  464)  fipm  the 
ecclesiastical  work  entitled  Formula  Concardice,  when  he  has 
read  them,  together  with  some  passages  quoted  here  and  else- 
where from  the  Word?  Would  he  not  think  to  himself:  If  it 
were  as  there  taught,  that  man  has  no  freedom  of  choice  in  spir- 
itual things,  what  but  an  idle  word  woidd  religion  be,  which  is 
doing  good  ?  And  what  is  the  churcii  apart  from  religion  but 
like  a  bark  about  a  stick  which  is  fit  for  nothing  but  to  be 
burned  ?  And  he  woidd  think,  moreover.  If  there  is  no  church 
because  no  religion,  what  are  heaven  and  hell  but  the  fables 
of  ministers  and  rulers  of  the  church  to  ensnare  the  people,  and 
elevate  themselves  to  higher  honors  ?  And  this  is  the  source 
of  that  detestable  saying  on  the  lips  of  many :  Who  can  do  good, 
or  acquire  faith  of  himself  ?  Consequently  they  disregard  these 
things,  and  live  like  pagans. 

But  my  friend,  shun  evil  and  do  good  and  believe  in  the  Lord 
from  all  your  heart  and  in  all  your  soul,  and  the  Lord  will  love 
you,  and  will  give  you  a  love  of  doing  and  faith  to  believe. 
Then  from  love  you  wiU  do  good,  and  from  faith,  which  is  trust, 
you  will  believe ;  and  if  you  persevere  in  so  doing,  a  reciprocal 
conjunction  will  be  effected,  which  will  be  perpetual,  and  this 
is  salvation  itself  and  eternal  life.  If  man  from  the  powers 
given  him  should  fail  to  do  good,  and  from  his  mind  should  fail 
to  believe  in  the  Lord,  what  would  he  be  but  a  wilderness  and 
a  desert,  or  altogether  like  dry  ground,  which  does  not  receive 
the  rain,  but  throws  it  off,  or  like  a  sandy  plain  where  there  are 
sheep  without  pasture  ?  And  he  would  be  like  a  dried-up  foun- 
tain, or  like  stagnant  water  therein,  its  course  being  obstructed; 
or  like  an  abode  where  there  is  neither  harvest  nor  water,  where, 
unless  he  quickly  fled  from  the  place  and  sought  a  habitable 
abode  elsewhere,  he  would  perish  with  hunger  and  thirst. 
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VII. 

WITHOUT   FREEDOM   OF    CHOICE  IN   SPIRITUAL  THINGS,   THERE 

WOULD  BE  NOTHING  IN  MAN  WHEREBY  HE  COULD  IN  TURN 

CONJOIN  HIMSELF  WITH  THE  LORD ;   CONSEQUENTLY 

THERE  WOULD  BE  NO  IMPUTATION,  BUT  MERE 

PREDESTINATION,  WHICH  IS  DETESTABLE. 

485.  That  without  freedom  of  choice  in  spiritual  things 
there  would  be  neither  charity  nor  faith  in  any  man,  still  less 
a  conjunction  of  the  two,  has  been  fully  shown  in  the  chapter 
on  Faith.  From  this  it  follows,  that  without  freedom  of  choice 
in  spiritual  things  there  would  be  nothing  in  man'  whereby  the 
Lord  could  conjoin  Himself  to  him,  and  yet,  without  reciprocal 
conjunction,  no  reformation  or  regeneration,  and  thus  no  sal- 
vation is  possible.  That  without  a  reciprocal  conjunction  of 
man  with  the  Lord,  and  of  the  Lord  with  man,  there  would  be 
no  imputation,  is  an  irrefragable  consequence.  The  conclu- 
sions that  follow  from  confirming  the  idea  that  there  is  any  im- 
putation of  good  and  evil  without  freedom  of  choice  in  spiritual 
things,  are  numerous,  and  in  the  latter  part  of  this  work,  where 
it  treats  of  the  heresies,  paradoxes,  and  contradictions  flowing 
from  the  faith  of  the  present  day,  which  imputes  to  man  the 
merit  and  righteousness  of  the  Lord  God  the  Saviour,  these 
preposterous  conclusions  will  be  exposed. 

486.  Predestination  is  an  offspring  of  the  faith  of  the  pres- 
ent church,  for  it  is  bom  from  a  belief  in  man's  absolute  im- 
potence, with  no  power  of  choice  in  spiritual  things ;  it  is  bom 
from  this  doctrine  and  also  from  the  belief  in  man's  conversion 
as  being  a  dead  thing,  in  that  he  is  like  a  stock,  and  has  there- 
fore no  conscious  knowledge  whether  he  is  a  stock  vivi£ed  by 
grace  or  not.  For  it  is  said  that  election  is  of  the  mere  grace 
of  God,  exclusive  of  all  human  action,  whether  it  proceed  from 
the  powers  of  nature  or  of  reason,  and  that  it  takes  place  where 
and  when  God  wills,  thus  from  His  good  pleasure.  The  works 
that  follow  faith  as  evidences  thereof,  resemble,  to  a  reflecting 
mind,  the  works  of  the  flesh;  and  the  spirit  which  produces 
them  does  not  make  evident  their  origin,  but  effects  them  out  of 
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grace  or  good  pleasure,  like  faith  itself.  [2]  From  all  this  it  is 
clear  that  the  dogma  of  the  present  church  respecting  predesti- 
nation has  come  forth  from  this  belief  like  a  shoot  from  its  seed ; 
and  I  may  say  that  it  has  flowed  forth  out  of  it  as  an  almost 
inevitable  consequence.  This  consequence  was  first  reached 
by  the  Predestinarians,  then  by  Gottschalk,  afterwards  by  Cal- 
vin and  his  disciples,  and  was  at  length  firmly  established  by 
the  Synod  of  Dort,  and  from  that  was  carried  forth  into  the 
church  as  the  palladium  of  religion,  or  rather  as  the  head  of 
Grorgon  or  Medusa  engraved  on  the  shield  of  Pallas  by  the 
Supra-Lapsarians  and  Infra-Lapsarians.  [8]  But  what  more 
pernicious  thing  could  have  been  devised,  or  could  anything 
more  cruel  be  believed  of  God,  than  that  some  of  the  human  race 
are  damned  by  predestination?  For  would  it  not  be  a  cruel 
creed,  that  the  Lord,  who  is  love  itself  and  mercy  itself,  should 
desire  a  multitude  to  be  bom  for  hell,  or  that  myriads  of  myr- 
iads should  be  bom  doomed,  that  is,  devils  and  satans ;  also  that 
from  His  Divine  wisdom,  which  is  infinite.  He  should  not  have 
provided  and  does  not  provide,  that  those  who  live  well  and  ac- 
knowledge God  should  not  be  cast  into  eternal  fire  and  torment  ? 
He  is  ever  the  Lord,  the  Creator  and  Saviour  of  all,  and  He  alone 
leads  all,  and  desires  not  the  death  of  any.  Therefore,  what 
more  infamous  thing  could  be  believed  or  thought  than  that 
whole  nations  and  peoples  should,  under  His  auspices  and  over- 
sight, be  handed  over  by  predestination  to  the  devil  as  his  prey, 
to  satisfy  his  voracity  ?  But  this  is  an  offspring  of  the  faith  of 
the  present  church;  the  faith  of  the  New  Church  abhors  it  as  a 
monster. 

487.  I  had  thought  that  such  senseless  doctrine  never  could 
have  been  sanctioned  by  any  Christian,  much  less  have  found 
utterance  and  a  public  promulgation;  and  yet  this  was  done  by 
many  chosen  men  of  the  clergy  at  the  Synod  of  Dort,  in  Hol- 
land, and  the  creed  was  afterward  elegantly  written  and  given 
to  the  public;  and  because  of  this  and  to  remove  my  doubts, 
some  of  those  who  aided  in  framing  the  decrees  of  that  synod 
were  sent  to  me. 

When  they  appeared  standing  near  me,  I  said,  "Who  from 
any  sound  reason  can  reach  the  conclusion  that  predestination 
is  true  doctrine  ?   Can  it  be  that  any  but  cmel  ideas  of  God  and 
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shameful  ideas  of  religion  should  flow  from  it  ?  When  any  one 
has  engraved  predestination  on  his  heart  by  means  of  conflrmar 
tions  must  he  not  think  of  all  that  pertains  to  the  church  as  des- 
titute of  meaning,  and  the  same  of  the  Word  ?  And  must  he 
not  think  of  God,  who  has  predestined  to  hell  so  many  myriads 
of  men,  as  a  tyrant  ?"  [2]  At  these  remarks  they  looked  at  me 
with  a  Satanic  expression,  and  said,  <^  We  were  among  those 
chosen  to  form  the  Synod  of  Dort,  and  we  then  confirmed  our- 
selves and  have  since  continued  to  do  so  still  more  in  many  ideas 
respecting  God,  the  Word,  and  religion,  which  we  have  not  dared 
to  make  public;  but  when  we  have  spoken  on  these  subjects  and 
taught  them,  we  have  twisted  and  woven  a  web  of  various  col- 
ored threads,  and  over  it  strewed  feathers  borrowed  from  the 
wings  of  peacocks."  But  because  they  still  wished  to  do  the 
same,  the  angels,  by  power  given  them  by  the  Lord,  closed  the 
externals  of  their  minds  and  opened  the  internals,  and  from 
these  they  were  compelled  to  speak.  And  then  they  said,  '^  Our 
faith,  which  we  have  formed  by  conclusions,  one  f oUowing  from 
another,  was  and  still  is  as  follows : — 

[3]  (1)  "That  there  is  no  Word  of  Jehovah  God,  but  some 
windy  afBatus  from  the  mouths  of  the  prophets.  This  we  have 
thought,  because  the  Word  predestines  all  to  heaven,  and  teaches 
that  man  alone  is  in  fault  if  he  does  not  walk  in  the  ways  that 
lead  thither.  (2)  That  religion  exists  because  it  is  necessary; 
but  it  is  like  a  strong  wind  bearing  a  fragrant  odor  for  the  vul- 
gar; therefore  that  it  ought  to  be  taught  by  ministers,  both 
small  and  great,  and  from  the  Word  too,  because  the  Word  is 
accepted.  This  we  have  thought,  because  where  there  is  pre- 
destination there  religion  is  a  nullity.  (3)  That  the  civil  laws 
of  justice  are  religion ;  but  predestination  is  not  determined  by 
a  life  in  accord  with  those  laws,  but  by  the  pure  good  pleasure 
of  God,  as  with  a  king  in  whose  mere  glance  there  is  absolute 
power.  (4)  That  all  that  the  church  teaches  ought  to  be  ex- 
ploded as  vanity,  and  rejected  as  rubbish,  except  thfU  there  is  a 
God,  (5)  That  spiritual  things,  which  are  so  cried  up,  are  noth- 
ing but  ethereal  substances  beneath  the  sun,  which  induce  upon 
man,  if  they  penetrate  deeply  into  him,  vertigo  and  stupor,  and 
make  him  a  detestable  monster  in  the  sight  of  God."  (6)  When 
they  were  asked  about  faith  (from  which  they  deduced  predesti- 
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nation),  whether  they  believed  it  ta  be  spiritual,  they  said  that 
it  was  effected  according  to  predestination,  but  when  it  is  given 
men  were  like  stocks.  From  this  they  are  indeed  vivified,  but 
not  spiritually. 

[4]  After  these  horrible  sayings  they  wished  to  go  away ;  but 
I  said  to  them,  "  Wait  a  little  longer,  and  I  will  read  you  some- 
thing from  Isaiah ;*'  and  I  read  the  following: —  . 

Rejoice  not,  0  Philistia,  all  of  thee,  because  the  rod  that  smiteth  thee 
is  broken  ;  for  out  of  the  serpent^s  root  hath  gone  forth  a  cockatrice,  whose 
fruit  shall  be  a  fiery  flying  serpent  (xiv.  29). 

And  this  I  explained  by  the  spiritual  sense,  showing  that  <^  Phil- 
istia" means  the  church  separate  from  charity ;  that  the  <'  cock- 
atrice" that  had  gone  forth  from  the  serpent's  root  means  its 
doctrine  of  three  Gods  and  of  imputative  faith  applied  to  each 
singly;  and  that  its  "fruit,"  which  is  a  fiery  flying  serpent, 
means  no  imputation  of  good  and  evil,  but  immediate  mercy, 
whether  man  lives  well  or  ill. 

[6]  Hearing  this,  they  said,  "It  may  be  so;  but  from  that 
volume  which  you  call  the  Holy  Word  select  something  on 
predestination."  And  I  opened  the  book,  and  in  the  same 
Prophet  I  came  upon  the  following  passage,  which  suited  the 
purpose : — 

They  hatched  viper^s  eggs  and  wove  the  spider^s  web ;  he  that  eateth  of 
their  eggs  dieth ;  and  when  one  is  crushed  it  breaketh  out  into  a  viper  {Isa. 
liz.  6). 

Hearing  this,  they  could  not  endure  the  explanation ;  but  some 
of  those  who  had  been  sent  to  me  (there  were  five)  hurried  away 
into  a  cave,  round  about  which  appeared  a  dusky  burning,  a  sign 
that  they  had  neither  faith  nor  charity.  Evidently,  therefore, 
the  decree  of  that  synod  respecting  predestination  is  not  only 
an  insane  but  a  cruel  heresy;  and  ought,  therefore,  to  be  so 
rooted  out  from  the  brain  that  not  a  single  vestige  of  it  shall 
be  left. 

488.  The  inhuman  belief  that  God  predestinates  man  to  hell, 
may  be  likened  to  the  inhumanity  of  fathers  among  certain  bar- 
barous races,  who  cast  their  sucklings  and  infants  into  the 
streets ;  or  to  the  inhumanity  of  some  warriors  who  throw  their 
slain  into  forests  to  be  devoured  by  wild  beasts.    It  may  also 
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be  likened  to  the  cruelty  of  a  tyrant,  who  divides  a  people  he 
has  subdued  into  classes,  giving  some  of  them  to  the  hangman, 
throwing  some  into  the  depths  of  the  sea,  and  some  into  the  fire. 
It  may  also  be  likened  to  the  fury  of  some  wild  beasts,  which 
devour  their  own  young;  and  also  to  the  madness  of  dogs  that 
fly  at  the  reflection  of  themselves  in  a  mirror. 


VIII. 


IF  THKRE  WERE  NO  FREEDOM  OF  CHOICE  IlT  SPIRITrAL  THINOS, 

GOD  WOULD  BE  THE  CAUSE  OF  EVIL,  AND  THUS 

THERE  WOULD  BE  NO  IMPUTATION. 

,  489.  That  God  is  the  cause  of  evil  follows  from  the  prevail- 
ing belief,  which  was  first  hatched  by  those  who  held  council  in 
the  city  of  Nice.  There  was  concocted  and  established  the  still 
persistent  heresy,  that  there  were  from  eternity  three  Divine 
persons,  each  one  a  God  by  Himself.  This  egg  being  hatched, 
the  adherents  of  the  belief  must  needs  approach  each  Person 
separately  as  God.  They  compiled  a  creed  that  imputed  to  men 
the  merit  or  righteousness  of  the  Lord  God  the  Saviour;  and 
that  no  man  might  share  with  the  Lord  in  that  merit,  they  took 
away  from  man  all  freedom  of  choice  in  spiritual  things,  and 
decreed  the  utmost  impotence  as  to  that  faith.  And  as  they  de- 
duced everything  spiritual  pertaining  to  the  church  from  that 
faith  alone,  they  asserted  a  like  impotence  with  reference  to 
everything  that  the  church  teaches  concerning  salvation.  Hence 
sprung,  one  after  another,  direful  heresies  based  upon  that  faith 
and  man's  impotence  in  spiritual  things,  and  also  that  most  per- 
nicious heresy,  predestination,  which  was  treated  of  in  the  pre- 
ceding section ;  all  of  which  imply  that  God  is  the  cause  of  evil, 
or  that  He  created  both  good  and  evil.  But,  my  friend,  put  faith 
in  no  council,  but  in  the  Lord's  Word,  which  is  above  councils. 
What  have  not  Eoman  Catholic  councils  produced  ?  Or  that 
of  Dort,  from  which  came  forth  that  terrible  viper,  predestina- 
tion ?    It  may  be  thought  that  giving  to  man  freedom  of  choice 
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in  spiritual  things  was  the  mediate  cause  of  evil;  consequently, 
that  if  such  freedom  of  choice  had  not  been  given  him,  he  could 
not  have  transgressed.  But,  my  friend,  pause  here,  and  con- 
sider whether  any  man  could  have  been  so  created  as  to  be  a 
man  without  freedom  of  choice  in  spiritual  things.  If  deprived 
of  that,  he  would  be  no  longer  a  man  but  only  a  statue.  What 
is  freedom  of  choice  but  the  power  to  will  and  do,  and  to  think 
and  speak  to  all  appearance  as  if  of  oneself?  Because  this 
power  was  given  to  man  in  order  that  he  might  live  as  a  man, 
two  trees  were  placed  in  the  garden  of  Eden,  the  tree  of  life  and 
the  tree  of  the  knowledge  of  good  and  evil;  and  this  signifies 
that  because  of  the  freedom  given  him,  man  is  able  to  eat  of  the 
fruit  of  the  tree  of  life  or  of  the  fruit  of  the  tree  of  knowledge 
of  good  and  evil. 

490.  That  everything  that  God  created  was  good,  appears 
from  the  first  chapter  of  Genesis,  where  it  is  said  (verses  10, 12, 
18,  21,  25),  "God  saw  that  it  was  good;'*  and  finally  (in  verse 
31),  that  "  God  saw  everything  that  He  had  made,  and  behold 
it  was  very  good;"  also  from  man's  primeval  state  in  paradise. 
But  that  evil  has  its  origin  in  man,  is  plain  from  Adam's  state 
succeeding  the  fall,  or  after  it,  in  that  he  was  expelled  from 
paradise.  From  this  it  is  clear  that  unless  freedom  of  choice  in 
spiritual  things  had  been  given  to  man,  not  man,  but  God  Him- 
self, would  have  been  the  cause  of  evil,  and  thus  God  would 
have  been  the  creator  both  of  good  and  of  evil.  But  to  think 
that  God  created  evil  is  abominable.  Because  God  gave  man 
freedom  of  choice  in  spiritual  things  He  did  not  create  evil, 
neither  does  He  ever  inspire  any  evil  into  man,  for  the  reason 
that  He  is  good  itself,  and  in  that  good  is  omnipresent,  contin- 
ually urging  and  importuning  to  be  received;  and  even  when 
not  received.  He  does  not  withdraw ;  for  if  He  were  to  withdraw, 
man  would  instantly  die,  nay,  would  lapse  into  non-entity;  for 
man's  life,  and  the  subsistence  of  all  things  of  which  he  con- 
sists, are  from  God.  God  did  not  create  evil,  but  evil  was  in- 
troduced by  man  himself,  since  man  turns  the  good  which  is 
continually  flowing  in  from  God  into  evil,  whereby  he  turns 
himself  away  from  (Jod  and  toward  himself;  and  when  this  is 
done,  delight  in  good  remains,  but  then  becomes  delight  in  evil ; 
for  unless  a  delight  seemingly  similar  remained,  man  could  not 
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oontinue  to  live;  since  delight  constitutes  the  life  of  his  Iotb. 
Nevertheless  these  two  kinds  of  delight  are  diametrically  oppo 
site  to  each  other;  but  man  does  not  know  this  so  long  as  he 
lives  in  the  world ;  but  he  will  know  it  after  death  and  wUl  have 
a  clear  perception  of  it,  for  then  delight  of  the  love  of  good  is 
turned  into  heavenly  blessedness^  while  delight  of  the  love  of 
evil  is  turned  into  infernal  horror.  From  the  foregoing  it  is  evi- 
dent that  every  man  was  predestined  to  heaven^  and  no  one  to 
hell;  but  that  man  gives  himself  over  to  hell  by  the  abuse  of 
his  freedom  of  choice  in  spiritual  things,  whereby  he  embraces 
such  things  as  exhale  from  hell.  For,  as  before  said,  every  man 
is  kept  midway  between  heaven  and  hell,  that  he  may  be  in  a 
state  of  equilibrium  between  good  and  evil,  and  consequently  in 
freedom  of  choice  in  spiritual  things. 

491.  That  God  has  implanted  freedom  not  only  in  man,  but 
also  in  every  beast,  and  an  analogue  of  it  even  in  things  inan- 
imate, enabling  each  to  receive  it  according  to  its  nature,  as  He 
also  provides  what  is  good  for  them  all ;  but  that  the  objects 
themselves  turn  the  good  into  evil,  may  be  illustrated  by  com- 
parisons. The  atmosphere  gives  to  every  man  the  ability  to 
breathe,  and  in  Uke  manner  to  every  beast  tame  or  wild,  also  to 
every  bird,  the  owl  and  dove  alike;  it  also  gives  the  ability  to 
fiy,  and  yet  it  is  not  the  atmosphere  that  causes  its  gifts  to  be 
received  by  creatures  of  contrary  genius  and  nature.  The  ocean 
furnishes  in  itself  an  abode  and  also  offers  nourishment,  to  every 
fish;  but  the  ocean  does  not  cause  one  fish  there  to  devour  an- 
other, or  the  crocodile  to  turn  its  food  into  poison  with  which 
it  kills  men.  The  sun  provides  heat  and  light  for  all  things; 
but  objects,  such  as  the  various  vegetable  productions  of  the 
earth,  receive  these  diversely,  a  good  tree  and  a  good  shrub  in 
one  way,  and  the  thorn  and  thistle  in  another ;  or  a  harmless 
herb  in  one  way,  and  a  poisonous  herb  in  another.  The  rain 
falls  from  the  higher  region  of  the  atmosphere  upon  all  parts 
of  the  earth ;  and  the  earth  administers  the' waters  therefrom  to 
every  shrub,  herb,  and  grass,  and  each  one  of  them  takes  to  it- 
self according  to  its  need.  This  is  what  is  called  an  analogue  of 
freedom  of  choice,  because  they  drink  in  the  rain  freely  through 
their  little  mouths,  pores,  and  ducts,  which  stand  open  in  the 
warm  seasons,  the  earth  merely  supplying  the  fluids  and  ele- 
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mentSy  and  the  plants  partaking  of  them  from  a  certain  kind  of 
hunger  and  thirst.  The  like  is  true  of  men,  in  that  the  Lord 
flows  into  every  man  with  spiritual  heat,  which  in  its  essence 
is  good  of  love,  and  with  spiritual  light,  which  in  its  essence 
is  the  truth  of  wisdom;  but  man  receives  these  according  to 
whether  he  turns  towards  God  or  towards  self.  Therefore  the 
Lord,  in  teaching  about  love  towards  the  neighbor,  says : — 

That  ye  may  be  the  children  of  the  Father,  who  maketh  His  son  to  rise 
on  the  evil  and  on  the  good,  and  sendeth  rain  on  the  Just  and  on  the  vok' 
iuBt(Matt,Y.46), 

And  elsewhere  He  says : — 

That  He  desires  the  salTatioQ  of  aH 

492.  To  the  foregoing  I  add  this  Memorable  Relation: — 
Several  times  I  have  heard  expressions  respecting  good  of 
charity  made  to  descend  from  heaven,  which  passed  through  the 
world  of  spirits  and  penetrated  into  hell,  even  to  its  depths ; 
and  in  their  progress  these  expressions  were  turned  into  such 
as  were  directly  contrary  to  good  of  charity,  and  finally  into 
expressions  of  hatred  of  the  neighbor;  a  sign  that  everything 
that  goes  forth  from  the  Lord  is  good,  and  that  it  is  turned  into 
evil  by  the  spirits  in  helL  The  same  was  done  with  certain 
truths  of  faith,  which  in  their  progress  were  turned  into  the 
opposite  falsities.  For  it  is  the  recipient  form  itself  that  turns 
whatever  enters  into  it  into  what  is  in  accord  with  itself. 


IX. 

EVERYTHING    SPTKITUAL    OF    THE    CHURCH    THAT    ENTERS    INTO 
MAN   IN   FREEDOM,  AND   IS  RECEIVED   WITH   FREE- 
DOM, REMAINS;    BUT   NOT   THE   REVERSE. 

493.  That  which  is  received  by  man  with  freedom  remains 
in  him,  because  freedom  belongs  to  his  will;  and  because  it  be- 
longs to  his  will  it  also  belongs  to  his  love.  That  the  will  is 
the  receptacle  of  love  has  been  shown  elsewhere.  That  every- 
thing belonging  to  love  is  free,  and  also  is  of  the  will  every  one 
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understands  when  it  is  said,  <<This  I  will,  because  I  love  it^' 
and  on  the  other  hand,  <<  Because  I  love  this  I  will  it."  But 
man's  will  is  two-fold,  interior  and  exterior,  that  is,  it  belongs 
to  the  internal  and  to  the  external  man;  therefore  a  deoeiTor, 
may  act  and  talk  before  the  world  in  one  way  and  with  his 
familiar  friends  in  another  way.  Before  the  world  he  acts  and 
talks  from  the  will  of  his  external  man,  but  with  his  familiar 
friends  from  the  will  of  his  internal  man ;  but  the  will  here 
meant  is  that  of  the  internal  man,  where  his  ruling  love  dwells. 
From  these  few  remarks  it  is  clear  that  the  interior  will  is  the 
man  himself,  for  in  it  is  the  very  being  and  essence  of  his  life; 
while  the  understanding  is  the  form  thereof  whereby  the  will 
renders  its  love  visible.  Everything  that  man  loves  and  wills 
from  love  is  free ;  for  whatever  proceeds  from  the  love  of  the 
internal  will  is  his  life's  delight ;  and  because  this  is  the  being 
of  his  life,  it  is  also  his  very  own  (praprium) ;  and  this  is  why 
that  which  is  received  with  the  freedom  of  this  will,  remains, 
for  it  adds  itself  to  what  is  his  own.  On  the  contrar}*-,  anything 
that  is  introduced  into  man  when  he  is  not  in  freedom  is  not 
thus  received.    But  of  this  in  what  follows. 

494.  But  it  must  be  well  imderstood  that  the  spiritual  things 
of  the  Word  and  church  which  man  imbibes  from  love,  and 
which  his  understanding  confirms  are  what  remain  in  him,  but 
not  so  things  civil  and  political;  because  spiritual  things  ascend 
into  the  highest  region  of  the  mind,  and  there  take  form.  This 
is  because  the  Lord's  entrance  into  man  with  Divine  truths  and 
goods  is  there,  and  that  region  is  like  a  temple  in  which  He 
resides.  But  because  things  civil  and  political  belong  to  the 
world,  they  occupy  the  lower  regions  of  the  mind,  and  some  of 
them  become  there  like  little  buildings  around  that  temple, 
and  some  like  vestibules  through  which  there  is  entrance.  An- 
other reason  why  the  spiritual  things  of  the  church  dwell  in 
the  highest  region  of  the  mind,  is  that  they  belong  to  the  soul, 
and  have  regard  to  its  eternal  life ;  and  the  soul  is  in  thiags 
highest,  and  derives  its  nourishment  from  no  other  than  spir- 
itual food.  This  is  why  the  Lord  calls  Himself  <<  Bread,"  for 
He  says : — 

I  am  the  liying  bread  which  came  down  oat  of  heaven ;  if  any  man  eat 
ol  this  bread,  he  shall  live  for  ever  {John  vi.  51). 
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That  region  is  also  the  seat  of  man's  lore,  which  is  the  soiiroe 
of  his  happiness  after  death ;  and  there  too  his  freedom  of  choioe 
in  spiritual  things  chiefly  resides,  and  from  this  descends  all  the 
freedom  that  man  possesses  in  natural  things;  and  such  being 
the  origin  of  this  freedom  it  enters  into  all  forms  of  freedom  of 
choice  in  natural  things,  and  by  means  of  these  the  ruling  Ioyc, 
which  occupies  the  highest  region,  takes  on  whatever  is  condu- 
cive to  its  own  ends.  The  communication  between  these  is  like 
that  between  a  spring  and  the  waters  that  flow  from  it,  or  like 
the  communication  between  the  prolific  principle  itself  of  a  seed 
and  each  and  all  parts  of  the  tree,  especially  the  fruit,  in  which 
it  renews  itself.  But  when  any  one  denies  freedom  of  choioe  in 
spiritual  things,  and  thus  rejects  it,  he  makes  for  himself  an- 
other fountain,  and  opens  a  diannel  from  that ;  and  this  changes 
spiritual  freedom  into  merely  natural,  and  finally  into  infernal, 
freedom.  And  infernal  freedom  becomes  like  the  prolific  prin- 
ciple of  a  seed,  freely  traversing  the  trunk  and  branches  to  the 
fruit,  which  owing  to  its  origin  is  inwardly  rotten. 

496.  All  freedom  that  is  from  the  Lord  is  freedom  indeed, 
but  that  which  is  from  hell,  and  in  man  therefrom,  is  bondage. 
Yet  to  one  who  is  in  infernal  freedom  spiritual  freedom  must 
needs  appear  like  bondage,  because  the  two  are  opposite.  But 
all  who  are  in  spiritual  freedom  not  only  know,  but  also  see, 
that  infernal  freedom  is  bondage ;  and  the  angels  therefore  turn 
away  from  that  freedom  as  from  a  cadaverous  stench,  while  in- 
fernal spirits  draw  it  in  like  an  aromatic  odor.  It  is  known  from 
the  Lord's  Word  that  worship  from  freedom  is  truly  worship, 
and  that  spontaneity  is  pleasing  to  the  Lord;  therefore  it  is  said 
in  David: — 

I  will  freely  sacrifice  unto  God  {Pa.  liv.  6). 

And  again : — 

The  willing  ones  of  the  people  are  gathered  together,  even  the  people 
of  the  God  of  Abraham  (Ps.  xIyH.  0). 

Therefore  there  were  free  will  offerings  among  the  children  of 
Israel;  their  sacred  worship  consisted  chiefly  of  sacrifices,  and 
because  of  God's  pleasure  in  what  is  spontaneous,  it  was  com- 
manded:— 


N.  405]  FREEDOM  OF  CHOICE  621 

That  eveiy  man  whose  heart  impelled  him,  and  every  one  whose  will- 
ing spirit  moved  him,  should  bring  an^oflering  to  Jehovah  for  the  work  ol 
the  tabernacle  {Ex.  xzzv.  6,  21,  29). 

And  the  Lord  says: — 

If  ye  abide  in  My  Word,  ye  are  troly  My  disciples ;  and  ye  shall  know 
the  tnith,  and  the  trath  shall  make  you  free.  If  therefore  the  Son  shall 
make  you  free,  ye  shall  be  truly  free.  But  every  one  that  oommitteth 
sin  is  the  servant  of  sin  {John  viU.  81-^). 

496.  That  which  a  man  receives  with  freedom  remains,  be- 
cause his  will  accepts  it  and  appropriates  it,  and  because  it  enters 
his  love,  and  the  love  acknowledges  it  as  its  own,  and  bj  means 
of  it  is  formed.  This  shall  be  illustrated  bj  comparisons,  in 
which,  because  they  are  taken  from  natural  thihgs,  heat  will  be 
substituted  for  love.  It  is  weU  known  that  by  means  of  heat,  and 
according  to  the  amount  of  it,  the  doors  are  opened  in  every 
plant,  and  as  these  are  opened  the  plant  inwardly  returns  into 
the  form  of  its  nature,  spontaneously  partakes  of  its  proper 
nutriment,  retains  what  is  suitable,  and  grows.  It  is  the  same 
with  a  beast;  all  that  it  selects  and  eats  from  the  love  of  nutri- 
tion which  is  called  appetite,  is  added  to  its  body,  and  thus  re^ 
mains.  That  which  is  suitable  is  continually  added  to  the  body, 
because  all  its  components  are  perpetually  renewed.  This  is 
known  to  be  so,  although  by  few.  [2]  Also  with  beasts  heat 
opens  all  parts  of  the  body,  and  causes  their  natural  love  to  act 
freely.  This  is  why  in  spring  and  summer  they  enter  and  re- 
turn into  the  instinct  of  propagating  and  rearing  their  young, 
which  they  do  from  the  utmost  freedom,  because  to  do  so  be- 
longs to  the  ruling  love  implanted  in  them  by  creation  for  the 
sake  of  preserving  the  universe  in  the  state  in  which  it  was 
created.  [8]  The  freedom  of  love  may  be  illustrated  by  this 
freedom  induced  by  heat,  because  love  produces  heat,  as  is  evi- 
dent from  its  effects,  for  man  is  enkindled,  heated  and  inflamed 
as  love  is  exalted  to  zeal,  or  to  a  blaze  of  anger.  The  heat  of  the 
blood  or  the  vital  heat  of  men,  and  of  animals  in  general,  is  from 
no  other  source.  It  is  because  of  this  correspondence  that  it  is 
by  heat  that  the  bodily  parts  are  adapted  to  receive  freely  those 
things  to  which  the  love  aspires.  [4]  In  such  equilibritmi  and 
consequent  freedom  are  all  things  that  are  within  man.  In  such 
freedom  the  heart  propels  its  blood  upward  and  downward 
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alike,  the  mesentery  distribtLtes  its  chyley  the  liver  does  its  work 
for  the  blood,  the  kidneys  secrete,  the  glands  filter  aiid  so  on. 
If  this  equilibrium  were  to  suffer  the  member  would  sicken,  and 
would  labor  under  a  paralysis  or  loss  of  strength ;  and  herein 
equilibrium  and  freedom  are  one.  There  is  not  a  substance  in 
the  created  universe  that  does  not  tend  to  equilibrium,  in  order 
that  it  may  be  in  freedom. 


X. 

man's  will  and  tjnderstandixg  are  in  this  freedom  of 
choigb;  nevertheless  in  both  worlds,  the  spirit- 
ual  AND    THE    NATURAL,   THE   DOING    OF    EVIL   IS 
RESTRAINED    BY    LAWS;    BECAUSE    OTHERWISE 
SOCIETY  IN  BOTH  WORLDS  WOULD  PERISH. 

497.  Every  man  can  know  that  he  has  freedom  of  choice  in 
spiritual  things  merely  by  observing  his  own  thought.  Is  not 
any  man  able  to  think  in  freedom  about  God,  the  Trinity,  char* 
ity  and  the  neighbor,  faith  and  its  operation,  and  about  the 
Word  and  all  its  teachings,  and,  when  he  has  studied  theology, 
about  the  particulars  of  these  subjects  ?  And  who  caiinot  think 
and  even  draw  conclusions,  and  teach  and  write,  either  for  or 
against  these  things  ?  If  man  were  deprived  of  this  freedom 
for  a  single  moment,  could  he  continue  to  think;  would  not  his 
tongue  be  dumb,  and  his  hand  powerless  ?  Therefore,  my  friend, 
you  may  if  you  choose,  byynerely  observing  your  own  thought, 
reject  and  detest  that  absurd  and  hurtful  heresy,  which  at  this 
day  has  induced  upon  Christendom  a  lethargy  respecting  the 
heavenly  doctrine  of  charity  and  faith,  and  of  salvation  there- 
by, and  eternal  life.  [2]  The  reasons  why  this  freedom  of 
choice  resides  in  man's  will  and  understanding  are  the  follow- 
ing :  (1)  Because  these  two  faculties  must  first  be  instructed 
and  reformed,  and  then  hy  means  of  these  the  two  faculties  of 
the  external  man,  which  cause  him  to  speak  and  act  *  (2)  Be- 
cause these  two  faculties  of  the  internal  man  constitute  his 
spirit  which  lives  after  death,  and  which  is  subject  only  ta  Di- 
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vine  law,  the  primary  thing  of  which  is,  that  man  should  think 
of  the  law,  should  practise  and  obey  it  of  himself,  although  from 
the  Lord.  [3]  (3)  Because,  as  to  his  spirit,  man  is  midway  be- 
tween heaven  and  hell,  thus  between  good  and  evil,  and  there- 
fore in  equilibrium,  and  in  consequence  of  this  he  has  freedom 
of  choice  in  spiritual  things  (on  which  equilibrium  see  above, 
n.  475  seq,).  But  so  long  as  man  lives  in  the  world,  he  is  as 
to  his  spirit  in  equilibrium  between  heaven  and  the  world,  and 
then  he  is  scarcely  aware  that  so  far  as  he  withdraws  from  hea< 
ven  and  draws  nearer  to  the  world,  he  draws  near  to  hel^.  He 
is  aware  of  this  and  yet  not  aware,  in  order  that  even  in  this 
respect  he  may  be  in  freedom,  and  may  be  reformed.  [4]  (4) 
Because  these  two,  the  will  and  the  imderstanding,  are  the  two 
receptacles  of  the  Lord,  the  will  the  receptacle  of  love  and  char- 
ity, the  understanding  the  receptacle  of  wisdom  and  faith;  and 
each  one  of  these  is  made  active  by  the  Lord  while  man  is  in 
complete  freedom,  in  order  that  there  may  be  a  mutual  and  re- 
ciprocal conjunction  between  them,  whereby  salvation  is  ef- 
fected. (5)  Because  all  the  judgment  that  is  effected  in  man 
after  death  is  in  accord  with  the  use  he  has  made  of  freedom 
of  choice  in  spiritual  things. 

498.  The  conclusion  from  all  this  is  that  freedom  of  choice 
itself  in  spiritual  things  resides  in  the  soul  of  man  in  all  per- 
fection, and  from  that  it  flows,  like  a  stream  into  a  fountain,  in- 
•  to  his  mind,  into  the  two  parts  of  it,  which  are  the  will  and  the 
understanding,  and  through  these  into  the  bodily  senses,  and 
into  speech  and  actions.  For  in  man  there  are  three  degrees 
of  life,  the  soul,  the  mind,  and  the  sentient  body ;  and  all  that 
is  included  in  the  higher  degree  is  more  perfect  IJian  that  which 
is  in  a  lower  degree.  It  is  this  freedom  of  man,  through  which, 
in  which,  and  with  which,  the  Lord  is  present  in  him,  and  un- 
ceasingly urgent  to  be  received;  but  He  in  no  way  sets  aside  or 
takes  away  this  freedom,  since,  as  said  above,  whatever  man 
does  in  spiritual  things,  that  is  not  done  from  freedom,  does  not 
endure.  It  may  therefore  be  said  that  the  Lord's  abode  in  man 
is  this  freedom  of  man  which  is  in  his  soul.  [2]  It  is  evident 
without  explanation  that  the  doing  of  evil,  in  both  the  spiritual 
and  the  natural  world,  is  restrained  by  laws,  since  otherwise  so- 
ciety would  everywhere  cease  to  exist    Nevertheless,  it  must 
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be  made  (dear  that  without  such  external  bonds,  not  only  would 
society  cease  to  exist,  but  the  whole  human  race  would  perish. 
For  man  is  enticed  by  two  loves,  the  love  of  ruling  over  aJl,  and 
the  love  of  possessing  the  wealth  of  alL  These  loves,  if  un- 
curbed, rush  onward  to  infinity.  The  hereditary  evils  into  which 
man  is  bom  have  arisen  principally  from  these  two  loves;  nor 
was  the  sin  of  Adam  any  other  than  a  desire  to  become  as  God, 
which  evil  the  serpent  infused  into  him,  as  it  is  written ;  there- 
fore in  the  curse  pronounced  upon  him  it  is  said : — 

That  the  earth  should  bring  forth  the  thorn  and  the  thistle  to  him  {Oen, 
iU.  6,  18); 

which  means  all  evil  and  falsity  therefrom.  All  who  are  en- 
slaved by  these  loves,  look  upon  themselves  as  the  one  only  ob- 
ject, in  which  and  for  which  all  others  exist  Such  have  no  pity, 
no  fear  of  God,  no  love  for  the  neighbor ;  consequently  they  are 
unmerciful,  inhuman  and  cruel,  and  are  possessed  by  an  infer- 
nal lust  and  greed  for  robbing  and  plundering,  and  by  craft  and 
cunning  in  working  out  their  purposes.  Such  evils  are  not  in- 
nate in  the  beasts  of  the  earth;  these  do  not  slaughter  and  de- 
vour each  other,  except  from  the  love  of  satisfying  their  hunger 
or  defending  themselves.  Therefore  a  wicked  man,  viewed  with 
reference  to  these  loves,  is  more  inhuman,  fiercer,  and  worse 
than  any  beast.  [3]  That  man  is  inwardly  such,  is  manifest  in 
seditious  disturbances  when  the  bonds  of  law  are  loosed,  and 
also  in  massacres  and  pillaging,  when  the  signal  is  given  to  sol- 
diers that  they  are  free  to  satiate  their  fury  upon  the  conquered 
or  besieged;  from  which  scarcely  any  one  desists  until  the  drum 
beats  the  order  to  do  so.  From  all  this  it  is  clear  that  if  no  fear 
of  legal  penalties  restrained  men,  not  only  society,  but  the  whole 
human  race,  would  be  destroyed.  But  none  of  these  evils  can 
be  removed  except  by  the  true  use  of  freedom  of  choice  in  spir- 
itual things,  and  this  is  done  by  directing  the  mind  to  reflection 
upon  the  state  of  life  after  death. 

499.  But  this  shall  be  still  further  illustrated  by  compari- 
sons, as  follows :  Without  some  kind  of  freedom  of  choice  in  all 
created  things,  both  animate  and  inanimate,  no  creation  could 
have  taken  place;  for  without  freedom  of  choice  in  natural 
things  for  beasts  there  would  be  no  choice  of  food  conducive  to 
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their  nounshment,  and  no  propagation  and  preservation  of  off- 
spring; thus,  no  beasts.  If  the  fishes  of  the  sea  and  the  shell- 
fish at  its  bottom,  had  no  such  freedom,  there  would  be  no  fish 
or  shell-fish.  In  like  manner,  unless  this  freedom  were  in  every 
insect,  there  WQuld  be  no  silk-worm  yielding  silk,  no  bee  fur- 
nishing wax  and  honey,  no  butterfly  sporting  with  its  consort 
in  the  air,  feeding  on  the  juices  of  flowers,  and  representing, 
after  he  has  shed  his  exuvice  as  a  worm,  the  happy  state  of  man 
in  the  heavenly  realm.  [2]  Unless  there  were  something  analo- 
gous to  freedom  of  choice  in  the  earth's  soil,  in  the  seed  sown 
in  it,  in  all  parts  of  the  tree  that  has  grown  out  of  it,  and  in  its 
fruit,  and  again  in  the  new  seed,  there  would  be  no  plant  life. 
Unless  there  were  something  analogous  to  freedom  of  choice  in 
every  metal,  and  in  every  stone  both  precious  and  common,  there 
would  be  no  metal  or  stone,  or  even  a  grain  of  sand ;  for  even  this 
freely  absorbs  the  ether,  emits  its  natural  exhalations,  throws 
off  its  worn-out  elements  and  restores  itself  with  new.  From 
this  there  is  a  magnetic  sphere  about  the  magnet,  an  iron  sphere 
about  iron,  a  coppery  one  about  copper,  a  sUver  sphere  about 
silver,  a  golden  one  about  gold,  a  stony  sphere  about  stone,  a  ni- 
trous sphere  about  niter,  a  sulphur  sphere  about  sulphur,  and  a 
different  sphere  about  every  particle  of  dust.  From  this  sphere 
the  inmost  of  every  seed  is  impregnated,  and  its  prolific  princi- 
ple vegetates ;  for  without  such  an  exhalation  from  every  least 
particle  of  the  earth's  dust,  there  would  be  no  beginning  of  ger- 
mination and  no  continuance  of  it.  How  could  the  earth,  ex- 
cept by  what  is  exhaled  from  it,  penetrate  with  dust  and  water 
toithe  inmost  center  of  a  grain  sown  in  it,  as  into  a  grain  of 
mustard  seed,  for  example : — 

Which  is  less  than  all  seedfl,  but  when  it  is  grown,  it  is  greater  than 
herbs,  and  becometk  a  tree  ?  {Matt,  xiii.  32 ;  Mark.  iv.  80-<82). 

[3]  Since  freedom  has  been  thus  implanted  in  aU  created  sub- 
jects, in  each  according  to  its  nature,  why  should  not  freedom 
of  choice  have  been  implanted  in  man  according  to  his  nature, 
that  he  may  become  spiritual  ?  This  is  the  reason  that  free  will 
in  spiritual  things  is  given  to  man,  from  the  womb  to  the  last 
hour  of  his  life  in  the  world,  and  afterward  to  eternity, 

40 
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XL 

IF  MEN  HAD  NOT  FREEDOM   OF  CHOICE   IN   SPIRITUAL   THINGS, 

ALL   THE   INHABITANTS    OF    THE  WORLD    MIGHT    IN    ONE 

DAY  BE  LED   TO   BELIEVE  IN   THE   LORD;    BUT  THIS 

CANNOT    BE    DONE,    BECAUSE    THAT    WHICH    IS 

NOT  RECEIVED  BY  MAN  WITH  FREEDOM 

OF    CHOICE    DOES    NOT    REMAIN 

600.  That  Grod  oould,  in  one  day,  if  freedom  of  choioe  in  spir- 
itual things  had  not  been  given  to  man,  lead  all  the  inhabitants 
of  the  world  to  believe  in  Him,  follows  as  a  true  oonclusion  from 
the  Divine  omnipotence  when  not  rightly  imderstood.  Those 
who  do  not  imderstand  the  Divine  omnipotence,  may  suppose 
either  that  there  is  no  such  thing  sus  order,  or  that  Grod  can  act 
contrary  to  order  as  well  as  according  to  it;  when  yet,  without 
order,  no  creation  was  possible.  The  primary  thing  of  order  is 
for  man  to  be  an  image  of  God,  consequently,  that  he  be  con- 
tinually perfecting  in  love  and  wisdom,  and  thus  becoming  that 
image  more  and  more.  To  this  end  God  is  working  continually 
in  man ;  but  this  would  be  in  vain,  for  it  would  be  impossible, 
if  man  were  destitute  of  freedom  of  choice  in  spiritual  things^ 
whereby  he  could  turn  to  God  and  reciprocally  conjoin  himself' 
with  God.  For  there  is  an  order  from  which  and  according  to 
which  the  whole  universe,  with  each  and  all  things  in  it,  was 
created;  and  because  all  creation  was  effected  from  that  order 
and  according  to  it  God  is  called  Order  itself.  Thus  it  is  the 
same  whether  we  say,  acting  contrary  to  order,  or  acting  con- 
trary to  God.  God  Himself,  even,  cannot  act  contrary  to  His 
own  Divine  order,  since  this  would  be  to  act  contrary  to  His 
very  Self;  and  therefore  He  leads  every  man  according  to  that 
order  which  is  Himself,  guiding  the  wandering  and  the  fallen 
into  it,  and  the  resisting  toward  it.  If  man  could  have  been 
created  without  freedom  of  choice  in  spiritual  things,  what 
would  have  been  more  easy  for  an  omnipotent  God  than  to  lead 
all  the  inhabitants  of  the  world  to  believe  in  the  Lord?  Could 
He  not  have  implanted  this  faith  in  every  one,  both  without 
means  and  by  means,  without  means  by  His  absolute  power  and 
its  irresistible  operation,  which  is  unceasing  in  its  efforts  to  save 
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man;  or  by  means,  through  torments  brought  upon  man's  con- 
science,  or  through  mortal  convulsions  of  the  body  and  awful 
threats  of  death,  if  he  did  not  receive  that  faith;  or  still  fur- 
ther, by  the  opening  of  heU  and  the  presence  of  devils  there- 
from holding  frightful  torches  in  their  hands,  or  by  calling  forth 
therefrom  the  dead  whom  they  had  known,  in  the  forms  of  fear- 
ful specters  ?  But  to  all  this  there  is  a  reply  in  the  words  of 
Abraham  to  the  rich  man  in  hell. 

If  they  hearnot  Moses  and  the  prophets,  neither  will  they  be  persuaded 
though  one  rose  from  the  dead  (Luke  xvi.  81). 

601.  It  is  asked  at  the  present  day,  why  miracles  do  not  take 
place  as  formerly ;  for  it  is  believed  that  if  they  wer^  to  occur, 
there  would  come  from  every  one  a  hearty  acknowledgment. 
But  miracles  are  not  now  wrought  as  formerly  because  they 
compel  [belief]  and  take  away  man's  freedom  of  choice  in  spir- 
itual things,  and  make  man  natural  instead  of  spiritual.  Every 
one  in  the  Christian  world,  since  the  Lord's  coming,  has  the 
ability  to  become  spiritual,  and  he  becomes  spiritual  solely  from 
the  Lord  through  the  Word;  but  the  capacity  to  become  so 
would  perish  if  man  were  led  to  believe  through  miracles,  be^ 
cause,  as  just  said,  miracles  compel  and  deprive  man  of  free- 
dom of  choice  in  spiritual  things ;  and  everything  that  is  com- 
pulsory in  such  matters  betakes  itself  to  the  natural  man,  and 
closes  the  door,  as  it  were,  to  the  spiritual  man,  which  is  the 
truly  internal  man,  depriving  it  of  all  power  to  see  any  truth 
in  clear  light,  vnth  the  result  that  man  then  reasons  about  spir- 
itual things  from  the  natural  man  alone,  which  sees  everything 
truly  spiritual  inversely.  [3]  But  before  the  Lord's  coming 
miracles  were  wrought  because  the  men  of  the  chiu'ch  were  then 
natural  men,  to  whom  spiritual  things,  which  belong  to  an  in- 
ternal church,  could  not  be  disclosed ;  for  if  these  had  been  dis- 
closed they  would  have  been  profaned.  Therefore  all  their  wor- 
ship consisted  in  rituals  which  represented  and  signified  the 
internal  things  of  the  church;  and  they  could  be  led  to  observe 
these  rituals  only  by  means  of  miracles ;  and  not  even,  indeed, 
by  means  of  miracles,  because  those  representatives  had  in. 
them  a  spiritual  internal,  as  is  evident  from  the  children  of  Is- 
rael in  the  desert,  who,  although  they  had  seen  so  many  mixBr 
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cles  in  Egypt,  and  afterward  that  greatest  of  miracles  upon 
Mount  Sinai,  still,  after  Moses'  absence  for  a  month,  danced 
aiound  a  golden  calf,  and  shouted  that  it  had  led  them  out  of 
Egypt  In  the  land  of  Canaan  they  acted  in  a  like  manner, 
although  they  witnessed  the  great  miracles  wrought  by  Elijah 
and  Elisha,  and  finally  the  truly  Divine  miracles  by  the  Lord. 
[8]  Miracles  are  not  wrought  at  the  present  day,  especially  for 
the  reason  that  the  church  has  deprired  man  of  all  freedom  of 
choice.  This  it  has  done  by  decreeing  that  man|  is  imable  to 
contribute  anything  whatever  toward  the  acquisition  of  faith 
or  toward  conversion,  or  in  general  toward  salvation  (see  above, 
n.  464).  The  man  who  accepts  this  belief  becomes  more  and 
more  natural;  and  the  natural  man,  as  said  above,  looks  at 
everything  spiritual  inversely,  and  consequently  thinks  in  op- 
position to  it.  In  this  case  the  higher  region  of  the  man's  mind, 
where  freedom  of  choice  in  spiritual  things  has  its  primary  seat 
is  thereby  closed  up  and  the  spiritual  things  which  miracles 
seemingly  confirm  occupy  the  lower  region  of  the  mind,  which 
is  merely  natural,  and  the  falsities  respecting  faith,  conversion, 
and  salvation,  thus  remain  above  this  region,  and  in  conse- 
quence it  comes  to  pass  that  satans  have  their  abode  above  and 
angels  below,  like  hawks  above  chickens.*  Then  after  a  little 
while  the  satans  break  down  their  bars,  and  rush  forth  with 
fury  upon  the  spiritual  things  which  hold  a  place  below  them, 
not  only  denying  these,  but  also  blaspheming  and  profaning 
them;  and  the  residt  is  that  the  latter  state  of  man  becomes 
worse  than  the  former. 

602.  The  man  who  by  means  of  falsities  respecting  the  spir- 
itual things  of  the  church  has  become  natural,  must  needs  think 
of  the  Divine  omnipotence  as  superior  to  order,  and  thus  of  a 
Divine  omnipotence  without  order,  4n  consequence  of  which  he 
would  fall  into  the  following  insane  thoughte :  'V\Tiy  the  Lord's 
advent  into  the  world,  and  why  was  redemption  effected  in  that 
way,  when  by  His  omnipotence  God  could  have  accomplished 
the  same  thing  out  of  heaven  as  well  as  upon  the  earth?  "Why 
might  He  not  by  redemption  have  saved  the  whole  human  race 
without  an  exception  ?  How  is  it  that  the  devil  has  since  been 
able  to  prevail  over  the  Redeemer  in  man?  Why  is  there  a 
hell  ?  Could  not  Gtod  have  blotted  out  hell  by  His  omnipotence^ 
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and  cannot  He  now  do  so,  or  else  deliver  all  men  from  it^  and 
make  them  angels  of  heaven  ?  Why  a  last  judgment  ?  Cannot 
Grod  transfer  a^  the  goats  from  His  left  to  His  right,  and  make 
them  sheep?  Why  did  He  cast  down  the  angels  of  the  dragon 
and  the  dragon  himself  from  heaven,  instead  of  changing  them 
into  angels  of  Michael?  Why  does  He  not  to  all  of  these  im- 
part faith  and  impute  His  Son's  righteousness,  and  thus  forgive 
their  sins,  and  justify,  and  sanctify  them?  Why  does  He  not 
cause  the  beasts  of  the  iield,  the  birds  of  the  air,  and  the  fishes 
of  the  sea  to  talk,  give  them  intelligence,  and  introduce  them 
along  with  men  into  heaven  ?  Why  did  He  not,  or  does  He  not, 
make  the  whole  world  a  paradise,  with  no  tree  of  the  knowledge 
of  good  and  evil  and  no  serpent  in  it ;  and  where  all  the  hills 
would  flow  with  generous  wine  and  produce  gold  and  silver  nat- 
urally, so  that  aU  might  live  therein  with  jubilee  and  song,  and 
thus  in  perpetual  festivity  and  joy,  as  images  of  God  ?  Would 
not  such  things  be  worthy  of  an  omnipotent  God?  Besides 
other  like  questions.  But,  my  friend,  this  is  all  idle  talk.  The 
Divine  omnipotence  is  not  without  order;  God  is  Himself  Or- 
der; and  all  things  were  created  from  order,  in  order,  and  for 
order,  because  they  were  created  from  God.  There  is  an  order 
into  which  man  was  created,  namely,  that  blessing  or  curse  de- 
pends for  him  upon  his  freedom  of  choice  in  spiritual  things ; 
for,  as  said  above,  it  is  impossible  to  create  a  man  without  free- 
dom of  choice,  nor  even  a  beast,  a  bird,  or  a  fish.  But  beasts 
have  only  a  natural  freedom  of  choice,  while  man  has  not  only 
natural  freedom  of  choice  but  also  spiritual  freedom  of  choice. 

603.  To  the  foregoing  these  Memorable  Eelations  shall  be 
added:  First: — 

I  heard  that  an  assembly  was  convoked,  which  was  to  delib- 
e'^te  on  man's  freedom  of  choice  in  spiritual  things.  This  was 
in  the  spiritual  world.  There  were  present  learned  men  from 
every  quarter,  who  had  thought  upon  that  subject  in  the  world 
in  which  they  had  formerly  lived,  also  many  who  had  been  pres- 
ent at  the  greater  and  smaller  councils  both  before  and  after  that 
of  Nice.  They  were  assembled  in  a  kind  of  circular  temple  like 
the  temple  at  Eome  called  the  Pantheon,  which  was  formerly 
consecrated  to  the  worship  of  all  the  gods,  and  afterward  dedi* 
cated  by  the  Papal  chair  to  the  worship  of  all  the  holy  martyrs. 
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In  this  temple  near  the  walls  were  what  seemed  to  be  altais, 
but  near  them  were  low  benches,  and  upon  these  the  assembly 
reclined,  resting  their  elbows  on  the  altars,  as  upon  so  many 
tables.  No  president  was  appointed  to  act  as  primate  among 
them,  but  each  one,  when  the  desire  seized  him,  rushed  forth 
into  their  midst,  poured  out  what  he  had  at  heart,  and  delivered 
his  opinion;  and  what  I  wondered  at,  all  who  were  in  the  as- 
sembly were  full  of  proofs  of  man^s  utter  impotence  in  spiritual 
things,  and  ridiculed  the  idea  of  freedom  of  choice  in  such 
matters. 

[2]  As  soon  as  they  had  all  come  together  one  of  them  sprang 
up  suddenly  into  the  midst,  and  with  a  loud  voice  harangued 
them  as  follows :  '^  Man  has  no  more  freedom  of  choice  in  spir- 
itual things  than  Lot's  wife  had  after  she  had  been  turned 
into  a  pillar  of  salt.  If  man  had  any  more  freedom  of  choice 
than  that,  he  would  surely  of  himself  arrogate  to  himself  the 
faith  of  our  church,  which  faith  is,  that  God  the  Father  bestows 
faith  gratuitously  to  whom  He  will  and  when  He  will,  out  of 
His  entire  freedom  and  good  pleasure.  This  good  pleasure  and 
gratxdtousness  would  be  impossible  to  God,  if  man  from  any 
freedom  or  good  pleasure  could  arrogate  that  faith  to  himself, 
and  thus  indeed,  our  faith,  which  is  like  a  star  shining  before 
us  night  and  day,  would  be  dissipated  like  a  meteor  in  the 
air.'' 

[3]  After  him  another  sprang  up  from  his  bench  and  said, 
^'Man  has  no  more  freedom  of  choice  in  spiritual  things  than  a 
beast,  or  even  a  dog;  for  if  he  had,  he  would  do  good  of  him- 
self, when  yet  all  good  is  from  God,  and  man  can  take  to  him- 
self nothing  that  is  not  given  him  from  heaven." 

After  him  another  sprang  up  from  his  seat  into  the  middle 
space  and  raised  his  voice,  saying,  <<  Man  has  no  more  freedom  of 
choice  in  spiritual  things,  not  even  in  the  discernment  of  them, 
than  an  owl  has  in  the  day  time,  or  even  a  chicken  still  hidden 
in  the  shell ;  in  these  things  he  is  as  wholly  blind  as  a  mole ;  for 
if  he  were  lynx-eyed  in  his  clear  perception  of  matters  of  faith, 
salvation,  and  eternal  life,  he  would  still  believe  that  he  could 
regenerate  and  save  himself,  and  would  endeavor  to  do  so,  and 
thus  would  profane  his  thoughts  and  deeds  by  adding  merit  to 
merit." 
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Again  another  lan  out  into  the  middle  space  and  delivered 
this  speech :  <<  The  man  who  imagines  himself  to  be  able,  since 
Adam's  fall,  to  will  ox  understand  anything  spiritual  is  insane, 
and  becomes  a  maniac,  since  he  would  then  believe  himself  to 
be  a  little  god  or  a  kind  of  deity,  possessing  a  share  of  the  Di- 
vine power  in  his  own  right." 

[4]  After  him  another  rushed  panting  to  the  middle  space 
carrying  under  his  arm  a  book  called  the  Formula  Concordice, 
by  tiie  orthodoxy  of  which,  as  he  called  it,  the  Evangelicals  now 
swear.  This  he  opened,  and  from  it  read  the  f oUo wiag :  ^<  Man 
is  wholly  corrupt  and  dead  to  good,  so  that  in  his  nature  since 
the  fall,  before  regeneration,  there  does  not  remain  or  abide  even 
a  spark  of  spiritual  power,  whereby  he  is  able  to  be  prepared 
for  the  grace  of  Grod,  or  to  apprehend  it  when  offered,  or  from 
and  by  himself  to  be  receptive  of  it,  or  in  spiritual  things  to 
understand,  believe,  embrace,  think,  will,  begin,  finish,  act,  op- 
erate, co-operate,  or  apply  or  adapt  himself  to  receive  grace,  or 
to  do  anything  of  himself  toward  his  conversion,  either  in  the 
half  or  in  the  smallest  part.  And  in  spiritiial  things,  which  re- 
gard the  salvation  of  the  soul,  man  is  like  the  pillar  of  salt  ia- 
to  which  Lot's  wife  was  turned,  or  like  a  lifeless  stock  or  stone, 
having  no  use  of  eyes,  or  mouth,  or  any  of  the  senses.  Never- 
theless, he  has  the  power  of  locomotion,  or  of  directing  his  ex- 
ternal members,  to  attend  public  meetings,  and  hear  the  Word 
and  the  GospeL"  (This  is  found  in  my  edition,  on  pages  656, 
668,  661-663,  671-673.) 

After  this  they  all  crowded  together  and  together  exclaimed, 
«  This  is  true  orthodoxy." 

[6]  I  stood  near  and  listened  intently  to  all  that  had  been 
said;  and  my  spirit  being  aroused,  I  asked  with  a  loud  voice, 
<<If  you  make  man  in  spiritual  things  a  pillar  of  salt,  a  beast, 
blind,  and  irrational,  what  is  your  theology  ?  Is  not  each  and 
all  things  of  that  spiritual  ?" 

To  this,  after  a  period  of  silence,  they  replied :  "  In  our  whole 
theology  there  is  nothing  spiritual  whatever  that  the  reason 
comprehends.  The  only  thing  spiritual  in  it  is  our  faith;  but 
that  we  keep  strictly  closed  up,  that  no  one  may  look  into  it; 
and  we  have  taken  care  that  not  a  single  ray  of  spirituality 
shall  escape  therefrom  and  appear  before  the  understanding. 
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Moreover,  man  does  not  oontribute  thereto  the  least  particle 
from  any  <3hoice  of  his  own.  Charity  also  we  have  removed  from 
everything  spiritua],  and  have  made  it  merely  moral;  likewise 
the  Decalogue.  Respecting  justification,  the  forgiveness  of  sins, 
regeneration,  and  salvation  thereby,  we  teach  nothing  spiritual; 
we  say  that  these  are  wrought  by  faith,  but  how,  we  are  utterly 
ignorant.  In  place  of  repentance,  we  have  put  contrition,  and 
lest  this  should  be  believed  to  be  spiritual,  we  have  removed  it 
from  faith,  even  as  to  any  least  touch.  Respecting  redemption 
we  have  adopted  none  but  purely  natural  ideas,  wjiich  are,  that 
God  the  Father  included  the  whole  human  race  in  a  sentence 
of  damnation,  and  that  His  Son  took  that  damnation  upon  Him- 
self, suffered  Himself  to  be  hanged  upon  a  cross,  and  thus 
moved  His  Father  to  compassion;  besides  other  like  ideas,  in 
which  you  will  find  nothing  spiritual,  but  only  what  is  natural." 
[6]  But  at  this  my  former  indignation  continued,  and  I  said, 
''If  man  had  no  freedom  of  choice  in  spiritual  things,  what 
would  he  be  but  a  brute  ?  Is  it  not  by  means  of  that  that  he 
is  above  brute  beasts  ?  Without  that,  what  is  the  church  but 
the  black  face  of  a  fuller,  with  a  white  speck  only  in  his  eyes  ? 
Without  it,  what  is  the  Word  but  an  unmeaning  volume  ?  What 
is  more  frequently  declared  and  commanded  therein,  than  that 
man  should  love  God  and  should  love  the  neighbor,  and  should 
also  believe ;  and  again,  that  he  has  life  and  salvation  in  the 
measure  of  his  love  and  faith  ?  Is  there  any  man  who  has  not 
the  ability  to  understand  and  do  what  is  commanded  in  the  Word 
and  in  the  Decalogue  ?  How  could  God  have  given  such  pre- 
cepts and  commandments  to  men  without  an  ability  to  do  them  ? 
[T]  Tell  any  rustic  whose  mind  has  not  been  blocked  up  by  fal- 
lacies in  theological  matters,  that  he  has  no  more  ability  to  un- 
derstand and  will  in  matters  of  faith  and  charity,  and  of  salva- 
tion therefrom,  than  a  stock  or  a  stdhe  and  no  ability  to  adapt  or 
conform  himself  to  them ;  will  he  not  most  heartily  laugh  at  you 
and  say, '  What  can  be  more  irrational  ?  What  then  have  I  to  do 
with  the  priest  and  his  preaching  ?  What  is  a  church  more  than 
a  stable?  And  what  is  worship  more  than  ploughing?  What 
madness  to  speak  so  I  It  is  folly  upon  folly.  Who  denies  that 
all  good  is  from  God  ?  Is  it  not  given  to  man  to  do  good  of  him- 
self from  God?    It  is  the  same  with  believing.'  '* 
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Hearing  this  they  all  cried  out,  <'  We  spoke  from  orthodoxy  in 
an  orthodox  way;  but  you  from  rustic  notions  in  a  rustic  way." 

Then  suddenly  lightning  fell  from  heaven,  and  lest  it  should 
consume  them,  l^ey  rushed  out  in  troops  and  fled  away,  each 
to  his  own  home. 

604.  Second  Memorable  Relation: — 

I  was  once  in  that  interior  spiritual  sight  in  which  the  angels 
of  the  superior  heaven  are,  but  I  was  then  in  the  world  of  spirits. 
And  I  saw  two  spirits  not  far  away,  standing  apart  from  each 
other;  and  I  perceived  that  one  of  them  loved  good  and  truth, 
and  was  thereby  in  conjunction  with  heaven,  while  the  other 
loved  evil  and  falsity,  tmd  was  thereby  in  conjunction  with  hell. 
£  approached  and  called  them ;  and  from  their  tones  and  their 
replies,  I  gathered  that  one  could  perceive  truths  as  well  as  the 
other,  could  acknowledge  them  when  perceived,  could  thus  think 
from  the  understanding,  could  direct  his  intellectual  faculties 
as  he  pleased,  and  his  voluntary  faculties  as  he  wished ;  conse- 
quently that  they  were  in  like  freedom  of  choice  in  rational  mat- 
ters. I  observed,  moreover,  that  from  that  freedom  there  ap- 
peared in  their  minds  a  lucidity  extending  from  their  first  sight, 
which  was  that  of  perception,  to  their  last,  which  was  that  of 
the  eye.  [2]  But  when  the  one  who  loved  evil  and  falsity  was 
left  to  his  own  thought,  I  noticed  that  a  kind  of  smoke  arose 
from  hell,  and  extinguished  that  lucidity  which  was  above  the 
memory,  so  that  there  was  a  thick  darkness  in  him  there  like 
that  of  midnight ;  and  also  that  the  smoke  ignited  and  burned 
like  a  flame,  which  illuminated  the  region  of  his  mind  below  the 
memory,  and  this  caused  him  to  think  enormous  falsities  aris- 
ing from  the  evils  of  the  love  of  self.  But  when  the  other,  who 
loved  good  and  truth,  was  left  to  himself,  I  saw,  as  it  were,  a 
gentle  flame  flowing  down  from  heaven,  which  illuminated  the 
region  of  his  mind  above  the  memory,  and  also  the  region  below 
it  even  to  the  eye;  also  that  the  light  from  that  flame  shone 
brighter  and  brighter,  in  proportion  as  from  the  love  of  good  he 
had  a  perception  and  thought  of  the  truth. 

From  seeing  this,  it  was  made  clear  to  me  that  every  man, 
good  and  evil  alike,  has  spiritual  freedom  of  choice,  but  that  hell 
sometimes  extinguishes  it  in  the  wicked,  while  heaven  exalts 
and  enkindles  it  in  the  good. 
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[8]  Afterward  I  talked  with  both  of  them,  first  with  the  one 
who  loved  evil  and  falsity,  and  when,  after  a  few  woids  about 
his  lot,  I  mentioned  freedom  of  choice,  he  fired  up,  and  said, 
*^  What  madness  it  is  to  believe  that  man  has  freedom  of  choice 
in  spiritual  things !  What  man  can  acquire  faith  of  himself,  or 
do  good  of  himself?  Does  not  the  priesthood  of  to-day  teach 
from  the  Word  that  no  man  can  receive  anytliing  unless  it  be 
given  him  from  heaven  ?  And  the  Lord  Christ  said  to  His  dis- 
ciples, 'Apart  from  Me  ye  can  do  nothing.'  To  which  I  will 
add,  that  no  man  can  move  hand  or  foot  to  do  any  good,  or  move 
his  tongue  to  speak  any  truth  from  good.  Therefore  the  church 
by  her  wise  men  has  concluded  that  man  can  no  moriB  will,  un- 
derstand or  think  anything  spiritual,  or  even  adapt  himself  to 
willing,  understanding,  or  thinking  tinith,  than  a  statue,  a  stock 
or  a  stone ;  and  therefore  it  is  God  who  according  to  His  good 
pleasure  inspires  faith,  to  whom  alone  belongs  most  free  and 
unlimited  power ;  and  this  faith,  without  any  labor  or  power  of 
ours,  tmder  the  operation  of  the  Holy  Spirit,  produces  all  that 
the  unlearned  ascribe  to  man.^' 

[4]  I  then  talked  with  the  other,  who  loved  good  and  truth; 
and  when,  after  a  few  remarks  about  his  lot,  I  mentioned  free- 
dom of  choice,  he  said,  "What  madness  it  is  to  deny  man's 
freedom  of  choice  in  spiritual  things !  Who  is  not  able  to  wiU 
and  do  good,  and  think  and  speak  what  is  true  of  himself  from 
the  Word,  thus  from  the  Lord  who  is  the  Word  ?  For  He  has 
said, '  Make  the  fruit  good,'  and '  Believe  in  the  right,'  and '  Love 
one  another,'  and  *  Love  God ,'  and  also, '  Whosoever  heareth  My 
precepts  and  doeth  them,  loveth  Me,  and  I  will  love  him;'  be- 
sides thousands  of  like  sayings  throughout  the  W^ord.  What 
then  is  the  Word  good  for,  if  man  has  no  power  to  will  and 
think,  and  from  that  to  do  and  say  what  is  there  commanded  ? 
Without  that  power  in  man,  what  would  religion  in  the  church 
be  but  like  a  wrecked  vessel  lying  at  the  bottom  of  the  sea,  with 
the  captain  standing  on  the  very  top  of  the  mast  and  crying  out^ 
'I  can  do  nothing;'  while  he  sees  the  crew  in  the  small  boats 
with  sails  spread  and  sailing  away  ?  Was  there  not  given  to 
Adam  the  freedom  to  eat  of  the  tree  of  life,  and  also  of  the  tree 
of  the  knowledge  of  good  and  evil?  And  because  from  his 
freedom  he  ate  of  this  latter  tree,  smoke  from  the  serpent,  that 
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is,  from  hell,  entered  his  mind,  on  account  of  which  he  was  cast 
out  of  Paradise  and  cursed.  And  still  he  did  not  lose  his  free- 
dom of  choice,  for  we  read  that  the  way  to  the  tree  of  life  was 
guarded  by  a  cherub,  and  unless  this  had  been  done,  he  might 
still  have  wished  to  eat  of  it." 

[5]  At  these  remarks  the  other,  who  loved  evil  and  falsity, 
said,  ^'  What  I  have  heard,  I  pass  by ;  what  I  before  advanced, 
I  still  adhere  to.  But  who  does  not  know  that  God  alone  is 
alive  and  thus  active,  while  man  is  of  himself  dead  and  there- 
fore merely  passive?  How  can  a  being  who  is  in  himself  dead 
and  merely  passive  take  to  himself  anything  living  and  active  T^ 

To  this  I  replied,  <<  Man  is  an  organ  of  life,  and  God  alone  is 
life ;  and  God  pours  His  life  into  the  organ  and  into  every  least 
part  of  it;  as  the  sun  pours  its  heat  into  a  tree  and  every  leaflt 
part  of  it  It  is  also  God's  gift  that  man  should  feel  that  life 
in  himself  as  if  it  were  his  own,  and  it  is  God's  will  that  he 
should  so  feel  it,  in  order  that  man  as  if  of  himself  may  live  in 
accordance  with  the  laws  of  order,  which  are  as  numerous  as 
the  precepts  of  the  Word,  and  thus  may  dispose  himself  for  the 
reception  of  God's  love.  Nevertheless,  God  perpetually  holds 
with  His  finger  the  perpendicular  above  the  scales,  and  moder- 
ates man's  freedom  of  choice,  but  never  violates  it  by  compul- 
sion. [6]  A  tree  cannot  receive  anything  that  the  heat  of  the 
sun  brings  to  it  through  its  roots,  imless  it  grows  warm  and  is 
heated  in  eveiy  least  fiber ;  nor  can  the  elements  rise  up  through 
its  roots,  unless  every  least  fiber  gives  out  heat  from  that  which 
it  has  received,  and  thus  contributes  to  the  passage  of  those 
elements.  Man  does  likewise  from  the  heat  of  life  that  he  re- 
ceives from  God;  but  unlike  a  tree,  man  feels  the  heat  as  his 
own,  and  yet  it  is  not  his  own;  and  while  so  far  as  he  believes 
that  it  is  his  and  not  God's,  he  receives  the  light  of  life,  he  does 
not  receive  the  heat  of  love  from  God,  but  the  heat 'of  love  from 
*  hell ;  and  this  being  gross  obstructs  and  closes  the  purer  branch- 
lets  of  the  organism,  as  impure  blood  clogs  the  capillary  vessels 
of  the  body.  Thus  man  from  being  spiritual  makes  himself 
merely  natural.  [7]  Man's  freedom  of  choice  is  from  this,  that 
any  life  in  himself  is  felt  as  his  own,  and  that  God  leaves  hun 
so  to  feel  in  order  that  a  conjunction  may  be  effected  between 
them,  which  is  not  possible  unless  it  is  reciprocal;  and  it  be> 
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oomes  leciprodal  when  man  acts  from  freedom  altogether  as  if 
of  himself.  If  God  had  not  left  this  to  man,  he  would  not  be 
man,  neither  would  he  have  eternal  life ;  for  reciprocal  conjunc- 
tion with  €rod  is  the  cause  that  man  is  man,  and  not  a  beast, 
and  also  that  he  lives  after  death  to  eternity.  This  is  the  ef- 
fect of  freedom  of  choice  in  spiritual  things." 

[8]  After  hearing  this,  the  evil  spirit  removed  to  a  distance, 
and  then  I  saw  upon  a  certain  tree  a  flying  serpent,  such  as  is 
called  a  fiery  serpent,  which  held  out  to  somebody  fruit  from 
the  tree.  I  then  drew  near  in  spirit  to  the  place,  and  instead  of 
the  serpent  a  monstrous  man  was  seen  there,  his  face  so  covered 
with  beard  that  only  his  nose  was  visible;  and  instead  of  the 
tree  there  was  a  burning  stump,  near  which  stood  the  man 
whose  mind  the  smoke  had  formerly  entered,  and  who  had  after- 
wards rejected  the  idea  of  freedom  of  choice  in  spiritual  things. 
And  just  then  a  similar  smoke  came  out  of  the  stump,  and  en- 
veloped them  both ;  and  as  they  were  thus  taken  out  of  my  sight, 
I  went  away.  But  the  other  spirit,  who  loved  good  and  truth, 
and  held  that  man  has  freedom  of  choice  in  spiritual  things, 
accompanied  me  home. 

606.  Third  Memorable  Eolation: — 

I  once  heard  a  grating  sound  like  that  of  two  mill-stones  grind- 
ing on  each  other;  I  approached  the  sound  and  it  ceased. 

Then  I  saw  a  narrow  gate  leading  obliquely  downward  to  a 
kind  of  vaulted  house,  in  which  were  severals  diambers  contain- 
ing cells,  and  in  each  cell  sat  two  persons,  who  were  collecting 
fTwn  the  Word  proofs  of  justification  by  faith  alone;  one  col- 
lecting the  proofs,  and  the  other  writing  them  down,  and  this 
by  turns. 

I  approached  one  cell,  which  was  near  the  door,  and  asked, 
"What  are  you  collecting  and  writing?'' 

They  said,  "  Concerning  the  Act  of  Justification,  or  Faith 
in  Act,  which  is  faith  itself  justifying,  vivif3dng  and  saving, 
and  is  the  chief  doctrine  of  the  church  in  our  paxt  of  Chris- 
tendom. 

I  then  said  to  him,  "  Tell  me  some  sign  of  that  act,  when  that 
faith  is  brought  into  the  heart  and  soul  of  man.'' 

He  replied,  "  The  sign  of  that  act  appears  at  the  moment  that 
man  is  overcome  by  conviction  that  he  is  damned,  and  when  in 
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that  state  of  contrition  he  thinks  of  Christ  as  having  taken  away 
die  condemnation  of  the  law,  and  lays  hold  upon  this  merit  of 
Christ  with  confidence,  and  with  it  in  his  thought  approaches 
God  the  Father  and  prays." 

[2]  Then  I  said,  <<Thus  is  the  act  accomplished,  and  that  is 
the  moment  of  its  accomplishment.  But,''  I  asked,  <<  How  am 
I  to  understand  what  is  said  of  this  act,  namely,  that  nothing 
pertaining  to  man  concurs  in  it,  any  more  than  if  he  Vere  a 
stock  or  a  stone ;  and  in  respect  to  the  act  man  is  incapable  of 
beginning,  willing,  understanding,  thinking,  operating,  co-oper- 
ating, or  applying  and  adapting  himself  thereto?  TeU  me  how 
this  agrees  with  your  remarks,  that  the  act  takes  plaee  when 
man  thinks  of  the  claims  of  the  law,  of  its  condemnation  hav- 
ing been  taken  away  by  Christ,  of  the  trust  with  which  he  lays 
hold  on  that  merit  of  Christ's,  and  with  it  in  his  thought^  ap- 
proaches God  the  Father  and  prays  ?  Is  not  all  this  done  by 
man  ?" 

He  answered, "  It  is  not  done  by  man  actively,  but  passively." 

[3]  I  answered,  ''  How  can  any  man  think,  trust  and  pray 
passively  ?  Take  away  from  man  activity  and  co-operation,  and 
do  you  not  also  take  away  receptivity,  thus  everything,  and 
with  everything  the  act  itself  ?  What  does  your  act  then  be- 
come but  a  purely  ideal  thing,  such  as  is  called  an  entity  of  rea- 
son? I  hope  that  you  do  not  believe  with  some,  that  such  an 
act  takes  place  in  the  predestined  only,  who  know  nothiag  what- 
ever of  the  infusion  of  faith  into  them.  They  may  throw  dice, 
and  in  that  way  determine  whether  faith  has  been  infused  into 
them  or  not.  Therefore,  my  friend,  believe  that  man  with  re- 
gard to  faith  and  charity  is  active  of  himself  from  the  Lord,  and 
without  this  activity  of  man,  your  act  of  faith,  which  you  have 
called  the  chief  doctrine  of  the  church  in  Christendom,  is  noth- 
ing more  than  the  statue  of  Lot's  wife  composed  of  mere  salt, 
which  tinkles  when  scratched  by  a  scribe's  pen  or  finger  nail 
(Luke  xvii.  32) .  This  I  have  said,  because  as  to  that  act  of  faith 
you  make  yourselves  like  statues." 

When  I  said  this,  he  picked  up  his  candlestick,  intending  to 
throw  it  with  all  his  might  in  my  face ;  but  the  light  going  out 
suddenly,  he  struck  the  forehead  of  iiis  companion,  and  I  went 
away  laughing. 
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606.  ^Fourth  Memorable  Relation : — 

There  appeared  in  the  spiritual  world  two  flocks,  one  of  goats 
and  the  other  of  sheep.  I  wondered  who  they  were,  as  I  knew 
that  the  animals  seen  in  the  spiritual  world  were  not  animals, 
but  <k>iie8pondences  of  the  affections,  and  the  thoughts  there- 
from, of  those  who  are  there.  I  therefore  drew  neaxer,  and  as 
I  approached,  the  animal  forms  vanished,  and  in  place  of  them 
men  were  seen;  and  it  became  manifest  that  those  who  formed 
the  flock  of  goats  .were  such  as  had  confirmed  themBelres  in  the 
doctrine  of  juBtification  by  faith  alone,  while  those  who  made 
up  the  flock  of  sheep  were  those  who  believed  that  charity  and 
faith  are  one,  as  good  and  truth  are  <Hxe. 

[2]  I  then  spoke  With  those  who  appeared  as  goats,  and  said, 
^Wbj  are  you  thus  gathered  together  ?''  Most  of  them  were  of 
the  clerical  order,  who  gloried  in  their  reputation  for  learning, 
because  they  knew  the  mysteries  of  justification  by  faith  alone. 

They  said  that  they  had  assembled  to  hold  a  council,  because 
they  had  heard  [that  some  were  claiming]  that  Paul's  saying, 

That  a  man  is  justified  by  faith  without  the  deeds  of  the  law  (Both.  IIL 


was  not  rightly  understood,  for  by  faith  here  [it  was  claimed] 
Paul  did  not  mean  the  faith  of  the  present  church,  which  is  a 
faith  in  three  Divine  persons  from  eternity,  but  faith  in  the 
Lord  God  the  Saviour  Jesus  Christ;  also  that  by  "the  deeds  of 
the  law,"  he  did  not  mean  the  deeds  of  the  law  of  the  Decalogue, 
but  the  deeds  of  the  Mosaic  law,  which  were  for  the  Jews ;  thus 
that  by  a  wrong  interpretation  of  those  few  words,  two  enor- 
mous  falsities  had  been  established,  one,  that  Paul  here  meant 
the  faith  of  the  present  church,  and  the  other,  that  he  meant 
the  deeds  of  the  law  of  the  Decalogue.  It  is  clearly  evident 
[these  claimed]  that  Paul  meant  the  works  of  the  Mosaic  law, 
which  were  for  the  Jews,  and  not  the  works  of  the  Decalogue, 
from  what  he  said  to  Peter,  whom  he  accused  of  Judaizing,  al- 
though he  knew 

That  no  one  is  justified  by  the  works  of  the  law,  but  by  the  faith  of 
Jesus  Christ  {Gal.  ii.  14-16); 

"  the  faith  of  Jesus  Christ^  meaning  faith  in  Him  and  from  Him 
(as  may  be  seen  above,  n.  338).    And  because  by  '<  the  deeds  of 
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the  law"  Paul  meant  the  deeds  of  the  Mosaic  law^  he  distin- 
gakhed  between  the  law  of  faith  and  the  law  of  works,  and 
between  the  Jews  and  the  Gentiles,  or  '<  circumcision"  and 
<'uncircumcision,"  <<  circumcision"  signifying  Judaism  here  as 
everywhere  else.    Moreover,  Paul  closes  with  these  words : — 

Do  we  then  make  the  law  of  none  effect  through  faith  ?  God  forbid; 
but  we  establish  the  law  (saying  this  in  connection  with  the  foregoing), 
(Rom.  iii.  27-81). 

Likewise  in  the  preceding  chapter: — 

Not  the  hearers  of  a  law  shall  be  justified  before  God,  but  the  doers  of 
a  law  shall  be  justified  {Rom,  ii.  18); 

again: — 

God  will  render  to  every  man  according  to  his  deeds  {Rom.  11.  6) ; 

and  again: — 

For  we  must  all  be  made  manifest  before  the  judgment-seat  of  Christ, 
that  every  one  may  receive  the  things  done  through  the  body,  whether  it 
be  good  or  bad  (2  Cor.  v.  10); 

besides  other  passages  in  his  writings.  From  all  this  it  is  clear 
that  Paul  rejected  faith  without  works,  just  as  James  did  (ii. 
17-26).  [8]  That  Paul  meant  the  d^ds  of  the  Mosaic  law, 
which  were  for  the  Jews,  these  were  still  further  convinced  from 
the  fact  that  all  the  statutes  written  for  the  Jews  in  Moses  are 
called  "  the  law,"  thus,  "  the  deeds  of  the  law,"  as  can  be  seen 
from  the  following : — 

This  is  the  law  of  the  meal-offering  {Lev.  yU  14, 18  seq.). 

This  is  the  law  for  the  burnt-offering,  for  the  meal-offering,  and  for 
the  sin-offering,  and  for  the  guilt-offering,  and  for  the  consecrations  {Lev. 
vii.  87). 

This  is  the  law  of  the  beast  and  of  the  fowl  {Lev.  zi.  46  seq.). 

This  is  the  law  for  her  that  beareth  a  son  or  a  daughter  (Lev.  zii.  7). 

This  is  the  law  of  leprosy  (Lev.  xiii.  60 ;  xiv.  2,  32,  54,  67)« 

This  is  the  law  of  him  that  hath  an  issue  [Lev.  zv.  82). 

This  is  the  law  of  jealousy  {Num.  v.  29,  30). 

This  is  the  law  of  the  Nazarite  {Num.  vi.  13, 21). 

This  is  th^  Is^w  of  cleansing  {Num.  x\x.  14). 

This  is  the  law  respecting  the  red  heifer  {Num.  xiz.  2). 

The  law  for  the  king  (Deu^.  xvii.  15-19). 

Indeed,  the  whole  book  of  Moses  is  called  ''the  book  of  the 
law,"  De^t.  xxxi.  9,  11,  12,  26;  also  in  Luke  ii.  22;  xxiv.  44; 
John  i.  45;  viL  22,  23;  viiL  6. 
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W  To  this  they  have  also  added,  that  they  saw  in  Paul  that 

men  should  live  according  to  the  law  of  the  Decalogue,  and  that 

the  law  is  fulfilled  by  charity  (Earn.  xiii.  S-11);  and  that  he 

also  says: — 

That  these  are  three,  faith,  hope,  charity,  and  that  the  greatest  of  these 
is  charity  (1  Cor,  xiii.  18), 

not  faith  therefore.  For  these  reasons  they  said  that  they  had 
been  assembled. 

But  lest  I  should  disturb  them  I  withdrew;  and  again  they 
appeared  at  a  distance  like  goats,  and  sometimes  as  if  lying 
down,  sometimes  as  if  standing,  but  they  turned  away  from  the 
flock  of  sheep.  They  seemed  to  be  lying  down  when  they  were 
deliberating,  and  to  be  standing  when  they  had  formed  their 
conclusions. 

But  I  kept  my  sight  fixed  on  their  horns;  and  I  wondered 
that  those  in  their  foreheads  seemed  at  one  time  to  reach  for- 
ward and  upward,  at  another  to  bend  backward  towards  their 
backs,  and  finally  to  turn  entirely  back.  Just  then  they  turned 
towards  the  flock  of  sheep,  but  still  retained  the  appearance  of 
goats.  I  therefore  approached  them  again  and  asked,  <<What 
now  ?" 

They  said  they  had  decided  that  faith  alone  produces  the 
goods  of  charity,  as  a  tree  produces  fruit. 

Then  thunder  was  heard,  and  lightning  was  seen  overhead; 
and  immediately  an  angel  appeared  standing  between  the  two 
flocks;  and  he  cried  out  to  the  flock  of  sheep,  *'Do  not  listen  to 
them;  they  have  not  receded  from  their  former  faith,  which  is, 
that  faith  alone  justifies  and  saves,  and  actual  charity  contri- 
butes nothing  whatever  thereto.  Faith  is  not  the  tree,  but  man 
is  the  tree.  But  repent,  and  look  to  the  Lord,  and  you  will  have 
faith.  Before  that,  faith  is  not  a  faith  that  has  anything  living 
in  it.'' 

Then  the  goats,  with  their  horns  turned  back,  wished  to  ap- 
proach the  sheep.  But  the  angel  standing  between  them  sepa- 
rated the  sheep  into  two  flocks ;  and  he  said  to  those  on  the  left, 
"Join  the  goats ;  but  I  tell  you  that  a  wolf  is  coming,  that  will 
carry  them  off,  and  you  along  with  them." 

[5]  But  when  the  two  flocks  of  sheep  had  been  separated,  and 
those  on  the  left  had  heard  the  threatening  words  of  the  angel, 


N.  606]  MEMORABLE  RELATIOK,  FOURTH  641 

they  looked  at  one  another  and  said,  "  Let  us  speak  to  onr  for- 
mer companions.'^ 

The  left-hand  flock  then  spoke  to  the  right,  saying,  <<  Why  did 
you  desert  our  shepherds  ?  Are  not  faith  and  charity  one,  as  a 
tree  and  its  fruit  are  one  ?  For  the  tree  through  its  branches 
is  continued  into  the  fruit.  Tear  from  the  branch  that  through 
which  the  tree  by  continuity  flows  into  the  fruit,  will  not  the 
fruit  perish,  and  with  it  all  the  seed  of  any  tree  to  be  repro- 
duced from  it  ?    Ask  our  priests  if  it  is  not  so." 

They  asked  the  priests,  who  looked  roimd  upon  the  rest,  and 
these  were  winking  at  them  to  have  them  say  that  they  had 
spoken  rightly.  And  the  priests  then  answered,  <<  You  have  well 
said;  but  as  to  the  continuation  of  faith  into  good  works,  like 
that  of  a  tree  into  the  fruit,  we  know  many  mysteries  which  must 
not  be  made  known  here.  In  the  chain  or  thread  of  faith  and 
charity  there  are  many  knots,  which  we  priests  only  are  able  to 
untie.'' 

[6]  Then  one  of  the  priests  from  among  the  sheep  on  the  right 
arose  and  said,  ^<  They  have  told  you  that  this  is  so,  but  they  tell 
their  own  that  it  is  not  so,  because  they  think  differently." 

Therefore  they  asked,  "How  then  do  they  think?  Do  they 
not  think  as  they  teach?" 

He  answered, "  No ;  they  think  that  any  good  of  charity,  which 
is  called  a  good  work,  that  is  done  by  man  for  the  sake  of  sal- 
vation and  eternal  life,  is  not  good  in  the  least  degree,  for  the 
reason  that  it  is  the  man's  wish  to  save  himself  by  work  that 
he  does  of  himself,  appropriating  to  himself  the  merit  and  right- 
eousness of  the  one  Saviour;  and  they  claim  that  it  is  so  with 
every  good  work  in  which  man  is  sensible  of  his  own  wilL  There- 
fore they  assert  that  there  is  no  conjunction  whatever  between 
faith  and  charity ;  and  that  faith  is  not  even  retained  and  pre- 
served by  good  works." 

[7  ]  But  those  of  the  left  flock  said,  "  You  tell  lies  about  them. 
Do  they  not  openly  preach  to  us  charity  and  the  works  of  chai*- 
ity,  which  they  call  works  of  faith  ?" 

He  replied,  "You  do  not  understand  their  preaching;  only  s^ 

clergyman  who  may  be  present  attends  to  it  and  understands  it. 

They  mean  moral  charity  only,  and  its  civil  and  political  good 

works,  those  they  call  the  works  of  faith,  although  they  are  noth- 
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ing  of  the  kind,  for  an  atheist  may  do  them  in  the  same  man- 
ner and  under  the  same  form.  Therefore  with  one  accord  they 
declare  that  no  one  is  eared  by  any  works,  but  by  faith  only. 
But  let  this  be  illustrated  by  comparisons :  An  apple  tree  pro- 
duces apples;  but  if  a  man  does  good  for  the  sake  of  salvation, 
as  the  tree  produces  those  apples  by  continuity,  then  such  apples 
are  inwardly  rotten  and  fuQl  of  worms.  They  also  say  that  a 
vine  produces  grapes ;  but  that  if  a  man  were  to  do  spiritual 
good  works  as  the  vine  produces  grapes,  he  would  produce  wild 
grapes." 

[8]  Then  they  asked,  ''What  is  the  nature  of  their  goods  of 
charity  or  works,  which  are  the  fruits  of  faith?" 

He  replied, ''  They  regard  them,  perhaps,  as  something  imper- 
ceptible, located  somewhere  near  faith,  but  having  no  connection 
with  it,  being  like  the  shadow  that  follows  a  man  when  he  faces 
the  sun,  which  shadow  he  does  not  notice  unless  he  turns  around ; 
or  I  may  say,  they  are  like  horses'  tails,  which  are  now  cut  off 
in  many  countries ;  for  the  people  say.  What  is  the  use  of  them  ? 
They  are  good  for  nothing;  if  they  remain  on,  they  are  quickly 
befouled." 

Hearing  this,  one  from  the  left  flock  said,  indignantly, ''  There 
is  certainly  some  conjunction;  otherwise,  how  can  they  be  call- 
ed the  works  of  faith  ?  Perhaps  the  goods  of  charity  are  in- 
sinuated by  God  into  man's  voluntary  works  by  some  influx, 
as  by  some  affection,  aspiration,  inspiration,  incitement,  or  ex- 
citement of  the  will  by  tacit  perception  in  thought  and  exhor- 
tation therefrom,  by  contrition  and  thus  conscience,  and  the 
urging  thereof,  by  obedience  to  the  Decalogue  and  the  Word, 
such  as  is  rendered  by  a  child  or  a  wise  man,  or  by  some  other 
similar  means.  Otherwise,  how  can  they  be  called  the  fruits  of 
faith  ?" 

To  this  the  priest  replied,  ''Not  so;  and  if  they  claim  that 
anything  is  done  by  such  means,  they  still  in  their  sermons 
overload  it  with  words  which  make  out  that  such  works  are 
not  from  faith.  Kevertheless,  some  teach  such  works,  although 
as  gigns  of  faithy  and  not  as  the  bonds  connecting  it  with  char- 
ity. And  some  have  divined  a  conjunction  by  means  of  the 
Word." 

Some  then  said,  "Is  not  conjunction  so  effected?" 
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But  he  replied^  ''They  do  not  think  that;  but  only  that  it  is 
effected  by  the  hearing  of  the  Word;  for  they  maintMn  that 
everything  of  man's  raticmality  and  volition  in  matters  of  faith 
is  impure  and  tainted  with  a  sense  of  merits  since  man  in  spir- 
itual things  is  no  more  able  to  understand,  will,  operate,  or  co- 
operate, than  a  stock.'' 

[9]  But  when  one  of  them  heard  that  man  is  believed  to  be 
such  in  all  things  pertaining  to  faith  and  salvation,  he  said,  <'  I 
heard  a  man  say,  'I  have  planted  a  vineyard;  now  I  will  drink 
wine  until  I  am  drunk.'  But  another  asked  him, '  WiU  you  drink 
the  wine  from  your  own  cup  by  your  own  right  hand  ?'  He  an- 
swered, '  Ko ;  but  from  an  unseen  cup  by  an  unseen  hand.'  And 
the  other  replied,  *  You  will  certainly  not  get  drunk.' " 

Presently  the  same  man  said, "  I  pray  you,  listen  to  me ;  I  ad- 
vise you  to  drink  wine  from  the  Word  understood.  Do  you  not 
know  that  the  Lord  is  the  Word?  Is  not  the  Word  from  the 
Lord  ?  Is  He  not  in  it  therefore  ?  Consequently,  if  you  do  good 
from  the  Word,  are  you  not  doing  it  from  the  Lord,  from  His 
lips  and  will  ?  And  if  you  then  look  to  the  Lord,  He  Himself 
will  lead  and  teach  you,  and  you  will  do  that  good  of  yourselves 
from  the  Lord.  Who  that  does  something  at  the  word  and  man- 
date of  a  king,  can  say,  'This  I  do  from  my  own  word  or  man- 
date, and  from  my  own  will  ?' " 

[10]  He  then  turned  toward  the  clergy,  and  said  "Ministers 
of  God^  do  not  mislead  the  flock." 

Hearing  these  remarks,  the  greater  part  of  the  flock  on  the 
left  withdrew,  and  united  with  the  flock  on  the  right. 

Then  some  of  the  clergy  said, "  We  have  heard  what  we  never 
heard  before ;  we  are  the  shepherds ;  we  will  not  leave  the  sheep." 
And  they  withdrew  also;  and  they  said, "  This  man  spoke  a  true 
word.  Who  that  acts  from  the  Word,  thus  from  the  Lord,  from 
his  lips  and  will,  can  say, '  This  I  do  from  myself  ?'  Who  that 
acts  from  the  word  and  will  of  a  king  can  say,  'This  I  do  from 
myself  ?'  Now  we  behold  the  Divine  Providence,  why  it  is  that  a 
conjunction  of  faith  and  good  works,  acknowledged  by  an  eccle- 
siastical society,  has  not  been  found.  It  could  not  be  found, 
because  it  could  not  exist,  for  there  has  been  no  faith  in  the 
Lord,  who  is  the  Word,  and  therefore  there  has  been  no  faith 
from  the  Word." 
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But  the  other  priests,  who  belonged  to  the  flock  of  goats,  went 
away,  waving  their  caps  and  shouting,  <<  Faith  alone  I  Long  lire 
faith  alone !" 

607.  Fifth  Memorable  Relation : — 

Once  when  conversing  with  the  angels,  I  finally  spoke  of  the 
lust  of  evil  which  is  in  every  man  from  his  birth.  One  said, 
"In  the  world  where  I  am,  those  who  are  in  lust  seem  to  us  an- 
gels as  if  they  were  infatuated ;  but  to  themselves  they  seem 
to  be  consummately  wise.  Therefore,  in  order  to  withdraw 
them  from  their  infatuation,  they  are  let  alternately  into  it  and 
into  the  rationality  which  they  possess  in  externals;  but  in  this 
latter  state  although  they  see,  acknowledge,  and  confess  their 
folly,  they  long  to  return  from  their  rational  to  their  foolish 
state,  and  they  let  themselves  down  into  that  state  as  if  they 
were  exchanging  what  is  compulsory  and  disagreeable  for  what 
is  free  and  delightful  Thus  it  is  lust  and  not  intelligence  that 
gives  them  interior  delight  [2]  There  are  three  universal 
loves,  of  which  every  man  is  by  creation  composed ;  love  of  the 
neighbor,  which  is  also  a  love  of  performing  uses,  which  love  is 
spiritual;  love  of  the  world,  which  is  also  a  love  of  possessing 
wealth,  which  love  is  material;  and  love  of  self,  which  is  also 
a  love  of  ruling  over  others,  which  love  is  corporeal  Man  is 
truly  a  man,  when  love  of  the  neighbor,  or  love  of  performing 
uses,  constitutes  the  head ;  and  love  of  the  world,  or  love  of 
possessing  wealth  constitutes  the  chest  and  abdomen;  while 
love  of  self  or  of  ruling  over  others,  forms  the  feet  and  the  soles 
of  the  feet.  But  when  love  of  the  world  forms  the  head,  man 
is  merely  himchbacked;  while  if  love  of  self  forms  the  head,  he 
is  not  like  a  man  standing  on  his  feet,  but  like  one  standing 
on  the  palms  of  his  hands  with  his  head  down  and  his  poste- 
riors in  the  air.  [8]  When  a  love  of  doing  forms  the  head/ and 
the  other  two  form  the  body  and  feet  in  their  order,  the  man 
appears  in  heaven  with  an  angelic  face  and  a  beautiful  rain- 
bow about  his  head;  but  if  the  love  of  the  world  or  of  wealth 
forms  the  head,  he  appears  from  heaven  with  a  face  pale  like 
that  of  a  corpse,  and  a  yellowish  circle  about  the  head;  and  if 
love  of  self,  or  of  ruling  over  others,  forms  the  head,  he  appears 
from  heaven  with  a  dusky-glowing  face  and  a  white  circle  about 
the  head." 
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Thereupon  I  asked,  <^  What  do  the  circles  about  the  head  rep- 
resent?" 

They  replied,  ''They  represent  intelligence;  the  white  circle 
aboat  the  head  with  the  duskj^glowing  face  represents  that  the 
intelligence  of  that  man  is  in  externals  or  round  about  him, 
while  in  his  internals  or  within  him  there  is  folly ;  and  further- 
more such  a  man  is  wise  when  in  the  body,  but  foolish  when  in 
the  spirit;  and  no  inan  is  wise  in  spirit  except  from  the  Lord, 
and  he  becomes  such  when  he  is  bom  and  created  anew  by  the 
Lord.^' 

[4]  After  these  remarks  the  earth  was  opened  toward  the  left, 
and  I  saw  rising  up  through  the  opening  a  devil  with  a  dusky- 
glowing  face  and  a  white  circle  about  his  head ;  I  asked, ''  Who 
are  you?" 

He  said, ''  I  am  Lucifer,  the  son  of  the  morning ;  and  because 
I  made  myself  like  unto  the  Most  High,  I  was  cast  down,  as  I 
am  described  in  the  fourteenth  chapter  of  IsaiahJ^  He  was  not 
that  Lucifer,  but  he  believed  that  he  was. 

I  said,  ''  Since  you  have  been  oast  down,  how  can  you  rise 
again  out  of  hell?" 

He  replied,  ^'There  I  am  a  devil;  but  here  I  am  an  angel  of 
light.  Do  you  not  see  that  my  head  is  girt  with  a  white  band? 
You  shall  also  see,  if  you  wish,  that  I  am  moral  among  the  moral, 
rational  among  the  rational,  and  even  spiritual  among  those 
who  are  spirituaL    I  have  also  been  able  to  preach." 

I  asked,  " How  did  you  preach?" 

Jle  replied,  ''Against  def rauders,  adulterers,  and  all  infernal 
loves ;  and  then  being  Lucifer,  I  even  called  myself  the  devil, 
and  against  myself  I  accursed  him;  and  for  so  doing  I  was  borne 
up  to  heaven  with  praises.  That  is  why  I  have  been  called  the 
son  of  the  morning.  And  what  astonished  myself,  when  I  was 
in  the  pulpit  I  had  no  thought  but  what  I  was  speaking  rightly 
and  truly.  But  the  cause  of  this  was  disclosed  to  me,  namely, 
that  I  was  in  externals,  and  these  were  then  separated  from  my 
internals.  But  although  this  was  disclosed  to  me,  still  I  could 
not  change,  because  I  had  exalted  myself  above  the  Most  High, 
and  set  myself  up  against  Him." 

[5]  Finally  I  asked, "  How  could  you  talk  so,  when  you  your* 
aelf  are  a  defiauder  and  an  adulterer  P^ 
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He  replied,  <<  I  am  one  thing  when  in  externals  or  in  the  body, 
and  another  when  in  internals  or  in  spirit.  In  the  body  I  am 
an  angel,  but  in  spirit  a  devil;  for  in  the  body  I  am  in  under- 
standing, but  in  spirit  I  am  in  the  will;  and  the  understanding 
can-ies  me  upward,  while  the  will  carries  me  downward.  While 
I  am  in  the  iinderstanding  a  white  band  encompasses  my  head; 
but  when  the  understanding  gives  itself  up  wholly  to  the  will, 
aud  becomes  the  will's,  wluch  is  our  final  lot,  then  the  band 
grows  black  aud  disappears,  and  when  this  takes  place,  I  am  no 
longer  able  to  ascend  into  this  light." 

But  all  at  once,  as  he  saw  the  angels  with  me,  his  face  grew 
red  and  his  voice  excited,  and  even  the  band  about  his  head  be- 
came black,  and  he  sank  down  to  hell  through  the  opening  by 
which  he  had  arisen. 

From  what  they  had  seen  and  heard,  the  bystanders  came  to 
this  conclusion,  that  a  man's  quality  is  such  as  his  will  is,  not 
such  as  his  understanding  is,  since  the  will  easily  draws  the  un- 
derstanding over  to  its  side  and  enslaves  it. 

[6]  I  then  asked  the  angels,  <<  Whence  have  the  devils  ration- 
aUty?" 

And  they  said,  ^  It  is  from  the  glory  of  the  love  of  self,  for  the 
love  of  self  is  encompassed  with  a  glory,  this  gloiy  being  the  re- 
splendence of  its  fire,  and  it  exalts  the  understanding  almost  in- 
to the  light  of  heaven.  For  the  understanding  in  every  man  is 
capable  of  elevation  according  to  his  knowledges ;  but  the  will 
can  be  elevated  only  by  a  life  according  to  the  truths  of  the 
church  and  of  reason.  Hence  it  is  that  even  atheists,  who  are 
in  the  glory  of  fame  from  self-love,  and  thereby  in  the  pride  of 
self-intelligence,  enjoy  a  loftier  rationality  than  many  others; 
but  that  is  when  they  are  in  the  thought  of  the  understanding, 
not  in  the  love  of  the  will,  and  the  love  of  the  will  possesses  the 
internal  man,  but  the  thought  of  the  understanding  the  exter- 
nal." The  angel  furthermore  explained  why  man  is  composed 
of  three  loves,  namely,  the  love  of  use,  the  love  of  the  world, 
and  the  love  of  self;  it  is  in  order  that  man  may  think  from 
God,  yet  wholly  as  if  of  himself.  He  said  that  the  highest 
things  of  man's  mind  were  turned  upward  towards  God,  the  in- 
termediate outward  towards  the  world,  and  the  lowest  down- 
ward into  the  body;  and  because  these  latter  are  turned  down- 
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ward,  althougli  man  thinks  from  God,  he  thinks  wholly  as  of 
himself. 

608.  Sixth  Memoiable  Eelation : — 

One  day  there  appeared  to  me  a  magnificent  temple,  square 
in  form,  the  roof  of  which  was  crown-shaped,  arched  above  and 
raised  round  about;  its  walls  were  continuous  windows  of  crys- 
tal; its  door  was  of  a  peai'ly  substance.  Within,  on  the  south 
side,  towards  the  west  was  a  pulpit,  on  the  rightrhand  side  of 
which  lay  the  open  Word  enveloped  in  a  sphere  of  light,  the 
splendor  of  which  surrounded  and  illuminated  the  whole  pul- 
pit. In  the  center  of  the  temple  was  a  sanctuary,  before  which 
there  was  a  veil,  at  that  time  raised,  and  there  a  golden  cherub 
stood  with  a  sword  turning  hither  and  thither  in  his  hand. 

[2]  While  I  looked  at  these  things,  the  significance  of  each 
one  of  them  flowed  into  my  meditation :  The  temple  signified 
the  New  Church ;  the  door  of  pearly  substance,  entrance  into  it ; 
the  windows  of  crystal,  the  truths  that  enlighten  it;  the  pulpit, 
the  priesthood  and  preaching ;  the  Word  lying  open  upon  the 
pulpit  and  illuminating  the  upper  part  of  it,  signified  the  reve- 
lation of  the  internal  sense  of  the  Word,  which  is  spiritual ;  the 
sanctuary  in  the  center  of  the  temple  signified  the  conjunction 
of  that  church  with  the  angelic  heaven ;  the  golden  cherub  there- 
in, the  Word  in  the  sense  of  the  letter ;  the  sword  waving  in  his 
hand  signified  that  this  sense  can  be  turned  in  any  direction, 
provided  it  is  done  in  adaptation  to  some  truth;  the  veil  before 
the  cherub  being  raised,  signified  that  the  Word  is  now  laid  open. 

[3]  Afterward,  when  I  drew  nearer,  I  saw  this  inscription 
above  the  door,  Nunc  Licet — It  is  now  permitted — which  signi- 
fied that  it  is  now  permitted  to  enter  understandingly  into  the 
mysteries  of  faith.  From  seeing  this  inscription  it  came  into 
my  thought  that  it  is  exceedingly  dangerous  to  enter  with  the 
understanding  into  dogmas  of  faith  that  are  concocted  out  of 
self-intelligence,  and  therefore  out  of  falsities,  and  still  more  so 
to  confirm  them  from  the  Word ;  by  this  means  the  understand- 
ing is  closed  above,  and  gradually  below  as  well,  to  such  a  de- 
gree that  theology  is  not  only  despised  but  also  obliterated  from 
the  mind,  as  writing  on  paper  is  by  worms,  or  the  wool  of  a  gar- 
ment by  moths.  Then  the  understanding  abides  only  in  polit* 
leal  matters,  which  have  regard  to  man's  life  under  the  govern* 
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ment  wbeie  be  is,  and  in  the  civil  matters  pertaining  to  his  em- 
ployment, and  in  the  domestic  affairs  of  his  own  house.  And 
in  all  these  things  he  constantly  kisses  nature,  and  owing  to  the 
allurements  of  ^er  pleasures,  loves  her  as  an  idolater  loves  the 
golden  image  in  his  bosom. 

[4]  Since  then,  the  dogmas  of  the  present  Christian  churches 
have  not  been  formed  from  the  Word,  but  from  self-inteUigence, 
and  therefore  from  falsities,  and  also  have  been  confirmed  by  cer^ 
tain  passages  from  the  Word;  by  the  Lord's  Divine  Providence 
the  Word  among  the  Boman  Catholics  has  been  taken  from  the 
laity,  and  among  Protestants  has  been  opened,  and  yet  has  been 
closed  by  their  common  declaration  that  the  understanding  must 
be  held  in  obedience  to  their  faith. 

[6]  But  in  the  New  Church  the  contrary  is  the  case;  there 
it  is  permitted  to  enter  with  the  understanding  and  penetrate 
into  all  her  secrets,  and  to  confirm  them  by  the  Word,  because 
her  doctrines  are  continuous  truths  laid  open  by  the  Lord  by 
means  of  the  Word,  and  confirmations  of  these  truths  by  ra- 
tional means  cause  the  understanding  to  be  opened  above  more 
and  more,  and  thus  to  be  raised  into  the  light  in  which  the  an- 
gels of  heaven  are.  That  light  in  its  essence  is  truth,  and  in 
that  light  acknowledgment  of  the  Lord  as  the  God  of  heaven  and 
earth  shines  in  its  glory.  This  is  what  is  meant  by  the  inscrip- 
tion Nunc  Licet  over  the  door  of  the  temple,  and  also  by  the  veil 
of  the  sanctuary  before  the  cherub  being  raised.  For  it  is  a 
canon  of  the  New  Church,  that  falsities  close  the  understand- 
ing, and  that  truths  open  it. 

[6]  After  this  I  saw  above  my  head  something  like  an  infant, 
holding  in  his  hand  a  pai)er.  As  he  drew  near  to  me,  he  in- 
creased to  the  stature  of  a  medium-sized  man.  He  was  an  an- 
gel from  the  third  heaven,  where  all  at  a  distance  look  like  in- 
fants. When  he  came  to  me,  he  handed  me  the  paper;  but  as 
the  writing  was  in  rounded  letters,  such  as  they  have  in  that 
heaven,  I  returned  the  paper,  and  asked  him  to  explain  to  me 
the  meaning  of  the  words  there  written,  in  terms  adapted  to 
the  ideas  of  my  thought. 

He  replied, "  This  is  what  is  here  written :  Enter  hereafter  into 
the  mysteries  of  the  Wordy  which  has  been  heretofore  shut  up;  for 
the  particular  truths  therein  are  so  many  mirrors  of  the  Lord.'* 
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CHAPTER   IX. 

BEPBNTANCB. 

609.  After  treating  of  Faith,  Gharitj^  and  Freedom  of 
Choice,  next  in  connection  comes  Repentance,  because  without 
repentance  true  faith  and  genuine  charity  are  impossible ;  and 
without  freedom  of  choice  no  man  can  repent.  Repentance  is 
now  treated  of  for  the  further  reason  that  the  subject  of  Re- 
generation follows,  and  no  man  can  be  regenerated  until  the 
more  grievous  evils,  which  render  him  detestable  in  the  sight  of 
God,  are  put  away,  and  this  is  done  by  means  of  repentance. 
What  is  an  unregenerate  man  but  an  impenitent  one  ?  And  ia 
not  an  impenitent  man  like  one  who  is  in  a  state  of  lethargy, 
who  know^  nothing  of  sin,  and  therefore  cherishes  it  in  his 
bosom,  and  kisses  it  every  day,  as  an  adulterer  kisses  a  harlot 
in  his  bed  ?  But  to  make  clear  what  repentance  is,  and  what  it 
accomplishes,  the  treatment  of  it  shall  be  separated  into  sections. 


BXPENTANCE  IS  THE  FIRST  THING  OF  THE  CHXTRCH  IN  MAN. 

610.  The  communion  called  the  church  consists  of  all  men 
in  whom  the  church  is,  and  the  church  enters  into  man  when 
he  is  becoming  regenerate,  and  every  one  becomes  regenerate 
by  abstaining  from  the  evils  of  sin,  and  shunning  them  as  one 
would  an  infernal  horde  with  torches  in  hand,  endeavoring  to 
overtake  him  and  throw  him  upon  a  burning  pile.  There  are 
many  means  by  which  man,  as  he  progresses  in  his  early  years, 
is  prepared  for  the  church  and  introduced  into  it;  but  the 
means  whereby  the  church  is  established  in  man  are  acts  of  re- 
pentance. Acts  of  repentance  are  all  such  things  as  cause  man 
not  to  will  and  consequently  not  to  commit  evils,  which  are 
sins  against  God ;  for  imtil  this  takes  place  man  stands  outside 
of  regeneration,  and  if  any  thought  respecting  eternal  salvation 
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should  then  creep  into  his  mind,  he  turns  toward  it,  but  im< 
mediately  turns  away  from  it ;  for  it  enters  the  man  no  further 
than  into  the  ideas  of  his  thought,  and  f rom^  that  goes  forth 
into  the  words  of  his  speech,  and  also,  it  may  be,  into  some 
gestures  conformable  to  speech.  But  when  such  thought  enters 
the  will,  it  is  in  the  man ;  for  the  will  is  the  man  himself,  be* 
cause  in  it  his  love  resides,  while  thought  is  outside  of  the  man, 
except  when  it  proceeds  from  his  will,  and  then  will  and  thought 
act  as  one,  and  both  together  constitute  the  man.  From  this  it 
follows,  that,  for  repentance  to  be  repentance,  and  to  be  efEec> 
tive  in  man,  it  must  be  a  repentance  of  the  will  and  from  that 
of  the  thought,  and  not  of  the  thought  only ;  therefore  that  it 
should  be  actual  repentance,  and  not  merely  verbaL  That  re- 
pentance is  the  first  thing  of  the  church,  la  very  evident  from 
the  Word.  John  the  Baptist,  who  was  sent  beforehand  to  pre- 
pare men  for  the  church  which  the  Lord  was  about  to  establish, 
when  he  baptized  preached  at  the  same  time  repentance;  and 
therefore  his  baptism  was  called  the  baptism  of  repentance,  for 
the  reason  that  baptism  signified  spiritual  washing,  which  is  a 
cleansing  from  sin.  This  John  did. in  Jordan,  because  Jordan 
signified  introduction  into  the  church,  for  it  was  the  first  boun- 
dary of  the  land  of  Canaan  where  the  church  was.  The  Lord 
himself  also  preached  repentance  for  the  forgiveness  of  sins, 
teaching  thereby  that  repentance  is  the  first  thing  of  the  chureh, 
and  that  so  far  as  man  repents  his  sins  are  put  away,  and  so 
far  as  they  are  put  away,  they  are  forgiven.  And  still  further, 
the  Lord  commanded  His  twelve  apostles,  and  also  the  seventy 
whom  He  sent  forth,  to  preach  repentance.  From  all  this  it  is 
dear  that  the  first  thing  of  the  church  is  rex)entance. 

611.  That  the  church  is  not  in  man  until  the  sins  in  him 
have  been  put  away,  any  one  may  conclude  from  reason,  and 
it  may  be  illustrated  by  the  following  comparisons :  Who  can  | 
introduce  sheep,  and  kids  and  lambs  into  fields  or  woods  where  ] 
there  are  all  kinds  of  wild  beasts,  before  he  has  driven  out  the 
beasts  ?  Who  can  make  a  garden  out  of  a  piece  of  ground  that 
is  overgrown  with  thorns,  briars,  and  nettles,  before  he  has 
rooted  out  those  noxious  weeds  ?  Who  can  establish  a  mode  of 
administering  justice  according  to  judicial  practices  in  a  city 
held  by  hostile  forces,  and  establish  citizenship,  before  he  has 
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expelled  those  forces  ?  It  is  the  same  with  evils  in  man.  They 
are  like  wild  beasts,  like  thorns  and  briai-s,  and  like  hostile 
forces;  and  the  church  can  no  more  have  a  common  abode 
with  evils  than  a  man  can  dwell  in  a  cage  where  there  are  tigers 
and  leopards;  or«leep  in  a  bed  with  poisonous  herbs  strewed 
upon  it  and  stuffed  into  the  pillows;  or  sleep  at  night  in  a 
church,  beneath  the  floor  of  which  are  sepiQchres  containing 
dead  bodies.    Would  not  ghosts  infest  him  there  like  furies  ? 


IL 

THB    OOKTBmOK,  WHICH    AT   THE   PRESENT  DAT   IS    SAID    TO 
PBBGBDE   FAITH,  AND    TO   BE   FOLLOWED    BY   THE   CONSO- 
LATION  OF   THE   GOSPEL,   IS   NOT   BEPENTANOE. 

612.  In  the  Beformed  Christian  world  a  certain  kind  of 
anxiety,  grief,  and  terror  are  spoken  of,  which  they  call  con- 
trition, which  precedes  faith  in  those  who  are  about  to  be  re- 
generated, and  which  is  followed  by  the  consolation  of  the  Gos- 
pel They  claim  that  this  contrition  in  such  persons  arises 
from  a  fear  of  that  just  wrath  of  God  and  consequent  eternal 
damnation  which  inheres  in  every  man,  owing  to  the  sin  of 
Adam  and  the  resulting  proclivity  of  man  to  evil;  also,  that 
without  that  contrition,  the  faith  which  imputes  to  man  the 
merit  and  righteousness  of  the  Lord  the  Saviour,  is  not  be- 
stowed; and  that  those  who  have  obtained  this  faith,  receive 
the  consolation  of  the  Gospel,  which  is,  that  they  are  justified, 
that  is,  renewed,  regenerated  and  sanctified,  without  any  co- 
operation of  their  own,  and  are  thus  transferred  from  a  state 
of  damnation  to  one  of  eternal  blessedness,  which  is  life  eter- 
nal. But  respecting  this  contrition  the  following  questions  are 
to  be  considered :  1.  Is  it  repentance  ?  2.  Is  it  of  any  conse- 
quence ?    3.  Is  there  such  a  thing  ? 

613.  Whether  contrition  is  repentance  or  not,  may  be  inferred 
from  the  description  of  repentance  given  hereafter,  where  it  is 
shown  that  repentance  is  impossible  unless  man  is  aware  that 
not  only  generally  but  in  every  least  particular  he  is  a  sinner; 
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and  this  no  man  can  know,  unless  he  examines  himself,  sees  the 
evils  that  are  in  him,  and  condemns  himself  on  account  of  them. 
But  the  contrition  that  is  declared  to  be  necessary  to  faith,  has 
nothing  in  common  with  all  this;  for  it  is  merely  the  thought 
and  the  confession  therefrom,  that  man  is  bom  into  the  sin  of 
Adam,  and  into  a  proclivity  to  thg  evils  springing  from  it;  con- 
sequently, that  the  wrath  of  God  is  upon  him,  and  therefore  a 
well-deserved  damnation,  doom,  and  eternal  death.  From  all 
this  it  is  plain  that  contrition  is  not  repentance. 

514.  The  next  point  is,  since  that  contrition  is  not  repent- 
ance, is  it  of  any  consequence  ?  It  is  said  to  contribute  to  faith 
as  an  antecedent  to  its  consequent,  although  it  does  not  enter 
into  faith  and  conjoin  itself  with  it  by  mingling  therewith. 
But  what  is  the  faith  .that  follows  it,  but  that  God  the  Father 
imputes  the  righteousness  of  His  Son,  and  then  declares  man, 
while  he  is  yet  unconscious  of  any  sin,  to  be  righteous,  renewed, 
and  holy,  and  thus  clothes  him  in  a  robe  washed  and  made 
white  in  the  blood  of  the  Lamb  ?  And  when  man  walks  in  this 
robe,  what  are  the  evils  of  his  life  but  like  stones  of  sulphur 
thrown  into  the  depths  of  the  sea  ?  And  what  is  then  the  sin 
of  Adam  but  something  covered  over,  or  set  aside,  or  carried 
away  by  the  imputed  righteousness  of  Christ  ?  When  man,  be- 
cause of  that  faith,  walks  in  the  righteousness  and  at  the  same 
time  in  the  innocence  of  God  the  Saviour,  what  is  the  use  of 
that  contrition  unless  to  give  him  the  assurance  that  he  is  in 
Abraham's  bosom,  and  may  therefore  regard  those  who  have 
not  experienced  the  contrition  that  precedes  faith  as  miserable 
in  hell,  or  as  dead,  since  it  is  said  that  those  who  lack  contri- 
tion have  no  living  faith  ?  Consequently  it  may  be  asserted 
that  when  those  who  have  experienced  such  contrition  have 
sunk  or  are  sinking  into  damnable  evils,  they  pay  no  more  at- 
tention to  them,  and  are  no  more  sensible  of  them,  than  pigs 
lying  in  muddy  gutter^  of  the  street  are  sensible  of  the  stench. 
Evidently,  therefore,  such  contiition,  not  being  repentance,  is 
of  no  consequence. 

616.  The  third  point  to  be  considered  is,  WJiether  apart  from 
repentance  there  can  he  any  such  eontrition?  In  the  spiritual 
world  I  asked  many  who  had  confirmed  in  themselves  a  faith 
imputative  of  Christ's  merit,  whether  they  had  experienced  any 
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contrition ;  and  they  replied,  "  Why  contrition,  when  from  child- 
hood we  have  believed  as  a  certainty  that  Christ  took  away  all 
our  sins  by  His  passion  ?  Contrition  does  not  square  with  this 
belief;  for  contrition  is  a  man's  casting  himself  into  hell  and 
torturing  his  conscience,  when  he  knows,  nevertheless,  that  he 
has  been  redeemed  and  thus  delivered  from  hell^  and  is  conse- 
quently secure  from  harm."  To  this  they  added,  that  this  law 
of  contrition  is  a  purely  fictitious  thing  accepted  in  place  of  the 
repentance  that  is  so  frequently  mentioned  and  also  enjoined  in 
the  Word;  although  with  the  simple,  perhaps,  who  know  but 
little  about  the  Gospel,  there  is  some  emotion  of  mind  when 
they  hear  or  think  about  the  torments  of  hell.  They  also  said, 
that  the  consolation  of  the  Gospel  impressed  upon  their  minds 
from  earliest  youth  so  banished  contrition,  that  in  their  hearts 
they  laughed  at  the  mere  mention  of  it ;  and  that  hell  could  no 
more  strike  them  with  terror  than  the  fires  of  Vesuvius  or  Etna 
could  terrify  those  who  live  at  Warsaw  or  Vienna,  or  than  the 
basilisks  and  vipers  in  the  deserts  of  Arabia,  or  the  tigers  and 
lions  in  the  forests  of  Tartary,  could  terrify  those  who  live  in. 
safety,  tranquillity,  and  quiet  in  some  European  city;  also  that 
the  wrath  of  God  excited  no  more  terror  or  contrition  in  them 
than  the  wrath  of  the  king  of  Persia  would  excite  in  those  who 
live  in  Pennsylvania.  By  all  this  together  with  rational  infer- 
ences fropo.  their  declarations  I  was  convinced  that  contrition, 
unless  it  is  repentance  such  as  is  hereinafter  described,  is  noth- 
ing but  a  freak  of  imagination.  The  reason  why  the  Eeformed 
adopted  contrition  in  place  of  repentance,  was  that  they  might 
separate  themselves  from  the  Eoman  Catholics,  who  insist  upon 
repentance  and  at  the  same  time  upon  charity ;  and  when  they 
afterward  established  the  doctrine  of  justification  by  faith  alone, 
they  alleged  as  their  reason  for  this  change,  that  by  repentance, 
as  by  charity,  something  of  the  man's  own,  which  savored  of 
merit,  entered  into  his  faith  and  blackened  it. 
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III. 

THE   HEBB  LIP-CONFB88ION  THAT   ONE   IS   A   SINKBB  tS   NOT 

REPENTANCE. 

616.  On  this  lip-confession  the  Reformed  who  adhere  to  the 
Augsburg  Confession  teach  as  follows : — 

''No  man  can  ever  know  his  sins;  wherefore  they  cannot  be 
enumerated;  moreoyer,  they  are  interior  and  hidden,  so  that  a 
confession  of  them  would  be  false,  uncertain,  maimed  and  muti- 
lated ;  but  he  who  confesses  himself  to  be  nothing  but  sin,  in- 
cludes all  sins,  excludes  none,  and  forgets  none.  Still  the  enu- 
meration of  sins,  although  not  necessary,  is  not  to  be  done  away 
with,  out  of  regard  for  tender  and  timid  consciences ;  but  this 
is  only  a  childish  and  common  form  of  confession  for  simpler 
and  ruder  people"  (Formula  Concordice,  pages  327,  331,  380). 

But  by  the  Bef ormed,  after  they  had  separated  from  the  Bo- 
man  Catholics,  this  confession  was  adopted  in  place  of  actual  re- 
pentance, because  it  is  based  upon  their  imputative  faith,  which 
alone  apart  from  charity,  and  thus  apart  from  repentance  also, 
works  the  forgiyeness  of  sins  and  regenerates  man;  it  is  based 
alBO  upon  this,  which  is  an  inseparable  appendix  to  that  faith, 
that  there  is  no  co-operation  on  man's  part  with  the  Holy  Spirit 
in  the  act  of  justification ;  also  upon  this,  that  man  has  no  free- 
dom of  choice  in  spiritual  things ;  and  again  upon  this,  that  all 
things  depend  upon  mercy  apart  from  means,  and  nothing  what- 
ever is  effected  mediately  by  or  through  man. 

617.  Among  the  many  reasons  why  the  mere  lip-confession 
of  being  a  sinner  is  not  repentance,  is  this,  that  every  one,  an 
impious  man  or  even  a  devil,  may  make  that  declaration,  and 
this  with  external  devotion,  when  he  thinks  of  the  torments  of 
hell,  either  those  present  or  impending.  But  who  does  not  see 
that  this  is  not  from  any  internal  devotion,  consequently  that 
it  is  imaginary  and  therefore  a  matter  of  the  lungs,  and  not  a 
matter  of  the  will  from  within,  and  thus  of  the  heart?  For  an 
impious  man  and  a  devil  still  bum  inwardly  with  the  lusts  of 
the  love  of  doing  evil,  by  which  they  are  moved  like  windmills 
driven  by  strong  winds :  therefore  such  a  declaration  is  nothing 
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but  a  contrivance  to  cheat  God  for  the  sake  of  deliverance  or  to 
deceive  the  simple.  For  what  is  easier  than  to  compel  the  lips 
to  cry  out,  and  the  breath  of  the  mouth  to  adapt  itself  thereto, 
and  to  turn  up  the  eyes  and  raise  the  hands  ?  This  is  the  same 
as  what  the  Lord  says  in  Mark : — 

Well  hath  Isaiah  prophesied  of  you,  hypocrites,  This  people  honoreth 
Me  with  Uielr  lips,  but  their  heart  is  far  from  Me  (vii.  6); 

and  in  Matthew: — 

Woe  unio  you,  scribes  and  Pharisees  I  for  ye  cleanse  the  outside  of  the 
cup  and  the  platter,  but  within  they  are  full  with  extortion  and  excess. 
Thou  blind  Pharisee,  cleanse  first  the  inside  of  the  cup  and  of  the  platter 
that  the  outside  may  be  clean  also  (zxiii.  25,  26 ;  and  more  in  the  same 
chapter). 

618.  In  a  like  hypocritical  worship  are  those  who  have  con- 
firmed in  themselves  the  faith  of  the  present  chiirch,  that  the 
Lord  by  the  passion  of  the  cross  took  away  aU  the  sins  of  the 
world,  meaning  thereby  the  sins  of  every  man,  if  only  they  pray 
according  to  the  formularies  about  propitiation  and  mediation. 
Some  of  them  can  pour  forth  from  the  pulpit,  with  loud  voices 
and  apparently  burning  zeal,  many  holy  utterances  about  repent- 
ance and  charity,  while  they  deem  both  of  these  useless  in  re- 
spect to  salvation ;  for  by  repentance  they  mean  no  other  than 
lip-confession,  and  by  charity  that  charity  only  that  pertains  to 
public  life ;  but  this  they  do  to  please  the  people.  It  is  such 
who  are  meant  by  these  words  of  the  Lord : — 

Many  will  say  to  Me  in  that  day,  Lord,  Lord,  have  we  not  prophesied 
by  Thy  name  ?  and  in  Thy  name  done  many  mighty  works  ?  But  then 
will  I  profess  unto  them,  I  know  you  not  \  depart  from  Me,  ye  that  work 
iniquity  (Jfott.  vU.  22,  23). 

In  the  spiritual  world  I  once  heard  a  man  praying  after  this 
manner :  <'  I  am  full  of  sores,  leprous,  imclean  from  my  mother's 
womb;  there  is  not  a  sound  spot  in  me  from  my  head  to  the  sole 
of  my  foot;  I  am  not  worthy  to  raise  my  eyes  towards  God;  I 
am  deserving  of  death  and  eternal  damnation ;  have  mercy  up- 
on me  for  the  sake  of  Thy  Son ;  purify  me  in  His  blood;  on  Thy 
good  pleasure  depends  the  salvation  of  all;  I  implore  mercy." 

Hearing  him  pray  thus,  the  bystanders  asked,  "How  do  you 
know  that  you  are  such?" 

He  replied,  "I  know  it  because  I  have  heard  so." 
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But  he  was  then  sent  to  angelic  examinera,  before  whom  he 
spoke  in  the  same  way ;  and  these,  after  examination,  reported 
that  he  had  spoken  the  truth  about  himself,  and  yet  without 
knowing  a  single  evil  in  himself,  because  he  had  never  exam- 
ined himself,  but  had  believed  that  after  lip-confession  evils 
were  no  longer  evils  in  the  sight  of  God,  both  because  God  turns 
His  eyes  away  from  them,  and  because  He  has  been  propitiated. 
In  consequence  of  this  he  had  not  come  to  a  sense  of  any  evil, 
although  he  was  a  willful  adulterer,  a  thief,  a  wily  detractor, 
and  intensely  revengeful;  such  he  was  in  heart  and'will,  and 
therefore  would  be  such  in  word  and  deed  did  not  the  fear  of 
the  law  and  of  the  loss  of  reputation  restrain  him.  After  he 
was  found  to  be  such,  he  was  judged  and  sent  away  to  the  hypo- 
crites in  hell. 

519.  The  character  of  such  may  be  illustrated  by  compari- 
sons. They  are  like  temples  where  only  the  spirits  of  the  dragon, 
and  those  who  are  meant  by  **  locusts"  in  the  Apocalypse^  are 
congregated;  and  they  are  like  the  pulpits  therein,  where  the 
Word  is  not  because  it  is  put  beneath  the  feet.  They  are  like 
plastered  walls  with  the  plaster  beautifully  colored,  but  within 
them  when  the  windows  are  opened,  owls  and  direful  night  birds 
are  flying  about.  They  are  like  whitened  sepulchres  which  con- 
tain dead  men's  bones.  They  are  like  coins  made  of  the  dregs 
of  oil  or  of  dried  dung  covered  with  gold.  They  are  like  the 
bark  and  wood  fiber  covering  rotten  wood;  like  the  garments  of 
Aaron's  sons  about  a  leprous  body ;  and  even  like  ulcers  contain- 
ing pus  covered  over  with  a  thin  skin,  and  supposed  to  be  healed. 
Who  does  not  know  that  a  holy  external  and  a  profane  internal 
do  not  accord  ?  Such  also  are  more  afraid  than  others  to  ex- 
amine themselves ;  therefore  they  are  no  more  sensible  of  the 
viciousness  within  them,  than  they  are  of  the  pungent  and  ill- 
smelling  substances  in  their  stomachs  and  bowels  before  they 
are  cast  out  into  the  draught.  But  it  must  be  remembered  that 
those  here  spoken  of  are  not  to  be  confounded  with  those  who 
do  well  and  believe  rightly,  nor  with  those  who  repent  of  some 
sins,  and  when  worshiping,  and  still  more  when  in  spiritual 
temptation,  speak  witMn  themselves  or  pray  from  a  like  oral 
confession ;  for  such  a  general  confession  both  precedes  and^f ol- 
lows  reformation  and  regeneration. 


N.  620]  BSPENTANCE  657 


IV. 

MAN  18  BOBN  [with  AX  INCLINATION]  TO  EVILS  OF  EVEEY  KIND; 

AND  UNLESS  HE  TO  SOME  EXTENT   REMOVES   HIS  EVILS  BY 

REPENTANCE,  HE   REMAINS   IN   THEM;   AND   HE  WHO 

REMAINS    IN    EVILS,    CANNOT    BE    SAVED. 

620.  That  every  man  is  bom  [with  an  inclination]  to  evils, 
so  that  he  is  nothing  but  evil  from  his  mother's  womb,  is  well 
known  in  the  chuich ;  and  it  has  become  known  because  it  has 
been  handed  down  by  the  councils  and  leaders  of  the  churches, 
that  the  sin  of  Adam  was  transmitted  to  all  his  posterity;  and 
that  for  this  sin  alone  every  man  after  him  has  been  damned 
along  with  him;  and  that  it  is  this  sin  that  is  inherent  in  every 
man  by  birth.  On  this  assertion,  moreover,  other  things  taught 
by  the  churches  are  based,  as  that  the  washing  of  regeneration, 
which  is  called  baptism,  was  instituted  by  the  Lord  in  order 
that  this  sin  might  be  removed ;  that  this  was  the  reason  for  the 
Lord^s  coining ;  and  that  faith  in  His  merit  is  the  means  whereby 
it  is  removed,  besides  other  doctrines  which  have  been  based  by 
the  churches  upon  this  assertion.  But  that  there  is  no  inherited 
evil  from  that  origin  can  be  seen  from  what  has  been  shown 
above  (n.  466,  seq.),  that  Adam  was  not  the  first  man,  but  that 
l^e  story  of  Adam  and  his  wife  representatively  describes  the 
first  church  on  this  earth, — ^the  garden  of  Eden  its  wisdom,  the 
tree  of  life  its  looking  to  the  Lord  who  was  to  come,  and  the 
tree  of  the  knowledge  of  good  and  evil  its  looking  to  self  and 
not  to  the  Lord.  That  this  church  is  what  is  representatively 
described  by  the  first  chapters  of  Genesis  has  been  clearly 
proven  by  many  parallel  passages  from  the  Word  in  the  Arcana 
Codestia,  published  at  London.  When  these  things  are  under- 
stood and  accepted  the  opinion  heretofore  entertained  that  the 
evil  innate  in  man  from  his  parents  is  from  that  source  falls  to 
the  ground,  for  that  evil  has  a  different  origin.  In  the  chapter 
on  Freedom  of  Ghmce  it  has  been  fully  shown  that  the  tree  of 
life  and  the  tree  of  the  knowledge  of  good  and  evil  are  in  every 
man,  and  that  they  are  said  to  be  located  in  a  garden  to  signify 
man's  freedom  of  choice  to  turn  to  the  Lord  or  to  turn  away 
from  Him. 

42 
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521.  But,  my  friend,  parents  are  the  only  source  of  inherited 
evil ;  not  the  evil  itself  which  a  man  actually  commits,  but  the 
inclination  thereto.  Every  one  who  combines  reason  and  exper- 
ience will  acknowledge  that  this  is  so.  Who  does  not  know  that 
children  are  bom  with  a  general  resemblance  to  their  parents  in 
features,  manners,  and  disposition,  and  even  grandchildren  and 
great-grandchildren  with  a  resemblance  to  grandparents  and 
great-grandparents ;  also  that  many  are  able  thus  to  distinguish 
families  from  each  other,  and  even  nations,  as  Africans  from 
Europeans,  Neapolitans  from  Germans,  Englishmen  from 
Frenchmen,  and  so  on  ?  Who  does  not  recognize  a  Jew  by  his 
face,  eyes,  speech  and  gestures  ?  And  if  you  were  sensible  of 
the  sphere  of  life  flowing  out  from  the  native  genius  of  every 
one,  you  would  in  like  manner  be  convinced  of  the  resemblance 
of  dispositions  and  minds.  [2]  From  all  this  it  follows,  that 
man  is  not  bom  into  actual  evils,  but  only  into  an  inclination 
to  evils,  but  with  a  greater  or  less  proclivity 'towards  particular 
evils ;  consequently  after  death  man  is  not  judged  from  any  in- 
herited evil,  but  from  the  actual  evils  which  he  himself  has  com- 
mitted. This  is  also  evident  from  the  following  statute  of  the 
Lord: — 

The  father  Bhall  not  die  for  the  son,  and  the  son  shall  not  die  for  the 
father ;  every  one  shall  die  for  his  own  sin  (Deut  xxiv.  16). 

This  was  made  certain  to  me  in  the  spiritual  world  from  the 
state  of  those  who  die  in  infancy ;  in  that  they  have  only  an  in- 
clination to  evils,  and  thus  favor  them  in  will,  but  do  not  com- 
mit them ;  for  they  are  educated  under  the  auspices  of  the  Lord, 
and  are  saved  [3]  The  aforesaid  inclination  and  proclivity  to 
the  evils  that  are  transmitted  by  parents  to  children  and  their 
posterity,  are  broken  only  by  the  new  birth  from  the  Lord,  which 
is  called  regeneration.  Without  this,  that  inclination  not  only 
continues  uninterrupted,  but  is  also  increased  by  successive  par- 
ents, and  becomes  a  stranger  proclivity  to  evil,  and  at  length  a 
proclivity  to  every  kind  of  eviL  It  is  from  this  that  the  Jews 
are  still  images  of  their  father  Judah,  who  took  a  Canaanitish 
woman  to  wife,  and  committed  adultery  with  Tamar  his  daugh- 
ter-in-law, and  thus  begat  three  branches  of  them.  Therefore, 
this  inherited  disposition  has  in  process  of  time  so  increased  in 
them  that  they  are  still  unable  to  embrace  the  Christian  religion 
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with  a  hearty  faith.  They  are  said  to  be  unable  to  do  so,  be- 
cause the  interior  will  of  their  minds  is  adverse  thereto,  and 
this  adverse  will  is  the  canse  of  their  inability. 

622.  That  all  evil,  unless  removed,  remains  in  man,  and  that 
man  cannot  be  saved  if  he  remains  in  his  evils,  follows  of  itself. 
That  no  evil  can  be  removed  except  by  the  Lord,  and  except  in 
those  who  believe  in  Him  and  love  the  neighbor,  can  be  clearly 
seen  from  what  has  already  been  said,  especially  from  the  fol- 
lowing in  the  chapter  on  Faith. 

The  Lord,  charity,  and  faith  make  one,  l&e  life,  will,  and  un- 
derstanding, and  if  they  are  divided,  each  perishes  like  a  pearl 
reduced  to  powder. 

And  from  this : — 

The  Lord  is  charity  and  faith  in  man,  and  man  is  charity  and 
faith  in  the  Lord. 

But  it  is  asked.  How  can  man  enter  into  this  union  ?  The 
reply  is,  that  he  cannot,  unless  to  some  extent  he  removes  his 
evils  by  repentance.  It  is  said  that  man  must  remove  them,  be- 
cause this  is  not  done  by  the  Lord  directly,  apart  from  man's 
co-operation;  which  is  also  fully  shown  in  that  same  chapter, 
and  in  that  following  on  Freedom  of  Choice'. 

623.  It  is  asserted  that  no  man  can  fiQfil  the  law,  and  the  less 
so,  since  he  who  trespasses  against  one  commandment  of  the 
Decalogue  trespasses  against  all.  But  the  meaning  of  this  asser- 
tion is  different  from  its  sound,  for  it  is  to  be  understood  thus, 
that  he  who  purposely  or  deliberately  acts  contrary  to  one  com- 
mandment, acts  contrary  to  the  rest,  since  to  so  act  from  pur- 
pose and  deliberation  is  to  deny  utterly  that  it  is  sin,  and  when 
it  is  said  to  be  sin,  to  reject  the  statement  as  of  no  account;  and 
he  wh6  so  denies  and  rejects  the  idea  of  sin  gives  no  thought 
to  anything  that  is  called  sin.  Those  who  are  unwilling  to  hear 
anything  about  repentance  come  into  this  fixed  attitude  of  mind; 
but  on  the  other  hand,  those  who  by  repentance  have  removed 
some  evils  that  are  sins,  come  into  a  settled  purpose  to  believe 
in  the  Lord  and  love  the  neighbor.  Such  are  kept  by  the  Lord 
in  the  purpose  to  refrain  from  other  evils ;  and  if  therefore  from 
ignorance  or  some  over-powerful  lust,  they  are  led  to  commit 
sin,  it  is  not  imputed  to  them,  because  they  did  not  commit  it 
deliberately,  and  do  not  confirm  it  in  themselves.    This  may  be 
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confiimed  by  the  following  facts :  In  the  spiritual  world  I  haye 
met  with  many  who  in  the  natural  world  had  lived  like  others, 
dressing  finely,  feasting  delicately,  making  money  by  trading 
like  others,  attending  theaters,  joking  about  lovers  as  if  from 
licentiousness,  and  doing  other  like  things ;  and  yet  the  angels 
charged  these  things  upon  some  as  evils  of  sin,  and  not  upon 
others,  declaring  the  latter  innocent,  but  the  f  omber  guilty.  Be- 
ing asked  the  reason  of  this,  since  all  bad  done  the  same  things, 
they  replied,  that  all  are  viewed  by  them  from  their  purpose, 
intention,  and  end,  and  are  distinguished  accordingly ;  and  there- 
fore they  excuse  or  condemn  those  whom  the  end  excuses  or  con- 
demns, since  good  is  the  end  of  all  in  heaven,  and  evil  the  end 
of  all  in  hell. 

524.  But  these  statements  shall  be  illustrated  by  compari- 
sons :  The  sms  an  impenitent  man  holds  fast  to  may  be  compared 
to  various  diseases  in  him,  from  which  he  dies  unless  remedies 
are  applied  and  the  malignities  thereby  removed.  They  may  be 
compared  especially  to  the  disease  called  gangrene,  which,  un- 
less healed  in  time,  spreads,  and  causes  inevitable  death ;  in  like 
manner  to  imposthumes  and  abscesses,  unless  they  break  out  or 
are  opened ;  for  from  them  empyemata  or  collections  of  pus  will 
be  diffused  into  the  neighboring  parts,  from  these  into  adjoin- 
ing viscera,  and  finally  into  the  heart,  from  which  comes  death. 
[2]  These  sins  may  also  be  compared  to  tigers,  leopards,  lions, 
wolves,  and  foxes,  which  unless  kept  in  dens  or  bound  with 
chains  or  ropes,  would  attack  the  flocks  and  herds  and  kill  them 
as  the  fox  does  poultry ;  also  to  poisonous  serpents,  which  un- 
less held  tight  with  sticks,  or  deprived  of  their  teeth,  would  in- 
flict deadly  wounds  upon  man.  A  whole  flock,  if  left  in  fields 
where  thero  are  poisonous  herbs,  instead  of  being  led  by  the 
shepherd  to  safe  pastures,  would  perish.  So  the  silk-worm  would 
perish,  and  all  silk  with  it,  unless  other  worms  were  kept  from 
the  leaves  of  its  tree.  [3]  These  sins  may  also  be  compared  to 
grain  in  granaries  or  bams,  which  would  be  rendered  musty  and 
rotten  and  thus  useless,  if  the  air  were  not  permitted  to  pass 
freely  through  it,  and  remove  whatever  is  injurious.  If  a  fire 
were  not  quenched  at  the  very  outset,  it  might  lay  waste  a  whole 
city  or  forest  Thorns,  briars,  and  thistles  would  take  full  pos- 
session of  a  garden  unless  rooted  out.    Gardeners  know  that  a 
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tree  sprang  from  a  bad  seed  aad  root  conveys  its  bad  sap  to  the 
branch  of  a  good  tree  budded  or  engrafted  upon  it,  and  that  the 
bad  sap  which  ocHues  up  is  turned  into  good  sap,  and  produces 
useful  fruit.  And  the  like  takes  place  in  man  through  the  re- 
moval of  evil  by  means  of  repentance ;  for  man  is  thereby  en- 
grafted into  the  Lord  as  a  branch  into  a  vine,  and  bears  good 
fruit  {John  xv.  4-6). 


V. 

BECOGNITION     OF   SIN    AND    THB   DISCOVEBT    OF   SOME    SIN    IN 
ONESELF,  IS   THE   BBQINNINO    OF    BEPENTANCE. 

626.  ^o  man  in  the  Christian  world  can  be  without  recog- 
nition of  sin,  for  every  one  is  taught  from  infancy  what  evil  is, 
and  from  childhood  what  the  evil  of  sin  is.  AU  youths  leaxn 
this  from  parents  and  teachers,  also  from  the  Decalogue  (which 
is  the  primary  instruction  given  to  all  within  Christendom),  al- 
so, in  their  subsequent  progress,  from  preaching  at  church  and 
instruction  at  home,  and  in  fulness  from  the  Word ;  and  fur- 
thermore from  the  civil  laws  of  justice,  which  teach  the  same 
things  as  are  taught  in  the  Decalogue  and  other  parts  of  the 
Word.  For  the  evil  of  sin  is  no  other  than  evil  against  the 
neighbor,  and  evil  against  the  neighbor  is  also  evil  against  God, 
which  is  sin.  But  recognition  of  sin  effects  nothing  imtil  a 
man  examines  the  actions  of  his  life,  and  sees  whether  he  has 
secretly  or  openly  done  any  such  thing.  Until  then,  there  is 
nothing  but  knowledge,  and  what  the  preacher  then  says  is  a 
mere  sound  going  in  at  the  left  ear  and  out  at  the  right,  aud 
finally  it  becomes  a  mere  matter  of  thought  and  something  de- 
vout in  the  breathing,  and  with  many  merely  imaginative  and 
chimerical.  But  it  is  wholly  different  if  man,  according  to  what 
he  recognizes  as  sin,  examines  himself,  discovers  something  in 
himself,  says  to  himself,  <<This  evil  is  a  sin,''  and  from  fear  of 
eternal  punishment  abstains  from  it.  Then  what  has  been  said 
in  churches  in  the  way  of  instruction  and  devotion  is  first  re* 
ceived  by  both  ears,  is  communicated  to  the  heart,  and  from  a 
pagan  the  man  becomes  a  Christian. 
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626.  Gaa  there  be  anything  better  known  in  the  Christian 
world  than  that  man  ought  to  examine  himaelf?  For  every- 
where in  empires  and  kingdoms,  whether  in  those  adhering  to 
the  Roman  Catholio  or  to  the  Evangelical  religion,  before  ap- 
proaching the  holy  supper,  men  are  taught  and  admonished  to 
examine  themselves,  to  recognize  and  acknowledge  their  sins, 
and  to  live  a  new  and  different  life.  In  the  English  domin* 
ions  this  exhortation  is  accompanied  with  fearful  threatenings, 
where,  from  the  address  preceding  the  commimion,  the  follow- 
ing is  read  and  proclaimed  by  the  priest  from  the  altar: — 

<<  The  way  and  means"  to  become  a  worthy  partaker  of  the 
holy  supper,  <<  is  first  to  examine  the  deeds  and  conversations 
of  your  life  by  the  rule  of  God's  commandments,  and  wherein- 
ever  ye  shall  perceive  yourselves  to  have  ofEended,  either  by 
will,  word,  or  deed,  there  to  bewail  your  own  sinful  nature,  and 
to  oonf ess  yourselves  to  Almighty  God,  with  full  purpose  of 
amendment  of  life.  And  if  ye  shall  perceive  your  offences  to 
be  such  as  are  not  only  against  God  but  abo  against  your  neigh- 
bor, then  ye  shall  reconcile  yourselves  unto  him,  being  ready 
to  make  restitution  and  satisfaction,  according  to  the  uttermost 
of  your  powers,  for  all  injuries  and  wrongs  done  by  you  to  any 
other,  and  being  likewise  ready  to  forgive  others  that  have  of- 
fended you,  as  ye  would  have  forgiveness  of  your  offences  at 
God's  hand;  for  otherwise  the  receiving  of  the  holy  communion 
does  nothing  else  but  increase  your  damnation.  Therefore  if 
any  of  you  be  a  blasphemer  of  God,  a  hinderer  or  slanderer  of 
His  Word,  an  adulterer,  or  be  in  malice  or  envy,  or  in  any 
other  grievous  crime,  repent  ye  of  your  sin,  or  else  come  not  to 
that  holy  table,  lest  after  the  taking  of  that  holy  sacrament,  the 
devil  enter  into  you  as  he  entered  into  Judas,  and  fill  you  full 
of  all  iniquity,  and  bring  you  to  destruction  both  of  body  and 
soul." 

627.  Yet  there  are  some  who  cannot  examine  themselves, 
such  as  infants,  boys  and  girls  before  they  arrive  at  the  age 
when  they  are  capable  of  self-examination,  also  the  simple- 
minded,  who  are  not  capable  of  reflection;  and  again,  all  those 
who  have  no  fear  of  God,  and  beside  these  some  who  are  sick 
in  mind  and  body;  and  above  all  those  who  are  confirmed  in  the 
doctrine  of  justification  by  faith  alone,  which  imputes  Christ's 
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merit  to  man,  and  who  have  persuaded  themselyes,  that  by  such 
examination  and  repentance  something  of  man  would  enter, 
which  would  destroy  faith,  and  thus  would  banish  and  reject 
salvation  from  its  one  only  abiding-place.  To  all  such  a  mere 
lip-confession  is  serviceable.  That  this  is  not  repentance  has 
been  shown  above  in  this  chapter.  [2]  But  those  who  know 
what  sin  is,  and  still  more  those  whp  know  many  things  from 
the  Word  and  teach  them,  and  yet  do  not  examine  themselves, 
and  consequently  see  no  sin  in  themselves,  may  be  likened  to 
those  who  scrape  Up  wealth  and  lay  it  up  in  chests  and  coffers, 
making  no  further  use  of  it  than  to  look  at  it  and  count  it;  also 
to  those  who  gather  into  their  treasuries  jewels  of  gold  and  sil- 
ver, or  hide  them  in  vaults,  for  the  mere  sake  of  being  rich. 

Such  are  like  the  trader  who  hid  his  talent  in  the  earth,  and  like  him 
who  hid  hiB  pound  in  a  napkin  {Matt.  xxv.  25  ;  Luke  xix.  20). 

They  are  also  like  the  hazd  wayside  and  the  stony  places  upon  which 
the  seed  fell  {MaU.  xiii.  4,  5). 

Also  like  fig-trees  full  of  leaves  but  bearing  no  fruit  (Mark  xL  18). 

They  are  the  hearts  of  adamant,  which  do  not  become  hearts  of  flesh 
{ZecL  vii.  12). 

They  are  like  the  partridges  which  gather  and  bring  not  forth  ;  they 
get  riches,  but  not  with  judgment ;  they  leave  them  in  the  midst  of  their 
days,  and  at  their  end  become  fools  {Jer.  xviL  11). 

They  are  like  the  five  virgins  who  had  lamps  but  no  oil  (Matt.  xxv. 
1-12). 

[8]  Those  who  acquire  from  the  Word  much  about  charity  and 
repentance,  and  who  have  abundant  knowledge  of  its  teachings, 
and  yet  do  not  live  in  accordance  therewith,  may  be  compared 
to  gluttons,  who  stuff  their  food  into  their  mouths  in  chunks, 
and  swallow  it  without  chewing,  so  that  it  remains  undigested 
in  the  stomach,  and  when  it  passes  out  vitiates  the  chyle,  and 
brings  on  lingering  diseases,  from  which  they  finally  die  a  mis- 
erable death.  And  as  such  are  without  8]Mritual  heat,  however 
much  light  they  may  possess,  they  may  be  called  winters,  fro- 
zen grounds,  arctic  climates,  and  even  fields  of  snow  and  ice. 
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VI. 

ACTUAL    BBPBKTANCB    13    EXAKINIKG    OSTESELF,   RBCOaNIZING 

AITB   AGKNOWLBDOIKO   OKB's    SINS,   PRATINQ   TO    THB 

LORD|   AND    BEGINNING   A    NEW    LIFE. 

628.  That  man  ought  by  all  means  to  repent^  and  that  his 
salvation  depends  thereon,  is  evident  from  many  passages  and 
plain  sayings  of  the  Lord  in  the  Word,  from  among  which  the 
following  shall  at  present  be  mentioned: — 

John  pre&ohed  the  baptism  of  r^ieiitanoe,  and  aaid.  Bring  forth  fruits 
worthy  of  repentance  (Luke  iii.  3,  8 ;  Mark  L  4). 

Jesus  began  to  preach  and  to  say,  Repent  {Matt.  iv.  17). 

And  Hesaid,  Becanse  the  kingdom  of  Qod  is  at  hand.  Repent  ye  (Mark 
i.  14, 16). 

Again: — 

Except  ye  repent,  ye  shall  all  perish  {Luke  zilL  6). 

Jesus  commanded  His  disciples,  that  repentance  and  remission  of  sins 
should  be  preached  in  His  name  among  all  nations  {Luke  xxiv.  47;  Jlfar^ 
vi  12). 

Therefore  Peter  preached  repentance  and  baptism  in  the  name  of 
Jesus  Christ  for  the  remission  of  sins  (Luke  ii.  38). 

And  he  also  said : — 

Repent  ye  and  turn  again,  that  your  sins  may  be  blotted  out  (Acts  ill. 
19). 

Paul  preached  that  they  should  all  everywhere  repent  (Acts  xviii.  30). 

Paul  also  declared  in  Damascus,  and  at  Jei*usalem,  and  throughout  all 
the  country  of  Judea,  and  to  the  Gentiles,  that  they  should  repent  and 
turn  to  Ood,  and  do  works  worthy  of  repentance  (Acts  xx.ri,  20). 

Again  he  testified  both  to  Jews  and  to  Greeks,  repentance  toward  God 
and  faith  in  our  Iiord  Jesus  Christ  (Acts  xx.  21). 

The  Lord  said  to  the  church  at  Ephesus : — 

I  have  against  thee,  that  thou  hast  left  thy  first  charity;  repent,  but  if 
not  I  will  move  thy  lampstand  out  of  its  place,  except  thou  repent  (Apoc, 
iL  4, 5). 

To  the  church  at  Pergamos : — 

I  know  thy  works,  repent  {Apoc.  ii.  13, 16). 

To  the  church  at  Thyatira: — 
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I  will  oast  her  into  great  affliction,  except  they  repent  of  their  works 
(Apoc.  iL  19,  22, 28). 

To  the  churoh  of  the  Laodiceans: — 

I  know  thy  works,  be  zealous,  and  repent  {Apoc.  ill.  15, 19). 
There  is  joy  in  heaven  over  one  sinner  that  repenteth  {Luke  zy.  7). 
(Beside  other  passages). 

From  all  this  it  is  clear  that  men  ought  by  sdl  meana  to  repent; 
but  the  quality  and  mode  of  their  repentance,  shall  be  shown 
in  what  follows. 

629.  Cannot  any  man  understand,  from  the  reason  given 
him^  that  the  mere  lip-confession  of  being  a  sinner  is  not  re- 
pentance, or  the  recounting  of  various  particulars  in  regard  to  it, 
as  the  hypocrite  did  who  was  mentioned  above  (n.  618)  ?  For 
what  is  easier  for  a  matn  when  he  is  in  trouble  and  agony,  than 
to  utter  sighs  and  groans  from  his  lungs  and  lips,  and  dJLso  to 
beat  his  breast  and  make  himself  guilty  of  all  sins,  and  still  not 
be  conscious  of  any  sin  in  himself?  Do  the  diabolical  horde 
who  then  occupy  his  loves,  depart  along  with  his  sighs  ?  Do 
they  not  rather  hiss  at  those  things,  and  remain  in  him  ba  be- 
fore, as  in  their  own  house  ?  From  this  it  is  clear  that  such  re* 
pentanee  is  not  what  is  meant  in  the  Word;  but  repentance 
from  evil  works,  as  is  said. 

530.  The  questicm  therefore  is,  How  ought  man  to  repent? 
And  the  reply  is.  Actually ;  that  is  to  say,  he  must  examine  him- 
self, recognize  and  acknowledge  his  sins,  pray  to  the  Lord,  and 
begin  a  new  life.  That  without  examination  repentance  is  not 
possible,  has  been  shown  in  the  preceding  section.  But  of  what 
use  is  examination  except  that  one  may  recognize  his  sins  ? 
And  why  should  he  recognize  his  sins,  except  that  he  may  ao* 
knowledge  that  they  are  inliim  ?  And  of  what  use  are  these 
three  things,  except  that  man  may  confess  his  sins  before  the 
Lord,  pray  for  help,  and  then  begin  a  new  life,  which  is  the  end 
sought?  This  is  actual  repentance.  That  man  ought  so  to 
proceed  and  do,  every  one  may  know  (after  he  has  passed  the 
first  period  of  life,  and  more  and  more  as  he  comes  under  his 
own  control  and  into  the  exercise  of  his  own  reason)  first,  from 
his  baptism,  the  washing  of  which  means  regeneration ;  for  in 
baptism  his  sponsors  have  promised  for  him  that  he  will  reject 
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the  d)&Til  and  all  his  ivorks,  and  also  from  the  holy  supper,  for 
all  are  forewarned  that  before  they  can  worthily  approach  it, 
they  must  repent  of  their  sins,  turn  to  Qod,  and  enter  upon  a 
new  life;  and  still  further,  from  the  Decalogue  or  Catechism 
which  is  in  the  hands  of  all  Christians,  where,  in  six  of  the  com- 
mandments nothing  is  commanded  but  that  they  should  not  do 
what  is  eviL  And  unless  evils  are  removed  by  repentance,  man 
cannot  lore  his  neighbor,  still  less  God ;  yet  on  these  two  com- 
mandments hang  the  law  and  the  prophets,  that  is,  the  Word, 
consequently  salvation.  If  at  recurring  seasons  there  is  actual 
repentance,  as  often,  for  instance,  as  a  man  prepares  for  the 
communion  of  the  holy  supper,  and  if  he  afterward  abstains 
from  (me  or  another  sin  which  he  then  discovers  in  himself,  this 
is  sufficient  to  initiate  him  into  the  actuality  [of  the  repent- 
ance], and  when  he  is  in  that  he  is  on  the  way  to  heaven,  for  he 
then  from  being  natural  begins  to  be  spiritual,  and  to  be  bom 
anew  from  the  Lord. 

631.  This  may  be  illustrated  by  the  following  comparisons. 
Before  repentance  man  is  like  a  desert  where  there  are  terrible 
wild  beasts,  dragons,  owls  of  various  kinds,  vipers  and  poison- 
ous serpents,  and  in  the  thickets  are  the  ochim  and  the  tziim^ 
and  there  satyrs  dance.  But  when  these  have  been  cast  out  by 
the  industry  and  labor  of  man,  that  desert  may  be  ploughed  and 
made  ready  for  planting,  and  sown  first  with  oats,  beans,  and 
flax,  and  afterward  with  barley  and  wheat.  Man  before  repent- 
ance may  also  be  compared  to  the  wickedness  that  reigns  so 
largely  among  men  where  the  wicked  are  not  corrected  accord- 
ing to  law  and  punished  by  stripes  or  death,  in  which  case  no 
city,  nor  any  kingdom  even,  could  continue.  Man  is  like  a  min- 
iature society ;  unless  he  deals  with  himself  in  a  spiritual  man- 
ner, as  the  wicked  in  society  at  lai^  are  dealt  with  in  a  natural 
manner,  after  death  he  will  be  corrected  and  punished  until  he 
ceases  to  do  evil  for  fear  of  the  penalty,  although  he  can  never 
be  brought  to  do  good  from  the  love  of  good. 
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VIL 

TBUB  BEPSVTAVGB  IB  BXJLMUnKG,  ITCKT  OHI<Y  THX  XCTIQXA  OF 
ONB'a  LLFBy  BUT  AXidO  THB   INTBNTIOyS   07  OBB's  WILL. 

632.  True  lepentance  is  examining,  not  only  the  actions  of 
one's  life,  but  also  the  intentions  of  one's  will,  for  the  reason 
that  the  acts  are  done  by  the  understanding  and  will;  for  man 
speaks  from  his  thought,  and  acts  from  his  will;  therefore 
speech  is  the  thought  speaking,  and  action  is  the  will  acting. 
And  this  being  the  source  of  words  and  deeds,  it  follows  indu- 
bitably that  it  is  will  and  thought  that  sin  when  the  body  sins. 
Man  can  indeed  repent  of  evils  that  he  has  done  in  body,  and 
still  think  and  will  evil ;  but  this  is  like  cutting  off  the  trunk 
of  a  bad  tree,  and  leaving  its  root  in  the  ground,  from  which  the 
same  bad  tree  grows  up  again,  and  spreads  forth  its  branches. 
But  it  is  different  when  the  root  also  is  torn  up;  and  this  is 
done  in  man  when  he  examines  the  intentions  of  his  will,  and 
puts  away  his  evils  by  repentance.  Man  examines  the  juxteu; 
tions  of  his  will  when  he  examines  his  thoughts,  for  in  these 
the  intentions  make  themselves  manifest;  as,  for  example, 
when  his  thought,  will  and  intention  incline  to  revenge,  adul- 
tery, theft,  false  witness,  and  to  lust  therefore,  also  to  blas- 
phemy against  God  and  the  holy  Word  and  the  church,  and  so 
on;  if  he  continues  to  direct  his  attention  to  this,  and  to  in- 
quire whether  he  would  actually  commit  these  evils  if  fear  of 
the  law  and  for  his  reputation  did  not  hindjBr;  and  if  after  this 
scrutiny  he  determines  that  he  will  not  will  to  do  these  things, 
because  they  are  sins,  he  truly  and  interiorly  repents ;  and  still 
more  when  these  evils  are  delightful  to  him,  and  he  is  free  to  do 
them,  and  yet  resists  and  abstains.  He  who  practises  this  re- 
peatedly, perceives  the  delights  of  evil,  when  they  return,  as 
undelightful,  and  finally  he  condemns  them  to  helL  This  is 
what  is  meant  by  these  words  of  the  Lord: — 

Whoever  wisheth  to  find  his  soul  shall  lose,  it ;  and  whoever  would  lose 
his  soul  for  My  sake  shall  find  it  {Matt.  x.  89). 

He  that  puts  away  the  evils  of  his  will,  by  such  lepentaaoe^  is 
like  one  who  in  due  time  pluoks  up  the  tares  sown  in  his  field 
by  the  devil,  so  that  the  seed  implaated  by  the.  Xiord  Gtoi  ttto 
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Saviour  finds  a  clear  soil  and  grows  to  a  harvest  (Matt,  xiii 
24-^). 

633.  There  are  two  loves  which  have  long  been  enrooted  in 
the  human  race,  the  love  of  ruling  over  all,  and  the  love  of  pos- 
sessing the  goods  of  alL  The  former  love,  if  free  rein  is  given 
to  it,  rashes  on  even  so  far  as  to  wish  to  be  the  God  of  heaven ; 
and  the  latter,  if  free  rein  is  given  to  it,  rushes  on  even  so  far 
as  to  wish  to  be  the  God  of  the  world.  To  these  two  loves  are 
subordinated  aU  other  evil  loves,  of  which  there  are  hosts;  but 
to  examine  these  two  is  exceedingly  difficult,  because  they  re- 
side most  deeply  within  and  hide  themselves;  for  they  are  like 
vipers  concealed  in  a  cloven  rock,  which  retain  their  poison,  so 
that  when  one  lies  down  upon  the  rock  they  give  their  deadly 
stroke,  and  again  withdraw  to  their  hiding-places.  They  are 
also  like  the  sirens  of  the  ancients,  who  alliired  men  by  their 
sonjg,  and  by  that  means  slew  them.  These  two  loves  also  deco- 
rate themselves  in  splendid  attire,  as  a  devil  by  magical  hallu- 
cinations does  among  his  own,  or  among  those  whom  he  wishes 
to  delude.  [2]  But  it  must  be  clearly  understood  that  these  two 
loves  may  bear  rule  among  the  humble  more  than  among  the 
great,  among  the  poor  more  than  among  the  rich,  among  sub- 
jects more  than  among  kings ;  for  the  latter  classes  are  bom  to 
dominion  and  wealth,  and  these  they  at  length  come  to  regaid 
in  the  same  way  as  any  other  man,  a  governor,  a  director,  a  sea- 
captain,  or  even  a  poor  farmer,  regards  his  servants  and  pos- 
sessions. It  is  different,  however,  with  kings  who  aspire  to 
dominion  over  the  kingdoms  of  others,  [8]  The  intentions  of 
the  will  must  be  examined,  because  in  the  will  the  love  resides, 
for  the  will  is  its  receptacle,  as  shown  above.  Prom  the  will 
every  love  breathes  out  its  delights  into  the  perceptions  and 
thoughts  of  the  understanding,  for  these  act  from  the  will  and 
not  at  all  from  themselves,  because  they  wait  on  the  will  and 
consent  to  and  confirm  all  that  pertains  to  its  love.  The  will 
therefore  is  the  very  house  in  which  the  man  dwells,  and  the 
understanding  is  the  hall  through  which  he  goes  out  and  in. 
This  is  why  it  has  been  said  that  the  will's  intentions  must  be 
examined;  and  when  these  have  been  examined  and  removed, 
man  is  lifted  out  of  the  natural  will  in  which  both  inherited 
and  actual  evils  have  their  seat,  into  the  spiritual  will  through 
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which  the  Lord  reforms  and  regenerates  the  natural,  and  by 
means  of  this  again,  what  is  sensual  and  voluntary  in  the  body, 
thus  the  whole  man, 

634.  Those  who  do  not  examine  themselTes,  are  comparative- 
ly like  invalids  whose  blood  is  vitiated  by  the  closing  of  the 
capillary  vessels,  which  causes  atrophy,  numbness  of  the  limbs, 
and  painful  chrpnic  diseases  arising  from  a  thickening,  tena- 
city, acridness,  and  acidity  of  the  humors,  and  consequently  of 
the  blood.  But  on  the  other  hand,  those  who  examine  them- 
selves even  as  to  the  intentions  of  the  will,  are  like  those  who 
have  been  cured  of  these  diseases,  and  restored  to  the  life  they 
enjoyed  in  youth.  Those  who  examine  themselves  properly, 
are  like  ships  from  Ophir  laden  with  gold,  silver,  and  valuables ; 
but  before  they  have  examined  themselves  they  are  like  ships 
loaded  with  filth,  such  as  are  used  to  cany  off  the  mud  and  or- 
dure of  the  streets.  Those  who  examine  themselves  interiorly 
become  like  mil  as,  all  the  walls  of  which  are  resplendent  with 
ores  of  precious  metaJs;  but  before  this,  they  are  like  marshes 
with  foul  exhalations,  containing  snakes  and  poisonous  serpents 
with  glittering  skins  and  noxious  insects  with  shining  wings. 
Those  who  do  not  examine  themselves  are  like  the  dry  bones  in 
the  valley ;  but  after  they  have  examined  themselves,  they  are 
like  these  same  bones  when  the  Lord  Jehovah  had  laid  sinews 
upon  them,  caused  flesh  to  come  upon  them,  covered  them  with 
skin,  and  put  breath  in  them,  and  they  lived  (Ezek,  xxxviL 
1-14). 


VIIL 

THOSE   ALSO   BEPENT  WHO    ALTHOUGH  THEY   DO  NOT  EXAMINE 

THEMSELVES,  YET  REFRAIN  FROM  EVILS  BECAUSE  THEY  ARE 

SINS  ;   AND  THOSE  WHO  FROM  RELIGION  DO  THE  WORKS 

OF   CHARITY   EXERCISE   SUCH   REPENTANCE. 

636.  Since  actual  repentance,  which  is  examining  oneself 
recognizing  and  acknowledging  one's  sins,  praying  to  the  Lord 
and  beginning  a  new  life,  is  in  the  Reformed  Christian  world 
exceedingly  difficult  for  many  reasons  that  will  be  given  in  the 
last  section  of  this  chapter,  therefore  an  easier  kind  of  repent- 
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aaoe  is  heie  pxesented,  whioh  is,  that  when  any  one  is  giving 
thought  to*  any  evil  and  intending  it,  he  shall  say  to  himself, 
<<  Although  I  am  thinking  about  this  and  intending  it,  I  will 
not  do  it  because  it  is  a  sin.^'  By  this  means  the  temptation 
injected  from  hell  is  checked,  and  its  further  entrance  pre- 
vented. It  is  strange  that  any  one  can  find  fault  with  another 
for  his  evil  intentions,  and  say,  <'  Do  not  do  that  because  it  is  a 
sin,"  and  yet  find  it  difiicult  to  say  this  to  himself;  but  this  is 
because  <  the  latter  touches  the  will,  but  the  former  only  the 
thought  nearest  to  hearing.  Inquiry  was  made  in  the  spiritual 
world  as  to  who  were  capable  of  this  [actual]  repentance,  and 
they  were  found  to  be  as  few  as  doves  in  a  vast  desert.  Some 
said  that  they  could  repent  in  the  easier  way ;  but  were  not 
able  to  examine  themselves  and  confess  their  sins  before  God. 
AU  who  do  good  from  religion,  avoid  actual  evils,  but  they  very 
rarely  reflect  upon  the  interiors  pertaining  to  the  will,  for  they 
believe  that  they  are  not  in  evil  because  they  are  in  good,  and 
even  that  the  good  covers  the  evil.  But,  my  friend,  the  first 
thing  of  charity  is  to  shun  evils.  This  is  taught  in  the  Word, 
the  Decalogue,  baptism,  the  holy  supper  and  even  by  the  rear 
son ;  for  how  can  any  one  flee  away  from  evils  and  banish  them 
without  some  self -inspection  ?  And  how  can  good  become  good 
until  it  has  been  interiorly  piirified  ?  I  know  that  all  pious 
men,  and  also  all  men  of  sound  reason,  will  assent  to  this  when 
they  read  it,  and  will  see  it  as  genuine  truth;  but  still,  that  few 
will  act  accordingly. 

636.  And  yet  all  who  do  good  from  religion,  not  only  Chris- 
tians, but  even  pagans,  are  accepted  and  after  death  adopted  by 
the  Lord;  for  the  Lord  said: — 

I  was  an  hungered,  and  ye  gave  Me  to  eat ;  I  was  thirsty  and  ye  gave 
Me  to  drink  ;  I  was  a  sojourner,  and  ye  took  Me  in ;  naked,  and  ye  clothed 
Me  ;  I  was  sick,  and  ye  visited  Me  ;  I  was  in  prison,  and  ye  came  unto 
Me.  And  He  said,  Inasmuch  as  ye  did  it  unto  one  of  My  brethren,  even 
the  least,  ye  did  it  unto  Me.  Come,  ye  bleased,  inherit  the  kingdom  pre- 
pared for  you  from  the  foundation  of  the  world  (Matt.  zzv.  81,  seq.). 

To  this  I  will  add  the  following,  which  is  new:  All  those  who 
do  good  from  religion,  after  death  reject  the  doctrine  of  the 
present  church  respecting  three  Divine  persons  from  eternity, 
and  also  its  faith  as  applied  to  the  three  in  their  order.    These 
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torn  to  the  Loid  God  the  Saviour^  and  accept  with  pleasure 
what  belongs  to  the  New  Church.  [2]  But  the  rest,  who  have 
not  exercised  charity  from  religion,  have  hearts  of  adamant, 
that  iSy  hardened  hearts.  They  first  approach  three  Grods,  then 
the  Father  alone,  and  finally  no  CUxl.  They  look  upon  the  Lord  • 
God  the  Sayiour  as  the  son  of  Mary  only,  bom  from  marriage 
with  Joseph,  and  not  as  the  Son  of  God ;  and  then  they  discard  > 
all  the  goods  and  truths  of  the  New  Church,  and  straightway 
connect  themselves  with  the  spirits  of  the  dragon,  and  with 
them  are  driven  away  into  deserts  or  into  caverns  on  the  very 
confines  of  what  is  called  the  Christian  world ;  and  after  a 
time,  because  they  are  separated  from  the  New  Heaven,  they 
rush  into  crime,  and  are  therefore  sent  down  to  helL  [3]  Such 
is  the  lot  of  those  who  do  not  do  works  of  charily  from  relig- 
-ion,  because  of  their  belief  that  no  one  is  able  to  do  good  of 
himself,  except  such  as  he  claims  merit  for;  consequently  they 
disregard  such  works,  and  associate  themselves  with  the  goats, 
who  are  damned  and  cast  into  the  eternal  fire  prepared  for  the 
devil  and  his  angels,  because  they  have  not  done  what  was  done 
by  the  sheep  {Matt,  xxv.  41-46).  It  is  not  there  said  that  they 
did  what  is  evil,  but  that  tney  did  not  do  what  is  good ;  and 
those  who  do  not  do  what  is  good  from  religion  do  what  is  evil, 
since, 

No  man  can  serve  two  masters ;  for  either  be  hates  the  one  and  loves 
the  other,  or  he  holds  to  the  one  and  despises  the  other  (Jfott.  vi.  24). 

Jehovah  says  through  Isaiah : — 

Wash  you,  make  you  clean ;  put  away  the  evU  of  your  doings  from  be- 
fore mine  eyes ;  cease  to  do  evil ;  learn  to  do  well ;  then  although  your  sins 
have  been  as  scarlet,  they  shall  become  as  white  as  snow ;  although  they 
have  been  red  like  crimson,  they  shall  be  as  wool  (i  16-16). 

And  ill  Jeremiah : — 

Stand  in  the  gate  of  Jehovah's  bouse,  and  proclaim  there  this  word, 
Thus  said  Jehovah  of  Hosts,  the  God  of  Israel,  Amend  your  ways  and  your 
doings,  trust  ye  not  In  lying  words,  saying.  The  temple  of  Jehovah,  The 
temple  of  Jehovah,  this  is  the  temple  of  Jehovah  (that  is^  the  church). 
Will  ye  steal,  murder,  and  swear  falsely,  and  then  come  and  stand  be- 
fore Me  in  this  house,  upon  which  My  name  is  named,  and  say.  We  are 
delivered  while  we  do  all  these  abominations  ?  Is  this  house  become  a 
den  of  robbers  .*  Behold,  even  I  have  seen  it,  saith  Jehovah  (vii.  2^,  ^11). 
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687.  It  mnst  be  understood  that  those  who  do  good  from 
natural  goodness  only,  and  not  also  from  religion,  are  not  ac- 
cepted after  death,  because  there  is  only  natural  good  in  their 
charity,  and  not  spiritual  good  also;  and  it  is  the  spiritual  that 
conjoins  the  Lord  to  man,  and  not  the  natural  ax)art  from  the 
spiritual  Natural  goodness  belongs  to  the  flesh  merely,  being 
acquired  by  birth  from  parents ;  but  spiritual  goodness  belongs 
to  the  spirit  bom  anew  from  the  Lord.  Those  who  do  the  good 
works  of  charity  from  religion,  and  consequently  do  not  com- 
mit evil,  before  they  have  accepted  the  doctrine  of  the  New 
Church  concerning  the  Lord,  may  be  likened  to  trees  that  bear 
good  fruity  although  but  little,  and  also  to  trees  that  bear  ex- 
cellent small  fruit,  which  are  neyertheless  cared  for  in  gardens. 
They  may  also  be  likened  to  olive  trees  and  fig-trees  in  forests, 
and  again  to  fragrant  herbs  and  balsamic  shrubs  on  hills.  They 
are  like  little  chapels  or  houses  of  God,  where  pious  worship  is 
performed ;  for  ttiey  are  the  sheep  on  the  right  hand,  and  the 
rams  which  the  goats  assault,  according  to  Dantel  (viii.  1^14). 
In  heaven  such  are  clothed  in  garments  of  a  red  color,  and  when 
they  have  been  initiated  into  the  goods  of  the  New  Church, 
they  are  clothed  with  garments  of  a  purple  color,  which  ac- 
quire a  beautiful  golden  glow  in  proportion  as  they  also  receive 
truths. 


IX. 

OOKFSSSION'    OUGHT  TO  BS  MADE    BEFOKB  THE  LORD   GOD   THE 

SAVIOUR,  FOLLOWED  BY  SUPPLICATION  FOB  HELP 

AND    THE   POWER   TO   RESIST   EVILS. 

638.  The  Lord  God  the  Saviour  is  to  be  approached  because 
He  is  the  God  of  heaven  and  earthy  the  Redeemer  and  Saviour, 
to  whom  omnipotence,  omniscience,  omnipresence,  mercy  itself, 
and  also  justice,  belong;  also  because  man  is  His  creature  and 
the  church  is  His  ^heepf  old ;  also  because  in  the  New  Testament 
He  frequently  commands  men  to  approach,  worship  and  adore 
Him.  That  He  alone  is  to  be  approached  He  has  enjoined  in 
the  following  words  in  John: — 
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Verily,  verily,  I  say  unto  you,  he  that  entereth  not  through  the  door 
into  the  sheepf old,  but  climbeth  up  some  other  way,  the  same  is  a  thief 
and  a  robber ;  but  he  that  entereth  in  through  the  door  is  the  shepherd  of 
the  sheep,  I  am  the  door,  through  Me  if  any  man  enter  in,  he  shall  be 
saved,  and  shall  find  pasture.  The  thief  cometh  not  but  for  to  steal,  and 
to  kill,  and  to  destroy.  I  came  that  they  may  have  life,  and  may  have 
abundance.    I  am  the  good  shepherd  (z.  1,  2,  0-11). 

That  man  is  aot  "ix)  climb  up  some  other  way''  means  that  he 
is  not  to  approach  God  the  Father,  because  He  is.  invisible  and 
therefore  inacoessible,  and  conjunction  with  Him  is  impossible, 
aad  this  is  why  He  Himself  came  into  the  world,  and  made  Him. 
self  visible  and  accessible,  and  conjunction  with  Him  possible; 
which  was  done  solely  that  man  might  be  saved.  For  unless  in 
thought  God  is  approached  as  a  Man,  every  idea  of  dod  perishes; 
it  falls  as  sight  does  when  directed  out  upon  the  universe,  that 
is,  into  empty  nothingness,  or  into  nature,  or  into  what  is  met 
within  nature.  That  Qod  Himself,  who  from  eternity  is  One, 
came  into  the  world,  is  clearly  evident  from  the  birth  of  the 
Lord  the  Saviour,  in  that  He  was  conceived  by  the  power  of  the 
Most  High  through  the  Holy  Spirit,  and  from  this  conception 
His  Human  was  bom  of  the  virgin  Mary ;  from  which  it  follows, 
that  His  soul  was  the  Divine  Itself  that  is  caUed  the  Father  (for 
God  is  indivisible) ;  and  that  the  Human  born  therefrom  is  the 
Human  of  God  the  Father,  which  is  called  the  Son  of  God  (Luke 
i.  32,  34,  35).  From  this  again  it  follows  that  when  the  Lord 
God  the  Saviour  is  approached,  God  the  Father  is  approached 
also;  therefore,  to  Philip  asking  Him  to  show  them  the  Father, 
He  replied: — 

He  that  seeth  Me  seeth  the  Father ;  how  sayest  thou  then,  show  Ui  the 
Father  ?  Believest  thou  not  that  I  am  in  the  Father,  and  the  Father  in 
Me  ?  Believe  Me,  that  I  am  in  the  Father,  and  the  Father  in  Me  {John 
xiv.  6-11). 

But  on  these  points  more  may  be  seen  in  the  chapters  on  God, 
the  Lord,  the  Holy  Spirit,  and  the  Trinity. 

639.  There  are  two  duties  incumbent  on  man.  to  be  done  after 
examination,  namely,  supplication  and  confession.  The  suppli- 
cation should  be  that  the  Lord  may  be  merciful,  that  He  may 
give  power  to  resist  the  evils  that  have  been  repented  of,  and 
that  He  will  provide  inclination  and  affection  for  doing  good, 

Since  apart  from  the  Lord  man  can  do  nothing  (John  xv.  6). 
48 
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The  confession  will  be  that  he  sees,  recognizes,  and  acknowl- 
edges hia  evils,  and  finds  himself  to  be  a  miserable  sinner.  There 
is  no  need  for  man  to  enumerate  his  sins  before  the  Lord,  nor 
to  supplicate  forgiveness  of  them.  He  need  not  enumerate  them, 
because  he  has  searched  them  out  and  seen  them  in  himself,  and 
consequently  they  are  present  to  the  Lord  because  they  are  pres- 
ent to  himself.  Moifeover,  the  Lord  led  him  to  search  them 
out,  disclosed  them,  and  inspired  grief  for  them,  and  together 
widx  this  an  effort  to  refrain  from  them  and  begin  a  new  life. 
Supplication  need  not  be  made  to  the  Lord  for  forgiveness  of 
sins,  for  the  following  reasons :  First,  because  sins  are  not  abol- 
ished, but  removed ;  and  they  are  removed  so  far  as  man  contin- 
ues to  refrain  from  them  and  enters  upon  a  new  life;  for  there 
are  innumerable  lusts  inherent,  coiled  up  as  it  were,  in  every 
evil,  and  they  cannot  be  put  away  instantly,  but  only  gradually, 
aa  man  permits  himself  to  be  reformed  and  regenerated.  The 
second  reason  is,  that  as  the  Lord  is  mercy  itself,  He  forgives 
all  men  their  sins,  nor  does  He  impute  a  single  sin  to  any  one, 
for  He  says,  '*  They  know  not  what  they  do."  Nevertheless,  the 
sins  are  not  thereby  taken  away;  for  to  Peter  asking  how  often 
he  should  foi^ve  his  brother's  trespasses,  whether  he  should 
do  so  seven  times,  the  Lord  said : — 

I  say  not  unto  thee,  until  seven  times,  but  until  seventy  times  seven 
(HiaU.  xviil.  21-22). 

What,  then,  will  not  the  Lord  do  ?  Still  it  does  no  harm  for  one 
burdened  in  conscience  to  enumerate  his  sins  before  a  minister 
of  the  church,  in  order  to  lighten  his  burden  and  obtain  abso- 
lution; because  he  is  thereby  initiated  into  a  habit  of  examin- 
ing himself,  and  reflecting  upon  each  day's  evils.  But  this  kind 
of  confession  is  natural,  while  that  described  above  is  spiritual. 
560*  To  adore  as  God  some  vicar  on  earth,  or  to  invoke  as 
God  some  saint,  has  no  more  weight  in  heaven  than  to  make 
supplication  to  the  sun,  moon,  and  stars,  or  to  ask  for  a  response 
from  a  diviner  and  believe  what  he  puts  forth,  which  is  idle. 
It  would  be  also  like  worshiping  a  temple,  and  not  worshiping 
God  in  the  temple;  it  would  be  like  supplicating  a  king's  ser- 
vant carrying  the  scepter  and  crown  in  his  hand,  for  the  honors 
of  glory,  instead  of  the  king  himself;  and  this  would  be  as  use- 
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less  as  trying  to  kiss  the  splendor  of  purple,  renown,  light,  the 
golden  rays  of  the  sun,  or  a  mere  name,  apart  from  their  sub- 
jects.  For  those  who  do  such  things  are  these  words  in  John : — 

We  abide  in  the  truth  in  Jeeus  Christ.    This  is  the  true  God  and  eter- 
nal life.   Little  children,  guard  youiselves  from  idols  (X  Ep%8.  30,  21). 


X. 

ACTUAL    REPBNTANCIB    18    EASY    FOR    THOSE   WHO     HAVE    NOW 
AND    THEN   PBA0TI8ED    IT,  BUT    IT    IS    A  VERY  DIFFI- 
CULT  TASK    FOR   THOSE  WHO    HAVE   NOT. 

661.  Acttial  repentance  is  to  examine  oneself,  to  recognize 
one's  sins,  to  confess  them  before  God,  and  thus  to  begin  a  new 
life;  this  is  in  accord  with  the  previous  description  of  it.  To 
the  Eeformed  Christian  world  (meaning  by  this  all  those  who 
are  separate  from  the  church  of  Eome,  and  also  to  those  at* 
tached  to  that  church  who  have  not  practised  actual  repent- 
ance), this  repentance  is  a  very  difficult  task.  This  is  because 
some  are  unwilling  and  some  are  afraid  to  practise  it;  and  cou" 
tinned  neglect  establishes  a  habit,  induces  unwillingness,  and 
at  length  gains  the  endorsement  of  the  reasoning  intellect,  and 
this  with  some  produces  sadness,  dread,  and  terror  at  the  thought 
of  repentance.  Actual  repentance  is  so  extremely  difficult  in 
the  Reformed  Chiistian  world  chiefly  because  of  their  belief 
that  repentance  and  charity  contribute  nothing  to  salvation, 
but  faith  alone,  from  the  imputation  of  which  forgiveness  of 
sins,  justification,  renovation,  regeneration,  sanctification,  and 
eternal  salvation  follow.  Moreover,  their  dogmatic  writers.say 
that  man's  co-operation  of  himself,  or  as  if  of  himself,  is  use- 
less, is  an  obstacle  to  Christ's  merit,  and  is  repugnant  and  in- 
jurious to  it.  And  this  idea  is  implanted  in  the  minds  of  the 
common  people,  although  they  are  ignorant  of  the  mysteries  of 
that  faith,  merely  by  the  sayings,  that  <<  faith  alone  saves,"  and 
"who  can  possibly  do  good  of  himself?"  For  this  reason,  re- 
pentance among  the  Kef  ormed  is  like  a  nest  of  young  birds  de- 
prived of  the  parent  birds,  which  have  been  captured  and  killed 
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by  the  fowler.  To  this  another  reason  may  be  added,  that  a  so- 
called  Reformed  Christian  is  associated  in  the  spiritual  world 
as  to  his  spirit,  only  with  such  as  are  like  himself,  who  intro- 
duce such  things  into  the  ideas  of  his  thought,  and  lead  him 
away  from  the  very  first  step  toward  self-inspection  and  self- 
examination. 

662.  I  have  asked  many  of  the  Reformed  in  the  spiritual 
world,  why  they  did  not  practise  actual  repentance,  when  it 
was  enjoined  upon  them  both  in  the  Word  and  at  baptism,  as 
also  before  the  holy  communion  in  all  their  churches.  They 
made  various  replies.  Some  said  that  contrition  with  a  lip- 
confession  that  they  were  sinners,  is  sufficient;  some  that  such 
repentance,  because  it  takes  place  while  man  is  acting  from  his 
own  will,  is  not  consistent  with  the  generally  accepted  faith. 
Others  said,  ^^How  can  any  one  examine  himself,  when  he 
knows  that  he  is  nothing  but  sin  ?  This  would  be  like  casting 
a  net  into  a  lake  filled  from  bottom  to  top  with  mud  containing 
noxious  worms."  Others  said,  "Who  can  look  into  himself  so 
deeply  as  to  see  in  himself  Adam's  sin,  from  which  all  his  act- 
ual evils  flow  ?  Are  not  both  kinds  of  e\'il  washed  away  by  the 
water  of  baptism,  and  removed  or  covered  up  by  the  merit  of 
Christ?  What  then  is  repentance  but  a  requirement,  which 
sadly  disturbs  the  conscientious  ?  By  the  Gospel  are  we  not 
under  grace,  and  not  under  the  hard  law  of  that  repentance  ?'' 
and  so  on.  Some  said,  that  whenever  they  undertake  to  ex- 
amine themselves,  dread  and  terror  fill  their  minds  s^  if  they 
saw  a  monster  near  their  bed  in  the  morning  twilight.  From 
all  this  the  reasons  are  made  clear  why  actual  repentance  in  the 
Reformed  Christian  world  has  become  rusty,  as  it  were,  and  is 
discarded.  [2]  In  the  presence  of  these  persons  I  also  asked 
some  who  adhered  to  the.  Roman  Catholic  religion  about  their 
actual  confession  to  their  ministers,  whether  it  was  difficult. 
They  replied,  that  after  they  had  been  initiated  into  it  they 
were  not  afraid  to  recount  their  trespasses  to  a  confessor  who 
was  not  severe,  that  they  gathered  them  up  with  a  kind  of 
pleasure,  telling  the  lighter  ones  cheerfully,  and  the  more  seri- 
ous somewhat  timidly ;  also  from  habit  they  freely  returned 
annually  to  their  appointed  confession,  and,  after  receiving  ab- 
solution,  to  festivity;  moreover,  that  they  look  upon  all  who 
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are  not  willing  to  disclose  the  defilements  of  their  hearts,  as 
impure.  Hearing  this,  the  Reformed  who  were  present  hast- 
ened away,  some  deriding  and  laughing,  some  astounded  and 
yet  commending.  [3]  Afterward  some  drew  near  who  belonged 
to  that  same  church,  but  had  lived  in  Protestant  countries,  who, 
according  to  the  usage  there  established,  did  not  make  a  special 
confession,  as  their  brethren  do  elsewhere,  but  a  general  confec- 
sion  to  one  who  held  the  keys  for  them.  These  said  that  they 
were  utterly  una,ble  to  examine  themselves,  to  trace  out  and  set 
forth  their  actual  evils  and  the  secrets  of  their  thoughts;  and 
that  they  felt  this  to  be  as  repugnant  and  terrifying  as  an  at- 
tempt to  cross  a  ditch  to  a  rampart  where  an  armed  soldier 
stands  and  cries,  <<Keep  back.''  From  all  this  it  is  now  clear 
that  actual  repentance  is  easy  to  those  who  at  times  practise  it, 
but  is  extremely  diffictdt  to  those  who  have  not  practised  it 

668.  It  is  known  that  habit  is  a  second  nature,  and  that 
therefore  what  is  easy  for  one  is  difficult  for  another;  and  this 
is  true  of  self-examination  and  a  confession  of  what  is  thereby 
discovered.  What  is  easier  for  a  hired  laborer,  a  porter,  or  a 
farmer,  than  to  work  with  his  hands  from  morning  till  evening, 
while  a  gentleman  or  a  delicate  person  could  not  do  the  same 
work  for  half  an  hour  without  fatigue  and  sweating  ?  It  is 
easy  for  a  footman  with  a  staff  and  easy  boots  to  pursue  his 
way  for  miles,  while  one  accustomed  to  ride  can  hardly  run 
slowly  from  one  street  to  another.  Every  mechanic  who  is  at- 
tentive to  his  task  goes  through  it  easily  and  willingly,  and 
when  he  leaves  it,  longs  to  return;  while  another,  who  under- 
stands the  same  trade,  but  is  indolent,  can  scarcely  be  driven 
to  work.  The  same  is  true  of  every  one,  whatever  may  be  his 
office  or  pursuit  To  one  diligent  in  piety,  what  is  easier  than 
to  pray  to  God  ?  while  to  one  who  is  a  slave  to  impiety,  what 
is  more  difficult  ?  and  vice  versa.  What  priest,  preaching  before 
a  king  for  the  first  time,  does  not  feel  timid  ?  but  after  doing 
it  frequently  he  goes  through  boldly.  What  is  easier  for  an 
angelic  man  than  to  raise  his  eyes  to  heaven,  or  for  a  devilish 
man  than  to  cast  them  down  toward  hell  ?  But  if  the  latter 
becomes  a  hypocrite,  he  too  can  look  up  to  heaven,  but  his  heart 
is  turned  away.  Every  one  becomes  imbued  with  the  end  he 
has  in  view  and  the  habit  arising  therefrom. 
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XI. 

OKIE  WHO   HAS   mSYEB   REPSKTBD   OR   HAB   KBTIEB  LOOKED    IN- 
TO  AND    BBABCHBD   HIMSELF,  FINALLY   CEASES    TO   KNOW 
WHAT   DAMNING  EVIL   OR   SAVlNO   GOOD    IS. 

664.  As  few  in  the  Bef oimed  Christian  world  practise  re- 
pentance, this  i3  here  added,  that  he  who  has  not  looked  into 
and  searched  himself,  finally  ceases  to  know  what  damning  evil 
or  saying  good  is,  because  he  has  no  religion  from  which  to 
know  it;  for  the  evil  that  a  man  does  not  see,  recognize  and  ac- 
knowledge, remains;  and  whatever  remains  becomes  more  and 
more  enrooted,  until  it  obstructs  the  interiors  of  the  mind, 
whereby  man  becomes  first  natural,  then  sensual,  and  finally 
corporeal,  and  in  such  states  he  knows  not  any  damning  evil 
or  saving  good.  He  becomes  like  a  tree  growing  on  a  hard 
rock,  which  spreads  its  roots  among  the  crevices  and  finally 
withers  away  from  lack  of  moisture.  [2]  Every  man  rightly 
educated  is  rational  and  moral;  but  there  are  two  ways  to  ra- 
tionality, one  from  the  world  and  the  other  from  heaven.  He 
who  has  become  rational  and  moral  from  the  world  only,  and 
not  from  heaven,  is  rational  and  moral  in  word  and  gesture 
only,  but  is  inwardly  a  beast,  and  even  a  wild  beast,  because 
he  acts  as  one  -with  those  who  are  in  hell,  where  all  are  wild 
beasts.  But  he  who  is  rational  and  moral  from  heaven  also,  is 
truly  rational  and  moral,  because  he  is  so  at  once  in  spirit,  word 
and  body ;  the  spiritual  being  within  these  two  latter  like  a  soul 
actuating  the  natural,  sensual  and  corporeal ;  it  also  acts  as  one 
with  those  who  are  in  heaven.  Therefore  there  can  be  a  spir- 
itual-rational and  moral  man,  and  also  a  merely  natural-rational 
and  moral  man.  These  two  are  not  distinguished  from  each 
other  in  the  world,  especially  if  the  man  has  by  practice  become 
imbued  with  hypocrisy ;  but  they  are  distinguished  by  the  an- 
gels in  heaven  as  easily  as  doves  from  owls  or  sheep  from  tigers. 
[8]  The  merely  natural  man  can  see  good  and  evil  in  others, 
and  also  rebuke  othera;  but  not  having  looked  into  and  exam- 
ined himself,  he  does  not  see  any  evil  in  himself,  and  if  any  is 
discovered  by  another,  he  cloaks  it  by  means  of  his  rationality. 
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as  a  serpent  hides  his  head  in  the  dust,  and  immerses  himself 
in  it,  as  a  hornet  buries  himself  in  mud.  This  is  done  by  the 
delight  of  evil,  which  encompasses  him  as  a  fog  does  a  marsh, 
absorbing  and  extinguishing  the  rays  of  light  Infernal  de- 
light is  no  other.  It  is  exhaled  from  hell,  and  flows  into  every 
man,  into  the  soles  of  his  feet,  his  back,  and  his  occiput;  and 
when  it  is  received  by  the  head  in  the  forehead  and  by  the  body 
in  the  breast,  man  is  made  a  slave  to  hell;  and  for  the  reason 
that  the  human  cerebrum  is  devoted  to  the  understanding  and 
the  wisdom  it  contains,  but  the  cerebellum  to  the  will  and  its 
love.  This  is  why  there  are  two  brains.  But  that  infernal  de- 
light can  be  corrected,  reformed  and  inverted  solely  by  the  spir- 
itual-rational and  moral. 

666.  There  shall  now  be  given  a  brief  description  of  the 
merely  natural-rational  and  moral  man,  who  viewed  in  himself 
is  sensual,  and  if  he  goes  on,  becomes  corporeal  or  fleshly;  but 
the  description  shall  be  sketched  in  separate  statements. 

The  sensual  is  the  outmost  of  the  life  of  man's  mind,  adher- 
ent to  and  coherent  with  his  Ave  bodily  senses. 

He  is  called  a  sensual  man  who  judges  of  everything  from 
the  bodily  senses,  and  believes  nothing  but  what  he  can  see 
with  his  eyes  and  touch  with  his  hands,  calling  that  something 
real,  and  rejecting  everything  else. 

The  interiors  of  his  mind,  which  have  their  vision  from  the 
light  of  heaven,  are  closed,  so  that  he  sees  nothing  of  the  truth 
that  relates  to  heaven  and  the  church. 

Such  a  man  thinks  in  outermosts,  and  not  interiorly  from  any 
spiritual  light,  because  he  is  in  gross  natural  light;  therefore  he 
is  interiorly  opposed  to  the  things  that  pertain  to  heaven  and 
the  church,  although  outwardly  he  can  speak  in  favor  of  them, 
even  zealously,  in  proportion  to  his  hope  of  gaining  power  and 
wealth  by  means  of  them. 

Men  of  learning  and  erudition,  who  have  confirmed  them- 
selves deeply  in  falsities,  and  still  more  those  who  have  con- 
firmed themselves  against  the  truths  of  the  Word,  are  more  sen- 
sual than  others. 

[2]  Sensual  men  reason  acutely  and  skilfully,  because  their 
thought  is  so  near  to  speech  as  to  be  almost  in  it,  as  it  were,  on 
the  lips ;  also  because  they  ascribe  all  intelligence  to  the  speech 
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tbat  is  from  memory  alone.  Moreover,  they  can  dexterously 
confirm  falsities,  and  after  confirming  them  they  believe  them 
to  be  true;  but  their  reasoning  and  confirmation  are  from  the 
fallacies  of  the  senses,  which  captivate  and  persuade  the  com- 
mon people. 
.  Sensual  men  are  more  cunning  and  malicious  than  others. 

The  avaricious,  adulterous,  and  crafty  are  especially  sensual, 
although  to  the  world  they  seem  talented. 

The  interiors  of  their  minds  are  vile  and  filthy ;  by  these 
they  communicate  with  the  hells ;  in  the  Word  they  are  called 
dead. 

Those  who  are  in  the  hells  are  sensual,  and  more  so  the  more 
deeply  they  are  in  them;  and  the  sphere  of  infernal  spirits  con- 
joins itself  from  behind  with  man's  sensual.  In  the  light  of 
heaven  their  occiput  seems  hollow. 

Those  who  reasoned  from  sensual  things  only,  were  called  by 
the  ancients  serpents  of  the  tree  of  knowledge. 

[3]  Sensual  things  ought  to  occupy  the  last  place,  not  the 
first ;  and  in  a  wise  and  intelligent  man  they  do  occupy  the  last 
place,  and  are  subordinate  to  things  interior ;  but  in  a  foolish 
man  they  occupy  the  first  place,  and  are  predominant. 

When  things  sensual  occupy  the  last  place,  a  way  is  opened 
by  means  of  them  to  the  understanding,  and  truths  are  perfected 
by  the  method  of  extraction. 

Such  sensual  things  stand  most  near  to  the  world,  and  admit 
what  flows  to  them  from  the  world,  and,  as  it  were,  sift  it. 

By  means  of  sensual  things  man  communicates  with  the 
world,  and  by  means  of  rational  things  with  heaven. 

Sensual  things  supply  what  is  of  service  to  the  interiors  of 
the  mind. 

There  are  sensual  things  that  supply  what  is  serviceable 
both  to  the  intellectual  and  to  the  volimtary  part. 

Unless  thought  is  raised  above  sensual  things  man  has  but 
little  wisdom.  When  man's  thought  is  raised  above  sensual 
things,  he  comes  into  a  clearer  light,  and  at  length  into  heav- 
enly light,  and  then  he  has  a  perception  of  such  things  as  flow 
down  from  heaven. 

The  outmost  of  the  understanding  is  the  natural  knowing 
faculty,  and  the  outmost  of  the  will  is  sensual  delight. 
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666.  As  to  his  natural  man,  man  is  like  a  beast;  he  aoquiies 
the  image  of  a  beast  by  means  of  life.  Consequently  in  the  spir- 
itual world  there  appear  about  such  a  man  beasts  of  all  kinds, 
which  are  correspondences.  !For  man's  natural,  viewed  in  itself, 
is  purely  animal ;  but  because  there  is  a  spiritual  superadded,  he 
can  become  a  man ;  and  if  he  does  not  become  a  ipan  from  the 
capacity  to  become  so,  he  can  counterfeit  one,  although  he  is 
then  only  a  talking  beast ;  for  he  talks  from  the  natural-rational, 
but  thinks  from  spiritual  insanity,  and  he  acts  from  natural 
morality,  but  loves  from  a  spiritual  satyriasis.  His  actions,  seen 
by  a  spiritually  rational  man,  are  but  little  different  from  the 
dance  of  one  bitten  by  a  tarantula,  or  that  called  St.  Vitus' 
dance,  or  the  dance  of  St.  Guy.  Who  does  not  know  that  a 
hypocrite  can  talk  about  God,  a  robber  about  honesty,  an  adul- 
terer about  chastity,  and  so  on  ?  But  unless  man  had  the  abil* 
ity  to  shut  and  open  the  door  between  his  thoughts  and  his 
words,  and  between  his  intentions  and  his  actions,  and  unless 
prudence  or  cunning  were  the  doorkeeper,  he  woidd  rush  into 
crimes  and  cruelties  more  fiercely  than  any  wild  beast.  But  in. 
every  man  after  death  that  door  is  opened ;  and  then  what  he 
has  been  is  apparent;  but  he  is  kept  under  restraint  by  puur 
ishments  and  confinements  in  heU.  Therefore,  kind  reader, 
look  into  yourself,  and  find  out  one  or  another  evil  that  is  in 
you,  and  from  religion  dismiss  it.  If  you  dismiss  evils  from 
any  ol^er  purpose  or  end,  you  do  so  cmly  that  they  may  not  ap- 
pear before  the  world. 

667.  To  all  this  the  following  Memorable  Belations  shall  be 
added.    First : — 

I  was  suddenly  seized  with  a  disease  almost  deadly ;  my  whole 
head  was  oppressed ;  a  pestilential  smoke  was  let  into  it  from 
the  Jerusalem  which  is  called 

Sodom  and  Egypt  {Apoc.  xi.  8). 

I  was  half  dead  with  the  fierce  pain ;  I  expected  my  end.  In 
this  state  I  lay  in  my  bed  for  three  days  and  a  half.  My  spirit 
was  brought  into  that  condition,  and  from  it  my  body. 

Then  I  heard  about  me  the  voices  of  some,  who  said,  "Be- 
hold, he  who  preached  repentance  for  the  forgiveness  of  sins 
and  Christ  as  alone  man,  lies  dead  in  the  street  of  our  city." 


682  THE  TRUE  CHRISTIAN  RELIGION  [Chap.  IX. 

And  they  asked  some  of  the  clergy  whether  that  man  was 
worthy  of  burial ;  and  they  answered,  <<No;  let  him  lie  and  be 
looked  at."    And  they  kept  going,  and  ooming,  and  scoffing. 

Of  a  truth  this  so  happened  to  me  while  explaining  the  elev- 
enth  chapter  of  The  Apoccdypae. 

Then  harsh  remarks  were  heard  from  the  scoffers,  especially 
these :  ^  How  can  man  repent  without  faith  ?  How  can  ^e  man 
Christ  be  adored  as  Ood  ?  Since  we  are  saved  freely  without 
any  merit  of  our  own,  what  need  is  there  of  anything  except 
the  faith  only  that  God  the  Father  sent  the  Son  to  take  away 
the  damnation  of  the  law,  to  impute  to  us  His  merit,  and  so 
justify  us  before  Him,  abeolve  us  from  our  sins  by  the  declar- 
ation of  a  priest,  and  then  give  us  the  Holy  Spirit  to  work  in 
us  all  good  ?  Is  this  not  in  accordance  with  Scripture  and  also 
in  accordance  with  reason  ?'^  At  this  the  crowd  that  stood  by 
applauded. 

[2]  I  heard  this  and  was  unable  to  reply,  because  I  lay 
almost  dead.  But  after  three  days  and  a  half  my  spirit  re- 
covered, and  in  spirit  I  went  out  on  the  street  into  the  city 
and  said  again,  <<  Repent,  and  believe  in  Christ,  and  your  sins 
will  be  forgiven,  and  you  will  be  saved ;  otherwise,  you  will 
perish.  Did  not  the  Lord  Himself  preach  repentance  for  the 
fcHTgiveness  of  sins,  and  that  they  should  believe  in  Him? 
Did  He  not  command  His  disciples  to  preach  the  same?  Does 
not  complete  imconcem  about  life  follow  the  dogma  of  your 
faith?" 

But  they  said,  *^  What  nonsense !  Has  not  the  Son  made  sat- 
isfaction ?  Does  not  the  Father  impute  this  to  us  ?  We  who 
believe  this  He  justifies ;  thus  we  are  led  by  the  spirit  of  grace. 
What  then  is  sin  in  us,  and  what  is  death  with  us  ?  Preacher 
of  sin  and  repentance,  do  you  understand  this  gospel  V* 

Then  a  voice  came  forth  out  of  heaven,  saying,  <<  What  is  the 
faith  of  an  impenitent  man  but  a  dead  faith?  The  end  has 
come,  the  end  has  come  upon  you,  unconcerned,  blameless  in 
your  own  eyes,  justified  in  your  own  belief,  satans."  Then  sud- 
denly a  chasm  was  opened  in  the  midst  of  the  city;  it  widened; 
house  after  house  fell  into  it,  and  they  were  swallowed  up;  and 
straightway  water  welled  up  from  the  wide  gulf  and  overflowed 
the  waste. 
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[3]  When  they  had  thus  sunk  down  and  been  apparently 
oveiilowed,  I  was  wishing  to  know  their  lot  in  the  abyss,  and 
I  was  told  from  hearen,  <<  You  shall  see  and  hear.'' 

And  then  the  waters  by  which  they  seemed  to  be  overflowed 
disappeared  before  my  eyes ;  for  waters  in  the  spiritual  world 
are  correspondences,  and  therefore  appear  about  those  who  are 
in  falsities.  I  then  saw  them  in  the  sandy  bottom,  where  heaps 
of  stones  were  piled,  among  which  they  were  running  about  and 
lamenting  that  they  had  been  cast  out  of  their  great  city. 

They  shouted  and  cried  out,  "Why  has  this  come  upon  us? 
Are  we  not,  by  our  faith,  clean,  pure,  just,  and  holy?  Are  we 
not,  by  our  faith,  cleansed,  purified,  justified  and  sanctified  ?" 
And  others  cried  out,  "Are  we  not,  by  our  faith,  made  such  that 
before  God  the  Father  we  appear,  are  seen,  and  are  reputed,  and 
before  the  angels  are  declared  to  be  clean,  pure,  just  and  holy  ? 
Have  we  not  been  reconciled,  propitiated,  expiated,  and  there- 
fore absolved,  washed,  and  cleansed  from  sin  ?  Has  not  the  con- 
demnation of  the  law  been  taken  away  by  Christ  ?  Why,  then, 
have  we  been  cast  down  into  this  place  as  if  damned  ?  We  heard 
a  bold  preacher  against  sin  say  in  our  great  city,  '  Believe  in 
Christ,  and  repent'  Have  we  not  believed  in  Christ,  since  we 
have  believed  in  His  merit?  Have  we  not  repented,  since  we 
have  confessed  that  we  are  sinners  ?  Why  then  has  this  befallen 
us?" 

[4]  Then  was  heard  a  voice  from  one  side  saying  to  them, "  Do 
you  know  of  any  one  sin  in  which  you  are  ?  Have  you  ever  ex- 
amined yourselves,  and  consequently  shimned  any  evil  as  a  sin 
against  God  ?  He  who  does  not  shun  evil  is  in  eviL  Is  not  sin 
the  devil  ?    Therefore  you  are  those  of  whom  the  Lord  says : — 

Then  shall  ye  begin  to  say,  We  have  eaten  and  drunk  before  Thee,  and 
Thou  hast  taught  in  our  streets.  Bat  He  will  say,  I  tell  you,  I  know  you 
not  whence  ye  are ;  depart  from  Me,  all  ye  workers  of  iniquity  {Luke  xiii. 
26,  27 ;  as  also  those  of  whom  He  speaks,  Matt,  yii.  22,  28). 

Away,  therefore,  each  to  his  own  place.  You  see  openings  in 
the  caverns ;  enter,  and  to  each  one  of  you  will  be  given  his  own 
task  to  be  done,  and  then  food  in  proportion  to  your  work.  If 
you  do  not,  hunger  will  soon  compel  you  to  go  in." 

[5]  Afterward  there  came  a  voice  out  of  heaven  to  some  on 
the  earth  who  were  outside  of  that  great  city  (who  also  are  spo- 
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ken  of  in  Apoc.  xL  13),  saying  loudly,  <<  Beware,  beware  of  afiSli- 
ation  with  such  spirits.  Can  you  not  understand  that  the  evils 
which  are  called  sins  and  iniquities  render  man  unclean  and 
impure?  How  can  man  be  cleansed  and  purified  from  them 
except  by  actual  repentance,  and  by  faith  in  the  Lord  Jesus 
Christ? 

<< Actual  repentance  is  to  examine  oneself,  to  recognize  and  ac^ 
knowledge  one's  sins,  to  hold  oneself  guilty,  to  confess  sins  be- 
fore the  Lord,  to  pray  for  help  and  power  to  resist  them,  and 
thus  refrain  from  them  and  begin  a  new  life ;  and  all  this  you 
must  do  as  if  of  yourselves.  Do  so  once  or  twice  a  year,  when 
you  come  to  the  holy  commimion;  and  afterward,  whenever  the 
sins  of  which  you  have  found  yourselves  guilty  recur,  say  to 
yourselves,  ^  We  will  not  do  this  because  it  is  a  sin  against  Grod.' 
This  is  actual  repentance.  [6]  Who  cannot  understand  that  he 
who  does  not  examine  and  see  his  sins  remains  in  them?  For 
every  evil  is  delightful  to  a  man  from  his  birth ;  it  is  delightful 
to  him  to  take  revenge,  to  commit  whoredom,  to  defraud,  to 
blaspheme,  and  especially  to  exercise  dominion  from  self-love; 
and  does  not  this  delight  prevent  your  seeing  these  sins  ?  And 
if,  perchance,  you  are  told  that  they  are  sins,  do  you  not  from 
their  delight  excuse  them,  and  even  prove  to  yourselves  by 
means  of  falsities  that  they  are  not  sins  ?  And,  therefore,  yon 
remain  in  them,  and  afterward  commit  them  more  frequently 
than  before,  and  this  even  until  you  do  not  know  what  sin  is, 
or  indeed  whether  there  is  any  such  thing.  With  any  one 
who  actually  repents  it  is  difEerent.  His  evils,  such  as  he  has 
recognized  and  acknowledged,  he  calls  sins,  and  therefore  be- 
gins to  shun  them  and  turn  away  from  them;  and  finally  to 
feel  their  delight  to  be  undelightfuL  And  so  far  as  this  is 
done  he  sees  and  loves  good,  and  at  length  feels  the  delight 
of  good,  which  is  the  delight  of  the  angels  of  heaven.  In  a 
word,  so  far  as  any  one  puts  the  devil  behind  him,  he  is  accept- 
ed by  the  Lord,  and  is  taught,  led,  withheld  from  evil,  and  kept 
in  good  by  Him ;  and  this  is  the  way,  and  the  only  way,  from 
hell  to  heaven." 

[7]  It  is  wonderful  that  with  the  Beformed  there  is  a  oertain 
enrooted  objection,  repugnance  and  aversion  to  actual  repent- 
ance, which  is  so  great  as  to  prevent  their  compelling  tiiem- 
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selves  to  examine  themselves,  to  see  their  sins,  and  to  confess 
them  before  God ;  it  is  as  if  horror  seized  them  when  this  is  pro- 
posed. In  the  spiritual  world  I  have  asked  very  many  about 
this,  and  they  all  have  declared  that  it  was  beyond  their  power. 
When  they  have  heard  that  this  is  still  done  by  the  papists, 
that  is,  that  they  examine  themselves,  and  openly  confess  their 
sins  to  a  monk,  they  have  been  very  much  astonished,  and  es- 
pecially that  the  Reformed  could  not  even  do  this  in  secret  be- 
fore God,  although  it  is  equally  enjoined  upon  them  before  they 
come  to  the  holy  supper.  Some  there  wished  to  know  why 
this  is  so;  aod  they  found  that  such  a  state  of  impenitence  and 
such  a  heart  are  induced  by  faith  alone.  Then  it  was  granted 
them  to  see  that  those  Boman  Catholics  who  worship  Christ 
and  do  not  invoke  saints  are  saved. 

[8]  After  this,  something  like  thimder  was  heard,  and  a  voice 
speaking  ^rom  heaven,  saying,  "  We  are  amazed.  Say  to  the  as- 
sembly of  the  Reformed,  'Believe  in  Christ,  repent,  and  you 
will  be  saved.' ^' 

This  I  said,  adding  also,  "Is  not  baptism  a  sacrament  of  re- 
pentance, and  therefore  introduction  into  the  church?  What 
do  the  sponsors  promise  for  him  who  is  about  to  be  baptized, 
but  that  he  will  renounce  the  devil  and  his  works  ?  Is  not  the 
holy  supper  a  sacrament  of  repentance,  and  thus  introduction 
into  heaven  ?  Are  not  communicants  told  by  all  means  to  re- 
pent before  coming  to  it  ?  Does  not  the  catechism,  the  doctrine 
of  the  entire  Christian  church,  teach  repentance?  Is  it  not 
there  said,  in  the  six  commandments  of  the  second  table.  Thou 
shalt  not  do  this  or  that  evil,  and  not,  Thou  shalt  do  this  or  that 
good?  From  this  you  may  know  that  so  far  as  any  one  re- 
nounces evil  and  turns  away  from  it,  so  far  he  is  moved  by  and 
loves  good,  and  until  then  does  not  know  what  good  is,  nor  even 
what  evil  is.'' 

668.  Second  Memorable  Relation : — 

What  pious  and  wise  man  does  not  wish  to  know  his  life's 
lot  after  death?  I  will  therefore  set  forth  plainly  some  general 
truths  in  order  that  it  may  be  known. 

Every  man,  when,  after  death,  he  feels  that  he  is  still  alive, 
and  that  he  is  in  another  world,  and  hears  that  heaven,  where' 
there  are  eternal  joys,  is  above  him,  and  hell,  where  there  are 
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eternal  sorrows,  is  beneath  him,  is  at  first  remitted  into  his  ex- 
ternals, in  which  he  was  in  the  former  world ;  and  he  then  be- 
lieves that  he  is  certainly  going  to  heaven,  and  talks  intelli- 
gently and  acts  prudently. 

And  some  then  say,  <<  We  have  lived  morally,  we  have  pursued 
honesty,  we  have  not  done  evil  purposely."  Others  say,  "  We 
have  frequented  churches,  heard  masses,  kissed  sacred  images, 
and  on  our  knees  poured  out  prayers.'*  Others  again,  "  We  have 
given  to  the  poor,  helped  the  needy,  read  pious  books,  and  also 
the  Word,^  with  other  like  things. 

[^]  But  when  they  have  said  these  things,  angels  approach 
and  say,  <<  AllHhat  you  have  mentioned  you  have  done  in  exter- 
nals, but  you  do  not  yet  know  what  you  are  in  your  internals. 
You  are  now  spirits  in  a  substantial  body,  and  the  spirit  is  your 
internal  man.  It  is  this  in  you  that  thinks  what  it  wills  and 
wills  what  it  loves;  and  that  is  the  delight  of  its  life.  Every 
man  from  infancy  begins  life  from  externals,  and  learns  to  act 
morally  and  talk  intelligently;  and  when  he  begins  to  gain  some 
idea  of  heaven  and  its  happiness,  he  begins  to  pray,  to  f  rec^uent 
churches,  and  to  observe  the  solemnities  of  worship ;  and  yet 
when  evils  spring  forth  from  their  native  fountain,  he  hides 
them  in  his  mind's  bosom,  and  also  ingeniously  covers  them 
over  with  reasonings  from  fallacies  to  such  an  extent  that  he 
does  not  even  know  that  evil  is  eviL  And  then  because  the 
evils  are  veiled  over  and  covered  up  as  it  were  with  dust,  he 
thinks  no  more  about  them,  except  to  guard  against  their  ap- 
pearing before  the  world.  Thus  he  endeavors  merely  to  lead  a 
moral  life  in  externals,  and  thus  he  becomes  a  double  man, — a 
sheep  in  exte^als,  and  a  wolf  in  internals;  and  he  is  like  a 
golden  box  containing  poison,  or  like  a  man  with  a  foul  breath 
holding  something  aromatic  in  his  mouth  to  prevent  those  near 
him  from  perceiving  it ;  or  he  is  like  a  mouse's  skin  that  smells 
of  balsam.  [8]  You  said  that  you  had  lived  morally,  and  had 
followed  pious  pursuits ;  but  tell  me,  have  you  ever  examined 
your  internal  man  and  there  perceived  any  lusting  after  revenge 
even  to  murder,  after  libidinous  living  even  to  adultery,  after 
defrauding  even  to  theft,  after  lying  even  to  false  witness  ?  In 
four  of  the  commandments  of  the  Decalogue  it  is  said,  Thou 
shalt  not  do  these  things,  and  in  the  two  last.  Thou  shalt  nob 
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lust  after  them.  Do  you  believe  that  in  these  things  your  in- 
ternal man  has  been  like  your  external  ?  If  you  do  you  are  per- 
haps deceived.'^ 

W  To  this  they  replied,  ''What  is  the  internal  man?  Is 
not  the  internal  and  the  external  one  and  the  same  ?  We  have 
heard  from  our  ministers  that  the  internal  man  is  nothing  but 
faith,  and  that  oral  piety  and  a  morality  of  life  are  the  signs  of 
it,  because  they  are  its  operation/' 

To  this  the  angels  answered,  <<  Saying  faith  is  in  the  internal 
man,  and  charity  likewise ;  and  from  them  come  Christian  fidel- 
ity and  morality  in  the  external  man.  But  if  the  above-men- 
tioned lusts  remain  in  the  internal  man,  thus  in  the  will  and 
therefrom  in  the  thought,  and  if  in  consequence  you  love  these 
things  interiorly,,  aiid  yet  act  and  speak  otherwise  in  externals, 
evil  is  then  with  you  above  good,  and  good  below  evil;  conse- 
quently, however  you  may  talk  as  if  from  the  understanding, 
and  act  from  love,  evil  is  within  and  thus  is  veiled  over ;  and 
then  you  are  like  cunning  apes  which  perform  actions  like  those 
of  men,  but  the  human  heart  is  wholly  lacking.  [5]  But  what 
yoxu*  internal  man  is,  of  which  you  know  nothing,  because  you 
have  not  examined  yourselves  and  afterwards  repented,  you  will 
see  after  a  while,  when  you  put  off  your,  external  man  and  are 
let  into  the'internal.  When  this  Isal^es  place  you  will  no  longer 
be  recognized  by  your  companions,  nor  even  by  yourselves. 
Wicked  men,  who  were  moral,  I  have  then  seen  to  be  like  wild 
beasts,  looking  at  the  neighbor  with  savage  eyes,  burning  with 
deadly  hatred,  and  blaspheming  God,  whom  they  adored  while 
in  the  external  man." 

Hearing  this  they  withdrew ;  and  the  angels  then  said,  "  You 
will  see  your  life's  lot  after  a  little;  for  your  external  man  will 
soon  be  taken  away  from  you,  and  you  will  enter  into  the  in- 
ternal, which  is  now  your  spirit." 

669.  Third  Memorable  Eelation : — 

Every  love  in  man  breathes  forth  a  delight  by  which  it  makes 
itself  felt.  It  is  breathed  forth  first  into  the  spirit  and  from 
that  into  the  body;  and  the  delight  of  one's  love,  together  with 
the  pleasantness  of  thought,  constitutes  his  life.  This  delight 
and  pleasantness  are  felt  by  man  only  obscurely  while  he  lives 
in  the  natural  body,  because  that  body  absorbs  and  blunts  them  j 
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but  after  death,  when  the  material  body  is  laid  aside,  and  the 
covering  or  clothing  of  the  spirit  thus  removed,  man  has  a  full 
sense  and  perception  of  these  delights  of  love  and  pleasant- 
nesses of  thought,  and,  what  is  wonderful,  sometimes  6ven  as 
odors.  Because  of  this,  all  in  the  spiritual  world  are  affiliated 
according  to  their  loves,  those  in  heaven  according  to  theirs, 
and  those  in  hell  according  to  theirs.  [2]  The  odors  into  which, 
in  heaven,  the  delights  of  loves  are  turned,  are  all  perceived 
like  the  fragrances,  sweet  smells,  pleasant  exhalations,  and  de- 
licious sensations  that  arise  from  gardens,  flower-beds,  flelds 
and  forests  in  the  mornings  in  spring.  But  the  odors  into 
which  the  delights  of  the  loves  of  those  in  hell  are  turned,  are 
perceived  like  the  pungent,  fetid  and  putrid  smells  that  arise 
from  cesspools,  dead  bodies,  and  ponds  full  of  rubbish  and  or- 
dure; and,  what  is  wonderful,  the  devils  and  satans  there  per- 
ceive these  smells  as  balsams,  aromatics  and  frankincense,  re- 
freshing their  nostrils  rnd  hearts.  In  the  natural  world  it  is 
also  given  to  beasts,  birds  and  worms  to  be  associated  according 
to  odors,  but  not  to  men  until  they  have  laid  aside  their  bodies 
as  exuvice.  [3]  On  this  account  heaven  is  most  distinctly  ar- 
ranged in  accordance  with  all  the  varieties  of  the  love  of  good, 
and  hell,  on  the  contrary,  in  accordance  with  all  the  varieties 
of  the  love  of  evil.  It  is  pwing  to  this  opposition  {hat  there  is 
a  gulf  between  heaven  and  hell  which  cannot  be  passed;  for 
those  who  are  in  heaven  cannot  endure  any  odor  from  hell,  be- 
cause it  excites  nausea  and  vomiting,  and  threatens  them  with 
swooning  if  they  inhale  it.  The  effect  is  similar  upon  those 
who  are  in  hell,  if  they  pass  the  middle  line  of  that  gulf. 

[4]  I  once  saw  a  certain  devU,  who  at  a  distance  had  the  ap- 
pearance of  a  leopard  (a  few  days  before  he  had  been  seen 
among  the  angels  of  the  lowest  heaven,  having  the  art  to  make 
himself  an  angel  of  light),  who  had  passed  beyond  the  middle 
line  and  was  standing  between  two  olive  trees,  yet  did  not  per- 
ceive any  odor  ofEensive  to  his  life,  for  the  reason  that  there 
were  no  angels  present.  But  the  moment  they  approached  he 
was  seized  with  convulsions  and  fell  down  rigid  in  all  his  limbs ; 
and  then  he  appeared  like  a  greaX  serpent  drawing  himself 
up  in  folds,  and  at  length  gliding  down  through  the  opening, 
from  which  he  was  taken  by  his  companions  and  carried  into 
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a  cayem,  and  there  by  the  rank  odor  of  his  own  delight  he 
was  revived. 

[5]  Again,  I  once  saw  a  satan  punished  by  his  compan- 
ions. I  asked  why,  and  was  told  that  with  his  nostrils  stop- 
ped up  he  had  gone  near  to  those  who  were  in  the  odor  of 
heaven,  and  had  returned  and  brought  that  odor  with  him  on 
his  clothing. 

It  has  often  happened  that  a  putrid  odor,  like  that  of  corpses, 
from  some  opeii  cavern  in  hell,  has  painfully  touched  my  nos- 
trils and  brought  on  vomiting.  • 

From  all  this  it  can  be  seen  why  in  the  Word  the  sense  of 
smell  signifies  perception,  for  it  is  often  said  that  Jehovah 
smelled  a  sweet  savor  from  the  burnt-offerings ;  also  that  the 
anointing  oil  and  the  incense  were  made  of  fragrant  substances ; 
and  on  the  other  hand  the  children  of  Israel  were  commanded 
to  carry  out  of  their  camps  what  was  unclean  in  them,  and  to 
dig  down  and  bury  their  excrements  (Deut  xxiii.  12, 13).  This 
was  because  the  camps  of  Israel  represented  heaven,  and  the 
desert  without  the  camps  represented  helL 

670.  Fourth  Memorable  Relation: — 

I  once  talked  with  a  novitiate  spirit  who,  when  in  the  world, 
had  meditated  much  upon  heaven  and  helL  By  novitiate  spii^ 
its  are  meant  men  who  have  recently  died,  and  who  are  called 
spirits  because  they  are  then  spiritual  men.  As  soon  as  this 
spirit  entered  the  spiritual  world,  he  began  to  meditate  in  the 
same  manner  on  heaven  and  hell,  and  when  thinking  about  hea- 
ven seemed  to  himself  to  be  glad,  and  when  thinking  about  hell 
to  be  sad.  As  soon  as  he  recognized  that  he  was  in  the  spirit- 
ual world  he  asked  where  heaven  and  hell  were,  what  they  were, 
and  what  was  the  nature  of  each. 

They  answered,  "  Heaven  is  over  your  head,  and  hell  beneath 
your  feet;  for  you  are  now  in  the  world  of  spirits,  which  is  in- 
termediate between  heaven  and  hell ;  but  what  they  are,  and 
what  the  nature  of  each  is,  we  cannot  describe  in  few  words." 

Then,  as  he  ardently  wished  to  know,  he  threw  himself  up- 
on his  knees  and  devoutly  prayed  to  God  that  he  might  be 
instructed. 

And  lo,  an  angel  appeared  at  his  right  hand  and  raised  him 
up,  and  said,  «  You  have  prayed  to  be  instructed  about  heaven 
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and  hell;  inquire  and  learns  what  delight  isj  and  you  will  know," 
As  soon  as  the  angel  had  said  this,  he  was  taken  up. 

[2]  The  novitiate  spirit  then  said  to  himself,  <<  What  does 
this  mean  ?  *In,quire  and  learn  what  delight  is,  and  you  will 
know  what  heaven  and  hell  are,  and  their  nature.' "  Leaving 
that  place  immediately,  he  wandered  around,  and  asked  those 
he  met,  f*  Pray,  tell  me,  if  you  please,  what  delight  is.'' 

And  some  said,  "  What  sort  of  a  question  is  that  ?  Who  does 
not  know  what  delight  is  ?  Is  it  not  joy  and  gladness  ?  De- 
light is  delight  One  is  the  same  as  the  other.  We  know  no 
difference." 

Others  said,  <^  Delight  is  the  mind's  laughter ;  for  when  the 
mind  laughs  the  countenance  is  merry,  the  speech  is  jocular, 
the  gestures  are  playful,  and  the  whole  man  is  in  delight." 

Others  said,  <' Delight  is  nothing  but  feasting  and  eating  rich 
things,  drinking  generous  wine  and  getting  drunk,  and  then 
chatting  about  various  things,  especially  the  sports  of  Venus 
and  Cupid." 

[3]  Hearing  these  remarks,  the  novitiate  spirit  being  indig- 
nant, said  to  himself,  "  These  answers  are. boorish,  not  those  of 
well-bred  persons.  Such  delights  are  neither  heaven  nor  helL 
Would  that  I  could  find  some  wise  men." 

And  he  went  away  from  these  persons  and  asked,  ^^Wjheie 
are  the  wise  men  ?" 

He  was  then  seen  by  an  angelic  spirit,  who  said,  "  I  perceive 
that  you  have  an  ardent  desire  to  know  what  the  universal  of 
heaven  is,  and  what  the  universal  of  hell  is;  and  as  this  is  de- 
light, I  will  conduct  you  to  a  hill  where  there  is  a  daily  meet- 
ing of  those  who  inquire  into  effects,  of  those  who  investigate 
causes,  and  of  those  who  search  out  ends.  Those  who  inquire 
into  effects  are  there  called  spirits  of  knowledgei  abstractly, 
knowledges ;  those  who  investigate  causes,  are  called  spirits  of 
intelligence,  abstractly,  intelligences,  and  those  who  search  out 
ends,  are  called  spirits  of  wisdom,  abstractly,  wisdoms.  Di* 
rectly  above  these  in  heaven  axe  angels  who  from  ends  see 
causes,  and  from  causes  see  effects ;  from  these  angels  those 
three  companies  have  enlightenment." 

[4]  Then  taking  the  novitiate  spirit  by  the  hand,  he  led  him 
to  the  top  of  the  hill^  and  to  the  assembly  that  was  composed 
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of  those  who  search  out  ends  and  aie  called  wisdoms.  The  no- 
vitiate spirit  said  to  them,  "Pardon  my  coming  up  to  you;  I 
did  so,  because  from  my  childhood  I  have  meditated  about  hea- 
ven and  helL  I  have  lately  come  to  this  world ;  and  some  who 
were  thcin  associated  with  me  said  that  heaven  is  here  above  my 
head,  and  heU  beneath  my  feet ;  but  they  did  not  say  what  either 
one  or  the  other  is  or  the  nature  of  it;  therefore,  becoming  anx- 
ious from  constantly  thinking  about  them,  I  prayed  to  God; 
and  then  an  angel  came  to  me  and  said,  ^Inquire  and  learn 
what  delight  is,  and  you  will  know/  I  have  inquired,  but  thus 
far  in  vain.  I  therefore  beg  that  you  will  teach  me,  if  it  please 
you,  what  delight  is." 

[5]  To  this  the  wisdoms  replied,  ^<  Delight  is  the  all  of  life, 
to  all  in  heaven,  and  to  all  in  helL  To  those  in  heaven,  it  is 
the  deUght  of  good  and  truth,  but  to  those  in  hell,  it  is  the  de- 
light of  evil  and  falsity;  for  all  delight  belongs  to  love,  and 
love  is  the  being  (esse)  of  man's  life.  Therefore,  as  man  is  man 
in  accord  with  what  his  love  is,  so  is  he  man  in  accord  with 
what  his  delight  is.  The  activity  of  love  is  what  gives  the  sense 
delight ;  in  heaven  its  activity  is  with  wisdom,  and  in  hell  with 
insanity,  but  in  both  cases  the  activity  produces  the  delight  in 
its  subjects.  But  the  heavens  and  hells  are  opposite  delights ; 
the  heavens  are  in  love  of  good,  and  the  consequent  delight  of 
doing  good ;  but  the  hells  are  in  the  love  of  evil,  and  in  the  con- 
sequent delight  of  doing  evil.  If,  therefore,  you  know  what 
delight  is,  you  know  what  heaven  and  hell  are,  and  their  nature. 

[6]  «  But  inquire  and  learn  still  further  what  delight  is  from 
those  who  investigate  causes,  and  are  called  intelligences.  They 
are  off  toward  the  right." 

And  he  left  them  and  drew  near  to  that  assembly,  and  told 
them  the  reason  of  his  coming,  and  begged  them  to  teach  him 
what  delight  is. 

And  pleased  with  the  question,  they  said, ''It  is  true  that  he 
who  knows  what  delight  is  knows  what  heaven  and  hell  are  and 
their  nature.  The  will,  from  which  man  is  man,  is  not  movBd 
in  the  slightest  degree  except  by  delight;  for  the  will,  viewed 
in  itself,  is  nothing  but  the  affection  of  some  love,  thus  some  de- 
light; for  it  is  some  pleasure  and  consequent  satisfaction  that 
causes  volition.  And  since  the  will  moves  the  understanding  to 
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think;  not  the  least  thought  is  possible  except  from  an  influent 
delight  of  the  will.  This  is  so  for  the  reason  that  the  Lord  by 
influx  from  Himself  actuates  all  things  of  the  soul,  and  all 
things  of  the  mind,  in  angels,  spirits,  and  men,  and  in  these  He 
actuates  by  an  influx  of  lore  and  wisdom ;  and  this  influx  is  the 
activity  itself  from  which  comes  all  delight.  In  its  origin  this 
is  called  bliss,  happiness,  and  felicity,  and  in  its  derivation,  de- 
light, pleasantness,  and  pleasure,  and  in  a  uniyersal  sense.  Good* 
But  infernal  spirits  invert  everything  in  themselves,  thus  turn- 
ing good  into  evil,  and  truth  into  falsehood,  the  delight  remaini- 
ing  without  interruption;  for  without  permanence  of  delight 
they  would  have  no  will,  no  sensation,  and  thus  no  life.  This 
makes  clear  what  the  delight  of  hell  is,  and  its  nature  and  source ; 
also  what  the  delight  of  heaven  is,  and  its  nature  and  source." 

[7]  Having  heard  this,  he  was  conducted  to  the  third  as- 
sembly, where  those  were  who  inquire  into  effects  and  are  called 
knowledges;  and  they  said,  <' Descend  to  the  lower  earth,  and 
ascend  to  the  higher;  you  will  there  perceive  and  feel  the  de- 
lights of  both  heaven  and  hell.'' 

And  lo,  at  that  moment  the  earth  opened  at  a  distance,  and 
through  the  chasm  three  devils  came  up,  who  seemed  to  be  on 
Are  with  their  love's  delight;  and  as  the  angels  accompanying 
the  novitiate  spirit  perceived  that  these  three  had  come  up  out 
of  hell  providentially,  they  called  out  to  the  devils,  ''Do  not 
come  nearer,  but  from  where  you  are  tell  us  sometlung  about 
your  delights." 

They  replied,  "Know  this,  that  every  one,  whether  he  is 
called  good  or  evil,  is  in  his  own  delight,  the  so-called  good 
man  in  his,  and  the  so-called  evil  man  in  his." 

The  angels  asked,  "What  is  your  delight ?" 

They  said  that  it  was  delight  in  whoredom,  revenge,  fraud, 
and  blasphemy. 

Again  the  angels  asked, "  What  is  the  nature  of  those  delights 
with  you?" 

They  said  that  they  were  felt  by  others  like  the  fetid  smells 
from  dung,  the  putrid  smells  from  dead  bodies,  and  the  pimgent 
smells  from,  stagnant  urine. 

The  angels  then  asked, "  Are  these  things  delightful  to  you  ?^ 

They  answered,  "  Most  deUghtfuL'' 


f 


N.  670]  MEMORABLE  RELATION,  FOURTH  693 

'^Then/'  said  the  angels,  ^<you  are  like  the  unolean  beasts 
that  live  in  such  things/' 

They  replied,  ''If  we  are,  we  are;  but  such  things  are  grate- 
ful to  our  nostrils.'' 

The  angels  then  asked,  "  What  more  ?" 

They  answered,  "  Every  one  is  allowed  to  be  in  his  own  de- 
light, even  the  most  unclean,  as  they  call  it,  provided  he  does 
not  infest  good  spirits  and  angels;  but  as  on  account  of  our 
delight,  we  cannot  help  infesting  them,  we  are  cast  into  work- 
houses where  we  suffer  terribly.  The  prohibition  and  with- 
drawal of  our  delights  there  is  what  is  called  the  torment  of 
hell;  it  is  also  interior  pain." 

The  angels  asked,  "Why  did  you  infest  the  good?" 

They  answered,  "We  could  not  help  it;  it  is  as  if  a  fury 
seized  us  whenever  we  see  an  angel,  and  feel  the  Lord's  Divine 
sphere  about  him."  To  this  we  said,  "  Then  you  also  are  like 
wild  beasts." 

Then,  as  soon  as  they  saw  the  novitiate  spirit  with  the  angels, 
fury  came  upon  them,  which  appeared  like  the  fire  of  hatred; 
so  to  prevent  their  doing  harm  they  were  cast  back  to  hell. 

After  this  the  angels  appeared  who  from  ends  saw  causes, 
and  through  causes  effects,  and  who  were  in  a  heaven  above 
those  three  assemblies;  these  angels  appeared  in  a  shining 
white  light,  which  rolling  down  in  spiral  curves  brought  with 
it  a  circular  wreath  of  flowers,  and  placed  it  upon  the  head  of 
the  novitiate  spirit.  And  then  a  voice  issued  therefrom,  say- 
ing to  him,  "  This  laurel  wreath  is  given  you  because  you  have 
from  childhood  meditated  upon  heaven  and  helL" 
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CHAPTER  X. 

< 

REFORMATION   AND   REGENERATION. 

671.  After  treating  of  Bepentance,  Beformation  and  Begen* 
elation  come  next  in  order,  because  they  follow  repeatance,  and 
by  means  of  it  advance  step  by  step.  There  are  two  states  that 
man  must  enter  upon  and  pass  through,  when  from  being  nat- 
ural he  is  becoming  spiritual.  The  jBrst  state  is  called  ErCf or* 
mation,  and  the  second  Regeneration.  In  the  first  man  looks 
from  his  natural  to  his  spiritual  state  and  longs  for  that  state; 
in  the  second  state  he  becomes  spiritual-natural  The  first  state 
is  formed  by  means  of  truths,  which  must  be  truths  of  faith,  and 
through  these  he  looks  to  charity ;  the  second  state  is  formed  by 
means  of  the  goods  of  charity,  and  by  these  he  enters  into  the 
truths  of  faith.  Or  what  is  the  same,  the  first  is  a  state  of 
thought  from  the  tmderstanding,  and  the  second  a  state  of  love 
from  the  wilL  When  this  latter  state  begins  and  is  progressr 
ing,  a  change  takes  place  in  the  mind;  the  mind  undergoes  a 
reversal,  the  love  of  the  will  then  flowing  into  the  understand- 
ing, acting  upon  it  and  leading  it  to  think  in  accord  and  agree- 
ment with  its  love;  and  in  consequence  so  far  as  the  good  of 
love  comes  to  act  the  first  part  and  the  truths  of  faith  the  sec- 
ond, man  is  spiritual  and  is  a  new  creature ;  and  he  then  acts 
from  charity  and  speaks  from  faith ;  he  feels  the  good  of  char- 
ity and  perceives  the  truth  of  faith ;  and  he  is  then  in  the  Lord, 
and  in  peace,  and  thus  regenerate.  The  man  who  while  in  the 
world  has  entered  upon  the  first  state,  after  death  can  be  intro- 
duced into  the  second ;  but  he  who  has  not  entered  into  the  first 
state  while  in  the  world,  cannot  after  death  be  introduced  into 
the  second,  thus  cannot  be  regenerated.  These  two  states  may 
be  compared  to  the  progression  of  light  and  heat  during  the  days 
of  spring ;  the  first  to  the  dawn  or  cock-crowing,  the  second  to 
the  morning  or  sunrise ;  and  the  progress  of  this  second  state 
may  be  compared  to  the  advance  of  the  day  to  noon,  and  thus 
into  light  and  heat.  There  may  also  be  a  comparison  with  a 
field  of  grain,  which  is  at  first  in  the  blade,  then  grows  into  the 
ear  or  head,  in  which  the  grain  is  afterward  formed ;  also  with 
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a  tiee,  whick  first  grows  out  of  the  ground  from  a  seed,  then 
it  becomes  a  stem  from  which  branches  go  out^  and  these  are 
adorned  with  leaves ;  at  length  it  blossoms^  and  from  the  inmost 
of  the  blossoms  the  fruit  begins  to  form,  and  this,  as  it  matures, 
produces  new  seeds,  like  a  new  generation.  The  first  state, 
which  is  that  of  reformation,  may  also  be  compared  to  the  state 
of  a  silk-worm,  when  it  draws  out  and  evolves  from  itself  fila- 
ments of  silk,  and  after  finishing  its  industrious  labor,  flies 
forth  into  the  air,  nourishing  itself,  not  by  leaves  as  before, 
but  by  the  juices  of  flowers. 


C7NLB8S    A  MAN  IS    BORN  AGAIN,  AND,   AS   IT   WERE,   CREATED 
ANEW,  HE   CANNOT   ENTER   INTO    THE 
*    KINGDOM    OF    GOD. 

672.  That  unless  a  man  is  bom  again  he  cannot  enter  into 
the  kingdom  of  God,  is  the  Lord's  doctrine  in  the  following  pas- 
sages from  John: — 

Jesus  said  to  Nicodemus,  Verily,  verily,  I  say  unto  thee,  Except  a  man 
be  bom  anew,  he  cannot  see  the  kingdom  of  God ;  and  again,  Verily, 
verily,  I  say  unto  thee,  Except  a  man  be  bom  of  water  and  of  spirit,  he 
cannot  enter  into  the  kingdom  of  God ;  That  which  is  bom  of  flesh  is 
flesh,  and  that  which  is  bom  of  spirit  is  spirit  (iii.  8,  5,  6). 

"  The  kingdom  of  God"  means  both  heaven  and  the  church,  for 
the  church  is  the  kingdom  of  God  on  earth.  So  in  other  places, 
where  the  kingdom  of  God  is  mentioned  (as  in  Matt  xi.  11 ; 
xii.  28;  xxi.  43;  Luke  iv.  43;  vL  20;  viii.  1,  10;  ix.  11,  60,  62; 
xvii.  21;  and  elsewhere). 

"  To  be  bom  of  water  and  the  spirit"  signifies  to  be  bom  by 
means  of  truths  of  faith  and  a  life  in  accordance  with  them. 
That  '^  water''  signifies  truths,  may  be  seen  in  the  Apocalypse 
Revealed  (n.  50,  614,  615,  686,  632);  that  "spirif'  signifies  a 
life  in  accordance  with  Divine  truths  is  clear  from  the  Lord's 
words  in  John  (vi.  63).  "  Verily,  verily"  [or  "  Amen,  amen"], 
signifies  that  this  is  the  truth;  and  the  Lord  used  that  expr8» 
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Bion  80  frequently  because  He  was  the  truth  itsell  He  Him* 
self  is  also  called  <<  the  Amen''  {Apoe.  iii.  14).  In  the  Word  the 
regenerate  are  called  ^<sons  of  God''  and  <<born  of  God,"  and 
regeneration  is  described  by  *^  a  new  heart  and  a  new  spirit" 

673.  The  expression  <<bom  again/'  which  means,  as  it  were, 
created  anew,  is  here  used  because  <'  to  be  created"  signifies  to 
be  regenerated.  That  this  is  the  signification  of  to  be  created" 
in  tiie  Word  can  be  seen  from  the  following  passi^^: — 

Create  for  me  a  clean  heart,  O  God ;  and  renew  a  firm  spirit  in  the 
midst  of  me  (Ps.  li.  10). 

Thou  openest  Thy  hand,  they  are  satisfied  with  good ;  Thou  sendest 
forth  Thy  spirit,  they  are  created  (Ps.  civ.  28,  80). 

A  people  that  shall  be  created  shall  praise  Jah  (Ps.  cii.  18). 

Behold  I  will  create  Jerusalem  a  rejoicing  (/s.  bcv.  18). 

Thus  hath  said  Jehovah,  Thy  Creator,  0  Jacob,  and  thy  Former,  O  Is- 
rael, I  have  redeemed  thee.  Every  one  that  is  called  by  My  name,  into 
My  glory  have  I  created  him  (is.  xliii.  1,  7). 

That  they  may  see,  know,  consider  and  understand,  that  the  Holy  One 
of  Israel  hath  created  it  (is.  xli.  20).    (And  elsewhere.) 

Also  where  the  Lord  is  called  Creator,  Former  and  Maker. 
This  makes  clear  what  is  meant  by  these  words  of  the  Lord  to 
His  disciples : — 

Going  into  all  the  world,  preach  ye  the  gospel  to  every  creature  (Mark 

xvL15); 

• 

<<  creatures"  meaning  all  who  are  capable  of  regeneration.  (So 
also  in  Apoe,  iii.  14;  2  Cor,  v.  16, 17.) 

674.  All  reason  shows  that  man  must  be  regenerated,  for  he 
is  bom  into  evils  of  eyery  kind  derived  from  his  parents;  and 
these  evils  have  their  seat  in  his  natural  man,  which  of  itself  is 
diametrically  opposed  to  the  spiritual  man.  Nevertheless  man 
is  bom  for  heaven ;  although  he  does  not  enter  heaven  unless 
he  becomes  spiritual,  and  he  can  become  spiritual  only  by  means 
of  regeneration.  From  this  it  follows  of  necessity  that  the  nat- 
ural man  with  its  lusts  must  be  subdued,  subjugated,  and  in^ 
verted,  and  that  otherwise  man  cannot  approach  a  single  step 
toward  heaven,  but  sinks  deeper  and  deeper  into  helL  Who 
cannot  see  this,  if  he  believes  that  he  has  been  bom  into  evils 
of  every  kind  and  acknowledges  the  existence  and  contrariety 
of  good  and  evil,  and  believes  in  a  life  after  death,  a  hell  and  a 
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heaven,  and  that  eyil  is  what  constitutes  hell  and  good  is  what 
constitutes  heaven  ?  Viewed  in  himself  the  natural  man  in  no 
way  differs  in  his  nature  from  the  nature  of  beasts.  Jjikethem 
he  is  wild ;  but  it  is  as  to  his  will  that  he  is  such ;  in  understand- 
ing he  differs  from  beasts,  in  that  the  understanding  can  be 
elevated  above  the  lusts  of  the  will,  and  not  only  see  but  also 
moderate  them ;  and  for  this  reason  man  is  able  to  think  from 
understanding,  and  speak  fi^om  thought,  which  beasts  cannot 
do.  What  man  is  by  birth,  and  what  he  would  be  if  not  re- 
generated, can  be  seen  from  fierce  animals  of  every  kind;  that 
he  would  be  a  tiger,  a  panther,  a  leopard,  a  wild  hog,  a  scorpion, 
a  tarantula,  a  viper,  a  crocodile,  and  so  on;  consequently  if  he 
were  not  transformed  by  regeneration  into  a  sheep,  what  would 
he  be  but  a  devil  among  devils  in  hell?  And  in* that  state,  if 
not  restrained  by  civil  laws,  would  not  men  from  innate  fe- 
rocity, rush  upon  one  another  and  slaughter  each  other,  and 
plunder  each  other  even  of  the  last  scrap  of  clothing?  How 
many  are  there  of  the  human  race  who  are  not  bom  satyrs  and 
priapi  or  four-footed  lizards;  and  who  among  these,  if  not  re* 
generated,  does  not  become  an  ape  ?  External  morality  is  re- 
quired,  for  the  sake  of  covering  up  their  internals;  and  it  does 
that 

676.  What  man  is  when  not  regenerated  can  be  still  further 
made  clear  by  the  following  comparisons  and  similitudes  from 
Isaiah : — 

The  pelican  and  the  porcupine  shall  possess  it,  and  the  owl  and  the 
raven  shall  dwell  in  it ;  and  he  shall  stretch  out  over  it  the  line  of  empti* 
ness,  and  the  plommet  of  devastation.  And  thorns  shall  come  up  upon 
her  altars,  the  thistle  and  bramble  in  her  fortresses ;  and  she  shall  become 
a  habitation  of  dragons,  and  a  court  for  the  daughters  of  the  owl ;  the 
Tziim  shall  meet  with  the  Ijim^  and  the  satyr  shall  meet  his  fellow ;  the 
night  monster  shall  rest  there.  There  shall  the  memla  make  her  nest,  and 
gather  and  hatch  under  her  shadow ;  there  shall  the  vultuies  also  be  gath- 
ered, every  one  with  her  mate  (xKxiv.  11*15). 
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IL 

THB    NEW  BIRTH    OR    CREATION    IS    EFFECTED    BY   THE    LORD 

ALONE   THROUGH   CHARITY   AND    FAITH    AS   THE 

TWO   MEANS,  MAN   CO-OPBRATINQ. 

576.  That  regeneratdon  is  effected  by  the  Lord  through  char- 
ity and  faith,  follows  from  what  wsu9  set  forth  in  the  chapters 
on  Charity  and  Faith,  especially  from  this,  That  the  Lord,  Char- 
ity and  Faith  make  one,  like  Life,  Will  and  Understanding  in 
man,  and  if  they  are  divided  each  of  them  perishes  like  a  pearl 
reduced  to  powder.  These  two,  charity  and  faith,  are  called  the 
means,  because  they  are  what  conjoin  man  with  the  Lord,  caus- 
ing charity  to  be  charity,  and  faith  to  be  faith;  and  this  con- 
junction cannot  be  effected  unless  man  has  part  in  his  regen- 
eration; and  this  is  why  it  is  said,  man  ochoperating.  In  the 
preceding  chapters  man's  co-operation  with  the  Lord  has  been 
several  times  treated  of;  but  as  the  human  mind  is  such  as  to 
be  incapable  of  perceiving  otherwise  than  that  man  effects  this 
by  his  own  power,  the  eubjeet  shall  be  illustrated  again.  In 
all  motion,  and  consequently  in  all  action,  there  is  an  active 
and  a  passive ;  that  is  to  say,  the  active  acts,  and  the  passive 
acts  from  the  active,  so  that  from  both  one  action  arises ;  com-' 
paratively  as  a  mill  is  moved  by  its  wheel,  a  carriage  by  its 
horse,  as  motion  is  from  effect,  an  effect  from  its  cause,  a  dead 
force  from  a  living  force,  and  in  general,  as  the  instrument  is 
moved  by  the  principal.  Every  one  knows  that  these  two  to- 
gether produce  one  action.  As  to  charity  and  faith,  the  Lord 
acts  and  man  acts  from  the  Lord,  for  the  Lord's  active  is  in 
man's  passive;  therefore  the  power  to  act  aright  is  from  the 
Lord,  and  the  will  to  act  therefrom  is  as  if  it  were  man's,  be- 
cause he  has  the  freedom  of  choice,  whereby  he  is  able  to  act 
as  one  with  the  Lord  and  thus  conjoin  himself  with  Him,  or  to 
act  from  the  power  of  hell  which  is  an  extraneous  power,  and 
thus  to  separate  himself  from  the  Lord.  It  is  man's  action  in 
harmony  with  the  Lord's  action  that  is  here  meant  by  co-oper- 
ation. To  give  a  clearer  perception  of  this,  it  shall  be  still 
further  illustrated  by  comparisons  which  follow. 
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677.  From  the  foregoing  it  also  follows,  that  the  Lord  is  un- 
ceasingly in  the  act  of  regenerating  man,  because  He  is  unceas- 
ingly in  the  act  of  saving  him,  and  no  one  csjx  be  saved  unless 
he  is  regenerated,  according  to  the  Lord's  own  words  in  John : — 

Ezoept  a  man  be  bom  anew,  he  cazmot  see  the  kingdom  of  Ood  (ilL  8, 
6,6). 

Begenenation,  therefore,  is  the  means  of  salvation,  while  char- 
ity and  faith  are  the  means  of  regeneration.  To  say  that  re- 
generation follows  the  faith  of  the  present  church,  which  leaves 
out  man's  cooperation,  is  vanity  of  vanities.  [2]  The  action 
and  co-operation  here  described  may  be  seen  in  everything  that 
is  in  any  state  of  activity  and  mobility.  Such  is  the  action  and 
co-operation  of  the  heart  and  of  every  artery  thereof;  the  heart 
acts,  and  the  arteries  by  their  sheaths  or  coats  co-operate  -,  hence 
circulation.  It  is  the  same  with  the  lungs.  The  air  acts  by  its 
incumbent  weight  according  to  the  height  of  the  atmosphere, 
and  at  first  the  ribs  co-operate  with  the  lungs,  and  immediately 
after  the  lungs  with  the  ribs ;  from  which  there  is  respiration 
in  every  membrane  of  the  body.  Thus  the  meninges  of  the 
brain,  the  pleura,  the  peritoneum,  the  diaphragm  and  the  other 
parts  which  cover  the  viscera  and  enter  into  their  composition, 
act  and  are  acted  upon,  and  thus  they  co-operate ;  for  they  are 
elastic ;  and  from  this  is  their  existence  and  subsistence.  It  is 
the  same  in  every  fiber  and  nerve,  and  in  every  muscle,  and 
even  in  every  cartilage ;  in  every  one  of  these,  as  is  known,  there 
is  action  and  cooperation.  [3]  There  is  such  a  co-operation 
also  in  every  sense ;  for  the  sensories  of  the  body,  like  the  mo- 
torics, consist  of  fibers,  membranes,  and  muscles;  but  to  de- 
scribe'the  cooperative  action  of  each,  is  needless;  for  it  is 
known  that  light  acts  upon  the  eye,  sound  upon  the  ear,  odor 
upon  the  nostrils,  and  taste  upon  the  tongue,  and  that  the  or- 
gans adapt  themselves  thereto ;  from  which  there  is  sensation. 
Who  cannot  see  from  all  this,  that  unless  there  were  such  ac- 
tion and  cooperation  with  the  influent  life  in  the  spiritual  or- 
ganism of  the  brain,  will  and  thought  could  not  exist  ?  For 
life  from  the  Lord  flows  into  that  organism,  and  because  of  this 
cooperation,  man  has  a  perception  of  what  he  thinks,  and  in 
like  manner  of  what  is  there  considered,  concluded  upon,  and 
determined  into  act.    If  life  were  to  act  merely,  and  man  were 
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not  to  co-operate  as  if  of  himself,  he  could  no  more  think  than 
a  stock,  or  than  a  temple  while  the  minister  is  preaching  in  it. 
The  temple  may  indeed,  owing  to  the  reverberation  of  the 
sound  from  its  doors,  hare  a  sense,  as  it  were,  of  the  echo,  but 
not  of  the  discourse.  So  would  man  be,  did  he  not  co-operate 
with  the  Lord  in  respect  to  charity  and  faith. 

678.  What  man  would  be  if  he  did  not  co-operate  with  the 
Lord,  may  also  be  illustrated  by  comparisons :  When  he  had  a 
perception  and  sense  of  anything  spiritual  pertaining  to  heaven 
and  the  church,  it  would  be  aa  if  something  distasteful  or  dis- 
cordant flowed  in,  like  an  offensive  smell  entering  the  nose,  a 
discordant  sound  the  ear,  a  monstrous  sight  the  eye,  or  a  foul 
taste  affecting  the  tongue.  If  a  delight  of  charity  or  a  pleasure 
of  belief  were  to  flow  into  the  spiritual  organism  of  the  mind  of 
those  whose  delight  is  in  evil  and  falsity,  if  such  delight  and 
pleasure  were  thrust  upon  them,  they  would  be  in  anguish  and 
torture,  and  finally  would  fall  into  a  swoon.  Because  that  or- 
ganism consists  of  perpetual  helices,  in  such  a  case  it  would 
coil  itself  up  in  spirals,  and  writhe  like  a-serpent  on  an  ant-hilL 
The  truth  of  this  has  been  proved  to  me  by  much  experience  in 
the  spiritual  world. 


IIL 

SINCB  ALL  HAVE  BEEN  REDEEMED,  ALL  MAT  BE  REGEKEBATED, 

EACH  ACCORDING  TO  HIS  STATE. 

679.  That  this  may  be  understood,  something  must  be  pre- 
mised respecting  redemption.  The  Lord  came  into  the  world 
chiefly  for  these  two  purposes,  to  remove  hell  from  angel  and 
from  man,  and  to  glorify  His  Human.  For  before  the  Lord's 
coming  hell  had  grown  up  so  far  as  even  to  infest  the  angels  of 
heaven,  and  also,  by  interposing  itself  between  heaven  and  the 
world,  to  intercept  the  Lord's  communication  with  men  on  earth, 
so  that  no  Divine  truth  and  good  could  pass  from  the  Lord  to 
men.  Consequently  a  total  damnation  threatened  the  whole 
human  race,  and  the  angels  of  heaven  could  not  have  long  con- 
tinued to  exist  in  their  integrity.    [2]  And  thus,  in  order  that 
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hell  might  be  cleared  away,  and  this  impending  damnation  be 
thereby  removedi  the  Lord  came  into  the  world,  and  dislodged 
hell,  subjugated  it,  and  thus  opened  heaven ;  so  that  He  could 
henceforth  be  present  with  men  on  earth,  and  save  those  who 
live  according  to  His  commandments,  and  consequently  could 
regenerate  and  save  them,  for  those  who  are  regenerated  are 
saved.  This  is  how  it  is  to  be  understood,  that,  since  all  have 
been  redeemed  they  may  be  regenerated,  and  because  regenera- 
tion and  salvation  make  one,  all  may  be  sav^.  So  the  teach- 
ing of  the  church,  that  without  the  Lord's  coming  no  man  could 
have  been  saved,  is  to  be  understood  in  this  way,  that  without 
the  Lord's  coming  no  one  could  have  been  regenerated.  [8]  In 
respect  to  the  other  purpose  for  which  the  Lord  came  into  the 
world,  namely,  to  glorify  His  Human,  this  was  because  He  there- 
by became  the  Bedeemer^  Eegenerator  and  Saviour  for  ever. 
For  it  is  not  to  be  believed  that  by  redemption  once  wrought 
in  the  world,  all  men  had  been  thereby  redeemed,  but  that  the 
Lord  is  perpetually  redeeming  those  who  believe  in  Him  and 
who  obey  His  words.  But  on  these  points  more  may  be  seen 
in  the  chapter  on  Kedemption. 

680.  Every  man  may  be  regenerated,  each  according  to  his 
state ;  for  the  simple  and  the  learned  are  regenerated  differently ; 
as  are  those  engaged  in  different  pursuits,  and  those  who  fill 
different  offices;  those  who  search  into  the  external  things  of 
the  Word,  and  those  who  search  into  its  internals;  those  who 
are  principled  in  natural  good  from  their  parents,  and  those  who 
are  in  evil;  those  who  from  their  infancy  have  entered  into  the 
vanities  of  the  world,  and  those  who  sooner  or  later  have  with- 
drawn from  them;  in  a  word,  those  who  constitute  the  Lord's 
external  church  are  regenerated  differently  from  those  who  con- 
stitute His  internal  church,  and  this  variety,  like  that  of  men's 
features  and  dispositions,  is  infinite;  and  yet  every  one,  accord- 
ing to  his  state,  may  be  regenerated  and  saved.  [2]  The  truth 
of  this  can  be  seen  in  the  heavens,  to  which  all  the  regenerate 
go,  in  that  there  are  three  heavens,  a  highest,  a  middle,  and  a 
lowest ;  and  those  who  by  regeneration  acquire  love  to  the  Lord 
enter  the  highest  heaven,  those  who  acquire  love  to  the  neigh- 
bor, enter  the  middle  heaven,  and  those  who  merely  practise 
external  charity,  but  at  the  same  time  acknowledge  the  Lord  as 
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God  the  Redeemer  and  Saviour,  enter  the  lowest  heaven.  All 
these  are  saved  but  in  different  ways.  [3]  All  may  be  regen- 
erated and  thus  saved,  because  the  Lord  with  His  Divine  good 
and  truth  is  present  with  every  man ;  this  is  the  source  of  every 
one's  life  and  his  ability  to  understand  and  will,  together  with 
freedom  of  choice  in  spiritual  things;  in  no  man  are  these  lack- 
ing. And  the  means  to  these  are  also  given,  for  Christians  in 
the  Word,  and  for  Grentiles  in  their  religions,  which  teach  that 
there  is  a  Grod,  and  which  furnish  precepts  respecting  good  and 
eviL  From  all  this  it  follows  that  every  one  may  be  saved ;  con- 
sequently that  it  is  not  the  Lord's  fault  if  man  is  not  saved,  but 
man's,  because  he  does  not  co-operate. 

681.  That  redemption  and  the  passion  of  the  cross  are  two 
distinct  things  and  by  no  means  to  be  confounded,  and  that  by 
means  of  both  the  Lord  took  to  Himself  the  power  to  regenerate 
and  save  men,  has  been  shown  in  the  chapter  on  Redemption. 
From  the  accepted  faith  of  the  church  of  to-day  respecting  the 
passion  of  the  cross,  as  being  redemption  itself,  have  sprung 
throngs  of  horrible  falsities  respecting  God,  faith,  charity  and 
other  things  that  in  a  continuous  chain  depends  on  these  three; 
as,  respecting  God,  that  He  had  determined  upon  the  damnation 
of  the  human  race,  and  that  He  was  willing  to  be  brought  back 
.to  mercy  by  the  imposition  of  that  damnation  upon  His  Son,  or 
by  the  Son's  taking  it  upon  Himself,  and  that  only  those  are 
saved  who  by  foreknowledge  or  predestination  have  Christ's 
merit  bestowed  upon  them.  From  this  fallacy  another  belong- 
ing to  that  faith  has  been  hatched,  namely,  that  those  upon 
whom  that  faith  has  been  bestowed,  are  at  the  same  time  regen- 
erated without  any  co-operation  on  their  part;  and  even  that 
they  have  thus  been  absolved  from  the  condemnation  of  the  law, 
and  are  no  longer  under  the  law,  but  under  grace,  and  this  al- 
though the  Lord  has  said. 

That  He  did  not  take  away  one  tittle  of  the  law  {}iaXt,  v.  18, 10 ;  XuJbe 
xvi.  17), 

and  also  commanded  His  disciples : — 

To  preach  repentance  for  the  remiaeion  of  sins  (Xvto  zxiv,  47 ;  Mark 
V*.  12). 

He  also  said: — 
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The  kingdom  of  God  Is  at  hand ;  repent  ye,  and  believe  in  the  gospel 
{Mark  i.  15); 

<'the  gospel"  meaning  that  they  can  be  regenerated  and  thus 
saved,  ^hich  they  could  not  have  been  unless  the  Lord  had 
wrought  redemption,  that  is,  had  deprived  hell  of  its  power  by 
combats  against  it  and  victories  over  it,  and  unless  He  had  glor- 
iiied  His  Human,  that  is,  had  made  it  Divine. 

682.  Think  rationally  and  say  what  the  entire  human  race 
would  be  if  the  faith  of  the  present  church  were  to  continue  j 
this  faith  being  that  men  are  redeemed  by  'the  passion  of  the 
cross  alone,  and  that  those  upon  whom  that  paerit  of  the  Lord 
has  been  bestowed  are  not  under  the  condemnation  of  the  law ; 
and  again,  that  this  faith  (whether  or  not  it  is  in  him  man  not 
knowing  at  all),  remits  sins  and  regenerates,  and  that  man's 
co-operation  in  the  act  thereof,  that  is,  when  it  is  being  given 
and  entering,  would  defile  it,  and  at  the  same  time  deprive 
him  of  salvation,  since  he  would  thereby  commingle  his  own 
merit  with  that  of  Christ.  Think  rationally,  I  say,  and  tell 
me  whether  the  whole  Word  would  not  be  thus  rejected,  where 
regeneration  by  means  of  the  spiritual  washing  away  of  evils, 
and  by  the  exercise  of  charity  is  especially  taught.  What  would 
the  Decalogue,  the  starting  point  of  reformation,  then  be,  more 
than  the  paper  that  is  sold  in  small  shops  and  used  to  wrap 
up  spices  ?  What  would  religion  then  be,  but  a  kind  of  lamen- 
tation that  one  is  a  sinner,  and  supplication  to  God  the  Father 
to  be  merciful  on  account  of  the  passion  of  His  Son,  thus  a 
matter  of  the  mouth  and  lungs  only,  and  not  of  anything  done 
from  the  heart  ?  What  would  redemption  then  be  but  a  papal 
indulgence;  or  what  more  than  a  monk^s  fiageUation  of  himself 
for  the  sake  of  the  whole  assembly,  as  is  sometimes  done  ?  If 
faith  alone  regenerated  man,  repentance  and  charity  doing 
nothing,  what  would  the  internal  man  (which  is  the  man's 
spirit  that  lives  after  death),  be  like,  but  a  burnt  city,  the 
ruins  of  which  form  the  external  man ;  or  a  field  or  plain  laid 
waste  by  caterpillars  and  locusts?  Such  a  man. appears  to  the 
angels  altogether  like  one  who  cherishes  a  serpent  in  his  bos- 
om, and  tries  to  conceal  it  under  his  garments;  or  like  one 
sleeping  like  a  lamb  with  a  wolf;  or  like  one  sleeping  under 
beautiful  bed-clothing  in  a  night-gown  made  of  spiders'  webs. 
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Or  seeing  that  all  are  arranged  in  heaven  according  to  the  dif< 
ferent  degrees  of  their  regeneration,  and  all  in  hell  according 
to  the  different  degrees  in  which  they  have  rejected  it,  what 
would  the  life  after  death  be  but  a  life  of  the  flesh,  and  so  like 
that  of  a  fish  or  a  orab? 


IV. 

REGSNEBATIOK    IS    EFFBCTED    IN    A    MANNER  ANALOGOUS    TO 

THAT    IN   WHICH   MAN    IS    CONCEIVED,  OARBIED    IN 

THE   WOMB,  BORN    AND   EDUCATED. 

683.  In  man  there  is  a  perpetual  correspondence  between 
what  takes  place  naturally  and  what  takes  place  spiritually,  or 
between  what  takes  place  in  his  body  and  what  takes  place  in 
his  spirit.  This  is  because  man  as  to  his  soul  is  born  spiritual, 
and  is  clothed  with  what  is  natural,  which  forms  his  material 
body.  Therefore  when  this  body  is  laid  aside,  his  soul,  clothed 
with  a  spiritual  body,  enters  a  world  where  all  things  are  spir- 
itual, and  is  there  affiliated  with  its  like.  Since  thjen,  the  spir- 
itual body  must  be  formed  in  a  material  body,  and  is  formed 
by  means  of  truths  and  goods  which  flow  in  from  the  Lord 
through  the  spiritual  world,  and  are  inwardly  received  by  man 
in  such  things  in  him  as  are  from  the  natural  world,  which  are 
called  civil  and  moral,  the  way  in  which  its  formation  is  effect- 
ed is  evident;  and  since,  as  before  said,  there  is  in  man  a  con- 
stant correspondence  between  what  takes  place  naturally  and 
what  takes  place  spiritually,  it  follows  that  this  formation  is  like 
conception,  gestation,  birth  and  education.  It  is^or  this  reason 
that  natural  births  in  the  Word  mean  spiritual  births,  which 
are  births  of  good  and  truth;  for  whatever  is  mentioned  in  the 
sense  of  the  letter  of  the  Word,  which  is  natural,  involves  and 
signifies  what  is  spiritual.  That  in  each  and  all  things  of  the 
sense  of  the  letter  of  the  Word  there  is  a  spiritual  sense  is  fully 
shown  in  the  chapter  on  the  Sacred  Scripture.  That  the  nat- 
ural births  mentioned  in  the  Word  involve  spiritual  births  is 
very  obvious  from  the  following  passages :—    * 
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We  have  conceived,  we  have  travailed,  we  have  as  it  weze  brought  forth ; 
vre  have  not  wrought  salvation  (Jaa,  xxvi.  18). 

At  the  presence  of  the  Lord  the  earth  bringeth  forth  (P8.  cxiv.  7). 

Hath  the  earth  travailed  for  one  day  ?  Shall  I  break  forth  and  not 
bring  forth  ?    Shall  I  cause  to  bring  forth,  and  shut  up  ?  (Isa.  Ixvi.  7-10). 

Sin  shall  travail,  and  No  shall  be  rent  asunde^  (Bzek.  xzz.  16). 

The  sorrows  of  a  travailing  woman  shall  come  upon  Ephraim ;  he  is  a 
son  not  wise,  because  he  doth  not  stay  his  time  hi  Uie  womb  of  sons  (Hos. 
xiii.  12, 13).    (So  also  in  many  other  places.) 

As  natural  generations  in  the  Word  signify  spiritual  genera- 
tions, and  these  are  from  the  Lord,  He  is  called  the  Maker  and 
the  Former  from  the  womb,  as  appears  from  the  following: — 

Jehovah  thy  Maker  and  thy  Former  from  the  womb  {Isa.  xliv.  2). 

Thou  art  He  that  took  me  out  of  the  womb  {Ps,  zxii.  9). 

Upon  Thee  have  I  been  laid  from  the  womb ;  Thou  art  He  that  took  me 
out  of  my  mother^s  bowels  {Pa.  Izzi.  6). 

Attend  unto  me,  carried  from  the  womb,  borne  from  the  matrix  {Isa. 
xlvi.  8).    (Besides  other  passages.) 

For  this  reason  the  Lord  is  called, 

Father  (as  in  Isa.  ix.  6 ;  Ixiii.  16 ;  John  x.  80 ;  xiv.  8,  9). 

And  those  who  are  in  goods  and  truths  from  Him  are  called^ 
Sons,  and  bom  of  God,  and  brethren  to  each  other  {Matt,  xxiii.  8,  9). 

And  again  the  church  is  called, 
Mother  {Hos.  ii.  2,  6  ;  Szek.  xvL  45). 

584*  From  all  this  it  is  now  clear  that  there  is  a  correspond- 
ence between  natural  generations  and  spiritual  generations ;  and 
because  of  this  correspondence  it  follows  that  conception,  ges- 
tation, birth  and  education  may  not  only  be  predicated  of  the 
new  birth,  but  that  they  actually  exist.  In  this  chapter  on 
Kegeneration  the  nature  of  these  are  being  presented  to  view 
in  their  proper  order ;  here  let  it  be  said  merely  that  man's  se- 
men is  conceived  interiorly  in  the  understanding,  and  is  given 
form  in  the  will;  is  transferred  therefrom  to  the  testicle  where 
it  clothes  itself  with  a  natural  covering,  and  is  thus  conducted 
into  the  womb  and  enters  the  world.  Moreover,  there  is  a  cor- 
respondence of  man's  regeneration  with  all  things  in  the  vege* 
table  kingdom;  therefore  in  the  Word  man  is  also  pictured  by 
a  tree,  his  truth  by  its  seed  and  his  good  by  its  fruitl  That  an 
evil  tree  may  be  bom  anew,  as  it  were,  and  afterward  bear  good 
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fruit  and  ij^ood  seed,  is  evident  from  grafting  and  budding,  for 
although  the  same  sap  ascends  from  the  root  through  the  trunk 
to  the  graft  or  bud,  it  is  then  changed  into  good  sap  and  makes 
the  tree  good.  It  is  the  same  in  the  church  with  those  who  are 
engrafted  into  the  Lbrd,  as  He  teaches  in  these  words: — 

I  am  the  Vhie,  ye  are  the  branchte ;  he  that  abide th  In  Me  and  I  in  bim, 
the  same  bearoth  much  fruit  If  a  man  abide  not  in  Me,  he  is  cast  forth 
as  a  branch  and  is  withered  ;  and  is  cast  into  the  fire  (John  zv.  5, 6). 

686.  It  has  been  taught  by  many  of  the  learned  that  the  pro- 
cesses of  plant  growth,  not  only  of  trees  but  also  of  all  shrubs, 
correspond  to  human  prolification.  I  will,  theretore,  add  some- 
thing on  this  subject  by  way  of  appendix.  In  trees  and  in  all 
other  subjects  of  the  vegetable  kingdom  there  are  not  two  sexes, 
a  masculine  and  a  feminine,  but  everything  there  is  masculine; 
the  earth  alone  or  the  soil  is  the  common  mother,  and  is  thus 
as  it  were  feminine;  for  it  receives  the  seeds  of  all  fruits,  opens 
them,  carries  them  as  it  were  in  a  womb,  and  then  nourishes 
them  and  brings  them  forth,  that  is,  ushers  them  into  the  light 
of  day,  and  afterward  clothes  and  sustains  them.  [2]  When  a 
seed  is  first  opened  by  the  earth  it  begins  with  the  root,  which 
is  a  kind  of  heart;  from  this  it  emits  and  transmits  sap  like 
blood,  and  so  forms  as  it  were  a  body  provided  with  limbs;  its 
body  is  the  trunk  itself,  while  the  branches  and  their  branch* 
lets  are  its  limbs.  The  leaves  which  it  puts  forth  immediately 
after  its  birth  serve  as  lungs ;  for  as  the  heart  without  the  lungs 
produces  no  motion  or  sensation,  and  it  is  by  means  of  these 
that  man  is  made  alive,  so  the  root  without  leaves  does  not 
cause  a  tree  or  shrub  to  vegetate.  The  blossoms  which  precede 
the  fruit  are  means  for  purifying  the  sap,  the  tree's  blood,  for 
separating  its  grosser  from  its  purer  elements,  for  forming  a 
new  little  trunk  for  the  influx  of  these  purer  elements  con- 
tained in  the  bosom  of  this  sap,  through  which  trunk  the  puri- 
fied sap  may  flow  in  and  thus  initiate  and  gradually  form  the 
fruit  (which  may  be  compared  to  the  testicles),  in  which  the 
seed  is  perfected.  The  vegetative  soul  which  inmostly  governs 
in  every  particle  of  sap,  or  which  is  its  prolific  essence,  is  from 
no  other  source  than  the  heat  of  the  spiritual  world;  and  aa 
this  heat  is  from  the  spiritual  sun  there,  it  aspires  to  nothing 
but  generation,  and  a  continuance  of  creation  thereby;  and  be- 
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cause  it  essentially  aspires  to  the  generation  of  man,  it  induces 
upon  whatever  it  generates  a  certain  resemblance  to  man.  [3] 
That  no  one  may  be  astonished  at  the  statement,  that  the  sub- 
jects of  the  vegetable  kingdom  are  masculine  only,  and  that  the 
earth  alone  or  the  soil  is  like  a  common  mother,  or  is  like  the 
feminine,  let  it  be  illustrated  by  something  similar  among  bees. 
According  to  the  observation  of  Swammerdam,  reported  in  his 
Books  of  Nature^  bees  have  only  one  common  mother,  from 
which  the  offspring  of  the  entire  hive  is  produced.  As  there 
is  but  one  common  mother  for  these  little  insects,  why  liot  the 
same  for  all  plants  ?  [4]  That  the  earth  is  a  common  mother 
may  also  be  illustrated  spiritually ;  and  is  so  illustrated  by  the 
fact  that  in  the  Word  '^  the  earth"  signifies  the  church,  and  the 
church  is  a  common  mother,  and  is  so  called  in  the  Word.  As 
to  the  earth^s  signifying  the  church,  consult  the  ApocaZypse  Rer 
vealed  (n.  285,  902),  where  it  is  shown.  But  the  earth  or  the 
soil  can  enter  into  the  inmost  of  a  seed  even  to  its  prolific  prin- 
ciple, calling  this  forth  and  gn^ving  it  circulation,  because  every 
least  particle  of  dust  or  powder  exhales  from  its  essence  a  kind 
of  subtle  penetrating  effluvium,  which  is  an  effect  of  the  active 
force  of  the  heat  from  the  spiritual  world. 

686*  That  man  can  only  be  regenerated  gradually,  may  be 
illustrated  by  each  and  all  things  that  come  into  existence  in 
the  natural  world.  A  tree  cannot  reach  its  full  growth  in  a 
day,  but  there  is  first  growth  from  the  seed,  then  from  the  roo^ 
and  then  from  the  shoot,  which  becomes  the  trunk,  and  from 
this  go  forth  branches  and  leaves,  and  finally  blossoms  and  fruits 
Wheat  or  barley  does  not  ripen  for  the  harvest  in  a  day ;  a 
house  is  not  built  in  a  day,  nor  does  a  man  acquire  his  full  stat- 
ure in  a  day,  still  less  wisdom;  a  church  is  not  established  and 
perfected  in  a  day,  nor  is  there  any  progression  to  an  end  ex* 
oept  from  a  beginning.  Those  who  have  a  different  conception 
of  regeneration  know  nothing  of  charity  and  faith,  nor  of  the 
growth  of  either  according  to  man's  coK>peration  with  the  Lord. 
From  all  this  it  is  elear  that  regeneration  is  effected  in  a  man- 
ner analogous  to  that  in  which  man  is  conceived,  carried  in  the 
womb,  bom  and  educated. 
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V. 

a 

THE  FIBST  ACT  IN  THB  NEW  BIBTH  IS   OALLED  RBFOBMATIOH^ 

WHICH    PERTAINS   TO   THE   UNDERSTANDING,    AND   THE 

SECOND    IS    GALLED    REGENERATION,   WHICH 

PERTAINS    TO   THE   WILL    AND    THERR- 

FROM  TO  THE  UNDERSTANDING. 

687.  As  ref  omiation  and  regeneration  are  treated  of  here  and 
in  what  follows,  and  reformation  is  ascribed  to  the  iindetstaDd- 
ing  and  regeneration  to  the  will,  it  is  necessary  that  the  dis- 
tinctions between  the  understanding  and  will  should  be  known, 
which  distinctions  are  described  above  (n.  397) ;  therefore  it  is 
advisable  to  read  first  what  is  there  said,  and  afterwards  this 
section.  It  has  also  been  shown  there  that  the  evils  into  which 
man  is  bom  are  generated  in  the  will  of  the  natural  man,  and 
that  the  will  causes  the  understanding  to  favor  it  by  thinking 
in  agreement  with  it.  For  this  reason,  that  man  may  be  regea-- 
erated,  it  is  necessary  that  his  regeneration  be  effected  by  means 
of  the  understanding  as  the  mediate  cause;  and  this  is  done  by 
means  of  the  various  kinds  of  instruction  that  the  understand- 
ing receives,  first  from  parents  and  teachers,  afterward  by  read- 
ing the  Word,  by  preaching,  books,  and  conversation.  The 
things  which  the  understanding  receives  from  these  sources  are 
called  truths;  it  is  the  same,  therefore,  whether  reformation  is 
said  to  be  effected  by  means  of  the  understanding,  or  by  means 
of  the  truths  which  the  understanding  receives ;  for  truths  teach 
man  in  whom  he  ought  to  believe,  and  what  he  ought  to  believe, 
also  what  he  ought  to  do,  thus  how  he  ought  to  will;  for  what- 
ever one  does  he  does  from  the  will  in  accordance  with  his  un- 
derstanding. Since  then,  man's  will  itself  is  evil  by  birth  and 
the  understanding  teaches  what  good  and  evil  are,  and  man  can 
will  either  good  or  evil,  it  follows  that  he  must  be  reformed- by 
means  of  the  understanding;  and  so  long  as  any  one  sees  and 
mentally  acknowledges  that  evil  is  evil,  and  good  is  good,  and 
thinks  that  the  good  ought  to  be  chosen,  he  is  in  what  is  called 
the  state  of  reformation;  but  when  his  will  leads  him  to  shun 
evil  and  do  good,  the  state  of  regeneration  begins. 
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688.  For  the  sake  of  this  end  there  has  been  given  to  man 
the  ability  to  elevate  his  understanding  almost  into  the  light 
in  which  the  angels  of  heaven  are,  that  he  may  see  what  he 
must  will  and  must  do  therefrom,  that  he  may  be  prosperous 
in  the  world  for  a  time  and  blessed  after  death  to  eternity. 
He  becomes  prosperous  and  blessed  if  he  acquires  for  himself 
wisdom,  and  keeps  his  will  in  obedience  thereto;  but  he  be- 
comes unprosperous  and  unhappy  if  he  makes  his  understand- 
ing subservient  to  his  wilL  This  is  because  the  will  by  birth 
inclines  to  evils,  even  to  enormities;  therefore  xmless  it  is  held 
in  check  by  means  of  the  understanding,  man  left  to  the  free- 
dom of  his  will  would  rush  into  great  wickedness,  and  from 
the  ferine  nature  inherent  in  him  would  plunder  and  slaughter 
for  his  own  sake  all  who  did  not  favor  him  and  indulge  his 
cupidities.  Moreover,  if  man  were  not  able  to  perfect  his  un- 
derstanding separately,  and  to  perfect  his  will  by  means  of  it, 
he  would  not  be  a  man,  but  a  beast;  for  without  that  separa- 
tion, and  without  the  ascent  of  the  understanding  above  the 
will,  he  would  not  be  able  to  think,  and  from  thought  to  speak, 
but  would  be  able  to  express  his  affections  by  soimds  only;  nor 
would  he  be  able  to  act  from  reason,  but  only  from  instinct; 
still  less  could  he  recognize  what  relates  to  God,  and  thereby 
God  Himself,  and  thus  be  conjoined  with  Him  and  live  for  ever. 
For  man  exercises  thought  and  will  as  if  of  himself;  and  this 
as  if  of  himself y  is  the  reciprocal  element  in  conjunction,  for 
conjunction  without  reciprocation  is  impossible,  as  there  can 
be  no  conjunction  of  an  active  with  a  passive  without  adapta- 
tion or  application.  God  alone  acts ;  man  permits  himself  to  be 
acted  upon,  and  cooperates  to  all  appearance  as  if  of  himself, 
although  interiorly  from  God.  But  from  a  right  perception  of 
these  things,  it  can  be  seen  what  the  love  of  man's  will  is  when 
it  is  elevated  by  means  of  the  understanding;  also  what  it  is 
when  not  elevated;  thus  what  man  is. 

680.  It  must  be  known  that  the  ability  to  elevate  the  under- 
standing even  to  the  intelligence  in  which  the  angels  of  heaven 
are,  is  by  creation  inherent  in  every  man,  the  wicked  as  well  as 
the  good,  and  even  in  every  devil  in  hell,  for  all  who  are  in  hell 
have  been  men.  This  has  been  frequently  shown  to  me  by  liv- 
ing experience.    But  such  are  not  intelligent  but  insane  in  spir- 
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itual  things,  because  they  do  not  will  good  but  evil,  consequent- 
ly they  are  averse  to  knowing  and  understanding  truths,  for 
truths  favor  good  and  oppose  evil.  From  all  this  it  is  clear  that 
the  iirst  step  in  the  new  birth  is  a  reception  of  truths  by  the  un- 
derstanding, and  the  second  is  the  will  to  act  in  accordance  with 
truths,  and  finally  to  practise  them.  No  one,  however,  can  be 
said  to  be  reformed  by  mere  knowledges  of  truth;  for  man  is 
able  to  acquire  these  and  to  talk  about,  teach,  and  preach  them 
through  his  ability  to  elevate  his  understanding,  above  the  love 
of  his  will.  But  he  is  a  reformed  man  who  ha^  an  affection  for 
truth  for  the  sake  of  truth ;  for  this  affection  conjoins  itself  witli 
the  will,  and  if  it  goes  on  it  conjoins  the  will  to  the  understand- 
ing, and  then  regeneration  begins.  But  how  regeneration  after- 
ward advances  and  is  perfected,  will  be  told  in  what  follows. 

600.  But  the  nature  of  the  man  whose  understanding  has 
been  elevated,  but  not  the  will's  love  by  means  of  it,  shall  be 
illustrated  by  comparisons.  He  is  like  an  eagle  flying  on  high, 
but  as  soon  as  he  sees  food  below,  as  hens,  young  swans,  or  even 
young  lambs,  he  darts  down  in  a  moment  and  devours  them. 
He  is  also  like  an  adulterer  who  hides  a  harlot  in  a  room  below, 
and  in  turn  ascends  to  the  highest  story  of  his  house,  and  there 
in  the  presence  of  his  wife  talks  wisely  with  visitors  about  chas* 
tity,  and  again  steals  away  from  the  company  and  satiates  his 
lust  with  the  harlot  below.  He  is  also  like  marsh  flies  that  fly 
in  a  body  over  the  head  of  a  running  horse,  but  when  the  horse 
stops  settle  down  and  immerse  themselves  in  their  marsh.  Such 
is  the  man  who  is  elevated  as  to  the  understanding,  while  the 
will's  love  remains  down  at  the  foot,  immersed  in  the  unclean- 
nesses  of  nature  and  the  libidinous  propensities  of  the  senses. 
But  because  such  men  shine  as  if  ,with  wisdom  in  the  under- 
standing, while  the  will  is  in  opposition  to  wisdom,  they  may 
also  be  likened  to  serpents  with  shining  skins,  and  to  the  Span- 
ish flies  that  glisten  as  if  made  of  gold,  or  to  the  ignis  fatuus 
in  marshes,  or  to  shining  rotten  wood  and  phosphorescent  sub- 
stances. There  are  among  them  some  who  can  counterfeit  an- 
gels of  light,  both  among  men  in  the  world  and  after  death 
among  the  angels  of  heaven;  but  these,  after  a  brief  examina- 
tion, are  deprived  of  their  clothing,  and  cast  down  naked.  This 
cannot  be  done  in  the  world,  because  there  the  spirit  of  such  is 
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not  opeiiy  but  is  covered  over  by  a  mask  like  that  used  hy  actors 
in  theaters.  In  countenance  and  with  the  lips  they  are  able  to 
counterfeit  angels  of  light,  which  is  both  an  effect  and  a  proof 
of  their  ability  to  elevate  the  understanding,  as  has  been  said, 
above  the  love  of  the  will  almost  to  angelic  wisdom.  Since  then, 
man's  internal  and  external  can  run  thus  counter  to  each  other, 
and  since  the  body  is  cast  aside  while  the  spirit  remains,  a  dark 
spirit  may  evidently  dwell  behind  a  bright  face,  and  a  fiery  one 
behind  a  bland  mouth.  Therefore,  my  friend,  form  your  opinion 
of  a  man  not  from  his  mouth  but  from  his  heart,  that  is,  not 
from  his  words  but  from  his  deeds;  for  the  Lord  says: — 

Beware  of  false  prophets  who  come  to  you  in  sheep^s  clothing,  bat  In- 
wardly they  are  ravening  wcHves.  By  their  fruits  ye  shall  know  them 
(MaU.  vii.  15,  16). 


VI. 

THE  INTERNAL  HAN  MUST  FIRST  BE  RBFOBMBD,  AND  BT  MEANS 
OF  IT  THE  external;  AND  THUS  IS  MAN  REGENERATED. 

501.  That  the  internal  man  must  first  be  regenerated,  and 
by  means  of  it  the  external,  is  general^  conceded  in  the  church 
at  the  present  day;  but  << internal  man^^  suggests  nothing  to  the 
thought  but  faith,  which  faith  is  that  God  the  Father  imputes 
to  men  the  merit  and  righteousness  of  His  Son,  and  sends  the 
Holy  Spirit  It  is  believed  that  this  faith  constitutes  the  in- 
ternal man,  and  that  from  the  internal  the  external  flows  forth, 
which  is  the  moral  natural  man,  this  being  an  appendage  to  the 
former,  comparatively  like  the  tail  of  a  horse  or  cow,  or  like  the 
tail  of  a  peacock  or  bird  of  paradise  which  extends  to  the  feet 
without  being  connected  with  them;  for  it  is  said  that  while 
charity  follows  that  faith,  the  faith  perishes  if  charity  from 
man's  will  comes  in.  But  this  being  the  only  internal  man  rec- 
ognized in  the  church  at  the  present  day,  there  is  no  internal 
man,  for  no  one  knows  whether  such  a  faitix  has  been  bestowed 
upon  him  or  not;  moreover,  as  has  been  shown  above,  it  is  an 
impossible  thing  and  therefore  purely  imaginary.  From  this 
it  follows,  that  at  the  present  day,  among  those  who  are  con- 
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firmed  in  that  faith  there  is  no  other  internal  man  than  that 
natural  man  which  from  birth  overflows  in  evils  of  every  kind. 
To  this  it  may  be  added,  that  regeneration  and  sanctiflcation 
are  said  to  follow  that  faith  of  themselves,  and  that  man's  co- 
operation, which  is  the  only  means  by  which  regeneration  is 
effected,  must  be  excluded.  Therefore  it  is  that  no  knowledge 
of  regeneration  in  the  present  church  is  possible,  when  yet  the 
Lord  says  that  he  who  is  not  regenerated  cannot  see  the  king- 
dom of  God. 

692.  But  the  internal  and  external  man  of  the  New  Church 
are  wholly  different  The  internal  man  pertains  to  the  will, 
from  which  man  thinks  when  left  to  himself,  as  when  he  is  at 
home;  but  the  external  man  is  his  actions  and  words,  such  as 
come  forth  from  the  internal  when  man  is  with  others,  thus 
when  abroad.  Consequently,  the  internal  man  is  both  charity, 
hecause  this  pertains  to  the  will,  and  faith,  which  pertains  to 
thought.  Before  regeneration  these  two  constitute  the  natural 
man,  which  is  thus  divided  into  an  internal  and  an  extemaL 
This  is  shown  in  the  fact  that  it  is  not  permissible  for  man  to 
act  and  speak  in  company  or  abroad  as  when  alone  or  at  home. 
The  cause  of  this  division  is,  that  civil  laws  prescribe  punish- 
ments for  those  who  act  wickedly,  and  rewards  for  those  who 
act  rightly,  consequently  men  compel  themselves  to  separate 
the  external  from  the  internal  man;  for  no  one  wishes  to  be 
punished,  and  every  one  wishes  to  be  rewarded,  which  is  done 
by  riches  and  honors ;  and  man  attains  to  neither  of  these  un- 
less he  lives  according  to  those  laws.  It  residts  from  this  that 
morality  and  benevolence  exist  in  externals  even  with  those 
who  have  none  internally.  And  from  the  same  source  is  all 
hypocrisy,  flattery  and  simulation. 

693.  As  to  the  division  of  the  natural  man  into  two  forms, 
it  is  an  actual  division  both  of  will  and  of  thought  therein ;  for 
every  action  of  man  goes  forth  from  his  will,  and  every  word 
from  his  thought;  consequently  another  will  is  formed  by  man 
beneath  the  first,  and  likewise  another  thought;  but  the  two 
still  constitute  the  natural  man.  This  will  which  is  being  formed 
by  the  man,  may  be  called  a  bodily  will,  because  it  impels  the 
body  to  make  a  show  of  moral  activities,  and  that  thought  may 
be  called  pulmonary  thought,  because  it  impels  the  tongue  and 
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lips  to  Utter  such  things  as  belong  to  the  understanding.  This 
outer  thought  and  will  taken  together  may  be  likened  to  the 
inner  bark  that  adheres  to  the  outer  bark  of  a  tree,  or  to  the 
membrane  that  adheres  to  the  shell  of  an  egg.  Within  these 
is  the  internal  natural  man,  who,  if  evil,  may  be  likened  to  a 
tree  the  wood  of  which  is  rotten,  but  about  which  the  aforesaid 
outer  and  inner  barks  seem  sound;  as  also  to  a  rotten  egg  in  a 
white  shell.  But  something  shall  also  be  said  about  what  the 
internal  natural  man  is  by  birth.  Its  will  inclines  to  evils  of 
every  kind  and  the  thought  therefrom  is  inclined  to  falsities  of 
every  kind.  This  then  is  the  internal  man  that  is  to  be  regen- 
erated, for  unless  it  is  regenerated  it  is  nothing  but  hatred 
against  everything  that  belongs  to  charity,  and  consequent  rage 
against  all  things  belonging  to  faith.  Erom  this  it  follows  that 
this  natural  internal  man  must  first  be  regenerated,  and  by 
means  of  it  the  external;  for  this  is  according  to  order;  while 
to  regenerate  the  internal  by  means  of  the  external  would  be 
contrary  to  order;  for  the  internal  is  like  a  soul  in  the  external, 
not  only  in  general  but  also  in  every  particular,  consequently 
it  is  in  every  least  word  one  speaks ;  it  is  present  in  these  be- 
yond what  man  knows.  Because  of  this  the  angels,  from  a  sin- 
gle action  of  a  man,  can  perceive  what  his  will  is,  and  from  a 
single  word  what  his  thought  is,  whether  infernal  or  heavenly. 
Thus  they  know  the  entire  man ;  from  the  tone  of  his  voice  they 
have  a  perception  of  his  thought's  affection,  and  from  the  ges- 
ture or  the  form  of  his  action  they  have  a  perception  of  his 
will's  love.  And  this  they  have,  however  he  may  simidate  a 
Christian  or  a  moral  citizen. 

694.  Man's  regeneration  is  described  in  Ezekiel  by  the  "dry 
bones"  which  were  clothed  with  sinews,  then  with  flesh  and 
skin,  and  at  last  had  spirit  breathed  into  them,  whereby  they 
lived  again  (xxxvii.  1-14).  That  regeneration  was  represented 
by  those  things,  is  evident  from  what  is  there  said: — 

These  bones  are  the  whole  house  of  Israel  (verse  1 1). 

A  comparison  is  also  there  made  with  graves,  for  it  is  written, 

That  Jehovah  would  open  their  graves,  and  cause  the  bones  to  come  up 
out  of  their  p^raves,  and  put  spirit  in  them,  and  bring  them  together  into 
the  hind  of  Israel  (verses  12-14). 
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*<The  land  of  Israel"  there  and  elsewhere  means  the  church. 
Begeneration  was  here  represented  by  bones  and  graves,  be- 
cause the  unregenerate  man  is  called  dead,  and  the  regenerate 
alive;  for  in  the  latter  there  is  spiritual  life,  but  in  the  former 
spiritual  death. 

696.  In  every  created  thing  in  the  world,  whether  living  br 
dead,  there  is  an  internal  and  an  external ;  one  never  exists  with- 
out the  other,  as  there  is  no  effect  without  a  cause;  SMid  every 
created  thing  is  esteemed  according  to  its  internal  goodness,  or 
is  deemed  base  if  internally  malignant,  as  external  goodness  is 
when  within  it  there  is  internal  malignity.  Every  wise  man  in 
the  world  and  every  angel  in  heaven  so  judges.  But  the  nature 
of  the  unregenerate  man  and  of  the  regenerate,  may  be  illus- 
trated by  comparisons.  The  unregenerate  man  who  simulates  a 
moral  citizen  or  a  Christian,  may  be  likened  to  a  corpse  wrapped 
in  aromatics,  which  nevertheless  exhales  a  putrid  odor  that  in- 
fects the  aromatics,  insinuates  itself  into  the  nostrils,  and  in- 
jures the  brain.  He  may  also  be  likened  to  a  mummy,  gilded 
or  placed  in  a  silver  coffin,  upon  looking  beneath  the  covering 
of  which  a  hideously  black  body  comes  to  view.  [2]  Again,  he 
may  be  likened  to  bones  or  skeletons  in  a  sepulchre  that  is 
adorned  with  lapis  lazuli  and  other  gems ;  also  to  the  rich  man 
who  was  clothed  in  purple  and  fine  linen,  but  whose  internal  was 
nevertheless  infernal  (Luke  xvi.  19).  Still  again  he  may  be 
likened  to  sweet-tasting  poison,  to  a  x)oison  hemlock  in  flower, 
to  fruit  with  a  bright  skin,  but  inwardly  worm-^aten,  and  also 
to  an  ulcer  covered  first  with  a  plaster  and  then  with  a  thin 
skin,  but  with  nothing  within  but  foul  matter.  In  the  world 
only  those  who  have  no  internal  goodness,  and  who  therefore 
judge  by  the  appearance,  can  estimate  the  internal  by  the  ex- 
ternal ;  but  in  heaven  it  is  otherwise.  For  when  the  body  which 
is  moveable  about  the  spirit  and  easily  directed  from  evil  to 
good,  is  separated  by  death,  the  internal  remains,  for  this  con- 
stitutes the  man's  spirit;  and  then  at  a  distance  he  looks  like  a 
serpent  that  has  shed  his  skin,  or  like  rotten  wood  stripped  of 
its  bark  or  covering  in  which  it  looked  so  well.  [3]  But  with 
the  regenerate  man  it  is  different.  His  internal  is  good,  and 
his  external  resembles  the  external  of  the  other.  And  yet  his 
external  differs  from  that  of  the  unregenerate  as  heaven  differs 
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from  hell,  since  the  soul  of  good  is  in  it,  and  it  matters  not  to 
him  whether  he  is  a  great  man,  who  dwells  in  a  palace,  and  goes 
surrounded  by  attendants,  or  lives  in  a  cottage  and  is  waited 
upon  by  a  boy ;  or  even  whether  he  is  a  primate  clad  in  a  purple 
robe  and  wearing  the  cap  of  his  rank,  or  the  shepherd  of  a  few 
sheep  in  a  wood,  clothed  in  a  loose  rustic  frock  and  wearing  a 
little  cap  on  his  head.  [4]  Gold  is  still  gold,  whether  it  flashes 
before  the  fire  or  has  its  surface  blackened  by  the  smoke; 
whether  it  is  melted  into  a  beautiful  form  like  that  of  an  infant, 
or  into  an  ugly  one  like  that  of  a  mouse,  ^lice  made  of  gold 
and  placed  beside  the  ark,  were  acceptable  and  pleasing  (1  Sajtu 
vi.  S-5) ;  for  gold  signifies  internal  good.  Diamonds  and  rubies 
obtained  from  whatever  matrix,  lime  or  day,  are  in  like  man- 
ner esteemed  according  to  their  iatemal  goodness,  the  same  as 
those  in  the  necklace  of  a  queen ;  and  so  on.  From  all  this  it  is 
clear  that  the  external  is  estimated  from  the  iatemal,  and  not 
the  reverse. 


VIL 


WHEN  THIS  TAKES  PLACE  A  CONFLICT  ARISES  BETWEEN  THE 

INTERNAL  AND  THE  EXTERNAL  MAN,  AND  THEN  THE 

ONE  THAT  CONQUERS  RULES  OVER  THE  OTHER. 

696.  A  conflict  then  arises  because  the  internal  man  is  re* 
formed  by  means  of  truths ;  and  from  truths  he  sees  what  is  evil 
and  false,  which  evil  and  falsity  are  still  in  the  external  or  nat- 
ural man;  consequently  disagreement  first  springs  up  between 
the  new  will,  which  is  above,  and  the  old  will,  which  is  below; 
and  as  the  disagreement  is  between  the  two  wills,  it  is  also  be- 
tween their  delights ;  for  the  flesh,  it  is  well  known,  is  opposed 
to  the  spirit  and  the  spirit  to  the  flesh,  and  the  flesh  with  its 
lusts  must  be  subdued  before  the  spirit  can  act  and  man  become 
new.  After  this  disagreement  of  the  two  wills  a  conflict  arises ; 
and  this  is  called  spiritual  temptation.  This  temptation  or  con- 
flict does  not  take  place  between  goods  and  evils,  but  between 
the  truths  of  good  and  the  falsities  of  evil.    For  good  cannot 
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fight  from  itself  but  fights  bj  means  of  traths ;  nor  can  evil  fight 
from  itself  but  by  means  of  its  falsities ;  just  as  the  will  cannot 
fight  from  itself  but  by  means  of  the  understanding  where  its 
traths  reside.  [2]  Man  is  not  sensible  of  that  conflict  except 
as  in  himself,  and  as  remorse  of  conscience;  and  yet  it  is  the 
Lord  and  the  devil  (that  is,  hell)  that  are  fighting  in  man,  and 
they  are  fighting  for  dominion  over  him,  or  to  determine  who 
shail  possess  him.  The  devil  or  hell  attacks  man  and  calls  out 
his  evils,  while  the  Lord  protects  him  and  calls  out  his  goods. 
Although  that  conflict  takes  place  in  the  spiritual  world,  still 
it  takes  place  in  man  between  the  truths  of  good  and  the  fal« 
sities  of  evil  that  are  in  him;  therefore  man  must  fight  wholly 
as  if  of  himself,  for  he  has  the  freedom  of  choice  to  act  for  the 
Lord,  and  also  to  act  for  the  devil;  he  is  for  the  Lord,  if  he 
abides  in  truths  from  good,  and  for  the  devil,  if  he  abides  in 
falsities  from  eviL  From  this  it  follows  that  whichever  con* 
quers,  the  internal  man  or  the  external,  that  one  rules  over  the 
other;  precisely  like  two  hostile  powers  contending  as  to  which 
shall  be  master  of  the  other's  kingdom — ^the  conqueror  takes 
possession  of  the  kingdom,  and  places  all  in  it  under  obedience 
to  himself.  In  this  case,  therefore,  if  the  internal  man  conquers, 
he  obtains  dominion  and  subjugates  all  the  evils  of  the  external 
man,  and  regeneration  then  goes  on ;  but  if  the  external  man  con- 
quers, he  obtains  the  dominion,  and  dissipates  all  the  goods  of 
the  internal  man,  and  regeneration  perishes. 

697.  While  it  is  known  at  the  present  day,  that  there  are 
temptations,  hardly  any  one  knows  whence  and  what  they  are 
and  what  good  they  effect  Whence  and  what  they  are  has  just 
been  explained,  also  the  good  they  effect,  which  is,  that  when 
the  internal  man  conquers,  the  external  is  subjugated,  and  as 
this  is  subjugated  lusts  are  dispersed,  and  affections  for  good 
and  truth  are  implanted  in  their  place,  and  are  so  arranged  that 
the  goods  and  truths  which  a  man  wills  and  thinks  he  may  also 
do,  and  may  speak  them  from  the  heart;  and  furthermore  that 
by  victory  over  the  external  man  man  becomes  spiritual,  and  is 
then  affiliated  by  the  Lord  with  the  angels  of  heaven,  who  are 
all  spiritual  Heretofore  temptations  have  not  been  understood, 
and  scarcely  any  one  has  known  whence  and  what  they  are  and 
the  good  they  effect,  because  heretofore  the  church  has  not  been 
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in  truths.  Xo  man  is  in  truths  unless  he  approax^hes  the  Lord 
directly,  rejects  the  former  faith  and  accepts  the  new.  And  this 
is  why  no  one  has  been  admitted  into  any  spiritual  temptation 
during  the  centuries  that  have  passed  since  the  Nicene  Council 
introduced  a  belief  in  three  (rods ;  for  if  any  one  had  been,  he 
would  have  succumbed  immediately,  and  thus  would  have  pre- 
cipitated himself  more  deeply  into  heU.  The  contrition  which 
is  said  to  precede  the  present  faith  is  not  temptation.  I  have 
questioned  very  many  about  it,  and  they  have  declared  that  it 
is  nothing  but  a  word,  except  perhaps  with  the  simple  there 
might  be  some  timorous  thoughts  about  hell-fire. 

698.  \Vh^n  man  has  passed  through  temptations  he  is  as  to 
his  internal  man  in  heaven,  while  by  means  of  the  external  man 
he  is  in  the  world;  thus  by  means  of  temptations  theie  is  a  con- 
junction of  hearen  and  the  world  effected  in  man ;  and  then  the 
Lord  in  him  rules  his  world  from  heaven  according  to  order. 
The  contrary  takes  place  if  man  remains  natural;  he  is  then 
eager  to  rule  heaven  from  the  world.  Such  does  every  one  be- 
come who  is  in  the  love  of  ruling  from  the  love  of  self.  If  in- 
teriorly examined,  such  a  man  believes  in  himself  only  and  not 
in  God ;  and  after  death  he  believes  him  to  be  God  who  can  ex- 
ercise dominion  over  others.  Such  madness  prevails  in  hell, 
and  it  even  proceeds  to  such  a  length  that  some  call  themselves 
God  the  Father,  some  God  the  Son,  some  God  the  Holy  Spirit, 
and  among  the  Jews  some  call  themselves  the  MessiaL  .This 
shows  clearly  what  man  becomes  after  death  if  the  natural  man 
is  not  regenerated,  and  therefore  to  what  length  his  fantasies 
would  carry  him  if  a  New  Church,  in  which  genuine  truths  are 
taught,  had  not  been  established  by  the  Lord.  This  is  what  is 
meant  by  these  words  of  the  Lord : — 

•In  the  consummation  of  the  age  (that  Is,  at  the  end  of  the  present 
church),  there  shall  be  such  affliction  as  hath  not  been  from  the  begin- 
ning of  the  world  untl/  now,  no,  nor  ever  sBall  be ;  and  except  those  days 
be  shortened,  no  flesh  would  be  saved  (Matt.  xziv.  21,  22). 

699.  In  the  conflicts  or  temptations  of  men  the  Lord  works 
a  particular  redemption;  as  He  wrought  a  total  redemption 
when  in  the  world.  By  conflicts  and  temptations  in  the  world 
the  Lord  glorified  His  Human,  that  is,  made  it  Divine ;  in  like 
manner  now  with  man  individually,  when  he  is  in  temptations, 
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the  Lord  fights  for  him,  conquers  the  evil  spirits  who  are  in- 
festing him,  and  after  temptation  glorifies  him,  that  is,  renders 
him  spiritual.  After  His  universal  redemption  the  Lord  re* 
duoed  to  order  all  things  in  heaven  and  in  hell ;  with  man  af- 
ter temptation  He  does  in  like  manner,  that  is,  He  reduces  to 
order  all  the  things  of  heaven  and  the  world  that  are  in  him. 
After  redemption  the  Lord  established  a  new  church;  in  like 
manner  He  also  establishes  what  pertains  to  the  church  in  man, 
and  makes  him  to  be  a  church  in  particular.  After  redemption 
the  Lord  bestowed  peace  upon  those  who  believed  on  Him,  for 
He  said : — 

Peace  I  leave  with  you,  My  peace  I  give  unto  you ;  not  as  the  world 
giveth,  give  I  unto  you  (John  xiv.  27). 

Likewise  He  gives  to  man  after  temptation  a  sense  of  peace, 
that  is,  gladness  of  mind  and  consolation.  From  all  this  it  is 
clear  that  the  Lord  is  the  Redeemer  for  ever. 

600.  A  regenerated  internal  man  without  a  regenerated  ex- 
ternal also,  may  be  likened  to  a  bird  flying  in  the  air  with  no 
resting  place  on  dry  land  except  in  a  marsh,  where  it  is  at- 
tacked by  serpents  and  frogs,  so  that  it  flies  away  and  dies.  It 
may  be  likened  also  to  a  swan  swimming  in  mid-ocean,  which 
cannot  reach  the  shore  and  make  her  nest,  so  that  the  eggs  she 
lays  sink  in  the  water,  wheie  they  are  eaten  by  flshes.  It  may 
be  likened  also  to  a  soldier  on  a  wall  which  is  pulled  down  un- 
der him,  80  that  he  falls*  headlong  and  dies  amid  the  ruins. 
Again  it  may  be  likened  to  a  beautiful  tree  tiansplanted  into 
filthy  soil  where  troops  of  worms  eat  up  its  roots,  so  that  it 
withers  and  dies.  It  may  also  be  likened  to  a  house  without 
a  foundation,  or  to  a  column,  without  a  pedestal.  Such  is  the 
internal  man  when  it  alone  is  reformed  and  not  the  external 
also;  for  it  then  has  no  means  of  determining  itself  to  doing 
good.  ^ 
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VIII. 

THS  BBQBNBRATBD   MAN   HAS  A  NEW  WILL   AND   A  NEW 

VNDBBSTANDIN6. 

601.  The  church  of  tcniay  knows  both  from  the  Word  and 
from  reason  that  a  regenerated  man  is  a  renewed  or  new  man. 
From  the  Word^  by  the  following  passages : — 

Make  you  a  new  heart  and  a  new  spirit ;  for  why  will  ye  die,  0  house 
of  Israel  ?  (Ezek,  xviiL  81). 

I  will  give  you  a  new  heart  and  a  new  spirit  in  the  midst  of  you ;  and 
I  will  take  away  the  stony  heart  out  of  your  flesh,  and  will  give  you  a 
heart  of  flesh  ;  and  I  will  put  My  spirit  within  you  (Szek,  xzxvi.  ad,  27). 

Henceforth  know  we  no  man  after  the  flesh,  therefore  if  any  man  is  in 
Christ,  he  is  a  new  creature  (2  Cor.  v.  16,  17). 

In  these  passages  <<  a  new  heart"  means  a  new  will^  and ''  a.  new 
spirit"  means  a  new  understanding.;  for  <<  heart"  in  the  Word 
signifies  the  will,  and  <<  spirit,"  when  connected  with  heart,  sig- 
nifies the  understanding.  The  church  also  knows  from  reason 
that  the  regenerated  man  has  a  new  will  and  a  new  understand- 
ing, since  these  two  faculties  constitute  man,  and  they  are  what 
are  regenerated.  Therefore  every  man  is  such  as  he  is  with  re- 
spect to  these  two  faculties,  that  is,  he  is  evil  whose  will  is  evU, 
and  still  more  so  he  whose  understanding  favors  the  evil ;  while 
the  reverse  is  true  of  the  good.  Religion  alone  renews  and  re- 
generates maiL  Beligion  occupiei|  the  highest  seat  in  the  human 
mind,  and  sees  beneath  it  the  civil  matters  pertaining  to  the 
world;  it  also  ascends  by  means  of  them,  as  the  pure  sap  as- 
cends through  a  tree  to  its  very  top,  and  from  that  height  it 
surveys  what  is  natural,  as  from  a  tower  or  mountain  one  sur- 
veys the  plains  below. 

602.  But  it  must  be  understood  that  while  man  may  rise  as 
to  his  understanding  almost  into  the  light  in  which  the  angels 
of  heaven  are,  unless  he  rises  also  as  to  his  will,  he  is  still  the 
old  and  not  a  new  man.  But  it  has  been  shown  already  how  the 
understanding  elevates  the  will  more  and  more  to  the  same 
height  with  itself.  For  this  reason  regeneration  is  predicated 
primarily  of  the  will,  and  secondarily  of  the  understanding.  For 
the  understanding  in  man  is  like  light  in  the  world,  and  the 
wiU  is  like  the  heat  there ;  and  it  is  known  that  light  without 
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heat  does  not  vivify  or  cause  vegetation,  but  light  joined  with 
heat.  Moreover,  as  to  the  lower  region  of  the  mind,  the  under- 
standing is  actually  in  the  light  of  the  world,  while  as  to  the 
higher  region  it  is  in  the  light  of  heaven;  consequently  if  the 
will  is  not  raised  from  the  lower  region  into  the  higher,  and 
there  conjoined  with  the  understanding,  it  remains  in  the  world; 
and  then  the  understanding  flies  upward  and  downward,  but 
returns  every  night  to  the  will  below  and  sleeps  there ;  and  they 
unite  like  a  man  and  a  harlot,  and  beget  two-headed  offspring. 
Prom  all  this  it  is  clear  that  unless  a  man  has  a  new  will  and 
a  new  understanding,  he  is  not  regenerated. 

603.  The  human  mind  is  divided  into  three  regions,  the 
lowest  is  called  the  natural,  the  middle  the  spiritual,  and  the 
highest  the  celestial.  By  regeneration  man  is  raised  from  the 
lowest  region,  which  is  the  natural,  into  the  higher,  which  is  the 
spiritual,  and  through  this  into  the  celestial  That  there  are 
these  three  regions  belonging  to  the  mind  will  be  shown  in  the 
following  section.  This  is  why  the  unregenerate  man  is  called 
natural,  and  the  regenerate  man  spiritual.  This  makes  dear 
that  the  mind  of  the  regenerate  man  is  raised  into  the  spiritual 
region,  and  there  sees  from  the  higher  what  takes  place  in  the 
lower  or  natural  mind.  That  there  is  a  lower  and  a  higher  re- 
gion in  the  human  mind,  every  one  can  see  and  recognize  by  a 
slight  attention  to  his  own  thoughts ;  for  what  he  thinks,  he 
sees;  and  therefore  he  says  thftt  he  has  thought  or  thinks  this 
and  that,  which  would  be  impossible  unless  there  were  an  in- 
terior thought  that  is  called  perception,  which  looks  down  into 
the  lower  which  is  called  thought  When  a  judge  has  heard  or 
read  over  a  long  series  of  arguments  presented  by  an  advocate, 
he  collects  them  all  into  one  view  in  the  higher  region  of  his 
mind,  thus  forming  them  into  one  general  idea;  and  from  that 
he  then  looks  down  into  the  lower  region,  which  is  that  of  nat- 
ural thought,  and  there  arranges  the  arguments  in  order,  and 
in  accordance  with  the  higher,  presents  his  opinion  and  pro- 
nounces judgment.  Who  does  not  know  that  a  man  may  form 
more  thoughts  and  conclusions  in  a  moment  or  two,  than  he  can 
express  by  means  of  his  lower  thoughts  in  half  an  hour?  All 
this  has  been  presented  to  make  known  that  the  human  mind 
is  divided  into  lower  and  higher  regions. 
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604.  As  to  the  new  will :  it  is  ^bove  the  old  one  in  the  spirit- 
nal  region,  and  the  new  understanding  likewise,  this  witli  that 
and  that  with  this.  In  that  region  they  are  conjoined  and  con- 
jointly look  down  upon  the  old  or  natural  will  and  understand- 
ing, and  so  arrange  all  things  therein  as  to  moderate  them. 
Who  cannot  see  that  if  there  were  but  one  region  in  the  human 
mind,  and  if  both  evils  and  goods  and  truths  and  falsities  were 
there  brought  together  and  mixed  together,  there  would  be  a 
conflict  such  as  would  arise  if  wolves  and  lambs,  tigers  and 
calves,  hawks  and  doves,  were  brought  together  into  one  en- 
closure ?  What  would  result  but  a  cruel  slaughter,  the  savage 
beasts  tearing  in  pieces  th^  tame  ones?  This  is  why  it  has 
been  provided  that  goods  with  their  truths  should  be  collected 
together  in  the  higher  region,  so  that  they  may  subsist  in  safety, 
and  resist  assault,  and  also  by  constraints  and  other  means 
may  subjugate  and  afterward  disperse  evils  with  their  falsities. 
This,  then,  is  the  same  as  was  said  in  the  preceding  section, 
that  in  the  regenerated  man  the  Lord  through  heaven  rules  what 
pertains  to  the  world.  And  the  higher  or  spiritual  region  of 
the  human  mind  is  a  heaven  in  miniature,  while  the  lower  or 
natural  region  is  a  world  in  miniature,  and  for  this  reason  man 
waa  called  by  the  ancients  a  microcosm  [a  little  world],  and  he 
may  also  be  called  a  microuranos  [a  little  heaven]. 

606.  That  the  regenerate  man,  that  is,  one  who  is  renewed 
in  will  and  understanding,  is  in  the  heat  of  heaven,  that  is,  in 
its  love,  and  at  the  same  time  in  the  light  of  heaven,  that  is,  in 
its  wisdom ;  and  on  the  other  hand,  that  the  tmregenerate  man 
is  in  the  heat  of  hell,  that  is,  in  its  love,  and  at  the  same  time 
in  its  darkness,  that  is,  in  its  insanities,  is  at  this  day  known 
and  yet  unknown.  This  is  because  the  church  of  today  makes 
regeneration  an  appendage  to  its  faith,  and  into  faith  reason 
must  not  be  admitted,  consequently  it  must  be  admitted  into 
nothing  pertaining  to  its  appendage,  which,  as  before  said,  in- 
cludes renovation  and  regeneration.  These,  together  with  that 
faith  itself,  are  to  those  of  the  present  church  like  a  house,  the 
doors  and  windows  of  which  are  closed,  so  that  it  is  not  known 
what  is  in  it,  whether  it  is  empty  or  is  fxdl  of  gfenii  from  hell, 
or  of  angels  from  heaven.  It  may  be  added,  that  this  confu- 
gion  has  been  brought  about  by  a  fallacy  which  has  arisen  from 
46 
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the  &ot  that  a  maa  may  faj  his  tmdexstaiidiag  aecend  almuost 
into  the  light  of  heayen,  and  consequently  can  from  intelligence 
think  and  speak  of  spiritual  things,  whatever  his  will's  love 
may  be.  Ignorance  of  this  truth  has  also  caused  ignorance  of 
all  that  ooncems  regeneiation  and  renovation  of  character. 

606,  Frcon  all  this  it  may  be  concluded  that  an  unregenerate 
man  is.like  one  who  sees  phantoms  at  nighty  and  believes  them 
to  be  men;  and  afterwards^  when  he  is  being  regenerated,  he  is 
like  the  samcman  seeing  in  the  early  dawn  that  the  things  he 
saw  at  night  are  delusioiis,  and  still  later,  when  he  is  regener* 
ated  and  is  in  the  light  of  day,  seeing  them  to  be  the  offspring 
of  deliriiuu.  An  unregenerate  man  is  like  one  dreaming,  and 
a  regenerate  man  like  one  awake;  and  in  the  Word  natural  life 
is  likened  to  sleep,  and  spiritual  life  to  a  state  of  wakefulness. 
The  unregenerate  maa  is  meant  by  the  foolish  virgins  who  had 
lamx>8  but  no  oil,  and  the  regenerate  man  by  the  wise  virgins 
who  had  both  lamps  and  oil,  ^<  lamps"  meaning  such  things  as 
pertain  to  the  understanding,  and  ^^oil"  such  things  as  pertain 
to  love.  The  regenerate. are  like  the  lamps  of  the  lampstand 
in  the  tabernacle;  they  are  Like  the  bread  of  faces  there  with 
the  frankincense  upon  it;  and  they  are  those  who  shall  ''shine 
as  the  brightness  of  the  firmament,  and  as  the  stars  for  ever 
and  ever"  (as  said  in  Dan.  xiL  3).  .  The  unregenerate  man  is 
like  one  who  is  in  the  garden  of  Eden,  and  who  eats  from  the 
tree  of  the  knowledge  of  good  and  evil,  ^d  is  therefore  ban- 
ished from  the  garden;  he  is  indeed  that  very  tree.  But  the 
regenerate  man  is  like  one  who  is  in  that  garden  and  eats  of  the 
tree  of  life.  That  it  is  given  to  such  to  eat  of  it,  is  obviouf 
from  the  following  in  the  Apocalypse: — 

To  him  that  overcometh  will  I  give  to  eat  of  the  tree  of  life,  which  Is 
In  the  midst  of  the  panulise  of  God  (il.  7), 

*^  the  garden  of  Eden"  meaning  intelligence  in  spiritual  things, 
arising  from  love  of  truth  (see  Apocalypse  Revealed,  n.  90).  In 
a  word,  the  unregenerated  man  is  a  "  son  of  the  evil  one,"  and 
the  regenerate  a  "son  of  the  kingdom"  (Matt,  xiii.  38) ;  **the 
son  of  the  evil  one"  there  meaning  a  child  of  the  devil,  and 
<'  the  son  of  the  kingdom"  a  child  of  the  Lord. 


K.  007]  RE^ORICATION  AND  RBGENERAIION  723 


IX 

A    RBOEKERATB    MAK    IS     IN    COHMXnaOl^   WITH   ANOELS     OF 
HEAVEN   AND    AN    UNREOENERATE    ONE   IN   COM- 
MUNION  WITH    SPIRITS    OF    HELL. 

607.  Every  man  is  in  oommimion,  that  is,  in  affiliatian,  either 
with  angels  of  heaven  or  with  spirits  of  hell,  because  he  is 
bom  to  become  spiritual,  and  this  would  be  impossible  unless 
he  were  bom  to  be  in  some  conjunction  with  those  who  ale 
spiritual.  It  h^  been  shown  in  the  work  on  Heaivm,  and  HM 
that  as  to  his  mind  man  is  in  both  worlds,  the  natural  and  the 
spiritual.  But  neither  man  nor  angel  nor  spirit  knows  of  this 
conjunction,  for  the  reason  that  man  while  he  lives  in  the  world 
is  in  a  natural  state,  while  angels  and  spirits  ate  in  a  spiritfial 
state;  and  because  of  the  distinction  between  the  natural  and 
the  spiritual,  one  is  not  visible  to  the  other.  The  nature  of  this 
distinction  has  been  described  in  the  work  on  Conjugial  Love 
in  the  Memorable  Relation  there  recorded  (n.  826-^29).  From 
that  it  is  clear  that  their  conjunction  is  not  dhe  of  thoughts  but 
of  affections,  and  scarcely  any  one  reflects  upon  his  affections, 
because  they  are  not  in  the  light  in  which  Idie  understanding  is, 
and  therefore  its  thought  is;  but  only  in  the  heat  in  which  the 
will  is  and  therefore  the  affection  of  its  love  is.  The  conjunc- 
tion between  men  and  angels  and  spirits  by  means  of  the  affeo- 
tions  of  love  is  so  close  that  if  it  were  severed  and  they  were 
thereby  separated,  men  would  instantly  fall  into  a  swoon,  and 
if  the  relation  were  not  restored,  and  their  conjunction  renewed, 
men  would  die.  [S]  It  has  been  said  that  man  becomes  spir 
itual  by  regeneration,  but  this  does  not  mean  that  he  becomes 
spiritual  as  an  angel  is  in  himself,  but  that  he  becomes  spiritual 
natural ;  that  is  to  say,  that  the  spiritual  is  inwardly  in  his  naU 
ural,  just  as  thought  is  in  speech,  or  as  will  is  in  action,  for 
when  one  ceases  the  other  ceases.  In  like  manner  man's  spirit 
is  in  every  least  thing  that  takes  place  in  the  body,  and  it  is 
that  which  impels  the  natural  to  do  whatever  it  does.  The  nat* 
ural  viewed  in  itself  is  passive  or  is  a  dead  force,  but  the  spit' 
itual  is  active  or  is  a  living  force;  the  passive  or  a  dead  force 
eaniiot  act  from  iisself,  but  must  be  impelled  by  the  active,  (» 
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by  a  living  force.  [8]  As  man  lives  oantinnally  in  commnnion 
'with  the  inhabitants  of  the  spiritual  world,  he  is  also,  when  he 
leaves  the  natuial  world,  introduced  immediately,  among  such 
as  are  like  those  with  whom  he  had  been  associated  in  the' 
world.  Therefore  it  is  that  after  death  every  one  seems  to  him- 
self to  be  still  living  in  the  world,  for  he  tiien  comes  into  the 
company  of  those  who  are  like  him  as  to  their  will's  affections, 
and  whom  he  then  acknowledges,  as  kinsmen  and  relations 
acknowledge  their  own  in  the  world;  and  this  is  what  is  meant 
where  it  is  said  in  the  Word  of  those  who  die,  that  they  are 
brought  together  and  gathered  to  their  own.  From  all  this  it 
ean  now  be  seen  that  a  regenerate  man  is  in  communicm  with 
the  angels  of  heaven,  and  an  unregenerate  man  with  the  spirits 
of  heU. 

608.  It  must  be  known  that  there  are  three  heavens,  and 
these  distinct  from  each  other  according  to  the  three  degrees  of 
love  and  wisdom,  and  that  man  is  in  communion  with  the  an* 
gels  of  those  three  heavens  in  the  measure  of  his  regeneration ; 
and  this  being  so,  that  the  human  mind  is  divided  into  three 
degrees  or  regions  in  accord  with  the  heavens.  But  on  these 
three  heavens  and  their  division  in  accordance  with  the  three 
degrees  of  love  and  wisdom,  see  the  work  on  Heaven  and  Hetl^ 
(n.  29  seq,) ;  and  also  the  pamphlet  on  Intereouree  between  the 
Soul  and  the  Body,  (n.  16, 17).  Here  it  will  be  sufficient  mere- 
ly to  illustrate,  by  a  simile,  the  nature  of  the  three  degrees  in 
accordance  with  which  the  heavens  are  divided.  They  are  like 
the  head,  body,  and  feet  in  man;  the  highest  heaven  constitut- 
ing the  head,  the  middle  the  body,  and  the  lowest  the  feet ;  for 
the  whole  heaven  is  before  tiie  Lord  like  one  man.  The  truth 
of  this  has  been  disclosed  to  me  by  actual  observation,  for  it 
has  been  granted  me  to  see  wholly  as  one  man  a  single  society 
of  heaven,  which  consisted  of  thousands.  Why  then  should  not 
the  whole  heaven  so  appear  to  the  Lord  ?  Respecting  this  liv* 
ing  experience,  see  the  work  on  Heaven  and  HeU^  (n.  59,  seg.)* 
This  makes  clear  what  is  meant  by  this,  which  is  well  known 
in  the  Christian  world,  that  the  church  constitutes  the  body  of 
Christ,  and  that  Christ  is  the  life  of  that  body.  ALud  this  also 
is  thus  made  clear,  namely,  that  the  Lord  is  the  all  in  all  things 
of  heaven,  since  He  is  the  life  (tf  that  body.   Likewise,  the  Lord 
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ifi  the  churcli  with  thoee  who  acknowledge  Him  alone  as  the 
God  of  heaven  and  earth,  and  believe  in  Him.  That  He  is  the 
Grod  of  heaven  and  earth,  He  Himself  teaches  in'  Matthew 
(xxviiL  18) ;  and  that  men  ought  to  believe  in  Him,  in  John 
(iiL  16, 16,  36;  vi  40;  xL  25,  26). 

609.  The  three  degrees  in  wMch  the  heavens  are,  and  con- 
sequently, ux  which  the  human  mind  is,  may  also  be  illustrated 
in  some  measure  by  comparisons  with  material  things  in  the 
world.  In  their  relative  nobility  these  three  degrees  are  like 
gold,  silver  aad  brass,  to  which  metals  they  are  likened  in  the 
statue  of  Nebuchadnezzar  (Dan,  ii.  81^35).  These  three  de* 
grees  are  also  distinct  from  each  other,  like  the  ruby,  sapphire 
and  agate  in  respect  to  purity  kad  goodness ;  also  like  the  olive 
tree,  the  vine,  and  the  fig-tree ;  and  so  on.  Moreover,  in  the 
Word,  "gold,"  "ruby,"  and  "oil"  signify  celestial  good,  which 
is  the  good  of  the  highest  heaven;  "silver,"  "sapphire,"  and  "a 
vine"  signify  spiritual  good,  which  is  that  of  the  middle  hea- 
ven; while  "brass,"  "agate,"  and  "a  fig-tree"  signify  natural 
good,  which  is  that  of  the  lowest  heaven.  That  there  are  three 
degrees,  a  celestial,  a  spiritual  and  a  natural,  has  been  stated 
above. 

610.  To  the  foregoing  this  shall  be  added,  that  man's  re- 
generation is  not  effected  in  a  moment,  but  gradually,  from  the 
beginning  to  the  end  of  his  life  in  the  world,  and  is  afterward 
continued  and  perfected.  And  because  man  is  reformed  by  con- 
flicts with  the  victories  over  the  evils  of  his  flesh,  the  Son  of 
man  says  to  each  one  of  the  seven  churches,  that  he  will  give 
gifts  to  him  that  overcometh ;  as  to  the  church  of  Ephesus : —  • 

To  him  that  overcometh  will  I  give  to  eat  of  the  tree  of  life  {Apoc,  il.  7); 

to  the  church  of  Smyrna: — 

He  that  overcometh  shall  not  be  hurt  in  the  seoond  death  (vene  U); 

to  the  church  in  Pergamos : — 

To  him  that  overcometh  will  I  give  to  eat  oi  the  hidden  manna  (verse 
17); 

to  the  church  in  Thyatira : — 

He  that  overcometh,  to  him  will  I  give  power  over  the  natloDS  (veiw 
26); 
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to  the  chtireh  in  Saidis : — 

He  that  oyercometh  shall  be  clothed  in  white  garments  (ill.  5); 

to  the  church  in  Philadelphia : — 

He  that  oTercometh  I  will  make  him  «  plUar  in  the  temple  of  God 
(veise  12); 

and  to  the  church  of  the  Laodiceans : — 

He  that  overcometh  I  will  give  to  him  to  sit  with  Me  In  My  throne 
(verse  21). 

Finally  it  may  be  added,  that  so  far  as  man.  is  legenerated,  ot 
so  far  as  regeneration  is  perfected  in  him,  so  far  he  attributes 
nothing  of  good  and  truth,  that  Is,  of  charity,  and  faith,  to  him- 
self, but  to  the  Lord  only ;  for  the  truths  which  he  gradually 
acquires  teach  this  clearly, 


X. 

so  VAR  AS  MAK  IS  BEGENERATED  SINS  ABE  BEMOYEO,  AND  THIS 
BEMOVAL  IS  THE  VORQIYBNESS  OF  SINS. 

611.  So  far  as  man  is  regenerated  sins  are  removed,  because 
regeneration  is  the  restraining  of  the  flesh  that  it  may  not  rule, 
and  the  subjugating  of  the  old  man  with  its  lusts,  that  it  may 
not  rise  up  and  destroy  the  intellectual  faculty,  for  that  would 
render  man  incapable  of  reformation,  reformation  being  impos- 
sible unless  man's  spirit,  which  is  above  the  fleshy  is  instructed 
and  perfected.  Who,  if  he  still  retains  a  sound  understanding, 
can  fail  to  see  from  ^1  this  that  such  a  work  cannot  be  eifected 
in  a  moment  but  only  gradually,  just  as  man  is  conceived,  car- 
ried in  the  womb,  bom  and  educated,  according  to  what  has 
been  shown  above  ?  For  those  things  which  pertain  to  the  flesh 
or  the  old  man  are  inherent  in  man  from  his  birth,  and  build 
the  first  habitation  of  his  mind,  in  which  lusts  have  their  abode 
like  wild  beasts  in  their  caves,  dwelling^  first  in  the  outer  courts, 
then  by  turns  entering  into  the  underground  rooms,  as  it  were, 
of  the  house,  and  finally  ascending  by  steps  and  forming  for 
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themselves  chambers.  This  takes  place  griebdiially,  as  an  infant 
grows,  becomes  a  boy,  aftervrards  a  youth,  and  theni  begins  to 
iftiiiik  from  his  own  understanding,  and  to  act  from  his  own 
will.  Who  cannot  see  that  this  house  in  the  mind  thus  far  built 
in  which  lusts  dance  with  joined  hands,  like  the  ochim,  ^ziim 
and  satyrs,  cannot  be  destroyed  in  a  moment  and  a  new  hous^ 
built  in  its  place  ?  Must  not  those  lusts  with  clasped  hands  ajid 
so  sporting  themselves  be  first  removed,  and  new  desires,  which 
belong  to  good  and  truth,  be  introduced  in  the  place  of  the  cu- 
pidities which  belong  to  evil  and  falsity  ?  That  these  things 
cannot  be  done  in  a  moment  every  wise  man  sees  from  this  alone, 
that  every  evil  is  composed  of  innumerable  lusts,  and  is  like  a 
fruit  which  beneath  the  surface  is  full  of  worms  with  white 
bodies  and  black  heads ;  also,  that  evils  are  niunerous  and  joined 
together  like  the  progeny  of  a  spider  when  first  hatched;  where- 
fore unless  one  evil  is  brought  out  after  another,  and  this  until 
their  connection  is  broken  up,  man  cannot  be  made  new.  These 
things  have  been  cited  to  make  clear  that  so  far  as  anyone  is 
regenerated  sins  are  removed. 

612.  Man  inclines  by  birth  to  evils  of  every  kind  and  froni 
that  inclination  lusts  after  them,  and  so  far  as  he  is  in  freedom 
he  also  does  them;  for  by  birth  he  lusts  aftet  dominion  over 
others,  and  to  possess  the  goods  of  others,  which  two  lusts  cut 
asunder  love  to  the  neighbor,  and  then  man  hates  every  one  who 
bpposes  him,  and  from  hatred  breathes  revenge  whieh  inwardly 
cherishes  murder.  For  the  same  reason  he  thinks  nothing  of 
adulteries,  nothing  of  such  robbery  as  secret  theft,  nothing  of 
blasphemies,  which  include  folse  witness;  and  he  who  thinks 
nothing  of  Uiese  things,  is  in  heart  an  atheist.  Such  is  man  by 
birth ;  from  which  it  is  clear  that  he  is  f torn  birth  a  hell  in  min- 
iature. Inasmuch  then,  as  man,  in  respect  to  the  interiors  of 
his  mind,  is  bom  spiritual,  as  beasts  are  not,  and  consequently 
is  bom  for  heaven,  and  yet,  as  has  been  said,  his  natural  or  ex- 
ternal man  is  a  minature  hell,  it  follows  that  a  heaven  cannot 
be  implanted  in  this  hell,  unless  the  hell  is  removed. 

613.  He  who  knows  t^e  relation  between  heaven  and  hell, 
and  how  the  one  is  removed  from  the  other,  can  know  how  man 
Is  regenerated,  and  also  what  the  regenerate  man  is.  That  this 
may  be  understood  it  shall  be  made  known  briefly  that  the  faces 


728  THE  TRUE  CHRISTIAN  RELIGION  [Chap.  X. 

of  all  who  are  in  heayeu  look  toward  the  Lord,  while  all  who 
are  in  hell  turn  their  faoes  from  the  Lord^  therefore  when  hell 
is  looked  at  from  heaven,  only  the  oociput  and  back  appear;  and 
thoee  there  even  appear  inyerted,  like  the  antipodes,  feet  upward 
and  heads  down,  and  this  although  they  walk  upon  their  feet 
and  ium  theix  faces  around;  for  it  is  the  contrary  direction  of 
their  minds'  interiors  that  produces  this  appearance.  These  re- 
markable facts  I  report  from  my  own  observation.  They  made 
dear  to  me  how  regeneration  is  effected,  namely,  just  as  hell  is 
removed  and  thus  separated  from  heaven.  For,  as  stated  aoove^ 
as  to  his  first  nature  which  he  has  by  birth,  man  is  a  hell  in 
miniature,  and  as  to  the  other  nature  which  he  acquires  by  the 
second  birth,  he  is  a  heaven  in  miniature.  And  from  this  it 
follows  that  the  evils  in  man  are  removed  and  sep^lrated  in  the 
same  manner  as  heaven  and  hell  in  their  large  form  are  separ 
rated,  and  that  evils,  as  they  are  removed,  turn  themselves  away 
from  the  Lord,  and  gradusdly  invert  themselves,  and  that  this 
takes  place  in  the  degree  that  heaven  is  implanted,  that  is,  that 
man  is  made  new.  To  this  may  be  added,  for  the  sake  of  illus- 
tration, that  every  evil  in  man  is  in  conjunction  with  those  in 
hell  who  are  in  like  evil,  and  on  the  other  hand  that  every  good 
in  man  is  in  ocmjunction  with  those  in  heaven  who  are  in  like 
good. 

614.  From  what  has  been  presented  it  can  be  seen  that  the 
forgiveness  of  sins  is  not  their  being  rooted  out  and  washed 
away,  but  their  removal,  and  thus  their  separation;  also  that 
every  evil  that  a  man  has  actually  appropriated  to  himself  re^ 
mains.  And  since  the  forgiveness  of  sins  is  their  removal  and 
separation,  it  follows  that  man  is  withheld  from  evil  by  the  Lord 
and  kept  in  good,  and  this  is  what  is  given  to  man  by  regen- 
eration. I  once  heard  a  certain  person  in  the  lowest  heaven  say- 
ing that  he  was  exempt  from  sins,  because  they  had  been  washed 
away,  adding,  <<by  the  blood  of  Christ."  But  because  he  was 
in  heaven,  and  was  in  that  error  from  ignorance,  he  was  let  in- 
to his  own  peculiar  sins,  and  as  they  returned  he  acknowledged 
them;  therel>y  acquiring  a  new  belief,  namely,  that  every  man, 
as  well  as  every  angel,  is  withheld  from  evil  and  kept  in  good 
by  the  Lord.  [2]  This  shows  plainly  what  the  forgiveness  of 
sins  is,  that  it  is  not  instantaneous,  but  follows  regeneration 
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aocoiding  to  the  progress  thereof.  The  removal  of  sins  whioh 
is  called  the  forgiveness  of  thern^  may  be  likened  to  the  easting 
forth  of  the  filth  from  the  camps  of  the  children  of  Israel  into 
the  desert  which  was  round  about  them;  for  their  camps  rep- 
resented heaven,  and  the  desert  helL  It  may  also  be  likened  to 
the  removal  of  the  nations  from  the  children  of  Israel,  in  the 
land  of  Canaan,  and  of  the  Jebusites  from  Jerusalem ;  these  were 
not  cast  out,  but  separated.  It  may  also  be  likened  to  what  oc- 
curred to  Dagon  the  god  of  the  Philistines,  in  that  when  the  ark 
was  brought  in  he  first  lay  upon  his  face  on  the  ground,  and 
afterwaid,  with  his  head  and  hands  cut  off,  upon  the  threshold; 
thus  he  was  not  cast  out,  but  removed.  [3]  It  may  also  be  lik« 
ened  to  the  demons  sent  by  the  Lord  into  the  swine  that  after- 
ward plunged  into  the  sea;  ''the  sea"  there  and  elsewhere  in  the 
Word,  signifying  hell.  It  may  also  be  likened  to  the  throng  that 
followed  the  dragcm,  which,  on  being  separated  from  heaven, 
first  invaded  the  earth,  and  was  afterward  cast  down  into  hell. 
It  may  also  be  likened  to  a  forest  where  there  are  wild  beasts 
of  many  kinds  which  w)ien  the  forest  is  cut  down  flee  to  the 
neighboring  thickets,  and  then  the  ground  in  the  midst  being 
leveled  it  becomes  by  cultivation  a  field. 


XI. 

WITHOUT   FREEDOM    OF   CHOICE   IN    SPIRITUAIi   THINGS    BBQEN* 

ERATION   IS    IMPOSSIBLE. 

616.  Who,  except  a^tupid  person,  cannot  see  that  without 
freedom  of  choice  in  spiritual  things  man  cannot  be  regener- 
ated? Can  he  without  this  approach  the  Lord,  acknowledge 
Him  as  the  Eedeemer  and  Saviour  and  the  God  of  heaven  and 
earth,  as  He  himself  teaches  {Matt,  xxviiL  18)  ?  Without  that 
freedom  of  choice  who  can  believe  in  the  Lord,  that  is,  from 
faith  look  to  Him  and  worship  Him,  and  adapt  himself  to  receiv- 
ing the  means  and  benefits  of  salvation  from  Him,  and  from 
Him  cooperate  in  the  receptiocbL  of  them  ?    Who  without  f  ro^ 
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dom  of  choice  can  do  any  good  to  the  neighbor,  can  practise 
charity,  or  take  into  hia  thought  and  will  other  things  pertain- 
ing to  faith  and  charity,  bring  them  forth,  and  put  them  i]tt6 
acts  ?  Otherwise,  what  is  regenerati<m  but  a  mere  word  dropped 
from  the  lips  of  the  Lord  (Johfi  iii.),  which  either  remains  in 
the  ear,  or  haying  dropped  upon  the  lips  from  the  thought  near- 
est to  speech,  becomes  merely  an  articulated  sound  of  twelre 
letters,  which  sound  cannot  by  any  meaning  be  raised  into  any 
higher  region  of  the  mind,  but  falls  upon  the  air  and  is  dissi- 
pated? 

616.  Tell  me,  if  you  can,  whether  a  blinder  stupidity  respect- 
ing regeneration  iB  possible  than  that  which  prevails  with  those 
who  have  confirmed  themselves  in  the  faith  of  the  present  day, 
which  is,  that  faith  is  infused  into  man  while  he  is  like  a  stock 
or  a  stone,  and  that  when  it  has  been  infused,  it  is  followed  by 
justification,  which  is  forgiveness  of  sins,  and  regeneration,  and 
other  gifts  besides;  and  also  that  man's  effort  must  be  wholly 
excluded,  that  it  may  not  do  violence  to  the  merit  of  Christ. 
In  order  that  this  dogma  might  be  still  more  firmly  established, 
they  have  deprived  man  of  all  freedom  of  choice  in  spiritual 
things,  by  asserting  his  complete  impotence  thereia.  It  is,  then, 
as  if  God  alone  were  to  operate  on  His  part,  and  no  power  were 
g^ven  to  man  to  cooperate  on  his  part,  and  thus  conjoin  him- 
self with  God.  In  that  case  what  is  man  in  respect  to  regener- 
ation, but  like  one  bound  hand  and  foot,  like  the  prisoners  on 
ships  called  galley-slaves  ?  And  like  these,  if  he  were  to  free 
himself  from  those  manacles  and  fetters,  he  would  be  punished 
or  condemned  to  death,  that  is,  if,  from  freedom  of  choice  he 
were  to  do  good  to  the  neighbor,  and  of  himself  were  to  believe 
in  God  for  the  sake  of  salvation.  If  a  man  were  confirmed  in 
such  opinions,  and  yet  had  a  pious  desire  for  heaven,  what 
would  he  be  like  but  a  specter  standing  and  speculating  as  to 
whether  that  faith  with  its  benefits  has  been  infused  ihto  him ; 
or  if  not,  whether  it  will  be  infused,  therefore  whether  God  the 
Father  has  taken  pity  on  him,  or  whether  His  Son  has  inteiv 
Ceded  for  him,  or  whether  the  Holy  Spirit  is  inoperative  because 
employed  elsewhere  ?  And  yet,  because  of  his  complete  igno- 
rance of  the  matter,  he  might  go  away  and  console  himself  by 
saying,  <<  Perhaps  that  grace  is  in  the  morality  of  my  life,  which 
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I  have  and  wMch  I  retain  as  formerly,  and  in  me  therefore  it 
may  be  holy,  while  in  those  who  have  not  attained  to  that  faith 
it  is  profane.  Therefore,  in  order  that  this  holiness  may  remain 
in  my  morality,  I  will  be  oaref ul  hereafter  not  to  exercise  either 
charity  or  faith  of  myself  f  with  much  more.  Such  a  specter, 
or  if  you  prefer,  such  a  statue  of  salt,  does  every  one  become 
.  who  thinks  of  regeneration  separated  from  freedom  of  choice 
in  spiritual  things. 

617.  The  man  who  beUeves  that  regeneration  is  possible 
without  freedom  of  choice  in  spiritual  things,  thus  without  co- 
operation, becomes  as  frigid  as  a  stone  in  regard  to  all  the 
truths  of  the  church ;  or  if  he  is  warm,  since  his  wannth  arises 
from  lusts,  he  is  like  a  burning  brand  in  a  fire-place,  that  blazes 
from  the  combustible  elements  in  it.  He  becomes  comparative- 
ly like  a  palace  sinking  into  the  ground  even  to  its  roof,  and 
becoming  flooded  with  muddy  water;  after  which  he  dwells 
upon  the  bare  roof,  making  a  hut  there  for  himself  of  marsh 
rushes,  and  at  length  the  roof  sinks  also,  and  he  is  drowned. 
He  is  also  like  a  ship  laden  with  all  kinds  of  precious  merchan- 
dise taken  from  the  Word  as  a  treasury,  but  gnawed  by  mice 
and  moth-eaten,  or  thrown  by  the  sailors  into  the  sea,  so  that 
the  merchants  are  defrauded  of  their  goods.  Those  who  are 
learned  or  rich  in  the  mysteries  of  that  faith,  are  like  the  yeU'* 
ders  m  little  shops  who  sell  idols,  fruit,  wax-flowers,  shells, 
snakes  in  bottles,  and  such  like  things.  Those  who,  because  of 
the  lack  of  spiritual  power  adapted  and  given  to  man  by  the 
Lord,  have  no  wish  to  look  upward,  are  actually  like  beasts 
whose  heads  look  downward,  and  which  care  for  nothing  but 
to  graze  in  the  forests ;  and  if  they  enter  an  orchard,  they  eat 
up  the  foliage  of  the  trees  like  worms,  or  if  they  see  the  fruit 
with  their  eyes,  or  still  more  if  they  feel  it  with  their  hands, 
they  All  it  with  wonns ;  and  Anally  they  become  like  scaly  ser- 
pents, their  fallacies  sounding  and  glittering  like  serpents' 
scales;  and  so  on. 
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xn. 

RBGBirEBATION     18     IMPOSSIBLE    WITHOtrr    TRUTHS,  BY   WHICH 
FAITH   IS    FOBMBD    AND    Wito   WHICH    CHAR- 
ITY   CONJOIirS    ITSELF. 

618.  There  are  three  means  whereby  man  is  regenerated,^ 
the  Lord,  faith,  and  charity.  These  three  would  lie  hidden  like 
the  most  costly  jewels  buried  in  the  earth,  if  Divine  truths 
from  the  Word  did  not  reveal  them.  They  would  indeed  be 
hidden  from  those  who  deny  man's  co-operation  even  if  they 
were  to  read  the  Word  a  hundred  or  a  thousand  times,  although 
they  there  stand  forth  in  clear  light.  As  concerns  the  Lord, 
who  that  is  confirmed  in  the  prevailing  faith  sees  there  with 
open  eyes  the  declarations  that  He  ajid  the  Father  are  one,  that 
He  is  the  God  of  heaven  and  earth,  that  it  is  the  will  of  the 
Father  that  men  should  believe  in  the  Sou,  with  innumerable 
other  statements  of  the  same  kind  respecting  the  Lord  in  both 
Testaments  ?  They  do  not  see  because  they  are  not  in  truths, 
and  consequently  not  in  the  lig^t  in  which  subjects  of  this  kind 
can  be  seen ;  and  if  light  were  given,  falsities  would  extinguish 
it,  and  these  truths  woidd  then  escape  their  attention  like  some- 
thing wholly  erased,  or  like  underground  drains  which  are  trod- 
den upon  and  passed  over.  These  things  are  said  that  it  may 
be  known  that  without  truths  this  first  thing  in  regeneration 
cannot  be  seen.  [2]  As  to  faith,  neither  is  that  possible  with- 
out truths ;  because  faith  and  truth  make  one  thing ;  for  the 
good  of  faith  is  like  a  soul,  truths  constituting  its  body.  To 
say  therefore  that  a  man  believes  or  has  faith,  when  he  is  ig- 
norant of  all  of  its  truths,  is  Uke  taking  the  soul  out  of  the 
body,  and  talking  with  it  when  thus  invisible.  Moreover,  aU 
the  truths  that  make  up  the  body  of  faith  emit  light  and  en- 
lighten, and  render  the  features  of  faith  visible.  It  is  the  same 
with  charity;  this  emits  heat  with  which  the  light  of  truth  con- 
joins itself,  as  heat  does  with  light  in  the  world  in  the  time  of 
spring,  from  the  conjunction  of  which  the  animals  and  vege- 
tables of  the  earth  return  to  their  prolifications.  [8]  It  is  the 
same  with  spiritual  heat  and  light ;  these  in  like  manner  con- 
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join  themselves  in  man  when  he  is  in  the  truths  of  faith  and 
at  the  same  time  in  the  goods  of  charity.  For  as  said  above  in 
the  chapter  on  Faith,  from  each  particular  truth  of  faith  there 
flows  forth  a  light  that  enlightens,  and  from  each  particular 
good  of  charity  a  heat  that  enkindles.  It  is  also  there  said  that 
spiritual  light  in  its  essence  is  intelligence,  and  spiritual  heat 
in  its  essence  is  love ;  and  that  the  Lord  alone  conjoins  these 
two  in  man  when  He  regenerates  him.    For  the  Lord  said : — 

The  words  that  I  speak  unto  you  are  spirit,  and  are  life  (John  vi.  63). 
Belieye  in  the  light,  that  ye  may  be  sons  of  light    I  am  come  a  light 
into  the  world  {John  xii.  86, 46). 

The  Lord  is  the  Sun  in  the  spiritual  world ;  this  is  the  source 
of  all  spiritual  light  and  heat;  that  light  enlightens,  and  that 
heat  enkindles;  and  by  the  conjunction  of  the  two  the  Lord 
yivifies  and  regenerates  man. 

619.  From  all  this  it  can  be  seen,  that  without  truths  there 
is  no  knowledge  of  the  Lord ;  also  that  without  truths  there  is 
no  faith,  and  thus  no  charity ;  consequently  that  without  truths 
there  is  no  theology,  and  where  this  is  not,  there  is  no  church. 
Such  is  the  condition  to-day  of  that  body  of  people  who  call 
themselves  Christians,  and  who  say  they  are  in  the  light  of  the 
Gospel,  and  yet  are  in  the  veriest  darkness ;  for  with  them 
truths  lie  hidden  beneath  falsities,  like  gold,  silver,  and  pre- 
cious stones  buried  among  the  bones  in  the  valley  of  Hinnom. 
That  it  is  so,  I  was  enabled  to  see  clearly  from  the  spheres  in 
the  spiritual  world  that  ilow  forth  f roni  the  Christendom  of  to- 
day and  propagate  themselves.  [2]  One  sphere  is  that  respect- 
ing the  Lord ;  this  breathes  and  pours  itself  forth  from  the 
southern  quarter,  where  the  learned  clergy  and  erudite  laity  re- 
side. Wherever  this  sphere  goes  it  insinuates  itself  into  the 
ideas,  and  with  many  takes  away  faith  in  the  Divinity  of  the 
Lord's  Human,  with  many  weakens  it,  with  many  makes  it 
seem  foolish ;  and  this  because  it  brings  in  with  it  the  faith  in 
three  Gods,  and  thus  produces  confusion.  [8]  Another  sphere 
that  takes  away  faith  is  like  a  black  cloud  in  winter,  which 
brings  on  darkness,  turns  rain  into  snow,  strips  bare  the  trefes, 
freezes  the  waters,  and  takes  away  all  pasture  from  the  sheep. 
This  sphere  in  conjunction  with  the  former  insinuates  a  kind 
of  lethargy  respecting  one  God,  regeneration,  and  the  means  of 
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salvatioEL  W  A  third  sphere  relates  to  the  conjuiiotion  of 
faith  and  charity;  this  is  so  strong  as  to  be  irresistible,  but  at 
the  present  day  it  is  abominable ;  it  is  like  a  pestilence  that  in* 
f ects  every  one  on  whom  it  breathes,  and  tears  asunder  every 
tie  between  those  two  means  of  salvation,  established  as  sudi 
from  the  creation  of  the  world,  and  restored  anew  by  the  Lord. 
This  sphere  invades  even  the  men  in  the  natural  world,  and 
extinguishes  the  marriage  torches  :between  truths  and  goods. 
I  have  felt  this  sphere,  and  at  such  times,  when  I  thought  of 
the  conjunction  of  faith  and  charity,  it  interposed  itself  be- 
tween them  aud  violently  endeavored  to  separate  them.  [5] 
The  angels  complain  of  these  spheres,  and  pray  to  the  Lord 
for  their  dissipation,  but  they  received  the  answer  that  they 
cannot  be  dissipated  so  long  as  the  dragon  is  on  the  earth,  be- 
cause it  is  from  the  draconic  spirits ;  for  it  is  said  of .  the  drag- 
on that  he  was  cast  down  unto  the  e^rth,  and  then  follows: — 

Therefore  rejoice,  ye  heavens,  and  woe  to  those  that  inhabit  the  earth  ! 
{Apoc,  xii.  12). 

[6]  These  three  spheres  are  like  tempest-driven  atmospheres 
coming  forth  from  the  breathing-holes  of  the  dragons,  which, 
being  spiritual,  invade  the  mind  and  control  it.  The  spheres  of 
spiritual  truth  there  are  as  yet  few, — only  in  the  new  heaven, 
and  also  with  those  beneath  heaven,  who  are  separated  from  the 
draconic  spirits.  This  is  why  those  truths  are  so  little  recog^ 
nized  by  men  in  the  world  to^y,  just  as  ships  in  the  Eastern 
ocean  are  invisible  to  captains  and  shipmasters  who  are  sailing 
in  the  Western  ocean. 

620.  That  regeneration  is  impossible  without  the  truths  by 
which  faith  is  formed,  may  be  illustrated  by  the  following  com- 
parisons. It  is  as  impossible  as  a  human  mind  without  under- 
standing; for  the  understanding  is  formed  by  means  of  truths, 
and  therefore  teaches  what  ought  to  be  believed  and  what  ought 
to  be  done,  what  regeneration  is,  and  how  it  is  effected.  Begen- 
eration  without  truths  is  as  impossible  as  the  viviiication  of  ani- 
mals or  the  growth  of  trees  without  light  from  the  sun;  for  if 
the  sun  did  not  give  light  at  the  same  time  that  it  gives  heat, 
it  would  become  ''like  sackcloth  of  hair"  (as  described  in  the 
Apocalypte  vi.  12),  and  ''black"  (Joel  ii.  10,  31),  and  thus  mere 
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darkness  would  "be  upon  the  earth  (Joel  iiL  15).  It  would  be 
the  same  with  man  without  truths,  whioh  send  out  light  fiom 
themselves ;  for  the  sun  from  which  the  light  of  truths  flows 
forth  is  the  Lord  in  the  spiritual  world.  If  spiritual  light  did 
not  flow  therefrcmi  into  human  minds,  the  church  would  be  in 
mere  darkness,  or  in  shadow  from  a  perpetual  eclipse.  Begeur 
eration,  whioh  is  effected  by  means  of  faith  and  charity,  with- 
out truths  that  teach  and  lead,  would  be  like  navigation  on  the 
great  ocean  without  a  rudder,,  or  without  a  mariner's  compass  and 
charts.  It  would  also  be  like  riding  in  a  dark  forest  at  night. 
The  mind's  internal  sight  with  those  who  are  not  in  truths  but 
in  falsities,  which  they  believe  to  be  truths,  may  be  likened  to 
the  sight  of  those  whose  optic  nerves  are. obstructed,  the  eye 
still  appeajfing  sound  and  capable  of .  sight,  although  it  sees 
nothing;  which  kind  of  blindness  is  called  by  physioianB  am- 
aurosis and  ffutta  Serena;  for  in  such  the  rational  or  intellect- 
ual faculty  is  obstructed  above  and  open  below  only,  owing  to 
which  rational  light  becomes  like  the  light  of  the  eye,  and  con- 
sequently all  their  opinions  are  imagination  only  and  aore  fash- 
ioned from  mere  fallacies.  -And  in  such  case  men  would  stand 
like  astrologers  in  the  market-places  with  long  telescopes,  ut- 
tering unmeaning  prophecies.  Such  would  all  students  of  the- 
ology become,  unless  genuine  truths  were  disclosed  by  the  Lord 
from  the  W<ad. 

621.  To  this  the  following  Memorable  Relations  shall  be 
added.    First: — 

I  saw  an  assembly  of  spirits,  all  on  their  knees  praying  to 
God  to  send  angels  to  them,  with  whom  they  might  sp^Ji  face 
to  face,  and  to  whom  they  might  open  the  thoughts  of  their 
hearts.  And  when  they  rose  up,  there  appeared  three  angels 
in  white  standing  in  their  presence.  And  the  angels  said  <' The 
Lord  Jesus  Christ  has  heard  your  prayers,  and  has  therefore 
'  sent  us  to  you;  open  to  us  the  thoughts  of  your  hearts." 

[2]  And  the  spirits  replied,  ^'  Our  priests  have  told  us  that  in 
theological  matters  it  is  not  the  understanding  but  faith  that 
avails,  and  that  an  intellectual  faith  does  not  profit  in  such 
matters,  because  it  springs  from  and  savors  of  man,  and  is  not 
from  God.  We  are  Englishmen,  and  we  have  heard  many 
things  from  our  sacred  ministty  which  we  believed;  but  when 
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w«  liaye  spoken  with  others  who  also  called  themselv^es  Re- 
formed, and  with  some  who  called  themselves  Koman  Catholics, 
and  again  with  those  of  various  sects,  they  all  seemed  learned, 
and  yet  in  many  things  they  did  not  agree  with  one  another; 
although  they  all  said,  '  Believe  us/  and  s(»ne  said,  *  We  axe 
ministers  of  Grod,  ajid  we  know/  But  as  we  know  that  Divine 
truths,  which  are  called  truths  of  faith  and  are  the  truths  of  the 
church,  axe  no  one's  by  birthright  alone,  or  by  inheritance,  but 
are  from  God  out  of  heaven;  and  as  they  point  the  way  to 
heaven  and  enter  the  life  together  with  the  goods  of  charity, 
and  thus  lead  to  eternal  life;  we  have  become  anxious,  and  on 
our  knees  have  prayed  to  Qod." 

[8]  Then  the  angels  answered,  *^  Eead  the  Word  and  believe 
in  the  Lord,  and  you  will  see  the  truths  which. must  be  the 
truths  of  your  faith  and  of  your  life.  All  in  the  Christian  world 
draw  their  doctrinals  from  the  Word  as  the  one  only  f ountain.^' 

But  two  of  the  assembly  said,  <<  We  have  read,  but  have  not 
understood.'^ 

The  angels  replied,  **  You  have  not  approached  the  Lord,  who 
is  the  Word,  and  also  have  first  confirmed  yourselves  in  &lsi- 
ties."  The  angels  said  further,  **  What  is  faith  without  light ; 
and  what  is  thinking  without  understanding  ?  It  is  not  human. 
Bavens  and  magpies  can  also  learn  to  talk  without  understand- 
ing. We  can  assure  you  that  every  man  whose  soul  desires  it, 
is  able  to  see  the  truths  of  the  Word  in  clear  light.  There 
is  no  animal  that  does  not  know  its  life's  food  when  it  sees  it; 
and  man  is  a  rational  and  spiritual  animal ;  he  sees  the  food  of 
his  life,  not  his  body's  but  his  soul's  food,  which  is  the  truth 
of  faith,  provided  he  hungers  for  it  and  8e^:s  it  from  the  Lord. 
[4]  Moreover,  the  substance  of  anything  that  is  not  received 
in  the  understanding,  does  not  remain  in  the  memory,  but  only 
the  verbal  statement,  of  it.  So  when  we  looked  down  from  heav- 
en into  the  world,  we  have  not  seen  anything,  but  have  only 
heard  sounds,  and  for  the  most  part  discordant  ones.  But  we 
will  enumerate  some  things  which  the  learned  of  the  clergy 
have  separated  from  the  understanding,  not  knowing  that  there 
are  two  ways  to  the  understanding,  one  from  the  world  and  the 
otheT  from  heaven,  and  that  when  the  Lord  is  enlightening  the 
understanding  He  withdraws  it  from  the  world.    But  if  the 
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understanding  is  closed  in  regard  to  religion,  the  way  to  it  from 
heaven  is  closed;  and  then  man  sees  no  more  in  the  Word  than 
a  blind  man.  We  have  seen  many  such  fall  into  pits  out  of 
which  they  did  not  rise.  [5]  Let  this  be  made  dear  by  exam* 
pies.  Can  you  not  understand  what  charity  is  and  what  faith 
is,  that  chaxity  is  doing  rightly  with  the  neighbor,  and  faith 
is  thinking  rightly  respecting  God  and  the  essentials  of  the 
church;  and  consequently  that  he  who  does  rightly  and  thinks 
aright,  that  is,  lives  well  and  believes  aright,  is  saved  ?" 

To  this  the  spirits  answered  that  they  understood. 

[6]  The  angels  said  further,  <<  Man  must  repent  of  his  sins 
in  order  to  be  saved,  and  unless  he  repents  he  remains  in  the 
sins  into  which  he  was  bom;  and  repentance  consists  in  man's 
ceasing  to  will  evils  because  they  are  contrary  to  God,  eearoh'* 
ing  himself  once  or  twice  a  year,  seeing  his  evils,  confessing 
them  before  the  Lord,  praying  for  help,  refraining  from  evils, 
and  beginning  a  new  life ;  and  so  far  as  he  does  this,  and  believes 
in  the  Lord,  his  sins  are  forgiven.'' 

Then  some  of  those  from  the  assembly  said,  ^  That  we  under- 
stand,  and  consequently  what  the  forgiveness  of  sins  is."  [1] 
Then  they  asked  the  angels  to  give  them  still  further  informa- 
tion, and  first  of  all  about  God,  the  immortality  of  the  soul,  re- 
generation, and  baptism. 

To  this  the  angels  replied:  "We  shall  not  say  anything  bat 
what  you  will  understand ;  otherwise  our  words  would  fall  like 
rain  upon  the  sand,  and  upon  the  seeds  therein  ^hich  wither 
and  die,  however  they  may  be  watered  from  heaven." 

And  about  God  they  said,  "All  who  enter  heaven  are  allotted 
a  place  there,  and  thus  eternal  joy  according  to  their  idea  of 
God,  because  this  idea  universally  reigns  in  everything  pertain- 
ing to  worship.  The  idea  of  God  as  a  Spirit,  when  spirit  is  sup- 
posed to  be  something  like  ether  or  wind,  is  an  idea  without 
meaning ;  but  the  idea  of  God  as  a  Man  is  the  right  idea ;  for  God 
is  Divine  love  and  Divine  wisdom,  together  with  every  quality 
thereof,  and  the  subject  of  these  is  not  ether  or  wind,  but  Man« 
In  heaven  the  idea  of  God  is  that  He  is  the  Lord  the  Saviour; 
He  is  the  God  of  heaven  and  earth,  as  He  Himself  has  taught^ 
Let  your  idea  of  God  be  like  ours,  and  we  shall  be  assoeiated 
together."  When  this  had  been  said,  their  faces  beamed* 
47 
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[8]  Of  the  immortalitj  of  the  soul  they  said,  ''Man  lives  for 
ever,  because  he  is  capable  of  oonjuaction  with  God  through 
loTe  and  faith  ^  eveiy  mau  is  capable  of  this.  That  this  ca* 
pabilitj  is  what  constitutes  the  immortality  of  the  soul  you 
can  understand  if  you  think  a  little  moie  deeply  about  the 
matter.'^ 

[9]  Of  regeneration  they  said,  <<  Who  does  not  see  that  eveiy 
man  has  the  freedom  to  think  about  God,  or  not  to  think  about 
Him,  provided  he  has  been  taught  that  tiiere  is  a  God  ?  Thus 
every  man  has  freedom  in  spiritual  things  as  well  as  in  civil 
and  natural  things*  The  Lord  gives  this  to  all  unceasingly; 
therefore  it  is  man's  fault  if  he  does  not  think.  It  is  because 
of  this  ability  that  man  is  man;  while  it  is  because  of  the  ab- 
sence of  it  that  a  beast  is  a  beast.  Man  consequently  has  the 
ability  to  reform  and  regenerate  himself  as  if  from  himself,  pro- 
vided he  acknowledges  in  his  heart  that  it  is  from  the  Lord. 
Every  one  who  repents  and  believes  in  the  Lord  is  being  re- 
formed and  regenerated.  Man  does  both  as  if  from  himself ;  but 
the  as  tffrom  himself  is  from  the  Lord.  It  is  true  that  man 
cainnot  contribute  anything  to  this  work  from  himself,  not  aa 
iota;  nevertheless,  you  were  not  created  statues  but  men,  in 
order  that  you  may  do  this  from  the  Lord  as  if  from  yourselves. 
This  one  and  only  reciprocation  of  love  and  faith,  is  what  the 
Lord  above  all  things  wishes  man  to  make  to  Him.  In  a  word, 
act  from  yourselves,  and  believe  that  it  is  from  the  Lord;  this 
is  acting  as  If  from  yourselves.'^ 

[10]  Then  they  asked  whether  this  acting  as  if  from  himself 
was  implanted  in  man  from  creation. 

An  angel  replied,  ^'It  was  not,  because  to  act  from  himself 
belongs  to  God  alone,  but  He  gives  it  unceasingly,  that  is,  joins 
it  [to  man]  unceasingly;  and  then  so  fax  as  man  does  good  and 
believes  truth  as  if  from  himself,  he  is  an  angel  of  heaven;  while 
so  far  as  he  does  evil  and  therefrom  believes  falsity,  which  he 
also  does  aa  if  from  himself,  he  is  a  spirit  of  helL  You  may 
wonder  thii;t  he  does  this  also  as  if  from  himself,  nevertheless 
you  can  see  that  it  is  so,  when  you  pray  to  be  g^uarded  from  the 
devil  lest  he  seduce  you,  and  enter  into  you  as  he  did  into  Judas, 
and  fill  you  with  all  iniquity,  and  destroy  you  soul  and  body. 
But  a  man  becomes  guilty  when  he  believes  that  he  acts  from 
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himself  9  whether  in  doing  good  or  evil,  and  not  wh«i  he  belieires 
that  he  acts  as  if  from  himself;  for  when  he  beUeves  that  the 
good  is  from  himself,  he  claims  as  his  own  what  belongs  to  God, 
and  when  he  belieres  the  eyil  to  be  from  himself  he  attributes 
to  himself  what  belongs  to  the  devil." 

[11]  Eespecting  baptism  they  said,  that  baptism  is  spiritual 
washing,  which  is  reformation  and  regeneration;  that  a  child 
is  reformed  and  regenerated  when,  having  become  an  adnlt,  he 
does  the  things  that  his  sponsors  promised  for  him,  namely, 
these  two,  repents,  and  believes  in  Qod.  For  they  promise  first 
that  he  will  renounce  the  devil  and  all  his  works,  and  secondly, 
that  he  will  believe  in  God.  All  infants  in  heaven  are  initiated 
into  these  two  duties ;  but  to  them  the  devil  is  hell  c^ld  God  is 
the  Lord.  Moreover,  baptism  is  a  sign  to  the  angels  that  a  man 
belongs  to  the  church.^' 

Hearing  this,  those  of  the  assembly  said,  '<  We  understand 
that.'' 

[12]  Then  a  voice  was  heard  from  the  side,  crying  out,  <<  We 
do  not  understand,''  and  another,  <<  We  do  not  wish  to  under* 
stand."  Inquiry  was  made  from  whom  those  voices  came,  and 
it  was  found  that  they  came  from  those  who  had  confirmed 
themselves  in  falsities  of  faith,  and  who  wished  tp  be  believed 
as  oracles,  and  so  to  be  worshiped. 

The  angels  said,  <^Do  not  be  surprised;  there  are  many  such 
at  this  day ;  to  us  from  heaven  they  appear  like  sculptured  im- 
ages made  with  such  skill  that  they  can  move  the  lips  and  make 
sounds  like  those  of  the  vocal  organs,  but  do  not  know  whether 
the  breath  which  the  sound  comes  from  is  from  hell  or  from 
heaven,  because  they  do  not  know  whether  it  is  false  or  true. 
They  reason  and  reason,  and  they  confirm  and  confirm,  and  yet 
do  not  see  whether  anything  is  so  or  not.  But  know  this,  that 
human  ingenuity  can  confirm  whatever  it  will,  even  until  it 
seems  to  be  actually  true ;  therefore  heretics  can  do  so,  and  un-' 
pious  persons ;  and  atheists  are  more  able  to  prove  that  there  is 
no  God,  but  nature  only." 

[13]  After  this  the  assembly  of  the  English,  inflamed  with 
a  desire  to  be  wise,  said  to  the  angels,  ^They  say  so  many  dif- 
ferent things  about  the  holy  supper,  tell  us  what  the  truth  is 
about  it." 
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The  angelB  replied,  ^The  trutli  is,  that  the  man  who  looks 
to  the  Lord  and  lepents,  is  by  that  most  holy  ordinanoe  con- 
joined with  the  Lord  and  introduced  into  heaven." 

Those  of  the  assembly  said,  "That  is  a  mystery .'' 

The  angels  replied,  "  It  is  a  mystery,  aad  yet  such  as  may  be 
nnderstood.  The  bread  and  wine  do  not  effect  this ;  from  these 
there  is  nothing  holy;  but  material  bread  and  spiritual  bread, 
as  also  material  wine  and  spiritual  wine  correspond  to  each 
other  mutually,  spiritual  bread  being  the  holy  principle  of  love, 
and  spiritual  wine  the  holy  principle  of  faith,  both  from  the 
Lord,  and  both  being  the  Lord.  From  this  comes  the  conjunc- 
tion  of  the  Lord  with  mau  and  of  man  with  the  Lord,  not  with 
the  bread  and  wine,  but  with  the  love  and  faith  of  the  mau  who 
has  repented;  and  conjunction  with  the  Lord  is  also  introduc- 
tion into  heaven." 

And  after  the  angels  had  taught  them  something  about  cor- 
respondence, those  of  the  assembly  said,  "  Now  for  the  first  time 
we  can  understand  this  also."  And  when  they  had  said  this,  be- 
hold, a  flame  with  light  descended  from  heaven  and  affiliated 
them  with  the  angels,  and  they  loved  each  other  mutually. 

622.  Second  Memorable  Belation : — 

All  who  have  been  prepared  for  heaven  (which  is  done  in 
the  world  of  spirits,  which  is  intermediate  between  heaven  and 
hell),  when  the  time  is  completed  wish  for  heaven  with  great 
longing;  and  soon  their  eyes  are  opened  and  they  see  a  path 
leading  to  some  society  in  heaven;  they  take  this  path  and 
ascend,  and  in  the  ascent  there  is  a  gate  and  a  keeper  there. 
He  opens  the  gate,  and  they  enter  in  through  it. 

Then  au  examiner  meets  them,  who  tells  them  from  the  presi- 
dent to  enter  still  further  and  to  look  about  and  see  whether 
there  are  houses  anywhere  which  they  recognize  as  their  own, 
for  there  is  a  new  house  for  every  novitiate  angeL  If  they  find 
one  they  so  report  and  remain  there. 

But  if  they  do  not  find  one  they  return  and  say  that  they 
have  not  seen  any.  And  then  an  examination  is  made  by  a 
certain  wise  one  there  whether  the  light  that  is  in  them  harmo- 
nizes with  that  in  the  society,  and  especially  whether  the  heat 
does ;  for  the  light  of  heaven  in  its  essence  is  Divine  truth,  and 
the  heat  of  heaven  in  its  essence  is  Divine  good,  both  going  forth 
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from  the  Lord  there  as  a  sun.  If  there  is  in  them  a  light  and 
a  heat  different  from  the  light  and  heat  of  that  sooiety}  that  is, 
a  different  kind  of  good  and  truth,  they  are  not  reeeived.  There^ 
fore  they  leave  that  place,  and  through  ways  opened  between 
the  societies  in  heaven  they  pass  on ;  and  this  they  do  until  they 
find  ^  society  perfectly  harmoni6us  with  their  affections,  and 
this  becomes  their  abode  for  ever.  For  they  are  then  among 
their  own,  just  as  if  among  relatives  aUd  friends  whom  they 
love  from  the  heart,  because  they  are  in  like  affections;  and 
there  they  are  in  their  life's  happiness,  and  in  the  joy  of  their 
whole  bosom  from  peace  of  mind,  for  in  the  light  and  heat  of 
heaven  there  is  ineffable  delight,  which  is  shared.  Thus  it 
happens  with  those  who  are  becoming  angels. 

[2]  And  yet  those  who  are  in  evils  and  falsities  may  asoend 
to  heaven  by  permission;  but  when  they  enter  they  begin  to 
catch  their  breath  and  to  breathe  with  dificulty ;  and  presently 
their  sight  grows  dim,  their  understanding  is  darkened^  they 
cease  to  think,  a  kind  of  oblivion  hovers  before  their  eyes,  and 
so  they  stand  like  stocks.  Then  the  heart  begins  to  throb,  the 
chest  to  be  oppressed,  the  mind  is  seized  with  anguish,  and  their 
distress  increases  more  and  more;  and  in  this  state  they  writhe 
like  serpents  brought  near  a  fire,  so  that  they  roll  themselves 
away,  and  by  a  steep  descent  which  then  appears,  they  oast 
themselves  down,  and  do  not  rest  until  they  are  in  hell  among 
their  like,  where  they  can  draw  breath  and  where  their  hearts 
beat  freely.  After  this  they  hate  heaven,  rejeet  truth,  and  in 
heart  blaspheme  the  Lord,  believing  that  their  pains  and  tor^ 
ments  in  heaven  were  f  rqm  Him. 

[3]  From  these  few  things  it  can  be  seen  what  the  lot  is  of 
those  who  have  no  regard  for  the  truths  of  faith,  which  never- 
theless constitute  the  light  in  which  the  angels  of  heaven  are, 
and  who  have  no  regard  for  the  goods  of  love  and  charity,  which 
nevertheless  constitute  the  heat  of  life  in  which  the  angels  of 
heaven  are;  and  it  will  also  be  seen  therefrom,  how  greatly 
those  err  who  believe  that  any  one  may  enjoy  heavenly  happi- 
ness  if  only  he  is  admitted  into  heaven.  For  it  is  the  belief  of  the 
present  day,  that  to  be  received  into  heaven  is  a  matter  of  merqr 
only  and  that  a  man's  reception  into  heaven  is  like  entering  a 
house  in  the  world  where  there  is  a  wedding,  and  being  admitted 
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atonoe  into  its  joys  and  festivities.  But  let  it  be  understood  that 
in  the  spiritual  world  there  is  a  sharing  of  the  lore's  afEections 
and  the  thoughts  arising  from  them,  since  man  is  then  a  spirit, 
and  the  life  of  the  spirit  is  tiiie  love's  affection  and  its  thought; 
also  that  homogeneous  affection  conjoins  while  heterogeneous 
affection  separates,  and  both  to  a  devil  in  heaven  and  to  an  an- 
gel in  hell  heterogeneity  is  torture ;  and  for  this  reason  they 
are  separated  in  strict  accordance  with  the  diversities,  varie* 
ties,  and  differences  of  the  affections  pertainingvto  the  love. 

623.  Third  Memorable  Relation : — 

I  was  once  peimitted  to  see  three  hundred  of  the  clergy  and 
laity  together,  all  learned  and  erudite  in  that  they  knew  how  to 
confirm  faith  alone  even  to  justification  thereby,  and  some  still 
furthers  And  because  they  were  in  the  belief  that  heaven  is  a 
men  matter  of  admiseum  from  grace,  they  were  giyen  leave  to 
ascend  into  a  heavenly  society,  which  however  was  not  among 
thei  higher  ones.  And  when  they  ascended  they  appeared  at  a 
distance  like  calves.  When  they  entered  heaven  they  were  re- 
ceived by  tiie  angels  civilly,  but  while  they  were  talking  a 
trembling  seized  them,  afterward  a  horror,  and  finally  torture 
like  that  of  death;  then  they  cast  themselves  down  headlong, 
and  in  their  fall  they  appeared  like  dead  horses.  In  their  as^ 
cent  they  had  appeared  like  calves,  because  a  vigorous  natural 
affection  for  seeing  and  knowing  appears,  on  account  of  its  cor- 
respondence, like  a  calf;  but  in  their  fall  they  appeared  like 
dead  horses  because  the  understanding  of  truth  appears,  on  ac- 
count of  its  correspondence,  like  a  horse,  and  a  lack  of  under- 
standing of  truth  pertaining  to  the  c^Luroh  appears  like  a  dead 
horse. 

[2]  There  were  boys  below  who  saw  them  descending,  and  in 
their  descent  looking  like  dead  horses ;  and  they  then  turned 
their  faces  away  and  asked  their  teacher  who  was  with  them, 
**  What  monstrosity  is  this  ?  We  saw  men,  and  now,  instead 
of  them  we  see  dead  horses;  and  not  being  able  to  look  at  them 
•we  turned  away  our  faces.  0  Teacher,  let  us  not  stay  in  this 
place,  let  us  go  away."    And  they  went  away. 

Then  the  teacher  taught  them  on  the  way  the  meaning  of  a 
jdead  horse,  saying,  "A  horse  signifies  the  understanding  of 
truth  from  the  Word.    Tins  is  the  signification  of  all  the  horses 
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you  have  seen ;  for  when  a  man  goes  along  meditating  upon  the 
Word,  his  meditation  appears  at  a  distance  like  a  horse,  noble 
and  lively  in  proportion  as  he  meditates  spiritually,  but  on  the 
other  hand  poor  and  lifeless  as  he  meditates  materially.'' 

[8]  Then  the  boys  asked,  '<  What  is  meditating  spiritually 
and  materially  upon  the  Word  ?" 

The  teacher  answered,  ''I  will  illustrate  it  by  examples. 
When  reading  the  Word  in  a  reverent  way,  who  does  hot  think 
within  himself  about  God,  the  neighbor  and  heaven  ?  He  who 
thinks  of  Grod  from  person  only  and  not  from  essence  thinks 
materially;  and  he  who  thinks  of  the  neighbor  from  his  out- 
ward form  only,  and  not  from  quality,  thinks  materially;  and 
he  who  thinks  of  heaven  from  place  merely,  and  not  from  love 
and  wisdom,  from  which  heaven  is  heaven,  also  thinks  mate^ 
riaUy." 

[4]  But  the  boys  said,  '<  We  have  thought  of  God  from  person, 
of  the  neighbor  from  fonn,  that  he  is  a  man,  and  of  heaven  from 
place,  that  it  is  above  us.  Have  we  then  when  reading  the 
Word  appeared  to  any  one  like  dead  horses  ?'' 

The  teacher  said,  <^ITo;  you  are  still  boys,  and  cannot  think 
otherwise ;  but  I  have  perceived  in  you  an  affection  for  knowing 
and  understanding,  and  this  being  spiritual  you  have  thought 
spiritually;  for  there  is  some  spiritual  thought  latent  within 
your  material  thought,  although  you  are  not  aware  of  it.  But 
I  will  return  to  what  I  said  before,  that  he  who  thinks  materi- 
ally while  reading  the  Word  or  meditating  upon  it,  appears  at 
a  distance  like  a  dead  horse,  while  he  who  thinks  spxrii^ially 
appears  like  a  living  horse,  and  that  he  thinks  materially  of 
God  who  thinks  of  Him  from  person  only  and  not  from  essence^ 
For  there  are  many  attributes  of  the  Divine  Essence,  as  omnip- 
otence, omniscience,  omnipresence,  eternity,  love,  wisdom,  mer- 
cy, grace,  and  others ;  and  there  are  attributes  that  go  forth 
from  the  Divine  Essence,  namely,  creation,  preservation,  re« 
demption  and  salvation,  enlightenment  and  instruction.  Every 
one  who  thinks  of  God  from  person  makes  three  Gods,  saying 
that  the  Creator  and  Preserver  is  one  God,  the  Redeemer  and 
Saviour  another,  and  the  Enlightener  and  Instructor  a  third ; 
while  every  one  who  thinks  of  God  from  essence  makes  one 
God,  saying,  <  God  created  us,  the  same  God  redeemed  and  saves 
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118,  and  He  also  enlightens  and  instructs/  This  is  why  those  who 
think  of  the  trinity  of  God  from  person,  thus  materially,  must 
needs,  out  of  the  ideas  of  their  thought  which  is  material,  make 
three  Gods  out  of  one.  Nevertheless,  in  opposition  to  their 
thought,  they  are  compelled  to  say  that  there  is  a  union  of  these 
three  by  means  of  the  essence,  because  they  have  also  thought 
of  God  from  essence,  although,  as  it  were,  through  a  lattice. 

[5]  «  Therefore,  my  scholars,  think  of  God  from  essence,  and 
from  essence  of  person.  For  to  think  of  essence  from  person 
is  to  think  of  essence  also  materially;  while  to  think  from  es- 
sence of  person  is  to  think  of  person  also  spiritually.  Because 
the  ancient  heathen  thought  materially  of  God  and  therefore 
of  the  attributes  of  God,  they  not  only  made  three  gods  but 
more,  even  as  many  as  a  hundred ;  for  out  of  every  attribute 
they  made  a  god.  You  must  understand  that  the  material  does 
not  enter  into  the  spiritual,  but  the  spiritual  enters  into  the 
material.  It  is  the  same  with  thought  respecting  the  neighbor 
from  the  outward  form  and  not  from  his  quality ;  as  also  with 
thought  about  heaven  from  place,  and  not  from  love  and  wis- 
dom, from  which  heaven  exists.  It  is  the  same  with  each  and 
all  things  in  the  Word;  therefore  he  who  cherishes  a  material 
idea  of  God,  as  also  of  the  neighbor  and  heaven,  can  understand 
nothing  in  the  Word ;  it  is  to  him  a  dead  letter,  and  when  read- 
ing it  or  meditating  upon  it  he  appears  at  a  distance  like  a  dead 
home.  W  Those  whom  you  saw  descending  from  heaven,  hav- 
ing beoome  before  your  eyes  like  dead  horses,  were  such  as  have 
closed  up  the  rational  sight  in  respect  to  the  theological  or  spir- 
itual matters  of  the  church  both  in  themselves  and  in  others 
by  their  peculiar  dogma  that  the  understanding  must  be  kept 
in  obedience  to  their  faith ;  not  reflecting  that  an  understand- 
ing closed  up  by  religion  is  as  blind  as  a  mole,  with  nothing  in 
it  but  thick  darkness.  And  such  darkness,  in  rejecting  from 
itself  all  spiritual  light,  shuts  out  the  influx  of  that  light,  from 
the  Lord  and  heaven,  and  places  before  it  a  bar  in  the  corpor- 
eal*sensual  far  beneath  the  rational  in  matters  of  faith,  that  is, 
it  places  it  near  the  nose,  and  fixes  it  in  its  cartilage,  so  that 
afterward  what  is  spiritual  cannot  even  be  smelled.  Because 
of  this  some  have  become  of  such  a  nature  that  when  they  per- 
oeive  the  odor  from  spiritual  things  they  fall  into  a  swoon.    By 
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odor  I  mean  perception.  These  are  they  who  make  Ood  three. 
They  say,  indeed,  that  from  essence  God  is  one;  and  yet,  when 
they  pray  according  to  their  belief,  which  is^  that  God  the 
Fatiier  will  have  mercy  for  the  Son's  sake  and  that  He  will 
send  the  Holy  Spirit,  they  clearly  make  three  Gods ;  and  they 
cannot  do  otherwise;  for  they  pray  to  one  to  be  merciful  ior 
the  sake  of  a  second  and  to  send  a  third.'^ 

Then  their  teacher  taught  them  concerning  the  Lord  that  He 
is  the  one  God,  in  whom  is  the  Divine  Trinity. 

624.  Fourth  Memorable  Eelation : — 

Awaking  from  sleep  at  midnight,  I  saw  at  some  height  to- 
ward the  east  an  angel  holding  in  his  right  hand  a  paper  which 
appeared  of  lustrous  brightness  in  the  sun's  light,  and  in  the 
center  of  it  there  was  a  writing  in  golden  letters ;  and  I  saw 
written :  The  Marriage  of  Oood  and  Tnith,  From  the  writing 
flashed  a  splendor  which  spread  into  a  wide  circle  round  about 
the  paper;  so  that  the  circle  or  border  appeared  like  the  dawn 
of  day  in  spring. 

After  this  I  saw  the  angel  with  the  paper  in  his  hand  de- 
scending, and  as  he  descended  the  paper  apx)eared  less  and  less 
bright,  and  the  inscription,  which  was  T/ie  Marriage  of  Oood  and 
Trvihj  was  changed  from  a  golden  to  a  silver  color,  then  to  a 
copper  color,  then  to  an  iron  color,  and  finally  to  the  odor  of 
copper  and  iron  rust  At  last  the  angel  seemed  to  enter  a  dark 
mist  and  to  pass  through  it  to  the  earth;  and  there  the  paper, 
although  still  retained  in  his  hand,  was  not  visible.  This  was  in 
the  world  of  spirits  where  all  men  first  assemble  after  death. 

[2]  The  angel  then  spoke  to  me,  saying:  "Ask  those  who  are 
coming  here  whether  they  see  me  or  see  anything  in  my  hand." 

A  multitude  came,  one  body  from  the  east,  one  from  the 
south,  one  from  the  west,  and  one  from  the  north;  and  I  asked 
those  coming  from  the  east  and  south,  who  were  such  as,  while 
in  the  worlds  had  been  devoted  to  learning,  whether  they  saw 
any  one  there  with  me,  or  anything  in  his  hand.  They  all  said 
that  they  saw  nothing  whatever. 

Then  I  asked  those  who  came  from  the  west  and  north,  who 
were  such  as  in  the  world  had  believed  in  the  sayings  of  the 
learned ;  these  said  that  they  too  did  not  see  anything;  although 
the  last  of  them,  who  in  the  world  had  been  in  simple  faith 
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from  charity  or  in  some  truth  from  good,  said,  after  the  former 
had  gone  away,  that  they  saw  a  man  with  a  paper,  a  man  in 
graoefnl  clothing,  and  a  paper  upon  which  letters  were  written ; 
and  when  they  brought  their  eyes  close  to  it,  they  said  that  the 
inscription  was.  The  Marriage  of  Good  and  Truth,  [d]  These 
also  spoke  to  the  angel,  and  asked  him  to  tell  them  what  it  was. 

And  the  angel  said,  ''All  things  in  the  whole  heaven,  and  all 
things  in  the  whole  world,  are  by  creation  nothing  but  a  mar- 
riage of  good  and  truth,  since  each  and  all  things,  both  the 
living  and  animate,  and  the  lifeless  and  inanimate,  are  created 
from  a  marriage  of  good  and  truth  and  into  that  marriage.  Noth- 
ing created  into  truth  alone  or  into  good  alone  is  possible ;  either 
of  these  alone  is  nothing;  but  by  means  of  that  marriage  the 
two  exist  and  become  a  something,  in  quality  in  accord  with  the 
marriage.  In  the  Lord  God  the  Creator  there  is  Divine  good 
and  Divine  truth  in  their  very  substance.  Divine  gopd  is  the 
being  (esse)  of  His  substance,  and  Divine  truth  is  the  outgo  {ex- 
istere)  of  His  substance,  and  they  are  also  in  their  very  one- 
ness, for  in  Him  they  make  one  infinitely.  As  these  two  are 
one  in  €rod  the  Creator  Himself,  they  are  also  one  in  each  and 
all  things  created  by  Him;  and  by  means  of  this  the  Creator  is 
conjoined  in  an  eternal  covenant  like  that  of  marriage  with  all 
things  created  from  Himself.^'  [4]  The  angel  said  further,  that 
the  Sacred  Scripture,  which  was  dictated  by  the  Lord,  is  in  the 
whole  and  in  every  part  a  marriage  of  good  and  truth  (see 
above,  n.  24S-253) ;  and  because  the  church,  which  is  formed  by 
truths  of  doctrine,  and  religion,  which  is  formed  by  goods  od 
life  according  to  truths  of  doctrine,  are,  with  Christians,  solely 
from  the  Sacred  Scripture,  it  is  evident  that  the  church  also,  in 
general  and  in  particular,  is  a  marriage  of  good  and  truth.  And 
what  has  been  said  of  the  marriage  of  good  and  truth  can  be 
said  also  of  The  Marriage  of  Charity  and  Faith^  since  good  be- 
longs to  charity,  and  truth  to  faith. 

When  this  had  been  said  the  angel  raised  himself  up  from 
the  earth,  and  passing  through  the  mist,  he  ascended  into  heav- 
en; and  then  the  paper,  according  as  he  ascended,  shone  as 
before;  and  lo,  that  circle  which  before  appeared  like  the  day- 
dawn,  settled  down  and  dispelled  the  mist  which  had  brought 
dazkness  upon  the  earth,  and  it  became  sunny. 
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625.  Fifth  Memorable  Eelation : — 

Onoe  when  I  was  meditating  about  the  Lord's  seoond  coming, 
there  suddenly  appeared  a  flash  of  light  which  forcibly  struck 
my  eyes;  and  I  therefore  looked  up,  and  lo,  the  whole  heaven 
abore  me  appeared  luminous,  and  there  from  the  east  to  the 
west  in  a  continuous  strain  a  Olorification  was  heard ;  and  an 
angel  stood  near  who  said,  ''That  is  a  glorification  of  the  Lord 
on  account  of  His  coming.  It  comes  from  the  angels  of  the 
eastern  and  western  heavens." 

From  the  southern  and  northern  heavens  only  a  gentle  mur- 
mur was  heanL. 

And,  because  aU  this  was  heard  by  the  angel,  he  first  said  to 
me  that  these  glorifications  and  celebrations  of  the  Lord  are 
made  from  the  Word.  Presently  he  said,  <<  Now  they  are  glori* 
fying  and  celebrating  the  Lord  especially  by  these  words,  which 
are  spoken  in  the  prophecy  of  Daniel: — 

Thou  sawest  iron  mixed  with  miry  clay,  bat  they  shall  not  cohere.  Bat 
in  thoee  days  the  God  of  the  heayens  shall  make  a  kingdom  to  arise  which 
shall  not  perish  for  ages ;  it  shall  break  in  pieces  and  consume  all  these 
kingdoms,  but  itself  shall  stand  for  ages  (ii.  43,  44). 

[2]  After  this  I  heard  the  sound  of  singing,  and  more  deeply 
in  the  east  I  saw  a  flashing  of  light  more  brilliant  than  the  for- 
mer; and  I  asked  the  angel  what  the  glorification  there  was. 
He  said  it  was  in  these  words  in  Daniel: — 

I  saw  in  the  night  yisions,  and  behold,  one  like  the  Son  of  man  came 
with  the  clouds  of  heaven,  and  there  was  given  Him  dominion,  and  a  king- 
dom ;  and  all  people  and  nations  shall  worship  Him ;  His  dominion  is  the 
dominion  of  an  age,  which  shall  not  pass  away,  and  His  kingdom  that, 
which  shall  not  be  destroyed  (tU.  18,  14). 

Beside  this  they  were  celebrating  the  Lord  from  these  words  in 
the  Apocalypse: — 

To  Jesus  Christ  be  the  glory  and  the  might ;  behold.  He  cometh  with 
clouds.  He  is  the  Alpha  and  the  Omega,  the  Beginning  and  the  End,  the 
First  and  the  Last,  Who  is,  Who  was,  and  Who  is  to  come,  the  Almighty; 
I  John  heard  this  from  the  Son  of  man  out  of  the  midst  of  the  seven 
candlesticks  {Apoc,  i.  5-18 ;  xxii.  8,  18 ;  also  Matt,  zziv.  80,  82). 

[8]  I  looked  again  into  the  eastern  heaven,  and  it  lighted  up 
from  the  right  side,  the  illiunination  extended  to  the  south- 
em  expanse,  and  I  heard  a  sweet  sound,  and  asked  the  angel 
what  it  was  pertaining  to  the  Lord  that  they  were  glorifying 
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there;  and  he  said  that  it  was  ia  these  words  in  the  Apoea^ 

lypse : — 

I  saw  a  new  heaven  and  a  new  earth,  and  I  saw  the  holy  city,  New 
Jerusalem,  coming  down  out  of  heaven  from  God,  made  ready  as  a  brido 
for  her  husband.  And  I  heard  a  great  voice  out  of  the  heaven  saying,  Be- 
hold tlie  tabernacle  of  Grod  is  with  men,  and  He  will  dwell  with  them. 
And  an  angel  spake  with  me,  saying,  Come,  and  I  will  show  thee  the  bride, 
the  wife  of  the  Lamb.  And  he  carried  me  away  in  the  spirit  to  a  great 
and  high  mountain,  and  showed  me  the  city,  the  holy  Jerusalem  (xxi.  1, 
2,  3,  9,  10). 

Also  in  these  words : — 

I  Jesus  am  the  bright  and  morning  star ;  and  the  Spirit  and  liie  bride 
say,  Come,  and  He  said  I  come  quickly.  Amen.  Even  so,  come  Lord  Jesus 
{Apoc,  xxii.  10,  17,  20).  , 

[4]  After  this  and  more,  a  general  glorification  from  the  east 
to  the  west  of  heaven,  and  also  from  sonth  to  north  was  heard ; 
and  I  asked  the  angel,  "What  now  T^  He  said,  "The  follow- 
ing from  the  prophets" : — 

All  flesh  shall  know  that  I  Jehovah  am  thy  Saviour  and  thy  Redeemer 
{Jaa.  xlix.  26). 

Thus  said  Jehovah  the  King  of  Israel,  and  his  Redeemer,  Jehovah  of 
Hosts,  I  am  the  First  and  the  Last,  and  beside  Me  there  is  no  God  (/mi. 
xliv.  6). 

It  shall  be  said  in  that  day,  Lo,  this  is  our  God ;  we  have  waited  for 
Him  that  He  may  deliver  us ;  this  is  Jehovah  ;  we  have  waited  for  Him, 
{Iml,  XXV.  9). 

The  voice  of  one  crying  in  the  desert.  Prepare  ye  the  way  of  Jehovah. 
Behold,  the  Lord  Jebovih  cometh  in  strength ;  He  shall  feed  His  flock  like 
a  shepherd  (Isa.  xl  8,  5, 10,  11). 

Unto  us  a  Child  is  bom,  unto  us  a  Son  is  given  ;  and  His  name  shall  be 
Wonderful,  Counselor,  God,  Mighty,  Father  of  eternity.  Prince  of  peace 
{Iml.  ix.  6). 

Behold  the  days  will  come  when  I  will  raise  unto  David  a  righteous 
Branch,  and  He  shall  reign  King  and  tliis  is  His  name,  Jehovah  our  right- 
eousness {Jer.  xxiii.  5,  6  ;  xxxiii.  15,  16). 

Jehovah  of  Hosts  is  His  name,  and  thy  Redeemer  the  Holy  One  of  Is- 
rael, the  God  of  the  whole  earth  shall  He  be  called  {Isa,  liv.  6). 

In  that  day  Jehovah  sliall  be  king  over  all  the  earth  ;  in  that  day  Je- 
hovah shall  be  one  and  Hie  name  one  (Zech.  xiv.  0). 

Hearing  and  understanding  these  things  my  heart  greatly  re- 
joiced, and  I  went  home  joyf uHy,  and  here  I  returned  from  the 
spiritual  to  the  bodily  state,  in  which  I  wrote  out  all  this  that 
I  had  seen  and  heard* 
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CHAPTEE    XI. 

IMPUTATION. 


IMPUTATIOJT  AND  THE  FAITH  OF  THE  PRESENT  CHURCH  (WHICH 
18    HELD   TO   BE  THE   SOLE    GROUND   OF   JUS- 
TIFICATION),   MAKE    ONE. 

626.  The  faith  of  the  present  church,  which  is  held  to  be 
the  sole  groxmd  of  justification,  is  imputation ;  that  is,  in  the 
present  church,  faith  and  imputation  make  one,  because  each 
belongs  to  the  other,  or  each  mutually  and  interchangeably 
enters  into  the  other  and  causes  it  toibe.  For  if  faith  is  men- 
tioned  and  imputation  is  not  added  faith  is  mere  sound;  and  if 
imputation  is  mentioned  and  faith  is  not  added  imputation  is 
mere  sound;  but  when  the  two  are  mentioned  together,  the  re- 
sult is  something  articulate,  and  yet  without  meaning ;  and  in 

•  order  that  the  understanding  may  have  a  perception  of  some- 
thing, a  third  must  necessarily  be  added,  namely,  Christ's  merit. 
These  form  a  statement  that  a  man  can  utter  with  some  reason. 
For  it  is  the  faith  of  the  present  church  that  Grod  the  Father 
imputes  His  Son's  righteousness,  and  sends  the  Holy  Spirit  to 
work  out  its  effects. 

627.  In  the  present  church,  then,  these  three,  faith,  imputa- 
tion, and  Christ's  merit,  are  one,  and  they  may  be  called  a  tri- 
une ;  for  if  one  of  these  three  were  taken  away,  the  present  the- 
ology would  be  reduced  to  nothing,  since  it  depends  on  these 
three  perceived  as  one,  as  a  long  chain  on  a  fixed  hook.  So  if 
either  faith,  or  imputation,  or  Christ's  merit  were  taken  away, 
all  the  things  said  about  justification,  the  forgiveness  of  sins, 
vivification,  renewal,  regeneration,  sanctification,  and  about  the 
gospel,  freedom  of  choice,  charity,  and  good  worts,  and  even 
life  eternal,  would  become  like  desolate  towns  or  like  a  temple 
in  ruins,  and  faith  itself,  which  stands  at  the  head  of  all,  would 
come  to  nothing,  and  thus  the  entire  church  would  be  a  desert 
and  a  desolation.  All  this  makes  clear  upon  what  a  pillar  the 
house  of  God  at  this  day  is  made  to  rest;  and  if  that  pillar  were 
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torn  down  the  house  would  be  overthrown,  like  that  in  which 
the  lords  of  the  Philistines  and  people  to  the  number  of  three 
thousand  were  amusing  themselves,  when  Samson  pulled  down 
both  of  its  pillars  at  once,  and  all  within  it  were  slain  or  died 
(Judges  zvi.  29).  This  is  said  because  it  has  been  shown  in 
^  what  precedes,  and  will  be  shown  still  further  in  an  appendix, 
that  this  faith  is  not  Christian,  because  it  is  at  variance  with 
the  Word,  and  that  the  imputation  which  it  teaches  is  absurd, 
since  Christ's  merit  cannot  be  imputed. 


II.    * 

THE  IMPUTATIOir  THAT  BELONGS  TO  THE  FAITH  OF  THE  PBB8 
ENT   DAY   IS    A   DOUBLE   IMPUTATION.     AN    IMFUTA* 
TION   OF   CHBIST's    MERIT   AND   AN  IMPUTA- 
TION   OF   SALVATION   THEREBY. 

628.  Throughout  the  whole  Christian  church  it  is  taught 
that  justification  and  salvation  thereby  are  effected  by  God  the 
Father  through  the  imputation  of  the  merit  of  Christ  His  Son; 
that  imputation  takes  place  by  grace  wJven  and  where  God  wills, 
thus  arbitrarily;  and  that  those  to  whom  Christ's  merit  is  im* 
puted  are  adopted  into  the  number  of  children  of  God.  And 
because  the  leaders  of  the  church  have  not  advanced  a  foot  be- 
yond that  imputation  or  raised  their  minds  above  it,  because  of 
the  established  dogmas  of  God's  arbitrary  election,  they  have 
fallen  into  enormous  and  fanatical  errors,  and  at  length  into 
that  detestable  error  respecting  predestination,  and  still  further 
into  the  abominable  error,  that  God  pays  no  attention  to  the 
deeds  of  a  man's  life  but  only  to  the  faith  inscribed  upon  the 
interiors  of  his  mind.  Unless,  therefore,  the  error  respecting 
imputation  is  abolished,  atheism  will  invade  all  Christendom; 
ajid  then  will  reign  over  them. 

The  king  of  the  abyss,  whose  name  in  Hebrew  is  Abaddon  and  in  Gzeek 
Apollyon  {Apoc  iz.  11), 

'*  Abaddon"  and  '^ApoUyon''  signifying  the  destroyer  of  the 
ohuroh  by  falsities,  and  ^'the  abyss''  the  abode  of  those  falsities 


•* 
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(see  the  Apocalypse  Revealed^  n.  421,  440,  442).  From  this  it 
is  olear  that  that  falsity  and  the  resultant  falsities  exist  in  an 
extended  series,  over  which  that  destroyer  reigns;  for^  as  said 
above,  the  entire  system  of  the  present  theology  is  dependent 
on  this  imputation,  as  a  long  chain  on  a  fixed  hook,  and  as  man 
with  all  his  members  is  dependent  on  the  head.  And  because 
this  imputation  reigns  everywhere,  it  is  like  what  Isaiah  says : — 

The  Lord  will  cut  oS  from  Israel  head  and  tail ;  the  honorable,  he  is 
the  head ;  and  the  teacher  of  liei^  he  is  the  tail  (ijt.  14, 16). 

629.  As  just  said,  the  imputation  of  the  prevailing  faith  is 
a  doable  imputation ;  but  it  is  double  in  the  sense  that  God  ex« 
ercises  His  mercy  toward  some,  and  not  toward  all,  or  that  a 
parent  exercises  his  love  toward  one  or  two  of  his  children,  and 
not  toward  all,  or  that  the  Divine  law  and  its  command  apply 
to  a  few  and  not  to  alL  One  kind  of  doubleness,  therefore,  is 
far-reaching  and  undivided,  the  other  is  restricted  and  divided; 
this  latter  is  doubleness,  but  the  former  is  unity.  For  it  is 
taught  that  the  imputation  of  Christ's  merit  is  from  an  arbi- 
trary election,  and  that  to  those  so  elected  there  is  an  impu- 
tation of  salvation,  thus  that  some  are  adopted  and  the  rest 
rejected;  which  would  be  as  if  God  lifted  some  up  into  Abra- 
ham's bosom,  and  gave  so^ie  over  as  morsels  to  the  devil;  and 
yet  the  truth  is  that  the  Lord  rejects  no  man,  and  gives  no  man 
over  to  the  devil,  but  this  is  done  by  the  man  himself. 

630.  It  may  be  added  that  the  presently  doctrine  of  im- 
putation deprives  man  of  all  power  arising  from  any  freedom  of 
choice  in  spiritual  things,  and  does  not  even  leave  him  enough 
to  enable  him  to  brush  fire  from  his  clothing  and  keep  his  body 
from  harm,  or  to  extinguish  his  blazing  home  with  water  and 
rescue  his  family;  and  yet  the  Word  from  beginning  to  end 
teaches  that  every  one  must  shun  evils,  because  they  are  of  the 
devil  and  from  the  devil,  and  must  do  good  because  it  is  of 
God  and  from  God,  and  that  he  must  do  this  of  himself,  the 
Lord  working  in  him.  But  the  present  doctrine  of  imputation 
condemns  the  power  to  do  this  as  deadly  to  faith  and  conse- 
quently to  salvation,  lest  something  belonging  to  man  might 
enter  into  the  imputation,  and  thus  into  the  merit  of  Christ; 

^  from  the  establishment  of  which  doctrine  has  issued  this  satanio 
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principle  that  man  is  absolutely  impotent  in  spiritual  matters; 
which  is  like  saying.  Walk,  although  you  have  no  feet,  not  even 
one;  Wash,  though  both  your  hands  are  cut  off;  or,  Do  good, 
but  keep  asleep ;  or,  Feed  yourself,  even  without  a  tongue.  It 
is  also  like  giving  man  a  will  that  is  not  a  Wll ;  in  which  case 
can  he  not  say,  <<  I  have  no  mbre  power  thau  ihe  pillar  of  salt 
into  which  Lot's  wife  was  turned,  or  than  Dagon  the  god  of  the 
Philistines  had  when  the  ark  of  God  was  taken  into  his  house; 
I  am  afraid  that  my  head  like  his  might  be  torn  of^  and  the 
palms  of  my  hands  thrown  upon  the  threshold  (1  Sam.  v.  4) ; 
nor  have  I  any  more  power  than  Beelzebub  the  god  of  Ekron, 
who,  as  his  name  signifies,  can  only  drive  away  flies?"  That 
such  impotence  in  spiritual  things  is  believed  in  at  the  piesent 
day  may  be  seen  above  (n.  464)  from  the  extracts  respecting 
freedom  of  choice. 

631.  As  to  the  first  part  of  the  doubleness  of  that  imputation 
respecting  man's  salvation,  namely,  the  arbitrary  imputation  of 
Christ's  merit,  and  the  imputation  of  salvation  thereby,  the  dog- 
matists differ;  some  teaching  that  this  imputation  is  absolute, 
from  free  power,  and  takes  place  with  those  whose  external  or 
internal  form  is  well  pleasing  to  God ;  others,  that  imputation 
takes  place  from  foreknowledge,  with  those  into  whom  grace  is 
infused,  and  to  whom  this  faith  can  be  applied.  Nevertheless, 
these  two  opinions  aim  at  one  mark,  or  are  like  two  eyes  that 
have  one  stone  for  their  object,  or  two  ears  that  have  as  their 
object  one  song.  At  first  glance  they  seem  to  depart  from  each 
other,  but  in  the  end  they  unite  and  agree.  For  since  man's 
complete  impotence  in  things  spiritual  is  taught  by  both,  and 
everything  belonging  to  man  is  excluded  from  faith,  it  follows 
that  this  grace  which  is  receptive  of  faith,  whether  infused  ar- 
bitrarily or  from  foreknowledge  is  the  same  as  election ;  for  if 
that  which  is  called  prevenient  grace  were  universal,  man's  ap* 
plication  of  it  from  some  power  of  his  own  would  come  in,  and 
this  is  of  course  rejected  as  leprous.  Consequently  a  man  no 
more  knows  whether  from  grace  that  faith  has  been  given  him 
or  not,  than  a  stock  or  a  stone,  which  is  what  he  was  when  it 
was  infused ;  for  there  is  no  possible  sign  to  attest  it  when  char- 
ity, piety,  the  pursuit  of  a  new  life,  and  the  free  ability  to  do 
either  good  or  evil^  are  denied  to  man.    The  signs  attesting  that 
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faith  which  are  pnt  forth  are  all  ludicrous,  closely  resembling 
the  auguries  of  the  ancients  from  the  flights  of  birds,  the  prog- 
nostications of  astrologers  by  the  stars,  or  of  players  by  dice. 
Such  things,  and  others  still  more  ludicrous,  are  consequences 
of  the  doctrine  of  the  Lord's  imputed  righteousness,  which  to- 
gether with  faith  (which  is  called  that  righteousness),  is  com- 
municated to  the  elect. 


III. 

THE  -PATTH  IMPUTATIVE  OF  THE  MERIT  AND  RIOHTEOTJSNESS  OF 

CHRIST   THE  REDEEMER,  FIRST  AROSE  FROM   THE  DECREES 

OF  THE  COUNCIL  OF  NICE  RESPECTING  THREE  DIVINE 

PERSONS  FROM  ETERNITY,  WHICH  FAITH  HAS  BEEN 

ACCEPTED  BY  THE  WHOLE  CHRISTIAN  WORLD 

FROM  THAT  TIME  TO  THE  PRESENT. 

632.  As  to  the  Nicene  Council  itself,  it  was  convoked  by  the 
emperor  Constantine  the  Great  by  the  advice  of  Alexander,  bis- 
hop of  Alexandria,  and  was  composed  of  all  the  bishops  in  Asia, 
Africa  and  Europe,  and  was  held  in  his  palace  at  Nice,  a  city 
of  Bithynia.  Its  object  was  to  refute  and  condemn,  from  the 
sacred  writings,  the  heresy  of  Arius,  a  presbyter  of  Alexandria, 
who  denied  the  Divinity  of  Jesus  Christ  This  took  place  in 
the  year  of  our  Lord  325.  The  members  of  that  council  decided 
that  there  were  from  eternity  three  Divine  persons — Father, 
Son  and  Holy  Spirit — as  appears  especially  from  the  two 
creeds  called  the  Nicene  and  Athanasian.  In  the  Nicene  creed 
we  read : — 

I  believe  in  one  God  the  Father,  Ahnigbty ,  Maker  of  heaven  and  earth, 
and  in  one  Lord,  JesuB  ChriAt,  the  Son  of  Ghod,  the  only  begotten  of  the 
Father,  bom  before  all  ages,  God  from  God,  consubstantial  with  the  Fa- 
ther, who  descended  from  the  heavens  and  was  incarnate  by  the  Holy 
Spirit  from  the  virgin  Mary ;  and  in  the  Holy  Spirit,  Lord  and  Vivifier, 
who  proceeds  from  the  Father  and  the  Son,  and  who  together  with  the 
Father  and  the  Son  is  adored  and  glorified. 

In  the  Athanasian  creed  is  the  following : — 

The  Catholic  faith  is  this,  that  we  worship  one  God  in  a  Trinity,  ana 
the  Trinity  in  unity,  neither  confounding  the  Persons  nor  separating  the 
48 
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Bubetanoe.  But  aa  we  are  compelled  by  the  Christiaii  Yerity  to  confess 
each  Pexson  singly  to  be  God  and  Lord,  so  are  we  forbidden  by  the  Cath- 
olic religion  to  say  three  Gods  or  three  Lords. 

That  is,  it  is  permitted  men  to  confess,  but  not  to  say,  three 
Gods  and  Lords.  They  may  not  say  so  because  religion  forbids 
it,  but  may  confess  it  because  the  truth  so  dictates.  This  Ath- 
anasian  creed  was  written  out  by  one  or  more  of  those  who  were 
present,  immediately  after  the  holding  of  the  Nicene  Council, 
and  was  accepted  as  oecumenical  or  Catholic.  This  shows  clearly 
that  it  was  then  decided  that  three  Divine  persons  from  eter- 
nity ought  to  be  acknowledged,  and  that  although  each  Person 
singly  was  by  Himself  God,  still  they  ought  not  to  be  called 
three  Gods  and  Lords,  but  one. 

633.  That  a  belief  in  three  Divine  persons  has  been  accepted 
since  that  time,  and  has  also  been  confirmed  and  preached  by 
all  bishops,  hierarchs,  church  rulers  and  presbyters  up  to  the 
present  time,  is  known  in  the  Christian  world;  and  because  a 
mental  persuasion  of  the  existence  of  three  Gods  has  emanated 
therefrom,  men  have  been  unable  to  devise  any  other  faith  than 
one  that  could  be  applied  to  these  three  in  their  order;  namely, 
this,  that  God  the  Father  must  be  approached  and  be  implored 
to  impute  His  Son's  righteousness,  or  to  be  merciful  on  accotuit 
of  His  Son's  passion  on  the  cross,  and  to  send  the  Holy  Spirit 
to  work  out  the  mediate  and  final  effects  of  salvation.  [2]  This 
faith  is  the  offspring  bom  from  those  two  creeds ;  but  when  its 
swaddling  clothes  are  stripped  off,  there  comes  to  view  not  one 
but  three,  at  first  joined  together,  as  it  were,  in  an  embrace,  but 
afterward  separated,  for  it  is  declared  that  their  essence  unites 
them,  but  their  properties — ^which  are  creation,  redemption,  and 
operation  (that  is,  imputation,  imputed  righteousness  and  the 
making  it  effectual) — separate  them.  And  for  this  reason,  al- 
though out  of  three  Gods  they  have  made  one,  yet  they  have 
not  made  one  Person  out  of  three,  from  a  fear  that  the  idea  of 
three  Gods  might  be  obliterated;  for  then,  as  stated  in  the  creed, 
each  Person  singly  can  still  be  believed  to  be  God;  while  if  the 
three  Persons  were  in  consequence  to  become  one,  the  whole 
house,  built  upon  these  three  as  its  columns,  would  tumble  into 
a  heap.  [3]  That  council  introdu(;ed  the  doctrine  of  three  Di- 
vine persons  from  eternity  because  they  had  not  properly 
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searched  the  Word,  and  could  therefore  find  no  other  defence 
againsothe  Arians.  Afterwards  they  combined  those  three  Per- 
sons, each  one  of  whom  is  God  by  Himself,  into  one  God,  from 
a  fear  of  being  accused  of  a  belief  in  three  Gods  and  reproached 
for  it  by  every  reasonable  religious  person  on  the  three  conti- 
nents. They  taught  a  belief  that  applied  to  the  three  Gods  in 
their  order,  because  no  other  faith  could  issue  from  that  prin- 
ciple ;  to  which  is  to  be  added,  that  if  one  of  the  three  were 
passed  by,  the  third  would  not  be  sent,  and  thus  every  open^ 
tion  of  Divine  grace  would  be  fruitless. 

634.  But  the  truth  must  be  told.  When  a  belief  in  three  Gods 
was  introduced  into  Christian  churches,  which  was  done  at  the 
time  of  the  Nicene  Council,  they  banished  every  good  of  charity 
and  every  truth  of  faith,  because  these  two  are  wholly  incon- 
sistent with  a  mental  worship  of  three  Gods  and  a  simultaneous 
oral  worship  of  one  God;  for  the  mind  then  denies  what  the 
mouth  utters,  and  the  mouth  denies  what  the  mind  thinks ;  and 
the  result  is  that  there  is  neither  a  belief  in  three  Gods  nor  a  be- 
lief in  one  God.  From  this  it  is  clear  that  since  that  time  the 
Christian  temple  has  not  only  cracked  open  but  has  fallen  to 
ruins ;  and  since  that  time  the  mouth  of  the  abyss,  from  which 
ascends  a  smoke  like  that  of  a  great  furnace,  has  been  opened, 
the  sun  and  air  have  been  darkened,  and  locusts  have  gone  out 
therefrom  upon  the  earth  (Apoc,  ix.  2,  3).  (See  the  explanation 
of  these  things  in  the  Apocalypse  ReveaZed.)  And  from  that 
time  also  has  the  desolation  foretold  by  Daniel  commenced  and 
increased  (MatL  xxiv.  16),  and  to  that  faith  and  the  imputation 
thereof  the  eagles  have  gathered  together  (verse  28),  "  eagles'* 
there  meaning  the  lynx-eyed  leaders  of  the  church.  It  may  be 
said  that  a  council  in  which  so  many  bishops  and  learned  men 
sat  together,  established  this  faith  by  a  unanimous  vote;  but 
what  confidence  can  be  placed  in  councils,  when  Eoman  Cath- 
olic councils  have  also  by  a  unanimous  vote  established  the  vicar- 
ship  of  the  pope,  the  invocation  of  saints,  the  worship  of  images 
and  bones,  the  division  of  the  holy  eucharist,  purgatory,  indul- 
gences and  the  like?  And  what  confidence  can  be  placed  in 
councils  when  the  council  of  Dort  has  also  by  a  unanimous  vote 
established  a  detestable  predestination,  and  set  it  forth  as  the 
palladium  of  religion  ?    But,  my  reader,  believe  not  in  councils, 
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bat  in  the  Holy  Word;  and  go  to  the  Loid,  and  yon  will  be  en- 
lightened; for  He  is  the  Word,  that  is,  the  Divine  Truth  in  the 
Word. 

636.  Finally,  this  following  arcanum  shall  be  disclosed.  In 
seven  chapters  of  the  Apocalypse  the  consummation  of  the  pres- 
ent church  is  described  in  much  the  same  way  as  the  devastation 
of  Egypt  is  described ;  for  the  two  are  pictured  by  like  places, 
each  one  of  which  spiritually  signifies  some  falsity,  which  ex- 
tends the  devastation  of  it  even  to  destruction;  and  for  this 
reason  the  present  church,  which  is  at  this  day  destroyed,  is 
called  <' Egypt,"  spiritually  understood,  {Apoc.  zL  8).  The 
plagues  of  Egypt  were  as  follows : — 

The  waters  were  tamed  Into  blood,  so  that  every  fish  died,  and  the 
river  stank  {Ez,  vii). 

A  like  statement  is  made  in  the  Apocalypse  (viiL  8;  xvi.  3); 
"  blood"  signifying  Divine  truth  falsified,  (see  Apocalypse  Me- 
vealed,  n.  379, 404,  681,  687,  688) ;  and  the  "fishes"  which  then 
died  signifying  the  truths  in  the  natural  man,  in  like  manner 
dead  (n.  290,  405). 

Frogs  were  brought  upon  the  land  of  Egypt  (Ex.  viii). 

Something  is  also  said  of  ixogs  in  the  Apocalypse  xvL  13); 
"frogs"  signifying  reasonings  from  a  lust  for  falsifying  truths 
(see  Apocalypse  Bevealedy  n.  702). 

In  Egypt  noisome  sores  were  brought  upon  both  mafn  and  beast  (J^  be). 

(The  same  in  the  Apocalypse  xvi.  2) ;  "sores"  signifying  interior 
evils  and  falsities  destructive  of  good  and  truth  in  the  church 
(see  Apocalypse  Revealed,  n.  678). 

In  Egypt  there  was  hail  mingled  with  fire  {Ex,  ix). 

(The  same  in  the  Apocalypse,  viiL  7 ;  xvi  21) ;  "  hail"  signifying 
infernal  falsity  (see  Apocalypse  Revealed,  n.  399,  714). 

Locusts  were  sent  upon  Egypt  (Ex.  z). 

(The  same  in  the  Apocalypse^  ix.  1-11);  "locusts"  signifying 
falsities  in  outermosts,  (see  Apocalypse  Revealed,  n.  424,  430). 

Great  darkness  was  brought  upon  Egypt  {Ex.  x). 

(The  same  in  the  Apocalypse,  viii.  12);  "darkness"  signifying 
falsities  arising  either  from  ignorance,  or  from  ftdsities  of  m« 
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ligibn,  or  fiom  evils  of  life;  (see  Apocalypse  Bevealedy  u.  110, 
413,  695). 

Finally,  the  Egyptians  perished  in  the  Red  Sea  {Ex.  xiv.) 

(But  in  the  Apocalypse  the  dragon  and  the  false  prophet  were 
cast  into  the  lake  of  fire  and  brimstone,  xix.  20 ;  xx.  10) ;  both 
"the  Red  Sea''  and  that  "lake"  signifying  heU  Respecting 
Egypt  and  respecting  the  church,  whose  consummation  and  end 
are  described  in  the  Apocalypse,  like  statements  are  made,  be- 
cause "Egypt"  means  a  church  that  was  in  its  beginning  pre- 
eminent; and  for  this  reason,  before  this  church  had  been  dev- 
astated, Egypt  is  compared  to  the  garden  of  Eden,  and  the 
garden  of  Jehovah,  (Gen.  xiii  10;  JEJzek.  xxxL  8);  and  is  also 
called  "the  comer-stone  of  the  tribes,"  "the  son  of  the  wise, 
and  of  the  kings  of  old,"  (Isa.  xix.  11,  13).  More  respecting 
Egypt  in  its  primeval  state  and  in  its  devastated  state  may  be 
seen  in  the  Apocalypse  Revealed  (n.  503). 


IV. 

THE    FAITH    IMPUTATIVE    OP    CHRIST'S    MERIT   WAS    UNKNOWN 

IN   THE   PRECEDING   APOSTOLIC    CHURCH,    AND    IS 

NOWHERE   TAUGHT    IN    THE   WORD. 

636.  The  church  that  preceded  the  Nicene  Council  is  called 
the  Apostolic  church.  It  was  evidently  a  wide-spread  church, 
extending  over  the  three  parts  of  the  globe,  Asia,  Africa  andr 
Europe,  for  the  Emperor  Constantine  the  Great  was  a  Christian, 
and  also  a  zealot  in  religion,  and  his  dominion  extended  not 
only  over  many  kingdoms  of  Europe  that  were  afterward  sepa* 
rated,  but  also  over  the  neighboring  countries  outside  of  Europe. 
So  as  just  said,  he  assembled  the  bishops  from  Asia,  Africa  and 
Europe,  in  his  palace  at  Nice,  a  city  of  Bithynia,  in  order  that 
he  might  banish  from  his  empire  the  scandalous  dogmas  of 
Arius.  This  was  done  by  the  Lord's  Divine  Providence,  be- 
cause when  the  Divinity  of  the  Lord  is  denied  the  Christian 
church  dies,  and  becomes  like  a  sepulchre  adorned  with  the 
epitaph,  Hie  jacet    The  church  that  existed  before  this  time 
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was  called  Apostolic;  its  distinguished  writers  were  called  the 
Fathers,  and  all  true  Christians  held  the  relation  of  brethren. 
This  church  did  not  acknowledge  three  Divine  persons,  nor 
therefore  a  Son  of  God  born  from  eternity,  but  only  a  Son  of 
God  bom  in  time,  as  is  evident  from  the  creed,  which  by  their 
church  was  called  the  Apostles'  Greed,  where  the  following 
words  occur : — 

"  1  believe  in  God  the  Father  Almighty,  Maker  of  heaven  and 
earth;  and  in  Jesus  Christ  His  only  Son  our  Lord,  who  was 
conceived  of  the  Holy  Spirit,  bom  of  the  virgin  Mary;  I  believe 
in  the  Holy  Spirit,  the  holy  Catholic  church,  the  communion  of 
the  saints." 

From  this  it  is  clear  that  they  acknowledged  no  other  Son  of 
God  than  the  one  conceived  of  the  Holy  Spirit  and  bom  of  the 
virgin  Mai-y,  and  by  no  means  a  Son  of  God  bom  from  eternity. 
This  creed,  like  the  two  others,  has  been  acknowledged  as  truly 
Catholic  by  the  entire  Christian  church  up  to  the  present  day. 

637.  That  in  that  primitive  time  all  in  the  then  Christian 
world  acknowledged  that  the  Lord  Jesus  Christ  is  God,  to  whom 
was  given  "all  power  in  heaven  and  on  earth,''  and  "power 
over  all  flesh,"  according  to  His  own  express  words  (Matt.  xxviiL 
18;  John  xvii.  2),  and  that  they  believed  in  Him,  according  to 
His  command  given  from  God  the  Father  (John  iii.  15, 16,  36; 
vi  40;  xi.  2&y  26),  is  also  clearly  evident  from  the  convoking 
of  all  the  bishops  by  the  Emperor  Constantine  the  Great,  in 
order  that  they  might  from  the  sacred  writings  refute  and  con- 
demn Arius  and'iiis  followers,  who  denied  the  Divinity  of  the 
Lord  the  Saviour  bom  of  the  virgin  Mary.  This  indeed  they 
did,  but  in  trying  to  escape  the  wolf  they  came  upon  the  lion, 
or,  according  to  the  proverb,  wishing  to  avoid  Charybdis  they 
ran  upon  Scylla;  which  they  did  by  inventing  a  Son  of  Grod 
from  eternity,  who  descended  and  assumed  a  Human,  believing 
that  they  had  thus  vindicated  and  re-established  the  Lord's  Di- 
vinity, not  knowing  that  God  Himself  the  Creator  of  the  uni- 
verse descended  in  order  to  become  a  Kedeemer,  and  thus  a 
Creator  anew,  according  to  the  following  plain  declarations  in 
the  Old  Testament:  Isa,  xxv.  9;  xl.  3, 6,  10, 11;  xliii.  14;  xliv. 
6,  24;  xlvii.  4;  xlviii.  17;  xlix.  7,  26;  Ix.  16;  Ixiii.  16;  Jer.  1.  34; 
Eos.  ziiL  4;  Ps.  xix.  14;  to  which  add  John  i  14;  xix.  15. 
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638.  That  Apostolic  church,  sinoe  it  worshiped  the  Lord  God 
Jesus  Christ,  and  at  the  same  time  God  the  Father  in  Him,  may 
be  likened  to  the  garden  of  God,  and  Arius  who  then  arose,  to 
the  serpent  sent  from  hell,  and  the  Nioene  Council  to  Adam's 
wife,  who  offered  the  fruit  to  her  husband  and  persuaded  him 
to  eat  of  it,  after  doing  which  they  appeared  to  themselves  to 
be  naked,  and  covered  their  nakedness  with  fig-leaves.  Their 
«  nakedness'^  means  their  former  innocence,  and  <<  fig-leaves'^  the 
truths  of  the  natural  man  which  were  gradually  falsified.  That 
primitive  church  may  also  be  likened  to  the  dawn  and  morning 
and  from  that  the  day  advanced  to  the  tenth  hour,  and  then  a 
dense  cloud  intervened,  under  which  the  day  advanced  to  even- 
ing, and  afterward  to  night,  in  which  the  moon  arose  for  some, 
by  the  dim  light  of  which  they  saw  8(»nething  from  the  Word, 
while  others  went  on  so  far  into  the  nocturnal  darkness  that 
they  saw  no  Divinity  in  the  Lord's  Humanity,  although  Paul 
says  that. 

In  Jesus  Christ  dwells  all  the  fatness  of  Divinity  bodily  {Col,  ii.  9); 

and  John,  that, 

The  Son  of  God  sent  into  the  world  is  the  true  God  and  eternal  life  (1. 
John  V.  20,  21). 

The  primitive  or  Apostolic  church  never  could  have  divined 
that  a  church  was  to  follow  which  would  worship  several  Gods 
in  heart,  and  one  with  the  lips;  which  would  separate  charity 
from  faith,  and  the  forgiveness  of  sins  from  repentance  and  the 
pursuit  of  a  new  life ;  which  would  introduce  the  doctrine  of 
man's  utter  impotence  in  spiritual  things ;  and  least  of  all,  that 
an  Arius  would  lift  up  his  head,  and  when  he  was  dead  would 
rise  again,  and  secretly  rule  even  to  the  end. 

639.  That  no  faith  imputative  of  Christ's  merit  is  taught  in 
the  Word,  is  very  clear  from  the  fact  that  this  faith  was  un* 
known  in  the  church  until  after  the  Kioene  Council  had  in- 
troduced the  doctrine  of  three  Divine  persons  from  eternity. 
And  when  this  faith  had  been  introduced  and  had  pervaded 
the  whole  Christian  world,  every  other  faith  was  cast  into  the 
dark,  so  that  whoever  since  that  time  reads  the  Word,  and 
there  sees  anything  about  faith  and  imputation  and  the  merit 
of  Christ,  naturally  falls  into  that  which  be  has  believed  to  be 


760  THE  TRUE  CHRISTIAN  RELIGION  [Chaf.  XL 


\ 


the  one  only  thing ;  like  one  who  sees  what  is  written  on  one 
page  and  there  stops,  not  turning  the  leaf  and  seeing  what  is 
on  the  other  page;  or  like  one  who  persuades  himself  that  a 
certain  thing  is  tnie  (although  it  is  false),  and  confirms  that 
only,  and  thereafter  sees  falsity  as  truth  and  truth  as  falsity, 
and  sets  his  teeth  and  hisses  at  eyery  one  opposing  it,  saying, 
^'  You  have  no  intelligence.'^  Thus  the  man's  whole  mind  is  in 
it,  covered  over  with  a  caUousness  which  rejects  as  heterodox 
everything  that  does  not  agree  with  his  so^salled  orthodoxy; 
for  his  memory  is  like  a  tablet  upon  which  is  written  this 
single  ruling  tenet  in  theolc^;  and  when  anything  else  enters 
there  is  no  place  where  it  may  be  inserted,  and  he  therefore 
casts  it  out  as  the  mouth  casts  out  froth.  For  example,  if  you 
say  to  a  confirmed  naturalist  who  believes  that  nature  created 
herself,  or  that  God  came  forth  after  nature,  or  that  nature 
and  Ood  are  one,  that  the  very  reverse  is  the  truth,  would  he 
not  look  upon  you  as  one  deluded  by  the  fables  of  the  priest, 
or  as  a  simpleton,  or  a  dullard,  or  as  demented  ?  So  it  is  with 
all  things  that  are  fixed  in  the  mind  by  persuasion  and  confir- 
mation; which  finally  appear  like  pictured  tapestry  fastened 
with  many  nails  to  a  wall  built  of  old  stones. 


V. 

IMPUTATION  OP  Christ's  mebit  and  righteousness  is  im- 
possible. 

640.  In  order  to  know  that  an  imputation  of  the  merit  and 
righteousness  of  Jesus  Christ  is  impossible,  what  His  merit  and 
righteousness  are  must  be  known.  The  merit  of  the  Lord  our 
Saviour  is  redemption,  the  nature  of  which  may  be  seen  above 
in  its  proper  chapter  (n.  114-133),  where  it  is  described  as  the 
subjugation  of  the  hells,  the  orderly  arrangement  of  the  heav* 
ens,  and  the  subsequent  establishment  of  a  church,  and  thus 
as  being  a  work  purely  Divine.  It  is  also  there  shown  that  the 
Lord  by  means  of  redemption  took  to  Himself  the  power  to 
regenerate  and  save  those  who  believe  on  Him  and  do  His  com- 
mandments; also  that  without  this  redemption  no  flesh  could 
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have  been  saved.  As  redemption  therefore  was  a  work  pure- 
ly Divine,  and  a  work  of  the  Lord  alone,  and  constitutes  His 
merit,  it  follows  that  His  merit  can  no  more  be  applied,  ascrib- 
ed, or  imputed  to  any  man  than  the  creation  and  preservation 
of  the  universe.  Moreover,  redemption  was,  as  it  were,  a  new 
creation  of  the  angelic  heaven,  and  likewise  of  the  church. 
[2]  That  the  present -church  attributes  that  merit  of  the  Lord 
the  Redeemer  to  those  who  by  grace  attain  to  that  &ith,  is  evi- 
dent from  their  dogmas,  among  which  this  is  the  chief.  For  it 
is  affirmed  by  the  hierarchs  of  that  church  and  by  their  sub- 
ordinates, both  in  the  Eoman  Catholic  and  in  the  Eeformed 
churches,  that  by  the  imputation  of  Christ's  merit  those  who 
have  attained  to  faith  are  not  only  reputed  righteous  and  holy, 
but  also  are  so;  and  that  their  sins  are  not  sins  in  God's  sight 
because  they  are  forgiven,  and  they  themselves  are  justified, 
that  is,  reconciled,  renewed,  regenerated,  sanctified,  and  enroll- 
ed in  heaven.  That  the  entire  Christian  church  to<iay  teaches 
these  same  dogmas  is  very  evident  from  the  Council  of  Trent, 
from  the  Augustan  or  Augsburg  Confessions,  and  from  the  ap- 
pended and  accepted  commentaries.  [3]  From  the  things  said 
above  when  applied  to  that  faith,  what  follows  btlt  that  the  pos- 
session of  that  faith  is  that  merit  and  that  righteousness  of  the 
Lord,  consequently  that  its  possessor  is  Christ  in  another  per- 
son? For  it  is  affirmed  that  Christ  Himself  is  righteousness, 
and  that  that  faith  is  righteousness,  and  that  imputation  (mean- 
ing thereby  ascription  and  application),  causes  men  not  only  to 
be  reputed  righteous  and  holy,  but  to  be  so  in  reality.  To  im- 
putation, application,  and  ascription,  add  transer^tian  only,  and 
you  will  be  a  vicarious  pope. 

641.  Because,  then,  the  Lord's  merit  and  righteousness  are 
purely  Divine,  and  things  purely  Divine  are  such  that  if  they 
were  to  be  applied  and  ascribed  to  man  he  would  instantly  die, 
and  like  a  stick  of  wood  thrown  into  the  naked  sun,  woiild  be 
so  completely  consumed  that  scarcely  a  particle  of  his  ashes 
would  be  left;  the  Lord  approaches  angels  and  men  with  His 
Divine  by  means  of  light  tempered  and  accommodated  to  the 
capacity  and  quality  of  each  one,  thus  by  means  of  what  is 
brought  down  to  man's  level  and  adapted;  and  in  the  same 
way  by  means  of  heat.    [2]  In  the  spiritual  world  there  is  a 
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sun,  in  the  midst  of  which  is  the  Lord ;  from  that  Ban  the  Lord 
flows  in  by  means  of  light  and  heat  into  the  whole  spiritual 
world,  and  into  all  who  are  there.  All  the  light  and  all  the 
heat  of  that  world  are  from  this,  source.  From  that  sim  the 
Lord  also  flows  with  the  same  light  and  the  same  heat  into  the 
souls  and  minds  of  men.  That  heat  in  its  essence  is  the  Lord's 
Divine  love,  and  that  light  in  its  essence  is  His  Divine  wisdom. 
The  Lord  adapts  that  light  and  that  heat  to  the  capacity  and 
quality  of  the  recipient  angel  and  man,  doing  this  by  means  of 
the  spiritual  auras  or  atmospheres  that  convey  and  transfer 
theuL  The  Divine  Itself  which  immediately  encompasses  the 
Lord,  constitutes  that  sun.  That  sun  is  far  off  from  the  angels, 
as  the  sun  of  the  natural  world  is  from  men,  in  order  that  it 
may  not  come  into  naked  and  thus  untempered  contact  with 
them;  since  otherwise  they  would  be  consumed  like  a  stick  of 
wood  thrown  into  the  naked  sun,  as  said  above.'  [8]  All  this 
makes  clear  that  the  Lord's  merit  and  righteousness,  being 
purely  Divine,  can  in  no  possible  way  be  transferred  by  impu* 
tation  into  any  angel  or  man ;  and  if  even  the  least  drop  there- 
of, not  so  tempered  as  above  stated,  were  to  touch  them,  they 
would  instantly  writhe  as  if  struggling  with  death,  with  feet 
contorted  and  eyes  staring,  and  would  become  lifeless.  In  the 
Israelitish  church  this  was  known  by  their  being  taught  that 
no  man  could  see  God  and  live,  ['^l  The  sun  of  the  spiritual 
world,  such  as  it  was  after  Jehovah  Grod  had  assumed  the  Hu- 
man, and  had  added  thereto  redemption  and  a  new  righteous- 
ness, is  described  in  these  words  in  Isaiah: — 

The  light  of  the  sun  shall  be  sevenfold,  as  the  light  of  seven  days,  in 
the  day  when  Jehovah  shall  bind  up  the  breach  of  B\b  people  (xxz.  26). 


This  chapter  from  beginning  to  end  treats  of  the  Lord's  coming. 
What  would  take  place  if  the  Lord  were  to  come  down  and 
draw  near  to  any  wicked  person,  is  also  described  in  the  fol- 
lowing words  in  the  Apocalypse : — 

They  hid  themselves  in  the  caves  and  in  the  rocks  of  the  mountains, 
and  said  to  the  mountains  and  rocks,  Hide  us  from  the  face  of  Him  that 
sitteth  on  the  throne,  and  from  the  anger  of  the  Lamb  (vi,  16,  16). 

It  is  said,  <'the  anger  of  the  Lamiy  because  their  terror  and 
toiment  when  the  Lord  draws  near  appear  to  them  like  wrath* 
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[6]  This  may  be  still  more  evidently  inferred  from  the  fact, 
that  if  any  impious  person  is  admitted  into  heaven,  where  char- 
ity and  faith  in  the  Lord  reign,  darkness  invades  his  eyes,  gid- 
diness and  madness  invade  his  mind,  pain  and  torment  his  body, 
and  he  becomes  like  one  dead.  What  then,  if  the  Iiord  Himself, 
with  His  Divine  merit,  which  is  redemption,  and  His  Divine 
righteousness,  were  to  enter  into  man  ?  The  apostle  John  him- 
self could  not  endure  the  presence  of  the  Lord,  for  we  read : — 

That  when  he  saw  the  Son  of  man  in  the  midst  of  the  seven  lampstands, 
he  fell  at  His  feet  aa  one  dead  {Apoc,  i.  17). 

642.  In  the  decrees  of  the  Councils  and  in  the  articles  of 
the  Confessions  to  which  the  Eef ormed  make  oath,  it  is  declared 
that  God  justifies  the  wicked  man  by  means  of  the  merit  of 
Christ  infused  into  him,  when,  in  fact,  not  even  the  good  of 
any  angel  can  be  communicated  to  a  wicked  person,  still  less 
conjoined  to  him,  without  being  thrown  back  and  rebounding 
like  an  elastic  ball  thrown  against  a  wall,  or  swallowed  up  like 
a  diamond  sunk  in  a  marsh;  and  indeed,  if  anything  truly  good 
was  thrust  upon  him,  it  would  be  like  a  pearl  fastened  to  a 
swine's  snout.  For  who  does  not  know  that  clemency  cannot 
be  introduced  into  unmercifulness,  innocence  into  vindicti-ve- 
ness,  love  into  hatred,  or  concord  into  discord,  which  would  be 
like  mixing  together  heaven  and  hell  ?  The  man  who  has  not 
been  bom  again,  is  in  the  spirit  like  a  panther  or  an'  owl,  and 
may  be  likened  to  a  thorn  or  a  nettle ;  while  the  man  who  has 
been  born  again  is  like  a  sheep  or  a  dove,  and  may  be  likened 
to  an  olive  tree  or  a  vine.  Reflect,  I  pray  you,  if  you  will,  how 
a  human  panther  can  be  converted  into  a  human  sheep,  or  an 
owl  into  a  dove,  or  a  thom-tree  into  an  olive-tree,  or  a  nettle 
into  a  vine,  by  any  imputation,  ascription,  or  application  of  the 
Divine  righteousness,  which  would  rather  damn  than  justify 
him.  Before  such  a  conversion  could  take  place,  must  not  the 
ferine  nature  of  the  panther  and  owl,  or  the  noxious  qualities 
of  the  thorn  and  nettle  first  be  taken  away,  and  what  is  truly 
human  and  harmless  be  implanted  in  their  place  ?  How  this 
is  erected  the  Lord  also  teaches  in  Jo?m  (xv.  1-7). 
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VI. 

THERE    IS    AN    IMPUTATION,   BUT    IT    IS    AN    IMPUTATION     OF 
GOOD   AND   EVIL,   AND   AT   THE   SAME   TIME   OP    FAITH. 

643.  From  numerous  passages  in  the  Word,  which- in  part 
have  been  already  quoted,  it  is  evident  that  there  is  an  im- 
putation of  good  and  evil,  which  is  the  imputation  meant  in  the 
Word  where  it  is  mentioned.  But  that  every  one  may  feel  cer- 
tain that  there  is  no  other  imputation,  some  passages  from  the 
Word  shall  be  offered  also,  as  follows : — 

The  Son  of  man  shall  come,  and  then  He  shall  render  unto  every  one 
according  to  his  deeds  (Matt.  xvi.  27). 

They  shall  come  forth,  they  that  have  done  goods  onto  the  resurrec- 
tion of  life,  and  they  that  have  done  evils  unto  the  resurrection  of  judg- 
ment {John  V.  29). 

The  book  was  opened,  which  is  the  book  of  life,  and  all  were  judged  ac- 
cording to  their  works  {Apoc.  zz.  12,  13). 

Behold,  I  come  quickly,  and  My  reward  is  with  Me,  to  give  to  every 
man  according  to  his  work  (Apoc.  zxii.  12). 

I  will  punish  him  according  to  his  ways,  and  will  recompense  him  for 
his  works  {Hoa.  iv.  0 ;  Zech,  1.  6  ;  Jer.  zxv.  14  ;  xxxlL  19). 

In  the  day  of  His  wrath  and  righteous  judgment,  God  wiU  render  to 
every  man  according  to  his  works  (Rom,  ii.  6,  6). 

We  must  all  be  made  manifest  before  the  judgmentnseat  of  Christ,  that 
each  one  may  receive  the  things  done  through  the  body,  according  to 
what  he  hath  done,  whether  good  or  evil  (2  Cor,  v.  10). 

[2]  In  the  beginning  of  the  church  there  was  no  other  law  of 
imputation,  nor  will  there  be  any  other  at  its  end.  That  there 
was  no  other  at  the  beginning  of  the  church,  is  evident  from 
Adam  and  his  wife,  in  that  they  were  condemned  because  they 
did  evil  in  eating  from  the  tree  of  the  knowledge  of  good  and 
evil  (^Gen.  ii.  iii.);  and  that  there  will  be  no  other  at  the  end  of 
the  church,  is  evident  from  these  words  of  the  Lord : — 

When  the  Son  of  man  shall  come  in  His  glory,  then  ^all  He  sit  on  the 
throne  of  His  glory ;  and  He  shall  say  to  the  sheep  on  His  right  hand. 
Come  ye  blessed,  inherit  the  kingdom  prepared  for  you  from  the  foun- 
dation of  the  world  ;  for  I  was  a  hungered  and  ye  gave  Me  to  eat ;  I  was 
thirsty  and  ye  gave  Me  to  drink  ;  I  was  a  sojourner  and  ye  took  Me  in ;  I 
was  naked  and  ye  clothed  Me  ;  I  was  sick  and  ye  visited  Me  ;  I  was  in 
prison  and  ye  came  unto  Me.   But  to  the  goats  on  His  left,  because  they 
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had  not  done  good,  He  said,  Depart  from  Me,  ye  cursed,  into  eternal  fire, 
prepared  lor  the  devil  and  his  angels  {Matt.  zxv.  31>41). 

From  these  passages  any  one  with  his  eyes  open  can  see  that 
there  is  an  imputation  of  good  and  evil.  [3]  There  is  also  an 
imputation  of  faith^  because  charity  which  pertains  to  good,  and 
faith  which  pertains  to  truth,  reside  together  in  good  works ;  and 
that  otherwise  works  are  not  good,  may  be  seen  above  (n.  37^ 
377).    Therefore  James  says : — 

Was  not  Abraham  our  father  justified  by  works,  when  he  offered  up 
his  son  upon  the  altar  ?  Seest  thou  not  how  faith  co-operated  with  his 
works,  and  by  works  faith  was  recognized  as  perfect  ?  And  the  Scrip- 
ture was  fulfilled  which  saith,  Abraham  believed  God,  and  it  was  imputed 
tmto  him  for  righteousness  (ii.  21-28). 

644.  The  rulers  of  the  Christian  churches  and  in  consequence 
their  subordinates,  have  understood  by  imputation  in  the  Word 
the  imputation  of  faith  upon  which  were  inscribed  the  right- 
eousness and  merit  of  Christ,  which  were  thus  ascribed  to  man, 
for  the  reason  that  for  fourteen  centuries,  that  is,  since  the  time 
of  the  Nicene  Council,  they  have  not  wished  to  know  about  any 
other  faith.  Therefore  such  faith  alone  is  fixed  in  their  mem- 
ories and  consequently  in  their  minds,  like  a  thing  organized, 
which  from  that  time  has  furnished  a  light  like  that  which  comes 
from  a  fire  at  night-time,  from  which  light  that  faith  has  ap- 
peared like  true  theology  itself,  on  which  all  other  things  hang 
in  a  linked  series,  and  these  would  fall  asunder  if  that  head  or 
pillar  were  removed.  If  therefore  they  were  to  think  when  they 
read  the  Word,  of  any  other  than  this  imputative  faith,  that 
light,  together  with  their  entire  theology,  would  be  extinguished, 
and  a  darkness  would  arise  which  would  cause  the  whole  Chris- 
tian church  to  vanish.    Therefore  it  is  left  to  them, 

Like  a  stump  of  roots  in  the  earth,  the  tree  being  cut  down  and  de- 
stroyed, until  the  seven  times  shall  be  accomplished  (Dan.  iv.  28). 

Who  among  the  confirmed  leaders  of  the  present  church  does 
not,  when  that  faith  is  attacked,  close  his  ears  as  if  with  cotton 
against  hearing  an3rthing  opposed  to  it  ?  But,  my  reader,  open 
your  ears,  and  read  the  Word,  and  you  will  have  a  clear  percep- 
tion of  a  faith  and  an  imputation  other  than  those  which  you 
•  have  heretofore  believed  in. 
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646.  It  is  wonderful,  that  although  the  Word  from  begin- 
ning to  end  is  full  of  testimonies 'and  proofs  that  every  one's 
own  good  and  evil  is  imputed  to  him,  the  dogmatists  of  the 
Christian  religion  have,  nevertheless,  so  closed  their  ears  as  if 
with  wax,  and  besmeared  their  eyes  as  if  with  salve,  that  they 
have  neither  heard  nor  seen,  nor  do  they  hear  or  see  any  other 
imputation  than  that  of  their  own  faith  mentioned  above.  And 
yet  that  faith  may  be  justly  compared  to  the  disease  of  the  eye 
called  gutta  serena^  (and  in  fact  deserves  to  be  so  named),  which 
disease  is  an  absolute  blindness  of  the  eye,  arising  from  an  ob- 
struction of  the  optic  nerve,  although  the  eye  appears  to  retain 
its  sight  perfectly.  In  like  manner  those  who  adhere  to  that 
faith  walk  as  if  with  open  eyes,  and  seem  to  others  to  see  all 
things,  when  yet  they  see  nothing;  for  when  that  faith  enters 
man,  since  he  is  then  like  a  stock,  he  knows  nothing  about  it, 
not  even  knowing  whether  that  faith  is  in  him,  or  whether  there 
is  anything  in  it.  Afterwards  with  eyes  apparently  clear  they 
behold  that  faith  in  the  pains  of  travail  and  giving  birth  to  those 
noble  offsprings  of  justification,  namely,  forgiveness  of  sins, 
vivification,  renewal,  regeneration,  and  sanctification,  and  yet 
they  have  not  seen  and  cannot  see  any  sign  of  any  one  of  them. 

646.  That  good,  which  is  charity,  and  evil,  which  is  iniquity, 
are  imputed  after  deaths  has  been  proven  to  me  by  all  my  ez' 
perience  relating  to  the  lot  of  those  who  pass  from  this  to  the 
other  world.  Every  one,  after  he  has  waited  there  for  some 
days,  is  examined  to  ascertain  his  character,  that  is,  what  he 
wafl  in  respect  to  religion  in  the  former  world.  When  this  has 
been  done,  the  examiners  report  the  result  to  heaven,  and  the 
man  is  then  transferred  to  his  like,  that  is,  to  his  own.  Thus 
is  imputation  effected.  That  to  all  in  heaven  there  is  an  impu- 
tation  of  good,  and  to  all  in  hell  an  imputation  of  evil,  was  made 
clear  to  me  from  the  arrangement  of  both  by  the  Lord.  The 
entire  heaven  is  arranged  in  .societies  according  to  all  the  va* 
rieties  of  the  love  of  good,  and  the  entire  hell  according  to  all 
the  varieties  of  the  love  of  eviL  The  church  on  earth  is  ar- 
ranged by  the  Lord  in  like  manner,  for  it  corresponds  to  heav-  J 
en.  Its  religion  is  its  good.  Moreover,  ask  any  one  you  please, 
who  is  endowed  with  religion  and  also  with  reason,  belonging 
either  to  this  quarter  of  the  globe  or  one  of  the  others,  who  he ' 
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believes  will  go  to  hearen,  and  who  to  hell;  and  they  will  an- 
swer unanimously  that  those  who  do  good  will  go  to  heaven, 
and  those  who  do  evil  to  helL  Again,  does  not  every  one  know 
that  every  true  man  loves  a  man,  an  assembly  of  many  men,  a 
state,  or  a  kingdom,  because  of  their  goodness;  and  not  only 
men,  but  even  beasts  and  inanimate  things,  such  as  houses, 
possessions,  fields,  gardens,  trees,  forests,  lands,  and  finally 
metals  and  stones,  because  of  their  goodness  and  use  ?  Good- 
ness  and  use  are  one.  Why  then  should  not  the  Lord  love  man 
and  the  church  because  of  their  goodness  ? 


VII. 

THE   FAITH   AND    IMPUTATION    OP    THE   NEW   CHURCH    CAN    BY 
NO    MEANS    EXIST   T06ETHEB  WITH   THE   FAITH  AND    IM- 
PUTATION  OF   THE   FORMEB    CHURCH;   AND   IF   THEY 
ARE  TOGETHER,  SUCH  A  COLLISION  AND  CONFLICT 
RESULT    THAT    EVERYTHING    PERTAINING 
TO    THE   CHURCH    IN   MAN   PERISHES. 

647.  The  faith  and  imputation  of  the  New  Church  cannot 
exist  together  with  the  faith  and  imputation  of  the  former  or 
still-existing  church  because  they  do  not  agree  in  one-third  part, 
not  even  in  one-tenth  part;  for  the  faith  of  the  former  church 
teaches  that  three  Divine  persons  have  existed  from  eternity, 
each  one  of  whom  is  singly  or  by  Himself  God,  also  three  Cre- 
ators. But  the  faith  of  the  Kew  Church  is  that  there  has  been 
but  one  Divine  Person,  thus  one  God,  from  eternity,  and  that 
beside  Him  there  is  no  God.  Thus  the  faith  of  the  former 
church  has  taught  a  Divine  Trinity  divided  into  three  Persons, 
while  the  faith  of  the  New  Church  teaches  a  Divine  Trinity 
united  in  one  Person.  [2]  The  faith  of  the  former  church  has  { 
been  a  faith  in  a  God  invisible,  inaccessible,  and  incapable  of  ' 
conjunction  with  man ;  and  its  idea  of  God  has  been  like  its  idea 
of  spirit,  which  is  like  that  of  ether  or  air.  But  the  faith  of  the 
New  Church  is  a  faith  in  a  God  who  is  visible,  accessible,  and 
capable  of  conjunction  with  man,  in  whom,  like  the  soul  in  the 
body,  is  God  invisible,  inaccessible,  and  incapable  of  conjunc- 
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tion;  and  its  idea  of  this  God  is  that  He  is  a  Man^  because  the 
one  God  who  was  from  eternity  became  Man  in  time.  [3]  The 
faith  of  the  former  church  attributes  all  power  to  the  invisible 
God,  and  takes  it  from  the  visible;  for  it  teaches  that  God  the 
Eather  imputes  faith,  and  through  it  bestows  eternal  life,  and 
that  the  visible  God  merely  intercedes;  while  they  both  give 
(or  according  to  the  Greek  church,  God  the  IFather  gives)  to 
the  Holy  Spirit,  who  is  by  Himself  the  third  God  in  order,  all 
power  to  work  out  the  effects  of  that  faith.  But  the  faith  of  the 
New  Church  attributes  to  the  visible  God,  in  whom  is  the  invis- 
ible, the  omnipotence  to  impute  and  also  to  work  out  the  effects 
of  salvation.  [4]  The  faith  of  the  former  church  is  primarily 
a  faith  in  God  the  Creator,  and  not  at  the  same  time  a  faith 
in  Him  as  Redeemer  and  Saviour;  while  the  faith  of  the  New 
Church  is  a  faith  in  one  God,  who  is  at  once  Creator,  Bedeemer 
and  Saviour.  [5]  ll'he  faith  of  the  former  church  is  that  re- 
pentance, forgiveness  of  sins,  renewal,  regeneration,  sanctifica- 
tion  and  salvation  follow  of  themselves  faith  given  and  imputed, 
with  nothing  pertaining  to  man  mingled  or  joined  with  these. 
But  the  faith  of  the  New  Church  teaches  that  man  co-operates 
in  repentance,  reformation  and  regeneration,  and  thus  in  the 
forgiveness  of  sins.  [6]  The  faith  of  the  former  church  teaches 
the  imputation  of  Christ's  merit,  which  imputation  is  embraced 
in  the  faith  bestowed;  while  the  faith  of  the  New  Church 
teaches  the  imputation  of  good  and  evil,  and  also  of  faith,  and 
that  this  imputation  is  in  accordance  with  Sacred  Scripture, 
while  the  other  is  contrary  to  it.  [7]  The  former  church  teaches 
that  faith,  which  includes  the  merit  of  Christ,  is  given  when 
man  is  like  a  stock  or  a  stone;  and  it  also  teaches  man's  utter 
impotence  in  spiritual  things ;  but  the  New  Church  teaches  a 
wholly  different  faith,  which  is  not  a  faith  in  the  merit  of  Christ, 
but  in  Jesus  Christ  Himself,  God,  Bedeemer  and  Saviour,  and 
in  a  freedom  of  choice  that  both  fits  man  to  receive  and  also  to 
co-operate.  [S]  The  former  church  adds  charity  to  its  faith  as 
an  appendage,  but  not  as  anything  saving,  and  thus  it  consti- 
tutes its  religion ;  but  the  New  Church  conjoins  faith  in  the  Lord 
and  charity  toward  the  neighbor  as  two  inseparable  things, 
and  thus  constitutes  its  religion.  There  are  also  many  other 
differences. 
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648.  From  this  brief  review  of  the  points  of  discordance  or 
disagreement  between  them,  it  is  clear  that  the  faith  and  im- 
putation of  the  New  Church  can  by  no  means  exist  together 
with  the  faith  and  imputation  of  the  former  or  fitill  existing 
church;  and  with  such  a  discord  and  disagreement  between  the 
faith  and  imputation  of  the  two  churches,  they  are  totally  het- 
erogeneous ;  and  consequently  if  they  were  to  exist  together  in 
man's  mind,  such  a  collision  and  conflict  would  result  that 
everything  pertaining  to  the  church  would  perish,  and  in  spir- 
itual things  man  would  fall  into  a  delirium  or  into  a  swoon,  so 
that  he  would  not  know  what  the  church  is,  or  whether  there  is 
a  church;  neither  would  he  know  anything  about  God,  faith,  or 
charity.  [2]  Because  the  faith  of  the  former  church  excludes 
all  light  derived  from  reason,  it  may  be  likened  to  an  owl,  while 
the  faith  of  the  New  Church  may  be  likened  to  a  dove,  which 
flies  by  day  and  sees  by  the  light  of  heaven;  and  their  coming 
together  in  one  mind  would  be  like  the  meeting  of  an  owl  and 
dove  in  one  nest,  where  the  owl  would  lay  her  eggs  and  the  dove 
hers,  and  after  incubation  the  young  birds  would  be  hatched, 
and  the  owl  would  then  tear  the  young  of  the  dove  to  pieces 
and  give  them  for  food  to  her  own  young,  being  a  voracious  bird. 
[3]  As  the  faith  of  the  former  church  is  described  in  the  Apoc- 
alypse (chap,  xii.)  by  a  dragon,  and  that  of  the  New  Church  by  a 
woman  encompassed  by  the  sun,  upon  whose  head*  was  a  crown 
of  twelve  stars,  it  may  be  inferred  from  the  comparison  what 
the  state  of  a  man's  mind  would  be  if  the  two  were  to  be  to- 
gether in  the  same  abode ;  namely,  the  dragon  would  stand  near 
to  the  woman  when  she  was  about  to  bring  forth,  with  the  in- 
tention of  devouring  her  offspring,  and  when  she  had  fled  in- 
to the  desert  would  follow  her,  and  cast  out  water  like  a  flood 
after  her,  that  she  might  be  swallowed  up. 

649.  The  result  would  be  the  same  should  any  one  embrace 
the  faith  of  the  New  Church  while  retaining  the  faith  of  the 
former  church  respecting  the  imputation  of  the  Lord's  merit 
and  righteousness ;  since  from  this  doctrine  as  a  root  all  the 
dogmas  of  the  former  church  have  sprung  up  as  offshoots ;  and 
in  that  case  it  would  be  like  man's  extricating  himself  from  five 
of  the  dragon's  horns  and  becoming  entangled  in  the  other  five'; 
or  like  one's  escaping  from  a  wolf  and  falling  upon  a  tiger;  or 

49 


770  THE  TRUE  CHRISTIAN  RELIGION  [Chap.  XL 

like  one's  getting  out  of  a  dry  ditch  and  falling  into  one  with 
water  in  it,  where  he  would  be  drowned.  For  in  that  case  the 
man  would  easily  return  to  all  things  of  his  former  faith,  and 
what  these  are  has  been  shown  above;  and  he  would  then  ac-* 
quire  the  damnable  idea  that  he  might  impute  and  attach  to 
himself  the  essentially  Divine  things  that  belong  to  the  Lord, 
which  are  redemption  and  righteousness,  and  which  may  be 
adored  but  not  so  appropriated;  for  if  a  man  were  to  impute 
and  attach  these  to  himself  he  would  be  consumed  like  one 
thrown  into  the  naked  sun,  from  the  light  and  heat  of  which, 
nevertheless,  he  has  bodily  vision  and  life.  That  the  Lord's 
merit  is  redemption,  and  that  His  redemption  and  His  right- 
eousness are  the  two  Divine  things  that  cannot  be  conjoined  to 
man  has  been  shown  above.  Let  every  one  take  heed,  therefore, 
not  to  transcribe  the  imputation  of  the  former  church  upon  that 
of  the  new,  from  which  would  spring  baneful  results,  which' 
would  be  obstacles  to  his  salvation. 


VIII. 

THE  LORD  IMPUTES  GOOD  TO  KVERT  MAN,  BUT  HELL  IMPUTES 

EVIL  TO  EVERY  MAN. 

660.  That  the  Lord  imputes  to  man  good  and  not  evil,  while 
the  devil  (meaning  hell),  imputes  evil  and  not  good  to  him,  is 
a  new  thing  in  the  church;  and  it  is  new  for  the  reason. tha^  in 
the  Word  it  is  frequently  said  that  God  is  angry,  takes  ven- 
geance, hates,  damns,  punishes,  casts  into  hell,  and  tempts,  all 
of  which  pertain  to  evil,  and  therefore  are  evils.  But  it  has 
been  shown  in  the  chapter  on  the  Sacred  Scriptures  that  the 
sense  of  the  letter  of  the  Word  is  composed  of  such  things  as 
are  called  appearances  and  correspondences,  in  order  that  there 
may  be  a  conjunction  of  the  external  church  with  its  internals, 
thus  of  the  world  with  heaven.  It  is  also  th^re  shown  that 
when  such  things  in  the  Word  are  read  these  very  appearances 
of  truth,  while  they  are  passing  from  man  to  heaven,  are  changed 
mto  genuine  truths,  which  are,  that  the  Lord  is  never  angry. 
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never  takes  vengeance,  never  hates,  damns,  punishes,  casts  in- 
to hell,  or  tempts,  consequently  does  evil  to  man.  This  trans- 
mutation and  changing  in  the  spiritual  world  I  have  frequently 
observed. 

651.  All  reason  agrees  that  the  Lord  cannot  do  evil  to  any 
man,  consequently  that  He  cannot  impute  evil  to  man ;  for  He 
is  Love  itself  and  Mercy  itself,  thus  Good  itseK;  and  these  be- 
long to  His  Divine  Essence;  therefore  to  attribute  evil  or  any- 
thing belonging  to  evil  to  the  Lord,  would  be  inconsistent  with 
His  Divine  Essence,  and  thus,  a  contradiction ;  and  would  be  as 
abominable  as  joining  together  the  Lord  and  the  devil,  or 
heaven  and  hell,  when  nevertheless, 

Between  them  there  is  a  great  gulf  fixed,  so  that  they  who  would  pass 
hence  may  not  be  able,  and  that  none  may  cross  over  from  thence  to  this 
side  {Luke  xvl.  26). 

Even  an  angel  of  heaven  can  do  no  evil  to  any  one,  because 
the  essence  of  good  from  the  Lord  is  in  him ;  and  on  the  other 
hand,  an  infernal  spirit  can  do  nothing  but  evil  to  another,  be- 
cause the  nature  of  evil  from  the  devil  is  in  him.  The  essence 
or  nature  which  any  one  makes  his  own  in  the  world  cannot  be 
changed  after  death.  Consider,  I  pray  you,  what  sort  of  a  be- 
ing the  Lord  would  be,  if  He  were  to  look  upon  the  wicked  from 
anger,  and  upon  the  good  from  mercy  (the  evil  numbering  myr- 
iads of  inyriads  and  the  good  likewise),  and  were  to  save  the 
good  from  grace,  and  damn  the  evil  from  a  feeling  of  revenge, 
and  were  to  look  upon  the  two  with  so  different  an  eye — gentle 
or  stern,  mild  or  severe.  In  that  case,  what  would  the  Lord 
God  be  ?  Who  that  has  been  taught  by  preaching  in  churches 
does  not  know  that  all  good  that  is  in  itself  good  is  from  God, 
and  on  the  other  hand,  that  all  evil  that  is  in  itself  evil  is  from 
the  devil  ?  If  any  luan,  therefore,  were  to  receive  both  good 
and  evil, — good  fr  jm  the  Lord  and  evil  from  the  devil — both 
of  them  in  the  will,  would  he  not  become  neither  cold  nor  hot, 
but  lukewarm,  and  therefore  be  spewed  out,  according  to  the 
Lord's  words  in  the  Apocahjj^se  (iii.  15, 16)  ? 

662.  That  the  Lord  imputes  good  to  every  man  and  evil  to 
none,  consequently  that  He  does  not  condemn  any  one  to  hell, 
but  so  far  as  man  follows  raises  all  to  heaven,  is  evident  from 
His  words : — 
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JesQB  said,  When  I  am  lifted  up  from  the  earth,  I  will  draw  all  men 
unto  Myself  (John  xii.  82). 

God  sent  not  His  Son  into  the  world  to  judge  the  world,  but  that  the 
world  through  Him  mi^t  be  saved.  He  that  belieyeth  on  Him  Is  not 
judged ;  but  he  that  believeth  not  hath  been  judged  already  {John  ilL  17, 
18). 

If  any  man  hear  My  words  and  yet  hath  not  believed,  I  judge  him  not ; 
for  I  came  not  to  judge  the  world,  but  to  save  the  world.  He  that  reject- 
eth  Me  and  receiveth  not  My  words,  hath  one  that  judgeth  him ;  the  Word 
that  I  have  spoken  shall  judge  him  in  the  last  day  (John  xii.  47,  48). 

Jesus  said,  I  judge  no  man  (John  viii.  15). 

"  Judgment"  here  and  elsewhere  in  the  Word  means  judgment 
to  hell,  which  is  condemnation ;  but  of  salvation  judgment  is 
not  predicated,  but  resurrection  to  life  (John  v.  24,  29 ;  iii.  18). 
[2]  "The  Word"  which  is  to  judge  means  the  truth;  and  the 
truth  is  that  all  evil  is  from  hell,  and  thus  that  they  are  one. 
So  when  a  wicked  man  is  raised  up  by  the  Lord  toward  heaven, 
his  evil  draws  him  down ;  and  because  he  loves  evil,  he  himself 
freely  follows  it.  It  is  also  a  truth  in  the  Word  that  good  is 
heaven ;  so  when  a  good  man  is  raised  by  the  Lord  toward  hea* 
ven,  he  ascends  as  it  were  freely,  and  is  introduced.  Such  are 
said, 

To  be  written  in  the  book  of  life  (Dan.  xii.  1 ;  Apoc,  xiii.  8  ;  xx.  12, 16  ; 
xvii.  8  ;  rxi.  26). 

[3]  There  is  actually  a  sphere  proceeding  continually  from  the 
Lord  and  filling  the  entire  spiritual  and  natural  worlds  which 
raises  all  towards  heaven.  It  is  like  a  strong  current  in  the 
ocean  which  unobservedly  draws  a  vessel  All  who  believe  in 
the  Lord  and  live  according  to  His  precepts  enter  that  sphere 
or  current  and  are  elevated;  while  those  who  do  not  believe, 
are  unwilling  to  enter,  but  withdraw  themselves  to  the  sides, 
and  are  there  carried  away  by  a  current  that  sets  toward  helL 
663.  Every  one  knows  that  a  lamb  can  only  act  like  a  lamb, 
and  a  sheep  only  like  a  sheep;  while  on  the  other  hand  a  wolf 
can  act  only  like  a  wolf,  and  a  tiger  like  a  tiger.  If  these  beasts 
were  put  together,  would  not  the  wolf  devour  the  lamb^  and  the 
tiger  the  sheep  ?  Consequently  there  are  shepherds  to  g^uard 
them.  Every  one  knows  that  a  spring  of  sweet  water  cannot 
from  its  vein  bring  forth  bitter  waters,  and  that  a  good  tree 
cannot  bring  forth  evil  fruit,  that  a  vine  cannot  prick  like  a 
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thorn,  a  lily  sting  like  a  nettle,  or  a  hyacinth  wound  like  a  this- 
tle ;  or  the  reverse.  These  evil  plants,  therefore,  are  rooted  out 
of  fields,  vineyards,  and  gardens,  gathered  into  bundles,  and 
thrown  into  the  fire.  So  it  is  with  the  wicked  pouring  into  the 
spiritual  world,  according  to  the  Lord's  words  (MaM,  xiii.  80; 
John  XV.  6).    The  Lord  also  said  to  the  Jews, 

Ye  offspring  of  vipers,  how  can  ye  being  evil  speak  good  things  ?  A 
good  man  out  of  the  good  treasure  of  the  heart  bringeth  forth  good  things  ; 
and  an  evil  man  out  of  the  evil  treajsure  bringeth  forth  evil  things  {MaiL 
zii.  84,  35). 


IX. 

FAITH,  WITH  THAT  TO  WHICH  IT  IS   CONJOINED,  IS   WHAT   DB- 
TERMIKE8   THE  VERDICT;    IF  A  TRUE  FAITH  IS  CONJOINED 
TO  GOOD,  THE  VERDICT  IS   FOR  ETERNAL  LIFE;  BUT 
IF  FAITH  IS  CONJOINED  TO  EVIL,  THE  VER- 
DICT   IS    FOR  ETERNAL   DEATH. 

664.  The  works  of  charity  done  by  a  Christian  and  those 
done  by  a  heathen  appear  in  outward  form  to  be  alike,  for  one 
like  the  other  practises  the  good  deeds  of  civilty  and  morality 
toward  his  fellow,  which  in  part  resemble  the  deeds  of  love  to 
the  neighbor.  Both,  even,  may  give  to  the  poor,  aid  the  needy 
and  attend  preaching  in  churches,  and  yet  who  can  thereby  de- 
termine whether  or  not  these  external  good  deeds  are  alike  in 
their  internal  form,  that  is,  whether  these  natural  good  deeds 
are  also  spiritual  ?  This  can  be  concluded  only  from  the  faith ; 
for  the  faith  is  what  determines  their  quality,  since  faith  causes 
God  to  be  in  them  and  conjoins  them  with  itself  in  the  internal 
man ;  and  thus  natural  good  works  become  interiorly  spiritual. 
That  this  is  so  may  be  seen  more  fully  from  the  subjects  treated 
of  in  the  chapter  on  Faith,  where  the  following  points  are  made 
clear : — 

Faith  is  not  living  faith  until  it  is  conjoined  with  charity.  Charity  be- 
comes spiritual  from  faith,  and  faith  from  charity.  Faith  apart  from  char- 
ity, since  it  is  not  spiritual,  is  not  faith ;  and  charity,  apart  from  faith, 
since  it  is  not  living,  is  not  charity.  FaiUi  and  charity  apply  and  conjoin 
themselves  to  each  other  mutually  and  interchangeably.   The  Lord,  char« 
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ity  and  faith  make  one,  like  life,  will  and  understanding,  but  when  sep- 
arated they  all  perish  like  a  pearl  reduced  to  powder. 

665.  From  what  has  been  presented  it  can  be  seen  that  faith 
in  the  one  and  true  God  causes  good  to  be  good  in  internal  form 
also;  and  on  the  other  hand,  that  faith  in  a  false  God  causes 
good  to  be  good  in  outward  form  only,  which  is  not  good  in  it- 
self. Such  was  formerly  the  faith  of  the  heathen  in  Jove,  Juno 
and  Apollo;  of  the  Philistines  in  Dagon,  of  others  in  Baal  and 
Baalpeor,  of  Balaam  the  Magician  in  his  god,  and  of  the  Egyp- 
tians in  several  gods.  It  is  wholly  different  with  faith  in  the 
Lord,  who  is  the  true  God  and  eternal  life  (according  to  1.  John 
V.  20),  and  in  whom  dwelleth  all  the  fulness  of  Divinity  bodily 
(according  to  Paul  in  CoL  ii  9).  \Miat  is  faith  in  God  but  a 
looking  to  Him,  and  His  consequent  presence,  and  at  the  same 
time  confidence  that  He  gives  aid  ?  And  what  is  true  faith  but 
this  and  also  a  confidence  that  all  good  is  from  Him,  and  that 
He  causes  His  good  to  become  saving  ?  So  when  this  faith  con- 
joins itself  with  good  the  verdict  is  for  eternal  life;  but  when 
it  does  not  conjoin  itself  with  good  it  is  wholly  different;  and 
still  more  so  when  it  conjoins  itself  with  evil. 

656.  What  the  conjunction  of  charity  and  faith  is  in  those 
who  believe  in  three  Gods,  and  yet  say  that  they  believe  in  one, 
has  been  sho'v\^l  above ;  namely,  that  charity  is  conjoined  with 
faith  in  the  external  natural  man  only.  This  is  because  the 
mind  is  then  in  the  idea  of  three  Gods,  while  the  lips  confess 
one ;  so  that  if  the  mind  at  that  moment  were  to  pour  itself  forth 
into  oral  confession,  it  would  prevent  the  utterance  of  one  God, 
and  would  open  the  lips  and  proclaim  its  three  Gods. 

657.  That  e\'il  and  a  faith  in  the  one  and  true  God  cannot 
exist  together,  any  one  can  see  from  reason ;  for  evil  is  opposed 
to  God,  and  faith  is  for  Him;  and  evil  pertains  to  the  will,  and 
faith  to  the  thought,  and  the  will  flows  into  the  understanding 
and  causes  it  to  think,  and  not  the  reverse,  tlie  underatanding 
merely  teaching  what  is  to  be  willed  and  done.  Consequently 
the  good  that  an  evil  man  does  is  in  its(4f  evil;  it  is  like  a  pol- 
ished bone  with  a  rotten  marrow ;  it  is  like  a  player  on  the  stage 
personating  a  great  man;  it  is  like  the  painted  face  of  a  worn- 
out  harlot;  it  is  like  a  butterfly  with  silvT.r  wings,  flying  about 
and  depositing  its  eggs  on  the  leaves  of  a  good  tree,  whereby 
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all  its  fruit  is  destroyed;  it  is  like  a  fragrant  smoke  from  a  poi- 
sonous herb;  it  is  even  like  a  moral  robber  or  a  pious  oheat; 
and  in  consequence  his  good,  which  in  itself  is  evil^  is  in  the 
inner  room,  while  his  faith,  walking  about  and  reasoning  in  the 
vestibule,  is  a  mere  chimera,  specter,  and  bubble.  From  all  this 
it  is  clear  that  faith  determines  the  verdict  in  accordance  with 
the  good  or  the  evil  that  is  conjoined  with  it. 


THOUGHT  IS  XOT  IMPUTED  TO  ANY  ONE,  BUT  WILL  ONLT. 

668.  Every  educated  man  knows  that  the  mind  has  two  fao- 
ulties  or  parts,  the  will  and  the  understanding;  but  few  know 
how  to  distinguish  them  aright,  to  examine  their  properties  sep- 
arately, and  again  unite  them.  Those  who  are  unable  to  do  thib 
can  form  for  themselves  only  the  most  obscure  idea  respecting 
the  mind;  therefore  unless  the  properties  of  each  are  first  sep- 
arately described,  this  statement  that  thought  is  not  imputed 
to  any  one,  but  will  only,  cannot  be  understood.  In  brief,  the 
properties  of  the  two  are  as  follows:  1.  Love  itself  and  the 
things  pertaining  to  it  reside  in  the  will,  and  knowledge,  intel- 
ligence and  wisdom  in  the  understanding;  and  these  the  will 
inspires  with  its  love,  and  secures  their  favor  and  agreement; 
and  the  result  is,  that  such  as  the  love  is,  and  the  consequent 
intelligence,  such  is  the  man.  [2]  2.  From  this  it  also  follows 
that  aU  good  as  well  as  all  evil  belongs  to  the  will;  for  what- 
ever proceeds  from  the  love  is  called  good,  even  if  it  be  evil, 
this  being  the  result  of  delight,  which  constitutes  the  life  of 
the  love,  the  will,  through  its  delight  entering  the  understand- 
ing and  producing  consent.  [3]  3.  Consequently  the  will  is  the 
being  or  essence  of  man's  life,  while  the  understanding  is  the 
outgo  or  existence  therefrom.  And  as  an  essence  is  nothing 
except  it  is  in  some  form,  so  the  will  is  nothing  unless  it  is  in 
the  understanding ;  wherefore  the  will  takes  form  in  the  unr 
derstanding,  and  thus  comes  to  light.  [4]  4.  Love  in  the  will 
is  the  end,  and  in  the  understanding  seeks  and  finds  the  causes 
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wheiebj  it  advances  into  effect.  And  because  the  end  is  the 
purpose,  and  this  is  what  the  man  intends,  purpose  also  belongs 
to  the  will  and  through  the  intention  enters  the  understanding 
and  impels  it  to  consider  and  evolve  the  means,  and  to  con- 
clude upon  such  things  as  tend  to  effects.  [5]  5.  Everything 
that  is  man's  very  own  is  in  the  will,  and  is  evil  from  the  first 
birth,  but  it  becomes  good  by  means  of  the  second  birth.  The 
first  birth  is  from  parents,  but  the  second  from  the  Lord.  [6] 
6.  From  these  few  statements  it  can  be  seen  that  the  property 
of  the  will  axid  the  property  of  the  understanding  are  differ- 
ent;  and  that  from  creation  these  are  conjoined  like  being  and 
existence;  consequently  that  man  is  man  primarily  from  the 
will,  and  secondarily  from  the  understanding.  This  is  why 
thought  is  not  imputed  to  man,  but  will,  and  consequently  good 
and  evil,  because  these,  as  before  said,  reside  in  the  will  and 
from  that  in  the  thought  of  the  understanding. 

669.  2^o  evil  that  a  man  thinks  is  imputed  to  him,  because 
he  was  so  created  as  to  be  able  to  understand  and  thus  think 
either  good  or  evil — good  from  the  Lord  and  evil  from  hell — 
for  he  is  between  these  two,  and  from  his  freedom  of  choice  in 
spiritual  things  has  the  ability  to  choose  either  one  or  the  other. 
This  freedom  of  choice  has  been  treated  of  in  its  own  chapter. 
And  because  man  has  the  ability  to  choose  from  freedom  he 
can  will  or  not  will,  and  what  he  wills  is  received  by  the  will 
and  appropriated,  while  what  he  does  not  will  is  not  received 
and  thus  is  not  appropriated.  All  the  evils  to  which  man  in- 
clines by  birth  are  inscribed  upon  the  will  of  his  natural  man; 
and  so  far  as  the  man  draws  upon  these  evils  they  flow  into 
his  thoughts;  in  like  manner  goods  with  truths  flow  from  above 
the  Lord  into  the  thoughts  and  there  they  are  balanced  like 
weights  in  the  scales  of  a  balance.  If  the  man  then  adopts  the 
evils,  they  are  received  by  the  old  will  and  added  to  those  in 
it;  but  if  he  adopts  goods  with  truths,  the  Lord  forms  a  new 
will  and  a  new  understanding  above  the  old,  and  there  by 
means  of  truths  He  gradually  implants  new  goods,  and  by 
means  of  these  subjugates  the  evils  that  are  below  and  removes 
them,  and  arranges  all  things  in  order.  From  this  also  it  is 
clear  that  thought  is  the  seat  of  purification  and  excretion  of 
the  evils  resident  in  man  from  his  parents;  consequently  if 
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the  evils  that  a  man  thinks  were  to  be  imputed  to  him,  refor* 
mation  and  regeneration  would  be  impossible. 

660.  As  good  belongs  to  the  will  and  truth  to  the  under- 
standing)  and  many  things  in  the  world  correspond  to  good, 
such  as  fruit  and  use,  while  imputation  itself  corresponds  to 
the  estimate  and  price  it  follows  that  what  has  here  been  said 
of  imputation  may  find  its  counterpart  in  all  created  things ; 
for  as  before  shown  in  various  places,  all  things  in  the  universe 
have  relation  to  good  and  truth,  and  on  the  contrary  to  evil 
and  falsity.  A  comparison  may  therefore  be  made  with  the 
church,  in  that  its  value  is  estimated  by  its  charity  and  faith, 
and  not  by  its  rituals,  which  are  adjoined  to  it.  A  comparison 
may  also  be  made  with  the  ministry  of  the  church,  in  that  they 
are  valued  according  to  their  will  and  love,  together  with  their 
understanding  in  spiritual  things,  and  not  according  to  their 
affability  and  mode  of  dress.  [Si]  A  comparison  may  also  be 
made  with  worship  and  the  temple  in  which  it  is  performed; 
worship  itself  takes  place  in  the  will,  and  in  the  understand- 
ing as  in  its  temple;  and  the  temple  is  called  holy  not  from  it- 
self, but  from  the  Divine  that  is  there  taught  Again  a  C9m- 
parison  may  be  made  with  a  government  where  good  reigns  and 
truth  along  with  it.  Such  a  government  is  beloved,  but  not 
one  where  truth  reigns  without  good.  Who  judges  of  a  king 
by  his  attendants,  horses,  and  carriages,  and  not  by  the  royalty 
which  is  recognized  in  him?  Royalty  is  a  matter  of  love  and 
prudence  in  governing.  In  a  triumph  who  does  not  consider 
the  victor,  and  because  of  him  the  pomp,  not  the  pomp  and 
because  of  that  the  victor,  thus  the  formal  because  of  the  es- 
sential, and  not  the  reverse?  The  will  is  the  essential  and 
thought  is  the  formal;  and  no  one  can  impute  to  the  formal 
anything  but  what  it  derives  from  the  essential;  thus  the  im« 
putation  is  to  the  essential,  not  to  the  f  ormaL 

661.  To  this  I  will  add  two  Memorable  Relations.  .First: — 
In  the  higher  northern  quarter  near  to  the  east  in  the  spirit- 
ual world,  there  are  places  of  instruction  for  boys,  and  for 
youths,  and  for  men,  and  also  for  old  men.  All  who  die  in- 
fants are  sent  to  these  places  and  educated  in  heaven ;  likewise 
all  who  are  new-comers  from  the  world  and  who  wish  to  know 
about  heaven  and  helL    This  place  is  near  the  east,  in  order 
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that  all  may  be  instructed  by  influx  from  the  Lord;  for  the 
Lord  is  the  east,  because  He  is  in  the  sun  there,  and  the  sun  is 
pure  love  from  Him;  consequently  the  heat  from  that  sun  in 
its  essence  is  love,  and  the  light  from  it  in  its  essence  is  wis- 
dom; and  these  are  inspired  by  the  Lord  from  that  sun  into 
those  who  are  instructed  according  to  their  ability  to  receive, 
and  their  ability  to  receive  is  according  to  their  love  of  being 
wise.  When  their  times  of  instruction  are  over,  those  who  have 
become  intelligent  are  sent  away,  and  these  are  called  disciples 
of  the  Lord.  First,  they  are  sent  away  to  the  west,  and  those 
who  do  not  stay  there  go  to  the  south,  and  some  through  the 
south  to  the  east,  and  thus  they  are  introduced  into  the  socie- 
ties where  their  abodes  are  to  be. 

[3]  Onoe,  when  meditating  upon  heaven  and  hell,  I  begaii  to 
wish  for  a  universal  knowledge  of  the  state  of  each,  knowing 
that  one  who  knows  universals  is  afterwards  able  to  compre- 
hend the  particulars,  because  the  latter  are  included  in  the  for- 
mer as  parts  in  the  whole.  With  this  desire  I  looked  toward 
that  tract  in  the  northern  quarter  near  the  east  where  the  places 
of  instruction  were,  and  by  a  way  then  opened  to  me  I  went 
there,  and  entered  into  a  college  where  there  were  young  men. 
I  went  to  the  head  teachers  who  were  instructing  them,  and 
asked  them  whether  they  knew  the  universals  relating  to  heav- 
en and  hell. 

They  said,  "We  have  some  little  knowledge  of  them;  but  if 
we  look  toward  the  east  to  the  Lord,  we  shall  be  enlightened 
and  shall  know."  [3]  This  they  did,  and  then  said,  "The  uni- 
versals respecting  hell  are  three,  but  they  are  diametrically  op- 
posite to  the  universals  relating  to  heaven.  The  universals  re- 
lating to  hell  are  these  three  loves,  the  love  of  ruling  from  love 
of  self;  the  love  of  possessing  the  goods  of  others  from  love  of 
the  world ;  and  scortatory  love.  The  un  iversals  relating  to  heav- 
en opposed  to  these  are  the  three  loves,  love  of  ruling  fi'om 
love  of  use ;  love  of  possessing  the  goods  of  the  world  from  the 
love  of  being  useful  by  means  of  them ;  and  true  marriage  love." 

When  this  had  been  said,  after  wishing  them  peace,  I  went 
away  and  returned  home.  And  when  T  reached  home,  it  was 
said  to  me  out  of  heaven,  "  Examine  those  three  universals  that 
prevail  above  and  below,  and  afterward  we  shall  see  them  on 
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your  hdnd."  They  said  "  on  your  hand"  because  anything  that 
a  man  examines  with  his  understanding  appears  to  the  angels 
as  if  written  on  the  hands;  and  this  is  why  it  is  said  in  the 
Aj)ocaJ}jpse  that  they  received  a  mark  oti  the  forehead  and  on 
the  hand  (xiii.  16;  xiv.  9;  xx.  4). 

[4]  After  this  I  examined  the  first  universal  love  of  hell, 
which  was  the  love  of  ruling  from  love  of  self,  and  then  the  uni- 
versal love  of  heaven  corresponding  thereto,  which  was  the  love 
of  ruling  from  the  love  of  uses ;  for  I  was  not  permitted  to  ex- 
amine one  love  apart  from  the  other  because  the  understanding 
has  no  perception  of  one  apart  from  the  other,  for  they  are  op- 
posites.  In  order  therefore,  that  a  perception  of  both  may  be 
obtained,  they  must  be  contrasted  one  with  the  other;  as  a  beau* 
tiful  and  well-formed  face  is  brought  out  more  clearly  by  plac- 
ing an  ugly  and  deformed  face  beside  it.  While  I  was  study- 
ing the^  love  of  ruling  from  love  of  self  a  perception  was  given 
me  that  tlus  love  is  in  the  highest  degree  infernal,  and  there- 
fore prevails  with  those  who  are  in  the  deepest  hell ;  and  that 
the  love  of  ruling  from  the  love  of  uses  is  in  the  highest  degree  • 
heavenly,  and  therefore  prevails  with  those  who  are  in  the  high- 
est heaven.  [5]  The  love  of  ruling  from  the  love  of  self  is  in 
the  highest  degree  infernal,  because  ruling  from  love  of  self  is  • 
ruling  from  what  is  one's  own  (proprium),  and  what  is  one's 
own  is  by  birth  evil  itself,  and  evil  itself  iS  diametrically  oppo- 
site to  the  Lord;  consequently  the  more  men  enter  into  that 
evil  the  more  they  deny  God  and  the  holy  things  of  the  church, 
and  worship  self  and  nature.  Let  those,  I  pray,  who  are  in  that 
evil,  examine  themselves,  and  they  will  see.  Moreover,  this 
love  is  such  that  so  far  as  loose  rein  is  given  it,  which  is  done 
when  no  impossibility  is  in  the  way,  it  rushes  on  from  step  to 
step,  and  even  to  the  most  extreme ;  neither  does  it  stop  there, 
but  if  no  further  step  is  possible  it  grieves  and  groans,  [ii] 
With  politicians  this  love  so  exalts  itself  that  they  wish  to  be 
kings  and  emperors,  and  if  possible  to  rule  over  all  things  in 
the  world,  and  to  be  called  kings  of  kings  and  emperors  of  em- 
perors ;  while  among  ecclesiastics  the  same  love  so  exalts  itself 
that  they  even  wish  to  be  gods,  and  so  far  as  possible  to  rule 
over  all  the  things  of  heaven  and  to  be  called  gods.  That  nei- 
ther of  these  in  heart  acknowledge  any  God^  will  be  seen  in  what 
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follows.  But  on  the  other  hand  those  who  wish  to  rule  from 
the  love  of  uses,  haye  no  wish  to  rule  from  themselves  but  only 
from  the  Lord,  sinoe  the  love  of  uses  is  from  the  Lord  and  is 
the  Lord  Himself.  Subh  regard  dignities  only  as  means  of  per- 
forming uses;  which  they  place  far  above  dignities,  while  the 
others  place  dignities  far  above  uses. 

[7]  While  I  was  meditating  upon  these  things  it  was  said  to 
me  through  an  angel  from  the  Lord,  "  Kow  you  shall  see,  and 
it  shall  be  proved  to  you  by  sight  what  that  infernal  love  is.'' 

Then  the  earth  suddenly  opened  on  the  left,  and  I  saw  a  devil 
coming  up  out  of  hell  having  on  his  head  a  square  cap  pressed 
down  over  his  forehead  even  to  the  eyes,  a  face  covered  with 
pustules  like  those  of  a  burning  fever,  his  eyes  fierce,  and  his 
breast  swollen  out  into  great  prominence;  from  his  mouth  he 
belched  smoke  as  from  a  furnace ;  his  loins  were  actually  on  fire ; 
instead  of  feet  he  had  ankles-bones  without  flesh ;  and  from  his 
body  there  exhaled  a  foul-smelling  and  unclean  heat 

At  the  sight  of  him  I  was  terrified,  and  cried  out,  "Do  not 
come  here ;  tell  me  where  you  are  from." 

He  answered  hoarsely :  '<  I  am  from  the  lower  regions,  where 
I  live  in  a  society  of  two  hundred,  which  is  preeminent  over 
all  other  societies.  All  of  us  there  are  emperors  of  emperors, 
kings  of  kings,  dukes  of  dukes,  and  princes  of  princes;  there 
is  no  one  there  who  is  merely  an  emperor,  or  merely  a  king, 
duke,  or  prince ;  we  there  sit  on  thrones  of  thrones,  and  send 
forth  mandates  therefrom  to  all  the  world  and  beyond." 

I  then  said  to  him,  "Do  you  not  see  that  from  your  halluci- 
nation about  pre-eminence  you  have  become  insane  ?" 

He  answered,  "How  can  you  talk  so,  since  we  both  actually 
appear  to  ourselves  to  be  such,  and  also  are  acknowledged  to 
be  such  by  our  companions  ?" 

[8]  On  hearing  this,  I  did  not  care  to  say  again,  "  You  are 
insane,"  because  he  was  so  from  hallucination.  It  was  given  me 
to  know  that  this  devil  when  he  lived  in  the  world,  was  merely 
the  steward  of  a  certain  house ;  and  that  then  he  was  so  elated 
in  spirit,  that  in  comparison  with  himself  he  despised  the  whole 
human  race,  and  cherished  the  hallucination  that  he  was  nobler 
than  a  king  or  even  an  emperor.  Owing  to  this  pride  he  had 
denied  God,  and  regarded  all  the  sacred  things  of  the  church 
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as  of  no  moment  to  him,  but  as  something  for  stupid  common 
people. 

At  length  I  asked  him,  "How  long  will  you  two  hundred 
thus  glory  among  yourselves  ?'' 

He  said,  "  For  ever ;  but  those  among  us  who  torture  others 
for  denying  our  pre-eminence,  sink  down;  for  we  are  allowed 
to  glory,  but  not  to  inflict  evil  upon  any  one." 

Again  I  asked,  '^Do  you  know  the  lot  of  those  who  sink 
down  ?" 

He  said  that  they  sink  down  into  a  certain  prison,  where 
they  are  called  viler  than  the  vile  or  the  vilest,  and  are  com- 
pelled to  labor. 

I  then  said  to  him,  "Take  care  the^i,  lest  you  sink  down  al- 
so." 

[9]  After  this  the  earth  again  opened,  but  at  the  right,  and 
I  saw  another  devil  rising  out,  upon  whose  head  was  a  kind  of 
miter  bound  around  as  it  were  with  the  coils  of  a  snake,  with 
its  head  standing  out  from  the  top.  His  face  was  leprous  from 
the  forehead  to  the  chin,  as  were  both  of  his  hands  also;  his 
loins  were  bare  and  as  black  as  soot,  while  through  the  black' 
ness  a  fire  like  that  of  a  hearth  gleamed  duskily;  his  ankles 
were  like  two  vipers. 

When  the  former  devil  saw  this  one  he  threw  himself  upon 
his  knees  and  worshiped  him.    I  asked  him  why  he  did  sa 

He  said,  "He  is  the  God  of  heaven  and  earth;  He  is  omnip- 
otent" 

I  then  asked  the  other,  "What  do  you  say  to  that?" 

He  replied,  "  What  shall  I  say  ?  I  have  all  power  over  hea- 
ven and  hell;  the  fate  of  all  souls  is  in  my  hand." 

I  asked  further,  "How  can  this  one  who  is  an  emperor  of 
emperors  so  humble  himself,  and  how  can  you  receive  his  wor- 
ship?" 

He  answered,  "He  is  still  my  servant; "what  is  an  emperor 
in  the  sight  of  God?  The  thunderbolt  of  excommunication  is 
in  my  right  hand." 

[lO]  I  then  said  to  him,  "How  can  you  rave  so?  In  the 
world  you  were  merely  an  ecclesiastic ;  and  because  you  labor- 
ed under  the  hallucination  that  you  had  the  keys,  and  there- 
fore the  power  to  bind  and  to  loose,  you  have  worked  up  your 
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spirit  to  such  a  height  of  madness  that  you  now  beliere  that 
you  ai'e  God  Himself." 

Being  angry  at  this,  he  swore  that  he  was  God,  and  that 
the  Lord  had  no  power  in  heaven  "  because,"  he  said,  "  He  has 
transferred  it  all  to  us.  We  need  but  to  command,  and  heav- 
en and  hell  reverently  obey;  if  we  send  any  one  to  hell  the 
devils  at  once  receive  him,  as  the  angels  do  any  one  we  send 
to  heaven.'' 

I  asked  him  further,  "How  many  are  there  in  your  bo* 
ciety  ?" 

He  said,  "Three  hundred;  and  all  of  us  there  are  gods,  but 
I  am  the  God  of  gods." 

[11]  After  this  the  earth  opened  beneath  the  feet  of  them 
both,  and  they  sank  down  deep  into  their  hells ;  and  I  was  per- 
mitted to  see  that  beneath  their  hells  were  workhouses,  into 
which  those  fell  who  did  violence  to  othei-s.  For  his  own  hal- 
lucination remains  with  every  one  in  hell,  and  also  his  glory- 
ing therein,  but  he  is  not  permitted  to  do  evil  to  another.  Such 
are  those  in  hell,  because  man  is  then  in  his  spirit,  and  when 
the  spirit  has  been  separated  from  the  body  it  enters  into  a 
state  of  full  liberty  to  act  according  to  its  affections  and  the 
thoughts  therefrom. 

[12]  After  this  I  was  permitted  to  look  into  the  hells  of 
those  spirits ;  and  the  hell  where  the  emperors  of  emperors  and 
kings  of  kings  were,  was  full  of  all  uncleanness,  and  they  ap- 
peared like  wild  beasts  of  various  kinds  with  fierce  eyes.  I 
looked  also  into  the  other  hell,  where  the  gods  and  the  God  of 
gods  were ;  and  in  this  the  terrible  birds  of  night,  called  the 
ochim  and  ijlm  appeared,  flying  around  them.  Thus  did  the 
images  of  their  hallucination  apjDcar  to  me. 

From  all  this  it  was  clear  what  the  political  love  of  self  is 
and  what  the  eccLv^iastical  love  of  self  is,  that  the  latter  makes 
men  wish  to  be  gods  and  the  former  to  be  emperors;- and  this 
they  wish  for  and  strive  after,  so  far  as  loose  rein  is  given  to 
those  loves. 

[13]  After  these  sad  and  horrible  sights,  I  looked  around 
and  saw  two  angels  not  far  from  me,  conversing.  One  was 
clad  in  a  woolen  robe  gleaming  with  a  purple  glow,  with  a  tunic 
under  it  of  shining  linen ;  the  other  in  like  garments  of  a  scar- 
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let  color,  with  a  miter,  on  the  right  side  of  which  some  spark- 
ling stones  were  set.  I  went  to  them,  and  with  a  salutation  of 
peace,  reverently  asked,  "  Why  are  you  here  below  T^ 

They  replied,  "  We  have  been  sent  down  here  from  heaven 
by  the  Lord's  command  to  speak  with  you  about  the  happy  lot 
of  those  who  desire  to  rule  from  the  love  of  uses.  W'e  are  wor- 
shipers of  the  Lord ;  I  am  the  prince  of  a  society,  the  other  is 
its  high  priest." 

And  the  prince  said  that  he  was  the  servant  of  his  society, 
because  he  served  it  by  performing  uses ;  while  the  other  said 
that  he  was  a  minister  of  the  church  there,  because  he  served 
them  by  ministering  sacred  things  for  the  use  of  their  souls ; 
and  that  they  were  both  in  unceasing  joy  from  the  eternal  hap- 
piness that  was  in  them  from  the  Lord ;  also  that  all  things  in 
that  society  were  resplendent  and  magnificent — ^resplendent 
with  gold  and  precious  stones,  and  magnificent  with  palaces 
and  gardens.  "  Tiiis,"  he  said,  "  is  because  our  love  of  ruling 
is  not  from  love  of  self,  but  from  the  love  of  uses ;  and  as  the 
love  of  uses  is  from  the  Lord,  all  good  uses  in  the  heavens  are 
resplendent  and  refulgent ;  and  because  in  our  society  we  are 
all  in  that  love,  the  atmosphere  there  appears  golden  on  ac- 
count of  the  light  it  derives  from  the  flame  of  the  sun,  which 
flame  corresponds  to  that  love." 

[14]  At  these  words  a  like  sphere  appeared  to  me  surround- 
ing them,  and  a  sense  of  something  aromatic  came  from  it,  as 
I  also  told  them,  and  I  begged  them  to  add  something  more  to 
what  they  had  said  about  the  love  of  use.  And  they  continued, 
"  The  dignities  which  we  enjoy  we  indeed  sought,  but  for  the 
sole  end  of  being  more  fully  able  to  perform  uses  and  to  extend 
them  more  widely.  Moreover,  we  are  surrounded  by  honor,  and 
we  accept  it  not  on  our  own  account,  but  for  the  good  of  the 
society.  For  our  brethren  and  companions  there,  who  are  of 
the  common  people,  hardly  know  otherwise  than  that  the  hon- 
ors of  our  rank  reside  in  us,  and  thus  that  the  uses  we  perform 
are  from  us.  But  ^wae  feel  otherwise ;  we  feel  that  the  honors  of 
our  rank  are  outside  of  ourselves,  and  that  they  are  like  tlie 
garments  with  which  we  are  clothed;  while  the  uses  we  perform 
are  from  a  love  of  uses  that  is  within  us  from  the  Lord,  and  this 
love  acquires  its  blessedness  from  a  sharing  with  others  by 
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means  of  uses.  And  we  know  by  experience  that  so  far  as  we 
perform  uses  from  a  love  of  uses,  that  love  increases,  and  with 
it  the  wisdom  by  which  the  sharing  is  effected;  but  so  far  as 
we  retain  the  uses  in  ourselves,  and  do  not  share  them,  the  bless- 
edness perishes ;  and  then  use  becomes  like  food  retained  in  the 
stomach  and  not  diffused  throughout  the  body  to  nourish  it  and 
its  various  parts,  but  remains  undigested  and  causes  nausea. 
In  a  word  all  heaven  is  nothing  but  a  containant  of  uses  from 
things  first  to  things  last.  What  is  use  but  the  actual  love  of 
the  neighbor?  And  what  keeps  the  heavens  together  but  this 
love  ?" 

Having  heard  this,  I  asked,  "  How  can  any  one  know  whether 
he  performs  uses  from  love  of  self  or  from  a  love  of  uses  ? 
Every  man,  both  good  and  bad,  performs  uses  and  performs 
them  from  some  love.  Suppose  a  society  in  the  world  consist- 
ing of  devils  only,  and  another  consisting  of  angels  only;  and 
I  am  of  the  opinion  that  the  devils  in  their  society,  moved  by 
the  fire  of  love  of  self  and  the  splendor  of  their  own  glory, 
would  perform  as  many  uses  as  the  angels  in  theirs.  Who  then 
can  know  from  what  love  or  from  whatL  origin  uses  proceed  ?'' 

To  this  the  two  angels  replied,  <' Devils  perform  uses  for  the 
fsake  of  themselves  and  their  reputation,  in  order  that  they 
may  be  exalted  to  honors,  or  acquire  wealth ;  but  angels  per- 
form uses  not  for  such  sreasons,  but  for  the  sake  of  the  uses 
from  love  of  uses.  Man  is  unable  to  distinguish  these  two 
kinds  of  uses,  but  the  Lord  does.  All  who  believe  in  the  Lord 
and  shun  evils  as  sins,  perform  uses  from  the  Lord;  but  all 
who  do  not  believe  in  the  Lord  and  do  not  shun  evils  as  sins, 
perform  uses  from  themselves  and  for  their  own  sake.  This 
is  the  distinction  between  the  uses  performed  by  devils  and 
those  performed  by  angels." 

When  this  had  been  said  the  two  angels  went  away;  and 
at  a  distance  they  appeared  to  be  carried  in  a  chariot  of  fire 
like  Elijah  and  taken  up  to  their  heaven. 

662.  Second  Memorable  Relation: —     • 

After  some  length  of  time  I  entered  a  certain  grove,  and  there 
walked  about,  meditating  upon  those  who  are  in  the  lust  and 
the  consequent  hallucination  of  possessing  the  things  of  the 
world;  and  then  I  saw  at  some  distance  from  me  two  angels 
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eonversing  together,  and  by  turns  looking  at  me.  I  therefore 
drew  nearer;  and  they  spoke  to  me  as  I  approached,  and  said, 
«We  have  an  inner  perception  that  yon  are  meditating  upon 
what  we  are  talking  about ;  or  that  we  are  talking  about  what 
you  are  meditating  upon,  which  arises  from  a  reciprocal  shar- 
ing of  affections/' 

So  when  I  asked  what  they  were  talking  about,  they  said, 
'<  About  hallucination,  lust,  and  intelligence ;  and  just  now  about 
those  who  take  delight  in  seeing  and  imagining  themselves  in 
possession  of  all  things  of  the  world.'' 

[2]  I  then  asked  them  to  express  their  mind  on  these  three 
things,  lust,  hallucination,  and  intelligence. 

And  beginning  their  discourse,  they  said,  "  By  birth  every 
one  is  interiorly  in  lust,  and  by  education  exteriorly  in  intelli- 
gence; but  interiorly  or  as  to  his  spirit  no  one  is  in  intelligence, 
still  less  in  wisdom,  except  from  the  Lord.  For  every  one  is 
withheld  from  the  lust  of  evil,  and  kept  in  intelligence  in  pro- 
portion as  he  looks  to  the  Lord  and  at  the  same  time  is  con- 
joined with  Him.  Without  this,  man  is  nothing  but  lust;  and 
yet  in  externals,  or  as  to  the  body,  he  is  in  intelligence  from 
education.  For  man  lusts  for  honors  and  wealth,  or  eminence 
and  opulence,  and  these  two  he  does  not  obtain  unless  he  ap- 
pears to  be  moral  and  spiritual,  thus  intelligent  and  wise;  and 
so  from  his  infancy  he  learns  to  assume  such  an  appearance. 
This  is  why  he  inverts  his  spirit  as  soon  as  he  goes  among 
men  or  into  society,  turning  it  away  from  lust,  and  speaking 
and  acting  according  to  what  is  becoming  and  honest,  which 
he  has  been  learning  from  infancy  and  has  laid  up  in  his  bod- 
ily memory ;  and  he  is  especially  on  his  guard  that  nothing  of 
the  madness  of  lust  in  which  his  spirit  is  should  show  itself. 

[3]  «  This  is  why  every  man  who  is  not  interiorly  led  by  the 
Lord,  is  a  pretender,  a  sycophant,  a  hypocrite,  and  thus  a  man 
in  appearance,  and  yet  not  a  man ;  of  whom  it  may  be  said 
that  his  shell  or  body  is  sane,  but  his  kernel  or  the  spirit  is  in- 
sane; also  that  his  external  is  human  but  his  internal  beast- 
like. The  sight  of  such  is  with  the  occiput  up  and  the  fore- 
head down ;  that  is,  they  walk  with  their  heads  hanging  down 
and  with  their  faces  turned  toward  the  earth  as  if  overcome 
with  heaviness.  When  they  put  off  the  body  and  become  spirits 
60 
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and  thus  are  set  free,  they  become  the  yeiy  madnesses  of  theii 
lust;  for  those  who  are  in  the  love  of  self  Inst  to  rule  over  the 
universe,  and  even  to  extend  its  limits  in  order  to  enlarge  their 
dominion ;  they  nowhere  recognize  an  end.  Those  who  are  in 
love  of  the  world  lust  to  possess  everything  pertaining  to  it, 
and  are  grieved  and  envious  over  any  treasures  that  are  kept 
from  them  in  the  possession  of  others.  That  such  therefore 
may  not  become  mere  lusts,  and  thus  not  men,  they  are  per- 
mitted in  the  spiritual  world  to  think  from  a  fear  of  the  loss 
of  reputation,  and  thus  of  honor  and  wealth,  as  also  from  a  fear 
of  the  law  and  its  penalties ;  and  they  are  also  permitted  to  em- 
ploy their  minds  in  some  pursuit  or  work,  whereby  they  are 
kept  in  externals,  and  thus  in  a  state  of  intelligence,  however 
delirious  and  irrational  they  may  be  interiorly .'' 

[4]  I  then  asked  whether  all  who  are  in  lust  are  also  in  its 
hallucination.  They  answered  that  those  who  think  interiorly 
in  themselves,  and  indulge  their  imaginations  excessively  by 
talking  to  themselves  are  in  the  hallucination  of  their  lust. 
"For  such,"  they  said,  << almost  separate  the  spirit  from  its 
connection  with  the  body,  and  flood  their  understandings  with 
visions,  smd  foolishly  delight  themselves  with  the  seeming 
possession  of  all  things.  Into  such  a  delirium  is  the  man  let 
after  death  who  has  abstracted  his  spirit  from  his  body,  and 
has  not  been  willing  to  withdraw  from  the  delight  of  his  de* 
lirium  by  giving  some  thought  from  religion  to  evils  and  fal- 
sities, or  at  least  giving  some  thought  to  the  unbridled  love 
of  self  as  being  destructive  of  love  to  the  Lord,  and  to  the  un- 
bridled love  of  the  world  as  being  destructive  of  love  to  the 
neighbor." 

[5]  After  this  the  two  angels  and  myself  also  were  seized 
with  a  desire  to  see  those  who  from  love  of  the  world  are  in 
this  visionary  or  fantastic  lust  of  possessing  the  wealth  of  all, 
and  we  perceived  that  we  were  inspired  with  this  desire  in  or- 
der that  we  might  come  to  know  about  it.  The  places  of  abode 
of  such  were  under  the  ground  on  which  we  stood,  but  above 
hell;  we  therefore  looked  at  one  another  and  said,  "  Let  us  go.'' 
And  an  opening  appeared  with  a  ladder  in  it,  by  which  wo 
descended.  We  were  told  that  they  must  be  approached  from 
the  east  that  we  might  not  enter  into  the  mist  of  their  haliu- 
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oinations,  and  our  understandings,  together  with  our  sight,  be 
bedimmed. 

And  lo,  there  appeared  a  house  built  of  reeds,  and  therefore 
full  of  crevioes,  standing  in  a  mist,  which  like  smoke  con- 
stantly poured  oUt  through  the  chinks  in  three  of  the  walls. 
We  entered,  and  there  appeared  fifty  here  and  fifty  there  sit- 
ting on  benches,  who  were  turned  away  from  the  east  and 
south,  and  were  looking  toward  the  west  and  north.  Before 
each  one  was  a  table,  and  on  the  tables  were  full  purses,  and 
around  the  purses  an  abundance  of  gold  coin. 

[6]  We  asked,  "Is  that  the  wealth  of  all  in  the  world?" 

They  said,  "Not  of  all  in  the  world,  but  of  all  in  a  king- 
dom." Their  speech  had  a  hissing  sound,  and  they  themselves 
seemed  to  have  full  round  faces,  with  a  ruddy  glow  like  a 
cockle-shell;  the  pupil  of  the  eye  flashed,  as  if  in  a  field  of 
green,  which,  arose  from  the  light  of  hallucination. 

We  stood  in  their  midst  and  said,  "You  believe  that  you 
possess  all  the  wealth  of  a  kingdom  ?" 

They  replied,  "  We  do  possess  it." 

"Which  of  you?"  we  then  asked. 

They  replied,  "Every  one  of  us." 

We  asked,  "  How  every  one  ?    There  are  many  of  you." 

They  answered,  "We  each  of  us  know  that  < all  his  is  mine;' 
yet  no  one  is  allowed  to  think,  still  less  to  say,  ^My  things  are 
not  yours,'  but  we  are  permitted  both  to  think  and  say,  <  Your 
things  are  mine.' " 

The  coin  on  the  tables  appeared  even  to  us  as  if  made  of  pure 
gold;  but  when  we  let  in  light  from  the  east,  they  were  little 
granules  of  gold,  which  by  their  general  and  united  hallucina- 
tion they  had  so  magnified.  They  said  that  every  one  who  came 
in  was  obliged  to  bring  with  him  a  little  gold,  which  they  cut 
in  pieces,  and  these  again  into  granules,  and  by  the  force  of 
unanimous  hallucination  they  enlarged  these  into  coin  of 
greater  dimensions. 

[T]  We  then  said,  "  Were  you  not  bom  rational  men  ?  How 
has  this  visionary  infatuation  come  upon  you  ?" 

They  said,  "We  know  that  it  is  an  imaginary  vanity,  but 
because  it  delights  the  interiors  of  our  minds,  we  enter  this 
place,  and  enjoy  ourselves  with  the  seeming  possession  of  all 
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things.  But  we  stay  here  only  a  few  hours,  after  which  we  go 
out,  and  whenever  we  do  so  a  sound  state  of  mind  returns ;  and 
yet  our  visionary  enjoyment  comes  upon  us  again  at  times  and 
causes  us  to  re-enter  and  go  out  again  by  turns ;  and  thus  we  are 
alternately  sane  and  insane.  Moreover,  we  know  that  a  hard 
lot  awaits  those  who  craftily  deprive  others  of  their  goods.^' 

We  asked,  "What  lot?" 

They  replied,  "  They  are  swallowed  up,  and  are  thrust  naked 
into  some  infernal  prison,  where  they  are  kept  at  work  for 
clothing  and  food  and  afterward  for  a  few  bits  of  money  which 
they  collect,  and  in  which  they  place  the  joy  of  their  hearts; 
but  if  they  do  evil  to  their  companions,  they  must  pay  over  a 
part  of  their  little  coins  as  a  fine." 

663.  Third  Memorable  Relation: — 

I  was  once  in  the  midst  of  angels  and  heard  their  conversa> 
tion.  It  was  about  intelligence  and  wisdom,  to  the  effect  that 
man  has  no  other  feeling  or  perception  than  tha^  these  are  in 
himself,  and  therefore  that  whatever  he  wills  and  thinks  is 
from  himself,  and  yet  no  least  part  of  these  is  from  man,  ex- 
cept the  ability  to  receive  them.  Among  other  things  that  they 
said  was  this,  that  the  tree  of  the  knowledge  of  good  and  evil 
in  the  garden  of  Eden,  signified  the  belief  that  intelligence  and 
wisdom  are  from  man;  and  that  the  tree  of  life  signified  that 
intelligence  and  wisdom  are  from  God;  and  because  Adam  by 
the  persuasion  of  the  serpent  ate  of  the  former  tree,  believing 
that  thus  he  had  become  or  would  become  as  God,  he  was  driven 
out  of  the  garden  and  condemned. 

[2]  While  the  angels  were  engaged  in  this  conversation, 
there  came  two  priests  and  also  a  man  who  in  the  world  had 
been  a  royal  ambassador,  and  I  told  them  what  I  had  heard 
about  intelligence  and  wisdom  from  the  angels;  hearing  which 
the  three  began  to  dispute  about  these,  and  also  about  prudence, 
whether  they  were  from  God  or  from  man.  The  dispute  was 
warm.  The  three  believed  alike  that  they  were  from  man,  be- 
cause this  is  the  testimony  of  sensation  itself  and  of  perception 
therefrom;  but  the  priests,  who  at  the  time  were  influenced  by 
theological  zeal,  insisted  that  nothing  of  intelligence  or  wisdom, 
and  therefore  nothing  of  prudence,  is  from  man,  and  this  they 
confirmed  by  the  following  passages  from  the  Word: — 
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A  man  can  take  nothing,  except  it  be  given  him  from  Heaven  {John 
ui.  27) 

Also  by  this : — b 

JesoB  said  to  His  disciples,  Without  Me  ye  are  nnable  to  do  anything 
(John  XV.  6). 

[3]  Then,  because  the  angels  perceived  that  although  the 
priests  talked  so,  they  still  in  heart  believed  the  same  as  the 
loyal  ambassador^  they  said  to  them,  ''Lay  aside  your  gar- 
ments, and  put  on  the  garments  of  ministers  of  state,  and  be- 
lieve that  you  are  such.'^  They  did  so;  and  then  they  thought 
from  their  interior  selves,  and  spoke  according  to  the  opinions 
which  they  inwardly  cherished,  which  were,  that  all  intelli- 
gence and  wisdom  dwell  in  man  and  are  his;  and  they  said, 
"Who  has  ever  felt  the  influx  of  these  from  Grod?"  And  they 
looked  at  one  another,  and  were  convinced. 

It  is  peculiar  to  the  spiritual  world  that  a  spirit  thinks  him- 
self to  be  such  as  his  dress  is.  This  is  because  in  that  world 
the  understanding  clothes  every  one. 

[4]  At  that  moment  a  tree  appeared  near  them,  and  it  was 
said  to  them,  ''That  is  the  tree  of  the  knowledge  of  good  and 
evil ;  be  careful  not  to  eat  of  it."  Nevertheless,  infatuated  by 
their  own  intelligence,  they  burned  with  the  lust  to  eat  of  it, 
and  said  to  one  another,  "Why  not?  Is  it  not  good  fruit?*' 
And  they  drew  near  and  ate  of  it 

When  the  royal  ambassador  observed  this  he  joined  them, 
and  they  became  hearty  friends;  and  holding  each  other  by 
the  hand  they  together  went  the  way  of  their  own  intelligence 
which  tended  towards  hell.  But  I  saw  them  brought  back 
therefrom,  because  they  were  not  yet  prepared. 

664.  Fourth  Memorable  Eelation : — 

Once  I  looked  toward  the  right  in  the  spiritual  world,  and 
observed  some  of  the  elect  conversing  together.  I  approached 
them  and  said,  "I  saw  you  at  a  distance,  and  there  was  round 
about  you  a  sphere  of  heavenly  light,  whereby  I  knew  that 
you  belonged  to  those  who  in  the  Word  are  called  'the  elect;' 
therefore  I  drew  near  that  I  might  hear  what  heavenly  sub- 
ject you  were  talking  about." 

They  replied,  "  Why  do  you  call  us  the  elect?'* 
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I  answered,  <<  Because  in  the  world,  where  I  am  in  the  body, 
they  have  no  other  idea  than  that  'the  elect'  in  the  Word  mean 
those  who  are  elected  and  predestined  to  heaven  bj  Ood  either 
before  or  after  they  are  bom,  and  that  to  such  alone  faith  is 
given  as  a  token  of  their  election,  and  that  the  rest  are  held  as 
reprobates,  and  are  left  to  themselves,  to  go  to  hell  whichever 
way  they  please.  And  yet  I  know  that  no  election  takes  place 
before  birth,  nor  after  birth,  but  that  all  are  elected  and  pre- 
destined to  heaven,  because  all  are  called ;  also  that  after  their 
death  the  Lord  elects  those  who  have  lived  well  and  believed 
aright ;  and  this  takes  place  after  they  have  been  examined. 
That  this  is  so  it  has  been  granted  me  to  learn  by  much  obser- 
vation. And  because  I,  saw  that  your  heads  were  encircled  by 
a  sphere  of  heavenly  light,  I  had  a  perception  that  you  bo- 
longed  to  the  elect  who  are  preparing  for  heaven." 

To  this  they  replied,  "You  are  telling  things  never  before 
heard.  Who  does  not  know  that  there  is  no  man  bom  who  is 
not  called  to  heaven,  and  that  from  them  after  death  those  are 
elected  who  have  believed  in  the  Lord  and  have  lived  according 
to  His  commandments ;  and  that  to  acknowledge  any  other  elec- 
tion is  to  accuse  the  Lord  Himself  not  only  of  being  impotent 
to  save,  but  also  of  injustice  ?" 

666.  After  this  there  was  heard  a  voice  out  of  heaven  from 
the  angels  who  were  immediately  above  us,  saying,  "  Come  up 
hither,  and  we  will  question  one  of  you  (who  is  yet  in  the  body 
in  the  natural  world)  what  is  there  known  about  ConscieneeJ' 

And  we  went  up ;  and  when  we  had  entered,  some  wise  men 
came  to  meet  us,  and  asked  me, "  What  is  known  in  your  world 
about  conscience  ?" 

I  replied,  "If  you  please,  let  us  descend  and  call  together 
both  from  the  laity  and  clergy,  a  number  of  those  who  are  es- 
teemed wise ;  and  we  will  stand  directly  beneath  you  and  will 
question  them ;  and  thus  with  your  own  ears  you  will  hear  what 
they  will  answer.'' 

This  was  done;  and  one  of  the  elect  took  a  trumpet  and 
sounded  it  toward  the  south,  north,  east,  and  west;  and  then 
after  a  brief  hour  so  many  were  present  as  almost  to  fill  the 
space  of  a  square  furlong.  But  the  angels  above  arranged 
them  all  in  four  assemblies,  one  consisting  of  statesmen,  an- 
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other  of  scholars,  a  third  of  physicians,  and  a  fourth  of  clergy- 
men. 

When  thus  arranged,  we  said  to  them,  <<  Pardon  us  for  call- 
ing you  together ;  we  have  done  so  because  the  angels  who  are 
directly  above  us  are  eager  to  know  what  you  thought,  while 
in  the  world  in  which  you  formerly  were,  about  conscience, 
and  thus  what  you  still  think  about  it,  since  you  still  retain 
your  former  ideas  on  such  subjects ;  for  it  has  been  reported  to 
the  angels  that  in  your  world  a  knowledge  of  conscience  is 
among  the  lost  knowledges.^' 

[2]  After  this  we  began,  and  turning  first  to  the  assembly 
composed  of  statesmen,  we  asked  them  to  tell  us  from  their 
hearts,  if  they  were  willing,  what  they  had  thought,  and  there- 
fore what  they  still  thought,  about  conscience. 

To  this  they  replied  one  after  another;  and  the  sum  of  their 
replies  was  that  they  knew  only  that  conscience  is  seeum  wire 
(a  knowing  within  one's  self),  thus  conscire  (a  being  conscious) 
of  what  one  has  intended,  thought,  done  and  said. 

But  we  said,  ^We  do  not  ask  about  the  etymology  of  the 
word  conscience,  but  about  conscience." 

And  they  answered,  ''What  is  conscience  but  pain  arising 
from  anxiety  about  the  loss  of  honor  or  wealth,  and  the  loss  of 
reputation  on  this  account?  But  this  pain  is  dispelled  by 
feasts  and  cups  of  generous  wine,  as  also  by  conversation  about 
the  sports  of  Venus  and  her  boy." 

[8]  To  this  we  replied,  "You  are  jesting;  tell  us,  if  you 
please,  whether  any  of  you  have  felt  any  anxiety  arising  from 
any  other  source." 

They  answered,  "What  other  source?  Is  not  the  whole 
world  like  a  stage  on  which  every  man  acts  his  part,  as  the 
player  does  on  his  stage?  We  cajole  and  circumvent  people, 
each  by  his  own  lust,  some  by  jests,  some  by  flattery,  some  by 
cunning,  some  b7  pretended  friendship,  some  by  feigned  sin- 
cerity,  and  some  by  various  political  arts  and  allurements. 
From  this  we  feel  no  mental  pain,  but  on  the  contrary,  cheer- 
fulness and  gladness,  which  we  quietly  but  fully  exhale  from 
an  expanded  breast.  We  have  heard  indeed  from  some  of  our 
class,  that  an  anxiety  and  a  sense  of  constriction,  as  it  were, 
of  the  heart  and  breast  has  sometimes  come  over  them,  cans- 
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ing  a  sort  of  contraction  of  the  mind ;  but  when  they  asked  the 
apothecaries  about  ity  they  were  informed  that  their  trouble 
came  from  a  hypochondriacal  humor  arising  from  indigested 
substances  in  the  stomach,  or  from  a  disordered  state  of  the 
spleen;  and  we  have  heard  that  some  of  these  were  restored  to 
their  former. cheerfulness  by  medicines." 

[4]  After  hearing  this,  we  turned  to  the  assembly  composed 
of  scholars,  among  whom  there  were  also  some  skilful  natural- 
ists, and  addressing  them,  we  said,  "  You  who  have  studied  the 
sciences,  and  therefore  are  supposed  to  be  oracles  of  wisdom, 
tell  us,  if  you  please  what  conscience  is/' 

They  answered,  "What  kind  of  a  question  for  consideration 
is  that  ?  We  have  heard,  indeed,  that  with  some  there  is  a  sad- 
ness, gloom,  and  anxiety,  which  infest  not  only  the  gastric  re- 
gions of  the  body,  but  also  the  abodes  of  the  mind ;  for  we  be- 
lieve that  the  two  brains  are  those  abodes,  and  because  they 
consist  of  containing  fibers,  that  there  is  some  acrid  humor, 
which  irritates,  gnaws  and  corrodes  the  fibers,  and  thus  com- 
presses the  sphere  of  the  mind's  thoughts,  so  that  it  cannot 
flow  forth  into  any  of  the  enjoyments  arising  from  variety. 
This  causes  a  man  to  fix  his  attention  upon  one  thing  only, 
and  this  destroys  the  tension  and  elasticity  of  these  fibers,  so 
that  they  become  numb  and  rigid.  All  this  gives  rise  to  an 
irregular  motion  of  the  animal  spirits,  which  by  physicians  is 
called  ataxy,  and  also  a  defective  performance  of  their  func- 
tions, which  is  called  lipothymia.  In  a  word,  the  mind  is  then 
situated  as  if  it  were  beset  by  hostile  forces,  nor  can  it  turn  it- 
self in  any  direction  any  more  than  a  wheel  fastened  with  nails, 
or  a  ship  stuck  fast  in  quicksands.  Such  oppression  of  mind 
and  consequently  of  the  chest,  afflicts  those  whose  ruling  love 
suffers  loss ;  for  if  this  love  is  assaulted,  the  fibers  of  the  brain 
contract,  and  this  contraction  prevents  the  mind  from  going 
out  freely  and  partaking  of  the  various  forms  of  enjoyment. 
Hallucinations  of  various  kinds,  madness,  and  delirium,  attack 
such  persons  during  these  crises,  each  according  to  his  temper- 
ament, and  some  are  affected  with  a  brain  sickness  in  religious 
matters,  which  they  call  remorse  of  conscience." 

[5]  After  this  we  turned  to  the  third  assembly,  which  was 
composed  of  physicians,  among  whom  were  also  some  surgeons 
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and  apothecaries.  And  we  said  to  them,  <<]^erhaps  yon  know 
what  conscience  is.  Is  it  a  grievous  pain  that  seizes  both  the 
head  and  the  parenchyma  of  the  heart,  and  from  these  the  sub- 
jacent regions,  the  epigastric  and  hypogastric?  Or  is  it  some- 
thing else  ?" 

They  replied,  << Conscience  is  nothing  but  such  a  pain;  we 
understand  its  origin  better  than  others;  for  there  are  related 
diseases  that  affect  the  organic  parts  of  the  body  and  of  the 
head,  and  oonsequentiy  the  mind,  since  this  has  its  seat  in  the 
organs  of  the  brain  like  a  spider  in  the  midst  of  the  threads  of 
its  web,  by  means  of  which  it  runs  out  and  about  in  a  like  man- 
ner. These  diseases  we  call  organic,  and  such  of  them  as  return 
at  intervals  we  call  chronic.  But  the  pain  which  has  been  de- 
scribed to  us  by  the  sick  as  a  pain  of  conscience,  is  nothing  but 
hypochondria,  which  primarily  affects  the  spleen,  and  second- 
arily the  pancreas  and  mesentery,  depriving  them  of  their  nor- 
mal functions;  hence  arise  stomachic  diseases,  from  which 
comes  deterioration  of  juices ;  for  there  takes  place  a  compres- 
sion about  the  orifice  of  the  stomach,  which  is  called  cardialgia; 
from  these  diseases  arise  humors  impregnated  with  black,  yel- 
low, or  green  bile,  by  which  the  smallest  blood-vessels,  which 
are  called  the  capillaries,  are  obstructed;  and  this  is  the  cause 
of  cachexy,  atrophy,  and  S3anphysia,  also  bastard  pneumonia 
arising  from  sluggish  pituitous  matter,  and  ichorous  and  cor- 
roding lymph  throughout  the  entire  mass  of  the  blood.  Like 
consequences  arise  when  pus  makes  its  way  into  the  blood  and 
its  serum  from  the  breaking  of  pustules,  boils,  and  swellings 
in  the  body.  This  blood,  as  it  ascends  through  the  carotids  to 
the  head,  frets,  corrodes  and  eats  into  the  medullary  and  corti- 
cal substances,  and  the  meninges  of  the  brain,  and  thus  excites 
the  pains  that  are  called  pains  of  conscience.^' 

[6]  Hearing  this  we  said  to  them,  ''  You  talk  the  language 
of  Hippocrates  and  Galen ;  these  things  are  Greek  to  us ;  we  do 
not  understand  them.  We /did  not  ask  you  about  these  dis- 
eases, but  about  conscience,  which  pertains  only  to  the  mind.^' 

They  said,  <<The  diseases  of  the  mind  and  those  of  the  head 
are  the  same,  and  the  latter  ascend  from  the  body;  for  there  is 
a  connection  like  the  two  stories  of  one  house,  between  which 
is  a  stairway  by  which  one  can  ascend  or  descend.    We  know 


794  '^HS  THV^  CHRISTIAN  RELIGION  [Chap.  XL 

therefore  that  the  state  of  the  mind  depends  inseparably  on 
the  state  of  the  body;  but  we  have  cured  these  heavinesses  of 
the  head  or  headaches  (which  we  take  it  are  what  you  mean  by 
troubles  of  conscience),  some  by  plasters  and  blisters,  some  by 
infusions  and  epiulsionsy  and  some  by  stimulants  and  ano- 
dynes." 

[7]  When  therefore  we  had  heard  more  of  this  kind,  we 
turned  away  from  them  and  toward  the  clergy,  saying,  <<  You 
know  what  conscience  is ;  tell  us  therefore  and  instruct  those 
present" 

They  replied,  ''What  conscience  is  we  know  and  we  do  not 
know.  We  have  believed  it  to  be  the  contrition  that  precedes 
election,  that  is,  the  moment  when  man  is  gifted  with  faith| 
through  which  he  obtains  a  new  heart  and  a  new  spirit,  and  is 
regenerated.  But  we  have  perceived  that  this  contrition  hap- 
pens to  but  few;  only  with  some  is  there  a  fear  and  consequent 
anxiety  about  hell-fire,  while  scarcely  any  one  is  troubled  about 
his  sins  and  the  consequent  just  anger  of  God.  But  we  con- 
fessors have  cured  such  by  the  gospel  that  Christ  took  away 
damnation  by  the  passion  of  the  cross  and  thus  extinguished 
hell-fire  and  opened  heaven  to  those  who  are  blessed  with  the 
faith  on  which  is  inscribed  the  imputation  of  the  merit  of  the 
Son  of  God.  Moreover,  there  are  conscientious  persons  of  dif- 
ferent religions,  both  true  and  fanatical,  who  make  to  them- 
selves scruples  about  matters  of  salvation,  both  in  things  efr- 
sential  and  in  things  formal,  and  even  in  what  is  indifferent 
Therefore,  as  we  have  said  before,  we  know  that  there  is  such 
a  thing  as  conscience,  but  what  and  of  what  nature  true  con- 
science is,  which  must  by  all  means  be  spiritual,  we  know 
not." 

666.  All  these  declarations  made  by  the  four  assemblies 
were  heard  by  the  angels  who  were  above  us,  and  they  said  to 
each  other,  ''  We  see  that  there  is  no  one  in  Christendom  who 
knows  what  conscience  is;  we  will  therefore  send  down  from 
us  one  who  will  instruct  them." 

And  immediately  there  stood  in  their  midst  an  angel  in  white 
clothing,  around  whose  head  appeared  a  bright  band  in  which 
there  were  little  stars.  This  angel  addressing  the  four  assem* 
blies  said,  ''We  have  heard  in  heaven  that  you  have  presented 
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in  suoceseion  your  opinions  about  conscience,  and  that  you  have 
all  regarded  it  as  some  mental  pain  which  infests  the  head  with 
heaviness,  and  from  that  the  body,  or  infests  the  body  and  from 
that  the  head.  But  conscience  viewed  in  itself  is  not  a  pain, 
but  a  spiritual  desire  to  act  in  accordance  with  whatever  per- 
tains to  religion  and  faith.  Hence  it  is  that  those  who  feel  de- 
light in  conscience  are  in  the  tranquillity  of  peace  and  interior 
blessedness  when  they  are  acting  in  accordance  with  their  con- 
science, and  in  a  kind  of  perturbation  when  they  are  acting 
contrary  to  it.  But  the  mental  pain  which  you  have  believed 
to  be  conscience,  is  not  conscience  but  temptation,  which  is  a 
conflict  of  the  spirit  with  the  flesh;  and  this  conflict,  when  it 
is  spiritual,  has  its  origin  in  conscience;  but  if  it  is  natural 
merely,  it  has  its  origin  in  those  diseases  which  the  physicians 
have  just  recounted." 

[2]  M  But  what  conscience  is  may  be  illustrated  by  examples ; 
A  priest  who  has  a  spiritual  desire  to  teach  trutiis  in  order 
that  his  flock  may  be  saved,  has  conscience;  but  he  who  has 
any  other  end  in  view,  does  not  have  conscience.  A  judge  who 
regards  justice  exclusively,  and  executes  it  with  judgment,  has 
conscience;  but  a  judge  who  looks  primarily  to  reward,  friend- 
ship, or  favor,  has  not  conscience.  Again,  a  man  who  has  in 
his  possession  the  property  of  another,  the  other  not  knowing 
it,  and  who  is  thus  able  without  fear  of  the  law  or  loss  of 
honor  and  reputation,  to  keep  it  as  his  own,  and  yet,  because  it 
is  not  his,  restores  it  to  the  other,  has  conscience,  since  he  does 
what  is  just  for  the  sake  of  what  is  just.  So  again,  one  who 
can  obtain  an  office  but  who  knows  that  another  who  is  also 
seeking  it  would  be  more  useful  to  society,  and  yields  the  place 
td  him  for  the  sake  of  the  good  of  society,  has  a  good  con- 
science. So  in  other  things.  [3]  All  who  have  conscience  say 
whatever  they  say  from  the  heart,  and  do  whatever  they  do 
from  the  heart ;  for  not  having  a  divided  mind  they  speak  and 
act  according  to  what  they  understand  and  believe  to  be  true 
and  good.  From  all  this  it  follows  that  a  more  perfect  con- 
science may  exist  with  those  who  have  more  of  the  truths  of 
faith  than  others,  and  who  have  a  clearer  perception  than 
others,  than  is  possible  with  those  who  are  less  enlightened  and 
whose  perception  is  obscure.   A  true  conscience  is  the  seat  of 
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man's  spiritual  life  itself,  for  there  his  faith  in  conjoined  with 
charity ;  therefore  when  such  act  from  conscience  they  act  from 
their  spiritual  life,  but  when  they  act  contrary  to  conscience 
they  act  contrary  to  that  life.  Moreover,  does  not  every  one 
know  from  common  speech  what  conscience  is  ?  When  it  is 
said  of  any  one,  'He  has  conscience,'  does  not  that  also  mean 
that  he  is  a  just  man  ?  But  on  the  other  hand,  when  it  is  said 
of  any  one,  'He  has  no  conscience,'  does  it  not  mean  that  he  is 
also  unjust  ?" 

[4]  When  the  angel  had  said  this  he  was  immediately  taken 
up  into  heaven;  and  the  four  assemblies  came  together  as  one; 
but  when  they  had  conversed  together  some  time  about  the  re- 
marks of  the  angel,  behold,  they  were  again  divided  into  four 
assemblies,  but  different  from  the  former.  One  contained  those 
who  comprehended  the  words  of  the  angels  and  assented  to 
them  f  a  second  those  who  did  not  comprehend  but  still  favored 
them ;  a  third  those  who  did  not  wish  to  comprehend  them,  say- 
ing, ''What  have  we  to  do  with  conscience?"  and  a  fourth 
those  who  laughed  at  what  was  said,  saying,  "What  is  con- 
science but  a  breath  of  wind?"  And  I  saw  the  four  bodies 
separating  from  one  another,  the  two  former  passing  to  the 
right  and  the  two  latter  to  the  left,  these  going  downward,  but 
the  oilers  upward. 


N.  667]  BAPTISM  797 


CHAPTER  XII. 

BAPTISM. 
L 

WITHOUT    A   KNOWLEDGE    OF    THE    SPIRITUAL   SENSE   OP    THE 
WORD,   NO    ONE    CAN    KNOW    WHAT    THE   TWO    SAC- 
RAMENTS, BAPTISM   AND    THE    HOLY    SUP- 
PER,   INVOLVE   AND    EFFECT. 

667.  That  there  is  a  spiritual  sense  in  each  thing  and  every- 
thing of  the  Word,  and  that  this  sense  hitherto  has  been  un- 
known, but  has  now  been  disclosed  for  the  sake  of  the  New 
Church  which  is  to  be  established  by  the  Lord,  has  been  shown 
in  the  chapter  on  the  Sacred  Scripture.  The  nature  of  that 
sense  can  be  seen  both  in  that  chapter  and  in  the  chapter  on 
the  Decalogue,  which  is  explained  according  to  that  sense.  If 
that  sense  were  not  disclosed  who  could  think  of  the  two  sac* 
raments,  baptism  and  the  holy  supper,  except  in  accordance 
with  the  natural  sense,  that  is,  the  sense  of  the  letter?  And 
in  that  case  he  would  say  or  murmur  to  himself,  <^  Is  baptism 
anything  but  pouring  water  upon  a  child's  head,  and  what  has 
that  to  do  with  salvation  ?  And  is  the  holy  supper  anything 
but  a  partaking  of  bread  and  wine,  and  does  it  contribute  any- 
thing to  salvation  ?  Moreover,  where  is  the  holiness  in  them, 
except  from  their  having  been  commanded  by  the  ecclesiastical 
order  and  accepted  as  holy  and  Divine  ?"  And  yet  in  them- 
selves they  are  mere  ceremonies,  which,  the  churches  assert, 
become  sacraments  when  to  these  elements  the  Word  of  God  is 
added.  I  appeal  to  the  laity,  and  also  to  the  clergy,  whether 
in  spirit  and  heart  they  have  had  any  other  conception  of  these 
two  sacraments,  and  whether  they  have  not  cherished  them  as 
Divine  from  a  variety  of  causes^  and  reasons,  and  yet  these  two 
sacraments,  viewed  in  the  spiritual  sense,  are  the  holiest  .things 
of  worship,  as  will  appear  hereafter  when  their  uses  come  to 
be  treated  of.  But  it  is  impossible  for  the  uses  of  these  "^two 
sacraments  to  enter  the  mind  of  any  one,  unless  those  uses  are 
disclosed  and  set  forth  by  the  spiritual  sense;  therefore  it  fol- 
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lows  that  without  that  sense  no  one  can  know  that  th^  sacra- 
ments are  anything  more  than  ceremonies,  which  are  holy  be- 
cause instituted  by  commandment 

668.  That  baptism  was  commanded  is  made  clearly  evident 
by  John's  baptizing  in  Jordan,  to  which  Jerusalem  and  all 
Judea  went  out  (Matt.  iii.  5,  6;  Mark  L  4,  5) ;  also  by  this,  that 
the  Lord  our  Saviour  Himself  was  baptized  by  John  (Matt.  iii. 
13-17) ;  and  finally  that  He  commanded  His  disciples  to  baptize 
all  nations  (Matt,  xxviii.  19).  Who  that  wishes  to  see  it,  does 
not  see  that  there  is  something  Divine  in  that  institution,  which 
has  hitherto  been  concealed,  because  the  spiritual  sense  of  the 
Word  has  not  before  been  revealed?  And  this  sense  is  now 
revealed,  because  the  Christian  church,  such  as  it  is  in  itself, 
is  just  now  in  its  very  beginning.  The  former  church  was 
Christian  in  name  only,  not  in  fact  and  essence. 

669.  The  two  sacraments,  baptism  and  the  holy  supper,  are 
in  the  Christian  church  like  two  gems  in  the  scepter  of  a  king ; 
but  if  their  uses  are  unknown  are  merely  like  two  figures  of 
ebony  on  a  staff.  These  two  sacraments  in  the  Christian  church 
may  also  be  likened  to  two  rubies  or  carbuncles  on  the  robe  of 
an  emperor,  but  if  their  uses  are  unknown  they  are  like  two 
camelians  or  crystals  on  a  cloak.  Without  a  revelation  by 
means  of  the  spiritual  sense  of  the  uses  of  these  two  sacra- 
ments, there  would  be  nothing  but  scattered  conjectures  about 
them,  like  the  conjectures  of  those  who  practise  divination  by 
the  stars,  or  even  of  those  who  in  old  times  drew  auguries  from 
entrails  or  the  flight  of  birds.  The  uses  of  these  two  sacra- 
ments may  be  likened  to  a  temple,  which  by  reason  of  its  an- 
tiquity has  sunk  into  the  ground,  and  lies  buried  in  the  sur- 
rounding rubbish  even  to  the  roof,  over  which  old  and  young 
walk  and  ride  in  carriages  or  on  horses,  not  knowing  that  such  a 
temple  is  hidden  beneath  their  feet,  in  which  are  altars  of  gold, 
walls  inlaid  with  silver,  and  decorations  of  precious  stones. 
And  these^  treasures  can  be  dug  up  and  brought  to  light  only 
by  means  of  the  spiritual  sense,  which  is  now  disclosed  for  the 
New  Church,  for  its  use  in  the  worship  of  the  Lord.  Again, 
these  sacraments  may  be  likened  to  a  double  temple,  one  be- 
low, the  other  above.  In  the  lower  one  the  gospel  of  the  Lord's 
new  coming  and  of  regeneration  and  consequent  salvation  by 
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Him  is  preached;  and  from  this  temple,  near  the  altar,  there 
is  a  way  of  ascent  to  the  higher  temple,  where  the  holy  supper 
is  celebrated;  and  from  it  is  the  passage  into  heaven,  where 
those  ascending  are  received  by  the  Lord.  Again,  they  may  be 
likened  to  a  tabernacle,  in  which  after  entering  there  are  seen 
the  table  on  which  the  bread  of  faces  is  arranged  in  its  order, 
also  the  golden  altar  for  incense,  and  between  these  the  candle- 
stick with  its  lighted  lamps,  by  which  all  these  things  are  made 
visible ;  and  at  length,  for  those  who  suffer  themselves  to  be 
illuminated,  the  veil  is  opened  to  the  holy  of  holies,  where,  in- 
stead of  the  ark,  which  formerly  contained  the  Decalogue,  the 
Word  is  placed,  over  which  is  the  mercy-seat  with  the  golden 
cherubs.  These  things  are  representations  of  the  two  sacn^ 
ments  and  their  uses. 


'  11. 

THE    WASHING    THAT    IS    CALLED    BAPTISM    MEANS    SPIRITUAIi 

WASHING,  WHICH  IS  PURIFICATION  FROM  EVILS  AND 

FALSITIES,   AND    THUS    REGENERATION. 

f^70.  That  washings  were  commanded  the  children  of  Israel 
is  known  from  the  statutes  enacted  by  Moses, 

That  Aaron  should  wash  himself  before  putting  on  the  robes  of  his 
ministry  (Lev.  xvi.  4,  24) ; 

And  before  coming  near  to  the  altar  to  minister  {Ex,  zzz.  lS-21 ;  zL 
80^2) ; 

Also  the  Levites  {Num,  viii.  6,  7) ; 

And  likewise  others  who  had  become  unclean  through  sins ;  and  are 
said  to  be  sanctified  by  washings  {Ex.  xxix.  1,  4 ;  xl.  12 ;  Lev.  viii.  6). 

Therefore  in  order  that  they  might  wash  themselves,  the  molten  sea, 
and  many  baths  were  placed  near  the  temple  (1  Kings  viL  23-^0) ; 

They  even  washed  vessels  and  utensils,  such  as  tables,  seats,  beds, 
plates  and  cups  {Lev.  zi.  82  ;  xiv.  8,  9 ;  zv.  &-12  ;  xvii.  16, 10 ;  Matt,  zziii. 
26,  26). 

But  washings  and  many  like  things  were  enjoined  upon  and 
commanded  the  children  of  Israel,  because  the  church  insti- 
tuted among  them  was  a  representative  church,  and  this  was 
such  as  to  prefigure  the  Christian  church  that  was  to  come. 
Therefore  when  the  Lord  came  into  the  world,  He  annuled  rep- 
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resentativesi  which  were  all  external,  and  instituted  a  church 
all  things  of  which  were  to  be  internal;  thus  the  Lord  banished 
figures,  and  revealed  the  veritable  forms,  as  one  withdraws  a 
veil  or  opens  a  door,  and  causes  interiors  not  only  to  be  seen, 
but  also  to  be  approached.  Of  all  these  representatives  the 
Lord  retained  but  two,  which  should  include  in  one  complex 
all  things  pertaining  to  the  internal  church.  These  two  are 
baptism  in  the  place  of  washings,  and  the  holy  supper  in  the 
place  of  the  lamb  which  was  sacrificed  each  day,  and  in  greater 
fulness  at  the  feast  of  the  passover. 

671.  That  the  above  mentioned  washings  figured  and  shads- 
owed  forth,  that  is,  represented  spiritual  washings,  which  are 
purifications  from  evils  and  falsities,  is  clearly  evident  from 
the  following  passages : — 

When  the  Lord  shall  have  washed  away  the  filth  of  the  daugfaten  of 
Zion,  and  shall  have  washed  away  its  blood ;  in  the  spirit  of  judgment  and 
in  the  spirit  of  cleansing  {Isa,  iv.  4). 

Though  thou  shalt  wash  thee  with  lye,  and  take  thee  much  soap,  thine 
Iniquity  shall  still  retain  its  spots  (Jer.  it  22 ;  Job.  ix.  30,  31). 

Wash  me  from  mine  iniquity,  and  I  shall  be  whiter  than  snow  (Ps.  11. 
2,  7). 

Wash  thine  heart  from  wickedness,  O  Jerusalem,  that  thou  mayest  be 
saved  (Jer.  iv.  14). 

Wash  you,  make  you  clean  ;  put  away  the  evil  of  your  doings  from  be- 
fore BCine  eyes  ;  cease  to  do  evil  (Isa.  i.  16). 

That  the  washing  of  man's  spirit  was  meant  by  the  washing  of 
his  body,  and  that  the  internals  of  the  church  were  represented 
by  externals,  such  as  were  in  the  Israelitish  church,  is  very 
plain  from  these  words  of  the  Lord : — 

The  Pharisees  and  Scribes  seeing  that  some  of  His  disciples  ate  bread 
with  unwashen  hands,  found  fault ;  for  the  Pharisees,  and  all  the  Jews, 
except  they  wash  their  hands  to  the  fist,  eat  not ;  and  many  other  things 
there  be,  which  they  have  received  to  hold,  as  the  washing  of  cups  and 
pots,  brazen  vessels,  and  couches.  To  them  and  to  the  multitude  the 
Lord  said :  Hear  Me  all  of  you,  and  understand ;  there  is  nothing  from 
without  a  man  that  entering  into  him  can  make  him  unclean  ;  but  the 
things  that  come  out  of  him,  piake  him  unclean  (Mark  vii  1-4, 14,  16 ; 
MaU.  XV.  2,  11,  17-20). 

And  elsewhere : — 

Woe  unto  you,  Scribes  and  Pharisees  I  for  ye  cleanse  the  outside  of  the 
enp  and  the  platter,  but  within  they  an  full  from  extortion  and  excess. 
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Thoa  blind  Fharifiee,  cleanse  fixst  the  imiide  of  the  cap  and  platter,  that 
the  outside  of  them  may  be  clean  also  (MaU.  zxiii  25,  26). 

Erom  this  it  is  evident  that  the  washing  caUed  baptism  means 
spiritual  washing,  which  is  purification  from  evils  and  falsi* 
ties. 

672.  What  man  of  sound  reason  cannot  see  that  the  wash- 
ing of  the  face,  hands  and  feet,  or  of  all  the  limbs/  and  even 
the  whole  body  in  a  bath,  does  nothing  more  than  wash  away 
the  dirt,  that  men  may  appear  clean  in  the  human  form  before 
men  ?  And  who  cannot  understand  that  no  washing  enters  in- 
to man's  spirit  and  renders  that  equally  clean  ?  For  any  thief, 
pR&iderer  or  robber  may  wash  himself  until  he  shines ;  but  is 
the  disposition  to  steal,  plimder  and  rob  thereby  washed  away  ? 
Does  not  the  internal  flow  into  the  external  and  work  out  the 
effects  of  its  will  and  understanding,  but  not  the  external  into 
the  internal  ?  For  this  latter  is  contrary  to  nature,  because  it 
is  contrary  to  order;  but  the  former  is  according  to  nature,  be- 
cause it  is  according  to  order. 

673.  From  all  this  it  follows  that  neither  washings  nor  bap- 
tisms,  unless  man's  internal  is  purified  from  evils  and  falsities, 
has  any  more  efficacy  than  the  washing  of  cups  and  platters  by 
the  Jews,  or  (as  follows  in  that  same  passage)  than  the  white- 
ning of  sepulchres,  which  appear  beautiful  without,  but  within 
are  full  of  dead  men's  bones  and  all  uncleanness  (MaU.  xxiii. 
25-28) ;  and  this  is  further  evident  from  the  fact  that  the  hells 
are  full  of  satans  who  were  once  men,  baptized  as  well  as  un- 
baptized.  But  what  baptism  does  accomplish  will  appear  in 
what  follows.  So  without  its  uses  and  fruits,  baptism  eontrilv 
utes  no  more  to  salvation  than  the  triple  miter  on  the  pope's 
head  or  the  sign  of  the  cross  on  his  shoes  contributes  to  his 
pontifical  supereminence;  no  more  than  the  purple  robe  on  a 
cardinal  contributes  to  his  dignity,  or  the  pallium  of  a  bishop 
to  the  proper  discharge  of  his  ministerial  duties ;  no  more  than 
the  throne,  crown,  scepter  and  royal  robe  of  a  king  to  his  regal 
power,  or  the  silken  cap  on  the  head  of  a  laureled  doctor  to  his 
intelligence ;  or  than  the  standards  carried  before  troops  of  cav- 
alry to  their  bravery  in  war;  and  it  may  even  be  said,  that  a 
man  is  no  more  purified  by  baptism  than  a  sheep  or  a  lamb  is 
by  being  washed  before  shearing,  for  the  natural  man  separate 
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from  the  spiritual  is  a  mere  animal,  and  indeed,  as  before 
shown,  is  more  of  a  wild  beast  than  a  wild  beast  of  the  forest; 
80  that  were  you  to  be  ^  washed  with  the  water  of  rain  or  dew, 
or  of  most  excellent  fountains,  or,  as  the  prophets  say,  if  you 
were  to  be  cleansed  daily  with  niter,  hyssop  or  soap,  you  can 
be  purified  from  your  iniquities  only  by  means  of  regeneration. 
These  means  have  been  treated  of  in  the  chapters  on  Repent- 
ance, and  on  Eeformation  and  Eegeneraticm. 


IIL 


BBCATTSB  CIBCUHCI8I0N  OF   THE  FOBISSRIX  BEPBESENTBD  CIBp 

COMCISION   OF   THE  HEART,    IK    THB    PLACE   OF    CIBCUMCI- 

8I0N  BAPTISM   WAS    INSTITUTED,  IN  OBDEB  THAT   AX 

IKTEBKAL    CHUBCH   MIGHT   SUCCEED  THE  EZTEBr 

KAL,  WHICH  IK  EACH  AKD  ALL  THIKGS  PBB- 

FIOUBED   THE  IKTBBKAL  CHURCH. 

674.  It  is  well  known  in  the  Christian  world  that  there  ia 
an  internal  and  an  external  man,  and  that  the  external  is  the 
same  as  the  natoral  man,  and  the  internal  the  same  as  the 
spiritnal  man,  because  man's  spirit  is  in  it;  also,  since  the 
church  consists  of  men  that  there  is  an  internal  church  and 
an  external  church.  And  when  churches  are  viewed  in  the 
<irder  of  their  succession  from  ancient  times  to  the  presient,  it 
will  be  seen  that  the  former  churches  were  external,  that  is, 
that  their  worship  consisted  of  externals  which  represented 
the  internals  of  the  Christian  church  which  was  founded  by 
the  Lord  when  He  was  in  the  world,  and  which  is  now  for  the 
first  time  being  built  up  by  Him.  That  which  primarily  dis- 
tinguished the  Israelitish  church  from  the  other  churches  in 
Asia,  and  afterward  from  the  Christian  church,  was  circumci- 
sion. And  because,  as  before  said,  all  things  of  the  Israelitish 
church,  being  external,  prefigured  all  things  in  the  Christian 
church,  wfaidi  are  internal,  so  the  especial  sign  of  that  church, 
was  interiorly  like  the  sign  of  the  Christian  church ;  circuxnb- 
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cision  signifying  the  rejection  of  the  lusts  of  the  flesh,  and 
thus  purification  from  evils,  and  baptism  having  the  same 
signification;  from  which  it  is  clear  that  baptism  was  com- 
manded in  the  place  of  circumcision,  in  order  that  the  Chris- 
tian church  might  not  only  be  distinguished  from  the  Jewish, 
but  also  might  thus  be  more  clearly  recognized  as  an  internal 
church;  which  is  clearly  seen  from  the  uses  of  baptism,  o£ 
which  presently. 

676.  That  circumcision  was  instituted  as  a  sign  that  the 
men  of  the  Israelitish  church  were  of  the  posterity  of  Abraham^ 
Isaac,  and  Jacob,  appears  from  the  following: — 

God  said  anto  Abraham,  This  is  the  covenant  with  Me,  which  ye 
shall  keep  between  Me  and  you  and  thy  seed  after  thee.  Every  child 
male  among  you  shall  be  circumcised.  And  ye  shall  circumcise  the  flesh 
of  your  foreskin  that  it  may  be  a  token  of  the  covenant  betwixt  Me  and 
you  (Oen,  xvii.  &-11). 

This  covenant,  or  its  token,  was  afterward  confirmed  by  Moses 
(Lev.  xiL  1~^).  And  as  that  church  was  distinguished  from 
others  by  this  sign,  so  before  the  sons  of  Israel  had  passed 
over  Jordan  they  were  commanded  to  be  circumcised  again 
(Josh,  V.) ;  and  for  the  reason  that  the  land  of  Canaan  repre- 
sented the  church,  and  the  river  Jordan  introduction  into  it. 
And  furthermore,  in  order  that  they  might  remember  that  to^ 
ken  even  in  the  land  of  Canaan  itself,  it  was  commanded 
them : — 

When  ye  shall  come  into  the  land,  and  shaU  have  planted  all  manner 
of  trees  for  food,  then  ye  shall  count  the  fruits  thereof  as  their  unclr- 
cumcision  ;  three  years  shall  they  be  as  unciroumcised  unto  you,  and  not 
be  eaten  {Lev,  xix.  28). 

[2]  That  circumcision  represented  and  therefore  signified  the 
rejection  of  the  lusts  of  the  flesh,  and  thus  purification  from 
evils,  the  same  as  baptism,  is  evident  from  the  passages  in  the  - 
Word  where  they  are  told  to  circumcise  their  hearts,  as  in  the 
following : — 

Moses  said,  Circumcise  therefore  the  foreskin  of  your  heart,  and 
harden  not  your  neck  {DetU.  z.  16). 

And  Jehovah  thy  God  will  circumcise  thine  heart,  and  the  heart  of  thy 
seed,  that  thou  mayest  love  Jehovah  thy  God  with  all  thine  heart,  and 
with  aU  thy  soul,  that  thou  mayest  live  (DetU,  zsc  6). 
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And  in  JermMok : — 

Circomoise  yoonelvsB  to  Jehovah,  to  UJdb  away  the  f oroBkinB  of  youi 
hearty  ye  men  ol  Judah  and  iuhabitanta  of  Jerosalem,  lest  my  anger  go 
forth  like  fire,  because  of  the  evil  of  your  doings  (iv.  4). 

And  in  Paul  >— 

For  in  Jeens  Christ  neither  circnmcision  availeth  anything,  nor  nncir- 
comcision,  but  faith  working  through  love  and  a  new  creature  {Oal,  t. 
6;tL  16). 

[3]  From  all  this  it  is  now  clear  that  baptism  was  instituted 
in  place  of  circnmcision,  because  the  circumcision  of  the  flesh 
represented  circnmcision  of  the  heart,  which  also  signifies 
purification  from  evils,  for  all  kinds  of  evil  arise  from  the 
heart,  and  ^Hhe  foreskin'^  signifies  its  filthy  loves.  Because 
circumcision  and  baptism  have  a  like  signification,  it  is  said 
in  Jeremiah: — 

Circumcise  yourselves  to  Jehovah,  to  take  away  the  foreskins  of  your 
heart  (iv.  4) ; 

and  a  little  after : —  , 

Wash  thine  heart  from  wickedness,  O  Jerusalem,  that  thou  mayest 
be  saved  (verse  14). 

What  circumcision  is,  and  the  washing  of  the  heart,  the  Lord 
teaches  in  McUthev)  (xv.  18, 19). 

676.  There  were  many  among  the  sons  of  Israel  who  be- 
lieved that  they  were  elected  in  preference  to  all  others,  be^ 
cause  of  their  having  been  circumcised,  and  many  among  the 
Jews  at  this  day  who  so  believe,  and  many  among  Christians 
have  the  same  belief  because  of  their  having  been  baptized ; 
and  yet  both  circumcision  and  baptism  were  given  solely  as  a 
sign  and  memorial  that  the  recipients  thereof  were  to  be  puri- 
fied from  evils,  and  thus  become  elect.  What  is  an  external 
in  man  without  an  internal  but  like  a  temple  without  worship, 
which  is  of  no  use  except  perhaps  as  a  stable  ?  And,  further, 
what  is  an  external  without  an  internal  but  like  a  field  full  of 
reeds  and  rushes  without  grain,  or  like  a  vineyard  consisting 
merely  of  vines  and  leaves  without  grapes,  or  like  the  fig-trea 
without  fruit,  which  the  Lord  cursed  {Matt,  xxi.  19),  or  like 
the  lamps  without  oil  in  the  hands  of  the  foolish  virgins 
{Matt.  zxv.  3)  ?    Or  even  what  is  it  but  like  a  dweUing-plaoe 
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in  a  tomb,  where  there  are  dead  bodies  under  foot,  bones 
around  the  walls,  and  specters  of  the  night  flitting  beneath  the 
roof,  or  like  a  carriage  drawn  by  leopards,  with  a  wolf  for  a 
driver  and  a  fool  for  its  occupant  ?  For  the  external  man  is 
not  a  man,  but  only  the  figure  of  a  man ;  the  internal,  which 
is  to  be  wise  from  God,  is  what  constitutes  man.  So  is  it  witii 
one  circumcised  and  baptized,  unless  he  circumcises  or  washes 
his  heart 


IV. 

THE  FIRST  USE  OF  BAPTISM   IS  INTRODUCTTON*  INTO  THE  OHBIS- 

TIAX  CHURCH,  AND  AT  THE  SAME  TIME  INSERTION  AMONO 

CHRISTIANS  IN  THE  SPIRITUAL  WORLD. 

677.  That  baptism  is  introduction  into  the  Christian  ohuroh 
is  evident  from  many  considerations,  such  as  the  following: 
(L)  Baptism  was  instituted  in  the  place  of  circumcision;  and 
as  circumcision  was  a  sign  that  those  circumcised  were  of  the 
Israelitish  church,  so  is  baptism  a  sign  that  those  baptized  are 
of  the  Christian  church,  as  shown  in  the  preceding  section; 
and  a  sign  is  nothing  more  than  a  means  of  recognition,  just  as 
swaddling  clothes  of  different  colors  are  put  on  the  children 
of  two  mothers,  to  distinguish  them  and  prevent  their  being 
changed,  (ii.)  [2]  That  it  is  merely  a  sign  of  introduction 
into  the  church,  is  made  clear  by  the  baptizing  of  infants,  who 
are  wholly  destitute  of  reason  and  are  no  more  able  to  receive 
anything  pertaining  to  faith  than  the  young  branches  of  a 
tree.  (iii.)[3]  Not  only  are  infants  baptized  but  all  foieign 
proselytes  who  are  converted  to  the  Christian  religion,  both 
the  young  and  the  old,  and  this  before  they  have  been  instruct- 
ed, solely  because  they  confess  a  wish  to  embrace  Christianity, 
into  which  they  are  introduced  by  baptism,  this  same  having 
been  done  by  the  apostles,  according  to  the.  Lord's  command. 

That  the  disciples  should  make  disciples  of  all  nations,  and  baptize 
them  (MaU.  xzriii.  10). 

(iv.)  W  Again: — 

John  baptized  in  Jordan  all  who  came  to  him  from  Judea  and  Jerusa- 
lem {MaU.  ilL  6,  6 ;  Mark  i.  6). 
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He  baptized  in  Jordan  for  the  reason  that  entrance  into  the 
land  of  Canaan  was  through  that  river,  and  <Hhe  land  of 
Canaan''  signified  the  church,  because  the  church  was  there ; 
and  so  <'the  Jordan''  signified  introduction  into  the  church. 
That  ''the  land  of  Canaan"  signified  the  church,  and  ''the 
Jordan"  introdnction  into  it,  may  be  seen  in  the  Apocalypse 
Revealed  (n.  285).  [5]  All  this,  however,  is  what  takes  place 
on  earth.  But  in  the  heavens  infants  are  introduced  by  bap- 
tism into  the  Christian  heaven,  and  angels  are  there  assigned 
them  by  the  Lord,  to  take  care  of  them.  Therefore  as  soon 
as  infants  are  baptized,  angels  are  appointed  over  them,  by 
whom  they  are  kept  in  a  state  to  receive  faith  in  the  Lord; 
but  as  they  grow  up,  and  begin  to  exercise  self-control  and 
be  governed  by  their  own  reason,  these  guardian  angels  leave 
them,  and  they  draw  into  association  with  themselves  such 
spirits  as  make  one  with  their  life  and  faith.  From  all  this  it 
is  clear  that  baptism  is  insertion  among  Christians  in  the  spir- 
itual world  also. 

678.  The  reason  why  not  only  infants  but  all  others,  are  by 
baptism  inserted  among  Christians  in  the  spiritual  world,  is, 
that  it  is  by  their  religions  that  peoples  and  nations  in  that 
world  are  distinguished  from  each  other.  The  Christians  are 
in  the  middle,  the  Mohammedans  are  round  about  them,  after 
them  come  idolaters  of  various  kinds,  and  the  Jews  are  at  the 
sides.  Moreover,  all  who  are  of  the  same  religion  are  arranged 
in  societies  in  heaven  in  accordance  with  their  affections  of  love 
to  GkxL  and  love  toward  the  neighbor,  and  in  hell  in  assemblies 
in  accordanoe  with  affections  that  are  the  opposites  of  those 
two  loves,  that  is,  in  accordance  with  the  lusts  of  eviL  In  the 
spiritual  world,  by  which  both  heaven  and  hell  are  meant,  all 
things  both  as  a  whole  and  in  every  part,  or  in  general  and  in 
every  particular,  are  most  distinctly  arranged ;  upon  this  dis- 
tinct arrangement  there  the  preservation  of  the  whole  universe 
depends;  and  such  distinguishing  is  impossible,  unless  every 
one  after  he  is  bom  can  be  recognized  by  some  sign  showing  to 
what  religious  body  he  belongs.  For  without  the  Christian 
sign,  which  is  baptism,  some  Mohammedan  or  some  idolatrous 
spirit  might  attach  himself  to  newly-born  Christian  children, 
or  even  to  youths,  and  breathe  into  them  an  inclination  towards 
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his  religion,  and  thus  distract  their  minds  and  alienate  them 
from  Christianity^  which  woxdd  be  a  distortion  and  destruction 
of  spiritual  order. 

679.  Every  one  who  traces  effects  back  to  their  causes  may 
know  that  the  consistence  of  all  things  depends  on  order;  and 
that  there  are  many  kinds  of  order,  general  and  particular ;  and 
that  there  is  one  order  which  is  the  most  universal  of  aH,  and 
on  which  depends  the  general  and  particular  kinds  in  con- 
nected series;  also  that  this  most  universal  order  enters  into 
all  the  others  as  the  essence  itself  into  its  forms,  and  that  thus 
and  not  otherwise  do  they  make  one.  It  is  this  unity  that  ef- 
fects the  preservation  of  the  whole,  which  would  otherwise  fall 
asunder,  and  relapse  not  only  into  primal  chaos,  but  into  noth- 
ing. How  would  it  be  with  man  if  each  thing  and  all  things 
in  his  body  were  not  most  distinctly  arranged  and  this  commu* 
nity  of  parts  made  dependent  on  one  heart  and  one  pair  of 
lungs  ?  Otherwise,  what  would  follow  but  confusion?  Could 
the  stomach  then  perform  its  functions,  the  liver  and  pancreas 
theirs,  the  mesentery  and  mesocolon  theirs,  the  kidneys  and  in- 
testines theirs  ?  It  is  because  of  the  order  in  them  and  among 
them,  that  they  each  and  all  appear  to  man  as  one.  And  in  the 
mind  or  spirit  of  man  if  there  were  no  distinct  order,  and  if  this 
community  of  parts  did  not  depend  on  the  will  and  understand- 
ing, what  would  there  be  but  a  confused  and  indigested  some- 
thing? Without  such  an  order  could  a  man  exercise  thought 
and  will  any  more  than  his  picture  on  a  tablet,  or  his  statue  in 
his  house  ?  What  would  man  be  without  a  most  perfectly  ar- 
ranged influx  from  heaven  and  the  reception  of  it?  And  what 
would  this  influx  be  without  a  most  universal  one  on  which  the 
government  of  the  whole  and  of  all  its  parts  depends,  that  is  to 
say,  unless  it  depended  on  Qod,  and  unless  all  things  had  their 
being,  and  lived  and  moved  in  Him  and  from  Him?  For  the 
natural  man  this  may  be  illustrated  by  innumerable  things, 
such  as  the  following :  Without  order  -what  would  an  empire 
or  kingdom  be  but  a  gang  of  robbers,  a  large  body  of  whom 
would  slay  thousands,  a  few  at  least  slaying  these  many  ? 
What  is  a  city  without  order,  or  even  a  household  without 
order  ?  And  what  is  a  kingdom,  a  city,  or  a  household  with- 
some  one  in  each  acting  the  part  of  head  ? 
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680.  Fortfaermore,  vrhst  is  order  without  distinction,  and 
what  is  distinction  without  its  evidences,  and  what  are  evi- 
dences without  signs  by  which  qualities  are  recognized  ?  l^or 
without  an  acquaintance  with  the  qualities  order  is  not  recog- 
nized as  order.  In  empires  and  kingdoms  the  signs  or  marks  o£ 
distinction  are  titles  of  rank,  and  the  administrative  rights  at- 
tached  to  them;  and  from  this  comes  subordination,  by  means 
of  which  all  are  coordinated  as  it  were  into  a  one.  In  this 
way  the  king  exercises  his  royal  power,  which  is  distributed 
among  many  according  to  order,  and  it  is  from  this  that  the 
kingdom  becomes  a  kingdom.  It  is  the  same  in  many  other 
matters,  as  for  example  in  armies.  What  power  would  they 
have  if  they  were  not  distinctly  organized  into  regiments,  these 
into  battalions,  and  these  again  into  companies,  with  subordi- 
nate officers  each,  and  over  all  one  commander-in-chief?  And 
*what  would  those  arrangements  amount  to  without  the  signs 
called  standards,  which  indicate  the  proper  station  for  each  ? 
By  such  means  in  battle  all  act  as  a  one,  while  without  them 
they  would  rush  upon  the  enemy  merely  like  a  pack  of  hounds 
with  open  mouths,  yells,  and  empty  fury;  and  then,  with  their 
courage  gone,  they  would  be  ingloriously  cut  in  pieces  by  the 
enemy  formed  in  well-ordered  ranks;  for  what  can  those  who 
are  divided  do  against  those  who  are  united  ?  Hereby  is  illus> 
trated  this  first  use  of  baptism,  which  is,  to  serve  as  a  sign  in 
the  spiritual  world  that  the  one  baptized  belongs  to  Christians^ 
for  in  that  world  every  one  is  inserted  into  societies  and  con- 
gregations according  to  the  quality  of  the  Christianity  in  him  or 
outside  of  him. 


V. 

THB   SECOND   USE   OF   BAPTISM   IS,   THAT   THE   CHBI8TIAN   MAY 

KirOW    AND     ACKNOWLEDGE    THE    LORD    JESCS    CHRIST, 

THE  REDEEMER  AND  SAVIOUR,  AND  FOLLOW  HIM. 

681.  This  second  use  of  baptism,  which  is  to  know  and 
acknowledge  the  Lord,  the  Redeemer  and  Saviour  Jesus 
Christ,  inseparably  follows  the  first,  which  is  introduction  in- 
to the  Christian  church  and  insertion  among  Christians  in  the 
spiritual  world.     And  what  is  this  first  use  but  a  mere  name 
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unless  the  second  follows?  Is  it  not  really  like  a  subject  who 
attaches  himself  to  a  king^  and  yet  repudiates  the  king's  laws 
or  those  of  the  couutryy  and  yields  allegiance  to  a  foreign 
king  and  serves  him ;  or  like  a  servant  who  binds  himself  to 
some  master,  accepting  his  livery  as  a  token  thereof,  and  then 
runs  away  and  serves  another  master  in  the  livery  of  the  first ; 
or  like  a  standard-bearer  who  runs  away  with  the  standard  and 
cuts  it  in  pieces,  throwing  the  pieces  in  the  air  or  under  the 
feet  of  the  soldiers  to  be  trodden  upon  ?  In  a  word,  to  have 
the  name  of  being  a  Christian,  that  is,  of  belonging  to  Christ, 
and  yet  not  acknowledging  and  following  Him,  that  is,  living 
according  to  His  commandments,  is  a  thing  as  empty  as  a 
shadow,  as  smoke,  or  as  a  blackened  picture ;  for  the  Lord 
.says:— 

Why  call  ye  Me,  Lord,  and  do  not  the  things  that  I  say  ?  {Luke  vi.  46, 
seq,). 

Many  will  say  to  Me  In  that  day,  Lord,  Lord ;  and  then  will  I  profess 
unto  them,  I  know  you  not  {Matt.  vii.  22,  23). 

682.  ''The  name  of  the  Lord  Jesus  Christ"  means  in  the 
Word  nothing  else  than  acknowledgment  of  Him,  and  a  life 
according  to  His  commandments.  The  reason  why  His  name 
has  that  signification  may  be  seen  in  the  explansd^ion  bf  the 
second  commandment  of  the  Decalogue : — 

Thou  shalt  not  take  the  name  of  God  in  vain  {Exod.  zx.  7). 

Nothing  else  is  meant  by  the  name  of  the  Lord  in  the  follow- 
ing passages : — 

Jesus  said,  Ye  shall  be  hated  of  all  nations  for  My  name^s  sake  {MaU. 
X.  22  ;  xxiv.  9,  10). 

Where  two  or  three  are  gathered  together  in  My  name,  there  am  I  in 
the  midst  of  them  {Matt,  xviii.  20). 

Ab  many  as  received  Him,  to  them  gave  He  power  to  become  sons  of 
God,  even  to  them  that  believe  on  His  name  {John  i.  12). 

Many  believed  in  His  name  {John  ii.  23). 

He  that  believeth  not  hath  been  judged  already,  because  he  hath  not 
believed  In  the  name  of  the  only  begotten  Son  of  Grod  {John  iii.  17,  18). 

Those  who  believe  shall  have  life  in  His  name  {John  xx.  81). 

For  My  name's  sake  thou  hast  labored,  and  hast  not  fainted  {Apoc. 
ii.  S).     (And  elsewhere.) 

[2]  Who  does  not  see  that  "the  name  of  the  Lord  "  in  these 
passages  does  not  mean  merely  His  name,  but  the  acknowl* 
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edgment  of  Him  as  being  the  Eedeemer  and  Saviour,  together 
with  obedience,  and  finally  faith  in  Him  ?  For  in  baptism  the 
child  receives  the  sign  of  the  cross  on  the  forehead  and  breast, 
which  is  a  sign  of  initiation  into  the  acknowledgment  and 
worship  of  the  Lord.  '^Name  '*  also  means  the  quality  of  any 
one ;  because  in  the  spiritual  world  every  one  is  named  accord^ 
ing  to  his  quality ;  therefore  a  man's  tsiking  the  name  Chris- 
tian means  his  quality, — ^that  he  has  from  Christ  faith  in 
Christ  and  charity  toward  the  neighbor.  Such  is  the  meaning 
of  **name''  in  the  Apocalypse : — 

The  Son  of  man  said,  Thou  hast  a  few  names  even  In  SaidSs  who  have 
not  defiled  their  garments  and  they  shall  ivalk  with  Me  in  white,  for 
they  are  worthy  (iii.  4). 

«  Walking  with  the  Son  of  man  in  white  "  signifies  following 
the  Lord  and  living  according  to  the  truths  of  His  Word. 
''Name  '^  has  the  same  meaning  in  John : — 

Jesus  said,  The  sheep  hear  His  voice,  and  He  calleth  His  own  sheep 
by  name,  and  leadeth  them  <mt ;  He  goeth  before  them  and  the  sheep 
follow  Htm,  for  they  know  His  voice ;  and  a  stranger  they  do  not  follow, 
they  know  not  the  voice  of  strangers  (x.  3-5). 

''By  naTne^^  means  by  their  quality,  that  they  are  Christians ; 
and  "to  follow  Him"  is  to  hear  His  voice,  that  is,  to  obey 
His  commandments.  All  receive  this  name  in  baptism,  for  it 
is  involved  in  that  sign. 

683.  What  is  a  name  without  the  reality  but  an  empty 
thing,  or  a  sound  like  the  echo  given  back  by  the  trees  of  a 
forest  or  by  vaulted  buildings,  or  like  the  almost  lifeless  voice 
of  dreamers,  the  noise  of  the  wind,  of  the  sea,  or  of  some  use- 
less machinery  ?  What  but  emptiness  is  the  name  even  of  a 
king,  a  duke,  a  consul,  a  bishop,  an  abbot,  or  a  monk,  without 
the  ofiSce  attached  to  the  name  ?  So  what  is  the  name  Chris- 
tian so  long  as  the  man  lives  like  a  barbarian,  and  contrary  to 
the  precepts  of  Christ,  but  like  looking  to  the  sign  of  Satan 
instead  of  the  sign  of  Christ,  although  in  baptism  Christ's 
name  is  interwoven  in  golden  threads  ?  What  but  rebels  and 
regicides  are  those  who  having  received  the  sign  of  Christ,  de- 
ride His  worship,  mock  at  His  name,  and  acknowledge  Him 
not  as  the  Son  of  God  but  of  Joseph  ?  And  what  are  their 
words  but  blasphemies  against  the  Holy  Spirit,  which  cannot 
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be  forgiven  either  in  this  world  or  in  the  next  ?  These  like 
dogs  with  open  jaws  bite  at  the  Word,  and  tear  it  to  pieces 
with  their  teeth.  With  such,  as  against  Christ  and  the  wor- 
ship of  Christ : — 

AU  tables  are  full  of  the  vomit  of  filthineea  (laa,  xzriiL  8 ;  Jer.  zItuL 
26). 

And  yet  the  Lord  Jesus  Christ  is^ 

The  Son  of  the  Most  High  {Luke  1.  32,  85); 
The  only  begotten  {John  I  18 ;  ill.  16); 
The  true  God  and  eternal  life  (1  John  v.  20); 
In  whom  dwelleth  all  the  fulness  of  Divinity  bodily  {CoL  ii.  9); 
And  is  not  the  son  of  Joseph  {Mcttt,  i.  26).   (And  thousands  of  other 
passages.) 


VL 

THE   THIRD    USE   OF   BAPTISM,    wfelCH    IS    THB    FIKAL   USE,    IS 

THAT    MAN    MAY    BE    REOEKERATED. 

684.  This  is  the  essential  nse  iot  the  sake  of  which  bap- 
tism exists,  and  thus  the  final  one.  This  is  because  the  true 
Christian  knows  and  acknowledges  the  Lord  Jesus  Christ  the 
Bedeemer,  who,  as  being  the  Kedeemer  is  also  the  Regenera- 
tor (that  redemption  and  regeneration  make  one  may  be  seen 
in  section  third  of  the  chapter  on  Beformation  and  Regenera- 
tion); also  because  a  Christian  possesses  the  Word,  in  which 
the  means  of  regeneration  are  plainly  described,  those  means 
being  faith  in  the  Lord  and  charity  toward  the  neighbor.  This 
is  identical  with  what  is  said  of  the  Lord,  that. 

He  baptizeth  with  the  Holy  Spirit  and  w^th  fire  {Matt.  Ul.  11 ;  Mark  i. 
S>11 ;  Luke  ill.  16  ;  John  i.  83). 

"The  Holy  Spirit"  means  the  Divine  truth  of  faith,  and  "fire^' 
the  Divine  good  of  love  or  charity,  both  proceeding  from  the 
Lord.  (That  "  the  Holy  Spirit"  means  the  Divine  truth  of 
faith  may  be  seen  in  the  chapter  on  the  Holy  Spirit;  and  that 
''fire"  means  the  Divine  good  of  love  may  be  seen  in  the  Apoe- 
alypse  Revealed^  n.  395,  468.)  By  means  of  these  two,  all  re- 
generation is  effected  by  the  Lord. 
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The  Lord  Himfielf  was  baptized  by  John  (Matt.  iii.  18-17 ;  Mark  I  9 ; 
Luke  m.  21,  22). 

This  He  did  not  only  that  He  might  institute  baptism  for  the 
future,  Himself  setting  the  example,  but  also  because  He  glori- 
fied His  Human  and  made  it  Divine,  as  He  regenerates  man 
and  renders  him  spiritual. 

685.  From  what  has  been  said  now  and  heretofore  it  can  be 
seen  that  the  three  uses  of  baptism  cohere  as  a  unit,  like  first 
cause,  mediate  cause,  which  is  the  efficient  cause,  and  last 
cause,  which  is  the  effect  and  the  end  itself,  for  the  sake  of 
which  the  former  exist ;  for  the  first  use  is  that  the  man  may 
be  called  a  Christian;  the  second,  following  from  this,  is  that 
he  may  know  and  acknowledge  the  Lord  the  Redeemer,  Re- 
generator and  Savioui* ;  and  the  third  that  he  may  be  regener- 
ated by  Him;  and  when  this  is  done  man  is  redeemed  and 
saved.  As  these  three  uses  follow  in  order,  and  are  conjoined 
in  the  last,  and  consequently  in  the  conception  of  the  angels 
cohere  as  a  unit,  so  when  baptism  is  performed,  read  of  in  the 
Word,  or  mentioned,  the  angels  who  are  present  do  not  under- 
stand baptism,  but  regeneration.  Therefore,  by  these  words 
of  the  Lord: — 

He  that  belieTeth  and  is  baptized  shall  be  saved,  but  he  that  believeth 
not  shall  be  condemned  {Mark  xvi.  16), 

the  angels  in  heaven  understand  that  he  who  acknowledges 
the  Lord  and  is  regenerated  will  be  saved.  And  for  this  reason 
baptism  is  called  by  the  Christian  churches  on  earth  the  laver 
of  regeneration.  Let  every  Christian  know,  then,  that  he  who 
does  not  believe  in  the  Lord  even  though  he  has  been  baptized,* 
cannot  be  regenerated.  Also  that  baptism  without  faith  in  the 
Lord  has  no  effect  whatever,  may  be  seen  above,  in  the  second 
section  of  this  chapter  (n.  673).  Every  Christian  is  well 
aveare  that  baptism  involves  purification  from  evils,  and  thus 
regeneration,  for  when  he  is  baptized  in  infancy,  the  priest 
with  his  finger  makes  the  sign  of  the  cross,  as  a  memorial  of 
the  Lord,  on  his  forehead  and  breast,  and  afterwards  turns  to 
his  sponsors  and  asks  whether  he  renounces  the  devil  and  all 
his  works,  and  accepts  the  faith ;  to  which  the  sponsors,  in  the 
place  of  the  infant,  answer,  "Yes,"    The  renunciation  of  the 
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devil)  that  is,  of  the  evils  that  are  from  hell,  and  faith  in  the 
Lord,,  are  what  effect  regeneration. 

686.  It  is  said  in  the  Word  that  the  Loird  God  our  Redeem- 
er baptises  with  the  Holy  Spirit  and  with  fire,  which  means 
that  the  Lord  regenerates  man  by  the  Divine  truth  of  faith 
and  the  Divine  good  of  love  or  charity  (as  may  be  seen  above 
in  the  first  number  of  this  section).  Those  who  have  been  re- 
generated by  the  Holy  Spirit,  that  is,  by  the  Divine  truth  of 
faith,  are  distinct  in  the  heavens  from  those  who  are  regener- 
ated by  fire,  that  is,  by  the  Divine  good  of  love.  Those  who 
have  been  regenerated  by  the  Divine  truth  of  faith  walk  in 
heaven  in  raiment  of  white  linen,  and  are  called  spiritual 
angels ;  but  those  who  have  been  regenerated  by  the  Divine 
good  of  love  walk  in  purple  raiment,  and  are  called  celestial 
angels.  Those  who  go  clothed  in  white  raiment  are  meant  by 
the  following : — 

They  follow  the  Lamb  clothed  in  fine  linen,  white  and  clean  {Apoc. 
xix.  14). 

They  shall  walk  with  Me  in  white  (Apoc.  iii.  4 ;  also  vii.  14). 

The  angels  seen  at  the  Lord7s  sepulchre  clothed  in  white  and  shining 
garments  {Matt,  xxvili.  8 ;  Luke  xxlv.  4). 

They  were  of  this  class,  because  ''fine  linen"  signifies  the 
righteousness  of  the  saints  (Apoc,  xix.  8,  where  this  is  direct- 
ly stated).  That  "garments"  in  the  Word  signify  truths,  and 
"garments  of  white"  and  "fine  linen"  signify  Divine  truths, 
may  be  seen  in  the  Apocalypse  Revealedy  where  this  ia  shown 
(n.  379).  Those  who  have  been  regenerated .  by  the  Divine 
good  of  love  are  clothed  in  purple  garments,  because  purple  is 
the  color  of  love,  which  color  it  derives  from  the  fire  of  the 
sun  and  its  redness.  (That  this  signifies  love  may  be  seen  in 
the  Apocalypse  Revealed^  n.  468,  725.)  It  was  because  "gar- 
ments" signify  truths,  that  he  who  was  found  among  those 
called  to  the  wedding  not  clothed  with  a  wedding  garment, 
was  turned  out  and  cast  into  outer  darkness  {Matt.  zzii. 
11-13). 

687«  Furthermore,  baptism  as  regeneration  is  represented 
by  many  things  both  in  heaven  and  in  the  world;  in  heaven, 
as  just  said,  by  white  and  purple  garments,  also  by  the  mar- 
riage of  the  church  with  the  Lord,  also  by  the  new  heaAren  and 
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the  new  earth,  and  the  New  JeniBalem  descending  therefrom, 
of  which  He  who  sat  upon  the  throng,  said : — 

Behold^  I  make  all  things  new'(ilpoc.  xxi.  l--^); 

And  by  the  river  of  living  water  proceeding  out  of  the  tbrbhie  of  God 
and  the  Lamb  {Apoc,  zxii.  1,  2); 

Also  by  the  flvb  prudent  virgins  who  had  lamps  and  oil,  and  went  ja 
with  the  bridegroom  to  the  marriage  feast  (Matt.  xxv.  1,  2,  10). 

One  who  is  baptized,  that  is  regenerated,  is  meant  by, 

Creature  {Mark  xvi.  16 ;  Bom.  vlil  1^21); 
and  by, 

A  new  creature  (2  Cor.  v.  17  ;  Gal.  vi  15); 

for  he  is  called  '<a  creature''  from  his  being  created ;  and  this 
also  signifies  to  be  regenerated  (as  may  be  seen  in  the  Apoeo' 
lypse  Revealed,  n.  264).     [2]  In  the  world  regeneration  is  re- 
presented by  various  things,  as  by  the  blossoming  of  all  things 
on  earth  in  spring,  and  by  the  gradual  development  of  the 
blossoms  even  to  the  fruit;  also  by  the  growth  of  every  tree, 
shrub  and  flower,  from  the  first  warm  month  to  the  last.    It 
is  also  represented  by  the  progressive  ripening  of  all  kinds  of 
fruit  from  the  earliest  germ  to  the  end  of  the  process;  then 
again  by  morning  and  evening  showers,  and  by  dews,  at  the 
coming  of  which  the  flowers  open,  while  they  close  at  the  ap- 
proach of  the  darkness  of  night ;  also  by  the  fragrance  from 
gardens  and  fields;  by  the  rainbow  in  the  cloud  (Gen,  ix.  14- 
17) ;  by  the  resplendent  colors  of  the  dawn ;  and  in  general  by 
the  continual  renovation  of  ever3rthing  in  the  body  by  means 
of  the  chyle  and  the  animal  spirit,  and  consequently  by  the 
blood.    The  purification  of  this  from  exhausted  material,  and 
its  renovation,  and  seeming  regeneration,  are  perpetual     [3] 
If  we  turn  our  thoughts  to  the  more  insignificant  things  on 
earth,  an  image  of  regeneration  is  presented  in  the  wonderful 
transformation  of  the  silk-worm  and  other  worms  into  nymphs 
and  butterflies,  and  of  still  other  kinds  which  after-a  time  are 
provided  with  wings ;  to  which  may  be  added  still  more  tri- 
fling matters,  as  the  desire  of  certain  birds  to  plunge  them- 
selves into  water  for  the  sake  of  washing  and  cleansing  them- 
selves, after  which  they  return  as  warblers  to  their  songs.     In 
a  word,  the  whole  world  from  what  is  first  to  what  is  last  in 
it  is  fiUl  of  representations  and  types  of  regeneration. 
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vn. 

BT  THE  BAPTISM  OF  JOHN  A  WAY  WAS  PBEPAREB,  THAT  JEHO- 
VAH THE  LORD  MIOHT  DESCEND  INTO  THE  WORLD 
AND    ACCOMPLISH    REDEMPTION. 

688.  It  is  wiitten  in  MalcLchi: — 

Behold,  I  send  My  messenger,  and  he  shall  prepare  the  Tray  before 
Me ;  and  the  Lord  whom  ye' seek  shall  suddenly  come  to  His  temple,  eyen 
bOd  messenger  of  the  coyenant,  whom  ye  long  for.  Who  will  abide  the 
day  of  His  coming,  and  who  will  stand  when  He  shall  appear  ?  (iii.  1,  2). 

And  again : — 

Behold,  I  will  send  you  Elijah  the  prophet,  before  the  great  and  ter- 
rible day  of  Jehoyah  comes ;  lest  I  come  and  smite  the  earth  with  a 
curse  (iy.  6,  6). 

And  Zacharias  the  father,  prophesying  of  his  son  John,  says : — 

Thou,  child,  shalt  be  called  the  prophet  of  the  Most  High ;  for  thou 
Shalt  go  before  the  face  of  the  Lord  to  make  ready  His  ways  (Luke  i,  76). 

And  the  Lord  Himself  says  of  this  same  John : — 

This  is  he  of  whom  it  is  yrritten.  Behold,  I  send  My  angel  before  Thy 
face,  who  shall  prepare  Thy  way  before  Thee  (Luke  yii.  27). 

Prom  all  this  it  is  clear  that  this  John  was  the  prophet  sent 
to  make  ready  the  way  of  Jehovah  God,  who  should  descend 
into  the  world  and  accomplish  redemption ;  and  that  he  made 
ready  that  way  by  baptism,  and  by  annoimcing  the  coming  of 
the  Lord ;  and  that  without  such  preparation  all  on  earth  woidd 
have  been  smitten  with  a  curse  and  would  have  perished. 

689.  The  way  was  prepared  by  the  baptism  of  John,  be- 
cause by  means  of  that  baptism,  as  shown  above,  men  were  in- 
troduced into  the  future  church  of  the  Lord,  and  in  heaven 
were  inserted  among  those  who  were  there  looking  for  and 
longing  for  the  Messiah;  and  they  were  thus  guarded  by  angels, 
that  devils  from  hell  might  not  break  forth  and  destroy  them. 
Wherefore  it  is  written  in  Malacht: — 

Who  shall  abide  the  day  of  His  coming  ?  and  lest  Jehovah  come  and 
smite  the  earth  with  a  curse  (ilL  2 ;  iv.  6). 

So  also  in  Isaiah : — 

Behold,  the  day  of  Jehovah  cometh,  cruel  and  of  indignation,  and  of 
wrath  of  anger ;  I  will  move  heayen  and  the  laud  shall  be  shaken  out  of 
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its  place,  in  the  day  of  the  wrath  of  His  anger  (xiii.  6,  9,  13,  22 ;  zzii.  5, 
12). 

Again,  in  Jeremiah : — 

That  day  is  called  a  day  of  wasting,  of  vengeance,  and  of  destruction 
(iv.  9 ;  vii.  32 ;  xlvi.  10,  21 ;  xlvii.  4 ;  xlix.  8,  26). 

In  TJzekiel : — 

A  day  of  wrath,  of  cloud  and  of  thick  darkness  (xiii.  5 ;  xxz.  2, «-«.  " ; 
xxxiv.  11,  12  ;  xxxviii.  14,  16,  18,  19). 

Also  in  Amos : — 

(V.  13,  18,  20 ;  vui.  3,  9,  13). 

And  in  Joel : — 

The  day  of  Jehovah  is  great  and  very  terrible,  and  who  can  abide  r.  ? 
(U.  1,  2,  11;  iii.  2,  4). 

And  in  Zephaniah : — 

In  that  day  there  shall  be  the  noise  of  a  cry,  that  the  great  day  of  Je- 
hovah is  near,  that  that  is  a  day  of  wrath,  a  day  of  trouble  and  distress, 
a  day  of  wasteness  and  desolation,  that  in  the  day  of  Jehovah^s  wrath  the 
whole  land  shall  be  devoured,  and  that  He  will  make  a  consummation 
with  all  them  that  dwell  in  the  land  (i.  7-18).    (Besides  other  passages.) 

From  all  this  it  is  clear  that  unless  a  way  had  been  made  ready 
for  Jehovah  when  He  was  descending  into  the  world,  by  means 
of  ba{)tism,  the  effect  of  which  in  heaven  was  to  close  up  the 
hells  and  guard  the  Jews  against  total  destruction  [they  would 
all  have  perished].    Jehovah  also  says  to  Moses : — 

In  one  moment  if  I  come  up  into  the  midst  of  thee  I  will  consume  the 
people  (Ex,  zxziii.  6). 

That  it  is  so  is  very  clear  from  the  words  of  John  to  the  mul- 
titudes going  out  to  him  to  be  baptized : — 

Ye  offspring  of  vipers,  who  hath  warned  you  to  flee  from  the  wrath  to 
come  ?  (Matt.  iii.  7 ;  Luke  iii.  7). 

That  John  when  he  was  baptizing  taught  Christ  and  His  com- 
ing is  evident  from  {Luke  iii.  16;  John  i.  25,  26,  31-33 ;  iii.  26). 
All  this  makes  clear  how  John  prepared  the  way. 

690.  Ab  to  the  baptism  of  John;  it  represented  this  cleans- 
ing of  the  external  man ;  while  the  baptism  of  Christians  at  the 
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present  day  represents  the  cleansing  of  the  internal  man,  which 
is  regeneration.  It  is  therefore  written  that  John  haptized 
with  water,  but  that  the  Lord  baptized  with  the  Holy  Spirit 
and  with  fire,  and  therefore  John's  baptism  is  called  the  bap- 
tism of  repentance  {Matt  iii.  11;  Mark  i.  4,  5;  Luke  iii.  3, 
16 ;  John  i.  25,  26,  33 ;  Acts  i.  22 ;  x.  37 ;  xviiL  25).  The 
Jews  who  were  baptized  were  merely  external  men,  and  with- 
out faith  in  Christ  the  external  man  cannot  become  intemaL 
That  those  who  were  baptized  with  the  baptism  of  John,  be- 
came internal  men  when  they  reoeiTed  the  faith  in  Christ, 
and  were  then  baptized  in  the  name  of  Jesus,  may  be  seen  in 
Acts  (xix.  3-6). 

691.  Moses  said  to  Jehovah: — 

Show  me  Thy  glory.  Jehovah  said  to  him,  Thou  canst  not  see  My  faces, 
for  man  shall  not  see  Me  and  live.  And  Jehovah  said.  Behold,  there  is 
a  place  where  thou  shalt  stand  upon  a  rock,  and  I  will  put  thee  in  a  hole 
of  the  rock,  and  will  cover  thee  with  My  hand  until  I  shall  have  passed 
by ;  and  when  I  shall  take  away  My  hand  thou  shalt  see  My  hinder  parts ; 
but  My  faces  shall  not  be  seen  {Ex,  xxziii.  18-28). 

Man  cannot  see  God  and  live  for  the  reason  that  God  is  love 
itself,  and  love  itself  or  Bivine  love  in  the  spiritual  worl^ 
appears  before  the  angels  as  a  sim,  distant  from  them  as  the 
sun  of  our  world  is  from  men.  Therefore,  if  God,  who  is  in 
the  midst  of  that  sim,  were  to  draw  near  to  the  angels,  they 
would  perish,  as  men  would  if  the  sun  of  the  world  were 
to  draw  near  to  them;  for  the  spiritual  sun  is  equally  hot. 
[2]  For  this  reason  there  are  perpetual  temperings,  which 
modify  and  moderate  the  heat  of  this  love,  so  that  it  may 
not  inflow  into  heaven  as  it  is  in  itself;  for  the  angels  would 
be  thereby  consumed.  Therefore  when  the  Lord  renders  Him- 
self more  immediately  present  in  heaven,  the  wicked  who  are 
beneath  heaven  begin  to  lament,  to  be  tortured,  and  to  lose 
life,  so  that  they  flee  into  caves  and  clefts  of  mountains,  crying 
out: — 

Fall  on  us,  and  hide  us  from  the  face  of  Him  that  sitteth  on  the  throne 
{Apoc,  vi.  16 ;  Isa.  ii.  19,  21). 

It  is  not  the  Lord  Himself  who  descends,  but  an  angel  with  a 
sphere  of  love  from  the  Lord  encompassing  hun.    I  have  sev- 
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eral  times  seen  the  wicked  terrified  by  that  descent,  as  if  they 
saw  death  itself  before  their  eyes,  some  casting  themselves 
deeper  and  deeper  into  hell,  and  some  driven  to  fury.  [3]  This 
explains  why  the  children  of  Israel  prepared  themselves  for 
three  days  before  the  descent  of  Jehovah  the  Lord  upon  Mount 
Sinai,  and  the  Mount  was  fenced  about,  lest  any  one  should 
come  near  it  and  die  {Ex.  xix.).  The  same  is  true  of  the  holi- 
ness of  Jehovah  the  Lord  in  the  Decalogue  then  promulgated, 
and  written  by  the  finger  of  God  on  two  tables,  and  afterward 
deposited  in  the  ark,  over  which  in  the  tabemade  the  mercy- 
seat  was  placed,  and  over  this  again  the  cherubs,  lest  any  one 
should  touch  that  holiness  immediately  with  hand  or  eye.  Not 
even  Aaron  could  go  near  to  it,  except  once  a  year,  and  after 
he  had  made  expiation  for  himself  by  sacrifices  and  incense- 
offerings.  [4]  For  the  same  reason  the  people  of  Ekron  and 
Bethshemesh  died  to  the  number  of  several  thousands  merely 
because  they  looked  into  the  ark  (1  Sam.  v.  11, 12;  vi.  19),  as 
did  Uzzah  also,  because  he  touched  it  (2  Sam.  vi.  6,  7).  These 
few  instances  illustrate  with  what  a  curse  and  destruction  the 
Jews  would  have  been  smitten  if  they  had  not  been  prepared 
by  the  baptism  of  John  for  receiving  the  Messiah,  who  was 
Jehovah  God  in  the  human  form,  and  if  He  had  not  assumed 
the  Human  and  thus  revealed  Himself;  also  that  there  was 
this  further  preparation  that  In  heaven  they  were  enrolled  and 
numbered  with  those  who  in  heart  were  waiting  for  and  long- 
ing for  the  Messiah,  for  which  reason  angels  were  then  sent 
and  made  guardians  over  them. 

692.  To  this  I  will  add  the  following  Memorable  Belations. 
First;— 

When  returning  home  from  a  school  of  wisdom  (see  n.  48). 
I  saw  on  the  way  an  angel  in  violet-colored  clothing.  He  came 
up  beside  me  and  said,  ''  I  see  that  you  have  come  from  a 
school  of  wisdom  and  are  delighted  with  what  you  have  there 
heard.  And  as  I  perceive  that  you  are  not  fully  in  this  world, 
being  at  the  same  time  in  the  natural  world,  and  therefore 
know  nothing  about  our  Olympic  gymnasia  where  the  old  So- 
phi  meet,  and  where  they  learn  from  the  new-comers  from 
your  world  what  changes  and  successions  of  state  wisdom  has 
undergone  and  is  still  undergoing,  if  you  wish,  I  will  conduct 
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yon  to  a  place  where  many  of  the  ancient  Sophi  and  their 
sons,  that  is,  their  disciples,  dwelL" 

And  he  conducted  me  to  the  border  between  the  north  and 
east;  and  when  I  looked  forward  into  it  from  an  eminence, 
behold,  a  city  appeared,  and  at  one  side  of  it  two  hiUs,  the  one 
nearer  to  the  city  being  the  lower.  And  the  angel  said  to  me, 
''That  city  is  called  Athenseum,  the  lower  hill  Pamassiom, 
and  the  higher  Heliconeum.  They  are  so  named  because  in 
and  about  the  city  the  old  Grecian  sages  dwell,  such  as  Py- 
thagoras, SoC^tes,  Aristippus,  and  Xenophon,  with  their  dis- 
ciples and  scholars." 

I  asked  about  Plato  and  Aristotle,  and  he  said  that  they 
with  their  followers  inhabit  another  region,  because  they 
taught  rational  things,  which  pertain  to  the  understanding, 
while  the  others  taught  morals,  which  pertain  to  life. 

[2]  He  said  that  studious  persons  were  frequently  sent 
from  the  city  Athenseum  to  the  Christian  literati^  to  learn 
from  them  what  they  think  at  this  day  about  God,  the  crea- 
tion of  the  universe,  the  immortality  of  the  soul,  the  state  of 
man  relative  to  that  of  beasts,  and  other  subjects  of  interior 
wisdom.  He  said  also,  that  a  herald  had  this  day  proclaimed 
a  meeting,  an  indication  that  their  messengers  had  met  with 
new-comers  from  the  earth,  from  whom  they  had  heard  some 
curious  things. 

And  we  saw  a  number  of  persons  going  from  the  city  and 
suburbs,  some  having  laurels  on  their  heads,  some  holding 
palms  in  their  hands,  some  with  books  under  their  arms,  and 
some  with  quills  under  the  hair  of  the  left  temple.  [3]  We 
mingled  with  them  and  ascended  the  hill  in  their  company; 
and  behold,  on  the  hill  was  an  octagonal  palace,  which  they 
called  the  Palladium;  and  we  entered.  And  behold,  there 
were  eight  sexagonal  recesses  there,  in  each  one  of  which  was 
a  library,  and  also  a  table  at  which  those  crowned  with  laurel 
sat;  and  in  the  Palladium  itself  seats  cut  in  stone  were  seen, 
upon  which  the  others  seated  themselves. 

A  door  was  then  opened  at  the  left,  through  which  were 
ushered  two  new-comers  from  the  earth ;  and  after  salutations, 
one  of  those  crowned  with  laurel  asked  them,  <'  What  news 
from  earth  ?" 
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They  said, ''  The  news  is  that  men  like  beaats,  or  beasts  like 
men,  have  been  found  in  a  forest,  whose  faoes  and  bodies 
showed  that  they  had  been  bom  men,  and  had  been  left  or 
lost  in  the  forest  when  two  or  three  years  old;  and  it  was 
elaimed  that  they  were  unable  to  give  expression  by  sound  to 
anything  of  thought,  or  to  learn  to  articulate  any  word;  nor 
did  they,  like  beasts,  know  the  food  that  was  suitable  for 
them,  but  put  into  their  mouths  the  productions  of  the  forest^ 
whether  dean  or  unclean ;  and  many  such  things  were  said  of 
them.  From  all  this  some  learned  men  among  us  have  formed 
suppositions  and  others  conclusions  in  regard  to  the  state  of 
men  as  related  to  that  of  beasts." 

[4]  Hearing  this,  some  of  the  ancient  Sophi  asked,  <'  What 
suppositions  and  conclusions  do  they  draw  from  these  facts?" 

The  two  new-comers  answered,  ^^Many;  but  they  may  be 
referred  to  the  following:    1.  That  man  by  his  nature,  and 
also  by  birth,  is  more  stupid  and  therefore  lower  than  any 
beast;  and  that  he  becomes  such  if  not  instructed.    2.  That 
he  could  be  instructed,  because  he   had  learned  to  make 
articulate  sounds,  and  consequently  to  speak;  and  that  he 
thereby  began  to  express  thoughts,  and  this  gradually  more 
and  more  fully,  so  that  he  is  now  able  to  frame  laws  of  so- 
ciety, some  of  which  however,  are  impressed  upon  beasts  from 
birth.     3.  That  rationality  belongs  as  much  to  beasts  as  to 
men.    4.  Therefore,  if  beasts  were  able  to  speak,  they  wotild 
reason  as  skilfully  as  men  on  any  subject,  a  proof  of  which 
is,  that  they  think  from  reason  and  prudence  equally  with 
men.     5.  That  the  understanding  is  a  mere  modification  of 
light  from  the  sun,  heat  co-operating  and  the  ether  being  the 
medium;  thus  it  is  a  mere  activity  of  interior  nature;  and 
this  can  be  exalted  to  such  a  degree  as  to  appear  like  wis- 
dom.    6.  That  it  is  therefore  vain  to  believe  that  man  lives 
after  death  any  more  than  a  beast,  except,  perhaps,  that  for 
some  days  after  death,  owing  to  the  exhalation  of  life  from 
the  body,  he  may  appear  like  mist  in  the  form  of  a  ghost,  be- 
fore he  is  dissipated  into  nature;  almost  as  a  shrub  raised 
from  its  ashes  appears  in  a  resemblance  of  its  own  form.     7. 
Consequently  religion,  which  teaches  that  there  is  a  life  af* 
ter  death,  i&  an  invention  to  hold  simple  people  in  bondage 
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by  its  laws  internally,  as  they  are  held  externally  by  civil 
laws." 

To  this  they  added  that  those  who  are  merely  ingenious  so 
reasoned,  but  not  the  intelligent.  The  Sophi  asked,  <^What 
do  the  intelligent  think  ?  " 
They  said,  "We  have  not  heard;  but  that  is  our  opinion." 
[5]  Hearing  this,  all  those  who  were  seated  at  the  tables 
exclaimed,  "  Oh  what  times  they  have  now  on  earth !  Alas ! 
what  changes  wisdom  has  undergone!  It  is  turned  into  an 
infatuated  ingenuity.  The  sun  has  gone  down,  and  is  beneath 
the  earth  directly  opposite  to  its  noonday  height.  Who  might 
not  know  from  the  evidence  furnished  by  those  persons  lost  in 
the  forest  and  found  again,  that  such  is  man  when  not  in- 
structed? Is  he  not  what  instruction  makes  him?  Is  he  not 
bom  more  ignorant  than  the  beasts?  Must  he  not  learn  to 
walk  and  talk  ?  If  he  were  not  taught  to  walk,  would  he  raise 
himself  erect  upon  his  feet?  And  without  learning  to  talk 
could  he  even  murmur  anything  of  thought?  Is  not  every 
man  what  instruction  makes  him,  unwise  from  falsities  or  wise 
from  truths ;  and  is  not  the  one  who  is  unwise  from  falsities 
under  a  complete  hallucination  that  he  is  wiser  than  the  one 
who  is  wise  ?  Are  there  not  infatuated  and  senseless  men, 
who  are  no  more  men  than  those  found  in  the  woods  ?  Are 
not  those  who  are  devoid  of  memory  like  them?  [6]  From 
all  these  instances  we  conclude  that  a  man  without  instruc- 
tion is  not  a  man,  neither  is  he  a  beast,  but  a  form  capable  of 
receiving  into  itself  that  which  makes  it  a  man ;  thus  man  is 
not  bom  a  man,  but  is  made  a  man,  furthermore,  that  man  is 
bom  such  a  form  as  to  be  an  organ  receptive  of  life  from  God, 
to  the  end  that  he  may  be  a  subject  into  whom  God  may  bring 
every  good,  and  make  him  blessed  for  ever  by  union  with  Him- 
self. We  perceive  from  your  remarks  that  "wisdom  is  at  this 
day  so  far  extinguished  or  infatuated,  that  men  know  nothing 
whatever  of  the  state  of  their  own  life  relative  to  that  of  beasts ; 
and  for  that  reason  they  are  ignorant  of  the  state  of  man's  life 
after  death;  and  those  who  are  able  to  know  about  this,  but  do 
not  wish  to,  and  consequently  deny  it,  as  many  of  your  Chris- 
tians do,  we  may  liken  to  those  found  in  the  forest ;  not  that 
they  have  become  thus  stupid  from  lack  of  instruction,  but 
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they  have  made  themselves  thus  stupid  by  the  fallacies  of  the 
senses,  which  are  the  obscuration  of  truths." 

[7]  But  just  then  some  one  standing  in  the  center  of  the 
Palladium  holding  a  palm  in  his  hand,  said,  <'£xplain,  I  pray 
you,  this  mystery ;  how  man,  having  been  created  a  form  of 
God,  could  be  changed  into  the  form  of  the  deviL  I  know  that 
the  angels  of  heaven  are  forms  of  God,  and  the  spirits  of  hell 
forms  of  the  devil  i  and  the  two  forms  are  opposites,  the  latter 
being  forms  of  insanity,  the  former  of  wisdom.  Tell  me,  there- 
fore, how  a  man  created  a  form  of  God,  could  pass  from  day 
into  such  a  night  as  to  be  able  to  deny  God  and  eternal  life." 

To  this  the  teachers  answered  in  order :  First  the  Pytha- 
goreans, then  the  disciples  of  Socrates,  and  then  the  others. 

But  there  was  among  them  a  Platonist,  who  spoke  last,  and 
his  opinion  prevailed.  It  was  as  follows :  ''  The  men  of  the 
Saturnian  or  golden  age  knew  and  acknowledged  that  they 
were  forms  receptive  of  life  from  God,  and  consequently  wis- 
dom was  inscribed  on  their  souls  and  hearts,  and  thus  they 
saw  truth  from  the  light  of  truth,  and  through  truths  had  a 
perception  of  good  from  the  delight  pertaining  to  the  love  of 
good.  But  as  the  human  race  departed  in  succeeding  ages  from 
the  acknowledgment  that  all  truth  of  wisdom,  and  consequent- 
ly all  good  of  love  in  them,  flows  in  continually  from  God, 
they  ceased  to  be  dwelling-places  of  God ;  and  converse  with 
God  and  affiliation  with  angels  also  ceased.  For  the  interiors 
of  their  minds,  which  had  been  raised  upward  by  God  to  Gtod, 
were  then  turned  from  their  proper  direction  to  one  more  and 
more  oblique,  outwardly  into  the  world,  and  thus  through  the 
world  to  God  from  God;  and  finally  they  were  turned  in  the 
opposite  direction,  which  is  downward  to  self.  And  as  a  man 
who  is  thus  interiorly  inverted  and  turned  away  cannot  look 
to  God,  men  have  separated  themselves  from  God,  and  have 
become  forms  of  hell,  and  thus  of  the  devil.  From  this  it  fol- 
lows, that  in  the  first  ages  men  acknowledged  in  heart  and 
soul  that  all  good  of  love,  and  all  truth  of  wisdom  therefrom 
came  to  them  from  God,  and  also  were  Grod's  in  them ;  thus 
that  they  were  mere  receptacles  of  life  from  God,  and  were 
therefore  called  images  of  God,  sons  of  God,  and  bom  of  God; 
but  in  succeeding  ages  they  acknowledged  this  not  with  the 
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heart  and  sonl^  but  with  a  kind  of  persuasive  faith,  then  with 
a  historic  faith,  and  finally  with  the  lips  only ;  and  acknowl- 
edging such  a  truth  with  the  lips  only  is  not  acknowledging  it, 
but  in  heart  is  denying  it.  [8]  All  this  shows  the  kind  of 
wisdom  that  now  prevails  on  earth  among  Christians  (although 
they  might  be  inspired  by  a  written  revelation  from  Grod)  for 
they  do  not  even  know  the  distinction  between  men  and  beasts, 
and  in  consequence  many  believe  that  if  man  lives  after  death, 
beasts  must  live  after  death  also ;  or  that  as  beasts  do  not  live 
after  death,  therefore  man  does  not.  Has  not  our  spiritual 
light,  which  illuminates  the  mental  vision,  become  thick  dark- 
ness among  them,  and  their  natural  light,  which  illuminates 
the  bodily  vision  only,  become  splendor?" 

[9]  After  this  the  assembly  all  turned  toward  the  two  visit- 
ors and  thanked  them  for  their  visit  and  the  account  they  had 
given ;  they  also  begged  of  them  to  report  what  they  had  heard 
to  their  brethren. 

The  visitors  answered  that  they  would  confirm  their  breth- 
ren in  this  truth,  that  so  far  as  they  attribute  all  the  good  of 
charity  and  truth  of  faith  to  the  Lord,  and  not  to  themselves, 
so  far  they  are  men,  and  become  angels  of  heaven. 

693.  Second  Memorable  Relation: — 

Some  weeks  after  this  I  heard  a  voice  from  heaven  saying, 
<<  There  is  again  a  meeting  on  Pamassium;  come,  we  will  show 
you  the  way." 

I  went ;  and  when  I  came  near,  I  saw  one  standing  on  Heli- 
coneum  with  a  trumpet,  with  which  he  proclaimed  and  ap- 
pointed the  meeting.  And  I  saw  persons  going  up  as  before 
from  the  city  Athenaeum  and  its  borders,  and  in  their  midst 
three  new-comers  from  the  world.  These  were  from  among 
Christians ;  one  a  priest,  the  second  a  politician,  and  the  third 
a  philosopher.  The  others  entertained  them  on  the  way  with 
varied  conversation,  especially  about  some  ancient  wis^  men 
whom  they  named.  The  new-comers  asked  if  they  should  see 
these,  and  were  told  that  they  would,  and  might  be  introduced 
to  them  if  they  wished,  as  they  were  affable. 

They  asked  about  Demosthenes,  Diogenes,  and  Epicurus,  and 
were  told,  "Demosthenes  is  not  here,  but  is  with  Plato;  Dio- 
genes with  his  scholars  dwells  at  the  foot  of  Heliconeum;  be- 
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cause  he  regards  worldly  things  as  of  no  acoount,  and  studies 
heavenly  things  only;  Epicurus  dwells  on  the  border  toward 
the  west,  and  does  not  come  among  us,  because  we  distinguish 
between  good  affections  and  evil  affections,  and  insist  that  good 
affections  are  one  with  wisdom,  and  that  evil  affections  are 
contrary  to  wisdom." 

[2]  When  they  had  ascended  the  hill  Pamassium,  some 
guards  there  werQ  bringing  water  from  a  fountain  at  the  place 
in  crystal  cups,  and  saying,  <^This  is  water  from  the  fountain 
which  the  ancients  in  their  fables  say  was  brdcen  through  by 
the  hoof  of  the  horse  Pegasus,  and  afterward  consecrated  to 
the  nine  Muses."  By  the  winged  horse  Pegasus  they  meant 
the  understanding  of  truth,  through  which  comes  wisdom;  by 
his  hoofs  they  meant  the  experiences  through  which  comes 
natural  intelligence;  and  by  the  nine  Muses  all  kinds  of  knowl* 
edges  and  facts.  These  things  are  now  called  fables,  but  they 
were  correspondences,  from  which  the  earliest  peoples  spoke. 

To  the  three  new-comers  their  companions  said,  ^^Do  not  be 
surprised;  the  guards  have  been  taught  to  speak  in  this  manner; 
and  drinking  water  from  this  fountain  means  to  us  being  taught 
about  truths,  and  by  means  of  truths  about  goods,  and  thus  be- 
coming wise." 

[3]  They  then  entered  the  Palladium,  and  with  them  the 
three  new-comers  from  the  world — the  priest,  the  politician,  and 
the  philosopher.  Then  those  crowned  with  laurel  who  were 
seated  at  the  tables  asked,  '<  What  news  from  earth?" 

And  they  answered,  '*  This  is  news,  that  a  certain  man  claims 
to  talk  with  angels,  and  to  have  his  sight  opened  into  the  spirit- 
ual world  as  fully  as  into  the  natural  world ;  and  from  the  spir- 
itual world  he  reports  many  new  things,  among  which  are  the 
following:  That  man  lives  a  man  after  death,  as  he  before 
lived  in  the  world;  that  he  sees,  hears,  and  talks  as  he  did  be- 
fore in  the  world;  that  he  is  clothed  and  decorated  as  formerly 
in  the  world ;  that  he  hungers  and  thirsts,  eats  and  drinks,  en- 
joys the  delights  of  marriage,  and  sleeps  and  wakes,  all  as  he 
did  before  in  the  world;  that  there  are  lands  and  lakes,  moun- 
tains and  hills,  plains  and  valleys,  springs  and  rivers,  gardens 
and  groves  there ;  also  palaces  and  houses,  cities  and  villages, 
as  in  the  natural  world;  and  again  that  there  are  writings  and 
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books,  diffeient  kinds  of  oocapatdon  and  bnainess,  also  precious 
stones^  gold  and  silver,  in  a  word^  that  each  and  eveiy  thing 
that  exists  on  the  earth  is  there,  althongh  those  in  the  heavens 
are  infinitely  more  perfect,  with  this  difference  only,  that  all 
things  in  the  spiritual  world  have  a  spiritual  origin,  and  are 
therefore  spiritual ;  since  they  are  from  the  sun  there  which  is 
pure  love ;  while  all  things  in  the  natural  world  have  a  natural 
origin,  and  are  therefore  natural  and  material,  since  they  are 
from  the  sun  there  which  is  pure  fire ;  in  other  words,  man  after 
death  is  perfectly  a  man,  even  more  perfectly  a  man  than  be- 
fore in  the  world ;  for  he  was  then  in  a  material  body,  while 
in  this  world  he  is  in  a  spiritual  body.'' 

W  When  this  had  been  said,  the  ancient  wise  men  asked 
what  men  on  earth  thought  of  these  things. 

The  three  replied;  "We  ourselves  know  that  they  are  tme^ 
because  we  are  here,  and  have  investigated  and  examined  every- 
thing ;  but  how  men  talk  and  reason  about  them  on  earth  we 
will  now  tell." 

Then  the  priest  said,  "Those  of  our  order,  when  they  first 
heard  these  things,  called  them  visions,  and  then  fictions ;  after- 
wards they  said  that  the  man  saw  specters,  and  finally  they 
hesitated  and  said,  'Believe  him  if  ye  will;  we  have  always 
taught  that  man  will  not  exist  after  death  in  a  body,  until  the 
day  of  the  last  judgment." 

It  was  then  asked,  "Are  there  not  some  intelligent  persons 
among  them,  who  are  able  to  declare  to  them  and  convince 
them  of  the  truth  that  man  lives  a  man  after  death  ?" 

[5]  The  priest  answered,  "There  are  some  who  declare  it, 
but  they  fail  to  convince.  Those  who  declare  it  say  that  it  is 
contrary  to  sound  reason  to  believe  that  a  man  does  not  live  a 
man  until  the  day  of  the  last  judgment,  and  that  meanwhile  he 
is  a  soul  without  a  body.  What  is  the  soul,  and  where,  is  it 
meanwhile  ?  Is  it  a  breath,  or  something  like  wind,  floating  in 
the  air,  or  an  entity  hidden  in  the  center  of  the  earth  ?  Where 
is  its  abode  ?  Are  the  souls  of  Adam  and  Eve  and  all  who  have 
lived  since  during  six  thousand  years  or  sixty  centuries,  still 
flying  about  the  universe,  or  are  they  kept  shut  up  in  the  cen- 
ter of  the  earth  awaiting  the  last  judgment  ?  What  could  be 
more  painful  and  wretched  than  such  a  waiting?    Might  not 
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fcheir  lot  be  compared  to  that  of  men  bound  in  chains  and  fet- 
ters in  prisons  ?  If  such  were  the  lot  of  man  after  death,  wouM 
it  not  be  better  to  be  born  an  ass  than  a  man  ?  Moreover,  is  it 
not  contrary  to  reason  to  believe  that  the  soul  can  be  redothed 
with  its  body  ?  Is  not  the  body  eaten  up  by  worms,  mice,  and 
fishes  ?  Can  such  a  new  body  be  put  on  a  skeleton  tha^  has 
been  burnt  up  by  the  sun,  or  reduced  to  dust  ?  How  can  those 
cadaverous  and  putrid  things  be  collected  and  united  again  to 
their  souls  ?  But  when  they  listen  to  such  arguments  they 
make  no  rational  reply,  but  adhere  to  their  faith,  saying,  <  We 
make  reason  obedient  to  faith.'  As  to  the  gathering  of  all  from 
the  graves  at  the  day  of  the  last  judgment,  they  say,  ^That  is 
the  word  of  omnipotence.'  And  when  they  mention  omnipo- 
tence and  faith,  reason  is  exiled,  and  I  may  say  that  sound 
reason  is  annihilated,  as  it  were,  or  with  some  is  like  a  specter; 
and  they  can  even  say  to  sound  reason,  <  Thou  art  mad.' " 

[6]  Having  heard  this,  the  wise  men  of  Greece  said,  "  Are 
not  such  paradoxes  dissapated  of  themselves  as  contradictions? 
And  yet  to-day  in  the  world  not  even  sound  reason  can  dissa- 
pate  them.  Can  anything  more  paradoxical  be  believed  than 
what  is  asserted  of  the  last  judgment,  that  the  universe  will  then 
perish,  and  the  stars  of  heaven  fall  to  the  earth,  which  is  small- 
er than  the  stars;  and  that  the  bodies  of  men,  either  corpses 
or  mummies,  eaten  by  others  or  become  dust,  will  be  re-united 
with  their  souls  ?  When  we  were  in  the  world  we  believed 
in  the  immortality  of  the  souls  of  men  from  the  inducticms  fur- 
nished us  by  reason ;  we  also  designated  places  for  the  blessed, 
which  we  called  the  Elysian  Fields ;  and  we  believed  them  to 
be  human  in  form  or  kind,  but  subtle,  because  spiritual" 

[T]  When  all  this  had  been  said,  they  turned  to  the  second 
new-comer,  who  in  the  world  had  been  a  politician.  He  con- 
fessed that  he  had  not  believed  in  a  life  after  death,  and  that 
he  had  regarded  the  new  reports  he  had  heard  about  it  as  fic- 
tions and  inventions.  "Meditating  upon  that  life"  he  said, 
<<  I  asked  how  souls  could  be  bodies.  Does  not  the  whole  of  a 
man  lie  dead  in  the  grave  ?  Is  not  the  eye  there?  How  then 
can  he  see  ?  Is  the  ear  not  there  ?  How  can  he  hear  ?  Where 
is  the  mouth  for  him  to  talk  with  ?  If  any  sort  of  man  were 
to  Hve  after  death  must  it  not  be  something  like  a  specter? 
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And  how  oan  a  specter  eat  and  drink  and  enjoy  the  delights 
of  marriage?  Where  do  its  clothing,  house,  food,  and  other 
things  come  from  ?  Moreover,  specters,  which  are  airy  images, 
seem  to  be,  and  yet  are  not.  These  and  like  thoughts  I  had  in 
the  world  about  the  life  of  men  after  death.  But  now,  when 
I  have  seen  everything  and  touched  everything  with  my  hands, 
I  am  convinced  by  the  very  senses  that  I  am  a  man  as  in  the 
world,  even  so  that  I  am  not  aware  that  I  live  otherwise  than 
as  I  formerly  lived,  with  the  difference  that  my  reason  is 
now  more  sound.  I  have  often  been  ashamed  of  my  former 
thoughts." 

[S]  The  philosopher  spoke  in  a  like  manner  of  himself,  with 
this  difference,  however,  that  the  new  things  he  had  hea^d  re- 
specting a  life  after  death,  he  classed  among  the  opinion^  and 
hypotheses  which  he  had  collected  from  both  ancients  and 
modems. 

The  Sophi  were  astounded  when  they  heard  these  things; 
and  those  belonging  to  the  Sooratic  school  said  that  they  per- 
ceived by  this  news  from  earth  that  the  interiors  of  men's 
minds  were  gradually  closing  up,  and  that  belief  in  falsity  is 
now  shining  in  the  world  like  truth,  and  infatuated  ingenuity 
like  wisdom,  and  that  the  light  of  wisdom  had  lowered  itself 
since  their  times  from  the  interiors  of  the  brain  to  the  mouth 
beneath  the  nose,  where  it  appeared  to  the  eye  like  a  bright- 
ness of  the  lips,  and  consequently  the  mouth's  utterances  ap- 
pear like  wisdom. 

One  of  the  tyros  after  hearing  this  said,  '<  How  stupid  are 
the  minds  of  those  who  now  dwell  on  earth !  Would  that  the 
disciples  of  Heraclitus  who  laugh  at  all  things,  and  of  Demo- 
critus  who  weep  at  all  things,  were  here,  and  we  should  hear 
both  great  laughter  and  'great  weeping." 

After  the  business  of  the  meeting  was  finished,  they  gave  to 
the  three  new-comers  from  the  earth  badges  of  their  authority, 
which  were  plates  of  copper  on  which  some  hieroglyphics  were 
written.     With  these  they  departed. 

694.  Third  Memorable  Relation : — 

Some  time  afterward  I  looked  toward  the  city  Athenaeum, 
spoken  of  in  the  foregoing  Memorable  Relation,  and  I  heard  a 
strange  noise  coming  from  it.    There  was  in  it  something  of 
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laughter,  in  this  Bomething  of  indignation,  and  in  this  still 
something  of  sadness;  and  yet  the  noise  was  not  discordant 
but  harmonious,  because  the  sounds  were  not  simultaneous, 
but  were  one  within  the  other.  In  the  spiritual  world  the 
variety  and  commingling  of  affections  is  distinctly  perceived 
in  the  tone  of  the  voice. 

At  a  distance  I  asked,  '^What  is  the  matter?"  They  an- 
swered, ^A  messenger  has  arrived  from  the  place  where  new- 
comers from  the  Christian  world  first  appear,  saying  that  he 
has  heard  from  three  persons  there  that  in  the  world  from 
which  they  had  come,  they  in  common  with  others  there  had 
believed  that  after  death  the  blessed  and  happy  would  have 
rest  from  all  kinds  of  labor;  and  because  administrations,  and 
official  and  manual  employments  aro  labors,  there  would  be 
rest  from  these.  And  as  these  three  have  now  been  brought 
here  by  our  messenger,  and  stand  waiting  at  the  door,  a  clamor 
has  arisen;  and  after  consultation  it  has  been  decided  that 
they  should  not  be  introduced  into  the  Palladium  on  Pamas- 
sium  as  the  former  new-comers  had  been,  but  into  the  great 
auditorium  there,  that  they  may  tell  their  news  from  tiie 
Christian  world;  and  some  have  been  sent  to  introduce  them 
formally." 

As  I  was  in  the  spirit,  and  as  with  spirits  distances  are  ac- 
cording to  the  state  of  their  affections,  and  as  I  then  had  an 
affection  for  seeing  and  hearing  the  new-comers,  I  seemed  to 
myself  to  be  there  present,  and  I  saw  them  introduced  and 
heard  them  speak.  [2]  In  the  auditorium  the  older  or  wiser 
sat  at  the  sides,  and  the  others  in  the  center,  and  in  front  of 
these  was  a  raised  floor.  The  three  new-comers  with  the 
messenger  were  conducted  hither,  through  the  middle  of  the 
auditorium,  by  the  younger  ones  in  formal  attendance;  and 
when  silence  had  been  obtained  they  were  introduced  by  one 
of  the  elders,  and  asked,  "  What  news  from  earth?" 

They  replied,  "There  is  much  news;  but  pray  tell  us  to 
what  subject  your  inquiry  refers." 

The  elder  replied,  "What  news  from  earth  respecting  our 
world  and  heaven  ?  " 

They  answered,  "When  we  first  arrived  in  this  world,  we 
heard  that  both  here  and  in  heaven  there  are  governments, 
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miBidterial  offices,  oocupations,  business,  all  kinds  of  studieSi 
and  'wonderful  works;  although  our  belief  had  been  that  after 
our  removal  or  transfer  from  the  natural  world  into  this  spir- 
itual world,  we  should  enter  into  eternal  rest  from  labors. 
But  what  are  occupations  but  labors  ?  " 

[3]  To  this  the  elder  replied,  "  By  eternal  rest  from  labor 
did  jou  understand  eternal  idleness,  wherein  you  would  con- 
stantly sit  and  lie,  inhaling  delights  with  the  breast,  and 
drinking  in  joys  with  the  mouth  ?" 

The  three  new-comers  smiled  pleasantly  at  this  and  said, 
"  We  did  entertain  some  such  opinion," 

They  were  then  asked,  "  What  has  joy,  delight,  and  conse- 
quent happiness  in  common  with  idleness?  By  idleness  the 
mind  is  not  expanded  but  dissipated;  that  is,  man  is  deadened 
by  it,  not  viyified.  Picture  to  yourselves  a  man  sitting  in 
utter  idleness,  his  hands  hanging  down,  his  eyes  cast  down  or 
withdrawn,  and  at  the  same  time  surrounded  by  an  aura  of 
delight;  would  not  a  lethargy  seize  upon  both  his  head  and 
body,  the  vital  expansion  of  his  face  give  way,  and  with  re- 
laxed fibers  would  he  not  nod  and  nod,  until  he  fell  to  the 
ground  ?  Whkt  keeps  the  whole  bodily  system  expanded  and 
tense,  but  the  tension  of  the  mind  ?  And  whence  comes  the 
mind's  tension  but  from  administrative  duties  and  works,  when 
they  are  i)erformed  from  delight?  I  will  therefore  tell  you 
this  news  from  heaven,  that  there  are  governments  here,  min- 
isterial duties,  judicial  tribunals,  greater  and  less,  as  also  me- 
chanical and  other  employments.'' 

[4]  When  the  three  new-comers  heard  that  there  were  great- 
er and  lesser  judicial  tribunials  in  heaven  they  said,  "  Why  so  ? 
Are  not  all  who  are  in  heaven  inspired  and  led  by  God,  and 
do  they  not  therefore  know  what  is  just  and  right?  What 
need  then  of  judges  ?" 

The  elder  replied,  ''In  this  world  we  are  taught  and  learn 
what  is  good  and  true,  also  what  is  just  and  equitable,  the 
same  as  in  the  natural  world,  and  these  things  we  learn  not 
immediately  from  God,  but  mediately  through  others;  and 
every  angel,  like  every  man,  thinks  what  is  true  and  does  what 
is  good  as  if  of  himself,  this  being  not  pure  but  mixed,  accord- 
ing to  the  state  of  the  angeL    Moreover,  among  angels  some 
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are  simple  and  some  wise,  and  the  wise  must  judge  of  what  is 
just,  while  the  simple  from  their  simplicity  and  ignorance  ar^ 
in  doubt  about  it  or  depart  from  it.  [5]  But  as  you  are  yet 
new  in  this  world,  follow  me,  if  you  would  like  to  do  so,  into 
our  city,  and  we  will  show  you  everything." 

And  they  left  the  auditorium,  others  of  the  elders  also  ac- 
companying them;  and  first  entered  a  large  library,  which  was 
divided  into  smaller  libraries,  each  devoted  to  a  different 
branch  of  knowledge.  The  three  new-comers,  seeing  so  many 
books,  were  amazed,  and  said,  <<Are  there  books  in  this  world 
also?"  Where  do  the  parchment,  paper,  pens  and  ink  come 
from?" 

The  elders  replied,  "We  perceive  that  in  the  former  world 
you  believed  this  world  to  be  empty  because  it  is  spiritual; 
and  this  you  believed  because  you  cherished  an  idea  of  the 
spiritual  as  something  abstract  from  the  material ;  and  what  is 
abstract  from  the  material  seemed  to  you  like  nothing,  thus 
like  a  vacuum;  and  yet  here  is  an  abundance  of  all  things. 
All  things  here  are  substanHal,  not  material,  and  material 
things  have  their  origin  in  the  substantial  We  who  are  here 
are  spiritual  men,  because  we  are  substantial  and  not  material 
For  this  reason  all  things  that  exist  in  the  natural  world  exist 
here  in  their  perfection,  even  books  and  writings  and  many 
other  things." 

When  the  three  new-comers  heard  the  word  substantialy  they 
recognized  the  truth  of  the  matter,  both  from  seeing  the  writ- 
ten books  and  from  hearing  that  matter  originates  in  substance. 
To  convince  them  still  further,  they  were  taken  to  the  abodes 
of  the  writers  who  transcribed  the  writings  of  the  wise  men 
of  the  city;  and  they  examined  the  writings  and  wondered  at 
their  neatness  and  elegance.  [6]  After  this  they  were  con- 
ducted to  the  museums,  gymnasia,  cblleges,  and  places  where 
they  held  their  literary  games,  some  called  the  games  of  the 
Heliconides,  some  of  the  Pamassides,  some  of  the  Athenseides, 
and  some  of  the  Virgins  of  the  fountain.  They  said  that  the 
latter  were  so  named  because  virgins  signify  affections  for 
knowledges,  according  to  which  affections  every  one  has  intel- 
ligence. The  so-called  games  were  spiritual  exercises  and  trials 
of  skilL    After  this  they  were  conducted  about  the  city  to  the 
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rulerSy  administrators,  and  their  officers,  and  by  these  latter  to 
the  wonderful  works  which  their  workmen  execute  in  a  spirit- 
ual manner.  [T]  When  these  things  had  been  seen,  the  elder 
again  spoke  to  them  about  the  eternal  rest  from  labor,  into 
which  the  blessed  and  happy  enter  after  death.  He  said, 
"Eternal  rest  is  not  idleness,  for  idleness  produces  a  languid, 
torpid,  stupid,  and  sleepy  state  of  the  mind,  and  therefrom  of 
the  w^hole  body ;  and  this  is  not  life  but  death,  still  leiss  is  it 
the  eternal  life  which  the  angels  of  heaven  live.  Eternal  rest 
is  therefore  a  rest  that  dispels  that  state  and  causes  man  to 
live ;  thus  it  is  nothing  else  than  what  elevates  the  mind ;  and 
is  some  pursuit  or  work  by  which  the  mind  is  aroused,  en- 
livened, and  delighted ;  and  this  is  accomplished  in  the  meas- 
ure of  the  use  from  which,  and  for  which  the  mind  labors. 
Because  of  this  the  w^hole  heaven  is  regarded  by  the  Lord  as 
a  containant  of  uses,  and  every  angel  is  an  angel  in  the  meas- 
ure of  his  use.  Delight  in  use  bears  him  on  as  a  favoring  cur- 
rent does  a  ship,  causing  him  to  be  in  eternal  peace  and  in 
the  rest  of  peace.  This  is  what  is  meant  by  eternal  rest  from 
labor.  That  an  angel  is  alive  in  the  measure  of  the  applica- 
tion of  his  mind  to  use  is  very  manifest  from  this,  that  every 
one  has  conjugial  love  with  its  vigor,  potency,  and  delights, 
according  to  his  application  to  th^  genuine  use  in  which  he  is 
engaged." 

When  the  three  new-comers  had  been  convinced  that  eternal 
rest  is  not  idleness,  but  the  delight  arising  from  some  useful 
work,  some  virgins  came  and  presented  them  with  needlework 
and  embroidery  made  with  their  own  hands ;  and  as  the  new* 
comers  were  departing,  the  virgins  sang  an  ode  in  which  they 
expressed  in  angelic  melody  the  affection  for  useful  labor  and 
its  charms. 

695.  Fourth  Memorable  Kelation : — 

At  the  present  day  most  of  those  who  believe  in  a  life  after 
death,  also  believe  that  in  heaven  their  thoughts  will  be  noth- 
ing but  devotions,  and  their  words  nothing  but  prayers ;  and 
that  all  these,  together  with  the  expressions  of  the  face  and 
the  actions  of  the  body,  will  be  nothing  but  glorification  of 
God,  thus  their  houses  will.be  houses  of  worship  or  sacred 
chapels,  and  they  themselves  will  aU  be  priests  of  Ood.    But 
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I  can  affinn  that  the  holy  things  of  the  chnich  do  not  occnpj 
the  minds  or  homes  of  men  there  any  more  than  in  the  world 
where  Gtod  is  worshiped,  although  worship  there  is  purer  and 
more  interior;  while  the  various  matters  pertaining  to  civil 
prudence  and  to  rational  learning  are  to  be  found  there  in 
their  excellenoe. 

[2]  One  day  I  was  taken  up  to  heaven,  and  was  conducted 
to  a  certain  society  there,  where  the  Sophi  were  who  in  ancient 
times  excelled  in  learning  because  of  their  deep  reflection  and 
meditation  upon  such  subjects  as  were  both  rational  and  use* 
ful,  and  who  were  now  in  heaven,  because  they  had  believed 
in  God  and  now  believed  in  the  Lord,  and  lov«d  their  neigh- 
bor as  themselves.  Afterwards  I  was  introduced  into  an  as- 
sembly of  these,  and  was  there  asked  where  I  came  from;  and 
I  explained  to  them  that  in  body  I  was  in  the  natural  world, 
but  in  spirit  in  their  world. 

Hearing  this,  those  angels  were  delighted,  and  asked,  **ln 
the  world  where  you  are  in  body  what  do  they  know  and 
Tmderstand  about  influx  ?" 

When  I  had  recalled  to  mind  what  I  had  gathered  on  that 
subject  from  the  discourses  and  writings  of  celebrated  men,  I 
replied,  that  as  yet  they  knew  nothing  about  any  influx  from 
the  Spiritual  world  into  the  natural,  but  only  of  the  influx  of 
nature  into  her  subjects,  as  of  the  sun's  heat  and  light  into  liv- 
ing bodies,  and  also  into  trees  and  shrubs,  which  are  aU  there- 
Igr  made  to  live ;  and,  on  the  other  hand,  of  the  influx  of  cold 
into  the  same  objects,  whereby  they  are  deprived  of  life;  and 
furthermore,  of  influx  of  light  into  the  eye,  from  which  comes 
sight,  of  sound  into  the  ear,  from  which  comes  hearing,  of  odor 
into  the  nostrils,  from  which  comes  smell;  and  so  on.  [8]  As 
to  anything  beyond  this,  the  learned  of  this  age  reason  diversely 
about  the  influx  of  the  soul  into  the  body  and  of  the  body  into 
the  soul,  and  about  this  they  are  divided  into  three  parties,  one 
holding  that  there  is  an  influx  of  the  soul  into  the  body,  which 
they  call  occasional  influx,  because  of  its  occurring  whenever 
anything  strikes  the  bodily  senses;  another,  that  there  is  an 
influx  of  the  body  into  the  soul,  which  they  call  physical  in- 
flux, because  the  objects  fall  upon  the  bodily  senses,  and  there- 
from upon  the  soul;  the  third,  that  there  is  a  simultaneous  and 
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instantaneous  influx  into  the  body  and  soul  together,  which 
they  call  pre-established  harmony.  Nevertheless,  each  one 
thinks  that  the  kind  of  influx  he  advocates  takes  place  within 
nature.  Some  believe  the  soul  to  be  a  particle  or  drop  of  ether, 
SQme  that  it  is  a  little  ball  or  spark  of  light,  and  others  that  it 
is  some  entity  that  hides  itself  in  the  brain.  But  this  or  that 
which  they  think  the  soul  to  be,  while  they  indeed  call  it  spir- 
itual, yet  by  spiritual  they  mean  nothing  more  thdJi  a  purer 
natural;  for  they  know  nothing  about  the  spiritual  world,  or 
its  influx  into  the  natural;  and  therefore  they  remain  within 
the  sphere  of  nature.  In  this  sphere  they  go  up  and  down,  and 
lift  themselves  up  into  it  like  eagles  in  the  air;  and  those  who 
thus  abide  in  nature  are  like  the  inhabitants  of  some  island  in 
the  sea  who  are  imaware  that  there  is  any  land  beyond  their 
own,  or  are  like  fishes  in  a  stream  which  do  not^  know  that 
there  is  air  above  their  waters.  When  therefore  they  hear  any 
mention  made  of  a  world  distinct  from  their  own,  where  an- 
gels and  spirits  dwell,  and  are  told  that  all  influx  into  men  is 
from  that  world,  as  well  as  the  interior  influx  into  trees,  they 
stand  amazed  as  if  they  were  listening  to  some  visionary  re- 
ports of  ghosts,  or  to  the  nonsense  of  astrologers.  W  In  the 
world  where  I  am  when  in  the  body,  with  the  exception  of  the 
philosophers,  our  people  do  not  think  about  or  mention  any  in- 
flux but  that  of  wine  into  cups,  of  food  and  drink  into  the  stom- 
ach, of  taste  into  the  tongue,  and  also,  perhaps,  of  the  influx  of 
the  air  into  the  lungs,  and  so  on ;  and  if  they  hear  anything  said 
about  an  influx  of  the.  spiritual  world  into  the  natural,  they 
say,  ^^  Let  it  flow  in  if  it  will ;  what  advantage  or  use  is  there  in 
knowing  it  ?"  And  they  go  away ;  and  if  they  afterwards  speak 
about  what  they  have  heard  respecting  that  influx,  they  play 
with  it  as  some  play  with  pebbles  between  their  fingers. 

[5]  Afterwards  I  talked  with  these  angels  about  the  wonder- 
ful effects  that  spring  from  the  influx  of  the  spiritual  world 
into  the  natural,  such  as  the  turning  of  grubs  into  butterflies, 
and  the  wonders  relating  to  bees  and  drones,  and  silk-worms, 
and  also  spiders;  and  I  said  that  the  inhabitants  of  the  earth 
attribute  these  things  to  the  light  and  heat  of  the  sun,  thus 
to  nature;  and,  what  I  have  often  wondered  at,  they  confirm 
themselves  by  means  of  these  in  favor  of  nature,  and  by  these 
68 
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confirmations  bring  sleep  and  death  upon  their  minds,  and  be- 
come atheists. 

I  then  related  some  wonderful  things  about  plants,  as  that 
they  all  progress  in  proper  order  from  seed  to  new  seed  again, 
just  as  if  the  earth  knew  how  to  conform  and  adapt  its  ele- 
ments to  the  prolific  principle  of  the  seed,  and  from  this  to 
bring  forth  the  germ,  to  expand  the  germ  into  a  stem,  from 
this  to  send  forth  branches  and  clothe  them  with  leaves,  then 
to  embellish  them  with  flowers  to  form  the  interiors  of  the 
flowers  to  form  the  rudiments  of  the  fruit  and  bring  it  forth, 
and  through  the  fruit,  in  order  that  it  may  be  bom  again,  to 
produce  seed  like  offspring.  But  because  these  things  from 
being  seen  continually  and  from  their  yearly  recurrence,  have 
become  familiar,  usual,  and  common,  men  do  not  regard  them 
as  anything  wonderful,  but  as  mere  effects  of  nature ;  and  they 
so  think  solely  for  the  reason  that  they  do  not  know  that  there 
is  any  spiritual  world,  and  that  it  operates  from  within  and 
actuates  each  and  all  things  that  come  forth  and  take  form  in 
the  world  of  nature  and  on  the  natural  earth,  operating  as  the 
human  mind  operates  upon  the  senses  and  motions  of  the 
body;  and  that  the  particular  things  in  nature  are  like  tunics, 
sheaths,  and  clothing  which  engirdle  spiritiial  things,  and  proxi- 
mately produce  effects  correspondent  to  the  end  designed  by 
God  the  Creator. 

696.  Fifth  Memorable  Eolation  :— 

I  once  prayed  to  the  Lord  for  permission  to  talk  with  the 
disciples  of  Aristotle,  also  with  the  disciples  of  Descartes  and 
Leibnitz,  in  order  that  I  might  learn  their  views  of  the  Inter- 
course between  the  Soul  and  the  Body.  When  I  had  oeased 
pra3ring,  nine  men  approslched,  three  of  them  disciples  of  Aris- 
totle, three  of  Descartes,  and  three  of  Leibnitz;  and  they  stood 
round  about  me, — the  adorers  of  Aristotle  on  my  left>  at  my 
right  the  followers  of  Descartes,  and  behind  me  the  adherente 
of  Leibnitz.  Far  away  and  widely  separated  from  each  other 
there  seemed  to  be  three  men  crowned  with  laurel,  and  by  a 
perception  flowing  in  from  heaven,  I  recognized  them  as  those 
great  leaders  or  teachers  themselves ;  while  behind  Leibnitz  a 
man  stood  holding  on  to  the  skirt  of  his  garment,  who  was 
said  to  be  Wolff. 
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[2]  When  these  nine  men  saw  each  other  they  at  first  salu- 
ted and  spoke  to  each  other  in  gentle  tones.  But  just  then  a 
spirit  with  a  torch  in  his  right  hand  rose  up  from  the  lower 
regions,  and  waved  the  torch  before  their  faces ;  and  thereupon 
the  three  parties  became  enemies,  and  looked  at  each  other 
with  fierce  coimtenances ;  for  the  lust  of  altercation  and  dis- 
pute seized  them.  The  Aristotelians,  who  were  also  school- 
men, began  by  saying,  "Who  does  not  see  that  objects  flow  in 
through  the  senses  into  the  soul,  as  one  passes  through  a  door 
into  a  chamber,  and  that  the  soul  thinks  in  accordance  with 
that  influx?  When  the  lover  sees  the  beautiful  virgin  or 
bride  does  not  his  eye  sparkle  and  bear  the  love  of  her  to  his 
soul  ?  When  a  miser  sees  bags  of  money,  is  there  not  a  burn- 
ing for  them  in  all  his  senses  and  from  these  is  not  this  order 
transferred  to  his  soul,  exciting  the  desire  to  possess  them? 
When  a  vain  man  hears  another  praising  him,  does  he  not 
prick  up  his  ears,  and  do  not  these  transmit  the  praises  to  his 
soul?  Are  not  the  senses  of  the  body  like  entrance-halls, 
through  which  alone  there  is  ingress  to  the  soul  ?  From  these 
facts  and  innumerable  others  like  them,  who  can  draw  any 
other  conclusion  than  that  influx  is  from  nature,  or  is  physi- 
cal?" 

[3]  To  these  remarks  the  followers  of  Bescartes,  holding 
their  Angers  to  their  foreheads  a  while  and  then  withdrawing 
them,  replied  by  saying,  "Alas  you  speak  from  appearances; 
do  you  not  know  that  it  is  not  the  eye  but  the  soul  that  loves 
the  virgin  or  bride;  and  likewise  that  the  senses  of  the  body 
do  not  desire  the  money  in  the  bags  from  themselves,  but 
from  the  soul;  and  again,  not  otherwise  do  the  ears  drink  in 
the  praise  of  flatterers  ?  Is  not  perception  the  cause  of  sen- 
sation ?  And  perception  belongs  to  the  soul,  not  to  the  organ. 
Tell  us,  if  you  can,  what  is  it  but  the  thought  that  causes  the 
tongue  and  lips  to  speak?  And  what  is  it  but  the  will  that 
causes  the  hand  to  work?  Yet  thought  and  will  belong  to  the 
souL  So  what  is  it  but  the  soul  that  causes  the  eye  to  see,  the 
ear  to  hear,  and  the  other  organs  to  feel,  to  attend  to  objects 
and  turn  toward  them?  From  these  facts  and  innumerable 
others  like  them  any  one  who  is  wise  above  the  sensual  things 
of  the  body  concludes  that  influx  is  not  from  the  body  into  the 
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soul,  but  from  the  soul  into  the  bodj;  this  we  call  occasioiial 
and  also  spiritual  influx." 

[4]  On  hearing  this  the  three  men  who  stood  behind  the 
former  triads  and  who  were  adherents  of  Leibnitz,  raised  their 
voice  and  said,  <'We  have  heard  the  arguments  of  both  sides 
and  have  compared  them,  and  have  perceived  that  in  many  re- 
spects the  last  arguments  are  the  stronger,  while  in  many  other 
respects  the  first  are  the  stronger.  Therefore,  with  your  per- 
mission we  will  settle  the  dispute." 

When  asked  how  they  would  do  this,  they  said,  "There  is 
no  influx  of  the  soul  into  the  body,  nor  of  the  body  into  the 
soul,  but  there  is  a  unanimous  and  instantaneous  operation  of 
the  two  together,  which  a  celebrated  author  has  designated  by 
the  beautiful  term,  pre-established  harmony." 

[5]  After  all  this  the  spirit  again  appeared  with  the  torch 
in  his  hand,  but  this  time  in  his  left  hand,  and  he  waved  the 
torch  at  the  backs  of  their  heads,  whereby  the  ideas  of  all  of 
them  became  confused,  and  they  cried  out,  "  Neither  our  souls 
nor  our  bodies*  know  what  side  we  should  take;  therefore  let 
us  decide  the  dispute  by  lot;  we  will  adopt  whichever  comes 
out  first." 

And  they  took  three  pieces  of  paper,  on  one  of  which  they 
wrote  the  words,  Physical  influx;  on  the  second.  Spiritual  In- 
flux ;  and  on  the  third,  Pre-established'  Harmony.  They  put 
the  three  papers  in  a  cap,  and  chose  one  of  their  number  to 
draw.  He  put  his  hand  into  the  cap  and  drew  out  the  paper 
on  which  was  written,  Spiritual  Influx.  When  they  saw  this 
and  read  it,  they  all  said, — some  speaking  in  a  clear  and  flow- 
ing and  some  in  a  faint  and  restrained  tone,  "  We  adopt  that, 
because  it  came  out  first.''  But  then  an  angel  suddenly  stood 
near  and  said,  "  Do  not  think  that  the  paper  that  was  for 
Spiritual  Influx  came  out  by  chance ;  it  came  providentially ; 
for  you,  with  your  confused  ideas  do  not  see  its  truth;  but  the 
truth  offered  itself  to  the  hand  of  him  who  drew  the  lot,  in 
order  that  you  might  adopt  it" 

697.  Sixth  Memorable  Relation: — 

I  once  saw  not  far  from  me  a  meteoric  display.  I  saw  a 
cloud  divided  into  little  clouds,  some  of  which  were  blue,  and 
some  dark ;  and  I  saw  them  dashing  against  each  other  as  it 
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were,  with  rajs  of  light  i^littering  in  streaks  across  them ; 
which  at  one  time  appeared  sharp  like  pointed  swords,  and 
again  blunt  like  broken  swords,  now  the  streaks  would  shoot 
out  at  each  other,  and  again  they  withdrew  into  themselves, 
exactly  like  combatants.  In  this  way  those  differently-colored 
clouds  seemed  to  be  fighting  with  each  other,  but  it  was  only 
play.  As  this  display  did  not  seem  to  be  far  from  me,  I  raised 
my  eyes  and  looked  at  it  carefully,  and  beheld  boys,  young 
men,  and  old  men  entering  into  a  house  built  of  marble  on  a 
foundation  of  porphyry.  The  phenomenon  was  over  this  house. 
I  then  spoke  to  one  of  those  w)io  were  entering,  and  asked  him 
what  was  there. 

He  replied,  '<It  is  a  gymnasium,  where  youths  are  initiated 
into  various  matters  pertaining  to  wisdom." 

[2]  Hearing  this,  I  entered  with  them.  I  was  in  the  spirit, 
that  is,  in  a  state  like  that  of  the  inhabitants  of  the  spiritual 
world,  who  are  called  angels  and  spirits.  And  behold,  in  the 
g3rmnasium  opposite  the  entrance  was  a  desk,  in  the  center 
were  benches,  round  about  the  sides  were  seats,  and  over  the 
entrance  was  an  orchestra.  The  desk  was  for  the  youths  who 
were  to  give  answers  to  the  problem  to  be  proposed  on  that  oc- 
casion; the  benches  were  for  the  auditors,  the  seats  at  the  sides 
for  those  who  had  answered  wisely  on  former  occasions,  and 
the  orchestra  for  older  men,  who  were  to  be  arbiters  and  judges. 
In  the  center  of  the  orchestra  was  a  pulpit,  where  a  wise  man, 
whom  they  called  the  head  teacher  was  sitting,  who  proposed 
the  problems  to  which  the  youths  gave  answer  from  the  desk. 

When  they  had  assembled,  the  man  arose  in  the  pulpit  and 
said,  "Now  please  to  answer  this  problem,  and  solve  it  if  you 
can,  What  is  the  soul,  and  wha^  is  its  nature  ?^' 

[3]  AH  were  amazed  when  they  heard  this,'  and  murmured 
at  it;  and  some  of  those  seated  on  the  benches  exclaimed, 
fi  What  man,  even  from  the  Satumian  age  to  our  own,  has  been 
able  by  any  rational  thought  to  see  and  fully  comprehend  what 
the  soul  is,  still  less  what  the  nature  of  it  is?  Is  not  this 
question  above  the  sphere  of  the  understanding  of  all  men?" 

But  to  this  those  in  the  orchestra  replied,  <<The  question  is 
not  above  the  understanding,  but  in  and  before  it:  only  an- 
swer it." 
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And  the  youths  who  had  been  chosen  for  that  daj  arose  and 
went  up  to  the  desk  and  answered  the  problem.  There  were 
five  of  these  who  had  been  examined  by  the  elders  and  found 
endowed  with  much  sagacity,  and  who  were  then  sitting  on 
sofas  near  the  desk,  and  who  afterward  went  up  to  the  desk  in 
the  order  in  which  they  sat.  Each  one  as  he  went  up  put  on  a 
silk  tunic  of  an  opalic  color,  and  over  it  a  gown  of  fin^  wool 
inwoven  with  flowers,  and  also  a  cap,  on  the  top  of  which  was 
a  rosette  encircled  by  small  sapphires. 

I  saw  the  first  one  go  up  so  clothed,  and  he  said,  <<What 
the  soul  is  and  what  its  nature  is,  has  not  been  revealed  to 
any  man  since  the  day  of  creation ;  it  is  hidden  in  the  treasure- 
house  of  God  alone.  But  this  much  has  been  disclosed,  that 
the  soul  has  her  seat  in  man  like  a  queen ;  but  where  her  court 
is,  learned  masters  have  but  guessed ;  some,  that  it  is  in  the 
small  tubercle  between  the  cerebrum  and  the  cerebellum,  whidi 
is  called  the  pineal  gland ;  in  this  they  have  fixed  the  seat  of 
the  soul  because  the  whole  man  is  governed  from  those  two 
brains,  and  that  tubercle  regulates  them ;  therefore,  this,  which 
regulates  the  brain  at  will,  also  regulates  the  entire  man  from 
head  to  foot.  And  this,"  he  continued,  <^  seemed  therefore  to 
be  the  truth  or  the  probability  to  many  in  the  world ;  but  after 
their  time  it  was  rejected  as  a  mere  invention.'' 

[5]  When  he  had  so  spoken  he  put  off  the  gown,  tunic,  and 
cap,  and  the  second  of  those  chosen  put  them  on  and  entered 
the  desk.  His  statement  respecting  the  soul  was  that  through- 
out all  heaven  and  all  the  world  it  is  not  known  what  the  soul 
is,  or  what  its  nature  is.  **  This  much,''  he  said,  *'  is  known,  that 
there  is  a  soul  and  that  it  is  in  man,  but  where  it  is,  is  a  mat- 
ter of  conjecture.  This  is  certain,  that  it  is  in  the  head,  for 
there  the  understanding  thinks,  and  there  the  will  intends,  and 
in  the  fore-part  of  the  head,  that  is,  in  the  face,  are  man's  five 
sensories ;  and  the  only  source  of  life  to  all  these  is  the  soul 
which  has  its  seat  within  the  head.  But  where  its  court  there 
is,  I  dare  not  say.  Sometimes  I  agree  with  those  who  have  as- 
signed it  a  seat  in  the  three  ventricles  of  the  brain,  sometimes 
with  those  who  assign  it  a  seat  in  the  coporongtriatay  sometimes 
with  those  who  locate  it  in  the  medullary  substance  of  both 
brains,  or  again  with  those  who  say  it  resides  in  the  cortical 
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substance,  or  with  those  who  say  it  is  in  the  dura  mater;  for 
evidences  have  not  been  lacking  in  favor  of  each  of  these  lo- 
cations; in  favor  of  the  three  ventricles  on  the  ground  that 
these  are  the  receptacles  of  the  animal  spirits  and  the  differ- 
ent kinds  of  lymph  belonging  to  the  brain ;  in  favor  of  the  coa 
para  striata  on  the  ground  that  they  form  the  marrow  through 
which  the  nerves  go  forth,  and  through  which  both  brains  are 
continued  into  the  spinal  column,  and  from  this  column  and 
this  substances  the  fibers  emanate  from  which  the  whole  body 
is  woven ;  in  favor  of  the  medullary  substance  of  both  brains 
on  the  ground  that  this  substance  is  a  collection  and  mass  of 
aU  the  fibers  that  go  to  form  the  rudiments  of  the  entire  man ; 
in  favor  of  the  cortical  substance  on  the  ground  that  first  and 
last  ends  reside  there,  and  therefore  the  beginning  of  all  fi- 
bers, and  thus  of  all  sense  and  motions;  in  favor  of  the  dura 
mater,  on  the  ground  that  it  is  the  common  covering  of  both 
brains,  and  extends  itself  therefrom,  by  a  kind  of  continuity, 
over  the  heart  and  over  the  viscera  of  the  body.  As  for  my- 
self, I  do  not  decide  in  favor  of  one  more  than  another.  Do 
you  decide,  I  beg  of  you,  and  choose  which  you  prefer." 

[6]  When  he  had  said  this  he  came  down  from  the  desk  and 
handed  the  tunic,  gown,  and  cap  to  the  third,  who  stepped  up 
to  the  desk  and  spoke  as  follows,  ^'  What  has  a  youth  like  me 
to  do  with  so  sublime  a  problem  ?  I  appeal  to  the  learned  men 
sitting  here  beside  me,  I  appeal  to  yon  wise  men  in  the  orches- 
tra; I  appeal  even  to  the  angels  of  the  highest  heaven,  whether 
any  one  from  his  own  rational  light  can  acqxdre  for  himself 
any  idea  respecting  the  souL  But  respecting  its  seat  in  man, 
I  can  like  others  form  conjectures ;  and  my  conjecture  is  that 
it  has  its  seat  in  the  heart,  and  therefrom  in  the  blood.  And 
this  is  my  conjecture,  because  the  heart  by  its  blood  rules  both 
the  body  and  the  head;  for  it  sends  forth  the  great  vessel 
called  the  aorta  throughout  the  whole  body,  and  the  vessels 
called  the  carotid  arteries  into  all  parts  of  the  head.  There- 
fore it  is  uniyersally  agreed  that  the  soul,  from  the  heart 
through  the  blood,  sustains,  nourishes,  and  vivifies  the  whole 
organic  system  of  both  the  body  and  the  head.  Its  adds  cre^ 
dence  to  this  assertion,  that  soul  and  heart  are  so  frequently 
mentioned  in  Sacred  Scripture,  as, 
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That  thott  shalt  love  God  with  the  ^ole  sool  and  the  whole  heart,  and 
that  God  creates  in  man  a  new  soul  and  a  new  heart  (Dent  vL  5 ;  x.  12 ; 
zi.  18;  xzvi.  16  ;  J&r.  xxzii.  41 ;  MaU,  zzlL  SI ; Mark xlL  SO,  3S ; Luke ^ 
27 ;  and  elsewhere). 

It  is  also  openly  stated  that  the  blood  is  the  sotd  of  the  flesh 
(Lev.  xviL  11, 14).^'  Some  when  they  heard  these  remarks,  cried 
out,  <<  Learned,  Learned  F'  These  were  of  the  canonical  order. 

[7]  Then  the  fourth,  having  put  on  the  vestments  of  the  pre- 
ceding speaker,  stepped  to  the  desk  and  said,  ^*1  too  suspect 
that  ttiere  is  no  man  of  so  acute  and  cultivated  a  genius  as  to 
be  able  to  see  clearly  what  the  soul  is,  and  what  its  nature  is ; 
and  I  am  therefore  of  the  opinion  that  the  acuteness  of  any 
one  who  wished  to  pry  into  this  subject  will  be  exhausted  with- 
out result.  Nevertheless,  from  my  boyhood  I  have  held  stead- 
&stly  to.  the  belief  of  the  ancients,  that  man's  soul  resides  in 
the  whole  of  him  and  in  every  part  of  this  whole,  and  thus 
both  in  the  head  and  each  part  of  it,  and  in  the  body  and  each 
part  of  it;  and  that  it  is  a  useless  invention  of  the  modems  to 
assign  it  a  seat  in  any  one  place,  and  not  everywhere.  More- 
over, the  soul  is  a  spiritual  substance,  of  which  neither  exten- 
sion nor  place  can  be  predicated,  but  only  habitation  and  im- 
pletion.  Furthermore,  does  not  every  one  mean  the  life,  when 
he  says  the  soul  ?  Does  not  the  life  reside  in  the  whole  and  in 
every  part  ?" 

Many  of  the  audience  favored  these  remarks. 

[8]  After  him  the  fifth  arose  and  having  put  on  the  same 
vestments,  he  spoke  from  the  desk  as  follows,  ^I  will  not  stop 
to  inquire  where  the  soul  is,  whether  in  some  part  of  the  body 
or  everywhere  in  the  whole ;  but  from  my  own  store  and  larder 
I  will  open  my  mind  respecting  what  the  soul  is  and  what  is 
its  nature.  Ko  one  thinks  of  the  soul  except  as  a  pure  some- 
thing which  may  be  likened  to  ether  or  air  or  wind,  in  which 
there  is  a  vital  element  arising  from  rationality,  which  man 
possesses  in  higher  degree  than  the  beasts.  This  opinion  I 
have  based  upon  the  fact  that  when  a  man  dies  he  is  said  to 
breath  out  his  soul  or  give  up  the  ghost,  and  therefore  the  soul 
as  it  lives  after  death  is  believed  to  be  such  a  breath  having  in 
it  a  cogitative  life  that  is  called  the  soul.  What  else  can  the 
soul  be  ?    But  as  I  have  heard  some  of  those  in  the  orchestra 
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saying  that  the  problem  respecting  the  soul,  what  it  is^  and 
the  nature  of  it,  is  not  above  the  understanding,  bat  in  it 
and  before  it,  I  ask  and  pray  that  they  themselyeB  will  open 
to  us  this  eternal  mystery.'' 

[9]  The  elders  in  the  orchestra  then  looked  at  the  head 
teacher  who  had  proposed  that  problem,  and  he  understood  by 
their  nods  that  they  wished  him  to  descend  and  iiLBtruct  them. 
And  he  at  once  descended  from  the  pulpit,  crossed  the  audi- 
torium, and  went  into  the  desk ;  ?nd  there  stretching  forth  his 
hand  he  said,  <<  Listen,  I  pray.  Who  does  not  believe  that  the 
60ul  is  man's  inmost  and  linest  essence?  Yet  what  is  an 
essence  without  a  form  but  a  mere  figment  of  the  reason? 
The  soul  is  therefore  a  form,  but  what  kind  of  a  form  shall  be 
explained.  It  is  the  form  of  all  things  of  love  and  all  things 
of  wisdom;  all  things  of  love  are  called  affectipns,  and  all 
things  of  wisdom  are  called  perceptions.  These  perceptions 
from  their  affections  and  with  them  constitute  one  form  in 
which  are  innumerable  things  in  such  an  order,  series,  and  co- 
herence and  that  they  may  be  called  a  unit;  and  they  may  be 
called  a  unit  because  if  it  is  to  be  such  nothing  can  be  tak3n 
from  it  or  added  to  it.  What  is  the  human  soul  but  such  a 
form  ?  Are  not  all  things  of  love  and  all  things  of  wisdom 
the  essentials  of  that  form?  And  in  man  these  are  in  the 
soul,  and  from  the  soul  in  the  head  and  body.  [10]  You  are 
called  spirits  and  angels ;  and  in  the  world  you  believed  spir- 
its and  angels  to  be  like  wind  or  ether,  and  thus  to  be  minds 
or  dispositions;  but  now  you  see  clearly  that  you  are  truly, 
really,  and  actually  men,  who  in  the  world  thought  and  lived 
in  a  material  body ;  and  you  knew  that  it  was  not  the  mate- 
rial body  that  lives  and  thinks,  but  the  spiritual  substance  in 
that  body ;  and  this  you  called  the  soul,  although  of  its  form 
you  had  no  knowledge,  and  yet  you  have  now  seen  it  and 
still  see  it.  All  of  you  are  souls,  respecting  the  immortality 
of  which  you  have  heard,  thought,  spoken,  and  written  so 
much;  and  being  forms  of  love  and  wisdom  from  God,  you 
can  never  die.  Thus  the  soul  is  a  human  form,  from  which 
not  an  iota  can  be  taken  away,' and  to  which  not  an  iota  can 
be  added ;  and  it  is  the  inmost  form  of  all  the  forms  of  the 
entire  body.    And  as  exterior  forms  receive  both  essence  and 
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form  from  the  inmost  form,  so  you,  as  you  appeax  to  your- 
selves and  to  uSy  are  souls.  In  a  word  the  soul  is  the  man 
himself 9  because  it  is  the  inmost  man;  and  therefore  its  form 
is  fully  and  completely  the  human  form.  Yet  it  is  not  life, 
but  the  nearest  receptacle  of  life  from  Grod,  and  thus  Grod's 
dweUing-plaoe.'' 

[11]  Many  applauded  these  remarks:  but  some  said,  ^We 
will  think  about  it.'' 

I  then  went  home.  And  behold,  in  the  place  of  the  former 
meteoric  display  there  appeared  over  the  gymnasium  a  bright 
cloud,  without  any  contending  streaks  or  rays.  This  cloud 
penetrated  the  roof  and  brightened  the  walls ;  and  I  heard  that 
they  saw  writings,  among  other  things  this : — 

And  Jehovah  Qod  formed  man,  and  breathed  into  man^s  nostrils  the 
'nreath  of  lives ;  and  man  became  a  living  soul  {Gen.  ii.  7). 
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CHAPTER    XIII. 

THE  HOLT  SUPPEB. 

L 

WITHOUT    SOME    KNOWLEDGE    OF    THE    COBRESPONBEKCES     OF 

NATURAL  WITH  SPIRITUAL  THINGS,  IT  IS  IMPOSSIBLE 

TO    KNOW  WHAT   THE   USES   AND    BENEFITS 

OF    THE    HOLY    SUPPER   ARE. 

698.  This  has  been  partially  explained  in  the  chapter  on 
Baptism,  where  it  was  shown  that  without  a  knowledge  of  the 
spiritual  sense  of  the  Word  it  cannot  be  known  what  the  two 
sacraments,  baptism  and  the  holy  supper,  involve  and  effect 
(see  n.  667-669).  It  is  now  said,  without  some  knowledge  of 
the  correspondences  of  natural  with  spiritual  things,  which  is 
the  same  thing,  since  by  means  of  correapondenoes  the  natural 
sense  of  the  Word  is  changed  into  a  spiritual  sense  in  heaven; 
and  because  of  this  these  two  senses  are  mutually  correspond- 
ent ;  therefore  he  who  has  a  knowledge  of  correspondences  is 
able  to  understand  the  spiritual  sense.  But  what  correspond- 
ences are,  and  the  nature  of  them,  can  be  seen  in  the  chapter 
on  the  Sacred  Scripture  from  beginning  to  end;  also  in  the 
explanation  of  the  Decalogue  from  the  first  to  the  last  com- 
mandment, and  particularly  in  the  Apocalypse  E&veale<L 

699.  What  true  Christian  does  not  acknowledge  that  these 
two  sacraments  are  holy,  and  in  Christendom  are  even  the 
most  holy  things  of  worship  ?  But  who  knows  wherein  their 
holiness  resides,  or  whence  it  is  ?  In  the  institution  of  the  holy 
supper  all  that  is  known  from  the  natural  sense  is  that  the 
flesh  of  Christ  is  given  to  eat,  and  His  blood  to  drink,  and 
that  the  bread  and  wine  stand  for  these.  From  this  who  can 
think  otherwise  than  that  it  is  holy  merely  because  it  is  com- 
manded by  the  Lord  ?  Therefore  the  most  sagacious  men  in 
the  church  have  taught  that  the  element  becomes  a  sacra- 
ment when  the  Word  is  added  to  it  [in  the  service].  But  as 
such  a  source  of  holiness  does  not  satisfy  the  understanding, 
and  there  is  no  evidence  of  it  in  the  element  or  symbols,  but 
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is  only  a  matter  of  memory,  so  the  sacrament  is  observed  by 
some  from  a  confidence  that  by  means  of  it  their  sins  are  for- 
given, by  others  because  they  believe  it  sanctifies,  by  others 
because  it  strengthens  their  faith,  and  thus  promotes  salva- 
tion; while  those  who  think  lightly  of  it,  come  to  it  simply 
because  they  have  been  accustomed  to  do  so  from  childhood ; 
and  others  neglect  it  because  they  see  no  reason  in  it.  But  the 
impious  turn  away  from  it,  saying  to  themselves,  ^^What  is  it 
but  a  ceremony  stamped  with  holiness  by  the  clergy?  For 
what  is  there  in  it  but  bread  and  wine  ?  And  what  is  it  but  a 
fiction  that  the  body  of  Christ  which  hung  upon  the  cross,  and 
His  blood  which  was  then  poured  out,  are  distributed  to  the 
communicants  along  with  the  bread  and  wine?''  And  so  on. 

700.  Such  ideas  respecting  this  most  holy  sacrament  are  at 
this  day  cherished  throughout  all  Christendom,  solely  because 
they  are  in  accord  with  the  sense  of  the  letter  of  the  Word; 
while  the  spiritual  sense  in  which  alone  the  use  and  benefit 
of  the  holy  supper  are  seen  in  their  truth,  has  been  hitherto 
hidden,  not  having  been  disclosed  until  the  present  time.  The 
reason  why  this  sense  is  now  for  the  first  time  disclosed,  ia 
that  heretofore  Christianity  has  existed  only  in  name,  except- 
ing some  shadow  of  it  in  a  few  individuals;  for  heretofore 
men  have  not  directly  approached  and  worshiped  the  Saviour 
Himself  as  the  one  only  God  in  whom  is  the  Divine  Trinity, 
but  only  mediately,  and  this  is  not  approaching  and  worship- 
ing but  merely  venerating  Him  as  the  cause  of  man's  salva- 
tion, not  regarding  Him,  however,  as  the  essential  cause,  bat 
as  the  mediate  cause  which  is  beneath  and  exterior  to  the 
essential  cause.  But  now,  because  real  Christianity  is  begin- 
ning to  dawn,  and  a  New  Church  meant  by  the  New  Jemaar 
lem  in  the  Apoealypsey  is  now  being  estabUshed  by  the  Lord, 
wherein  God  the  Father,  Son,  and  Holy  Spirit  are  acknowl- 
edged as  one,  because  in  one  Person,  it  has  pleased  the  Lord  to 
reveal  the  spiritual  sense  of  the  Word,  to  enable  this  church 
to  enter  into  the  real  use  and  benefit  of  these  sacraments,  bap> 
tism  and  the  holy  supper ;  and  this  is  done  when  men,  with 
the  eyes  of  the  spirit,  that  is,  with  the  understanding  see  the 
holiness  that  is  ooneealed  within  them,  and  apply  it  to  them- 
selves by  the  means  which  the  Lord  has  taught  in  His  Word 
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701,  Without  the  opened  spiritual  sense  of  the  Word,  or 
what  is  the  same,  without  a  revelation  of  the  correspondence 
of  natural  with  spiritual  things,  the  holiness  of  the  sacrament 
here  treated  of  can  no  more  be  interiorly  recognized  than  the 
existence  of  a  treasure  hidden  in  a  field.  Such  a  field  is  no 
more  highly  valued  than  any  common  field;  but  when  it  is  dis- 
covered that  there  is  a  treasure  in  it,  the  field  is  valued  at  a 
great  price,  and  the  purchaser  enriches  himself  from  it;  still 
more  must  it  be  so  when  it  is  known  to  contain  a  treasure  more 
precious  than  all  gold.  [2]  Without  tlie  spiritual  sense  this 
sacrament  is  like  a  closed  house  full  of  jewels  and  treasures 
that  is  passed  by  like  any  other  house  on  the  street,  except 
that  the  gaze  of  those  passing  is  attracted  to  it,  to  view  it  and 
praise  it  and  estimate  its  value,  because  the  clergy  have  built 
its  walls  of  marble  and  covered  its  roof  with  plates  of  gold.  It 
is  otherwise  when  the  house  has  been  opened,  and  every  one 
is  given  leave  to  enter,  and  from  it  the  custodian  supplies  to 
some  a  loan,  and  to  others  presents  a  gift,  to  each  according  to 
his  rank.  It  is  said,  a  gift  from  it,  because  the  valuables  there 
are  inexhaustible,  and  are  continually  supplied.  This  is  true 
of  the  Word  with  its  spiritual  contents,  and  the  sacraments 
with  their  celestial  contents.  [3]  The  sacrament  here  treated 
of,  without  a  revelation  of  its  holiness,  which  lies  concealed 
within  it,  appears  like  the  sand  of  a  river  containing  scarcely 
visible  grains  of  gold  in  great  abundance;  but  when  its  holi- 
ness has  been  revealed,  it  is  like  the  gold  collected  from  the 
sand,  melted  into  a  mass,  anci.  wrought  into  beautiful  forms. 
This  sacrament,  when  its  holiness  has  not  been  disclosed  and 
seen,  is  like  a  box  or  casket  made  of  beech  or  poplar,  contain- 
ing diamonds,  rubies,  and  many  other  precious  stones,  arranged 
in  order  in  compartments.  Who  does  not  value  such  a  box  or 
casket,  when  he  knows  that  such  things  are  concealed  Within 
it,  and  still  more  when  they  are  seen  and  are  offered  for  free 
distribution  ?  This  sacrament,  when  its  correspondences  with 
heaven  are  not  revealed,  and  the  heavenly  things  to  which  it 
corresponds  are  not  seen,  is  like  an  angel  appearing  in  the 
world  in  common  clothing,  who  is  honored  only  according  to 
his  clothing ;  but  it  is  wholly  different  when  he  is  known  to  be 
an  angel,  and  what  is  angelic  is  heard  from  his  lips,  and  mar^ 
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yellous  tilings  are  seen  in  his  deeds.  [4]  The  difference  be- 
tween a  holiness  that  is  merely  declared  to  belong  to  anything 
and  a  holiness  that  is  seen,  may  be  illustrated  by  an  instance 
which  was  seen  and  heard  in  tixe  spiritual  world.  An  epistle 
written  by  Paul  while  he  dwelt  in  the  world,  but  not  pub- 
lished, was  read,  no  one  knowing  that  it  was  by  PauL  The 
hearers  at  first  thought  little  of  it  |  but  when  it  was  discoTcred 
to  be  one  of  Paul's  epistles,  it  was  received  with  joy,  and  each 
and  everything  in  it  was  adored.  This  makes  clear  how  the 
mere  attribution  of  holiness  to  the  Word  and  the  sacraments, 
when  made  by  the  higher  orders  of  the  clei^,  does  indeed 
give  them  a  stamp  of  holiness ;  but  it  is  quite  different  when 
the  holiness  itself  is  disclosed,  and  presented  visibly  to  the 
eye,  which  is  done  by  a  revelation  of  the  the  spiritual  sense. 
When  this  is  done  the  external  holiness  bec<»Daes  internal,  and 
the  attribution  of  holiness  becomes  an  acknowledgment  of  it. 
It  is  the  same  with  the  holiness  of  the  sacrament  of  the  Lord's 
supper. 


IL 

WITH  A  KNOWLKDGE  OF  COKRESPONDENCES  WHAT  IS  MEANT  BY 
THE  lord's  flesh   AND   BLOOD  CAN  BE  KNOWN,  ALSO  THAT 
BREAD  AND  WINE  HAVE  A  LIKE  MEANING,  NAMELY,  THAT 
THE  lord's   FLESH  AND  THE  BREAD  MEAN  THE  DIVINE 
GOOD  OP  HIS  LOVE,  ALSO  ALL  GOOD  OP  CHARITY :  AND 
THE  lord's   BLOOD   AND   THE  WINE   MEAN  THE  DI- 
VINE TRUTH  OF  HIS  WISDOM,  ALSO  ALL  TRUTH  OF 
faith;   and   EATING  MEANS   APPROPRIATION. 

702.  As  the  spiritual  sense  of  the  Word  has  at  this  day 
been  disclosed,  and  together  with  it  correspondences  (because 
they  mediate  between  the  two  senses)  I  will  merely  present 
some  passages  from  the  Word,  from  which  it  can  be  clearly 
seen  what  is  meant  by  the  flesh  and  the  blood,  as  also  by  the 
bread  and  the  wine  in  the  holy  supper.  But  before  this  the 
institution  itself  of  this  sacrament  by  the  Lord,  and  His  doc- 
trine concerning  His  flesh  and  blood,  and  the  bread  and  the 
wine,  shall  be  set  forth. 
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703.  The  Institution  of  the  Holy  Supper  by  the  Lord: — 

Jesus  kept  the  paasover  with  His  disciples ;  and  when  evening  had 
oome  He  sat  down  with  them.  And  as  they  were  eating,  Jesus  took 
bread  and  blessed,  and  brake,  and  gave  to  His  disciples,  and  said,  Take, 
eat,  this  is  My  body.  And  He  took  the  cap  and  gave  thanks,  and  gave 
to  them,  saying,  Drink  of  it,  all  of  you ;  this  is  My  blood  of  the  new 
covenant,  which  is  poured  out  for  many  {MaU.  zzvi.  26-28 ;  Mark  xiv. 
22-24 ;  XuA^e  xxii.  10,  20). 

The  Lord^s  Doctrine  respecting  His  Flesh  and  Bloody  and  the 
Bread  and  Wine : — 

Work  not  for  the  meat  that  perisheth,  but  for  that  meat  which  abld- 
eth  onto  eternal  life,  which  the  Son  of  man  shall  give  unto  you.  Verily, 
verily,  I  say  unto  you,  it  was  not  Moses  that  gave  you  the  bread  out  of 
heaven,  but  My  Father  giveth  you  the  true  bread  out  of  heaven ;  for  the 
bread  of  God  is  He  that  cometh  down  out  of  heaven,  and  giveth  life  unto 
the  world.  I  am  the  bread  of  Ufe ;  he  that  cometh  to  Me  shall  not  hun- 
ger, and  he  that  believeth  in  Me  shall  never  thirst.  I  am  the  bread  which 
came  down  out  of  heaven.  Verily,  verily,  I  say  imto  you  He  that  believ- 
eth  in  Me  hath  eternal  life.  I  am  the  bread  of  life.  Your  fathers  did 
eat  manna  in  the  wilderness  and  they  died.  This  is  the  bread  which 
cometh  down  out  of  heaven,  that  one  may  eat  thereof  and  not  die.  I  am 
the  living  bread  which  came  down  from  heaven ;  if  any  man  eat  of  this 
bread  he  shall  live  for  ever ;  and  the  bread  that  I  will  give  is  My  flesh, 
which  I  will  give  for  the  life  of  the  world.  Verily,  verily,  I  say  unto 
you,  Except  ye  eat  the  flesh  of  the  Son  of  man,  and  drink  His  blood,  ye 
have  no  life  in  you.  He  that  eateth  My  flesh  and  drinketh  My  blood  hath 
eternal  life,  and  I  will  raise  him  up  at  the  last  day  ;  for  My  flesh  is  truly 
meat,  and  My  blood  is  truly  drink.  He  that  eateth  My  flesh  and  drink- 
eth My  blood  abldeth  in  Me  and  I  in  him  (Joha  vi.  27-56). 

704.  Any  one  enlightened  from  heaven  can  perceive  in  him- 
self that  flesh  and  blood  in  the  above  passages  do  not  mean 
flesh  and  blood,  but  that  in  the  natural  sense  they  both  mean 
the  passion  of  the  cross,  which  they  were  to  remember.  There- 
fore, when  the  Lord  instituted  this  supper  of  the  last  Jewish 
and  the  firat  Christian  passover,  He  said : — 

This  do  in  remembrance  of  Me  (Luke  xxii.  19 ;  1  Cor.  xi.  24,  25). 

It  may  likewise  be  seen  that  the  bread  and  wine  do  not  mean 
bread  and  wine,  but  in  the  natural  sense  they  have  the  same 
meaning  as  flesh  and  blood,  that  is  to  say,  the  passion  of  His 
cross,  for  it  is  written : — 

Jesus  brake  the  bread  and  gave  to  the  disciples,  and  said.  This  is  My 
body.  And  He  took  the  cup  and  gave  to  them,  saying,  This  is  My  blood 
(MaU.  xxvi.  26-28 ;  Mark  xiv.  22-24 ;  Luke  xxii.  10,  20). 
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Therefore  also  the  passion  of  the  cross  is  called  a  cup  (Matt, 
xxvi.  39,  42,  44;  Mark  xiv.  36;  John  xviiL  11). 

706.  That  these  four,  flesh,  blood,  bread,  and  wine,  mean 
the  spiritual  and  celestial  things  that  correspond  to  them,  can 
be  seen  from  the  passages  in  the  Word  where  they  are  men- 
tioned. That  ^^  flesh"  means  in  the  Word  what  is  spiritual  and 
celestial  can  be  seen  from  the  following  passages : — 

Come  and  be  gathered  togetherunto  the  supper  of  the  great  God ;  that 
ye  may  eat  the  flesh  of  kings,  and  the  flesh  of  commanders  of  thousands, 
and  the  flesh  of  mighty  men,  and  the  flesh  of  horses,  and  of  them  that 
sit  on  them,  and  the  flesh  of  all  men,  both  free  and  bond,  both  small  and 
great  {Apoc.  ziz.  17,  18). 

And  in  Ezekiel: — 

Gather  yourselves  from  every  side  to  My  sacrifice  that  I  do  sacrifice 
for  you,  a  great  sacrifice  upon  the  mountains  of  Israel,  that  ye  may  eat 
flesh  and  drink  blood.  Ye  shall  eat  the  flesh  of  the  strong,  and  drink  the 
blood  of  the  princes  of  the  earth ;  and  ye  shall  eat  fat  tp  satiety,  and 
drink  blood  even  to  drunkenness,  of  My  sacrifice  ;  and  ye  shall  be  satis- 
fied at  my  table  with  horse  and  with  chariot,  with  the  mighty  man,  and 
with  every  man  of  war ;  and  I  will  set  My  glory  among  the  heathen 
(xxxix.  17-21). 

Who  does  not  see  that  in  these  passages  "flesh"  and  "blood'* 
do  not  mean  flesh  and  blood,  but  the  spiritual  and  celestial 
things  which  correspond  to  them  ?  Otherwise,  what  would 
these  statements  be ;  that  they  should  eat  the  flesh  of  kings, 
commanders  of  thousands,  mighty  men,  and  horses,  and  of 
those  that  sat  on  them,  and  that  they  should  be  satisfied  at  the 
table  with  horses,  chariots,  mighty  men  and  all  men  of  war, 
and  that  they  should  drink  the  blood  of  the  princes  of  the 
earth,  and  should  drink  blood  even  to  drunkenness,  but  un- 
meaning and  strange  expressions  ?  That  these  words  are  ap- 
plied to  the  holy  supper  of  the  Lord  is  very  clear,  for  the  sup- 
per of  the  great  God  is  mentioned,  and  also  the  great  sacrifice. 
As  all  spiritual  and  celestial  things  have  relation  solely  to 
good  and  truth,  it  follows  that  "flesh"  means  the  good  of 
charity,  and  "blood"  the  truth  of  faith,  and  in  the  highest 
sense,  the  Lord  in  respect  to  the  Divine  good  of  love  and  the 
Divine  truth  of  wisdom.  "Flesh"  also  means  spiritual  good  in 
the  following  passage  in  Estekiel:-^ 
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I  will  giye  them  one  heart,  and  I  will  give  a  new  spirit  in  the  midst  of 
you ;  and  I  will  take  away  the  heart  of  stone  out  of  their  flesh,  and  will 
give  them  a  heart  of  flesh  (xL  19 ;  xxvi.  26). 

In  the  Word  "heart'^  signifies  love;  therefoie  "a  heart  of 
flesh"  signifies  a  love  of  good.  That  ^  flesh  and  Uood'^  mean 
good  and  truth,  both  spiritual,  is  still  further  evident  from  the 
signification  of  <' bread  and  wine"  in  what  now  follows ;  for  the 
Lord  says  that  His  flesh  is  bread,  and  that  His  blood  is  the 
wine  that  was  drunk  from  the  cup. 

706.  The  Lord's  <<  blood"  means  His  Divine  truth  and  the 
truth  of  the  Word,  because  His  '^  flesh,"  spiritually  uniierstood, 
means  the  Divine  good  of  love,  and  in  Him  these  two  are  united. 
It  is  known  that  the  Lord  is  the  Word,  and  there  are  two 
things  to  which  everything  in  the  Word  has  relation, — Divine 
good  and  Divine  truth,  if  therefore,  instead  of  "the  Lord"  we 
say  "the  Word,"  it  is  clear  that  th^se  two  are  meant  by  His 
flesh  and  blood.  That  "blood"  means  the  Lord's  Divine  truth 
or  the  truth  of  the  Word  is  evident  from  many  passages,  as, 
for  example,  where  blood  is  called  "the  blood  of  the  covenant," 
"  covenant"  meaning  conjunction,  which  is  effected  by  the  Lord 
by  means  of  His  Divine  truth;  as  in  Zechariah: — 

By  the  hlood  of  thy  covenant  I  will  send  forth  the  bound  out  of  the 
pit  (ix.  11). 

AnA,  in  Moses : — 

When  Moses  had  read  the  book  of  the  law  In  the  ears  of  the  people, 
he  sprinkled  half  of  the  blood  upon  the  people  and  said.  Behold  the  blood 
of  the  covenant,  which  Jehovah  hath  concluded  with  you  upon  all  these 
words  (Ez,  xxiv.  8-8). 

And  Jesus  took  the  cup  and  gave  to  them,  saying.  This  is  My  blood  of 
the  new  covenant  (MatL  zzvi.  27,  28 ;  Mark  xiv.  24 ;  Luke  xzii  20) > 

[2]  By  the  blood  of  the  new  covenant  or  testament  nothing  is 
meant  but  the  Word,  (which  is  called  the  covenant  or  testa- 
ment, old  and  new),  thus  Divine  truth  in  the  Word.  As  this 
is  the  significance  of  "blood,"  the  Lord  gave  His  disciples  the 
wine,  saying,  "This  is  My  blood,*'  "wine''  signifying  Divine 
truth,  and  therefore  wine  is  called : — 

The  blood  of  grapes  (Gen,  xlix.  11 ;  Beul.  xxxii.  14). 

This  is  still  further  evident  from  the  Lord's  words: — 
54 


860  THE  TRUE  CHRISTIAN  RELIGION        [Chap.  XHL 

Verily,  yerily,  I  say  unto  you,  Except  ye  eat  the  flesh  of  the  Son  of 
man,  and  drink  His  blood,  ye  have  no  life  in  you ;  for  My  flesh  is  tmly 
meat,  and  My  blood  is  tmly  drink.  He  that  eateth  My  flieah  and  drink- 
eth  My  blood  abideth  in  Me  and  I  in  him  {John  vi.  53-58). 

That «  blood"  here  means  the  Divine  truth  of  the  Word,  is  very 
manifest,  for  it  is  said,  that  he  who  drinks  it  hath  life  in  him- 
self, and  abideth  in  the  Lord  and  the  Lord  in  him;  that  this  is 
effected  by  Divine  truth  and  a  life  aecording  to  it,  and  that 
the  holy  supper  confirms  it,  may  be  known  in  the  chinch. 
[3]  As  ^<  blood"  signifies  the  Lord^s  Divine  truth,  which  is  also 
the  Divine  truth  of  the  Word,  (and  this  is  the  real  covenant  or 
testament,  old  and  new),  therefore  amoxig  the  children  of  Israel 
blood  was  the  holiest  representative  of  their  church,  wherein 
each  thing  and  all  things  were  correspondences  of  natural  with 
spiritual  things.    For  example: — 

They  were  to  take  of  the  paschal  blood  and  put  it  on  the  two  side-poets 
and  on  the  upper  door-posts  of  the  houses,  lest  the  plague  ahoold  oome 
upon  them  (Ex.  xii.  7,  13, 22). 

And  the  blood  of  the  burnt-oSering  was  to  be  sprinkled  upon  the  altar, 
on  the  bottom  of  it,  on  Aaron  and  his  sons,  and  on  their  garments  {Ex, 
xrix.  12,  16,  20,  21 ;  Lev.  i.  5, 11,  16 ;  iii.  2,  8,  13 ;  Iv.  25,  80,  H ;  viU.  16, 
24 ;  xvii.  6  ;  Num.  xviii.  17  ;  Deut.  xii.  27). 

Also  on  the  veil  over  the  ark,  on  the  mercy-seat  there,  and  on  the  homa 
Af  the  altar  of  incense  {Lev.  iv.  6,  7,  17,  18 ;  xvi.  12-16). 

in  the  Apocalypse  the  blood  of  the  Lamb  has  a  similar  sig- 
nificance : — 

These  have  washed  Uieir  robes,  and  made  them  white  in  the  blood  ol 
the  Lamb  (vU.  14). 

Also  in  this  passage : — 

There  was  war  in  heaven ;  Michael  and  his  angels  fought  against  the 
dragon ;  and  they  overcame  him  through  the  blood  of  the  Lamb  and 
through  the  word  of  their  testimony  (xii.  7,  11). 

[4]  For  it  cannot  be  imagined  that  Michael  and  his  angels 
overcame  the  dragon  by  any  other  means  than  the  Lord's  Di- 
vine truth  in  the  Word,  for  the  angels  of  heaven  cannot  think 
of  any  kind  of  blood,  nor  do  they  think  of  the  Lord's  passion, 
but  only  of  Divine  truth  and  of  the  Lord's  resurrection.  So 
when  man  thinks  of  the  Lord's  blood,  the  angels  have  a  per- 
ception of  the  Divine  truth  of  His  Word ;  and  when  men  think 
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of  the  Lord's  passion,  they  have  a  perception  of  His  glorifica- 
tion, and  then  of  His  resurrection  only.  This  I  have  been  per- 
mitted to  learn  from  much  experience.  [5]  That  "  blood"  sig- 
nifies Divine  truth  is  dear  also  from  the  following  passages  in 
David : — 

God  Bball  save  the  booIs  of  the  needy,  and  precious  shall  their  blood 
be  in  Hifl  eyes ;  and  they  shall  live,  and  He  will  give  them  of  the  gold  of 
Sheba  (Pa.  Ixxii.  13-16); 

<<  blood  precious  in  the  eyes  of  God"  meaning  the  Divine  truth 
in  them ;  and  *'  the  gold  of  Sheba"  wisdom  therefrom.    And  in 

JSzekiel : — 

Gather  yoaiselves  to  the  great  sacrifice  upon  the  moontaina  of  Israel, 
that  ye  may  eat  flesh  and  drixik  blood ;  ye  shalli  drink  the  blood  of  the 
princes  of  the  earth,  and  ye  shall  drink  blood  even  to  drunkenness,  and 
I  will  set  My  glory  among  the  heathen  (rxzix.  17-21). 

This  treats  of  the  church  which  the  Lord  was  about  to  estab- 
lish among  the  nations.  That  <^  blood"  here  cannot  mean  blood, 
but  the  truth  from  the  Word  which  they  had  may  be  seen  just 
above. 

707.  That  <<  bread"  and  '<  flesh"  have  a  like  meaning  is  very 
clear  from  the  Lord's  words : — 

Jesus  took  bread  and  brake,  and  gave  saying.  This  is  My  body  (MaU, 
zxvi.  26 ;  Mark  xiv.  22 ;  Luke  xxii.  10). 

And  again : — 

The  bread  that  I  will  give  Is  My  flesh,  which  I  will  give  for  the  life  of 
the  world  (John  vi.  61). 

And  He  also  says  : — 

That  He  is  the  bread  of  life,  and  that  if  any  man  eat  of  this  bread  he 
shall  live  for  ever  {John  vL  48,  61,  68). 

It  is  this  bread  also  that  is  meant  by  the  sacrifices  that  are 
called  bread  in  the  following  passages : — 

The  priest  shall  bum  it  upon  the  altar ;  it  Is  the  bread  of  the  offering 
made  by  fire  unto  Jehovah  {Le9.  iii.  11,  16). 

The  sons  of  Aaron  shall  be  holy  unto  their  God,  and  not  profane  the 
name  of  their  God,  for  the  offerings  of  Jehovah  made  by  fire,  the  bread 
of  their  God,  they  do  offer.  Thou  shalt  sanctify  him,  for  he  off  ere  th  the 
bread  of  thy  God.  No  man  of  the  seed  of  Aaron  in  which  there  shall 
have  been  a  blemish,  shall  oome  nigh  to  offer  the  bread  of  his  God  (Xeo 

.  ft,  8, 17,  21). 
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Command  the  children  of  Israel,  and  say  onto  them,  My  offering  and 
My  bread  for  sacrifices  made  by  fire,  for  an  odor  of  rest,  shall  ye  observe 
to  offer  unto  Me  in  their  due  season  {Num,  xzviii.  2). 

He  that  hath  touched  an  unclean  thing  shall  not  eat  of  the  holy  things, 
nnless  he  bathe  his  flesh  in  water ;  afterward  he  shalt  eat  of  the  holy 
things,  because  this  is  his  bread  {Let.  xxil.  6,  7). 

To  eat  of  the  holy  things  was  to  eat  of  the  flesh  of  the  sacri- 
fices, which  is  here  called  "  bread,"  as  well  as  in  Malachi  (L  7). 
The  "meal-offerings"  used  in  the  sacrifices,  which  were  of  fine 
wheaten  flour,  and  were  therefore  bread,  had  the  same  signifi- 
cation {Lev.  iL  1-11;  vi.  14-21;  vii.  9-13,  and  elsewhere); 
also  the  bread  on  the  table  in  the  tabernacle,  which  was  called 
"the  bread  of  faces"  or  "shew-bread"  (of  which  in  Ex,  xxv. 
30 ;  xl.  23 ;  Lev.  xxiv:  6-9).  That  "  bread"  in  the  Word  means 
heavenly  bread,  not  natui-al  bread,  is  evident  from  the  follow- 
ing passages : — 

Man  doth  not  live  by  bread  only,  but  by  every  word  that  proceedeth 
out  of  the  mouth  of  Jehovah  doth  man  live  {DeuL  vili.  8). 

I  will  send  a  famine  into  the  land,  not  a  famine  of  bread,  nor  a  thint 
for  water,  but  for  hearing  the  words  of  Jehovah  (Amoi  viii.  11). 

Moreover,  "bread"  means  all  food  (Lev.  xxiv.  5-9;  Ex.  xxv. 
30;  xl.  23;  Num.  iv.  7;  1  Kings  viL  48).  That  it  also  means 
spiritual  food  is  plain  from  these  words  of  the  Lord: — 

Work  not  for  the  meat  that  perisheth,  but  for  that  meat  which  abideUi 
unto  eternal  life,  which  the  Son  of  man  shall  give  unto  you  (Jokt^  vi  27). 

708.  That  <'  wine"  and  <<  blood'^  have  a  like  meaning  is  yeiy 
evident  from  the  Lord's  words : — 

Jesus  took  the  cup,  saying.  This  is  My  blood  {MatL  xzvt ;  Mark  ziv. ; 
Luke  xxii.). 

Also  from  the  following : — 

He  washeth  His*  garment  in  wine,  and  His  covering  in  the  blood  of 
grapes  {Oea.  xlix.  11). 

This  refers  to  the  Lord. 

Jehovah  of  Hosts  shall  make  unto  all  people  a  feast  of  fat  things,  a 
feast  of  wine  on  the  lees  [or  sweet  wine]  (/<a.  xxv.  6). 

This  refers  to  the  sacrament  of  the  holy  supper  to  be  institn- 
ted  by  the  Lord.    In  the  same : — 

Ho,  every  one  that  thiisteth,  come  ye  to  the  waten,  and  he  thai  hatfc 
no  silver  come,  buy  and  eat ;  yea,  come,  bay  wine  without  aUver  (W.  1) 
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<<Tlie  frait  of  the  vine''  which  they  were  to  drink  new  ia  the 
kingdom  of  heaven  {Matt.  xzvL  29;  Mark  xiy.  26;  Luke  xxii. 
17, 18),  means  no  other  than  the  truth  of  the  Kew  Church 
and  of  heaven.  For  this  reason  the  church  in  many  places  in 
the  Word  is  called  a  vineyard  (as  in  Isa,  v.  1-4;  Matt.  xx« 
1-13);  and  the  Lord  calls  Himself  <<the  true  vine/'  and  men 
who  are  engrafted  into  Him,  <<the  branches'^  (John  xv.  1,  6); 
as  also  in  other  passages. 

709.  From  all  this  it  can  now  be  seen  what  is  meant  in  a 
threefold  sense,  natural,  spiritual,  and  celestial,  by  the  Lord's 
flesh  and  blood,  also  by  bread  and  wine.  Every  man  in  Chris- 
tendom imbued  with  religion  may  know,  and  if  he  does  not 
know  may  learn,  that  there  is  natural  nourishment  and  spir^ 
itual  nourishment,  and  that  natural  nourishment  is  for  the 
body,  and  spiritual  nourishment  is  for  the  soul ;  for  Jehovah 
the  Lord  says  in  Moses  :^ 

Man  doth  not  live  by  bread  only,  but  by  every  word  that  prooeedeth 
out  of  the  modth  of  Jehovah  doth  man  live  (Deut.  viii.  8). 

And  as  the  body  dies  and  the  soul  lives  after  death,  it  follows 
that  spiritual  nourishment  is  for  eternal  salvation.  Who  can- 
not see  from  this  that  these  two  kinds  of  nourishment  ought 
by  no  means  to  be  confounded,  and  that  if  any  one  does  con- 
found them,  he  must  needs  adopt  natural  and  sensual  ideas, 
which  are  material,  corporeal,  aqd  carnal,  respecting  the  Lord's 
flesh  and  blood,  and  the  bread  and  wine,  which  ideas  suffocate 
spiritual  ideas  respecting  this  most  holy  sacrament  ?  But  if 
any  one  is  so  simple  as  to  be  unable  to  think  from  his  under* 
standing  of  anything  except  what  he  sees  with  the  eye,  I  ad- 
vise him,  when  he  takes  the  bread  and  wine  and  hears  them 
called  the  Lord's  flesh  and  blood,  to  think  within  himself  of 
the  holy  supper  as  the  holiest  thing  of  worship,  and  to  call  to 
mind  Christ's  passion,  and  His  love  for  man's  salvation;  for 
He  says : — 

This  do  in  remembrance  of  Me  (jMke  zxiL  19). 

Also, 

The  Son  of  man  came  to  give  His  life  a  ransom  for  many  {MaU. 
28 ;  Mark  x.  46). 

I  lay  down  My  life  for  the  sheep  (John  z.  15,  Vt ;  xv.  18). 
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710.  This  too  may  be  illustiated  b^  comparisonB.  Who  does 
not  remember  and  love  the  man  who,  from  the  zeal  of  loye  for 
his  country,  fights  with  her  enemies  even  unto  death,  that  he 
may  thereby  deliver  her  from  the  yoke  of  servitude  ?  And 
who  does  not  remember  and  love  the  man  who,  when  he  sees 
his  f ellow-oitizens  in  extreme  want,  with  death  from  grievous 
famine  staring  them  in  the  face,  out  of  pity  brings  forth  all 
his  gold  and  silver  from  his  house  and  distributes  it  freely? 
And  who  does  not  remember  and  love  the  man  who,  out  of 
love  and  friendship,  takes  the  only  lamb  he  possesses,  kills  it, 
and  sets  it  before  his  guests?    And  so  on. 


III. 

WHEN  ALL   THIS   IS   tJNBEBSTOOD  ANT   ONE  CAN   COMPBBHKND 

THAT   THE   HOLY   8UPPEB   CONTAINS    ALL   THIN08    OF   THE 

CHUBCH    AND   ALL   THINGS    OF    HEAVEN    BOTtiT 

IN    GENEBAL   AND    IN   PABTICULAB. 

711.  It  has  been  shown  in  the  preceding  section  that  the 
Lord  Himself  is  in  the  holy  supper,  and  that  flesh  and  blood 
are  the  Lord  in  respect  to  the  Divine  good  of  love,  and  blood 
and  wine  are  the  Lord  in  respect  to  the  Divine  truth  of  wis- 
dom. Therefore  the  holy  supper  involves  three  things,  name- 
ly, the  Lord,  His  Divine  good,  and  His  Divine  truth.  Since, 
tilierefore,  the  holy  supper  includes  and  contains  these  three, 
it  follows  that  it  also  includes  and  contains  the  universals 
of  heaven  and  the  church.  And  as  all  particulars  depend  on 
universals  as  contents  on  their  containants,  it  also  follows 
that  the  holy  supper  includes  and  contains  all  the  particulars 
of  heaven  and  the  church.  From  all  this  it  is  clear,  for  the 
first  time,  that  as  the  Lord^s  flesh  and  blood,  and  in  like  man- 
ner the  bread  and  wine,  mean  Divine  good  and  Divine  truth, 
both  from  the  Lord  and  both  being  the  Lord,  so  the  holy  sup- 
per contains  all  things  of  heaven  and  the  church,  both  in  gen- 
eral and  in  particular. 
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712.  It  is  also  known  that  there  are  three  essentials  of  the 
church,  God,  charity,  and  faith,  and  that  all  things  in  the 
church  have  relation  to  these  three  as  their  universals.  These 
are  identical  with  the  three  named  above,  since  in  the  holy 
supper  God  is  the  Loitl,  charity  is  the  Diviue  good,  and  faith 
the  Divine -truth.  What  is  charity  but  the  good  that  man  does 
from  the  Lord  ?  And  what  is  faith  but  the  truth  that  man  be- 
lieves from  the  Lord?  And  this  is  why  there  are  three  things 
in  man  in  respect  to  his  internal,  namely,  soul,  or  mind,  will, 
and  understanding.  These  thi*ee  are  the  receptacles  of  the 
three  universals ;  the  soul  itself,  or  the  mind,  is  the  receptacle 
of  the  Lord,  for  it  lives  therefrom;  the  will  is  the  receptacle  of 
love  or  good ;  and  the  understanding  is  the  receptacle  of  wisdom 
or  truth.  Thus  each  thing  and  all  things  in  the  soul  or  mind, 
not  only  have  relation  to  the  three  universals  of  heaven  and 
the  church,  but  they  go  forth  from  them.  Mention  anything 
that  goes  forth  from  man  that  does  not  contain  mind,  will  and 
understanding.  If  any  one  of  these  were  taken  away,  would 
man  be  anything  more  than  any  inanimate  thing?  Likewise 
there  are  in  man's  external  three  things,  to  which  each  thing 
and  all  things  have  relation,  and  upon  which  they  depend, 
namely,  the  body,  the  heart,  and  the  lungs.  And  these  three 
things  of  the  body  correspond  to  the  three  of  the  mind,  the 
heart  corresponding  to  the  will,  and  the  lungs  or  respiration  to 
the  understanding.  That  there  is  such  a  correspondence  has 
been  fully  shown  in  former  treatises.  Thus  then  have  each 
and  all  things  in  man  been  so  formed,  both  universally  and 
particularly,  as  to  be  receptacles  of  the  three  universals  of 
heaven  and  the  church.  This  is  because  man  was  created  an 
image  and  likeness  of  G<xi,  and  he  was  so  created  in  order  that 
he  might  be  in  the  Lord  and  the  Lord  in  him. 

713.  On  the  other  hand  there  are  three  universals  opposite 
to  these,  namely,  the  devil,  evil,  and  falsity.  The  devil  (which 
means  hell)  is  directly  opposite  to  the  Lord,  evil  is  directly 
opposite  to  good,  and  falsity  to  truth.  These  three  make  one, 
for  where  the  devil  is  there  also  are  evil  and  falsity  therefrom. 
These  three  also  contain  both  universally  and  particularly  all 
things  of  hell  as  well  as  all  things  of  the  world  which  are  con- 
trary to  heaven  ajid  the  church.    As  these  are  opposites  they 
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are  therefore  entirely  separate,  and  yet  are  retained  in  con- 
nection by  a  wonderful  subordination  of  all  hell  to  hfiayen, 
of  eril  to  good,  and  of  falsily  to  truth,  which  subordination 
is  treated  of  in  the  work  on  Heaven  and  Hell. 

714.  That  particulars  may  be  retained  in  their  order  and 
connection,  it  is  necessary  that  there  should  be  universals  from 
which  they  spring  and  in  which  they  rest;  and  it  is  also  ne- 
cessary that  particulars  should  in  a  certain  image  answer  to 
their  imiversals,  otherwise  the  whole  would  perish  together 
with  its  parts.  This  relation  has  caused  all  things  in  the  uni- 
Terse  to  be  preserved  in  their  integrity,  from  the  first  day  of 
creation  until  now,  and  to  still  continue.  That  all  things  in 
the  universe  have  relation  to  good  and  truth  is  well  known. 
This  is  because  all  things  were  created  by  God  from  the  Divine 
good  of  love  by  means  of  the  Divine  truth  of  wisdom.  Take 
anything  you  please,  an  animal,  a  shrub  or  a  stone,  and  you 
will  find  these  three  most  universal  principles  inscribed  upon 
them  in  a  kind  of  relationship. 

716.  As  the  Divine  good  and  the  Divine  truth  are  the  most 
universal  of  all  things  of  heaven  and  the  church,  so  Melchiz- 
edek,  who  represented  the  Lord,  brought  forth  bread  and  wine 
to  Abram,  and  blessed  him.  Respecting  Melchizedek,  it  is 
written : — 

Melchizedek,  king  of  Salem,  brought  forth  for  Abram  bread  and  wine ; 
and  he  was  the  priest  of  God  Most  High.  And  he  blessed  him  {Getu  av. 
18,  10). 

That  Melchizedek  represented  the  Lord,  is  evident  from  these 
words  in  David : — 

Thou  art  a  priest  for  ever,  after  the  order  of  Melchizedek  (Ps.  ex.  4). 

That  this  was  said  of  the  Lord  may  be  seen  in  Heb.  v.  5-10; 
vi.  20;  vii.  1, 10, 11,  16,  17,  21.  He  brought  forth  bread  and 
wine,  because  those  two  include  all  things  pertaining  to  hea- 
ven and  the  church,  thus  all  things  of  blessing,  the  same  as 
the  bread  and  the  wine  in  the  holy  supper. 
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IV. 

IK    THB  HOLY   SUPPBlt  THR    LORD    IS   WHOLLY    PRESENT    WITH 

THE  WHOLE  OF  HIS  REDEMPTION. 

716.  It  is  evident  from,  the  Lord's  very  words  that  He  is 
wholly  present  in  the  holy  supper,  in  respect  both  to  His 
glorified  Human  and  the  Divine  from  which  the  Human  pro- 
ceeded. That  His  Human  is  present  in  the  holy  supper  is 
clear  from  the  following: — 

Jesus  tx)ok  bread  and  brake,  and  gave  to  the  disciples  and  said.  This 
is  My  body ;  and  He  took  the  cup  and  gave  them,  saying,  This  is  My 
blood  {MaU.  xzvi.  26-28 ;  Mark  xiv.  22-24 ;  Luke  xxlL  10,  20). 

And  in  John : — 

I  am  the  bread  of  life ;  if  any  one  eat  of  this  bread,  he  shall  live  for 
ever ;  and  the  bread  that  I  will  give  is  My  flesh.  Verily,  verily,  I  say 
nnto  you.  He  that  eateth  My  flesh  and  drinketh  My  blood  hath  eternal 
life,  and  abideth  In  Me  and  I  in  him  {John  vi.  61,  66). 

From  these  words  it  is  plainly  evident  that  the  Lord  in  re- 
spect to  His  glorified  Human  is  in  the  holy  supper.  That  He 
is  also  wholly  present  in  it  in  respect  to  His  Divine  from  which 
the  Human  proceeded,  is  evident  from  the  statement. 

That  He  is  the  bread  that  cometh  down  out  of  heaven  {John  vi.  61). 

He  came  down  out  of  heaven  with  the  Divine,  for  it  is  writ- 
ten:— 

The  Word  vnis  with  God,  and  God  was  the  Word ;  all  things  were 
made  by  Him  and  the  Word  was  made  flesh  (John  i.  1,  8, 14). 

And  further, 

That  He  and  the  Father  are  one  {John  x.  30). 

That  all  things  belonging  to  the  Father  are  His  {John  iii.  86 ;  xvl.  16). 
That  He  is  in  the  Father  and  the  Father  in  Him  {John  xiv.  10,  11); 
(and  so  forth). 

Moreover,  His  Divine  can  no  more  be  separated  from  His  Hu- 
man than  the  soul  can  be  separated  from  the  body ;  so  when  it 
is  said  that  the  Lord  in  respect  to  His  Human  is  wholly  pres- 
ent in  the  holy  supper,  it  follows  that  His  Divine  from  which 
was  the  Human  is  there  along  with  it.  Since  then,  His  ^<  flesh'' 
signifies  the  Divine  good  of  His  love,  and  His  <<  blood"  the  Di- 
vine truth  of  His  wisdom,  it  is  clear  that  the  whole  of  the 
Lord  is  omnipresent  in  the  holy  supper  in  respect  both  to  His 
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Divine  and  to  His  glorified  Human;  consequently  that  the 
holy  supper  is  a  spiritual  eating. 

717.  That  the  whole  of  the  Lord's  redemption  is  in  the  holy 
supper  follows  from  what  has  already  been  said,  since  where 
the  Lord  is  wholly  present  there  also  is  His  whole  redemp- 
tion; for  it  is  in  respect  to  His  Human  that  He  is  the  Re- 
deemer,  and  thus  also  redemption  itself.  AVhere  He  is  wholly 
present  no  part  of  redemption  can  be  absent,  consequently 
all  who  approach  the  holy  communion  worthily  become  His 
redeemed.  And  as  redemption  means  deliverance  from  hell, 
conjunction  with  the  Lord,  and  salvation  (respecting  which 
see  further  on  in  this  chapter,  and  more  fully  in  the  chapter 
on  Redemption),  so  these  fruits  are  ascribed  to  man,  not  to 
the  extent  that  the  Lord  wills  (for  from  His  Divine  love  He 
wishes  to  ascribe  all  things  to  man),  but  to  the  extent  that 
man  receives;  and  he  that  receives  is  redeemed  in  the  degree 
in  which  he  receives.  From  all  this  it  is  clear  that  to  those 
who  come  worthily,  the  effects  and  fruits  of  the  Lord's  re- 
demption are  attained. 

718.  In  every  man  of  sound  mind  there  is  an  ability  to  re- 
ceive wisdom  from  the  Lord,  that  is,  to  multiply  to  eternity 
the  truths  from  which  wisdom  exists ;  also  an  ability  to  receive 
love,  that  is,  to  bring  forth  to  eternity  the  goods  from  which 
love  exists.  This  perpetual  bringing  forth  of  good  and  of  love 
therefrom,  and  perpetual  multiplication  of  truth  and  of  wisdom 
therefrom,  is  granted  to  the  angels,  and  also  to  men  who  are 
becoming  angels ;  and  as  the  Lord  is  love  itself  and  wisdom  it- 
self, it  follows  that  man  has  the  ability  to  conjoin  himself  to 
the  Lord  and  the  Lord  to  himself  for  ever.  Nevertheless,  as 
man  is  finite,  the  Divine  Itself  of  the  Lord  cannot  be  conjoin- 
ed, but  only  adjoined  to  man,  as,  for  the  sake  of  illustration, 
the  light  of  the  sun  cannot  be  conjoined  to  the  eye,  or  the 
sound  of  the  air  to  the  ear,  but  only  adjoined  to  them,  thus  im- 
parting the  ability  to  see  and  hear.  For  man  is  not  life  in  him- 
self, as  the  Lord  is  even  in  regard  to  His  Human  (John  y.  26) ; 
but  is  only  a  receptacle  of  life ;  and  it  is  life  itself  that  is  ad- 
joined to  man,  but  not  conjoined.  This  has  been  added  in 
order  that  it  may  be  rationally  understood  how  the  Lord  and 
His  redemption  are  wholly  present  in  the  holy  supper. 
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V. 

THB    LORD     18    PRESENT    AND    OPENS    HEAVEN    TO    THOSE    WHO 
APPROACH     THE     HOLY    SUPPER    WORTHILY,    AND    IS    ALSO 
PRESENT    WITH    THOSE   WHO    APPROACH    UNWORTHILY, 
BUT    TO  THEM    HE    DOES    NOT    OPEN    HEAVEN  J    CON- 
SEQUENTLY,    AS     BAPTISM     IS     INTRODUCTION 
INTO     THE      CHURCH      SO      IS      THE      HOLY 
SUPPER  INTRODUCTION  INTO  HEAVEN. 

719.  The  two  following  sections  explain  who  those  are  that 
come  to  the  holy  supper  worthily,  and  also  who  those  are  that 
approach  it  unworthily;  for  the  one  point  being  established, 
the  other  is  known  from  being  the  opposite.  With  both  the 
worthy  and  the  unworthy  the  Lord  is  present,  because  He  is 
omnipresent  both  in  heaven  and  in  hell,  and  also  in  the  world, 
consequently  with  the  evil  as  well  as  with  the  good.  But  with 
the  good,  that  is,  with  the  regenerate.  He  is  present  both  uni-. 
versally  and  individually;  for  the  Lord  is  in  them  and  they  are 
in  Him,  and  where  He  is  there  is  heaven.  Moreover,  heaven 
constitutes  the  body  of  the  Lord;  consequently  to  be  in  His 
body  is  also  to  be  in  heaven.  [2]  But  the  Lord's  presence  with 
those  who  come  to  the  holy  supper  unworthily  is  His  univer- 
sal and  not  His  individual  presence,  or  what  is  the  same,  His 
external  and  not  also  His  internal  presence.  His  universal  or 
external  presence  is  what  causes  a  man  to  live  as  a  man,  to  en- 
joy the  ability  to  know,  to  understand,  and  to  speak  rationally 
from  the  understanding;  ior  man  is  bom  for  heaven,  and  is 
therefore  not  merely  natural,  like  a  beast,  but  also  spiritual. 
He  also  enjoys  the  ability  to  will  and  to  do  the  things  that 
from  his  understanding  he  is  able  to  know  about,  to  understand, 
and  thereby  rationally  speak  about.  But  if  the  will  rejects  the 
truly  rational  things  of  the  understanding,  which  are  also  in- 
trinsically spiritual,  the  man  becomes  external.  [3]  Conse- 
quently with  those  who  only  understand  what  is  true  and 
good,  the  Lord's  presence  is  universal  or  external,  while  with 
those  who  also  will  and  do  what  is  true  and  good,  the  Lord's 
presence  is  both  universal  and  individual,  or  both  internal  and 
external    Those  who  merely  understand  and  talk  about  what 
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is  true  and  good  .axe  like  the  foolish  virgins  who  had  lamps 
but  no  oil ;  while  those  who  not  only  understand  and  talk  aboat 
what  is  true  and  good^  but  also  will  and  do  it,  are  the  wise 
yirgins  who  were  admitted  to  the  wedding  while  the  former 
stood  at  the  door  and  knocked,  but  were  not  admitted  (Matt 
xxv.  1-12).  From  all  this  it  can  be  seen  that  the  Lord  is  pres- 
ent and  opens  heaven  to  those  who  come  to  the  holy  supper 
worthily;  and  that  He  is  also  present  with  those  who  come  to 
it  unworthily,  but  to  them  He  does  not  open  heaven. 

720.  Nevertheless  it  is  not  to  be  supposed  that  the  Lord 
closes  heaven  to  those  who  come  unworthily,  this  He  does  to 
no  man,  even  to  the  end  of  his  life  in  the  world,  but  man  doses 
heaven  to  himself,  and  this  he  does  by  the  rejection  of  &ith 
and  by  evil  of  life«  And  yet  man  is  held  constantly  in  a  state 
of  possible  repentance  and  conversion,  for  the  Lord  is  con- 
stantly present  and  urging  to  be  received ;  for  He  says : — 

I  stand  at  the  door  and  knock  ;  if  any  man  hear  My  voice  and  open,  I 
will  come  in  and  will  sup  with  him  and  he  with  Me  (Apoc.  iii. 


Therefore  the  fault  is  in  the  man  himself,  who  does  not  open 
the  door.  It  is  otherwise  after  death;  then  heaven  is  shut  and 
cannot  be  opened  to  those  who  have  continued  even  to  the  end 
of  life  to  come  to  the  holy  supper  unworthily ;  for  the  inte- 
riors of  their  minds  are  then  fixed  and  determined. 

721.  That  baptism  is  introduction  into  the  church  has  been 
shown  in  the  chapter  on  Baptism ;  that  the  holy  supper  is  in- 
troduction into  heaven  is  clear  from  what  has  been  said  above 
when  it  is  perceived.  These  two  sacraments,  baptism  and  the 
holy  supper,  are  like  two  gates  to  eternal  life.  By  baptism, 
which  is  the  first  gate,  every  Christian  is  let  into  and  intro- 
duced into  what  the  church  teaches  from  the  Word  respecting 
the  other  life,  all  of  which  teaching  forms  the  means  whereby 
man  can  be  prepared  for  and  led  to  heaven.  The  second  gate 
is  the  holy  supper,  by  which  every  man  who  allows  himself  to 
be  prepared  and  led  by  the  Lord  is  admitted  into  and  intro- 
duced into  heaven.  There  are  no  other  universal  gates.  These 
two  sacraments  may  be  likened  to  what  occurs  with  a  prince 
who  is  bom  heir  to  a  kingdom,  in  that  he  is  first  introduced  in- 
to a  knowledge  of  the  business  of  government,  and  in  the  aeo* 
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ond  place  is  crowned  and  governs.  They  may  be  iikened  also 
to  a  son  bom  to  a  great  inheritance,  in  that  he  first  learns  and 
is  imbued  with  such  things  as  pertain  to  the  proper  manage- 
ment of  possessions  and  riches,  and  secondly,  takes  possession 
and  control;  also  to  the  building  of  a  house  and  dwelling  in 
it;  also  to  the  course  of  a  man's  instruction  fropi  childhood 
until  the  period  when  he  becomes  independent  and  exercises 
his  own  judgment,  and  his  subsequent  rational  and  spiritual 
life.  One  period  must  needs  precede,  that  the  second  may  be 
attained;  for  without  the  former  the  latter  is  impossible. 
These  illustrations  make  clear  that  baptism  and  the  holy  sup- 
per are  like  two  gates  through  which  man  is  introduced  to 
eternal  life;  and  that  beyond  the  first  gate  there  is  a  plain 
which  he  must  pass  over;  and  that  the  second  is  the  goal  where 
lies  the  prize  to  which  he  has  directed  his  course.  For  the 
palm  is  not  bestowed  until  after  the  struggle,  nor  the  reward 
until  the  contest  is  decided. 


VL 

THOSE    COMR    TO     THE    HOLY    SUPPER    WORTHILY    WHO     HAVE 

FAITH    IN     THE     LORD     AND    CHARITY    TOWARD     THE 

NEIGHBOR,  THAT  18,  WHO  ARE  REGENERATE. 

722.  That  God,  charity,  and  faith  are  the  three  universals 
of  the  church,  because  they  are  the  universal  means  of  salva- 
tion, is  known,  acknowledged,  and  perceived  by  every  Chris- 
tian who  studies  the  Word.  Tha4  God  must  be  cteknowledged 
in  order  that  one  may  have  religion,  or  that  anything  of  the 
church  may  be  in  him,  is  declared  by  reason  itself  when  there 
is  anything  spiritual  in  it ;  consequently,  if  one  comes  to  the 
holy  supper  without  acknowledging  Grod,  he  profanes  it;  for 
he  sees  the  bread  and  wine  with  the  eye  and  tastes  them  with 
the  tongue,  while  the  thought  of  the  mind  is,  '*  What  is  this 
but  a  useless  ceremony,  and  how  do  this  bread  and  wine  differ 
from  that  on  my  own  table?  Nevertheless  I  partake  of  them, 
lest  I  be  charged  by  the  priesthood,  and  so  also  by  the  commou 
people,  with  the  infamy  of  being  an  atheist" 
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[2]  That  after  the  acknowledgment  of  God,  charity  is  the 
second  meafu  which  enables  one  to  come  to  the  holy  supper 
worthily  is  evident  both  from  the  Word  and  from  the  exhor- 
tations read  before  approaching  the  communion  in  the  whole 
Christian  world.    It  is  evident  from  the  Word  in  this : — 

That  the  first  command  or  precept  is  to  love  God  above  all  things,  and 
the  neighbor  as  oneself  (MaU,  xxii.  84«89 ;  Luke  z.  25-28). 

Again  in  Paul : — 

.  That  there  are  three  things  that  contribute  to  salvation,  and  the  great- 
est of  these  is  charity  (1  Car.  xili.  18). 

Also  from  these  passages : — 

We  know  that  God  heareth  not  sinners ;  but  if  any  man  is  a  wonhiper 
of  God  and  doeth  His  will,  him  He  heareth  {John  ix.  31). 

Every  tree  that  bringeth  not  forth  good  fruit  is  hewn  down  and  cast 
into  the  fire  (MaU.  vii.  19,  20 ;  Luke  u'i.  8,  9). 

[3J  It  appeai-s  also  from  the  exhortations  read  throughout  the 
whole  Christian  world  before  coming  to  the  holy  supper. 
Everywhere  men  are  thus  earnestly  admonished  to  be  in  char- 
ity by  reconciliation  and  repentance.  From  these  I  will  only 
quote  the  following  passage  from  the  exhortation  read  to  com* 
municants  in  England : — 

"  The  way  and  means"  to  be  worthy  partakers  of  the  holy 
supper  "  is,  first  to  examine  your  lives  and  conversations  by 
the  rule  of  God's  commandments ;  and  whereinsoever  ye  shall 
perceive  yourselves  to  have  offended,  either  by  will,  word,  or 
deed,  there  to  bewail  your  own  sinfulness,  and  to  confess  your- 
selves to  Almighty  God,  with  full  purpose  of  amendment  of 
life.  And  if  ye  shall  perceive  your  offences  to  be  such  as  are 
not  only  against  God  but  also  against  your  neighbors,  then  ye 
shall  reconcile  yourselves  unto  them,  being  ready  to  make  res- 
titution and  satisfaction,  according  to  the  utteimost  of  your 
powers,  for  all  injuries  and  wrongs  done  by  you  to  any  other; 
and  being  likewise  ready  to  forgive  others  who  have  offended 
you,  as  ye  would  have  forgiveness  of  your  offences  at  Grod's 
hand;  for  otherwise  the  receiving  of  the  holy  communion  doth 
nothing  else  but  increase  your  damnation.  Therefore  if  any 
of  you  be  a  blasphemer  of  God,  a  hinderer  or  slanderer  of  His 
Word,  an  adulterer,  or  be  in  malice,  or  envy,  or  in  any  ottier 
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grievous  crime,  repent  ye  of  your  sins,  or  else  come  not  to  that 
holy  table ;  lest,  after  the  taking  of  that  hol^  sacrament,  the 
devil  enter  into  you  as  he  entered  into  Judas,  and  fill  you  full 
of  all  iniquities,  and  bring  you  to  destruction  both  of  body 
and  soul." 

[4]  Faith  in  the  Lord  is  the  third  means  of  worthily  enjoy- 
ing the  holy  supper,  because  charity  and  faith  make  one,  like 
heat  and  light  in  spring,  from  which  two  conjoined  every  tree 
is  bom  anew;  so  from  spiritual  heat,  which  is  charity,  and 
from  spiritual  light,  which  is  the  truth  of  faith,  every  man  has 
life.  That  faith  in  the  Lord  effects  this  is  evident  from  the 
following  passages : — 

He  that  believeth  in  Me  shall  never  die,  bat  shall  live  {John  x\,  25, 26). 

This  is  the  will  of  the  Father  that  every  one  that  believeth  on  the  Son 
shall  have  eternal  life  {John  vi.  40). 

God  so  loved  the  world  that  He  gave  His  only  begotten  Son,  that  who- 
soever believeth  on  Him  should  have  eternal  life  (John  iii.  16,  16). 

He  that  believeth  on  the  Son  hath  eternal  life  ;  but  he  that  believeth 
not  the  Son  shall  not  see  life,  but  the  wrath  of  God  abideth  on  him  {John 
iii.  36). 

We  are  in  the  truth,  in  the  Son  of  God,  Jesus  Christ.  This  is  the  true 
God,  and  eternal  life  (1  John  v.  20). 

723.  That  man  is  regenerated  by  these  three,  the  Lord,  char- 
ity, and  faith,  acting  as  one,  and  that  no  one  can  enter  heaven 
unless  he  is  becoming  regenerate,  has  been  shown  in  the  chap- 
ter on  Reformation  and  Regeneration.  So  the  Lord  can  open 
heaven  to  none  but  the  regenerate,  and  after  the  natural  death 
introduction  into  heaven  is  given  to  none  else.  By  the  regener- 
ate, who  come  to  the  holy  supper  worthily,  those  are  meant  who 
are  in  these  three  essentials  of  the  church  and  heaven  interior- 
ly, not  those  who  are  so  only  exteriorly,  for  such  confess  the 
Lord  not  with  the  soul  but  with  the  tongue  only,  and  practise 
charity  toward  the  neighbor  not  with  the  heart  but  with  the 
body  only.  Such  are  all  who  are  "workers  of  iniquity,"  ac- 
cording to  these  words  of  the  Lord: — 

Then  shall  ye  begin  to  say,  Lord,  we  have  eaten  and  drunk  before  Thee. 
But  I  will  say  to  you,  I  know  you  not  whence  ye  are ;  depairt  from  Me, 
all  ye  workers  of  iniquity  {Luke  xiii,  26,  27). 

724.  These  statements,  like  the  former,  may  be  illustrated 
by  various  things  that  are  in  acoord  with  them,  and  also  by 
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some  that  correspond,  as  the  following:  No  one  is  admitted 
to  the  table  of  an  emperor  or  king  except  those  who  are  high 
in  office  and  rank;  and  even  these,  before  they  attend,  clothe 
themselves  in  becoming  garments,  and  put  on  their  insignia, 
that  they  may  come  acceptably  and  receive  favor.  Why  not 
the  same  with  the  table  of  the  Lord,  who  is  the  Lord  of  lords 
and  King  of  kings  {Apoc.  xvii,  14),  to  which  table  aJl  are  call- 
ed and  invited?  But  only  those  who  are  spiritually  worthy 
and  are  clothed  in  honorable  apparel  are  admitted,  after  arising 
from  the  table,  into  the  palaces  of  heaven,  and  into  the  jojrs 
there,  and  honored  as  princes  because  they  are  sons  of  4die  Great 
King,  and  afterward  sit  down  daily  with  Abraham,  Isaac,  and 
Jacob  {MaU,  viii,  11),  by  whom  is  meant  the  Lord  in  respect 
to  the  Divine  celestial,  the  Divine  spiritual,  and  the  Divine 
natural  These  things  may  also  be  likened  to  weddings  on 
earth,  to  which  only  the  relatives,  connections,  and  friends  of 
the  bridegroom  and  bride  are  invited ;  and  if  any  one  else  comes, 
he  may  be  admitted,  but  as  he  has  no  place  at  the  table,  he 
withdraws.  So  is  it  with  those  who  are  called  to  the  marriage 
of  the  Lord  as  the  Bridegroom  with  the  church  as  the  bride, 
with  whom  those  are  kindred,  relatives,  and  friends,  whose 
common  origin  comes  through  regeneration  by  the  Lord«  And 
again,  who  in  the  world  is  initiated  into  another's  friendship, 
unless  he  is  at  heart  sincerely  Mthful  and  does  what  the  other 
wishes  ?  Such  only  does  a  man  number  among  bis  friends  and 
trust  with  his  property. 


VII. 

THOSE    WHO    COMB    TO    THE    HOLT    SUPPEB   WORTHILY    A&E    IN 
THE     LORD     AND     THE     LORD     IS     IN     THEM;     CONSE- 
QUENTLY  CONJUNCTION   WITH   THE   LORD    IS 
EFFECTED     BY    THE    HOLY    SUPPEB. 

726.  In  several  chapters  above  it  has  been  shown  that  those 
come  to  the  holy  supper  worthily  who  have  faith  in  the  Lord 
and  charity  towGurd  the  neighbor;  and  that  the  presence  of  the 
Lord  is  effected  by  the  truths  of  faith,  and  conjunction  with 
Him  by  the  goods  of  charity  together  with  faith;  and  from  this 
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it  follows  that  those  who  worthily  come  to  the  holy  supper  are 
Gonjoined  with  the  Lord,  and  those  who  are  oonjoined  with 
Him  are  in  Him  and  He  in  them.  That  this  takes  place  with 
those  who  come  worthily,  the  Lord  Himself  declares  in  John 
as  follows: — 

He  that  eateth  My  flesh  and  drinketh  My  blood  abideth  In  Me  and  I  Sn 
him  (vL  66). 

That  this  is  conjunction  with  Him,  He  also  teaches  elsewhere 
in  John : — 

Abide  in  Me  and  I  in  you,  He  that  abideth  in  Me  and  I  in  him,  the  same 
beareth  much  fruit  (xv.  4,  6,  Apoc,  iii.  20). 

What  is  conjunction  with  the  Lord  but  being  among  those  who 
are  in  His  body  ?  And  those  constitute  His  body  who  believe 
in  Him  and  do  His  will.  His  will  is  the  exercise  of  charity  in 
accordance  with  the  truths  of  faith. 

726.  Eternal  life  and  salvation  are  impossible  without  con- 
junction with  the  Lord,  for  the  reason  that  He  is  both  of  these. 
That  He  is  eternal  life  is  clearly  evident  from  certain  passages 
in  the  Word,  as  from  the  following  in  John : — 

.Jesus  Christ  is  the  true  God  and  eternal  life  (1  John  v.  20). 

He  is  also  salvation,  because  this  and  eternal  life  are  one.  His 
name  Jesus  signifies  salvation,  and  therefore  He  is  called  the 
Saviour  throughout  the  Christian  world.  And-  yet  only  those 
come  to  the  holy  supper  worthily  who  are  interiorly  conjoined 
with  the  Lord,  and  tiiose  are  interiorly  conjoined  with  Him 
who  are  regenerated.  W^ho  the  regenerated  are  has  been  shown 
in  the  chapter  on  Beformation  and  Begeneration.  Again, 
there  are  many  who  confess  the  Lord,  and  who  do  good  to  the 
neighbor;  but  unless  this  is  done  from  love  to  the  neighbor 
and  from  faith  in  the  Lord,  they  are  not  regenerated,  for  such 
do  good  to  the  neighbor  solely  for  reasons  that  look  to  the 
world  and  themselves,  and  not  to  the  neighbor  as  the  neighbor. 
The  works  of  such  are  merely  natural,  and  do  not  have  con- 
cealed within  them  anything  spiritual;  for  they  confess  the 
Lord  with  the  mouth  and  lips  only,  from  which  their  heart  is 
far  away.  True  love  to  the  neighbor,  and  true  faith,  are  from 
the  Lord  alone,  and  both  are  given  to  mian  when  he  from  hia. 

66 
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freedom  of  choice  does  good  to  the  neighbor  naturally,  and  be- 
lieves truths  rationally,  and  looks  to  the  Lord,  doing  these 
three  things  because  they  are  oommanded  in  the  Word.  The 
Lord  then  implants  charity  and  faith  in  the  midst  of  him,  and 
makes  both  of  these  spiritual  Thus  the  Lord  conjoins  Kim- 
self  to  man,  and  man  conjoins  himself  to  the  Lord,  for  no  con- 
junction is  possible  unless  it  is  effected  reciprocally.  But  all 
this  has  been  fully  set  forth  in  the  chapters  on  Ohajity^  Faith, 
Freedom  of  Choice,  and  Eegeneration. 

727.  It  is  well  known  that  in  the  world  conjunctions  and  af- 
filiations are  brought  about  by  invitations  to  the  table  and  by 
feasts,  for  the  host  thereby  designs  something  that  contrib- 
utes to  some  end  that  looks  to  harmony  or  friendship ;  much 
more  so  the  invitations  that  have  spiritual  objects  in  view. 
Feasts  in  the  ancient  churches  and  also  in  the  primitive  Chris- 
tian church  were  feasts  of  charity,  at  which  they  strengthened 
each  other  to  abide  in  the  worship  of  the  Lord  with  sincere 
heaxts.  When  the  children  of  Israel  ate  together  of  the  sac- 
rifices near  the  tabernacle,  it  ^signified  nothing  else  than  una- 
nimity in  the  worship  of  Jehovah;  therefore  the  flesh  that 
they  ate,  being  a  part  of  the  sacrifice,  was  called  holy  (Jer,  xL 
16 ;  Hag,  ii.  12,  and  frequently  elsewhere).  Why  not,  then,  the 
bread  and  wine  and  the  paschal  flesh  at  the  supper  of  the 
Lord,  who  offered  Himself  a  sacrifice  for  the  sins  of  all  the 
world  ?  [2]  And  again,  conjunction  with  the  Lord  by  means 
of  the  holy  supper  may  be  illustrated  oy  the  conjunction  of 
several  families  descendants  of  one  father;  from  whom  blood 
relations  descend  and  in  their  order  kindred  and  connections, 
all  deriving  something  from  the  first  stock.  But  it  is  not  flesh 
and  blood  they  thus  acquire,  but  something  from  the  flesh  and 
blood,  that  is,  the  soul  and  an  inclination  therefrom  to  like 
things,  whereby  they  are  conjoined.  Also  the  conjunction  it- 
self is  apparent  in  a  general  way  in  the  features  and  in  the 
manners,  and  they  are  therefore  called  one  flesh  (as  in  Getu 
xxix.  14;  xxxvii.  27;  2  Sam,  v.  1;  xix.  12,  13,  and  elsewhere). 
[3]  It  is  the  same  in  respect  to  conjunction  with  the  Lord, 
who  is  the  Father  of  all  the  faithful  and  blessed.  Conijunctioa 
with  Him  is  effected  by  means  of  love  and  faith,  whereby  two 
are  said  to  be  one  flesh.    Therefore  the  Lord  said:«— 
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He  that  eateth  My  flash  and  diinketh  My  blood  abideth  in  Me  and  I 
in  him  {John  vi.  56). 

Who  does  not  see  that  the  bread  and  wine  do  not  effect  this, 
but  the  good  of  love,  which  is  meant  by  the  bread,  and  the 
truth  of  faith,  which  is  meant  by  the  wine,  and  whidi  are  the 
Lord's  own,  and  which  go  forth  and  are  communicated  from 
Him  alone  ?  Moreover,  all  conjunction  is  effected  by  lore,  and 
love  is  not  love  without  trust.  Let  those  who  believe  that  the 
bread  is  flesh,  and  the  wine  blood,  and  who  cannot  raise  their 
thought  above  this  belief,  remain  in  it,  yet  not  without  this 
truth,  that  that  which  is  most  holy  in  it,  and  which  effects  con- 
junction with  the  Lord,  is  what  is  attributed  and  appropriated 
to  man  as  his  own,  though  it  remains  imceasingly  the  Lord's. 


VIIL 

TO   THOSE   WHO    COME    TO    THE    HOLY    SUPPER   WORTHILY    IT    IS 

LIKE    A    SIGNATURE    AND    SEAL    THAT    THEY 

ARE   THE    SONS    OF    GOD. 

728.  The  reason  why  the  holy  supper  is  to  those  who  come 
to  it  worthily  like  a  signature  and  seal  that  they  are  the  sons 
of  God,  is  that  as  before  said,  the  Lord  is  then  present,  and 
admits  into  heaven  those  who  are  bom  of  Him,  that  is,  the 
regenerate.  The  holy  supper  effects  this,  because  the  Lord  is 
then  present  even  as  to  His  Human  (for  it  has  been  shown 
above  that  in  the  holy  supper  the  Lord  is  wholly  present,  and 
with  His  whole  redemption) ;  for  of  the  bread  He  said,  "  This 
is  my  body ;"  and  of  the  wine,  "  This  is  My  blood."  Conse- 
quently He  then  admits  them  into  His  Body;  and  the  church 
and  heaven  constitute  His  Body.  When  man  is  becoming  re- 
generate, the  Lord  is  indeed,  present,  and  through  His  Divine 
operation  prepares  man  for  heaven ;  but  that  man  may  actually 
enter  he  must  present  himself  to  the  Lord ;  and  as  the  Lord 
actually  presents  Himself  to  man,  man  mudt  actually  receive 
Him,  not,  however,  as  He  hung  upon  the  cross,  but  as  He  is 
in  His  glorified  Human,  in  which  He  is  present,  the  body  of 
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^hich  is  the  Diyine  good  and  the  blood  of  which  is  the  Divine 
truth.  These  are  given  to  man,  and  by  means  of  them  man  is 
regenerated,  and  he  is  in  the  Lord  and  the  Lord  in  him ;  and 
for  the  reason  shown  above,  that  the  eating  which  is  mani- 
fested in  the  holy  supper  is  a  spiritual  eating.  From  all  this 
rightly  understood  it  is  dear  that  the  holy  supper  is  like  a  sig- 
nature and  seal  that  those  who  come  to  it  worthily  are  sons  of 
God 

729.  But  those  who  die  in  infancy  or  childhood,  not  reach- 
ing the  age  at  which  they  can  come  worthily  to  the  holy  sup- 
per, are  introduced  into  heaven  by  the  Lord  through  baptism; 
for  baptism  (as  has  been  shown  in  the  chapiter  on  Baptism), 
is  introduction  into  the  Christian  church,  and  also  insertion 
among  Christians  in  the  spiritual  world ;  and  there  the  church 
and  heaven  are  one ;  therefore  to  those  who  are  there,  introduc- 
tion into  the  church  is  also  introduction  into  heaven ;  and  as 
they  are  there  educated  under  the  auspices  of  the  Lord,  they 
become  more  and  more  regenerate,  and  become  His  children ; 
for  they  know  no  other  Father.  But  children  and  youths  bom 
outside  of  the  Christian  church  are  introduced  when  they  have 
received  faith  in  the  Lord,  into  the  heaven  assigned  to  their 
religion  by  other  means  than  baptism ;  and  are  not  mingled 
with  those  who  are  in  the  Christian  heaven.  For  there  is  not 
a  nation  in  all  the  world  that  may  not  be  saved  if  it  acknowl- 
edges God  and  Hves  well;  for  they  have  all  been  redeemed  by 
the  Lord,  and  man  is  by  birth  spiritual,  whereby  he  has  an 
ability  to  receive  the  gift  of  redemption.  Those  who  receive 
the  Lord,  that  is,  have  faith  in  Him,  and  do  not  lead  an  evil 
life,  are  called : — 

Sons  of  God,  and  bom  of  God  {John  i.  12,  18 ;  zi.  62); 

Also  children  of  the  kingdom  {Matt.  ziiL  SS); 

And  again  heirs  {Matt.  zix.  29 ;  zzv.  84); 

The  Lord's  disciples  are  also  called  sons  {John  xiii.  88); 

And  so  are  all  angels  {Job  i.  0  ;  ii.  1). 

730.  It  is  with  the  holy  supper  as  with  a  covenant,  which, 
after  the  articles  of  agreement  are  settled,  is  drawn  up  and 
finally  executed  with  a  seal.  That  the  Lord's  blood  is  a  cove- 
nantj  He  Himself  teaches ;  for  when  He  took  the  cup  and  gave 
it,  He  said : — 
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Drink  of  it,  all  of  you ;  for  this  is  My  blood  of  the  new  testament 
(MaU,  xxvi.  27,  28 ;  Mark  xiv.  24 ;  Luke  xxii.  20). 

'^  The  new  testaoient''  means  the  new  covenant ;  therefore  the 
Word  written  by  the  prophets  before  the  Lord's  coming  is 
called  the  Old  Testament  or  Coyenant,  while  that  written  after 
His  coming  by  the  evangelists  and  apostles  is  called  the  New 
Testament  or  Covenant.  That  '<  blood''  as  well  as  the  wine  of 
the  holy  supper  means  the  Divine  truth  of  the  Word  can  be 
seen  above  (n.  706,  708),  and  the  Word  is  the  covenant  itself 
which  the  Lord  made  with  man  and  man  with  the  Lord ;  for 
the  Lord  descended  as  the  Word,  that  is,  as  Divine  truth ;  and 
as  this  is  His  blood,  so  in  the  Israelitish  church,  which  was 
representative  of  the  Christian  church,  blood  is  called, 

The  blood  of  the  coyenant  (Ex.  xziv.  7,  8 ;  Zeck.  iz.  11); 
And  the  Lord  a  covenant  of  the  people  {Isa,  zlii.  6 ;  xlix.  8 ;  Jer,  xxxL 
81-^ ;  Pa.  czL  0). 

Moreover,  it  is  in  accordance  with  order  in  the  world  that  there 
should  be  by  all  means  a  signature,  in  order  that  there  may  be 
some  certitude,  and  that  it  should  follow  after  deliberate  ac- 
tion. Wliat  is  a  commission  or  a  will  without  the  signature  ? 
What  is  a  legal  decision  without  a  decree  signed  to  ratify  the 
decision?  What  is  a  high  office  in  a  kingdom  without  a  com* 
mission  ?  What  is  promotion  to  any  office  if  it  is  not  con* 
firmed  ?  What  is  the  possession  of  a  house  without  purchase 
or  agreement  with  the  owner  ?  What  is  progression  to  an  end, 
or  running  to  a  goal,  and  thus  for  a  reward,  if  there  is  no  end 
or  goal  where  the  reward  is  to  be  gained ;  or  if  the  judge  hao 
not  in  some  manner  made  the  wager  sure?  But  these  last 
have  been  added  merely  for  the  sake  of  illustration,  that  even 
the  simple  may  see  that  the  holy  supper  is  like  a  signature,  a 
seal,  a  badge,  or  a  proof  of  appointment  even  to  the  angels, 
that. those  who  come  to  it  worthily  are  sons  of  God;  and  it  is 
also  like  a  key  to  the  house  in  heaven  ^here  they  are  to  dwell 
for  ever. 

731.  I  once  saw  an  angel  flying  beneath  the  eastern  heaven, 
holding  a  trumpet  in  his  hand  and  at  his  lips,  and  blowing  it 
toward  the  north,  toward  the  west,  and  toward  the  south.  He 
was  clad  in  a  robe  that  floated  behind  him  as  he  flew,  and  he 
was  engirdled  with  a  belt  that  blazed  and  shone,  as  it  were, 
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with  carbuncles  and  sapphires.  He  flew  downward^  and  alight- 
.  ed  gently  on  the  ground  near  wher^  I  stood.  As  he  touched 
the  ground,  he  walked  hither  and  thither  erect  upon  his  feet^ 
and  when  he  saw  me  directed  his  steps  toward  me.  I  was  in 
the  spirit,  and  in  that  state  was  standing  on  a  hill  in  the 
southern  quarter. 

As  he  came  near  I  spoke  to  him,  saying,  ^'What  now?  I 
heard  the  sound  of  your  trumpet,  and  saw  you  descend  through 
the  air." 

The  angel  replied:  **1  am  sent  to  convoke  ftom.  among 
those  dwelling  in  this  world  who  are  from  the  kingdoms  of 
the  Christian  world,  such  men  as  are  most  celebrated  for  learn- 
ing, of  the  finest  genius,  and  most  noted  for  wisdom,  that  they 
may  come  together  on  this  hill  where  you  are  now  standing, 
and  freely  express  their  minds  as  to  what  they  thought  and 
understood  and  what  wisdom  they  had  when  in  the  world,  re- 
specting Heavenly  Joy  and  Eternal  Happiness.  [2]  I  hare  been 
sent  on  this  mission  because  some  new-comers  from  the  world 
having  been  admitted  into  our  heavenly  society  which  is  in 
the  east,  have  told  us  that  not  one  single  person  in  the  whole 
Christian  world  knows  what  heavenly  joy  and  eternal  happi- 
ness are,  and  thus  what  heaven  is.  At  this  my  brethren  and 
companions  were  much  astonished,  and  said  to  me,  'Go  down, 
make  proclamation,  and  call  together  the  wisest  men  in  the 
world  of  spirits,  where  all  mortals  are  first  assembled  after 
their  departure  from  the  natural  world,  in  order  that  we  may 
know  with  certainty  from  the  mouths  of  many,  whether  it  is 
true  that  such  darkness  or  dense  ignorance  prevails  among 
Christians  respecting  the  future  life." 

The  angel  then  said,  <<  Wait  a  little,  and  you  will  see  troops 
of  the  wise  ones  flocking  hither;  the  Lord  will  prepare  a  house 
*    for  them  to  meet  in." 

[3]  I  Avaited ;  and  behold,  after  half  an  hour  I  saw  two  com- 
panies coming  from  the  north,  two  from  the  w^st,  and  two  from 
the  south ;  and  as  they  arrived  they  were  led  by  the  angel  who 
had  the  trumpet  to  the  house  prepared  for  them,  and  there  oc- 
cupied the  places  assigned  them  according  to  their  quarters. 
There  were  six  companies  or  troops,  and  there  was  a  seventh 
from  the  east  which  was  not  visible  to  the  others  because  of 
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its  superior  ligM.  When  they  had  assembled,  the  abgel  ex« 
plained  the  reason  of  their  convocation,  and  asked  the  com- 
panies to  set  forth  in  succession  their  wisdom  respecting  ifea- 
venlff  Joy  and  Eternal  Happiness.  Each  company  then  formed 
a  circle,  all  turning  their  faces  inward,  that  they  might  recall 
the  subject  from  ideas  acquired  in  the  former  world  and  then 
carefully  consider  it,  and  after  consideration  and  consultation 
express  their  views. 

732.  After  consultation  the  first  compaay,  which  was  from 
the  north,  said,  '<  Heavenly  joy  and  eternal  happiness  are  one 
with  the  very  life  of  heaven;  therefore  one  who  enters  heaven 
enters  as  to  his  life  into  its  festivities,  precisely  as  any  one 
going  to  a  wedding  enters  into  its  festivities.  Do  we  not  see 
that  heaven  is  above  us,  thus  in  place  ?  Are  there  not  enjoy- 
ments upon  enjoyments  and  pleasures  upon  pleasures  there, 
and  there  only  ?  When  man  is  admitted  into  heaven  he  is  ad* 
minted  into  these  pleasures  as  to  every  perception  of  his  mind 
and  every  sensation  of  his  body,  out  of  the  plenitude  of  the 
joys  of  that  place.  Therefore  heavenly  happiness,  which  is  al- 
so eternal  happiness,  is  simply  admission  into  heaven,  which 
admission  is  of  Divine  grace.'' 

[2]  When  this  had  been  said,  the  company  from  the  north 
from  its  wisdom  expressed  the  following  opinion :  '<  Heavenly 
joy  and  eternal  happiness  are  no  other  than  most  cheerful  com- 
panionship with  angels  and  the  sweetest  conversations  with 
them,  whereby  the  countenance  is  continually  expanded  with 
gladness  and  the  faces  of  all  the  company  are  kept  sweetly 
smiling  with  compliments  and  pleasantries.  What  are  heav- 
enly joys  but  variations  of  such  things  to  eternity  ?" 

[3]  The  third  company,  which  was  the  first  company  of  the 
wise  men  from  the  western  quarter,  from  the  thoughts  of  their 
affections  delivered  the  following  opinion :  <'  What  are  heaven- 
ly joy  and  eternal  happiness  but  feastings  with  Abraham,  Isaac, 
and  Jacob,  on  whose  tables  there  will  be  delicate  and  costly 
food,  with  generous  and  noble  wines;  and  after  the  feasts  sports 
and  dances  of  virgins  and  young  men  to  the  music  of  sym- 
phonies and  flutes,  interspersed  with  singing  of  the  sweetest 
songs?  And  in  the  evenings  there  will  be  dramatic  exhibi- 
tions, and  after  these  feasting  again,  and  so  on  daily  for  ever.'' 
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W  After  that  the  fourth  company,  which  was  the  second 
from  the  western  quarter,  declared  their  opinion,  saying,  <<  We 
have  entertained  several  ideas  about  heavenly  joy  and  eternal 
happiness;  and  we  have  examined  various  kinds  of  joy,  com^ 
paring  them  with  one  another,  and  we  have  reached  the  con- 
clusion that  heavenly  joys  are  paradisal  joys.  What  is  heav- 
en but  a  paradise,  extending  from  the  east  to  the  west  and 
from  the  south  to  the  north,  and  containing  fruit  trees  and  de- 
lightful flowers,  in  the  midst  of  which  is  the  m2^;nificent  tree 
of  life,  and  around  these  the  blessed  will  sit  eating  delicious 
fruit  and  adorned  with  wreaths  of  flowers  of  the  sweetest  odors, 
which,  breathed  upon  by  perpetual  spring,  are  created  and  re- 
created daily  with  infinite  variety  ?  And  the  minds  of  these, 
being  continually  renewed  by  this  perpetual  growth  and  bloom, 
and  also  by  the  ever-vernal  temperature,  cannot  but  inhale  and 
exhale  new  joys  each  day,  and  be  restored  thereby  to  the  flower 
of  their  youth,  and  through  this  to  the  primitive  state  into 
which  Adam  and  his  wife  were  created,  and  so  be  re-admitted 
into  their  paradise,  transferred  from  e£urth  to  heaven/' 

[5]  The  fifth  company,  which  was  the  first  of  the  gifted 
ones  from  the  southern  quarter,  spoke  as  follows:  ''Heavenly 
joys  and  eternal  happiness  are  nothing  but  supreme  dominion, 
boundless  wealth,  and  thereby  more  than  royal  magnificence 
and  transcendent  splendor.  That  such  are  the  joys  of  heaven 
and  their  unceasing  fruition,  which  is  eternal  happiness;  we 
saw  clearly  from  the  state  of  those  in  the  former  world  who 
possessed  them,  and  also  from  the  teaching  that  the  blessed  in 
heaven  are  to  reign  with  the  Lord,  and  are  to  be  kings  and 
princes,  because  they  are  the  sons  of  Him  who  is  King  of  kings 
and  Lord  of  lords,  and  that  they  are  to  sit  on  thrones,  and 
angels  are  to  minister  unto  them.  The  magnificence  of  heaven 
we  clearly  saw  from  this,  that  the  New  Jerusalem,  whereby 
the  glory  of  heaven  is  depicted,  is  to  have  gates,  each  of  which 
will  be  one  pearl,  and  streets  of  pure  gold,  and  a  wall  with 
foundations  of  precious  stones;  consequently  that  every  one 
who  is  received  into  heaven  has  a  palace  of  his  own  glittering 
with  gold  and  precious  stones,  and  a  dcMninion  that  will  be 
transmitted  in  order  from  one  to  another.  And  as  we  knew 
that  joys  and  happiness  are  inherent  in  such  things,  and  that 
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God's  promises  cannot  fail,  we  have  been  unable  to  attribnte 
the  most  happy  state  of  heavenly  life  to  any  other  source." 

[6]  Then  the  sixth  company,  which  was  the  second  from  the 
soathem  quarter,  raised  their  voice  and  said,  <<The  joy  of  heav- 
en and  its  eternal  happiness  is  no  other  than  the  perpetual 
glorification  of  Qod,  a  never-ceasing  festival  and  most  blissful 
worship  with  songs  and  jubilees,  thus  a  constant  uplifting  of 
the  heart  to  God,  with  full  trust  that  He  accepts  those  prayers 
and  praises  because  of  His  Divine  munificence  in  bestowing 
such  blessedness.''  Some  of  the  company  added  that  this  glo- 
rification would  take  place  with  splendid  illiuninations,  most 
fragrant  incense,  and  processions  of  great  pomp,  the  chief 
priest  going  before  wHh  a  great  trumpet,  the  primates  and 
other  orders  greater  and  less  following  him,  and  after  these, 
men  with  palms  and  women  with  golden  images  in  their  hands. 

733.  The  seventh  company,  which  was  invisible  to  the  others 
because  of  its  superior  light,  was  trom  the  eastern  quarter  of 
heaven.  They  were  angels  of  the  same  society  as  that  to 
which  the  angel  who  had  the  trumpet  belonged.  When  these 
heard  in  heaven  that  not  a  single  person  in  the  Christian  world 
knew  what  the  joy  of  heaven  and  eternal  happiness  are,  they 
said  to  each  other,  ''Surely  this  cannot  be  true;  there  cannot 
be  such  thick  darkness  and  such  mental  stupor  among  Chris- 
tians; let  us  go  down  ourselves  also,  and  hear  whether  it  is 
true;  if  it  is,  it  is  certainly  a  wonder." 

Then  these  angels  said  to  the  angel  with  the  trumpet,  <*  We 
know  that  every  man  who  has  desired  heaven,  and  has  thought 
at  all  definitely  about  the  joys  there,  is  introduced  after  death 
into  these  imagined  joys ;  and  after  such  have  experienced  the 
nature  of  these  joys  and  found  them  to  be  according  to  the 
empty  fancies  of  the  mind  and  their  wild  imaginings,  they  are 
led  out  of  them  and  instructed.  This  takes  place  with  most  of 
those  in  the  world  of  spirits  who  in  the  former  life  had  medi- 
tated about  heaven,  and  had  formed  such  conclusions  about  its 
joys  as  to  desire  them." 

On  hearing  this  the  angel  with  the  trumpet  said  to  the  six 
companies  called  together  from  the  wise  of  the  Christian  worlds 
"Follow  me,  and  I  will  introduce  you  into  your  joys,  and  thus 
into  heaven." 
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734.  So  saying,  the  angel  led  the  way;  and  the  first  company 
that  followed  him  was  of  those  who  had  persuaded  themselves 
that  heavenly  joys  were  merely  most  cheerful  companionship 
and  most  agreeable  conversations.  These  were  introduced  by 
the  angel  to  an  assembly  in  the  northern  quarter,  who  in  the 
former  world  had  thought  the  joys  of  heaven  to  be  of  that 
character.  There  was  a  spacious  house  there  in  which  they 
were  assembled.  In  the  house  there  were  more  than  fifty 
rooms,  distinguished  by  the  different  kinds  of  conversation. 
In  some  of  the  rooms  they  talked  about  what  they  had  seen 
and  heard  in  the  market-place  and  on  the  streets;  in  some 
they  made  amorous  remarks  about  the  fair  sex,  adding  oc- 
casional jests  until  every  face  in  the  company  expanded  with 
merry  laughter.  In  other  rooms  they  talked  about  the  news 
concerning  courts,  ministers,  the  state  of  politics,  and  the  vari- 
ous things  that  had  emanated  from  secret  councils,  mingled 
with  arguments  and  conjectures  about  events.  In  other  rooms 
they  ta^ed  about  business;  in  others  about  literary  matters; 
in  others  about  matters  pertaining  to  civil  prudence  and  moral 
life;  and  in  others  again  about  ecclesiastical  afEairs,  the  sects ; 
and  so  on. 

I  was  permitted  to  look  into  that  house,  and  I  saw  men 
running  from  room  to  room,  seeking  companionship  in  their 
preferences  and  thus  in  their  joy;  and  of  such  companionship 
I  saw  three  kinds.  Some  were  very  eager  to  talk,  some  anxious 
to  ask  questions,  and  some  greedy  to  hear.  [2]  There  were  four 
doors  to  the  house,  one  toward  each  quarter;  and  I  noticed 
that  many  separated  themselves  from  the  companies  and  were 
in  haste  to  go  out  I  followed  some  to  the  eastern  door,  and 
saw  them  sitting  near  it  with  sad  faces.  I  approached  them 
and  asked  why  they  were  sitting  there  so  sad ;  and  they  re- 
plied, <<The  doors  of  this  house  are  kept  closed  against  Uiose 
who  wish  to  go  out;  and  it  is  now  the  third  day  since  we  en- 
tered; and  the  life  of  our  desire  has  been  exhausted  in  com- 
pany and  conversation,  and  we  have  become  so  wearied  by 
unceasing  talk  that  we  can  hardly  bear  to  hear  the  murmur  of 
the  sound  of  it.  And  so  out  of  weariness  we  came  to  this  door 
and  knocked,  but  we  were  told  that  the  doors  of  this  house  are 
not  opened  to  let  people  out,  but  only  to  let  them  in,  and  that 
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we  must  stay  and  enjoy  the  delights  of  heaven;  and  from  this 
we  have  come  to  the  conclusion  that  we  are  to  remain  here  for 
ever;  and  therefore  sadness  has  seized  our  minds,  and  now  our 
breasts  begin  to  feel  oppressed,  and  anxiety  is  coming  upon  us." 

[3]  The  angel  then  addressed  them  and  said,  <<This  state  is 
the  death  of  those  joys  of  yours  which  you  believed  to  be  the 
only  heavenly  joys,  when  in  fact  they  are  only  accessories  of 
heavenly  joys." 

They  asked  the  angel,  <<  What,  then  is  heavenly  joy  V^ 

The  angel  answered  briefly,  ''It  is  delist  in  doing  some- 
thing useful  both  for  oneself  and  for  others.  Delight  in  use 
derives  its  essence  from  love  and  its  existence  from  wisdom. 
Delight  in  use  arising  from  love  through  wisdom  is  the  soul 
and  life  of  all  heavenly  joys.  In  the  heavens  there  are  the 
most  gladsome  companionships,  which  exhilarate  the  minds  of 
the  angels,  cheer  their  spirits,  delight  their  breasts,  and  re- 
fresh their  bodies;  but  these  they  enjoy  after  they  have  per- 
formed their  uses  in  their  offices  and  employments,  from  which 
come  the  soul  and  life  in  all  their  pleasures  and  enjoyments; 
but  if  that  soul  or  life  is  taken  away  the  accessory  joys  gradu- 
ally cease  to  be  joys,  becoming  first  indistinct,  then  as  it  were 
worthless,  and  at  length  distasteful  and  distressing." 

When  this  had  been  said,  the  door  was  opened,  and  those 
sitting  near  it  sprang  out;  and  they  fled  to  their  homes,  each 
to  his  duty  and  work,  and  were  revived. 

736.  After  this  the  angel  addressed  those  who  had  adopted 
the  idea  that  the  joys  of  heaven  and  eternal  happiness  are 
feastings  with  Abraham,  Isaac,  and  Jacob,  followed  by  games 
and  spectacles,  and  then  feasting  again,  and  so  on  to  eternity. 
And  he  said  to  them,  ''Follow  me,  and  I  will  introduce  you 
into  the  felicities  of  your  joys."  And  he  led  them  through  a 
meadow  to  a  plain  staked  out,  and  on  it  tables  were  placed, 
fifteen  on  each  side. 

They  asked  why  there  were  so  many,  tables;  the  angel  re- 
plied, "  The  first  table  is  Abraham's,  ^e  second  Isaac's,  the 
third  Jacob's  and  near  them  in  order  are  the  tables  of  the 
twelve  apostles ;  on  the  other  side  is  the  same  number  of  tables 
for  their  wives,  the  three  first  being  for  Sarah,  Abraham's 
wife,  Rebecca,  Isaac's  wife,  and  Leah  and  Eachel,  Jacob's 
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wives ;  the  twelve  lemaining  tables  are  for  the  wives  of  the 
twelves  apostles." 

[2]  After  a  little  delay,  all  the  tables  were  seen  to  be  loaded 
with  dishes,  and  the  spaces  between  decorated  with  little  py- 
ramids of  sweetmeats.  The  guests  stood  around  the  tables 
waiting  to  see  those  who  were  to  preside.  These,  after  a  lit- 
tle waiting,  appeared,  entering  in  order  of  procession  from 
Abraham  to  the  last  of  the  apostles;  and  each  going  at  once 
to  his  own  table,  took  his  place  upon  a  couch  at  the  head  of 
it.  Then  they  said  to  those  standing  around,  <<  Sit  you  down 
with  us."  And  the  men  sat  down  with  those  fathers,  and  the 
women  with  their  wives,  and  ate  and  drank  in  gladness  and 
with  reverence. 

After  the  meal  the  fathers  went  out;  and  then  sports  were 
introduced,  dances  by  maidens  and  young  men,  and  afterward 
spectacles;  and  when  these  were  ended  the  guests  were  again 
invited  to  the  feasting,  but  with  the  understanding  that  on 
the  first  day  they  should  eat  with  Abraham,  on  the  second  with 
Isaac,  on  the  third  with  Jacob,  on  the  fourth  with  Peter,  on  the 
fifth  with  James,  on  the  sixth  with  John,  on  the  seventh  with 
Paul,  and  with  all  the  rest  in  order  until  the  fifteenth  day, 
when  they  were  to  renew  the  feasting  again  in  the  same  order; 
changing  seats;  and  so  on  to  eternity. 

[3]  After  this  the  angel  called  together  the  men  of  his  com- 
pany and  said  to  them,  "  All  those  whom  you  see  at  the  tables 
had  the  same  imaginary  thought  about  the  joys  of  heaven  and 
its  eternal  happiness  that  you  had;  and  these  feasting  scenes 
were  instituted  and  permitted  by  the  Lord  in  order  that  they 
might  see  the  vanity  of  their  ideas  and  be  led  away  from  them. 
Those  chief  men  whom  you  saw  at  the  head  of  the  tables  mere- 
ly personated  old  men;  most  of  them  are  rustics  with  beards, 
and  puffed  up  by  some  little  wealth,  upon  whom  has  been  in- 
duced the  fantasy  that  they  actually  were  those  ancient  fa* 
thers.    But  follow  me  to  the  ways  of  exit  from  this  camp." 

[4]  They  followed  him ;  and  they  saw  fifty  here  and  fifty 
there  who  had  loaded  their  stomachs  with  food  until  they  were 
nauseated,  and  longed  to  return  to  the  familiar  scenes  of  their 
own  homes,  some  to  their  offices,  some  to  their  business,  and 
some  to  their  trades.    But  many  were  detained  by  the  keepers 
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of  the  grove,  and  were  aaked  how  many  days  they  had  feasted, 
and  whether  they  had  yet  eaten  at  the  tables  with  Peter  and 
Paul,  and  were  told  that  it  would  be  shameful  for  them  to  go 
away  before  doing  so,  because  it  woidd  be  unbecoming.  But 
most  of  them  answered,  <<We  are  surfeited  with  our  joys,  the 
food  has  become  insipid  to  us,  our  taste  has  dried  up,  our 
stomachs  loathe  these  things,  we  cannot  bear  these  drinks,  we 
have  spent  several  days  and  nights  in  this  luxury,  and  we 
earnestly  beg  to  be  let  out."  And  being  let  out,  with  panting 
breath  and  hurried  steps  they  fled  home. 

[5]  Then  the  angel  called  the  men  of  his  company,  and  on 
the  way  taught  them  about  heaven,  as  follows:  '<In  heaven, 
just  as  in  the  world,  there  are  food  and  drink,  feasts  and  con- 
vivial parties,  on  the  tables  of  the  great  are  the  choicest  foods, 
rarities,  and  delicacies,  whereby  their  spirits  are  exhilarated 
and  refreshed;  there  are  also  plays  and  exhibitions,  and  instru- 
mental and  vocal  music;  and  all  in  the  highest  perfection. 
Moreover,  such  things  are  joys  to  those  in  heaven,  but  not 
happiness;  happiness  must  be  in  the  joys,  and  thus  from  them« 
It  is  happiness  in  the  joys  that  causes  them  to  be  joys,  enrich- 
es them,  and  so  sustains  them  as  to  prevent  their  becoming 
paltry  and  wearisome;  and  this  happiness  every  man  has  from 
use  in  his  employment.  [6]  In  the  affection  of  every  angel's 
will  t^ere  is  a  kind  of  hidden  current  that  draws  his  mind  to 
the  doing  of  something,  wherein  the  mind  finds  tranquillity 
and  satisfaction ;  and  this  satisfaction  and  tranquillity  produce 
a  state  of  mind  receptive  of  the  love  of  use  from  the  Lord;  and 
from  the  reception  of  this  love  comes  heavenly  happiness,  which 
is  the  life  of  those  joys  that  have  been  enumerated.  Heavenly 
food  in  its  essence  is  no  other  than  love,  wisdom,  and  use  to- 
gether ;  that  is,  use  from  love  through  wisdom ;  and  because 
of  this  to  every  one  in  heaven  food  for  the  body  is  given  ac- 
cording to  the  use  he  performs,  most  excellent  food  to  those 
who  are  eminently  useful ;  food  of  mediimi  quality  but  of  ex- 
quisite taste  to  those  whose  use  is  of  the  middle  grade;  inferi* 
or  food  to  those  who  perform  low  uses ;  but  none  to  the  inda 
lent." 

736.  The  angel  then  called  to  him  that  company  of  so-called 
wise  men  who  had  placed  heavenly  joys  and  eternal  happi^ 
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ness  therefrom  in  the  poBsesslon  of  supreme  dominion  and 
boundless  wealth,  and  in  more  than  royal  magnificence  and 
transcendent  splendor,  because  it  is  said  in  the  Word  that  the 
righteous  should  be  kings  and  princes,  and  should  reign  with 
Christ  for  ever,  and  be  ministered  unto  by  the  angels;  and  so 
on.    To  these  the  angel  said,  <<  Follow  me,  and  I  will  introduce 
you  into  your  joys."    And  he  led  them  into  a  portico  construct- 
ed of  columns  and  pyramids.    In  front  of  it  was  a  low  porch 
which  formed  the  entrance  to  the  portico;  and  through  this  he 
led  them;  and  behold,  twenty  persons  were  seen  there,  and 
were  waiting.    And  presently  there  came  one  who  personated 
an  angel,  and  said  to  them,  <<  The  way  to  heaven  is  through  this 
portico;  wait  here  a  while  and  prepare  yourselves,  for  the  old- 
er among  you  are  to  be  kings,  and  the  younger  princes."    [2] 
When  he  had  said  this  a  throne  was  seen  near  each  column, 
and  on  it  a  robe  of  silk,  and  on  the  robe  a  scepter  and  crown; 
and  near  each  pyramid  a  seat  appeared  raised  three  cubits  from 
the  groimd;  on  each  seat  was  a  chain  made  of  small  links  of 
gold,  and  scarfs  of  an  order  of  knights  fastened  together  at  the 
ends  with  diamond  rings.    It  was  then  proclaimed,  <<Go  now 
and  robe  yourselves,  take  your  seats,  and  wait."    And  instant- 
ly the  older  men  ran  to  the  thrones,  and  the  younger  to  the 
seats,  and  robed  themselves  and  sat  down.    Then  a  kind  of 
mist  appeared  coming  up  from  the  lower  regions,  and  ss  this 
drew  near,  the  faces  of  those  occupying  the  thrones  and  seats 
began  to  swell  and  their  hearts  to  heave,  and  they  were  filled 
with  the  confidence  that  they  were  now  kings  and  princes. 
That  mist  was  the  aura  of  hallucination  by  which  they  were 
inspired.    And  presently  some  youths  flew  to  them  as  if  from 
heaven,  and  stood  two  behind  each  throne,  and  one  behind  each 
seat^  to  serve  them.    Proclamation  was  then  made  in  turn  by  a 
herald,  ''Ye  kings  and  princes,  wait  yet  a  little  while;  your 
palaces  in  heaven  are  now  being  made  ready;  the  courtiers  will 
come  soon  with  their  life-guards  and  lead  you  to  them."    They 
waited  and  waited  until  their  spirits  panted  and  grew  weary 
with  desire. 

[3]  After  three  hours  the  heaven  above  their  heads  was 
opened  and  angels  looked  down,  and  pitying  them,  said,  ^  Why 
do  you  sit  there  so  foolishly,  acting  like  players  ?    They  have 
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played  tricks  upon  you  and  have  changed  yon  from  men  to 
images,  because  you  have  fixed  it  in  your  hearts  that  you  were 
to  reign  with  Christ  like  kings  and  princes,  and  that  angels 
would  then  minister  unto  you.  Have  you  forgotten  the  words 
of  the  Lord,  that  he  who  would  be  great  in  heaven  must  be* 
come  a  servant?  Learn,  then,  that  being  kings  and  princes 
and  reigning  with  Christ,  means  being  wise  and  performing 
uses;  for  the  kingdom  of  Christ,  which  is  heaven,  is  a. kingdom 
of  uses,  because  the  Lord  loves  all,  and  therefore  wills  good  to 
all,  and  good  is  use.  And  as  the  Lord  does  what  is  good  or 
useful  mediately  through  angels,  and  in  the  world  through 
men,  so  to  those  who  faithfully  perform  uses.  He  gives  the 
love  of  use  and  its  reward,  which  is  internal  blessedness,  and 
this  is  eternal  happiness. 

[4]  In  the  heavens  as  on  earth  there  are  supreme  dominions, 
and  boundless  wealth;  for  there  are  governments  there,  and 
forms  of  government,  and  therefore  greater  and  lesser  powers 
and  dignities ;  and  those  who  occupy  the  highest  positions  have 
palaces  and  courts,  which  surpass  those  of  emperors  and  kings 
on  earth  in  magnificence  and  splendor ;  and  they  ai'e  surround- 
ed  with  honor  and  glory  because  of  the  number  of  courtiers, 
ministers,  and  attendants,  and  their  splendid  vestments.  But 
those  who  are  thus  exalted  are  chosen  from  among  those  whose 
hearts  are  in  the  public  welfare,  while  their  bodily  senses  only 
are  appealed  to  by  the  grandeur  of  magnificence  for  the  foster- 
ing of  obedience.  And  as  it  is  a  matter  of  public  welfare  that 
every  one  should  be  of  some  use  in  society  as  in  the  common 
body,  and  as  all  use  is  from  the  Lord,  and  is  effected  through 
angels  and  men  as  if  it  were  done  by  them,  it  is  clear  that  this 
is  reigning  with  the  Lord.'' 

When  t^is  had  been  heard  from  heaven,  those  who  had  per- 
sonated the  kings  and  princes  descended  from  the  thrones  and 
seats  and  threw  away  their  scepters,  crowns,  and  robes;  and 
the  mist  in  which  was  the  aura  of  hallucination  departed  from 
them,  and  a  bright  cloud  overshadowed  them,  in  which  there 
was  an  aura  of  wisdom,  and  sanity  was  thereby  restored  to 
their  minds. 

737.  After  this  the  angel  returned  to  the  house  where  the 
wise  from  the  Christian  world  had  assembled,  and  called  to 
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him  those  who  had  persuaded  themselves  that  the  joys  of  hear- 
en  and  eternal  happiness  were  paradisal  delights. 

To  them  he  said,  <<  Follow  me,  and  I  will  conduct  you  into 
paradise,  your  heaven,  so  thafc  yon  may  enter  into  the  beati- 
tudes of  your  eternal  happiness."  And  he  led  them  thrdugh  a 
lofty  gate  formed  by  the  interwoven  branches  and  shoots  of 
noble  trees;  and  when  they  had  passed  through  this  he  led 
them  about  by  winding  paths  from  one  quarter  to  another. 
The  place  was  actually  a  paradise  which  is  at  the  first  entrance 
to  heaven,  and  into  which  are  admitted  those  who  had  believed 
when  in  the  world  that  all  heaven  is  a  paradise,  because  heay- 
en  is  called  paradise,  and  who  had  impressed  upon  themselyes 
the  idea  that  after  death  there  is  complete  rest  from  labor,  and 
that  this  rest  is  nothing  else  than  breathing  the  very  soul  of 
delights,  walking  upon  roses,  being  gladdened  by  tike  finest 
jxdce  of  the  grape,  and  banqueting;  and  that  this  life  is  to  be 
found  only  in  a  heavenly  paradise. 

[2]  As  they  followed  the  angel  they  saw  a  great  multitude 
of  men  both  old  and  young,  and  of  boys,  women  and  girls,  sit- 
ting in  groups  of  three  and  groups  of  ten  on  flower-beds,  weav- 
ing wreaths  with  which  they  decorated  the  heads  of  the  old 
men  and  the  arms  of  the  young  men,  and  bands  of  which  they 
fastened  across  the  breasts  of  the  boys;  others  were  pressing 
juice  from  grapes,  cherries,  and  mulberries,  into  cups,  and 
drinking  it  sociably;  others  were  inhaling  the  fragrance  ex- 
haled and  diffused  from  flowers,  fruit,  and  odoriferous  leaves; 
others  were  singing  sweet  songs  which  soothed  the  ears  of  the 
listeners;  othe^  sat  at  fountains,  turning  the  water  of  the 
gushing  streams  into  different  shapes;  some  were  walking 
about,  talking  and  jesting;  some  entered  into  little  garden- 
houses  to  recline  on  couches;  and  many  other  paradisal  forms 
of  pleasure  they  saw. 

[8]  When  they  had  seen  these  things,  the  angel  led  his  oinn- 
panions  here  and  there  through  winding  ways,  and  at  last  to 
some  persons  seated  on  a  most  beautiful  flower-bed  surrounded 
by  orange,  olive,  and  citron  trees.  These  sat  swaying  them- 
selves to  and  fro,  wailing  and  weeping,  their  faces  resting  m 
their  hands.  The  angel's  companions  addressed  them  asking 
why  they  sat  thus.    They  answered,  <'It  is  now  seven  days 
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since  we  came  into  this  paradise.  When  we  came  in,  our  minds 
seemed  to  be  exalted  to  heaven  and  to  be  admitted  into  the  in- 
nermost satisfactions  of  its  joys;  but  after  three  days  those 
satisfactions  began  to  diminish,  to  fade  from  our  minds,  to 
become  imperceptible,  and  so  to  fail  altogether.  And  when 
our  imaginary  joys  had  thus  ceased,  we  feared  the  loss  of  all 
the  delights  of  our  life,  and  began  to  doubt  whether  there  is 
any  such  thing  as  eternal  happiness.  After  this  we  wandered 
through  paths  and  plots  in  search  of  the  gate  by  which  we  en- 
tered ;  but  we  simply  walked  about  and  about,  making  inquir- 
ies of  those  we  met.  Some  of  them  said  that  the  gate  could 
not  be  found,  because  this  paradisal  garden  is  a  vast  labyrinth 
of  such  a  nature  that  any  one  wishing  to  go  out  only  entered 
more  deeply  in,  adding,  'Therefore  you  will  have  to  remain 
here  to  eternity;  you  are  now  in  the  midst  of  the  paradise 
where  is  the  center  of  all  its  delights  I ' ''  To  the  companions  of 
the  angels  they  said  further,  "We  have  already  been  sitting 
here  a  day  and  a  half;  and  as  we  are  now  hopeless  of  finding 
our  way  out,  we  sat  down  here  on  this  flower-bed,  and  are  look- 
ing about  us  at  the  abundance  of  olives,  grapes,  oranges,  and 
citrons.  But  the  more  we  look  about  the  more  does  our  sight 
become  weary  of  seeing,  our  smell  of  smelling,  and  our  taste  of 
tasting.  This  is  the  cause  of  the  sadness  in  which  you  find  us 
and  of  our  wailing  and  weeping." 

[4]  When  they  had  heard  this,  the  angel  of  the  company 
said  to  them,  "  This  paradisal  labyrinth  is  really  an  entrance 
to  heaven.  I  know  the  way  out,  and  will  lead  you  to  it.''  At 
these  words  those  who  were  seated  arose  and  embraced  the 
angel,  and  joining  his  company  went  with  him.  And  the  an- 
gel taught  them  on  the  way  what  heavenly  joy  and  its  eter- 
nal happiness  are,  that  they  are  not  external  paradisal  delights 
unless  there  is  in  them  internal  paradisal  delights.  "  External 
paradisal  delights,"  he  said,  "are  delights  of  the  bodily  senses 
only,  while  internal  paradisal  delights  are  delights  of  the  soul's 
affections ;  unless  these  are  in  the  former  there  is  no  heav- 
enly life  in  them,  because  there  is  no  soul  in  them ;  and  any 
delight  apart  from  its  correspondent  soul  gradually  languishes, 
becomes  torpid,  and  wearies  the  mind  more  than  labor.  There 
are  paradisal  gardens  everywhere  in  heaveu,  and  from  them 
66 
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the  angels  derire  their  joys;  and  so  far  as  the  soul's  delight 
is  in  them,  sd  far  those  joys  are  joys  to  them." 

[5]  Hearing  this  they  ail  asked,  <<  What  is  the  soul's  delight, 
and  what  is  its  origin  V^ 

The  angel  replied,  <<The  soul's  delight  comes  from  love  and 
wisdom  from  the  Lord;  and  because  love  is  the  efficient,  and 
becomes  efficient  by  means  of  wisdom,  so  the  abode  of  both  is 
in  the  effect  and  the  effect  is  use.  This  delight  flows  from  the 
Lord  into  the  soul,  and  descends  through  the  higher  and  lower 
regions  of  the  mind  into  all  the  bodily  senses,  and  finds  its  ful- 
ness in  them.  Joy  thereby  becomes  joy,  and  it  becomes  eter- 
nal from  the  Eternal  in  whom  it  originates.  You  have  been 
viewing  paradisal  scenes,  and  I  declare  to  you  that  there  is  not 
one  thing  there,  not  even  a  little  leaf,  that  does  not  come  from 
the  marriage  of  love  and  wisdom  in  use.  Therefore  if  man  is 
in  this  marriage  he  is  in  a  heavenly  paradise,  and  thus  in 
heaven.'^ 

738.  After  this  the  angelic  leader  returned  to  the  hall,  to 
those  who  had  firmly  persuaded  themselves  that  heavenly  joy 
and  eternal  happiness  are  a  perpetual  glorification  of  God  and 
an  endless  festival;  and  this,  because  they  had  believed  when 
in  the  world  that  after  death  they  would  see  God,  and  because 
the  life  of  heavcA  on  account  of  the  worship  of  God  there,  is 
called  a  perpetual  sabbath. 

To  these  the  angel  said,  <' Follow  me,  and  I  will  introduce 
you  into  your  joy."  And  he  led  them  into  a  small  city.  In  the 
center  of  it  there  was  a  temple,  and  all  the  houses  were  called 
sacred  chapels.  In  this  city  they  saw  a  gathering  of  people 
from  every  quarter  of  the  surrounding  country,  and  among 
them  a  number  of  priests  who  received  the  visitors,  saluted 
them,  and  taking  them  by  the  hand  led  them  to  the  gates  of 
the  temple,  and  then  to  some  chapels  round  about  the  temple, 
and  initiated  them  into  the  endless  worship  of  God;  saying, 
''This  city  is  the  vestibule  of  heaven,  and  the  temple  of  this 
city  is  the  entrance  to  a  grand  and  spacious  temple  in  heaven, 
where  God  is  glorified  by  angels  with  praises  and  prayers  for 
ever.  It  is  ordered  both  here  and  there  that  new-comers  shall 
first  enter  the  temple  and  remain  there  three  days  and  three 
nights,  and  after  this  initiation  shall  enter  into  tiie  houses  of 
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this  city  (which  are  so  many  chapels. consecrated  by  ns),  and 
shall  go  from  chapel  to  chapel,  and  in  communion  with  those 
assembled  there  shall  pray,  and  shout,  and  repeat  what  has 
been  preached.  Be  very  careful  to  think  of  nothing  by  your- 
selves and  to  speak  of  nothing  with  your  companions,  except 
what  is  holy,  and  pious,  and  religious/' 

[2]  After  this  the  angel  led  his  company  into  the  temple, 
which  was  full,  and  was  crowded  with  many  who  had  enjoyed 
great  dignity  in  the  world,  and  also  with  many  common  people. 
At  the  gates  of  the  temple  guards  were  placed  to  prevent  any 
one  from  going  out  until  he  had  been  there  three  days.  And 
the  angel  said,  ^'This  is  the  second  day  since  these  people  came 
in;  watch  them,  and  you  will  see  how  they  glorify  God.'' 

And  looking  at  them  they  saw  most  of  them  asleep,  and  * 
those  who  were  awake  continually  yawning;  and  some  of  them, 
in  consequence  of  the  continued  elevation  of  their  thoughts  to 
God  without  any  return  whatever  to  the  body,  seemed  like 
faces  separated  from  their  bodies  (for  so  they  appeared  to 
themselves,  and  therefore  to  others);  and  the  eyes  of  some 
looked  wild  from  their  being  continually  turned  upward.  In 
a  word,  the  breasts  of  all  were  oppressed,  and  their  spirits 
were  weary  with  the  tediousness ;  and  they  turned  away  from 
the  pulpit  and  cried  out,  "Our  ears  are  stunned,  stop  your 
preaching;  we  no  longer  hear  a  word;  the  very  sound  begins 
to  be  more  than  we  can  bear."  And  then  they  rose  up  and 
rushed  in  a  mass  to  the  gates,  broke  them  open,  overpowered 
the  guards  and  drove  them  away.  [3]  Seeing  this  the  priests 
followed,  keeping  close  to  them,  teaching  and  teaching,  pray- 
ing and  sighing,  and  saying,  "Celebrate  the  festival,  glorify 
God,  sanctify  yourselves ;  in  this  vestibule  of  heaven  we  will 
inaugurate  you  into  an  eternal  glorification  of  God  in  the 
grand  and  spacious  temple  that  is  in  heaven,  and  thus  lead 
you  into  the  enjoyment  of  eternal  happiness."  But  the  crowd 
did  not  understand  these  words,  and  scarcely  h^ard  them  be- 
cause of  the  dullness  of  their  minds  from  a  two  days'  suspen- 
sion and  detention  from  domestic  and  out-door  affairs.  But 
when  they  attempted  to  tear  themselves  away  from  the  priests, 
the  priests  caught  them  by  the  arms,  and  also  by  their  cloth- 
ing, urging  them  to  the  chapels  to  hear  their  sermons;  but  in 


854  THE  TRUE  CHRISTIAN  RELIGION       [Chaf.  XIU 

vain.  They  cried  out,  I^Let  us  g(y;  we  feel  as  if  we  should 
feint.". 

[4]  At  these  words  four  men  in  white  garments  and  with 
miters  appeared.  One  of  them  when  in  the  world  had  been 
an  archbishop,  and  the  other  three  had  been  bishops;  they  had 
now  become  angels.  These  called  the  priests  together,  and  ad- 
dressing them,  said,  "We  saw  you  from  heaven  with  these 
sheep,  and  saw  how  you  are  feeding  them.  You  are  feeding 
them  even  to  madness.  You  do  not  know  what  glorifying  God 
means.  It  means  to  bring  forth  the  fruits  of  love,  that  is,  to 
discharge  faithfully,  sincerely,  and  diligently  the  work  of  one's 
calling;  for  this  is  from  love  to  God  and  love  to  the  neigh- 
bor, and  is  the  bond  of  society  and  the  good  of  society.  It  is 
in  this  way  that  God  is  glorified,  and  then  by  worship  at  stated 
times.    Have  you  not  read  these  words  of  the  Lord? 

Herein  is  My  Father  glorified,  that  ye  bear  much  fruit ;  and  ye  shall 
become  My  disciples  (John  xv.  8). 

V 

[5]  You  priests  may  be  in  the  gloHfying  of  God  by  means  of 
worship,  because  it  is  your  ofBlce,  and  from  it  you  have  honor, 
glory,  and  remuneration ;  but  you  could  no  more  continue  in  it 
than  these  people  if  honor,  glory,  and  remuneration  were  not 
connected  with  your  office.'' 

So  saying  the  bishops  ordered  the  guards  at  the  gate  to  let 
all  pass  out  and  to  admit  all,  <'for,"  they  said,  'Hhere  are  a 
great  many  who  can  conceive  of  no  other  heavenly  joy  than 
the  unceasing  worship  of  God,  because  they  have  been  wholly 
ignorant  of  what  the  heavenly  state  is." 

739.  After  this  the  angel  returned  with  his  companions  to 
the  place  of  meeting,  from  which  the  different  companies  of 
wise  men  had  not  yet  departed,  and  there  he  called  to  him 
those  who  believed  that  heavenly  joy  and  eternal  happiness 
are  merely  admittance  into  heaven,  and  that  this  admittance 
is  from  Divine  grace,  and  that  those  admitted  are  at  once 
gifted  with  joy,  like  those  in  the  world  who  are  permitted  to 
enter  royal  palaces  on  days  of  festivity,  or  are  invited  to 
weddings. 

To  these  the  angel  said,  '<  Wait  here  a  while,  and  I  will  sound 
my  trumpet,  and  those  who  are  celebrated  for  wisdom  in  the 
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spintual  affairs  of  the  churcli  will  come  hither.''  After  a  few 
hours  there  came  nine  men,  each  decorated  with  a  laurel  wreath 
as  a  token  of  his  reputation.  These  were  led  by  the  angel  in- 
to the  place  of  meeting  where  all  those  called  together  before 
were  waiting,  and  in  their  presence  the  angel  addressed  the 
nine  wearing  the  wreaths,  saying,  "  I  know  that  you,  because 
of  your  wish  and  in  accordance  with  your  ideas,  have  been 
permitted  to  ascend  to  heaven,  and  that  you  have  returned  to 
this  lower  or  sub-celestial  earth  with  a  full  knowledge  of  the 
state  of  heaven ;  tell  us  therefore  how  heaven  appeared  to  you." 

[2]  They  replied  in  order.  The  first  said,  "  My  idea  of  heav- 
en, from  earliest  boyhood  even  until  the  end  of  my  life  in  the 
world,  was,  that  it  was  a  place  of  all  kinds  of  blessedness,  sat- 
isfaction, delight,  gratification,  and  pleasure;  and  that  if  I 
were  to  be  admitted  there  I  should  be  surrounded  by  an  aura 
of  such  felicities,  and  should  inhale  them  with  full  breast,  like 
a  bridegroom  when  he  celebrates  his  marriage  and  enters  the 
marriage-chamber  with  his  bride.  With  this  idea  I  ascended 
to  heaven ;  I  passed  the  first  guards,  and  also  the  second ;  but 
when  I  came  to  the  third,  the  officer  of  the  guards  addressed 
me  and  said, '  Who  are  you,  friend  ?'  I  answered,  *  Is  not  this 
heaven  ?  I  came  here  prompted  by  my  own  earnest  desire ; 
admit  me,  I  entreat  you.'  And  he  admitted  me.  And  I  saw 
some  angels  in  white  garments,  who  walked  around  me,  and 
looked  at  me,  and  murmured,  ^  Here  is  a  new  guest,  not  clothed 
in  the  garments  of  heaven.'  I  heard  the  remark,  and  thought, 
'  This  seems  to  me  like  what  the  Lord  said  of  the  man  who 
came  to  the  wedding  not  having  a  wedding-garment;'  and  I 
said,  'Give  me  such  garments  of  heaven.'  But  they  only 
laughed.  And  then  one  came  running  from  the  court  with 
the  command,  <  Strip  him  naked,  cast  him  out,  and  throw  his 
clothes  after  him.'   And  so  I  was  cast  out." 

[3]  The  second  in  order  then  said,  "  I  also  believed  as  he 
did,  that  if  I  were  only  admitted  into  heaven,  which  was  above 
my  head,  joys  would  flow  around  me,  and  I  should  breathe 
them  for  ever.  I  also  obtained  my  wish.  But  when  the  angels 
saw  me  they  fled,  and  said  to  one  another,  'What  portent  is 
this  ?  How  did  that  bird  of  night  get  here  ?'  And  I  actual- 
ly felt  myself  to  be  changed  from  being  a  man,  although  I 
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was  not  changed.  This  effect  was  produced  by  my  inhaling  the 
heavenly  atmosphere.  And  presently  one  ran  &om  the  court 
with  the  command  that  two  servants  should  lead  me  out,  and 
conduct  me  back  by  the  way  I  came,  right  to  my  own  house. 
And  when  I  was  at  home,  I  again  appeared  to  myself  and  others 
as  a  man.'' 

[4]  The  third  said,  ^'My  constant  idea  of  heaven  was  de- 
rived from  place,  not  from  love;  and  therefore  when  I  entered 
this  world  I  longed  intensely  to  get  into  heaven,  and  seeing 
some  ascending,  I  followed,  and  was  admitted,  though  only  a 
few  steps.  But  when  I  wished  to  gladden  my  mind  with  an 
idea  of  the  joys  and  blessedness  there,  owing  to  the  light  of 
heaven  (which  was  white  like  snow,  and  the  essence  of  which 
is  said  to  be  wisdom),  a  stupor  seized  my  mind,  and  from  it  a 
thick  darkness  came  upon  my  eyes,  and  I  began  to  be  insane; 
and  presently,  owing  to  the  heat  of  heaven  (which  corresponded 
to  the  brightness  of  that  light,  and  the  essence  of  which  is  said 
to  be  love),  my  heart  palpitated,  anxiety  took  possession  of 
me,  I  was  tortured  with  interior  pain,  and  threw  myself  down 
at  full  length  upon  the  ground.  And  while  I  was  lying  there, 
an  attendant  came  from  the  court  with  the  command  for  them 
to  carry  me  away  carefully  into  my  own  light  and  heat,  and  afl 
soon  as  I  came  into  these  my  spirit  and  heart  were  restored  to 
me." 

[5]  The  fourth  said,  '^My  idea  of  heaven  also  was  derived 
from  place  not  from  love,  and  as  soon  as  I  entered  the  spiritual 
world  I  asked  some  wise  men  whether  it  was  allowable  to  as- 
cend to  heaven.  They  told  me  that  every  one  is  permitted,  but 
he  should  beware  lest  he  be  cast  down  again.  I  laughed  at  this, 
and  went  up,  believing  like  the  others  that  all  in  the  whole 
world  are  capable  of  receiving  the  joys  of  heaven  in  their  ful- 
ness. But  verily,  as  soon  as  I  entered  I  became  almost  dead; 
and  from  the  pain  and  consequent  torture  in  my  head  and  body, 
I  threw  myself  upon  the  ground,  writhed  like  a  serpent  near  a 
iire,  crawled  to  the  brink,  and  thus  cast  myself  down.  After- 
wards I  was  taken  up  by  some  who  stood  below,  and  carried  to 
an  inn,  where  my  health  was  restored." 

[6]  The  remaining  five  also  gave  wonderful  accounts  of  their 
ascents  to  heaven^  comparing  the  changes  of  their  states  of  life 
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to  that  of  fishes  when  taken  out  of  water  into  the  air,  and  of 
birds  when  taken  up  into  the  ether,  and  they  said,  that  after 
those  hard  experiences  they  no  longer  had  any  desire  for  heav- 
en; but  only  for  a  life  in  company  with  their  like,  wherever 
they  might  be;  and  that  they  knew  that  in  the  world  of  spirits 
where  we  then  were,  all  are  first  prepared,  the  good  for  heaven 
and  the  evil  for  hell ;  and  when  prepared,  they  see  ways  open- 
ed for  them  to  societies  of  those  like  themselves,  with  whom 
they  are  to  remain  for  ever ;  also  that  they  then  enter  these 
ways  with  delight,  because  they  are  the  ways  of  their  love. 

When  those  of  the  first  assembly  had  heard  these  statements, 
they  all  confessed  that  they,  too,  had  entertained  no  other  idea 
of  heaven  than  as  a  place  where  with  full  mouth  they  might 
for  ever  drink  in  the  joys  flowing  around  them.  [7]  The  angel 
with  the  trumpet  then  said  to  them,  ''You  now  see  that  the 
joys  of  heaven  and  eternal  happiness  are  not  a  matter  of  place, 
but  of  the  state  of  man's  life,  and  the  state  of  heavenly  life  is 
from  love  and  wisdom;  and  as  use  is  the  containant  of  these 
two,  the  state  of  heavenly  life  is  from  the  conjunction  of  these 
in  use.  It  is  the  same  if  we  say  instead,  charity,  faith,  and 
good  works,  since  charity  is  love,  faith  is  truth  from  which 
comes  wisdom,  and  good  works  are  uses.  Furthermore,  there 
are  places  in  our  spiritual  world  as  in  the  natural  world,  other- 
wise there  would  be  no  habitations  or  distinct  dwellings;  and 
yet  place  here  is  not  place,  but  an  appearanca  of  place  in  ac- 
cordance with  the  state  of  love  and  wisdom,  or  charity  and 
faith.  [8]  Every  one  who  becomes  an  angel  carries  his  heaven 
within  him,  because  he  carries  within  him  the  love  that  be- 
longs to  his  heaven;  for  man  by  creation  is  a  lesser  likeness, 
image,  and  type  of  the  great  heaven;  and  the  human  form  is 
nothing  else;  so  that  every  one  enters  that  heavenly  society 
whose  form  he  is  as  an  individual  likeness ;  consequently  when 
he  enters  into  that  society  he  enters  a  form  correspondent  to 
his  own,  thus  he  enters  the  society  as  if  entering  into  himself 
from  himself,  and  as  if  from  the  society  into  the  society  in  him- 
self, and  partakes  of  its  life  as  his  own,  and  of  his  own  life  as 
its  life.  Every  society  is  like  a  common  body,  the  angels  there- 
in are  the  like  parts  of  which  the  general  co-exists.  From  this 
it  now  follows  that  those  who  are  in  evils  and  in  consequent 
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falsities,  have  formed  in  themselves  a  likeness  of  hell,  and  this 
is  what  suffers  torture  in  heaven  from  the  influx  and  vehemence 
of  the  activity  of  opposite  against  opposite;  for  infernal  love  is 
the  opposite  of  heavenly  love,  and  the  delights  of  the  two  loves 
come  into  collision  Hke  hostile  forces,  and  destroy  each  other 
when  they  meet" 

740.  After  all  th^se  things  had  |:aken  place  a  voice  was 
heard  from  heaven,  saying  to  the  angel  with  the  trumpet, 
<<  Choose  ten  men  from  all  those  assembled,  and  introduce  them 
to  us ;  we  have  heard  from  the  Lord  that  He  will  so  prepare 
them  that  the  heat  and  light,  of  love  and  wisdom,  of  our  heav- 
en may  be  borne  by  them  without  harm  for  three  days." 

Ten  men  were  then  chosen  and  followed  the  angeL  And 
they  went  up  a  steep  path  to  a  certain  hill,  and  from  this  to  a 
mountain  on  which  was  the  heaven  of  those  angels,  which  had 
before  appeared  to  them  at  a  distance  like  an  expanse  in  the 
clouds.  The  gates  were  opened  for  them,  and  when  they  had 
passed  the  third  the  introducing  angel  ran  to  the  prince  of  that 
society  or  heaven,  and  announced  their  arrival.  And  the 
prince  said  in  reply,  "  Take  some  of  my  attendants,  and  carry 
back  word  to  them  that  I  am  pleased  that  they  have  come,  and 
introduce  them  into  my  ante^ourt,  and  give  to  each  his  own 
room  and  bed-chamber.  Take  also  some  of  my  courtiers  and 
some  servants  to  wait  upon  them,  and  render  them  any  service 
they  may  desira"    This  was  done. 

When  they  had  been  admitted  by  the  angel,  they  asked 
whether  they  might  be  permitted  to  go  and  see  the  princa 
The  angel  replied,  "It  is  now  morning,  and  he  cai^iot  be  seen 
before  noon;  all  are  still  engaged  in  their  own  duties  and 
labors.  But  you  are  invited  to  dinner ;  and  then  you  will  sit 
at  the  table  with  our  prince ;  and  in  the  mean  time  I  will  con- 
duct you  into  his  palace  where  you  will  see  magnificent  and 
splendid  things." 

[2]  When  he  had  led  them  to  the  palace  they  first  viewed 
it  from  without.  It  was  spacious,  built  of  porphyry,  with  a 
foundation  of  jasper.  Before  the  doors  were  six  tall  colmnns 
of  lajm  lazuli  The  roof  was  made  of  plates  of  gold,  the  high 
windows  were  of  the  clearest  crystal,  and  their  frames  of  gold. 
They  were  then  led  into  the  interior  of  the  palace,  and  con- 
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ducted  from  room  to  room;  and  they  saw  ornaments  of  in- 
describable beauty,  and  on  the  ceilings  decorations  of  inimit- 
able carvings.  Placed  against  the  walls  they  saw  tables  of 
silver  fused  with  gold,  on  which  were  various  useful  articles 
made  of  precious  stones  and  of  whole  gems  in  heavenly  forms. 
And  more  things  they  saw,  which  no  eye  on  earth  had  ever 
seen,  and  therefore  no  one  had  been  able  to  believe  that  such 
things  exist  in  heaven. 

[3]  While  they  were  standing  amazed  at  the  sight  of  such 
magnificence  the  angel  said,  <^Do  not  be  astonished;  these 
thmgs  that  you  see  are  not  the  work  or  fabrication  of  any  an- 
gelic hand,  but  were  made  by  the  Architect  of  the  universe  and 
bestowed  as  a  gift  on  our  prince,  so  that  architectural  art  is 
here  in  its  perfection,  and  from  it  come  all  the  rules  of  art  in 
the  world."  The  angel  said  further,  "  You  may  suppose,  per- 
haps, that  such  things  fascinate  our  eyes  and  so  far  infatuate 
them  that  we  believe  these  things  to  be  the  joys  of  our  heaven; 
but  they  are  merely  accessory  to  the  joys  of  our  hearts,  our 
hearts  not  being  in  them ;  and  so  far  therefore  as  we  contem- 
plate them  as  accessory,  and  as  the  workmanship  of  God,  we 
contemplate  in  them  the  Divine  omnipotence  and  kindness." 

741.  After  this  the  angel  said  to  them,  "  It  is  not  yet  noon; 
come  with  me  into  the  garden  of  our  prince  which  adjoins  this 
palace."  They  went;  and  at  the  entrance  the  angel  said,  ^< Be- 
hold the  most  magnificent  garden  in  this  heavenly  society." 

But  they  replied,  "  What  do  you  say  ?  There  is  no  garden 
here;  we  see  only  one  tree,  with  what  seems  like  fruits  of  gold 
on  its  branches  and  top,  and  like  leaves  of  silver,  with  their 
edges  adorned  with  emeralds ;  and  under  the  tree  we  see  little 
children  with  their  nurses." 

To  this  the  angel  with  inspired  voice  replied,  "  This  tree  is 
in  the  midst  of  the  garden,  and  is  called  by  us  the  tree  of  our 
heaven,  and  by  some  the  tree  of  life.  But  go  on  and  draw 
nearer,  and  your  eyes  will  be  opened,  and  you  will  see  the 
garden." 

This  they  did;  and  their  eyes  were  opened,  and  they  saw 
trees  heavily  laden  with  delicious  fruit,  about  which  vines  en- 
twined their  tendrils,  and  their  tops  were  bent  down  with  fruit 
toward  the  tree  of  life  in  the  center.    [2]  These  trees  were 
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planted  in  a  continnons  row,  which  went  out  and  on  in  endless 
circles  or  curves  like  those  of  a  perpetual  spiral;  it  was  a  per> 
feet  spiral  formed  by  trees,  wherein  one  species  followed  an- 
other in  unbroken  order  according  to  the  excellence  of  their 
fruit.  There  was  quite  a  space  between  the  beginning  of  the 
spiral  and  the  tree  in  the  center,  and  this  space  gleamed  with 
a  radiance  that  made  the  trees  of  the  spiral  beam  with  an  un- 
broken and  unceasing  splendor  from  the  first  to  the  last.  The 
first  trees  were  the  noblest  of  all,  luxuriant  with  the  rarest 
fruit;  these  were  called  trees  of  paradise,  never  having  been 
seen  in  any  country  of  the  natural  world,  because  they  do  not 
and  cannot  exist  there.  These  were  followed  by  olive  trees, 
'  then  those  that  yielded  wine,  then  fragrant  trees,  and  finally 
trees  useful  to  workmen  for  the  wood.  Here  and  there  in  this 
coil  of  trees  or  spiral  there  were  seats  formed  of  branches  of 
the  trees  behind  drawn  forward  and  interlaced  and  enriched 
and  adorned  with  their  fruits.  In  that  perpetual  circle  of  trees 
were  passages  opening  to  flower-plots,  and  from  these  to  lawns, 
divided  off  into  squares  and  beds. 

[3]  The  companions  of  the  angel,  on  seeing  these  things,  ex- 
claimed, "Behold  heaven  in  form  I  Wherever  we  turn  our  eyes 
somethijig  heavenly  and  paradisal  meets  them,  which  is  in« 
efEable.'^ 

The  angel  was  delighted  with  these  exclamations,  and  said, 
"All  our  heavenly  gardens  are  representative  forms  or  types 
of  heavenly  beatitudes  in  their  origin,  and  because  your  minds 
were  exalted  by  the  influx  of  these  beatitudes,  you  exclaimed, 
< Behold  heaven  in  form!'  But  those  who  do  not  receive  that 
influx  look  upon  these  paradisal  objects  only  as  upon  a  mere 
forest.  All  who  are  in  a  love  of  use  receive  the  influx;  but 
those  who  are  in  the  love  of  glory  not  from  use  do  not  receive 
if  Afterwards  he  explained  and  taught  what  was  represent- 
ed and  signified  by  each  thing  in  the  garden. . 

742.  While  they  were  thus  engaged,  there  came  a  messenger 
from  the  prince,  who  invited  them  to  eat  bread  with  him ;  and 
at  the  same  time  two  court  attendants  brought  garments  of 
white  linen,  and  said,  "  Put  these  on ;  for  no  one  is  admitted 
to  the  prince's  table  unless  he  is  clothed  in  the  garments  of 
heaven." 
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They  put  on  the  garments  and  accompanied  their  angel;  and 
they  were  conducted  into  a  corridor^  a  promenade  of  the  palace, 
where  they  waited  for  the  prince;  and  there  they  were  brought 
by  the  angel  into  companionship  with  great  men  and  govern- 
ors, who  also  were  Tilting  for  the  prince,  And  behold,  after 
half  an  hour  the  doors  were  opened,  and  through  a  wider  one 
on  the  west  they  saw  him  enter  in  the  order  and  pomp  of  a 
procession.  Before  him  came  his  privy  counselors,  after  these 
his  chamberlains,  and  after  these  again  the  chief  officers  of  his 
court.  In  the  midst  of  the  latter  was  the  prince,  behind  him 
courtiers  of  yariou6  rank,  and  last  of  all  the  life-guards.  In 
all,  they  numbered  one  hundred  and  twenty. 

[2]  The  angel  standing  before  the  ten  new-comers,  who  from 
their  dress  were  seen  to  be  visitors,  approached  the  prince  with 
them  and  reverently  presented  them;  and  the  prince  without 
stopping  in  the  procession,  said  to  them,  <<Come  and  take  bread 
with  me." 

They  followed  him  into  the  dining-hall,  where  they  saw  a 
table  magnificently  prepared.  In  the  center  of  it  was  a  high 
pyramid  of  gold,  having  on  its  shelves  in  triple  order  a  hun- 
dred dishes  containing  sweet  cakes,  solidified  musts  of  wines, 
and  other  delicacies  made  of  bread  and  wine.  Through  the 
middle  of  the  pyramid  there  welled  up,  as  it  were,  a  fountain 
bubbling  over  with  nectareous  wine,  a  stream  of  which  spread 
itself  from  the  top  of  the  pyramid  and  filled  the  cups.  At  the 
side  of  this  high  pyramid  were  various  heavenly  projections 
of  gold,  on  which  were  dishes  and  plates  loaded  with  every 
kind  of  food.  These  heavenly  projections  on  which  the  plates 
and  dishes  rested,  were  forms  of  art  derived  from  wisdom, 
which  could  not  be  executed  in  the  world  by  any  art,  or  de- 
scribed in  any  language.  The  dishes  and  plates  were  of  silver, 
engraved  around  with  forms  resembling  those  on  their  sup- 
ports; the  cups  were  of  transparent  gems.  Thus  was  the  table 
furnished. 

743.  The  dress  of  the  prince  and  his  ministers  was  as  fol- 
lows: The  prince  was  clad  in  a  long  robe  of  a  purple  color, 
decorated  with  silver  stars  of  needlework ;  xmder  the  robe  was 
a  tunic  of  bright  violet-colored  silk;  this  was  open  at  the  breast 
where  the  front  part  of  a  belt  was  visible,  bearing  the  badge 
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of  his  society.  The  badge  was  an  eagle  on  the  top  of  a  tree, 
brooding  her  young;  it  was  of  burnished  gold  surrounded  by 
diamonds.  The  privy  counselors  were  clad  somewhat  in  the 
same  way,  but  without  the  badge;  instead  of  which  they  had 
carved  sapphires  suspended  from  their  necks  by  golden  chains. 
The  courtiers  wore  gowns  of  a  brown  colpr,  in  which  were  in- 
terwoven flowers  encircling  young  eagles;  the  tunics  under 
these  were  of  opaline  silk,  as  were  their  breeches  and  stock- 
ings.   Such  was  their  clothing. 

744.  The  privy  counselors,  the  chamberlains,  and  the  gov- 
ernors, stood  around  the  table;  and  at  the  command  of  the 
prince  they  folded  their  hands,  and  all  together  in  a  low  tone 
gave  thanks  to  the  Lord;  and  then,  at  a  nod  from  the  prince, 
took  their  places  on  the  cushioned  seats  at  the  table.  And  the 
prince  said  to  the  visitors,  ^'Sit  you  down  with  me  also;  there 
are  your  seats.''  And  they  sat  down.  The  courtiers  before  sent 
by  the  prince  to  wait  upon  them,  stood  behind  them.  The 
prince  then  said  to  them,  '<  Take  each  one  of  you  a  plate  from 
its  place,  and  then  a  dish  from  the  pyramid."  They  did  so; 
and  behold,  there  instantly  appeared  fresh  plates  and  dishes 
in  place  of  those  taken  away.  Their  cups  were  filled  with  wine 
from  the  fountain  springing  from  the  great  pyramid;  and  they 
ate  together. 

[2]  When  they  were  moderately  satisfied,  the  ptinoe  ad- 
dressed the  ten  guests,  saying,  "I  have  heard  that  you  were 
assembled  on  the  earth  that  is  beneath  this  heaven  to  disclose 
your  thoughts  respecting  the  joys  of  heaven  and  eternal  happi- 
ness therefrom ;  and  that  you  advanced  different  opinions,  each 
according  to  the  delights  of  his  bodily  senses.  But  what  are 
the  delights  of  the  bodily  senses  apart  from  the  delights  of  the 
soul?  It  is  the  soul  that  imparts  delight  to  these.  The  de- 
lights of  the  sold  ax*e  in  themselves  imperceptible  beatitudes; 
but  they  become  more  and  more  perceptible  as  they  descend 
into  the  thoughts  of  the  mind,  and  from  these  into  the  sensar- 
tions  of  the  body.  In  the  thoughts  of  the  mind  they  are  per- 
ceptible as  joys,  in  the  sensations  of  the  body  as  dehghts,  and 
in  the  body  itself  as  pleasures.  From  all  these  together  comes 
eternal  happiness ;  while  from  the  latter  alone  the  happiness 
is  not  eternal  but  temporary,  and  comes  to  an  end  and  passes 
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away,  and  sometimes  becomes  unhappiness.  You  have  now 
seen  that  all  your  joys  are  also  joys  of  heaven,  and  more  ex- 
cellent than  you  could  ever  have  conceived;  and  yet  our  minds 
are  not  interiorly  affected  by  them.  [3]  There  are  three  things 
that  flow  in  as  one  from  the  Lord  into  our  souls;  these  three 
as  one,  that  is,  this  trine,  are  love,  wisdom,  and  use;  but  love 
and  wisdom  alone  have  only  an  ideal  existence,  because  they 
exist  only  in  the  affection  and  thought  of  the  mind;  while  in 
use  they  have  a  real  existence,  because  then  they  exist  also  in 
bodily  act  and  operation,  and  where  they  exist  really,  there 
they  have  permanent  existence.  But  as  love  and  wisdom  have 
their  existence  and  permanence  in  use,  it  is  use  that  affects  us; 
and  use  is  the  faithful,  sincere,  and  diligent  discharge  of  the 
duties  of  one's  employment.  The  love  of  use  and  the  conse- 
quent pursuit  of  use  prevents  the  mind  from  becoming  dissi- 
pated, and  from  wandering  about  and  drinking  in  all  the 
cupidities  that  flow  in  with  their  allurements  through  the 
senses  from  the  body  and  the  world,  and  that  scatter  to  the 
four  winds  the  truths  of  religion  and  morality  together  with 
their  goods.  But  the  application  of  the  mind  to  use  holds  and 
binds  these  together,  and  disposes  the  mind  into  a  form  recep- 
tive of  wisdom  from  these  truths,  and  at  the  same  time  expels 
to  the  circumference  the  illusions  and  mockeries  both  of  falsi- 
ties and  vanities.  But  on  these  subjects  you  will  hear  more 
from  the  wise  men  of  our  society,  whom  I  will  send  to  you  this 
afternoon." 

Sq  saying  the  prince  arose,  and  with  him  his  guests;  he 
said  grace,  and  then  commanded  the  angelic  guide  of  the 
strangers  to  conduct  them  back  to  their  apartments,  and  to 
show  them  all  the  honors  of  courtesy;  also  to  invite  courteous 
and  affiible  men  to  entertain  them  with  conversation  on  the 
various  joys  of  that  society. 

746.  When  they  had  returned  to  their  apartments  this  was 
done.  Men  invited  from  the  city  came  to  entertain  .them  with 
conversation  on  the  various  joys  of  the  society;  and  after  the 
usual  greetings  they  conversed  with  them  agreeably,  as  they 
walked.  But  their  angelic  guide  said,  <<  These  ten  men  have 
been  invited  into  this  heaven  to  behold  its  joys,  and  thereby 
to  acquire  a  new  idea  of  eternal  happiness.    Becount  to  them, 
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therefore,  some  of  its  joys  which  affect  the  bodily  senses ;  after- 
wards some  wise  men  are  to  come  who  will  mention  some  of 
the  things  that  render  those  joys  satisfactory  and  delightful" 
Hearing  this,  the  men  invited  from  the  city  mentioned  the 
following :  (1)  There  are  days  of  festivity  appointed  here  by 
the  prince,  to  relieve  the  mind  of  the  fatigue  which  the  pas- 
sion of  emulation  may  have  brought  upon  some.  On  these 
days  there  are  musical  and  vocal  concerts  in  the  public  sqnares, 
and  outside  of  the  city  there  are  games  and  shows;  music 
stands  are  also  raised  in  the  public  squares,  surrounded  by 
lattice-work  of  interwoven  vines,  from  which  hang  clusters  ot 
grapes ;  while  within  this  latticQ-work,  on  three  rows  of  seats, 
one  above  another,  sit  musicians  with  stringed  and  wind  in- 
struinents,  high-toned  and  low-toned,  some  powerful  and  some 
sweet ;  and  at  the  sides  are  singers  of  both  sexes,  delighting 
the  citizens  with  the  sweetest  jubilees  and  songs,  choruses  and 
solos,  varied  in  character  at  intervals.  On  these  days  of  fes- 
tivity all  this  is  continued  from  morning  until  noon,  and  then 
again  until  evening.  [2]  (2)  Moreover,  every  morning  there  are 
heard  from  the  houses  about  the  squares  the  sweetest  songs 
of  girls  and  maidens,  with  which  the  whole  city  resounds. 
Each  morning  some  one  affection  of  spiritual  love  is  sung,  that 
is,  is  expressed  by  modifications  or  modulations  of  the  voice  in 
singing,  and  that  affection  is  perceptible  in  the  singing  as  if  it 
were  the  affection  itself.  It  flows  into  the  souls  of  the  hearerSi 
and  stirs  them  to  a  correspondence  with  it.  Such  is  heavenly 
singing.  The  singers  say  that  the  sound  of  their  song  inspires 
and  animates  them  from  within,  as  it  were,  and  exalts  them 
with  joy  in  the  measure  of  its  reception  by  their  hearers. 
When  the  singing  ceases,  the  windows  of  the  houses  on  the 
squares  are  closed,  and  also  those  of  the  houses  on  the  streets, 
and  the  doors  also,  and  then  the  whole  city  is  silent ;  there  is 
no  noise  anywhere,  and  no  wandering  idlers  are  seen ;  all  thus 
prepared  then  enter  upon  the  duties  of  their  employments. 
[3]  (S)  At  noon  the  doors  are  opened,  and  in  the  afternoon  in 
some  places  the  windows  also,  and  the  boys  and  girls  are  seen 
playing  in  the  streets,  their  nurses  and  teachers  sitting  in  tlie 
porches  of  the  houses  keeping  watch  over  them.  [4]  (4)  In 
the  outskirts  of  the  city,  there  are  various  games  of  ^  boys  and 
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young  men ;  there  are  f oot-raoes  and  games  of  ball,  and  what  is 
called  tennis,  with  the  balls  struck  back  and  forth ;  there  are 
public  contests  among  the  boys  to  determine  who  is  the  quicker 
and  who  the  slower  in  speaking,  acting,  and  understanding; 
and  to  the  quicker  some  laurel  leaves  are  given  as  a  reward, 
with  many  other  methods  of  calling  out  the  latent  abilities  of 
the  boys.  [5]  (5)  And  again,  outside  the  city  there  are  theat- 
rical exhibitions,  where  players  represent  the  various  proprie- 
ties and  virtues  of  moral  life;  with  players  among  them  of 
lower  parts  for  the  sake  of  what  is  relative.'^ 

One  of  the  ten  asked,  "Why  for  the  sake  of  what  is 
relative  ?'' 

They  replied,  "l^o  virtue  with  its  proprieties  and  graces  can 
be  presented  in  a  living  way  except  by  an  exhibition  of  what 
is  relative  from  its  greatest  to  its  least  phases.  These  players 
represent  the  least  phases  even  till  they  become  none.  But  it 
is  provided  by  law  that  nothing  opposite,  which  is  called  im- 
proper and  unbecoming,  shall  be  exhibited,  except  figuratively 
and  as  it  were  remotely.  It  is  so  provided,  because  nothing 
that  is  proper  and  good  in  any  virtue  can  pass  by  successive 
steps  to  what  is  improper  and  evil,  but  only  to  its  least  phase 
until  it  perishes;  and  when  it  perishes  the  opposite  begins. 
Therefore,  heaven,  where  all  things  are  proper  and  good,  has 
nothing  in  common  with  hell,  where  all  things  are  improper 
and  evil." 

746.  While  they  were  speaking  a  servant  ran  to  them  and 
announced  the  arrival  of  eight  wise  men,  who  had  been  sent  by 
the  prince's  command,  and  who  wished  to  enter;  hearing  which 
the  angel  went  out,  received,  and  conducted  them  in.  And 
the  wise  men,  as  soon  as  the  usual  and  proper  forms  of  intro- 
duction were  over,  iirst  spoke  with  them  about  the  beginning 
and  growth  of  wisdom,  mingling  with  their  conversation  vari- 
ous observations  respecting  its  progress,  as  that  wisdom  with 
the  angels  has  no  limit  or  end,  but  grows  and  increases  to 
eternity. 

Hearing  this  the  angel  who  had  charge  of  the  strangers  said 
to  the  wise  men,  "  Our  prince  spoke  at  table  with  these  men 
about  the  seat  of  wisdom  as  being  in  use;  will  you  too,  if  you 
please,  talk  with  them  upon  the  same  subject.'' 
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And  they  said,  '^Man  as  first  created  was  imbued  with  wis- 
dom and  its  love,  not  for  his  own  sake,  but  that  he  might  com- 
municate it  from  himself  to  others.  Therefore  it  is  written  in 
the  wisdom  of  the  wise  that  no  one  is  wise  or  lives  for  himself 
alone,  but  for  others  also ;  whence  comes  society,  which  other- 
wise could  not  exist.  Living  for  others  is  being  useful  Uses 
are  the  bonds  of  society;  these  bonds  are  as  many  as  there  are 
good  uses,  and  in  number  uses  are  infinite.  There  are  spirit- 
ual uses,  which  pertain  to  love  of  God  and  love  to  the  neigh- 
bor; there  are  moral  and  civil  uses,  which  pertain  to  love  of 
the  socieiy  and  community  in  which  a  man  lives,  and  of  the 
companions  and  citizens  with  whom  he  lives.  There  are  natu- 
ral uses,  which  pertain  to  the  love  of  the  world  and  its  necessi- 
ties ;  and  there  are  bodily  uses,  which  pertain  to  the  love  of 
self-preservation  for  the  sake  of  higher  uses.  [2]  All  these 
uses  are  inscribed  on  man,  and  follow  in  order  one  after  an- 
other, and  when  they  exist  simultaneously  one  is  within  the 
other.  Those  who  are  in  the  first  mentioned  uses,  which  are 
spiritual,  are  also  in  those  that  follow,  and  such  are  wise ;  but 
those  who  are  not  in  the  first,  but  are  in  the  second  and  from 
these  in  the  subsequent  ones,  are  not  so  wise,  but  only  seem  to 
be  so  because  of  their  outward  morality  and  right  civil  life. 
Those  who  are  not  in  the  first  and  second,  but  are  in  the  third 
and  fourth,  are  anything  but  wise,  for  they  are  satans,  loving 
the  world  only,  and  loving  themselves  because  of  the  world. 
Those  who  are  only  in  the  fourth  class  of  uses  are  the  least 
wise  of  all,  for  they  are  devUs,  since  they  live  for  themselves 
alone,  or  if  for  others,  it  is  solely  on  account  of  themselves. 
[8]  Furthermore,  every  love  has  its  own  delight,  for  thereby 
love  lives;  and  the  delight  of  the  love  of  uses  is  a  heavenly 
delight,  which  enters  the  subsequent  delights  in  order,  and  ac- 
cording to  their  order  of  succession  exalts  them  and  renders 
them  eternal.'^  They  then  enumerated  some  heavenly  delights 
that  proceed  from  the  love  of  use,  saying,  that  there  were 
myriads  of  myriads  of  them,  and  that  those  who  entered  heav- 
en entered  into  them.  Afterwards  they  spent  the  day  with 
them,  until  evening,  in  wise  conversations  about  the  love  of  use. 

[4]  About  evening-time  there  came  a  footman  clothed  in  lin- 
en to  the  ten  visitors  who  accompanied  the  angel,  and  invited 
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them  to  a  wedding  to  be  celebrated  the  next  day.  The  visitors 
were  much  pleased  that  they  were  also  to  see  a  wedding  in 
heaven.  After  this  they  were  conducted  to  a  certain  privy 
counselor,  and  supped  with  him;  and  after  supper  they  re- 
turned and  separated  from  one  another,  each  going  to  his  own 
chamber,  where  they  slept  until  morning. 

When  they  awoke  they  heard  the  singing  of  the  girls  and 
mitidens  from  the  houses  round  about  the  square,  as  spoken  of 
above.  It  was  the  affection  of  conjugial  love  that  they  were 
singing;  and  being  deeply  stirred  and  affected  by  its  sweetness, 
they  perceived  a  blessed  charm  pervading  their  joys  by  which 
they  were  exalted  and  renewed.  When  it  was  time  the  angel 
said,  <'  Make  yourselves  ready ;  put  on  the  garments  of  heaven 
which  our  prince  has  sent  to  you."  And  they  put  them  on; 
and  behold,  the  garments  shone  as  if  with  a  flaming  light.  And 
they  asked  the  angel,  "  Whence  is  this  ?  "  He  replied,  "  It  is 
because  you  are  going  to  a  wedding ;  with  us  our  garments  then 
shine  and  become  wedding  garments.'^ 

747.  After  this  the  angel  led  them  to  the  house  of  the  wed- 
ding, and  the  pointer  opened  the  doors ;  and  as  soon  as  they  had 
crossed  the  threshold  they  were  received  and  saluted  by  an  an- 
gel sent  from  the  bridegroom,  and  conducted  in  and  taken  to 
Seats  set  apart  for  them.  Presently  they  were  invited  into  the 
ante-room  of  the  bridal  chamber,  in  the  center  of  which  they 
saw  a  table,  whereon  was  placed  a  magnificent  candlestick  with 
seven  golden  branches  and  bowls ;  On  the  walls  hung  lamps  of 
silver,  the  burning  of  which  gave  the  atmosphere  a  golden  ap- 
pearance. On  each  side  of  the  candlestick  they  saw  a  table  on 
which  loaves  of  bread  were  set  in  triple  order;  and  in  the  four 
comers  of  the  room  were  tables  upon  which  were  crystal  gob- 
lets. 

[2]  'While  they  were  examining  these  things,  behold  a  door 
was  opened  from  a  room  next  the  bridal  chamber,  and  they  saw 
six  virgins  coming  out  followed  by  the  bridegroom  and  bride 
holding  each  other  by  the  hand,  and  leading  each  other  to  their 
seat  which  had  been  placed  directly  opposite  the  candlestick. 
On  this  they  seated  themselves,  the  bridegroom  on  the  left  and 
the  bride  on  his  right,  and  the  six  virgins  standing  at  the  side 
of  the  seat  near  the  bride.  The  bridegroom  was  dressed  in  a 
67 
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robe  of  glowing  purple  and  a  coat  of  shining  white  linen,  with 
an  ephod  on  which  was  a  golden  plate  set  around  with  dia- 
monds ;  and  on  the  pl^te  was  engraved  a  young  eagle,  the  nup- 
tial emblem  of  that  heavenly  society.  The  head  of  the  bride- 
groom was  covered  with  a  miter.  The  bride  was  dressed  in  a 
scarlet  cloak,  and  under  it  an  embroidered  garment,  reaching 
from  the  neck  to  the  feet ;  around  her  waist  was  a  golden  belt 
and  on  her  head  a  crown  of  gold  set  with  rubies.  * 

[3]  While  they  thus  sat  together,  the  bridegroom  turned  to 
the  bride  and  placed  on  her  finger  a  golden  ring,  and  drew 
forth  bracelets  and  a  necklace  of  pearls,  fastening  the  bracelets 
on  her  wrists  and  the  necklace  about  her  neck,  and  saying, 
**  Accept  these  pledges ;''  and  as  she  accepted  them,  he  kissed 
her  and  said,  "  Now  you  are  mine,''  and  called  her  his  wife. 

When  this  had  been  done  the  guests  cried  out,  <<  Blessings 
on  you;"  each  one  first  saying  this  separately,  and  then  all  to- 
gether; and  one  sent  to  represent  the  prince  also  said  it;  and 
at  that  moment  the  ante-chamber  was  filled  with  an  aronuitic 
smoke,  which  was  a  sign  of  blessing  from  heaven. 

Then  the  attendants  took  loaves  from  the  two  tables  near 
the  candlestick,  and  cups  now  filled  with  wine  from  the  tablen 
in  the  comers,  and  gave  to  each  guest  his  loaf  and  his  cup; 
and  they  ate  and  drank. 

After  this  the  husband  and  his  wife  arose,  the  sis  virgins 
following  them  to  the  threshold  with  the  now  lighted  silver 
lamps  in  their  hands ;  and  the  married  pair  entered  the  bridal 
chamber,  and  the  door  was  closed. 

748.  The  angel  guide  then  told  the  guests  about  his  ten 
companions,  saying  that  he  had  introduced  them  by  command, 
had  shown  them  the  magnificence  of  the  prince's  palaoe,  and 
the  wonderful  things  it  contained,  that  they  had  dined  with 
the  prince;  and  afterward  conversed  with  the  wise  men  of  the 
society.  And  he  asked,  ^  Will  you  permit  them  to  have  a  lit 
tie  talk  with  you  also  ?  "  And  they  approached  and  began  the 
conversation. 

A  wise  one  from  among  those  at  the  wedding  said,  ^  Do  you 
understand  the  significance  of  what  you  have  seen  ?" 

They  replied,  <<  Somewhat."  And  then  they  asked  him  why 
the  bridegroom,  now  the  husband,  was  so  clothed ;  and  he  an- 
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sweredy  ^<The  bridegroom,  now  the  husband,  represented  the 
Lord;  and  the  bride,  now  his  wife,  represented  the  church;  be- 
cause marriages  in  hearen  represent  the  marriage  of  the  Lord 
with  the  church.  This  is  why  the  bridegroom  had  a  miter  on 
his  head,  and  was  dressed  in  a  robe,  coat,  and  ephod,  like 
Aaron;  and  the  bride,  now  the  wife,  had  a  crown  on  her  head, 
and  was  dressed  in  a  cloak,  like  a  queen;  but  to-morrow  they 
will  be  clothed  differently,  because  this  representation  only 
lasts  during  to-day." 

[2]  Again  they  asked,  <<As  he  represented  the  Lord,  and 
she  the  church,  why  did  she  sit  at  his  right  ?" 

The  wise  one  replied,  <<  Because  thbre  are  two  things  that 
constitute  the  marriage  of  the  Lord  and  the  church,  love  and 
wisdom,  and  the  Lord  is  love  and  the  church  is  wisdom ;  and 
wisdom  is  at  the  right  of  love  because  the  man  of  the  church 
is  wise  as  if  of  himself,  and  as  he  becomes  wise,  he  receives 
love  from  the  Lord.  Furthermore,  the  right  hand  signifies 
power,  and  love  has  power  through  wisdom.  But  as  before 
said,  after  marriage  the  representation  is  changed,  the  husband 
then  representing  wisdom,  and  the  wife  the  love  of  his  wisdouL 
This,  however,  is  not  the  prior  love,  but  a  secondary  love, 
which  the  wife  has  from  the  Lord  through  the  wisdom  of  the 
husband.  Love  of  the  Lord,  which  is  the  prior  love,  is  in  the 
husband  the  love  of  being  wise;  therefore  after  marriage  the 
two,  husband  and  wife  together,  represent  the  church.'^ 

[3]  Again  they  asked,  <<  Why  did  not  you  men  stand  beside 
the  bridegroom,  now  the  husband,  while  the  six  virgins  stood 
beside  the  bride,  now  the  wife?" 

The  wise  one  replied,  <<  Because  to-day  we  ourselves  are 
counted  among  the  virgins,  and  the  number  six  signifies  all, 
and  what  is  complete." 

But  they  said,  '<  What  does  that  mean?" 

He  replied,  "Virgins  signify  the  church,  and  the  church 
is  of  bodi  sexes ;  therefore  in  relation  to  the  church  we,  too, 
are  virgins;  as  is  evident  from  the  following  in  the  Apoc- 
alypse:— 

These  are  they  that  were  not  defiled  with  women ;  for  they  are  vir- 
gins. These  are  they  that  follow  the  Lamb  whithersoeyer  He  goeth 
(zIy.  4). 
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And  because  ^virgins'  signify  the  church,  the  Lord  compared 
the  church, 

To  ten  yiz^gins  Invited  to  a  wedding  {Matt.  xxv.  1-13); 

and  because  Israel,  Zion,  and  Jerusalem,  signify  the  church,  the 
virgin  and  daughter  of  Israel,  Zion  and  Jerusalem,  are  so  fre- 
quently mentioned  in  the  Word.  And  again,  the  Lord  describes 
His  marriage  with  the  church  in  these  words  in  David: — 

On  thy  right  hand  doth  stand  the  queen  hi  the  beet  gold  of  Ophir  ;  her 
clothing  is  inwrou^t  with  gold ;  she  shall  be  led  unto  the  king  in  broid- 
eied  work ;  the  virgins  that  follow  her,  her  companions,  shall  enter  into 
the  king's  palace  (P«.  zlv.  d-a5).'' 

[4]  Finally  they  asked,  "Is  it  not  proper  that  some  priest 
should  be  present  and  minister  in  these  matters  ?" 

The  wise  one  answered,  "  This  is  proper  on  earth,  but  not  in 
the  heavens  because  of  the  representation  of  the  Lord  Himself 
and  the  church.  On  earth  this  is  not  known.  Nevertheless, 
with  us  a  priest  ministers  at  betrothals,  and  hears,  receives, 
confirms,  and  consecrates  the  consent.  Consent  is  the  essen- 
tial of  marriage,  and  the  things  that  follow  are  its  formalities." 

749.  After  this  the  angel  guide  went  to  the  six  vfrgins  and 
told  them  also  about  his  companions,  and  besought  them  to 
honor  the  visitors  with  their  company.  And  they  approached 
them ;  but  when  they  came  near  they  suddenly  turned  back  and 
entered  the  woman's  apartment  where  their  virgin  friends  were. 

'  Seeing  this,  'the  angel  guide  followed  them  and  asked  why 
they  turned  back  so  suddenly  without  speaking  to  the  visitors ; 
and  they  replied,  "We  could  not  go  near  them.''  He  asked 
why;  and  they  said,  "We  do  not  know;  but  we  perceived  some- 
thing that  repelled  and  drove  us  back;  we  beg  pardon." 

The  angel  turned  to  his  companions  and  told  them  the 
reply,  adding,  "I  suspect  that  your  love  of  the  sex  is  not 
chaste;  in  heaven  we  love  virgins  for  their  beauty  and  the 
elegance  of  their  manners;  and  we  love  them  intensely  but 
chastely."  His  companions  laughed  at  this,  and  said,  "Your 
suspicion  is  correct ;  who  can  see  such  beauties  near  and  not 
feel  some  desire  ?" 

750.  After  this  social  festivity  all  the  wedding-guests  de- 
parted, and  also  the  ten  men  in  company  with  their  angel.    It 
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was  late  in  the  evening,  and  they  went  to  bed.  At  dawn  they 
heard  it  proclaimed,  "  To-day  is  the  Sabbath.^^  They  arose  and 
asked  the  angel  what  it  meant.  He  replied, ''  It  is  a  sumnlons 
to  the  worship  of  God  which  returns  at  stated  times  and  is 
proclaimed  by  the  priests ;  it  is  conducted  in  our  temples,  and 
continues  about  two  hours ;  come  with  me,  therefore,  if  you 
like,  and  I  will  introduce  you.'' 

They  made  themselves  ready  and  accompanied  the  angel, 
and  entered  the  temple.  And  behold,  it  was  a  large  temple, 
capable  of  seating  about  three  thousand  persons,  semi-circxilar 
in  form,  with  benches  or  seats  extending  entii-ely  around,  fol- 
lowing the  shape  of  the  temple.  The  pulpit  was  in  front  of  the 
seats,  back  a  little  from  the  center ;  the  door  was  on  the  left 
behind  the  pulpit. 

The  ten  visitors  entered  with  their  angel  guide,  and  he  as- 
signed them  their  seat,  saying, "  Every  one  who  entelrs  the  tem- 
ple knows  his  place,  he  knows  it  from  something  within;  and 
he  can  sit  nowhere  else;  if  he  sits  elsewhere,  he  heai*s  noth- 
ing and  perceives  nothing;  and  moreover  he  disturbs  the  order, 
and  when  the  order  is  disturbed  the  priest  is  not  inspired.'' 

761.  When  all  had  assembled,  the  priest  ascended  the  pul- 
pit and  preached  a  sermon  full  of  the  spirit  of  wisdom.  It 
was  a  sermon  about  the  holiness  of  the  Sacred  Scripture,  and 
about  the  con  jimction  of  the  Lord  thereby  with  both  the  spirit- 
ual world  and  the  natural  world.  In  the  state  of  enlighten- 
ment in  which  he  was,  he  fully  proved  that  that  Holy  Book 
was  dictated  by  the  Lord  Jehovuh,  and  that  therefore  He  is  in 
it,  even  so  that  He  is  the  wisdom  in  it;  but  the  wisdom  which 
is  Himself  in  the  Word  lies  concealed  under  the  sense  of  the 
letter,  and  is  disclosed  to  those  only  who  are  both  in  the  truths 
of  doctrine  and  in  goods  of  life ;  and  who  are  thus  in  the  Lord 
and  the  Lord  in  them.  To  the  sermon  he  added  an  earnest 
prayer,  arid  descended  from  the  pulpit. 

As  the  audience  was  leaving,  the  angel  asked  the  priest  to 
speak  some  words  of  peace  to  his  ten  companions ;  so  he  went 
to  them,  and  they  talked  together  for  half  an  hour.  He  spoke 
of  the  Divine  trinity  as  being  in  Jesus  Christ  in  whom  dwell- 
eth  all  the  fulness  of  Divinity  bodily,  according  to  the  saying 
of  the  Apostle  Paul ;  and  he  afterward  spoke  of  the  union  of 
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charity  and  faithi  bat  he  said  the  union  of  charity  and  truth, 
because  faith  is  truth. 

752.  After  expressing  their  thanks,  they  went  home.  And 
the  angel  said  to  them,  <<This  is  the  third  day  since  you  came 
up  to  this  heavenly  society,  and  you  were  prepared  by  the  Lord 
to  remain  here  three  days ;  so  the  time  has  come  for  us  to  part; 
you  will  therefore  put  off  the  clothes  sent  you  by  the  prince, 
and  put  on  your  own."  And  as  soon  as  they  had  put  on  their 
own  clothes  they  were  inspired  with  a  desire  to  depart;  so  they 
departed  and  descended,  the  angel  accompanying  them  all  the 
way  to  the  place  of  the  assembly ;  and  there  they  gave  thanks 
to  the  Lord  for  haying  vouchsafed  to  bless  them  with  knowl- 
edge and  consequent  intelligence  respecting  hearenly  joys  and 
eternal  happiness. 
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CHAPTER  XIV. 

THE  CONSUMMATION   OP  THE  AGE,  THE  COMING   OF  THE 
LORD,  AND  THE  NEW  HEAVEN  AND  NEW  CHURCH. 


THB   CONSUMMATION    OF   THK   AGE   IS   THE   LAST   TIME    OF    THE 

CHURCH    OR   ITS   END. 

763.  There  have  been  several  churches  on  this  earth,  and 
in  the  course  of  time  they  have  all  been  consununated,  and 
after  their  consummation  new  churches  have  arisen,  and  so  on 
to  the  present  time.  The  consummation  of  the  church  takes 
place  when  there  is  no  Divine  truth  left  except  what  has  been 
falsified  or  set  aside ;  and  when  there  is  no  genuine  truth  no 
genuine  good  is  possible,  since  every  quality  of  good  is  formed 
by  means  of  truths ;  for  good  is  the  essence  of  truth,  and  truth 
is  the  form  of  good,  and  without  form  there  can  be  no  quality. 
Good  and  truth  can  no  more  be  separated  than  will  and  under- 
standing, or  what  is  the  same  thing,  than  love's  affection  and 
the  thought  therefrom.  Consequently  when  truth  is  consume 
mated  in  a  church,  good  is  also  consummated  there ;  and  when 
this  takes  place,  l^e  church  comes  to  an  end,  that  is,  is  con- 
summated. 

764.  The  church  is  consummated  by  various  means,  espe- 
cially by  such  things  as  cause  falsity  to  appear  to  be  truth ; 
and  when  falsity  appears  to  be  truth,  good  that  is  essentially 
good,  such  as  is  called  spiritual  good,  is  no  longer  possible. 
The  good  that  is  then  believed  to  be  good  is  merely  natural 
good,  such  as  is  brought  forth  by  a  moral  life.  The  chief 
cause  of  the  consummation  of  truth  and  of  good  along  with  it, 
is  the  two  natural  loves  that  are  diametrically  opposed  to  the 
two  spiritual  loves,  and  that  are  called  love  of  self  and  love  of 
the  world.  Love  of  self  when  it  is  predominant  is  the  opposite 
of  love  to  God,  and  love  of  the  world  when  it  is  predominant  is 
the  opposite  of  love  to  the  neighbor.    Love  of  self  is  a  wishing 


904  THE  TRUE  CHRISTIAN  RELIGION       [Chap.  XIV. 

well  to  oneself  alone,  and  not  to  any  other  except  for  the  sake 
of  self ;  and  the  same  is  true  of  love  of  the  world ;  and  these 
loves  when  they  are  fostered  spread  like  gangrene  through  the 
body,  gradually  destroying  every  part  of  it.  That  such  love 
has  invaded  the  churches  is  manifest  from  Babylon  and  the 
way  it  is  described  {Gen.  xi.  1-9 ;  Isa,  xiii ;  xiv. ;  xlvii. ;  Jer.  1. ; 
Dan.  ii.  31-47;  iii.  1-7,  8eq.\  v.;  vi.  8-28;  vii  1-14;  and  Apoc 
xvii.  and  xviii.  from  beginning  to  end  of  both).  Babylon  has 
finally  exalted  itself  to  such  a  degree  as  not  only  to  transfer 
the  Lord's  Divine  power  to  itself,  but  also  to  strive  with  the 
utmost  energy  to  grasp  all  the  riches  of  the  world.  That  like 
loves  would  break  forth  from  many  of  the  leaders  of  the 
ohurches  outside  the  pale  of  Babylon,  if  their  power  were  not 
restricted  and  thus  curbed,  may  be  deduced  from  certain  sig^ 
and  appearances  not  altogether  without  meaning.  What  then 
follows  hut  that  such  a  man  will  regard  himself  as  €rod  and  the 
world  as  heaven,  and  will  pervert  all  the  truth  of  the  church? 
J'or  it  is  impossible  for  the  merely  natural  man  to  recc^nize 
and  acknowledge  real  truth,  which  is  truth  in  itself,  nor  can 
such  truth  be  given  him  by  God,  because  it  falls  into  what  is 
inverse  to  it  and  becomes  falsity.  Besides  these  two  loves 
there  are  still  other  causes  of  the  consummation  of  truth  and 
good,  and  consequently  of  the  church;  but  those  causes  are 
secondary  and  subordinate  to  these  two. 

765.  That  the  consummation  of  the  age  is  the  last  time  of 
the  church,  can  be  seen  from  those  passages  in  the  Word  where 
it  is  spoken  of,  as  in  the  following : — 

A  consummation  and  decision  I  have  heard  from  Jehovah  upon  the 
whole  land  (laa.  xxviii.  22). 

A  consummation  is  determined,  righteousness  has  overflowed,  for  the 
Lord  Jehovah  of  Hosts  is  making  a  consummation  and  a  decision  in  the 
whole  land  (Isa.  z.  22,  28). 

The  whole  land  shall  be  devoured  in  the  fire  of  Jehovah^s  jealousy ; 
for  He  shall  make  a  speedy  consummation  of  all  them  that  dwell  in  the 
land  (Zeph.  i.  18). 

In  these  passages  '^  the  land  "  signifies  the  church,  because  the 
land  of  Canaan  is  meant,  where  the  churck  was.  That  ^Hfae 
land  "  signifies  the  church  may  be  seen  proven  by  many  pas- 
sages from  the  Word  in  the  Apoccdypse  Revealed  (n.  285,  902). 
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At  last  upon  the  bird  of  abominations  shall  be  desolation,  and  even 
to  the  consommatlon  and  decision  shall  it  drop  upon  the  devastation 
{Van,  ix.  27). 

That  these  words  were  spoken  by  Daniel  lespecting  the  end  of 
the  present  Christian  church  may  be  seen  in  Matt.  xxiv.  15 : — 

The  whole  earth  shall  be  a  waste,  yet  will  I  not  make  a  consimimation 
(Jer.  iv.  27). 

The  iniquity  of  the  Amorites  is  not  yet  consummated  {Oen.  xv.  16). 

Jehovah  said,  I  will  go  down  and  see  whether  they  have  made  a  con- 
summation according  to  the  cry  that  is  come  unto  Me  {Gen.  xviiL  21). 

This  was  said  of  Sodom.  The  last  period  of  the  present  Chris- 
tian church  is  also  meant  by  the  Lord  by  the  consummation  of 
the  age  in  the  following  passages : — 

The  disciples  asked  Jesos,  What  shall  be  the  sign  of  Thy  coming,  and 
of  the  consummation  of  the  age  ?  (Matt.  xxiv.  3). 

In  the  time  of  harvest  I  will  say  to  the  reapers,  Gather  ye  together  first 
the  tares,  to  bum  them  ;  but  gather  the  wheat  into  My  bam.  So  shall  it 
be  in  the  consummation  of  the  age  {Matt.  xiii.  30,  89,  40). 

In  the  consummation  of  the  age  the  angels  shall  go  forth  and  separate 
the  wicked  from  the  midst  of  the  righteous  {Matt.  xiii.  49). 

Jesus  said  to  His  disciples,  Lo,  I  am  with  you  alway,  even  unto  the 
consummation  of  the  age  (Matt,  xxviii.  20). 

It  must  be  known  that  the  meaning  of  "devastation,"  "desola- 
tion," and  "decision"  is  similar  to  the  meaning  of  "consumma- 
tion ;"  but "  desolation"  signifies  the  consummation  of  truth, 
"  devastation"  the  consummation  of  good,  and  "  decision"  the 
full  consummation  of  both ;  also  that  "  the  fulness  of  time"  in 
which  the  Lord  came  and  is  to  come  into  the  world  means 
consummation. 

766.  The  consummation  of  the  age  can  be  illustrated  by  va- 
rious things  in  the  natural  world,  for  here  each  and  all  things 
on  the  earth  grow  old  and  decay,  but  by  alternate  changes 
which  are  called  the  circles  of  things.  Times  in  general  and 
in  particular  pass  through  these  circles.  In  general,  the  year 
passes  from  spring  to  summer,  through  this  to  autumn,  then 
ends  in  winter,  and  from  this  returns  to  spring;  this  is  the 
circle  of  heat.  In  particular,  the  day  jiasses  from  morning  to 
noon,  through  this  to  evening,  and  ends  in  night,  and  from  this 
returns  again  to  morning ;  this  is  the  circle  of  light.  Again, 
every  man  runs  through  the  circle  of  nature,  beginning  life  in 
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infancy,  advancing  therefrom  to  yonth  and  manhood,  from  this 
to  old  age,  and  dies.  So  likewise  every  bird  of  the  air  and 
every  beast  of  the  earth*  Also,  every  tree  begins  with  a  germ, 
goes  on  to  its  full  stature,  and  gradually  declines  until  it  falls. 
The  same  is  true  of  every  bush  and  every  shrub,  and  even  of 
every  leaf  and  flower,  also  of  the  soil  itself,  which  in  time  be- 
comes barren ;  and  of  all  still  water  which  gradually  becomes 
f ouL  All  these  are  alternative  consummations,  which  are  natu- 
ral and  temporal,  and  yet  periodical ;  because  when  one  has 
passed  from  its  origin  to  its  end,  another  like  it  arises ;  thus 
everything  is  bom  and  dies  and  is  born  again,  in  order  that 
creation  may  be  continued.  This  is  like  what  takes  place  in 
the  church  because  man  is  a  church  and  in  general  constitutes 
the  church,  and  one  generation  follows  another  with  a  constant 
variation  of  disposition ;  and  iniquity  once  enrooted,  that  is,  an 
inclination  to  it,  is  transmitted  to  posterity,  and  is  extirpated 
by  regeneration  only,  which  is  wrought  by  the  Lord  alone. 


n. 

THK   PRBSBNT   IS    THE   LAST   TIMS  OF  THB   CHBISTIAX  CHt7BCH| 

WHICH  WAS  FORETOLD  AND  DBSGBIBED  BT  THE  LORD 

IK   THB   GOSPELS    AND    IN   THE   APOCALYPSE. 

767.  It  has  been  shown  in  the  preceding  article  that  the 
consummation  of  the  age  signifies  the  last  time  of  the  church, 
and  this  makes  clear  what  is  meant  by  '^  the  consummation  of 
the  age"  of  which  the  Lord  speaks  in  the  Gospels  (Mdtt.  xxiv. ; 
Mark  xiii. ;  Luke  xxi.).    For  it  is  written : — 

As  Jesus  was  sitting  on  the  Mount  of  Olives,  the  disciples  drew  near 
unto  Him  privately,  saying.  What  shall  be  the  sign  of  Thy  coming  and  of 
the  consummation  of  the  age  ?  {MaU,  zxiv.  8). 

Then  the  Lord  began  and  foretold  and  described  this  consum- 
mation, what  it  was  to  be  step  by  step,  until  His  coming ;  and 
that  He  was  then  to  come  in  the  clouds  of  heaven  with  power 
and  glory,  and  was  to  gather  His  elect  (verses  30,  SI),  and 
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other  events  wUch  in  no  wise  took  place  at  the  destruction  of 
Jerusalem.  These  things  the  Lord  there  described  in  prophetic 
discourse,  in  which  every  single  word  has  weight.  What  these 
particular  &ings  involve  has  been  explained  in  the  Arcana 
Ccelestia  (n.  3363-^56,  3486-3489,  3660-3655,  3761-3757, 
8897-3901,  4056-4060,  4229-4231,  4332-4336, 4422-4424). 

758.  That  all  these  things  which  the  Lord  spoke  about  with 
His  disciples  were  said  of  the  last  time  of  the  Christian  church, 
is  very  evident  from  the  ApoeaXypse,  where  there  are  like  pre- 
dictions respecting  the  consummation  of  the  age  and  the  com- 
ing of  the  Lord,  all  of  which  are  explained  in  detail  in  the 
Apocalypse  Revealed,  published  in  1766.  Because,  then,  what 
the  Lord  said  in  the  presence  of  His  disciples  respecting  the 
consummation  of  the  age  and  His  coming,  coincides  with  what 
was  afterward  revealed  by  John  in  the  Apocalypse  respecting 
the  same  subjects,  it  is  clearly  evident  that  He  meant  no 
other  consummation  than  that  of  the  present  Christian  church. 
Moreover,  there  is  a  further  prophecy  in  Daniel  respecting  the 
end  of  this  church ;  therefore  the  Lord  says : — 

When  ye  shall  see  the  abomination  of  desolation,  predicted  by  Daniel 
the  prophet,  standing  in  the  holy  place,  let  him  that  readeth  note  it  well 
(Matt.  xxiv.  15 ;  Dan.  ix.  27). 

There  are  like  things  in  the  other  prophets.  That  such  an 
abomination  of  desolation  exists  to-day  in  the  Christian  church 
will  be  made  still  more  clear  in  an  Appendix,  in  which  it  will 
be  seen  that  there  is  not  a  single  genuine  truth  remaining  in 
the  church,  and  also  that  unless  a  new  church  shall  be  raised 
up  in  the  place  of  the  present  one,  "  no  flesh  can  be  saved," 
according  to  the  Lord's  words  in  Matthew  (xxiv.  22).  That  the 
Christian  church,  as  it  is  to-day,  is  consummated  and  devas- 
tated to  such  an  extent,  those  on  the  earth  who  have  confirmed 
themselves  in  its  falsity  are  unable  to  see,  for  the  reason  that 
the  confirmation  of  falsity  is  the  denial  of  truth ;  and  this  im- 
poses a  veil  as  it  were  upon  the  understanding,  whereby  it  is 
protected  from  the  entrance  of  anything  that  might  pull  up 
the  ropes  and  stakes,  by  which  its  system,  like  a  strong  tent, 
has  been  built  and  shaped.  To  this  may  be  added  that  the 
natural  rational  faculty  is  able  to  confirm  whatever  it  pleases, 
thus  falsity  and  truth  equally ;  and  when  confirmed,  they  both 
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appeax  in  a  similar  light,  and  it  is  not  known  whether  the  light 
is  illusive  like  that  in  a  dream,  or  true  like  that  of  day.  But 
the  spiritual  rational  faculty,  which  those  possess  who  look  to 
the  Lord,  and  from  Him  are  in  the  love  of  truth,  is  wholly 
different. 

769.  For  this  reason  every  church  made  up  of  those  who  see 
by  confirmations  seems  to  itself  to  be  the  only  church  that  is 
in  the  light,  and  all  others  which  dissent  from  it  appear  to  be 
in  darkness.  For  those  who  see  by  confirmations  are  not  un- 
like owls,  which  see  light  in  the  obscurity  of  night,  and  in  the 
day-time  see  the  sun  and  its  rays  as  thick  darkness.  Such  has 
been  and  such  is  every  church  that  is  in  falsities,  when  it  has 
become  fixed  in  falsities  by  leaders  who  seem  to  themselves  to 
be  lynx-eyed,  and  who  have  made  for  themselves  a  morning 
light  out  of  their  own  intelligence  and  evening  light  out  of  the 
Word.  Did  not  the  Jewish  church  when  it  was  wholly  devas- 
tated (which  it  was  when  our  Lord  came  into  the  world),  loudly 
declare  through  its  scribes  and  those  skilled  in  the  law,  that 
because  it  had  the  Word  it  alone  was  in  heavenly  light,  and 
yet  they  crucified  the  Messiah  or  the  Christ  who  was  the  Word 
itself  and  the  All  in  all  things  of  it  ?  What  is  the  cry  of  that 
church  which  is  meant  by  ^'  Babylon"  in  the  Prophets  and  in 
the  Apoealypsef  but  that  she  is  the  queen  and  mother  of  all 
churches,  and  that  those  which  withdraw  from  her  are  spuri- 
ous offspring  that  must  be  excommunicated  ?  And  this,  even 
when  she  has  thrust  the  Lord  the  Saviour  from  the  throne  and 
altar  and  placed  herself  thereon.  [2]  Does  not  every  church, 
even  the  most  heretical,  when  once  accepted,  fill  country  and 
city  with  the  cry  that  it  alone  is  orthodox  and  (ecumenical,  and 
that  it  possesses  the  gospel  which  the  angel  flying  in  the  midst 
of  heaven  announced  (Apoc,  xiv.  6)?  And  who  does  not  hear 
the  crowd  echoing  that  it  is  so  ?  Did  not  the  whole  S3mod  of 
Dort  look  upon  predestination  as  a  star  coming  down  above 
their  heads  out  of  heaven,  and  did  they  not  kiss  that  dogma  as 
the  Philistines  kissed  the  ima^e  of  Dagon  in  the  temple  of 
Ebenezer  at  Ashdod,  and  as  the  Greeks  kissed  the  Palladium 
in  the  temple  of  Minerva  ?  For  they  called  that  dogma  the 
palladium  of  religion;  and  they  did  not  know  that  a  falling 
star  is  a  meteor  formed  of  illusive  light,  and  when  such  light 
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falls  upon  the  brain  it  enables  it  to  confirm  every  falsity  (whicb 
is  done  by  fallacies),  until  it  is  believed  to  be  the  true  light, 
and  is  decreed  to  be  a  fixed  star,  and  is  finally  sworn  to  be  the 
star  of  stars.  [3]  Who  speaks  with  fuller  persuasion  of  the 
certitude  of  his  delusion  than  the  at&eistic  naturalist  ?  Does 
he  not  laugh  with  the  fullest  assurance  at  the  Divine  things  of 
God,  the  heavenly  things  of  heaven,  and  the  spiritual  things 
of  the  church  ?  Does  not  every  lunatic  believe  his  foolishness 
to  be  wisdom,  and  wisdom  to  be  foolishness?  Who  by  the 
sight  of  the  eye  can  distinguish  the  illusive  light  of  rotten 
wood  from  the  light  of  the  moon  ?  Does  not  any  one  who  is 
averse  to  balsamic  odors,  as  those  who  are  affected  with  uterine 
diseases,  repel  those  odors  from  the  nostrils  and  choose  ill- 
smelling  odors  in  preference  ?  And  so  on.  All  these  things 
have  been  presented  for  the  sake  of  illustration,  to  make  clear 
that  by  natural  light  alone,  or  until  truth  from  heaven  beams 
forth  in  its  own  light,  the  fact  that  the  church  is  consummated, 
that  is,  that  it  is  ;n  mere  falsities,  cannot  be  recognized.  For 
falsity  does  not  see  truth,  but  truth  sees  falsity;  and  every 
man  is  such  that  he  can  see  and  comprehend  truth  when  he 
hears  it ;  but  a  man  confirmed  in  falsities  cannot  so  introduce 
truth  into  his  understanding  that  it  will  remain,  since  it  finds 
no  place  there ;  and  if  it  happens  to  enter,  the  assembled  horde 
of  falsities  casts  it  out  as  heterogeneous. 


III. 

THIS   LAST    TIME   OF    THE    CHBISTIAN    CHTTBCH   IS    THE    VERY 

NIGHT     IN     WHICH     FORMER     CHURCHES 

HAVE    COME    TO    AS    END. 

760.  That  there  have  been  in  general  four  churches  on  this 
earth  since  its  creation,  one  after  the  other,  can  be  seen  from 
both  the  historic  and  the  prophetic  Word,  especially  in  Daniel, 
where  these  four  churches  are  pictured  by  the  statue  which 
.Kebuchadnezzar  saw  in  his  dream  (chap,  ii.),  and  afterward  by 
the  four  beasts  coming  up  out  of  the  sea  (chap.  vii.).  The  first, 
which  should  be  called  the  Most  Ancient  church,  existed  be- 
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fore  the  flood;  and  its  consummatioii  or  destructioii  is  pictured 
by  the  flood.  The  second,  which  should  be  called  the  Ancient 
church,  existed  in  Asia,  and  a  part  of  it  in  Africa;  it  was 
consummated  and  destroyed  by  idolatries.  The  third  church 
was  the  Israelitish,  which  began  with  the  promulgation  of  the 
Decalogue  upon  Mount  Sinai,  was  continued  by  means  of  the 
Word  written  by  Moses  and  the  prophets,  and  was  consum- 
mated or  brought  to  an  end  by  the  profanation  of  the  Word; 
which  profanation  was  complete  at  the  time  of  the  Lord's  com- 
ing into  the  world;  and  in  consequence  they  crucified  Him 
who  was  the  Word.  The  fourth  is  the  Christian  church,  which 
was  established  by  the  Lord  through  the  evangelists  and  apos- 
tles. Of  this  church  there  have  been  two  epochs,  one  extend- 
ing from  the  Lord's  time  to  the  Council  of  Nice,  and  the  other 
from  that  Couacil  to  the  present  day;  but  in  its  progress  it 
has  been  divided  into  three — the  Greek,  the*  Eoman  Catholic, 
and  the  Reformed.  All  these,  however,  are  called  Christian 
churches.  Furthermore,  within  each  of  these  general  churches 
there  have  been  a  number  of  particular  churches;  and  these, 
in  spite  of  their  secession,  have  retained  the  general  name,  as 
heresies  in  the  Christian  church. 

761.  That  the  last  time  of  the  Christiac  church  was  the 
very  night  in  which  the  former  churches  came  to  an  end,  can 
be  seen  from  the  Lord's  prediction  respe<$ting  it  in  the  GottpeU 
and  in  Daniel;  in  the  Gospels  from  the  following: — 

That  they  would  see  the  abomination  of  desolation,  and  there  would 
be  great  tribulation,  such  as  had  not  been  from  the  beginning  of  the 
world  until  then,  nor  ever  would  be ;  and  except  those  days  should  be 
shortened  no  flesh  would  be  saved ;  and  finally  the  son  shall  be  darkened, 
the  moon  shall  not  give  her  light,  and  the  stars  shall  fall  from  heaven 
(MaU.  xziv.  15,  21,  22,  20). 

That  time  is  also  called  night  elsewhere  in  the  Gospels^  as  in 

In  that  night  there  shall  be  two  men  in  one  bed ;  the  one  shall  be 
taken  and  the  other  left  (xviL  84). 

And  in  John: — 

I  must  work  the  works  of  Him  that  sent  Me,  the  night  cometh  when 
no  man  can  work  (ix.  4). 

[2]  As  at  midnight  all  light  departs,  and  the  Lord  is  the  troe 
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light  (John  i.  4-9;  viiL  12;  xii.  35,  36,  46),  so  when  the  Lord 
ascended  to  heayen  He  said  to  His  disciples : — 

Lo,  I  am  with  you  always,  even  unto  the  consummation  of  the  age 
{MaU.  xzviU.  20); 

and  then  it  is  that  He  departs  from  them  to  a  new  churchy 
That  this  last  time  of  the  church  is  the  very  night  in  which 
the  former  churches  have  come  to  an  end  can  be  seen  also  from 
the  following  passages  in  Daniel:  — 

At  last  upon  the  bird  of  abomination  shall  be  desolation  ;  and  even  to 
the  consummation  and  decision  shall  it  drop  upon  the  devastation  (ix.  27). 

That  this  is  a  prediction  respecting  the  end  of  the  Christian 
church  is  clearly  evident  from  the  Lord's  words  in  Matthew 
(xxiv.  15) ;  as  also  from  what  is  said  in  Daniel  respecting  the 
fourth  kingdom,  or  the  fourth  church,  represented  by  Nebu- 
chadnezzar's statue:  — 

Whereas  thou  sawest  iron  mixed  with  miry  clay,  they  shall  mingle 
themselves  with  the  seed  of  man ;  but  they  shall  not  cohere  one  with  the 
other  even  as  iron  doth  not  mingle  with  clay  {Dan.  ii.  48), 

"the  seed  of  ma^"  meaning  the  truth  of  the  Word.  [3]  And 
again,  from  what  is  said  respecting  the  fourth  church  repre- 
sented by  the  fourth  beast  coming  up  out  of  the  sea :  — 

I  saw  in  the  night  visions,  and  behold  a  fourth  beast,  dreadful  and 
terrible ;  it  shall  devour  the  whole  earth,  and  shall  tread  it  down,  and 
break  it  in  pieces  (Dan.  vii.  7,  28). 

This  means  that  all  the  truth  of  the  church  will  be  consum- 
mated, and  then  it  will  be  night,  because  the  truth  of  the 
church  is  light.  Bespecting  this  church  there  are  many  other 
like  predictions  in  the  Apocalypse^  especially  in  the  sixteenth 
chapter  which  treats  of  the  vials  full  of  the  wrath  of  God 
poured  out  upon  the  earth,  these  vials  signifying  the  falsities 
that  would  then  inundate  and  destroy  the  church.  So  like- 
wise in  many  places  in  the  Prophets,  as  in  the  following : — 

Shall  not  the  day  of  Jehovah  be  darkness  and  not  light  ?  even  thick 
darkness  and  no  brightness  ?  (Amos  v.  18,  20 ;  Zeph,  i.  15). 

Again : — 

In  that  day  Jehovah  shall  look  down  upon  the  land,  and  behold  dark- 
ness, and  the  light  is  darkened  in  the  ruins  thereof  {Isa,  v.  80 ;  viii.  22), 

<<the  day  of  Jehovah"  meaning  the  day  of  the  Lord's  coming. 
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762.  That  four  chnrches  have  existed  on  this  earth  since 
the  creation  of  the  world  is  in  accordance  with  Divine  order, 
which  requires  that  there  be  a  beginning  and  then  its  end  be- 
fore a  new  beginning  starts  in.  Therefore  every  day  begins 
with  morning,  progresses,  ends  in  night,  and  then  begins  anew; 
also  every  year  begins  with  spring,  progresses  through  summer 
to  autimin,  closes  in  winter,  and  then  begins  a^;ain;  and  in 
order  that  these  changes  may  take  place  the  sun  rises  in  the 
east  progresses  therefrom  through  the  south  to  the  west,  and 
finishes  its  course  in  the  north,  after  which  it  rises  again.  It 
is  the  same  with  churches;  the  first,  which  was  the  Most  An- 
cient, was  like  morning,  spring,  and  the  east;  the  second  or 
Ancient  church  was  like  day,  summer^  and  the  south;  the  third 
was  like  evening,  autumn,  and  the  west;  and  the  fourth  like 
night;  winter  and  the  north.  From  these  orderly  progressions 
the  wise  men  of  ancient  times  inferred  four  ages  of  the  world, 
the  first  of  which  they  called  the  golden  age,  the  second  the 
silver  age,  the  third  the  copper  age,  and  the  fourth  the  iron 
age,  by  which  metals,  moreover,  these  churches  are  represented 
in  ^Nebuchadnezzar's  statue.  And  again,  in  the  Lord's  sight 
the  church  is  seen  as  a  single  man,  and  this  larger  man  must 
pass  through  his  stages  of  life  like  an  individual,  that  is  to 
say,  from  infancy  to  youth,  from  this  to  manhood,  and  finally 
to  old  age;  and  then,  when  he  dies,  he  will  rise  again.  The 
Lord  says : — 

Except  a  grain  of  wheat  fall  into  the  earth  and  die,  it  abideth  [alone]; 
but  if  it  die,  it  beareth  much  fruit  (John  zii.  24). 

763.  It  is  according  to  order  that  a  first  should  go  forth  to 
its  last  both  in  general  and  in  particular,  in  order  that  variety 
may  exist  in  all  things,  and  through  varieties  every  quality; 
for  quality  is  perfected  by  means  of  differences  relating  to 
what  is  more  or  less  opposite.  Who  cannot  see  that  truth  takes 
on  its  quality  through  the  existence  of  falsity,  and  good  like- 
wise through  the  existence  of  evil,  as  light  taJces  on  its  quality 
through  the  existence  of  darkness,  and  heat  through  the  exist- 
ence of  cold  ?  What  would  color  be  if  there  were  no  black  and 
nothing  but  white?  If  it  were  otherwise  the  quality  of  inter- 
mediate colors  coidd  not  but  be  imperfect.    What  is  sensation 
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apart  from  relation;  and  what  is  relation  except  to  things  op- 
posite? Is  not  the  sight  of  the  eye  obscured  by  looking  at 
white  only,  and  quickened  by  a  color  that  inwardly  derives 
something  from  black,  such,  for  example,  as  green?  Is  not 
the  sense  of  hearing  dulled  by  the  continued  strain  of  one  tone 
upon  its  organs,  and  stimulated  by  a  modulation  that  is  varied 
by  relative  sounds?  What  is  the  beautiful  without  relation 
to  the  unbeautiful?  So  in  some  pictures  in  order  to  present 
vividly  the  beauty  of  a  virgin,  an  ugly  face  is  placed  beside 
the  handsome  one.  What  are  joy  and  happmess  without  rela- 
tion to  what  is  joyless  and  unhappy?  Will  not  one  become 
insane  by  dwelling  upon  one  idea  only,  uninterrupted  by  a 
variety  tiiat  tends  to  things  opposite?  It  is  the  same  with 
the  spiritual  things  of  the  church,  the  opposites  of  which  have 
relation  to  evil  and  falsity,  which,  nevertheless,  are  not  from 
the  Lord,  but  from  man  who  has  freedom  of  choice  which  he 
can  turn  either  to  a  good  use  or  an  evil  use;  comparatively  as 
it  is  with  darkness  and  cold,  which  are  not  from  the  sim  but 
are  from  the  earth,  which  by  its  revolutions  in  turn  withdraws 
from  the  sun  and  returns  to  it;  and  without  its  turning  from 
and  to  the  sun  there  woxdd  be  neither  day  nor  year,  conse- 
quently no  person  and  no  thing  on  the  earth*  I  have  heard 
that  churches  which  are  in  different  goods  and  truths,  provided 
their  goods  relate  to  love  to  the  Lord,  and  their  truths  to  faith 
in  Him;  are  like  so  many  gems  in  a  king's  crown. 


IV. 

I 

I  THIS    KIOHT    IS    FOLLOWED    BY    A    MORiriNa    WHICH    IS    THK 

I 

COMING   OF   THE   LORD. 

764.  As  the  successive  states  of  the  church  in  general  and 
in  particular  are  described  in  the  Word  by  the  four  seasons  of 
the  year,  spring,  summer,  autumn,  and  winter,  and  by  the  four 
•  divisions  of  the  day,  morning,  noon,  evening,  and  night ;  and 
as  the  present  church  in  Christendom  is  the  night,  it  follows 
that  the  morning,  that  is,  the  beginning  of  a  new  church,  is 
now  at  hand.  That  the  successive  states  of  the  church  are  de- 
58 
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scribed  in  the  Word  by  the  four  states  of  the  light  of  day,  can 
be  seen  from  the  following  passages : — 

Unto  evening  and  morning  two  thousand  and  three  hundred ;  then  the 
holy  one  shall  be  justified.  The  vision  of  the  evening  and  the  morning 
is  truth  (Dan.  viii.  14,  26). 

Crying  to  me  from  Seir,  Watchman,  what  of  the  night  ?  The  watch- 
man said,  The  momhig  cometh  and  also  the  night  {l9a.  xxL  11. 12). 

The  end  is  come  ;  the  morning  is  come  upon  thee,  O  inhabitant  of  the 
land ;  behold  the  day  cometh ;  the  morning  is  gone  forth  {Ezek.  vii.  0,  7, 
10). 

Jehovah  in  the  morning  shall  bring  His  judgment  to  light ;  nor  shall 
He  faU  {Zeph,  iii.  6). 

God  is  in  the  midst  of  her ;  God  shall  help  her  at  the  retam  of  the 
morning  {Ps.  zlvi.  6). 

I  have  waited  for  Jehovah ;  my  soul  looketh  for  the  Lord  more  than 
watchmen  for  the  morning,  I  say,  more  than  watchmen  for  the  morning ; 
for  with  Him  is  plenteous  redemption,  and  He  will  redeem  Israel  <Ps. 
5-8). 


[2]  In  these  passages  "evening"  and  "night"  mean  the  last 
time  of  the  church,  and  "morning"  the  first.  The  Lord  Him- 
self is  also  called  the  morning  in  the  following  passages :  — 

The  God  of  Israel  said.  The  Rock  of  Israel  spake  to  Me.  He  shall 
be  as  the  light  of  the  morning,  a  morning  vnthout  clouds  (2  Sam,  xxiii 
8,4). 

I  am  the  root  and  the  offspring  of  David,  and  the  bright  and  morning 
Star  {Apoe.  xxii.  16). 

From  the  womb  of  the  morning  Thou  hast  the  dew  of  Thy  youth  {P$. 
ex.  8). 

These  passages  refer  to  the  Lord.  Because  the  Lord  is  the 
morning,  He  arose  from  the  sepulchre  early  in  the  moming, 
being  about  to  begin  a  new  church  (Mark  xvL  2, 9).  [3]  That 
it  is  the  Lord's  coming  that  is  to  be  waited  for  can  be  clearly 
seen  from  His  prediction  respecting  it  in  Mattheio : — 

As  Jesus  was  sitting  upon  the  Mount  of  Olives  the  disciples  drew  near 
unto  Him  privately,  saying,  Tell  us,  what  shall  be  the  sign  of  Thy  com- 
ing, and  of  the  consummation  of  the  age  ?  (xxiv.  8). 

After  the  tribulation  of  those  days  the  sun  shall  be  darkened,  and  the 
moon  shall  not  ^ve  her  light,  and  the  stars  shall  fall  from  heaven,  and 
the  powers  of  the  heavens  shall  be  shaken  ;  and  then  shall  appear  the 
sign  of  the  Son  of  man  ;  and  they  shall  see  the  Son  of  man  coming  in  the 
clouds  of  heaven  with  power  and  glory  {Matt,  xxiv.  29,  80 ;  2iark  xilL 
26 ;  Luke  zxi.  27). 
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As  were  the  days  of  Noah,  so  shall  also  the  coming  of  the  Son  of  man 
be.  Therefore  be  ye  also  ready  ;  for  in  an  hour  that  ye  think  not,  shall 
the  Son  of  man  come  {Matt.  xxir.  87,  39,  44,  iff). 

In  Luke : — 

When  the  Son  of  man  cometh,  shall  He  find  faith  on  the  earth? 
(xviii  8). 

In  John: — 
Jesus  said  of  John,  If  I  will  that  he  tarry  till  I  come  (zzi.  22,  28). 

[4]  In  the  Acts  of  the  Apostles : — 

When  they  saw  Jesus  taken  up  into  heaven,  two  men  stood  by  them  in 
white  apparel,  who  said,  Jesus  who  is  taken  up  from  you  into  heaven, 
shall  so  come  in  like  manner  as  ye  have  see  Him  go  into  heaven  (i.  9-11). 

In  the  Apocalypse: — 

The  Lord  God  of  the  holy  prophets  sent  ISSb  angel  to  show  nnto  His 
servants  the  things  which  musi  shortly  be  done.  Behold  I  come  quickly  ; 
blessed  is  he  that  keepeth  the  words  of  the  prophecy  of  this  book.  Be- 
hold I  come  quickly,  and  My  reward  is  with  Me,  to  render  to  every  man 
according  to  his  work  (zxii.  6,  7,  12). 

And  again: — 

I  Jesus  have  sent  Mine  angel  to  testify  unto  yon  these  things  in  the 
churches.  I  am  the  root  and  the  ofibpring  of  David,  the  bright  and  morn- 
ing Star.  And  the  Spirit  and  the  bride  say,  Come  ;'and  he  that  heareth, 
let  him  say.  Come ;  and  he  that  is  athirst,  let  him  come ;  and  he  that 
wisheth,  let  him  take  the  water  of  life  freely  (zxii.  16,  17). 

And  again: — 

He  that  testifieth  these  things  saith.  Yea,  I  come  quickly.  Amen.  Even 
so,  come  Lord  Jesus.  The  grace  of  the  Lord  Jesus  Christ  be  with  you 
all.  Amen  (zxii.  20,  21). 

766.  The  Lord  is  present  Tvith  every  man,  urging  and  press* 
ing  to  be  received;  and  His  first  coming,  which  is  called  the 
dawn,  is  when  man  receives  Him,  which  he  does  when  he  ac- 
knowledges Him  as  his  God,  Creator,  Redeemer,  and  Saviour. 
From  this  time  man's  understanding  begins  to  be  enlightened 
in  spiritual  things,  and  to  advance  into  a  more  and  more  in- 
terior wisdom ;  and  as  he  receives  this  wisdom  from  the  Lord, 
he  advances  through  morning  into  day,  and  this  day  lasts  with 
him  into  old  age,  even  to  death;  and  after  death  he  passes  into 
heaven  to  the  Lord  Himself;  and  there^  although  he  died  an 
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old  man,  lie  is  restored  to  the  morning  of  his  life,  and  the  rud- 
iments of  the  wisdom  implanted  in  him  in  the  natural  world 
grow  to  eternity. 

767.  The  man  who  has  faith  in  the  Lord  and  charity  toward 
the  neighbor  is  a  church  in  particular;  and  the  church  in  gen- 
eral is  composed  of  such.  It  is  wonderful  that  every  angel,  in 
whatever  direction  he  turns  his  body  and  face,  sees  the  Lord 
in  front  of  him;  the  Lord  being  the  sun  of  the  angelic  heaven; 
and  this  appears  before  their  eyes  when  they  are  engaged  in 
spiritual  meditation.  The  same  is  true,  in  respect  to  the  sight 
of  his  spirit,  of  any  man  in  the  world  in  whom  the  church  is ; 
but  because  this  sight  is  veiled  over  by  the  natural  sight>  to 
which  the  other  senses  add  their  allurements,  and  because  the 
objects  of  these  senses  are  such  things  as  pertain  to  the  body 
and  the  world,  this  state  of  the  man's  spirit  is  unknown.  This 
seeing  the  Lord  in  front,  however  one  may  turn,  originates  in 
this,  that  all  truth  (which  is  the  source  of  wisdom  and  faith), 
and  all  good  (through  which  love  and  charity  exist),  are  from 
the  Lord,  and  are  the  Lord's  in  man;  consequently  every  truth 
of  wisdom  is  like  a  mirror  in  which  the  Lord  is  seen,  and 
every  good  of  love  is  an  image  of  the  Lord.  This  is  the  cause 
of  this  wonderful  appearance.  [2]  But  an  evil  spirit  constantly 
turns  away  from  the  Lord,  and  looks  continually  to  his  own 
love,  and  this  he  does  in  whatever  direction  he  turns  his  body 
and  face.  The  cause  of  this  is  the  same,  but  reversed;  for 
every  evil  is  an  image,  in  a  sort  of  form,  of  a  man's  ruling 
love,  and  falsity  therefrom  presents  that  image  as  in  a  mirror. 
[8]  That  some  such  thing  is  also  implanted  in  nature  may  be 
inferred  from  certain  plants,  in  their  striving  to  rise  above 
the  herbage  that  surrounds  them,  to  look  at  the  sun;  and  again 
from  the  fact  that  some  of  them  turn  towards  the  sun  from 
his  rising  to  the  end  of  the  day  that  they  may  ripen  under  his 
auspices.  Nor  do  I  doubt  that  there  is  a  like  endeavor  and  ef- 
fort in  all  the  twigs  and  branches  of  every  tree ;  but  not  being 
elastic  enough  to  bend  and  turn,  the  act  is  checked.  Moreover, 
it  is  clear  to  any  one  investigating  the  matter,  that  all  the 
whirlpools  either  of  inland  or  ocean  waters  spontaneously  fol* 
low  in  their  motion  the  general  course  of  the  sun.  W  Why, 
then,  should  not  man,  who  was  created  in  the  image  of  (}od,  so 
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tarn,  unless  by  means  of  his  gift  of  freedom  of  choice  he  turns 
that  endeavor  and  effort,  implanted  in  him  by  the  Creator,  in 
another  direction?  This  may  also  be  likened  to  a  bride's  con- 
stantly keeping  before  the  sight  of  her  spirit  something  of  the 
image  of  her  betrothed,  and  seeing  him  in  his  gifts  as  in  mir- 
rors, longing  for  his  coming,  and  when  he  comes  receiving  him 
with  the  joy  in  which  her  bosom's  love  finds  its  delight. 


V. 

THB    LOBD's    COMINa    18    KOT    HIS    COMING    TO    DESTROY    THE 

VISIBLE   HEAVEN    AND   THE   HABITABLE   EABTH,   AND    TO 

CREATE    A  NEW   HEAVEN   AND    A   NEW   EARTH,  AS 

MANY,    FROM     NOT    irNDEBSTANDINO    THE 

SPIRITUAL     SENSE     OF     THE     WORD, 

HAVE    HITHERTO    SUPPOSED. 

768.  The  prevailing  opinion  in  the  churches  at  the  present 
day  is,  that  when  the  Lord  shall  come  for  the  last  judgment, 
He  will  appear  in  the  clouds  of  heaven  with  angels  and  the 
soimd  of  trumpets;  will  gather  together  all  who  still  dwell  on 
the  earth,  together  with  all  who  have  died;  will  separate  the 
wicked  from  the  good,  as  a  shepherd  separates  the  goats  from 
the  sheep;  will  then  cast  the  wicked  or  the  goats  into  hell,  and 
will  raise  the  good  or  the  sheep  into  heaven;  and  at  the  same 
time  will  create  a  new  visible  heaven  and  a  new  habitable 
earth,  and  will  send  down  upon  that  earth  the  city  called  the 
Kew  Jerusalem,  built  according  to  the  description  of  it  in  the 
Apocalypse  (chap.  xxL),  that  is,  of  jasper  and  gold,  and  the 
foundations  of  its  wall  of  every  precious  stone,  while  its  height^ 
breadth,  and  length  will  be  equal,  each  twelve  thousand  fur- 
longs ;  also  that  into  that  city  will  be  gathered  all  the  elect, 
both  those  who  are  still  alive  and  those  who  have  died  since 
the  beginning  of  the  world ;  that  these  will  then  return  into 
their  bodies,  and  in  that  magnificent  city,  as  their  heaven,  will 
enjoy  eternal  blessedness.  This  is  the  prevailing  opinion  in 
the  Christian  churches  of  to-day  respecting  the  Lord's  coming 
and  the  last  judgment 
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769.  In  respect  to  the  state  of  souls  after  death,  the  belief 
universally  and  in  each  instance  is  that  human  souls  after  death 
are  airy  things  (some  cherishing  the  idea  that  they  are  like  a 
puff  of  wind),  and  being  such,  they  are  reserved  until  the  day 
of  the  last  judgment  either  in  the  center  of  the  earth,  where 
their  abode  is,  or  in  the  limbus  of  the  fathers.  But  on  these 
points  they  differ,  some  holding  that  souls  are  ethereal  or  aerial 
forms  and  thus  are  like  phantoms  and  specters,  some  of  them 
dwelling  in  the  air,  some  in  the  forests,  some  in  the  waters ; 
others  holding  that  the  souls  of  the  dead  are  transferred  to  the 
planets  or  to  the  stars,  and  have  habitations  given  to  them 
there;  and  some  believe  that  after  a  thousand  years  they  will 
return  into  their  bodies ;  but  the  majority  believe  that  they  are 
reserved  for  the  time  when  the  entire  firmament  together  with 
the  terraqueous  globe  will  be  destroyed,  which  will  be  done  by 
fire  breaking  forth  from  the  center  of  the  earth  or  hurled  down 
like  universal  lightning  from  heaven;  that  then  the  graves  will 
be  opened,  and  the  reserved  souls  will  be  clothed  again  with 
their  bodies,  and  transported  to  that  holy  city,  Jerusalem,  and 
so  will  dwell  together  on  another  earth  in  lustrous  bodies, 
some  lower  down  in  that  city,  some  higher  up;  for  the  height 
of  it,  like  its  breadth  and  length,  will  be  twelve  thousand  fur- 
longs (Apoc.  xxi.  16). 

770.  When  a  clergyman  or  a  layman  is  asked  whether  he 
firmly  believes  all  these  things,  as  that  the  antediluvians  to- 
gether with  Adam  and  Eve,  and  the  postdiluvians  together 
with  Noah  and  his  sons,  and  Abraham,  Isaac,  arid  Jacob,  to- 
gether with  all  the  prophets  and  apostles,  as  well  as  the  souls 
of  all  other  men,  are  still  reserved  in  the  bowels  of  the  earth 
or  are  flying  about  in  the  ether  or  air;  as  also  whether  he  be* 
lieves  that  souls  will  be  re-clothed  with  their  bodies  or  be  re- 
united with  them,  when  yet  these  dead  bodies  have  been  eaten 
up  by  worms  and  mice  and  fishes,  and  Egyptian  bodies  as 
mummies  have  been  eaten  up  by  men,  and  others  are  mere 
skeletons  dried  up  in  the  sun  and  crumbled  to  dust;  also 
whether  he  believes  that  the  stars  of  heaven  will  then  fsdl  up- 
on the  earth,  which,  however,  is  smaller  than  a  single  one  of 
them;  and  whether  these  things  are  not  absurdities  which  rea- 
son itself  dissipates,  as  it  does  anything  contradictoty ;  to  these 
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things  some  will  make  no  reply;  some  will  say,  <' These  things 
are  matters  of  faith,  to  which  we  keep  the  understanding  in 
obedience ;"  some  that  not  only  these  but  many  other  matters 
that  are  above  reason  belong  to  the  Divine  omnipotence.  A^d 
when  they  mention  faith  "and  omnipotence,  reason  is  exiled, 
and  sound  reason  either  disappears  and  becomes  as  nothing,  oi 
becomes  as  a  specter,  and  is  called  insane.  They  add,  <<Are 
not  these  things  in  accordance  with  the  Word?  Must  not 
every  one  think  and  speak  from  that  ?" 

771.  It  has  been  shown  in  the  chapter  on  the  Sacred  Scrip- 
ture that  the  Word  in  the  letter  was  written  by  appearances 
and  correspondences,  consequently  in  all  its  particulars  there 
is  a  spiritual  sense,  and  in  that  sense  the  truth  is  in  its  own . 
light  while  the  sense  of  the  letter  is  in  shade.  In  order  there- 
fore that  the  man  of  the  Xew  Church  may  not  wander  about, 
like  the  man  of  the  old,  in  the  shade  that  obscures  the  sense  ot 
the  letter  of  the  Word,  especially  in  respect  to  heaven  and  hell 
and  man's  life  after  death,  and  here  in  respect  to  the  Lord's 
coming,  it  has  pleased  the  Lord  to  open  the  sight  of  my  spirit, 
and  thus  introduce  me  into  the  spiritual  world,  and  permit  me 
not  only  to  talk  with  spirits  and  angels,  relatives  and  friends, 
and  even  with  kings  and  princes  who  have  finished  their  course 
in  the  natural  world,  but  also  to  see  the  wonders  of  heaven 
and  the  miseries  of  hell,  and  thus  to  learn  that  man  does  not 
abide  in  some  indefinite  place  in  the  earth,  nor  fly  about  blind 
and  dumb  in  the  air  or  in  vacancy,  but  lives  as  a  man  in  a 
substantial  body  in  a  much  more  perfect  state  (if  he  is  among 
the  blessed),  than  that  in  which  he  formerly  lived  when  in  the 
material  body.  In  order  therefore,  that  n^an  from  ignorance 
may  not  immerse  himself  still  more  deeply  in  this  opinion 
respecting  the  destruction  of  the  visible  heaven  and  habit- 
able earth,  and  in  respect  also  to  the  spiritual  world  (because 
of  which  ignorance  natiiralism  together  with  atheism,  which 
among  the  learned  has  begun  to  take  root  in  the  interior  ra- 
tional mind,  is  spreading  more  widely,  like  mortification  iii 
the  flesh,  even  extending  to  the  external  mind  from  which 
man  speaks),  I  have  been  commanded  by  the  Lord  to  make 
known  various  things  that  I  have  seen  and  heard  respecting 
Heaven  and  Hell  and  respecting  the  Last  Judgment,  and  also 
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to  explain  the  Apocalypse,  which  treats  of  the  Lord's  coming 
the  fonner  heaven,  the  new  heaven,  and  the  holy  JerusalenL. 
From  these,  when  they  have  been  read  and  understood,  any 
one  can  see  what  is  meant  by  the  Lord's  coming,  the  new 
heaven,  and  the  New  Jerusalem,  « 


VL 

THIS    COMIKO    OF    THE    LORD    WHICH    18    HIS    SECOND    COMING, 
IS   TAKING  PLACE  IN  ORDER  THAT  THE  EVIL  MAY  BE  SEP- 
ARATED FROM  THE  GOOD,  AND  THAT  THOSE  WHO  HAVE 
BELIEVED  AND  DO  BELIEVE  IN  HIM,  MAY  BE  SAVED, 
AND  THAT  FROM  THEM  A  NEW  ANGELIC  HEAVEN 
AND     A    NEW    CHURCH     ON    EARTH     MAY    BE 
FORMED ;  AND  WITHOUT  THIS,  NO  FLESH 
COULD    BE    SAVED  (Matt,  XXIV.  22). 

772.  That  this  second  coming  of  the  Lord  does  not  take 
place  for  the  purpose  of  destroying  the  visible  heaven  and  hab- 
itable earth,  has  been  shown  in  the  preceding  section.  That 
it  is  not  for  the  purpose  of  destroying  anything,  but  to  build 
up,  consequently  not  to  condemn  but  to  save  those  who  since 
His  first  coming  have  believed  in  Him  and  also  those  who 
may  hereafter  believe  in  Him,  is  evident  from  these  words  of 
the  Lord: — 

Qod  sent  not  His  Son  into  the  world  to  judge  the  world,  but  that  the 
world  through  Him  might  be  saved ;  he  that  believeth  on  Him  is  not 
judged,  but  he  that  believeth  not  hath  been  judged  already,  because  he 
hath  not  believed  in  the  name  of  the  only  begotten  Son  of  God  (John  ilL 
17,  18). 

And  elsewhere: — 

If  any  man  hear  My  words  and  believe  not,  I  judge  him  not ;  for  I 
came  not  to  judge  the  world  but  to  save  the  world :  He  that  despiseth  Me 
and  receiveth  not  My  words,  hath  one  that  judgeth  him ;  the  Woid  that 
I  have  spoken  shall  judge  him  in  the  last  day  {John  xii.  47,  48). 

That  the  last  judgment  took  place  in  the  spiritual  world  in 
the  year  1767,  has  been  shown  in  the  little  work  on  27i6  Last 
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Judgement  (London,  1758) ;  and  further  in  a  Continuation  on 
the  Last  Jxidgmentj  (Amsterdam^  1763).  To  all  this  I  can  tes- 
tify, because  I  saw  it  with  my  own  eyes  in  a  state  of  full 
wakefulness. 

773.  The  Lord's  coming  is  for  the  purpose  of  forming  a  hew 
heaven  of  those  who  hare  believed  in  Him,  and  for  the  pur- 
pose of  establishing  a  new  church  of  those  who  shall  hereafter 
believe  in  Him,  inasmuch  as  these  two  are  the  ends  for  which 
He  came.  The  very  end  for  which  the  universe  was  created 
was  no  other  than  the  formation  from  men  of  an  angelic  heav- 
en, where  all  who  believe  in  God  shall  live  for  ever  in  eternal 
blessedness;  for  the  Divine  love  which  is  in  God  and  essen- 
tially is  God,  can  intend  nothing  else,  and  the  Divine  wisdom 
which  is  also  in  God  and  is  God,  can  effect  nothing  else.  As 
the  end  for  which  the  universe  was  created  was  an  angelic 
heaven  from  the  human  race,  and  at  the  same  time  a  church 
on  earth  (for  man  enters  heaven  through  the  church) ;  and  as 
the  salvation  of  men  (which  is  to  be  effected  in  men  who  are 
to  be  bom  in  the  world),  is  thus  the  continuation  of  creation, 
so  throughout  the  Word  the  term  "  to  create,"  which  is  fre- 
quently used,  means  to  form  for  heaven,  as  in  the  following 
passages: — 

Create  for  me  a  clean  heart,  0  God,  and  renew  a  firm  spirit  in  the 
midst  of  me  (Ps.  li.  10). 

Thou  openest  Thine  hand,  they  are  satisfied  with  good ;  Thoa  sendest 
forth  Thy  Spirit,  they  are  created  (Ps.  civ.  28,  80). 

A  people  that  shall  be  created  shall  praise  Jah  (Ps.  cii.  18). 

Thos  hath  said  Jehovah  thy  Creator,  O  Jacob,  and  thy  Former,  O 
Israel ;  I  have  redeemed  thee,  I  have  called  thee  by  thy  name,  thou  art 
Mine.  Every  one  that  is  called  by  My  name  into  My  glory  have  I  created 
him  (Isa.  xUu.  1,  7). 

In  the  day  that  thou  wast  created  they  were  prepared.  Thou  wast 
perfect  in  thy  ways  from  the  day  that  thou  wast  created,  till  iniquity  was 
found  in  thee  (Ezek,  xzviii.  18,  16). 

This  is  said  of  the  king  of  Tyre : — 

That  they  may  see,  know,  consider  and  undexstand  that  the  hand  of 
Jehovah  hath  done  it,  and  the  Holy  One  of  Israel  hath  created  it  {l9a. 

xlL20). 

From  all  this  the  meaning  of  the  term  «to  create"  in  the  fol- 
lowing passages  can  be  seen : — 
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Jehovah  ereattng  the  heaTens,  spreading  forth  the  earth,  giving  breath 
onto  the  people  upon  it,  and  spii'it  to  them  that  walk  in  it  {Isa,  xlli.  6 ; 
zlv.  12,  18). 

Behold  I  create  a  new  heaven  and  a  new  earth ;  be  ye  glad  for  ever  in 
that  which  I  create ;  for  behold  I  create  Jerusalem  a  rejoicing  (/so.  Ixv. 
17,  18). 

774.  The  Lord's  presenoe  is  unceasing  with  every  man,  both 
the  evil  and  the  good,  for  without  His  presence  no  man  lives ; 
but  His  coming  is  only  to  those  who  receive  Him,  who  are 
such  as  believe  on  Him  and  keep  His  commandments.  The 
Lord's  unceasing  presenoe  causes  man  to  become  rational,  and 
gives  him  the  ability  to  become  spiritual  This  is  effected  by 
the  light  that  goes  forth  from  the  Lord  as  the  sun  in  the  spir* 
itual  world,  and  that  man  receives  in  his  imderstanding ;  that 
light  is  truth,  and  by  means  of  it  kuan  has  rationality.  But 
the  Lord's  coming  is  to  him  who  joins  heat  with  that  light, 
that  is,  love  with  truth;  for  the  heat  that  goes  forth  from 
that  same  sun  is  love  to  God  and  love  toward  the  neighbor. 
The  mere  presence  of  the  Lord,  and  the  consequent  enlighten- 
ment of  the  understanding,  may  be  likened  to  presence  of 
solar  light  in  the  world;  imless  this  light  is  joined  with  heat^ 
all  things  on  earth  become  desolate.  But  the  coming  of  the 
Lord  may  be  likened  to  the  coming  of  heat,  which  takes  place 
in  spring;  because  heat  then  joins  itself  with  light,  the  earth 
is  softened,  and  seeds  sprout  and  bring  forth  fruit.  Such  is 
the  parallelism  between  the  spiritual  things  which  are  the 
environment  of  man's  spirit,  and  the  natural  things  which 
are  the  environment  of  his  body. 

775.  The  same  is  true  of  the  man  of  the  church  in  the 
composite  or  collective  sense  as  of  the  individual  or  single 
man.  Man  in  the  collective  or  composite  sense  is  the  church 
among  many,  while  the  individual  or  single  man  is  the  church 
in  any  one  of  those  many.  It  is  according  to  Divine  order  that 
there  should  be  what  is  general  and  what  is  particidar,  and 
that  both  should  be  together  in  every  single  thing,  and  that 
otherwise  particulars  cannot  have  existence  and  permanence; 
just  as  there  are  no  particulars  within  man  without  generals 
by  which  they  are  surrounded.  The  particulars  in  man  are  the 
viscera  and  their  parts,  and  the  generals  are  the  coverings 
which  surround  not  only  the  whole  man,  but  also  every  one  of 
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the  yisoera,  and  every  single  part  thereof.  The  same  is  true 
of  every  beast,  bird,  and  worm;  also  every  tree,  shrub,  and 
seed;  nor  can  a  tone  be  produced  by  a  stringed  instrument  or 
the  breath,  unless  there  is  a  most  general  from  which  each 
least  particular  of  the  modulation  derives  its  general,  in  order 
to  exist  The  same  is  true  of  every  bodily  sense,  as  sight, 
hearing,  smell,  taste,  and  touch;- and  also  of  all  the  internal 
senses,  which  belong  to  the  mind.  All  this  has  been  said  by 
way  of  illustration,  to  make  clear  that  in  the  church  also  there 
is  what  is  general  and  what  is  particular,  also  what  is  most 
general;  and  that  this  is  why  there  have  been  four  preceding 
churches  in  order,  from  which  progression  what  is  most  gen- 
eral in  the  church  has  arisen,  and  in  succession  the  general  and 
t]ie  particular  of  each  church.  In  man  also  there  are  two  most 
general  things  from  which  all  the  generals  and  the  several  par- 
ticulars derive  their  existence.  In  his  body  these  two  most 
general  things  are  the  heart  and  lungs ;  in  his  spirit  they  are 
the  will  and  understanding.  On  these  four  depend  all  things 
pertaining  to  his  life,  both  in  general  and  in  particular,  all  of 
which  without  them  would  fall  asunder  and  die.  And  so  would 
it  be  with  the  whole  angelic  heaven,  and  with  the  whole  human 
race,  and  even  with  the  whole  created  imi verse,  if  they  did  not 
all  in  general,  and  each  in  particular  depend  on  God,  on  His 
love  and  His  wisdom. 


VII. 

THIS   SECOND     COMING     OF   THE   LOKD     IS    NOT    A     COMINO     IN 

PEBSON,    BUT     IN    THE    WORD,  WHICH     IS     FBOM 

HIM,    AND    IS    HIMSELF. 

776.  It  is  written  in  many  places  that  the  Lord  will  come 
in  the  clouds  of  heaven  (as  in  Matt.  xvlL  5;  xxiv.  30;  xxvi. 
64;  Mark  xiv.  62;  Luke  ix.  34, 35;  xxi.  27;Apoe.  i.  7;  xiv.  14; 
Dan.  vii.  13).  And  as  no  one  has  hitherto  known  what  is 
meant  by  ''the  clouds  of  heaven,"  it^  has  been  believed  that 
the  Lord  would  appear  in  them  in  Person.  Heretofore  it  has 
not  been  known  that  ''the  clouds  of  heaven"  mean  the  Woid 
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in  the  sense  of  the  letteri  and  that  the  ^gloiy  and  power"  in 
which  He  is  then  to  come  (MaU.  zxiv.  30),  mean  the  spiritual 
sense  of  the  Word,  because  no  one  as  yet  has  had  the  least 
conjesture  that  there  is  a  spiritual  sense  in  the  Word,  such  as 
this  sense  is  in  itself.  But  as  the  Lord  has  now  opened  to  me 
the  spiritual  sense  of  the  Word,  and  has  granted  me  to  be  as- 
sociated with  angels  and  spirits  in  their  world  as  one  of  them, 
it  is  disclosed  that  ^sl  cloud  of  heaven'^  means  the  Word  in  the 
natural  sense,  and  ^'glory^'  the  Word  in  the  spiritual  sense, 
and  ''power''  the  Lord's  power  through  the  Word.  That  such 
is  the  signification  of  ''the  clouds  of  heaven"  may  be  seen  from 
the  following  passages  in  the  Word: — 

There  is  none  like  unto  the  God  of  Jeshurom,  who  rideth  in  the  heaven, 
and  in  magniflcenoe  upon  the  clouds  {Deut,  zxxlll.  20,  27). 

Sing  onto  God,  praiae  His  name ;  extol  Him  that  rideth  upon  the  clooda 
(P«.  Ixviil.  4). 

Jehovah  rideth  upon  a  light  cloud  {laa,  six.  1). 

[2]  f<To  ride"  signifies  to  instruct  in  Divine  truths  from  the 
Word,  for  "  a  horse"  signifies  understanding  of  the  Word  (see 
Apooalypte  Revealedy  n.  298).  Who  does  not  see  that  God  does 
not  ride  upon  the  clouds  ?   Again : — 

God  rode  upon  cberube.  He  made  His  pavillion  thick  clouds  of  tiia 
hdavens  (Pa.  xviiL  10,  11). 

"  Cherubs"  also  signify  the  Word  (see  Apocalypse  BevecUed,  n- 
239,  672). 

Jehovah  blndeth  up  the  waters  in  His  clouds  ;  He  spreadeth  Hia  cloud 
over  His  throne  {Job  zzvL  3,  9). 

Give  ye  strength  unto  God ;  His  strength  is  in  the  clouds  (P<.  IxviiL  84). 

Jehovah  will  create  over  every  dwelling  of  Motmt  Zion  a  cloud  by 
day ;  for  over  all  the  glory  shall  be  a  covering  {Isa,  iv.  5). 

The  Word  in  the  sense  of  the  letter  was  also  represented  by 
the  cloud  in  which  Jehovah  descended  upon  Mount  Sinai,  when 
He  promulgated  the  law ;  the  principles  of  the  law  that  were 
then  promulgated  were  the  first  fruits  of  the  Word.  [8]  As 
further  proof,  the  following  may  also  be  added :  In  the  spirit- 
ual world  as  well  as  in  the  natural  world  there  are  clouds,  but 
from  a  different  origin.  In  the  spiritual  world  there  are  8ome> 
times  bright  clouds  over  the  angelic  heavens,  but  dusky  clouds 
over  the  hells.    The  bright  clouds  over  the  angelic  heavens 
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signify  obscurity  there  axising  from  the  literal  sense  of  the 
Word;  but  when  these  clouds  are  dispersed^  it  signifies  that 
they  aie  in  the  clear  light  of  the  Word  from  the  spiritual 
sense ;  while  the  dusky  clouds  over  the  hells  signify  the  fal- 
sification and  profanation  of  the  Word.  This  signification  of 
"  clouds"  in  the  spiritual  world  has  its  origin  in  the  fact  that 
the  light  which  there  goes  forth  from  the  Lord  as  a  sun,  signi- 
fies Divine  truth ;  for  which  reason  He  is  called  "  the  Light'' 
(John  i.  9 ;  xii.  36).  And  for  the  same  reason  the  Word  itself 
there  which  is  kept  in  the  sacred  recesses  of  the  temples,  ap- 
pears surrounded  by  a  clear  white  light,  and  its  obscurity  is 
induced  by  clouds. 

777.  That  the  Lord  is  the  Word  can  be  clearly  seen  from 
the  following  in  John: — 

In  the  beginning  was  the  Word,  and  the  Word  was  with  Qod,  and  God 
was  the  Word.    And  the  Word  was  made  flesh  {John  L  1,  14), 

"  The  Word''  means  here  Divine  truth  because  Divine  truth 
among  Christians  is  from  no  other  source  than  the  Word, 
which  is  the  fountain  from  which  all  churches  bearing  the 
name  of  Christ  draw  living  waters  in  their  fulness ;  and  yet  a 
church  accepting  the  Word  in  its  natural  sense  is,  as  it  were, 
in  a  cloud,  but  one  accepting  it  in  its  spiritual  and  celestial 
senses  is  in  glory  and  power.  That  there  are  three  senses  in 
the  Word,  a  natural,  a  spiritual,  and  a  celestial,  one  within  the 
other,  has  been  shown  in  the  chapter  on  the  Sacred  Scripture, 
and  in  the  chapter  on  the  Decalogue  or  Catechism.  From  all 
this  it  is  clear  that  "  the  Word''  in  John  means  Divine  truth. 
John  also  bears  testimony  to  this  in  his  first  Epistle : — 

We  know  that  the  Son  of  God  hath  come,  and  hath  giyen  us  an  under- 
standing that  we  may  know  Him  that  is  true,  and  we  are  in  Him  that  is 
true,  even  in  His  Son  Jesus  Christ  (v.  20). 

This  is  why  the  Lord  so  frequently  said,  "Verily  I  say  unto 
you,"  verily  [amen']  in  the  Hebrew  language  meaning  truth. 
(That  He  is  « the  Amen"  see  Apoe.  iii.  14,  and  "  the  Truth" 
John  xiv.  6.)  Moreover,  when  the  learned  men  of  the  present 
day  are  asked  what  they  understand  by  "the  Word'^  in  John 
(i  1),  they  say  that  it  means  the  Word  in  its  pre-eminence; 
yet  what  is  the  Word  in  its  pre-eminence  but  Divine  truth? 
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From  all  this  it  is  evident  that  the  Lord  is  now  to  appear  in 
the  Word.  He  is  not  to  appear  in  Person,  because  since  He 
ascended  into  heaven  He  is  in  His  glorified  Human,  and  in 
this  He  cannot  appear  to  any  man  unless  the  eyes  of  his  spirit 
are  first  opened;  and  this  cannot  be  done  in  any  one  who  is 
in  evils  and  consequent  falsities,  thus  not  in  any  of  the  goats 
whom  He  sets  on  His  left  hand.  Therefore  when  He  shewed 
Himself  to  His  disciples,  He  first  opened  their  eyes,  for  it  is 
written : — 

And  their  eyes  were  opened,  and  they  knew  Hii^ ;  and  He  vanished  out 
of  their  sight  {Luke  zxiv.  81). 

The  same  took  place  with  the  women  who  were  at  the  sepulchre 
after  the  resurrection,  and  in  consequence  they  also  saw  angels 
sitting  in  the  sepulchre  and  talking  with  them,  and  angels 
cannot  be  seen  with  the  material  eye.  IN^either  did  the  apostles 
before  the  resurrection  see  the  Lord  in  His  glorified  Human 
with  their  bodily  eyes,  but  in  spirit,  which  seems,  after  one  is 
awakened  from  it,  like  the  state  of  sleep.  This  is  evident  from 
the  Lord's  transfiguration  before  Peter,  James,  and  John,  for 
it  is  said, 

That  they  were  heavy  with  sleep  {Lidce  iz.  82). 

It  is  idle  therefore,  to  believe  that  the  Lord  will  appear  in  the 
clouds  of  heaven  in  Person;  but  He  is  to  appear  in  the  Word, 
which  is  from  Him  and  therefore  is  Himself. 

778.  Every  man  is  his  own  love  and  his  own  intelligence, 
and  whatever  proceeds  from  him  derives  its  essence  from  those 
two  essentials  or  properties  of  his  life.  Therefore  the  angels, 
from  a  brief  intercourse  with  a  man,  recognize  what  he  is  es- 
sentiaUy;  they  know  his  love  from  the  tone  of  his  voice,  and 
his  intelligence  from  his  speech.  This  is  because  there  are  two 
xmiversals  of  life  belonging  to  every  man,  the  will  and  the  tm- 
derstanding.  The  will  is  the  receptacle  and  abode  of  his  love, 
and  the  understanding  the  receptacle  and  abode  of  his  intel- 
ligence. Therefore  all  things  whatever,  whether  action  or 
speech,  that  proceed  from  man,  constitute  the  man  and  are  the 
man  himself.  In  like  manner,  but  in  a  pre-eminent  degree 
the  Iiord  is  Divine  love  and  Divine  wisdom,  or  what  is  the 
same  thing,  Divine  good  and  Divine  truth;  for  His  will  is 


N.  778]  THE  COMING  OP  THE  LORD  927 

of  the  Divine  love  and  the  Divine  love  is  of  His  will,  while 
His  understanding  is  of  the  Divine  wisdom  and  the  Divine 
wisdom  is  of  His  understanding;  the  Human  form  is  their 
containant  From  this  some  idea  may  be  formed  of  how  the 
Lord  is  the  Word.  But  on  the  contrary,  he  who  is  antagonistic 
to  the  Word,  that  is,  to  the  Divine  truth  therein,  consequently, 
to  the  Lord  and  His  church,  is  his  own  evil  and  his  own  fal- 
sity, both  in  reference  to  his  mind  and  in  reference  to  the 
effects  thereof,  relating  to  actions  and  words,  which  proceed 
from  the  body. 


VIII. 

THIS   SBCOITD   COMIITO  OF  THB   LORD  IS  EFFECTED  BY  MEANS  OF 
A  MAN  TO  WHOM  THB  LORD  HAS   MANIFESTED  HIMSELF  IN 
PERSON,    AND    WHOM    HE    HAS    FILLED    WITH    HIS 
SPIRIT,    THAT    HE    MAY    TEACH    THE    DOC- 
TRINES OF  THE  NEW  CHURCH  FROM  THB 
LORD   BY  MEANS  OF  THE  WORD. 

779.  Since  the  Lord  cannot  manifest  Himself  in  Person, 
as  shown  just  above,  and  nevertheless  has  foretold  that  He 
was  to  come  and  establish  a  new  church,  which  is  the  New 
Jerusalem,  it  follows  that  He  will  do  this  by  means  of  a  man, 
who  is  able  not  only  to  receive  these  doctrines  in  his  under- 
standing but  also  to  publish  them  by  the  press.  That  the 
Lord  manifested  Himself  before  me.  His  servant,  and  sent  me 
to  this  office,  that  He  afterwai-d  opened  the  eyes  of  my  spirit 
and  thus  introduced  me  into  the  spiritual  world  and  granted 
me  to  see  the  heavens  and  the  hells,  and  to  talk  with  angels 
and  spirits,  and  this  now  continuously  for  several  years,  I 
affirm  in  truth;  as  also  that  from  the  fii*st  day  of  that  call  I 
have  not  received  anything  whatever  pertaining  to  the  doc- 
trines of  that  church  from  any  angel,  but  from  the  Lord  alone 
while  I  have  read  the  Word- 

780.  In  order  that  the  Lord  might  be  continuously  present 
with  me  He  has  unfolded  to  me  the  spiritual  sense  of  His 
Word,  wherein  is  Divine  truth  in  its  very  light,  and  it  is  in 
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this  light  that  He  is  continually  present  For  His  presence  in 
the  Word  is  by  means  of  the  spiritual  sense  and  in  no  other 
way;  through  the  light  of  this  sense  He  passes  into  the  obscu- 
rity of  the  literal  sense,  which  is  like  what  takes  place  when 
the  light  of  the  sun  in  day-tiAie  is  passing  through  an  inter, 
posing  cloud.  That  the  sense  of  the  letter  of  the  Word  is  like 
a  cloud,  and  the  spiritual  sense  is  the  glory,  the  Lord  Himself 
being  the  sun  from  which  the  light  comes,  and  that  thus  the 
Lord  is  the  Word,  has  been  shown  above.  That  <'the  glory'' 
in  which  He  is  to  come  (Matt.  xxiv.  30),  signifies  Divine  truth 
in  its  light,  in  which  light  the  spiritual  sense  of  the  Word  is, 
can  be  clearly  seen  from  the  following  passages : — 

The  voice  of  one  crying  in  the  desert,  Prepare  ye  the  way  of  Jehovah; 
the  gloiy  of  Jehovah  i^all  be  revealed,  and  all  flesh  shall  see  it  {laa,  xL 
8,6). 

Shine;  for  thy  light  la  come,  and  the  glory  of  Jehovah  is  risen  upon 
thee  (Im,  Iz.  1,  to  the  end). 

I  will  give  thee  lor  a  covenant  of  the  peopfte,  for  a  li^t  of  the  Gen- 
tiles, and  My  glory  will  I  not  give  to  another  (Zso.  xlii.  6,  8;  xlviiL  11). 

Thy  light  shall  break  forth  as  the  morning;  the  glory  of  Jehovah  shah 
gather  thee  up  {Isa,  Iviii.  8). 

All  the  earth  shall  be  fllled  with  the  glory  of  Jehovah  {Num.  xiv.  21; 
laa.  vi.  1-8;  Ixvi.  18). 

In  the  beginning  was  the  Word;  fai  Blm  was  life,  and  the  life  was  the 
light  of  men.  That  was  the  true  Light.  And  the  Word  was  made  flesh, 
and  we  beheld  His  gloiy,  the  glory  as  of  the  only  begotten  of  the  Father 
{John  i.  1,  4,  0,  14). 

The  heavens  declare  the  gloiy  of  God  (P<.  xix.  1). 

The  glory  of  God  will  lighten  the  Holy  Jerusalem,  and  the  Lamb  U 
the  light  thereof,  and  the  nations  that  are  saved  shall  wallE  in  the  li^ 
of  it  {Apoe.  zxi.  28,  24).  '    ^ 

Besides  in  many  other  places.  "  Glory''  signifies  Divine  trutii 
in  its  fulness,  because  all  that  is  magnificent  in  heaven  is 
from  the  light  that  goes  forth  from  the  Lord,  and  the  light  go- 
ing forth  from  Him  as  the  sun  therci  is  in  its  essence  Divine 
truth* 
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IX. 

THIS   IS  WHAT   IS   MEANT   IN   THB   APOCALYPSE   BY   ''THE  NEW 

HEAVEN   AND   THE   NEW   EABTH/'  AND   "THE   NEW 

JERUSALEM'^   DESCENDING    THEBEFROM* 

781.  We  read  in  the  Apocalypse : — 

I  saw  a  new  heaven  and  a  new  earth ;  for  the  first  heaven  and  the 
first  earth  were  passed  away.  And  I  John  saw  jthe  holy  city,  New  Jeru- 
salem, coming  down  out  of  heaven  from  God,  made  ready  as  a  bride 
adorned  for  her  husband  (xxi.  1,  2). 

Something  like  this  is  also  written  in  Isaiah : — 

Behold,  I  create  a  new  heaven  and  a  new  earth ;  be  ye  glad  and  re- 
joice for  ever ;  and  behold,  I  will  create  Jerusaleba  a  rejoicing  'And  her 
people  a  joy  (Ixv.  17,  18). 

It  has  been  made  known  previonslj  in  this  chapter  that  the 
Lord  is  at  this  day  forming  a  new  heaven  from  such  Christians 
as  acknowledged  in  the  world,  or  after  their  departure  from 
the  world  were  able  to  acknowledge,  that  He  is  the  God  of 
heaven  and  earth,  according  to  His  words  in  Matthew  (xxviiL 
18). 

782.  By  the  New  Jerusalem  coming  down  from  God  out  of 
•heaven  (Apoc.  xxi.),  a  new  church  is  meant  for  the  reason  that 
Jerusalem  was  the  metropolis  in  the  land  of  Canaan,  and  the 
temple  and  altar-were  there,  and  the  sacrifices  were  offered 
there,  thus  the  Divine  worship  itself,  to  which  every  male  of 
the  whole  land  was  commanded  to  go  three  times  a  year,  was 
celebrated  there ;  aad  also  for  the  reason  that  the  Lord  was  in 
Jerusalem,  and  taught  in  its  temple,  and  afterward  glorified 
His  Human  there.  This  is  why  "  Jerusalem"  signifies  tiie 
church.  That  "  Jerusalem"  means  the  church  can  be  clearly 
seen  from  the  prophecies  in  the  Old  Testament  respecting  the 
new  church  to  be  established  by  the  Lord,  in  that  it  is  there 
called  "Jerusalem."  [2]  Those  passages  only  shall  be  here 
cited  from  which  any  one  endowed  with  interior  reason  can 
see  that  "  Jerusalem"  there  means  the  church.  These  are  the 
following : — 

Behold,  I  create  a  new  heaven  and  a  new  earth,  and  the  former  shall 
not  be  remembered.   Behold,  I  will  create  Jerusalem  a  rejoicing  and  her 
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people  a  gladness ;  that  I  may  rejoice  over  Jerusalem  and  be  glad  over 
My  people.  Then  the  wolf  and  the  lamb  shall  feed  together ;  they  shall 
not  do  evil  in  the  whole  mountain  of  My  holiness  {laa.  Ixv.  17-10,  26). 

For  Zion*8  sake  will  I  not  l>e  silent,  and  for  Jerusalem's  sake  I  will 
not  rest,  until  the  righteousness  thereof  go  forth  as  biightness,  and  her 
salvation  as  a  lamp  bumeth.  Then  the  nations  shall  see  thy  righteous- 
ness, and  all  kings  thy  glory,  and  thou  shalt  be  called  by  a  new  name 
which  the  mouth  of  Jehovah  shall  utter.  And  thou  shalt  also  be  a  crown 
of  beauty  in  the  hand  of  Jehovah,  and  a  royal  diadem  in  the  hand  of  thy 
God.  Jehovah  delighteth  in  thee,  and  thy  land  shall  be  married.  Behold, 
thy  salvation  eometh ;  behold,  His  reward  is  with  Him ;  and  they  shall  call 
them  the  people  of  holiness,  tiie  redeemed  of  Jehovah  ;  and  thou  shalt  be 
called  a  city  sought  out,  not  forsaken  (Isa.  Ixii.  1-4,  11,  12). 

[3]  Awake,  awake  ;  put  on  thy  strength,  O  Zion  ;  put  on  the  garments 
of  thy  beauty,  O  Jerusalem,  the  holy  city  ;  for  henceforth  there  shall  no 
more  come  into  thee  the  uncircomcised  and  the  unclean.  Shake  thyself 
from  the  dust ;  arise,  sit  down,  O  Jerusalem.  My  people  shall  know  My 
name  in  that  day,  for  I  am  He  that  doth  speak  ;  behold,  it  is  I.  Jehovah 
hath  comforted  His  people ;  He  hath  redeemed  Jerusalem  (Isa.  lii.  1,  2, 
6,  9). 

Sing  for  joy,  0  daughter  of  Zion ;  be  glad  with  all  the  heart,  O  daugh- 
ter of  Jetusalem ;  the  king  of  Israel  is  in  the  midst  of  thee  ;  thou  shalt 
not  fear  evil  any  more  ;  He  will  rejoice  over  thee  with  joy  ;  He  will  rest 
in  thy  love ;  He  will  joy  over  thee  with  singing ;  I  will  make  yoa  a  name 
and  a  praise  among  all  people  of  the  earth  {2^h.  iii.  14-17,  20). 

Thus  said  Jehovah  thy  Redeemer,  saying  to  Jerusalem,  Thou  shalt  be 
inhabited  (Isa.  xliv.  24,  26). 

Thus  saith  Jehovah :  I  will  return  unto  Zion,  and  will  dwell  in  the 
midst  of  Jerusalem  ;  whence  Jerusalem  shall  be  called  a  city  of  truth,  and 
the  mountain  of  Jehovah  of  Hosts  the  holy  mountain  (Zech.  viii.  3,  20-23). 

Then  shall  ye  know  that  I  am  Jehovah  your  God  dwelling  in  Zion,  the 
mountain  of  holiness,  and  Jerusalem  shall  be  holiness ;  and  it  shall  come 
to  pass  in  that  day,  that  the  mountains  shall  drop  down  new  wine,  and 
the  hills  shall  flow  with  milk.  And  Jerusalem  shall  abide  to  generation 
and  generation  (Jod  iii.  17-21). 

[4]  In  that  day  shall  the  shoot  of  Jehovah  be  for  beauty  and  glory, 
and  it  shall  come  to  pass,  that  he  that  is  left  in  Zion  and  he  that  remain- 
eth  in  Jerusalem,  shall  be  called  holy  every  one  that  is  written  unto  life 
in  Jerusalem  {Isa.  iv.  2,  3). 

In  the  end  of  days  it  shall  be  that  the  mountain  of  the  honae  of  Jeho- 
vah shall  be  established  as  the  head  of  the  mountains ;  for  out  of  Zion 
shall  go  forth  doctrine,  and  the  Word  of  Jehovah  from  Jerusalem  (Micah 
iv.  1.  2,  8). 

At  that  time  they  shall  call  Jerusalem  the  throne  of  Jehovah,  and  all 
nations  shall  be  gathered  unto  it,  because  of  the  name  of  Jehovah  at  Jeru- 
salem ;  neither  shall  they  walk  any  .more  after  the  stubbornness  of  their 
evil  heart  (Jer.  iii.  17). 
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Look  upon  Zion,  the  city  of  our  set  feast ;  let  thine  eye  see  Jerusalem 
a  quiet  habitation,  a  tabernacle  that  shall  not  be  taken  down ;  the  stakes 
thereof  shall  never  be  removed ;  and  the  cords  thereof  shall  not  be  broken 
{Isa.  xxxiil.  20). 

(So  also  elsewhere,  as  in  /so.  xziv.  28 ;  xxxvii.  82 ;  IzYi.  10^14 ;  Zeeh> 
xU.  8,  6-10 ;  xiv.  8, 11,  12,  21 ;  2£aL  iii.  4 ;  Pa,  cxJdS.  1-7 ;  cxxxvU.  4-6). 

[6]  That  "  Jerusalem"  means  here  a  church  about  to  be  estab- 
lished by  the  Lord,  and  not  the  Jerusalem  inhabited  by  the 
Jews,  is  evident  from  the  particulars  of  its  description  in  the 
passages  quoted ;  as  that  Jehovah  God  was  to  create  a  new 
heaven  and  a  new  earthy  and  after  that  Jerusalem ;  and  that 
she  should  be  a  crown  of  gloiy  and  a  royal  diadem ;  that  she 
should  be  called  holiness,  a  city  of  truth,  the  throne  of  Jehovah^ 
a  quiet  habitation,  a  tabernacle  that  should  not  be  taken  down ; 
that  there  the  wolf  and  the  lamb  are  to  feed  together;  that  the 
mountains  there  will  drop  down  new  wine,  and  the  hills  flow 
with  milk,  and  Jerusalem  shall  abide  to  generation  and  gener- 
ation, with  many  other  things.  It  is  also  said  of  the  people 
there  that  they  are  holy,  that  they  are  all  written  unto  life, 
and  shall  be  called  the  redeemed  of  Jehovah.  All  these  pas- 
sages, moreover,  treat  of  the  Lord's  coming,  especially  of  His 
second  coming,  when  Jerusalem  is  to  be  such  as  is  there  de- 
scribed ;  for  until  then  she  was  not  marriei^,  that  is,  made  the 
bride  and  wife  of  the  Lamb,  as  the  New  Jerusalem  is  said  to 
be  in  the  Apocalypse,  [6]  The  former  church  (that  is,  the 
existing  church),  is  meaat  by  "  Jerusalem"  in  Daniel,  and  its 
beginning  is  there  described  as  follows : — 

Know  and  perceive,  that  from  the  going  forth  of  the  Word,  even  to 
the  restoration  and  building  of  Jerusalem,  even  to  the  Messiah  the  prince 
shall  be  seven  weeks.  After  the  threescore  and  two  weeks  it  shall  be  re- 
stored and  built  with  street  and  moat,  but  in  straitness  of  times  (ix.  25). 

But  its  end  is  there  described  by  the  following : — 

At  last  upon  the  bird  of  abominations  shall  be  desolation ;  and  even  to 
the  consummation  and  decision  shall  it  drop  upon  the  devastation  (ix.  27). 

This  last  passage  is  referred  to  by  the  Lord's  words  in  Mat- 
thew : — 

When  ye  shall  see  the  abomination  of  desolation  predicted  by  Daniel 
the  prophet  standing  in  the  holy  place  let  him  that  readeth  note  it  well 
(zxiv.  15). 
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That  "  JeruBalem"  in  the  foregoing  passages  does  not  mean  the 
Jerusalem  inhabited  by  the  Jews  can  be  seen  from  those  pas- 
sages in  the  Word  where  the  latter  is  said  to  be  utterly  lost, 
and  destined  to  be  destroyed  (as  in  Jer,  v.  1 ;  vL  6,  7 ;  vii  17- 
34;  viiL  6-225  ix.  10-22;  xiii.  9,  10,  14;  xiv.  16;  Lam.  i.  8, 9, 
17;  Ezeh,  iv.;  v.  9-17;  xii.  8,  19;  xv.  6-8;  xvi.;  xxiii.;  Matt. 
xxiiL  37,  38;  Luke  xix.  41-44;  xxi.  20-22;  xxiii.  28-30;  be- 
sides many  other  passages);  as  also  from  the  passages  where 
it  is  called  "Sodom"  (Isa.  iii.  9;  Jer,  xxiii.  14;  Ezek.  xvi.  46, 
48;  and  elsewhere). 

783.  That  the  church  is  the  Lord's,  and  that  from  the  spir- 
itual marriage,  which  is  that  of  good  and  truth,  the  Lord  is 
called  the  Bridegroom  and  Husband,  and  the  church  the  bride 
and  wife,  is  well  known  to  Christians  from  the  Word,  espe- 
cially from  the  following.    John  said  of  the  Lord : — 

He  that  hath  the  bride  is  the  bridegroom,  bnt  the  friend  of  the  bride- 
groom, who  standeth  and  heareth  hun  rejoiceth  because  of  the  bride- 
groom^s  voice  ( JoAti  iii.  20). 

JesujB  said,  The  children  of  the  bride-chamber  cannot  monm  so  long 
as  the  bridegroom  is  with  them  {^aJti.  ix.  15 ;  Mark  ii.  19,  20 ;  LviJk^  v. 
a4,  85). 

I  saw  the  holy  city.  New  Jerusalem,  coming  down  out  of  heaven  front 
God  made  ready  as  a  bpde  adorned  for  her  husband  (^poc.  xxi.  2). 

The  angel  said  to  John :  Come,  I  will  show  thee  the  bride,  the  wife  of 
the  Lamb,  and  from  a  mountain  he  showed  him  the  holy  city  Jerusalem 
{Apoc  XXL  0,  10). 

The  time  of  the  marriage  of  the  Lamb  is  come,  and  His  wife  hath 
made  heiself  ready.  Blessed  are  they  that  have  been  called  unto  the 
marriage  supper  of  the  Lamb  {Apoc  xix.  7,  9). 

I  am  the 'root  and  the  offspring  of  David,  the  bright  and  morning 
Star.  And  the  Spirit  and  the  bride  say.  Come.  And  he  that  is  athirst, 
let  him  come,  and  he  that  willeth,  let  him  take  the  water  of  life  freely 
{Apoc,  xxii.  16,  17). 

784.  It  is  in  accordance  with  Divine  order  that  a  new  heav- 
en should  be  formed  before  a  new  church  is  established  on 
earth,  for  the  church  is  both  internal  and  external,  and  the  in- 
ternal church  makes  one  with  the  church  in  heaven,  thus  with 
heaven  itself;  and  what  is  internal  must  be  formed  before  its 
external,  what  is  external  being  formed  afterwards  by  means 
of  its  intemaL  This  is  well  known  in  the  world  among  the 
clergy.    Just  so  far  as  this  new  heaven,  which  constitutes  the 
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internal  of  the  church  with  man,  increases,  does  the  "New  Jem- 
salem,  that  is,  the  New  Church,  descend  from  it;  consequently 
this  cannot  take  place  in  a  moment,  but  it  takes  place  to  the 
extent  that  the  falsities  of  the  former  church  are  set  aside. 
For  where  falsities  have  already  been  implanted  what  is  new 
cannot  enter  until  the  falsities  have  been  rooted  out,  and  thij 
will  take  place  with  the  clergy,  and  so  with  the  laity;  for  tho 
Lord  said : — 

No  one  pnta  new  wine  into  old  wineskinfi,  else  the  skins  buist  and  tho 
wine  is  spilled,  but  they  put  new  wine  into  fresh  wineskins,  and  both  are 
preserved  {Matt.  Iz.  17 ;  Mark  IL  22  ;  Luke  ▼.  37,  88). 

That  these  things  take  place  only  at  the  consummation  of  the 
age,  by  which  is  meant  the  end  of  the  church,  can  be  seen  from 
these  words  of  the  Lord : — 

Jesus  said,  The  kingdom  of  the  heavens  is  like  unto  a  man  who  sowed 
good  seed  in  his  field  ;  but  while  men  slept,  his  enemy  came  and  sowed 
tares  among  the  wheat,  and  went  away;  but  when  the  blade  sprang  up, 
then  appeared  the  tares  also.  The  servants  came  and  said  Wilt  thou 
that  we  go  and  gather  them  up  ?  But  he  said.  Nay;  lest  haply  while  ye 
gather  up  the  tares,  ye  root  up  the  wheat  with  them;  let  both  grow  to- 
gether until  the  harvest;  and  in  the  time  of  harvest  I  will  say  to  the 
reapers.  Collect  first  the  tares  and  bind  them  in  bundles  to  bum;  but 
gather  the  wheat  into  my  bam.  The  harvest  is  the  consummation  of  the 
age  ;  as  the  tares  are  gathered  and  burned  with  fire,  so  shall  it  be  in  the 
consummation  of  the  age  (Matt,  xiii.  24-30,  89,  40). 

"  Wheat"  means  here  the  truths  and  goods  of  the  new  church, 
and  *'  tares"  the  falsities  and  evils  of  the  former  church.  In 
the  first  section  of  this  chapter  it  can  be  seen  that  "  the  con- 
summation of  the  age"  means  the  end  of  the  church. 

786.  That  there  is  in  everything  an  internal  and  an  exter- 
nal, and  that  the  external  depends  on  the  internal  as  the  body 
does  on  its  soul,  every  single  thing  in  the  world  shows  when 
it  is  properly  examined.  In  man  this  is  manifest  As  his  en- 
tire body  is  from  his  mind,  so  in  each  thing  that  proceeds 
from  man  there  is  an  internal  and  an  external ;  in  his  every 
action  there  is  the  mind's  will,  and  in  his  every  word  the 
mind's  understanding,  so  also  in  his  every  sensation.  In  every 
bird  and  beast,  and  even  in  every  insect  and  worm,  there  is  an 
internal  and  an  external ;  and  again  in  every  tree,  plant,  and 
germ,  and  even  in  every  stone  and  every  particle  of  soiL    A 
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few  facts  relating  to  the  silk-worm,  the  bee,  and  dust,  will  suf- 
fice to  make  this  clear.  The  internal  of  the  silk-worm  is  that 
whereby  its  external  in  moved  to  weave  its  cocoon,  and  after- 
ward to  fly  forth  as  a  butterfly.  The  internal  of  the  bee  is  that 
^whereby  its  external  is  moved  to  sudc  honey  from  flowers,  and 
to  build  its  cells  in  wonderful  forms.  The  internal  of  a  parti- 
cle of  soil  whereby  its  external  is  moved,  is  its  endeavor  to  fe- 
cundate seed ;  it  exhales  from  its  little  bosom  something  which 
introduces  itself  into  the  inmosts  of  the  seed,  and  produces  this 
eff^t;  and  this  internal  follows  the  growth  of  the  seed  even  to 
new  seed.  The  same  takes  place  in  things  of  an  opposite  char- 
acter, in  which  there  is  also  an  internal  and  an  external;  as 
in  the  spider,  whose  internal,  whereby  its  external  is  moved,  is 
the  ability  and  consequent  inclination  to  construct  an  ingen- 
ious web,  at  the  center  of  which  it  lies  in  wait  for  the  flies  that 
fly  into  it,  which  it  eats.  It  is  the  same  with  every  noxious 
worm,  every  serpent,  and  every  beast  of  the  forest;  as  also 
with  every  impious,  cunning,  and  treacherous  man. 


THIS  NEW  CHTOCH  IS  THE  CKOWN  OF  ALL  THE  CHtT&CHES  THAT 
HAVE  HITHERTO  EXISTED  ON    THE  EARTH. 

786.  It  has  been  shown  above  that  there  have  been,  in  gen- 
eral, from  the  beginning,  four  churches  on  this  earth,  one  be- 
fore the  flood,  the  second  after  it,  the  third  the  Israelitish 
church,  and  the  fourth  that  which  is  called  the  Christian 
church;  and  as  all  churches  depend  on  a  knowledge  and  ac- 
knowledgment of  one  God,  with  whom  the  man  of  the  church 
can  be  conjoined,  and  as  none  of  these  four  churches  has  pos- 
sessed that  truth,  it  follows  that  a  church  must  follow  these 
four  which  will  know  and  acknowledge  one  God.  The  sole  end 
of  God's  Divine  Ipve^  when  He  created  the  world,  was  to  con- 
join man  to  Himself  and  Himself  to  man  that  He  might  thus 
dwell  with  man.    This  truth  the  former  churches  did  not  pos- 
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Bess,  the  Most  Ancient  church,  which  preceded  the  flood,  .wor- 
shiping an  invisible  God  with  whom  no  conjunction  is  possi- 
ble ;  the  Ancient  church  which  followed  the  flood,  did  likewise; 
t]jLe  Israelitish  church  worshiped  Jehovah,  who  in  Himself  is 
an  invisible  God  (Ex.  xxxiii.  18-23),  but  under  a  human  form, 
which  Jehovah  God  put  on  by  means  of  an  angel,  in  which  He 
was  seen  by  Moses,  Abraham,  Sarah,  Hagar,  Gideon,  Joshua, 
and  sometimes  by  the  prophets.  This  human  form  was  a  rep- 
resentative of  the  Lord  who  was  to  come,  and  because  this 
was  representative  so  each  thing  and  all  things  in  their  church 
were  made  representative.  It  is  a  well  known  fact  that  the  sac- 
rifices and  everything  else  pertaining  to  their  worship  repre- 
sented the  Lord  who  was  to  come,  and  that  when  He  came  they 
were  abrogated.  The  fourth,  which  is  called  the  Christian 
church,  did  indeed  with  the  lips  acloxowledge  one  God,  but  in 
three  Persons,  each  One  of  whom  was  singly  or  by  Himself 
God;  thus  it  acknowledged  a  divided  Trinity,  but  not  a  Trinity 
united  in  one  Person;  and  from  this  an  idea  of  three  Gods  ad- 
hered to  their  minds,  although  the  expression  "one  God'*  was 
on  their  lips.  Moreover,  the  teachers  of  the  church  from  that 
doctrine  of  theirs  which  they  concocted  after  the  Nicene  Coun- 
cil, teach  that  men  ought  to  believe  in  God  the  Father,  God  the 
Son,  and  God  the  Holy  Spirit,  all  of  them  invisible,  because 
existent  in  a  similar  Divine  essence  before  the  world  was  (al- 
though, as  said  above,  with  an  invisible  God  no  conjunction  is 
possible),  for  they  still  do  not  know  that  the  one  God  who  is 
invisible  came  into  the  world  and  assumed  a  Human,  not  only 
that  He  might  redeem  men,  but  also  that  He  might  become 
visible,  that  thereby  conjunction  with  man  might  become 
possible.    For  we  read : — 

The  Word  was  with  God,  and  God  was  the  Word.  And  the  Word  waa 
made  flesh  (John  i.  1,  14). 

And  in  Isaiah : — 

Unto  ns  a  Child  Is  bom,  unto  us  a  Son  is  given,  and  His  name,  God, 
Mighty,  Father  of  Eternity  (ix.  6). 

It  is  also  frequently  declared  in  the  Prophets  that  Jehovah 
Himself  would  come  into  the  world,  and  would  be  a  Redeemer, 
which  He  also  became  in  the  Human  which  He  assumed. 
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787.  This  New  Church  is  the  crown  of  all  the  churches  that 
have  hitherto  existed  on  the  earth,  because  it  is  to  worship  one 
visible  God  in  whom  is  the  invisible  like  the  soul  in  the  body. 
Thus,  and  not  otherwise,  is  a  conjunction  of  God  with  man 
possible  because  man  is  natural,  and  therefore  thinks  natural- 
ly, and  conjunction  must  exist  iu  his  thought,  and  thus  in  his 
love's  affection,  and  this  is  the  case  when  he  thinks  of  God  as 
a  Man.  Conjunction  with  an  invisible  God  is  like  a  conjunc- 
tion of  the  eye's  vision  with  the  expanse  of  the  universe,  the 
limits  of  which  are  invisible;  it  is  also  like  vision  in  mid- 
ocean,  which  reaches  out  into  the  air  and  upon  the  sea,  and  is 
lost.  Conjunction  with  a  visible  Grod,  on  the  other  hand,  is 
like  beholding  a  man  in  the  air  or  on  the  sea  spreading  forth 
his  hands  and  inviting  to  his  arms.  For  all  conjunction  of 
Qoi  with  man  must  be  also  a  reciprocal  conjunction  of  man 
with  Gt)d ;  and  no  such  reciprocation  is  possible  except  with  a 
visible  God.  That  before  the  assumption  of  the  Human,  God 
was  not  visible,  the  Lord  Himself  also  teachts  in  John : — 

Ye  have  neither  heard  the  voice  of  the  Father  at  any  time,  nor  seen 
His  form  (V.  87). 

And  in  Moses: — 

That  no  one  can  see  God  and  live  {Ex.  zzxiii.  20). 

But  that  He  is  visible  through  His  Humanity  is  stated  in 
Jbhn : — 

No  man  hath  seen  Gk)d  at  any  time ;  the  only  begotten  Son,  who  is  in 
the  bosom  of  the  Father,  He  hath  manifested  Him  (i.  18). 

And  in  the  same : — 

JesQS  said  I  am  the  Way,  the  Truth,  and  the  Life  ;  no  one  cometh  un- 
to the  Father  but  by  Me.  He  that  knoweth  Me,  knoweth  the  Father, 
and  he  tliat  seeth  Me  seeth  the  Father  (ziv.  6,  7,  9). 

That  there  is  a  conjunction  with  the  invisible  God  through  the 
visible,  that  is,  through  the  Lord,  He  teaches  in  the  following 
passages : — 

Jesus  said,  Abide  in  Me,  and  I  in  you ;  he  that  abideth  in  Me  and  I  in 
him,  the  same  beareth  much  fmit  {John  xv.  4,  5). 

In  that  day  ye  shall  know  that  I  am  in  the  Father,  and  ye  in  Me  and 
I  in  you  (John  xiv.  20). 

The  glory  which  thou  hast  given  Me  I  have  given  them,  that  they  may 
be  one,  even  as  we  are  one ;  I  in  them,  and  lliou  in  Me ;  that  the  love 
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wherewith  Thou  hast  loved  Me  may  be  in  them,  and  I  in  them  {John 
xviL  21-28,  2«  ;  also  vi.  66). 

It  is  also  taught  that  He  and  the  Father  are  one,  and  that  in 
order  to  have  eternal  life  man  must  believe  in  Him.  That  sal- 
vation depends  on  conjunction  with  God  has  been  frequently 
shown  above. 

788.  That  this  church  is  to  follow  those  that  have  existed 
since  the  beginning  of  the  world,  and  that  it  is  to  endure  for 
ages  of  ages,  and  is  thus  to  be  the  crown  of  all  the  churches 
that  have  preceded,  was  foretold  by  Daniel;  first,  when  he 
narrated  and  explained  to  Nebuchadnezzar  his  dream  of  the 
four  kingdoms  (which  mean  the  four  churches  that  were  rep- 
resented by  the  statue  that  he  saw),  saying : — 

In  the  days  of  thoee  kings  the  God  of  the  heavens  shall  make  a  king- 
dom to  arise  which  shall  not  perish  for  ages,  and  it  shall  consume  all 
those  kingdoms ;  but  itself  shall  stand  for  ages  (Dan.  ii.  44). 

And  this,  he  said,  should  be  done, 

By  a  stone  becoming  a  great  rock  and  filling  all  the  earth  (verse  85); 

"rock"  in  the  Word  meaning  the  Lord  in  respect  to  Divine 
tnith.     The  same  prophet  also  says  elsewhere : — 

X  saw  in  the  night  visions,  and  behold,  one  like  the  Son  of  man  came 

'  with  the  clouds  of  heaven  ;  and  there  was  given  Him  dominion,  and  glory, 

and  a  kingdom ;  and  all  peoples,  nations,  and  languages  shall  worship 

Him ;  His  dominion  is  the  dominion  of  an  age,  which  shall  not  pass  away, 

and  His  kingdom  that  which  shall  not  be  destroyed  (vii.  13,  14). 

And  this  he  said  after  he  saw  the  four  great  beasts  coming  up 
out  of  the  sea  (verse  3),  which  beasts  also  represented  the  four 
prior  churches.  That  all  this  was  prophesied  by  Daniel  re- 
specting the  present  time,  can  be  seen  from  his  words  in  xii. 
4,  as  also,  from  the  words  of  the  Lord  in  Matt.  xxiv.  15,  30. 
Like  things  are  said  in  the  Apocalypse: — 

The  seventh  angel  sounded ;  and  there  were  great  voices  in  heaven, 
saying.  The  kingdoms  of  the  world  are  become  our  Lord^s  and  His 
Christ^s ;  and  He  shall  reign  unto  the  ages  of  the  ages  (xi.  16). 

789.  Furthermore,  the  other  prophets  have  made  many  pre- 
dictions respecting  this  church,  what  its  character  would  be,  a 
few  of  which  shall  be  cited:    In  Zechariah: — 
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It  shall  be  one  day  that  shall  be  known  to  Jehovah,  not  day  nor  night ; 
for  about  the  time  of  evening  it  shall  be  light.  In  that  day  living  waten 
shall  go  out  from  Jerusalem ;  and  Jehovah  shall  be  king  over  all  the 
earth ;  in  that  day  shall  there  be  one  Jehovah  and  His  name  one  (xiv.  7-9). 

In  Joel: — 

And  It  shall  come  to  pass  in  that  day  that  the  mountains  shall  drop 
down  new  wine,  and  the  hills  shall  flow  with  milk ;  and  Jerusalem  shall 
abide  to  generation  and  generation  (ill.  17-21). 

In  Jeremiah : — 

At  that  time  they  shall  call  Jerusalem  the  throne  of  Jehovah ;  and  all 
the  nations  shall  be  gathered  unto  it,  because  of  the  name  of  Jehovah  at 
Jerusalem ;  neither  shall  they  walk  any  more  after  the  stubbornness  of 
their  evil  heart  (iii.  17;  Apoc.  zzi.  24,  26). 

In  Isaiah : — 

Thine  eyes  sluAl  see  Jerusalem  a  quiet  habitation,  a  tabernacle  that 
shall  not  be  taken  down ;  the  stakes  thereof  shall  never  be  removed,  and 
the  cords  thereof  shall  not  be  broken  (xzxiii.  20). 

[2]  In  these  passages  <<  Jerusalem"  means  the  new  and  holj 
Jerusalem  described  in  the  Apocalj^se  (chap.  xxL),  by  which 
the  New  Church  is  meant.    Again  in  Isaiah : — 

There  shall  go  forth  a  Shoot  out  of  the  stem  of  Jesse,  and  righteous- 
ness shall  be  the  girdle  of  His  loins,  and  truth  the  girdle  of  His  thighs. 
Therefore  the  wolf  shall  dwell  with  the  lamb,  and  the  leopard  with  the 
kid,  and  the  calf  and  the  young  lion  and  the  f  atling  together,  and  a  little 
child  shall  lead  them.  And  the  cow  and  the  bear  shall  feed ;  their  young 
ones  shall  lie  4own  together.  And  the  sucking  child  shall  play  on  the 
hole  of  the  asp,  and  the  v^eaned  child  shall  put  his  hand  on  the  basilisk's 
den.  They  shall  not  do  evil  nor  corrupt  themselves  in  all  the  mountain 
of  My  holiness ;  for  the  earth  shall  be  full  of  the  knowledge  of  Jehovah. 
In  that  day  it  diall  come  to  pass  that  the  nations  shall  seek  the  Root  of 
Jesse,  which  standeth  for  an  ensign  of  the  people ;  and  His  rest  shall  be 
glory  (xi.  1,  6-10). 

That  such  things  have  not  yet  taken  place  in  the  churches, 
least  of  all  in  the  last,  is  well  known.    In  Jeremiah: — 

Behold  the  days  come,  in  which  I  will  make  a  new  covenant ;  and  this 
shall  be  the  covenant,  I  vnll  put  My  law  in  their  inward  parts,  and  upon 
their  hearts  will  I  write  it,  and  I  will  be  their  God,  and  they  shall  be  My 
people ;  and  they  shall  all  know  Me,  from  the  least  of  them  unto  the 
greatest  of  them  (zxzi.  81-84 ;  Apoc,  zxi.  8).  . 

[3]  That  this  state  of  things  has  not  existed  in  the  churches 

heretofore,  is  also,  known.    This  was  because  men  did  not  ap- 
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proach  the  visible  God  T?hom  all  shall  know,  because  He  is  the« 
Word  or  law  which  He  will  put  in  their  inward  parts  and  write 
upon  their  hearts.    Again  in  Isaiah :  — 

For  Jeinsalem*8  sake  I  will  not  rest,  until  the  righteousness  thereof  go 
forth  as  brightness,  and  the  salvation  thereof  as  a  lamp  that  bometh  ;  and 
thou  Shalt  be  called  by  a  new  name,  which  the  mouth  of  Jehovah  shall  de- 
clare ;  and  thou  shalt  be  a  crown  of  beauty  and  a  royal  diadem  in  the  hand 
of  thy  God.  Jehovah  shall  delight  in  thee,  and  thy  land  shall  be  married. 
Behold,  thy  salvation  cometh ;  behold,  h^  reward  is  with  Him.  And  they 
shall  call  them,  the  people  of  holiness,  the  redeemed  of  JehoTah,  and  thou 
Shalt  be  called,  a  city  sought  out  and  not  forsaken  (Ixii.  1-4, 11, 12). 

790.  What  this  church  is  to  be  is  fidly  described  in  the 
Apocalypse^  where  the  end  of  the  former  church  and  the  begin- 
ning of  the  new  are  treated  of.  This  New  Church  is  described 
by  the  New  Jerusalem,  by  its  magnificence,  and  by  its  being 
the  future  bride  and  wife  of  the  Lamb  (xix.  7;  xxi  2,  9).  Be- 
sides these  I  will  cite  only  the  following  quotation  from  the 
Apocalypse:  When  the  New  Jerusalem  was  seen  descending 
from  heaven  it  was  said : — 

Behold,  the  tabernacle  of  Gk>d  is  with  men,  and  He  shall  dwell  with 
them,  and  they  shall  be  His  peoples,  Himself  shall  be  with  them,  their 
Grod.  And  the  nations  that  are  saved  shall  walk  in  the  light  of  it ;  and 
there  shall  be  no  night  there.  I  Jesus  have  sent  Mine  angel  to  testify  unto 
you  these  things  in  the  churches.  I  am  the  root  and  the  offspring  of  Da- 
vid, and  the  bright  and  morning  Star.  And  the  Spirit  and  the  bride  say. 
Come.  And  he  that  heareth,  let  him  say,  Come.  And  he  that  is  athirst, 
let  him  come.  And  he  that  wisheth,  let  him  take  the  water  of  life  freely. 
Even  so,  come,  Lord  Jesos.    Amen  (xzi.  3,  24,  25 ;  zxii.  16,  17,  20). 

791.  Note. — After  this  work  was  finished  the  Lord  called 
together  His  twelve  disciples  who  followed  Him  in  the  world; 
and  the  next  day  He  sent  them  all  forth  throughout  the  whole 
spiritual  world  to  preach  the  Gospel  that  thb  lord  ood  jbsus 
CHRIST  reigns,  whose  kingdom  shall  be  for  ages  and  ages,  ac- 
cording to  the  prediction  in  Daniel  (vii.  13,  14),  and  in  the 
Apocalypse  (xL  15). 

Also  that  blessed  are  those  that  come  to  the  marriage  supper  of  the 
Lamb  {Apoc,  xix.  9). 

This  took  place  on  the  nineteenth  day  of  June,  1770.    This  is 
what  is  meant  by  these  words  of  the  Lord ; — 

He  shall  send  His  angels  and  they  shall  gather  together  His  elect,  from 
the  end  of  the  heavens  to  the  end  thereof  {Matt,  xxiv.  31). 
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SUPPLEMENT. 

THE   SPIRITUAL  WORLD. 

792.  The  spiritual  world  has  been  treated  of  in  detail  in  the 
work  entitled  Heaven  and  Hell,  in  which  many  things  relating 
to  that  world  are  described;  and  as  every  man  enters  that 
world  after  death,  man's  state  there  is  also  described.  Who 
does  not  know,  or  may  not  know,  that  man  lives  after  death, 
because  he  is  born  a  man  and  is  created  an  image  of  God,  and 
also  because  the  Lord  teaches  it  in  His  Word  ?  But  what  his 
life  is  to  be,  has  been  hitherto  unknown.  It  has  been  believed, 
that  he  would  then  be  a  soul,  and  of  soul  there  has  been  no 
other  idea  than  that  of  ether  or  air,  thus  that  it  is  a  mere 
breath,  such  aa  man  breathes  out  from  his  mouth  when  he  dies, 
in  which,  however,  his  vitality  resides.  It  is  also  regarded  as 
destitute  of  any  sight  like  that  of  the  eye,  and  of  any  hear- 
ing like  that  of  the  ear,  and  of  any  speech  like  that  of  the 
mouth.  And  yet,  man  after  death  is  as  much  a  man  as  he  was 
before,  so  much  so  as  to  be  unaware  that  he  is  not  still  in  the 
former  world ;  for  he  has  sight,  hearing  and  speech  as  in  the 
former  world;  he  walks,  runs,  and  sits,  as  in  the  former  world; 
he  lies  down,  sleeps,  and  awakes,  as  in  the  former  world;  he 
eats  and  drinks  as  in  the  former  world;  he  enjoys  marriage 
delight  as  in  the  former  world;  in  a  word,  he  is  a  man  in  each 
and  every  respect.  From  all  this  it  is  clear  that  death  is  not 
the  extinction  but  the  continuation  of  life,  and  is  merely  a 
transition. 

793.  That  man  is  as  much  a  man  after  death  as  before,  al- 
though he  is  not  then  visible  to  the  eyes  of  the  material  body, 
can  be  seen  from  the  appearance  of  the  angels  to  Abraham, 
Hagar,  Gideon,  Daniel,  and  some  of  the  prophets,  also  in  the 
Lord's  sepulchre,  and  frequently  afterwards  to  John  as  related 
in  the  Apocalypse ;  but  especially  from  the  Lord  Himself,  who 
showed  by  touch  and  by  eating  that  He  was  a  Man,  and  yet 
became  invisible  to  the  eyes  of  His  disciples.  Who  can  be  so 
foolish  as  not  to  acknowledge  that  although  He  was  invisible 
He  was  just  as  much  a  Man?    His  disciples  saw  Him  becanae 
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the  eyes  of  their  spirits  were  then  opened;  and  when  these  are 
opened,  the  things  of  the  spiritual  world  appeiax  as  clearly  as 
those  of  the  natural  world.  The  difference  between  man  in  the 
natural  world  and  man  in  the  spiritual  world  is,  that  man  in 
the  spiritual  world  is  clothed  With  a  substantial  body,  but  man 
in  the  natural  world  with  a  material  body,  within  which  is  his 
substantial  body;  and  the  substantial  man  sees  the  substantial 
man  just  as  clearly  as  the  material  man  sees  the  material  But 
the  substantial  man  cannot  see  the  material  man,  nor  the  ma- 
terial man  ther  substantial,  because  of  the  difference  between 
what  is  material  and  what  is  substantial,  the  nature  of  which 
difference  can  be  defined,  but  not  in  few  words. 

794.  From  what  I  have  seen  during  so  many  years,  I  can 
relate  the  following:  In  the  spiritual  world  there  are  lands 
just  as  in  the  natural  world,  and  there  are  plains  and  valleys, 
mountains  and  hills,  also  springs  and  rivers ;  there  are  parks, 
gardens,  groves,  and  forests ;  there  are  cities,  with  palaces  and 
houses  in  them;  there  are  writings  and  books;  there  are  oc- 
cupations  and  business;  there  are  gold,  silver,  and  "precious 
stones;  in  a  word,  there  are  all  things  and  each  thing  there 
that  are  in  the  natural  world;  although  the  things  in  heaven 
are  immeasurably  more  perfect.  But  there  is  this  difference, 
that  all  things  seen  in  the  spiritual  world  are  instantaneously 
created  by  the  Lord,  as  the  houses,  parks,  food,  and  the  rest; 
and  that  they  are  created  in  correspondence  with  the  inte- 
riors of  angels  and  spirits,  which  are  their  affections  and  the 
thoughts  therefrom ;  while  all  things  seen  in  the  natural  world 
spsing  up  and  grow  from  seed. 

796.  This  being  the  case,  and  also  because  I  have  talked 
there  daily  with  ^e  nations  and  peoples  of  this  world,  both 
with  those  who  are  in  Europe,  and  also,  with  those  who  are  in 
Asia  and  Africa,  thus  with  those  of  different  religions,  I  will 
add  as  a  supplement  to  this  work  a  brief  description  of  the 
state  of  some  of  these  peoples.  It  must  be  borne  in  mind  that 
in  the  spiritual  world  the  state  of  every  nation  and  people  in 
general,  and  also  of  individuals,  is  in  accordance  with  their  ac- 
knowledgment and  worship  of  Gk)d;  and  that  all  who  in  heart 
acknowledge  God,  and  from  this  time  on,  all  who  acknowledge 
the  Lord  Jesus  Christ  as  God,  Redeemer,  and  Saviour,  are  in 
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heaven,  while  those  who  do  not  not  acknowledge  Him  are  be- 
neath heaven,  where  they  are  taught,  and  those  who  accept 
what  they  are  taught,  are  raised  up  into  heaven,  but  those  who 
do  not  are  cast  down  to  hell;  and  to  this  class  belong  those 
who,  like  the  Socinians,  have  approached  God  the  Father  only, 
or  who  like  the  Arians  have  denied  the  Divinity  of  the  Lord's 
Human.    For  the  Lord  said: — 

I  am  the  Way,  the  Tniih,  and  the  Life ;  no  man  cometh  unto  the  Father 
bat  throagfa  Me. 

• 

And  to  Philip  who  wished  to  see  the  Father,  He  said : — 

He  that  hath  seen  and  known  Me,  hath  seen  and  known  the  Father 
{John  ziy.  0,  Seq.). 


LUTHER,  MELATTCTHOX,  AND  CALVIN  IN  THE  SPIRITUAL  WORLD. 

796.  Having  frequently  talked  with  these  three  leaders,  re- 
formers of  the  Christian  church,  I  have  thus  learned  what  the 
state  of  their  life  has  been  from  its  beginning  in  that  world  up 
to  the  present  time.  As  for  Luther,  from  the  time  that  he  en- 
tered the  spiritual  world  he  was  a  most  vehement  propagator 
and  defender  of  his  dogmas,  and  his  zeal  for  them  grew  as  the 
nxunber  of  those  from  the  earth  who  agreed  with  him  and  fa- 
vored him  increased.  A  house  was  given  him  there  like  the 
one  he  had  at  Eisleben  while  he  lived  in  the  body.  In  the 
center  of  this  house  he  erected  a  sort  of  throne,  somewhat  ele- 
vated, where  he  sat;  and  through  the  open  door  he  admitted 
hearers,  and  arranged  them  in  classes,  admitting  to  the  class 
nearest  to  himself  those  who  were  the  more  favorable  to  him, 
and  placing  behind  them  those  less  favorable,  and  then  he 
made  set  speeches  to  them,  occasionally  permitting  questions 
in  order  that  he  might  from  some  point  resume  the  thread  of 
his  diBCoorse.  [2]  In  consequence  of  this  general  approval  he 
at  length  acquired  a  power  of  penucLnoUy  which  is  so  effica- 
cious in  the  spiritual  world  that  no  one  is  able  to  resist  it  or 
speak  against  what  is  said.  But  as  this  was  a  kind  of  incanta- 
tion used  by  the  ancients,  he  was  strictly  forbidden  to  speak 
any  more  &om  that  power  of  persuasion;  and  thereafter  lie 


N.  7^1  LUTHEB  943 

taught,  as  he  had  done  before,  from  the  memoiy  and  nnder- 
standiug  together.  This  power  of  persuasion,  which  is  a  kind 
of  incantation,  flows  from  the  love  of  self;  and  on  this  account 
it  finally  becomes  of  such  a  nature  that  when  any  one  contra- 
dicts, not  only  is  the  subject  in  question  attacked,  but  also, 
the  person  himself.  [3]  Such  was  the  state  of  Luther's  life 
up  to  the  time  of  the  last  judgment,  which  took  place  in  the 
spiritual  world  in  the  year  ^757.  But  a  year  after  that,  he 
was  removed  from  his  first  house  to  another,  and  at  the  same 
time  underwent  a  change  of  state.  And  then,  having  heard 
that  I,  while  still  in  the  natural  world,  could  speak  with  those 
in  the  spiritual  world,  he  among  others  came  to  me;  and  after 
some  questions  and  answers,  he  saw  that  there  is  at  this  day 
an  end  of  the  former  church  and  the  beginning  of  a  new 
church,  respecting  which  Daniel  prophesied,  and  which  was 
predicted  by  the  Lord  Himself  in  the  Gospels,  He  also  saw 
that  it  is  this  new  church  that  is  meant  by  the  Kew  Jerusalem 
in  the  Apoealypse,  and  by  'Hhe  eternal  gospel"  which  the  an- 
gel flying  in, the  midst  of  heaven  proclaimed  unto  them  that 
dwell  upon  the  earth  (Apoc,  xiv.  6).  At  this  he  became  very 
angry  and  railed.  But  as  he  observed  the  increase  of  the  new 
heaven  (which  was  formed  and  is  still  forming  of  those  who 
acknowledge  the  Lord  alone  as  the  God  of  heaven  and  earth, 
according  to  His  words  in  Matthew  (xxviii.  18),  and  also  that 
the  number  of  his  own  congregations  was  daily  diminishing, 
he  ceased  his  railing,  and  then  came  nearer  to  me,  and  began 
to  talk  with  me  more  familiarly.  And  when  he  had  been  con- 
vinced that  he  had  got  his  chief  dogma  of  justification  by  faith 
alone  from  his  own  intelligence  and  not  fi-om  the  Word,  he 
suffered  himself  to  be  instructed  respecting  the  Lord,  charity, 
true  faith,  freedom  of  choice,  and  also  respecting  redemption, 
and  this  solely  from  the  Word.  [4]  And  finally  when  he  had 
l)een  convinced,  he  began  to  favor  those  truths  out  of  which 
the  New  Church  is  built  up,  and  finally  to  confirm  himself  in 
them  more  and  more.  At  this  time  he  was  with  me  daily;  and 
then,  as  often  as  he  brought  those  truths  together,  he  began  to 
laugh  at  his  former  dogmas  as  things  diametrically  opposed  to 
the  Word;  and  I  heard  him  say,  "Do  not  wonder  at  my  seizing 
upon  justification  by  faith  alone,  excluding  charity  from  its 
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spiritual  essence,  and  thus  taking  away  from  men  all  freedom 
'  of  choice  in  things  spiritual,  and  affirming  other  things  that 
depend  on  faith  alone  once  accepted,  as  links  on  a  chain,  since 
my  object  was  to  break  away  from  the  Boman  Catholics,  and 
this  object  I  could  compass  and  attain  in  no  other  way.  I 
therefoi-e  do  not  wonder  at  my  own  errors,  but  I  do  wonder 
that  one  crazy  man  could  make  so  many  others  crazy;  so  that 
they  failed  to  see  what  is  said  in  the  Sacred  Scriptures  on  the 
other  side,  although  it  is  very  manifest;"  and  as  he  said  this 
he  looked  askance  at  certain  dogmatic  writers,  men  of  celeb- 
rity in  his  time,  faithful  foUowers  of  his  doctrine.  [5]  I  was 
told  by  the  examining  angeb  that  the  reason  why  this  leader 
was  more  nearly  in  a  state  of  conversion  than  many  others 
who  had  confirmed  themselves  in  the  doctrine  of  justification 
by  faith  alone,  was  that  in  his  childhood,  before  he  entered 
upon  the  Reformation,  he  had  been  imbued  with  the  dogma  of 
the  pre-eminence  of  charity;  and  for  this  reason  his  teaching 
respecting  charity  was  so  excellent,  both  in  his  writings  and 
in  his  preaching;  and  as  a  consequence,  justifying  faith  with 
him  waB  merely  implanted  in  his  external-natural  man,  and 
had  not  taken  root  in  his  internal-spiritual  man.  It  is  other- 
wise with  those  who  in  their  childhood  confirm  themselves 
against  the  spirituality  of  charity;  and  this  comes  of  itself 
when  justification  by  faith  alone  is  established  by  confirma- 
tions. I  have  talked  with  the  prince  of  Saxony,  with  whom 
Luther  had  been  associated  in  the  world,  and  he  told  me  that 
he  had  often  reproved  Luther,  especially  for  separating  char- 
ity from  faith  and  declaring  faith  to  be  saving  and  charity  not 
saving,  when  not  only  does  Sacred  Scripture  join  together 
these  two  universal  means  of  salvation,  but  Paul  even  sets 
charity  before  faith,  when  he  says. 

That  there  are  three,  faith,  hope,  charity,  and  that  the  greatest  of 
these  is  charity  (1  Cor,  xiiL  13). 

But  he  said  that  Luther  as  often  replied  that  he  could  not 
do  otherwise,  because  of  the  Boman  Catholics.  This  prince  is 
among  the  blessed. 

797.  As  to  the  lot  of  Melancthon  when  he  first  estered  the 
spiritual  world,  and  what  it  was  afterward,  I  have  been  per- 
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mitted  to  leaxn  many  things  not  only  horn  angels  but  also  from 
himself y  for  I  have  talked  with  him  repeatedly,  yet  not  so  often 
nor  so  intimately  as  with  Luther.  The  reason  why  I  have  not 
talked  with  him  so  often  or  so  intimately  is  that  he  could  not 
approach  me  as  Luther  did,  because  he  had  given  his  attention 
80  fully  to  justification  by  faith  alone,  and  not  to  charity ;  and 
I  was  surrounded  by  angelic  spirits  who  were  in  charity,  and 
who  were  a  hindrance  to  his  approaching  me.  [2]  I  have  heard 
that  when  he  first  entered  the  spiritual  world,  a  house  was  pre* 
pared  for  him  like  that  in  which  he  had  dwelt  in  the  world. 
This  is  done  for  most  of  the  new-comers  there,  and  for  this 
reason  they  do  not  know  but  that  they  are  still  in  the  natural 
world,  and  the  time  that  has  passed  since  their  death  seems  to 
them  merely  as  a  sleep.  Also  everything  in  his  room  was  Ukei 
what  he  formerly  had ;  a  similar  table,  a  similar  desk  with  com- 
partments, and  a  similar  library;  so  that  as  soon  as  he  came 
there,  as  if  he  had  just  awakened  from  a  sleep,  he  seated  him* 
self  at  the  table  and  continued  his  writing,  and  that,  too,  on  the 
subject  of  justification  by  faith  alone,  and  so,  on 'for  several 
days,  writing  nothing  whatever  about  charity.  The  angels  per- 
ceiving this,  asked  him  through  messengers  why  he  did  not 
write  about  charity  also.  He  replied  that  there  is  nothing  of 
the  church  in  charity,  for  if  charity  were  to  be  received  as  in 
any  way  an  essential  attribute  of  the  church,  man  would  ascribe 
to  himself  the  merit  of  justification  and  consequently  of  salva- 
tion, aad  thus  he  would  rob  faith  of  its  spiritual  essence.  [3] 
When  the  angels  who  were  over  his  head  perceived  this,  and 
when  the  angels  who  were  associated  with  him  when  he  was 
outside  of  his  house  heard  it  (for  angels  are  associated  with 
every  new-comer  at  the  beginning),  they  all  withdrew.  A  few 
weeks  after  this  occurred,  the  things  that  he  used  in  his  room 
began  to  be  obscured  and  at  length  to  disappear,  until  at  last 
there  was  nothing  left  there  but  the  table,  paper,  and  inkstand ; 
and,  moreover,  the  walls  of  his  room  seemed  to  be  plastered 
with  lime,  and  the  floor  to  be  covered  with  a  yellowish,  brick, 
like  material,  and  he  himself  to  be  in  coarser  clothing.  Won* 
dering  at  this,  he  asked  of  those  about  him  why  it  was  so,  and 
was  told  that  it  was  because  he  had  separated  charity  from  the 
church,  which  was,  nevertheless,  its  heart.  But  as  he  repeat- 
60 
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edly  contradicted  this,  and  went  on  writing  about  faith  aa  the 
one  only  essential  of  the  chinch  and  the  means  of  salvation,  and 
separated  charity  more  and  more,  he  suddenly  seemed  to  him- 
self to  be  under  ground  in  a  sort  of  workhouse,  whete  there 
were  others  lik;e  him.  And  when  he  wished  to  go  out  he  was 
detained,  and  it  was  announced  to  him  that  no  other  lot  awaits 
those  who  thrust  charity  and  good  works  outside  of  the  doors 
K>f  the  church.  But  as  he  had  been  one  of  the  Reformers  of 
the  church,  he  was  released  by  the  Lord's  command,  and  sent 
back  to  his  former  room,  where  there  was  nothing  but  the  table, 
paper,  and  inkstand.  Kevertheless,  because  of  his  confirmed 
ideas,  he  continued  to  besmear  the  paper  with  the  same  error, 
so  that  he  could  not  be  kept  from  being  alternately  sent  down 
to  his  captive  fellows  and  sent  back  again.  When  sent  back, 
he  appeared  in  a  garment  made  of  a  hairy  skin,  because  faith 
without  charity  is  cold.  W  He  himself  told  me  that  there  was 
another  room  adjoining  his  own  in  the  rear,  in  which  there 
were  three  tables,  at  which  sat  men  like  himself,  who  had  like- 
wise exiled  charity,  and  that  sometimes  a  fourth  table  appeared 
there,  on  which  were  seen  monstrous  things  in  various  forms, 
but  they  were  not  frightened  thereby  from  their  work.  He 
said  that  he  conferred  with  these,  and  was  confirmed  by  them 
daily.  Nevertheless,  after  a  time,  he  was  smitten  with  fear, 
and  began  to  write  something  about  charity ;  but  what  he  wrote 
on  the  p9|)er  one  day  he  did  not  see  the  next  day,  for  this  is 
what  happens  to  every  one  there  when  he  commits  anything 
to  paper  from  the  external  man  only,  and  not  also  from  the  in- 
ternal, thus  from  compulsion  and  not  from  freedom.  The  writ- 
ing  is  oblitecated  of  itself.  [5]  But  after  the  beginning  of  the 
establishment  of  the  new  heaven  by  the  Lord,  he  began  to  think 
from  the  light  from  that  heaven  that  he  might  possibly  be  in 
error;  and  in  consequence,  because  of  anxiety  about  his  lot, Jie 
felt  impressed  upon  him  some  interior  ideas  respecting  charity. 
In  this  state  he  consulted  the  Word,  and  then  his  eyes  were 
opened,  and  he  saw  that  it  was  filled  throughout  witii  love  to 
God  and  hve  towards  the  fieighbor,  so  that  it  was,  as  the  Lord 
says,  that  on  these  two  commandments  hang  the  law  and  the 
prophets,  that  is,  the  whole  Word.  From  this  time  he  was  in- 
teriorly conveyed  into  the  southern  quarter  towards  the  west. 
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and  thus  to  another  hoxuse,  and  there  he  talked  with  me,  saying 
that  his  writings  on  charity  did  not  then  vanish  as  formerly, 
but  appeared  obscurely  the  next  day.  [6]  One  thing  I  won- 
dered at,  that  when  he  walked,  his  steps  had  a  clanking  sound, 
like  those  of  a  man  walking  with  iron  heels  on  a  stone  pave- 
ment. To  this  must  be  added,  that  when  any  novitiate  from 
the  world  entered  his  room  to  talk  with  him  or  see  him,  he 
would  summon  a  spirit  from  among  those  given  to  magic,  who 
by  fantasy  could  call  up  various  beautiful  shapes,  and  who 
then  adorned  his  chamber  with  ornaments  and  flowered  tapes-  , 
try,  and  also  with  the  appearance  of  a  library  in  the  center. 
But  as  soon  as  the  visitors  were  gone  those  shapes  vanished, 
and  the  former  plastering  and  emptiness  returned.  But  this 
was  when  he  was  in  his  former  state. 

798.  About  Calvin  I  have  heard  the  following :  L  When 
he  iirst  entered  the  spiritual  world  he  fully  believed  that  he 
was  still  in  the  world  where  he  was  bom;  and  although  he  was 
told  by  the  angels  associated  with  him  in  the  beginning  that 
he  was  then  in  their  world,  and  not  in  his  former  one,  he  said^ 
<<I  have  the  same  body,  the  same  hands,  and  like  senses.'' 
But  he  was  taught  by  the  angels  that  he  was  then  in  a  sub- 
stantial body,  and  that  formerly  he  had  been  not  only  in  that 
same  body,  but  also  in  a  material  body  which  invested  the  sub- 
stantial ;  and  that  the  material  body  had  been  cast  off,  while  the 
substantial  body,  from  which  a  man,  is  a  man  still  remained. 
This  he  at  fli-st  understood ;  but  the  next  day  he  returned  to 
his  former  belief,  that  he  was  still  in  the  world  where  he  was 
born.  This  was  because  he  was  a  sensual  man  and  had  no 
other  belief  than  what  he  could  draw  from  the  objects  of  the 
bodily  senses;  and  from  this  it  came  about  that  he  drew  all 
the  dogmas  of  his  faith  as  conclusions  from  his  own  intelli- 
gence and  not  from  the  Word.  His  quoting  the  Word  was  in 
order  to  win  the  assent  of  the  common  people.  [2]  IL  After 
this  first  period,  having  left  the  angels,  he  wandered  about  in- 
quiring for  those  who  from  ancient  times  believed  in  Predesti- 
nation ;  and  he  was  told  that  they  had  been  removed  from  that 
place  and  shut  up  and  covered  over,  and  that  there  was  no 
way  open  to  them  except  rearward  under  the  earth;  but  that 
the  disciples  of  Gotschalk  still  went  about  freely,  and  some- 
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times  assembled  in  a  place  called,  in  spiritual  language,  Pyris. 
And  as  he  earnestly  desired  their  company,  he  was  led  to  an 
assembly  where  some  of  them  were  standing;  and  when  he 
came  among  them  he  was  in  his  heart's  delight,  and  bound  him- 
self to  them  by  interior  friendship.  [3]  III.  But  when  the 
followers  of  €k)tschalk  had  been  led  away  to  their  brethren  in 
the  cavern,  Calvin  became  weary,  and  therefore  sought  here 
and  there  for  an  asylum,  and  was  finally  received  into  a  certain 
society  made  up  wholly  of  the  simple-minded,  some  of  whom 
were  also  religious;  and  when  he  saw  that  they  knew  nothing 
and  could  understand  nothing  about  predestination,  he  betook 
himself  to  one  comer  of  the  society,  and  there  hid  himself  for 
a  long  time,  not  opening  his  mouth  on  any  church  matter.  This 
was  provided  in  oider  that  he  might  withdraw  from  his  error 
respecting  predestination,  and  that  the  ranks  of  those,  who, 
after  the  Synod  of  Dort  adhered  to  that  detestable  heresy 
might  be  filled  up ;  all  of  whom  were  gradually  sent  away  to 
their  fellows  in  the  cavern.  [4]  IV.  At  length  when  the  mod- 
em Predestinarians  inquired  where  Calvin  was,  he  was  found 
after  a  search  for  him,  on  the  confines  of  a  certain  society  con- 
sisting solely  of  the  simple-minded.  He  was  therefore  called 
away  from  tliere  and  conducted  to  a  certain  governor  who  was 
filled  with  similar  dregs;  and  who  therefore  took  him  into  his 
house  and  guarded  him,  and  this  until  the  new  heaven  began 
to  be  established  by  the  Lord;  and  then,  as  the  governor,  his 
guardian,  was  cast  out  together  with  his  troop,  Calvin  betook 
himself  to  a  certain  house  of  ill-repute,  and  remained  there  for 
some  time.  [5]  Y.  As  he  then  enjoyed  the  liberty  of  wander- 
ing about,  and  also  of  coming  near  to  the  place  where  I  was 
stopping,  I  was  permitted  to  talk  with  him,  in  the  first  place 
about  the  new  heaven  which  is  at  this  day  being  formed  of 
those  who  acknowledge  the  Lord  alone  as  the  God  of  heaven 
and  earth,  according  to  His  own  words  in  Matthew  (xxviiL  18). 
I  told  him  that  such  believe. 

That  He  and  the  Father  are  one  {John  x.  80); 

And  that  He  is  in  the  Father  and  the  Father  in  Him,  and  that  whoso* 
ever  sees  and  knows  Him,  sees  and  knows  the  Father  (John  xiv.  6-11); 

thus  that  there  is  one  Gtxl  only  in  the  church  as  in  heaven. 
[6]  At  first,  when  I  said  this,  as  usual  he  was  silent;  but  after 
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half  an  hour  he  broke  the  silence  and  said,  <<Was  not  Christ  a 
man,  the  son  of  Maxj,  who  was  married  to  Joseph  ?  How  can 
a  man  be  adored  as  God  ?''  I  answered,  "Is  not  Jesus  Christ 
our  Redeemer  and  Saviour  both  God  and  Man  ?''  He  replied, 
<<  He  is  both  God  and  Man ;  nevertheless  the  Divinity  is  the 
Father's  and  not  His."  I  asked,  "Where  then  is  Christ?"  He 
answered,  "In  the  lowest  parts  of  heaven;"  and  he  gave  as 
proof  of  this  His  humiliation  before  the  Father,  and  His  suf- 
fering Himself  to  be  crucified.  To  this  he  added  some  witty 
remarks  about  the  worship  of  Christ,  which  then  invaded  his 
memory  from  the  world,  which  was,  in  brief,  that  the  worship 
of  Christ  was  nothing  but  idolatry.  He  wanted  to  add  things 
unfit  to  be  spoken  about  that  worship;  but  the  angels  who 
were  with  me  shut  his  lips.  [7]  But  from  a  zeal  to  convert 
him  I  said,  that  the  Lord  our  Saviour  is  not  only  both  God 
and  Man,  but  in  Him  God  is  Man  and  Man  is  God.  And  this 
I  confirmed  by  Paul's  saying. 

That  in  Him  dwelleth  all  the  fuhiees  of  Divinity  bodily  (1  CoL  ti.  9); 
and  by  Joints : — 

That  He  is  the  true  God  and  eternal  life  (1  Epistle,  v.  20); 
as  also  from  the  words  of  the  Lord  Himself: — 

That  it  is  the  Father's  will  that  all  who  belieye  on  the  Son  shall  have 
eternal  life,  and  that  he  who  believes  not  shall  not  see  life,  bat  the 
wrath  of  Qod  abide th  on  him  {John  iii.  86 ;  vL  40); 

and  finaJly  by  the  declaration  of  faith  called  Athanasian, 
which  declares  that  in  Christ  God  and  Man  are  not  two  but 
one,  and  are  in  one  Person  like  the  soul  and  body  in  man. 
[8]  When  he  heard  this,  he  replied,  <<What  are  all  those 
things  you  have  presented  from  the  Word  but  empty  sounds  ? 
Is  not  the  Word  the  book  of  all  heresies,  and  thus  like  the 
weathercocks  on  house-tops  and  ships'  masts,  which  turn  every 
way  according  to  the  wind?  It  is  Predestination  alone  that 
determines  all  things  pertaining  to  religion ;  this  is  their  habi- 
tation or  their  tent  of  meeting,  wherein  faith,  through  which 
justification  and  salvation  are  effected,  is  the  shrine  and  sane* 
tuary.  Has  any  man  freedom  of  choice  in  spiritual  things? 
Is  not  everything  of  salvation  a  free  gift  ?  Any  arguments 
therefore  against  these  principles,  and  so  against  piede8tina> 
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tioiiy  I  listen  to  and  value  as  much  as  I  do  eructations  from 
the  stomach  or  the  rumbling  of  the  bowels.  And  this  being 
so,  I  have  thought  to  myself  that  any  church  where  anything 
else  is  taught,  even  from  the  Word,  together  with  the  crowd 
there  assembled,  is  like  a  pen  of  beasts  containing  both  sheep 
and  wolves,  but  with  the  wolves  muzzled  by  the  laws  of  civil 
justice,  lest  they  should  attack  the  sheep  (the  sheep  meaning 
the  predestined),  also  that  the  praying  and  preaching  there 
are  like  so  much  hiccoughing.  But  I  will  give  you  my  confes- 
sion of  faith;  it  is  this:  There  is  a  God,  and  He  is  omnipo- 
tent; and  there  is  no  salvation  for  any  except  those  who  are 
elected  and  predestined  by  God  the  Father;  and  every  one 
else  is  condemned  to  his  lot,  that  is,  to  his  fate."  [9]  Hearing 
this  I  answered  with  much  warmth,  <<  What  you  say  is  horrible, 
w  B^one,  wicked  spirit!  Being  in  the  spiritual  world  do  you 
liot  know  that  there  is  a  heaven  and  a  hell,  and  that  predesti- 
nation implies  that  some  have  been  designated  for  heaven  and 
some  for  hell  ?  Can  you  then  form  to  yourself  any  other  idea 
of  God  than  as  being  a  tyrant  who  admits  his  favorites  into 
his  city,  and  sends  the  rest  to  the  rack?  Shame  on  you.'' 
[lO]  I  then  read  to  him  what  is  written  in  the  dogmatic  book 
of  the  Evangelical  Protestants,  called  Formula  ConeorduBy  re- 
lating to  the  erroneous  doctrine  of  the  Calvanists  in  regard  to 
the  worship  of  the  Lord  and  predestination.  Their  doctrine  of 
the  worship  of  the  Lord  is  thus  defined: — 

It  is  damnable  idolatry,  if  the  confidence  and  faith  of  the  heart  aie 
placed  in  Christ,  not  only  according  to  His  Divine  but  also  according  to 
His  human  natore,  and  the  honor  of  worship  is  directed  to  both. 

And  predestination  is  thus  defined: — 

Christ  did  not  die  for  all  men,  but  only  for  the  elect.  God  has 
created  the  greater  i>art  of  men  for  eternal  damnation,  and  does  not  wish 
that  the  greater  part  should  be  converted  and  live.  The  elect  and  bom 
again  cannot  lose  faith  and  the  Holy  Spirit,  although  they  should  com- 
mit all  kinds  of  great  sins  and  crimes.  But  those  who  are  not  elected  are 
necessarily  damned,  nor  can  they  attain  to  salvation  even  if  they  were  to 
be  baptized  a  thousand  times,  were  to  partake  of  the  sacrament  daily, 
and  moreover  were  to  lead  as  holy  and  blameless  a  life  as  it  is  ever  pos- 
sible to  live  (Lelpsic  edition  of  1766,  pp.  837,  838). 

When  I  had  read  this,  I  asked  him  whether  this,  which  was 
written  in  that  book,  was  from  his  doctrine  or  not.    He  said 
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that  it  waS;  but  that  he  did  not  remember  whether  or  not  those 
very  words  had  flowed  from  his  pen,  although  they  might  have 
from  his  lips.  [11]  All  the  servants  of  the  Lord,  when  they 
heard  this,  withdrew  from  him,  and  he  betook  himself  hastily 
to  a  way  that  led  to  a  cave,  which  was  occupied  by  those  who 
had  confirmed  in  themselves  the  execrable  dogma  of  predesti- 
nation. I  afterward  talked  with  some  of  those  imprisoned  in 
that  cave,  and  asked  about  their  lot.  They  said  that  they  were 
compelled  to  labor  for  food,  that  they  were  all  enemies  of  each 
other,  that  each  sought  an  occasion  to  do  evil  to  the  other,  and 
this  they  did  whenever  they  found  the  slightest  opportunity,  . 
and  that  this  was  the  delight  of  their  lives.  (More  about  pre- 
destination and  the  predestinarians  may  be  seen  above,  n.  485- 
488.) 

799.  I  have  also  talked  with  many  others,  both  with  follow- 
ers of  these  three  men  and  with  their  opponents ;  and  respect- 
ing all  of  them  I  was  enabled  to  conclude  that  all  such  among 
them  as  have  lived  a  life  of  charity,  and  still  more  those  who 
have  loved  truth  because  it  is  truth,  suffer  themselves  to  be  in- 
structed in  the  spiritual  world,  and  then  accept  the  doctrines 
of  the  New  Church ;  while  on  the  other  hand  those  who  have 
confirmed  themselves  in  falsities  of  religion,  and  also  those 
who  have  lived  an  evil  life,  do  not  suffer  themselves  to  be  in- 
structed ;  and  that  these  turn  away  step  by  step  from  the  new 
heaven,  and  associate  themselves  with  their  like  who  are  in 
^ell,  where  they  confirm  themselves  more  and  more  against 
the  worship  of  the  Lord,  and  set  themselves  against  it  even  to 
such  an  extent  that  they  cannot  bear  to  hear  the  name  Jesus. 
But  it  is  the  reverse  in  heaven,  where  all  with  one  accord  ac- 
knowledge the  Lord  as  the  God  of  heaven. 


THE   DUTCH    IN   THE   SPIRITUAL   WORLD. 

800.  In  the  work  on  Heaven  arid  Hell  it  is  related  that  the 
Christians  among  whom  the  Word  is  read  and  there  is  a 
knowledge  and  acknowledgment  of  the  Lord  the  Eedeemer 
and  Saviour  are  in  the  center  of  the  nations  and  peoples  of 
the  entire  spiritual  world,  because  with  them  there  is  the 
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greatest  Bpiritnal  light;  and  from  them  as  a  center  light  goes 
forth  in  all  directions  to  the  very  boundaries,  according  to 
what  is  shown  in  the  chapter  on  the  Sacred  Scripture  (n.  267- 
272).  In  this  Christian  center  those  of  the  Eeformed  churches 
are  allotted  places  according  to  their  reception  of  spiritual 
light  from  the  Lord ;  and  because  the  Dutch  have  that  light 
'more  deeply  and  fully  joined  in  with  their  natural  light  than 
others,  and  in  consequence  are  more  receptive  of  rational  con- 
siderations, they  are  granted  dwelling-places  in  that  Christian 
center  in  the  east  and  south — ^ui  the  east,  because  of  their  car 
paoity  to  receive  spiritual  heat,  and  in  the  south,  because  of 
their  capacity  to  receive  spiritual  light.  In  the  work  on  Heath 
en  and  Jfell  (n.  141-153)  it  is  shown  that  the  quarters  in  the 
spiritual  world  are  not  like  those  in  the  natural  world ;  and 
that  the  dwelling-places  according  to  the  different  quarters 
there  are  dwelling-places  in  accord  with  their  reception  of 
faith  and  iQve,  those  who  excel  in  love  being  in  the  east  and 
those  who  excel  in  intelligence  in  the  south. 

801.  And  the  reason  why  the  Dutch  occupy  those  quarters 
of  the  Christian  center  is  that  business  is  their  final  love,  and 
money  a  mediate  love  subservient  thereto;  and  such  a  love  is 
spiritual.  But  where  money  is  the  final  love  and  business  a 
mediate  love  subservient  thereto,  as  with  the  Jews,  that  love  is 
natural  and  springs  from  avarice.  The  love  of  business,  when 
final,  is  spiritual,  because  of  its  use,  in  that  it  subserves  the 
common  good  to  which  indeed  the  man's  own  good  is  doeel^^ 
conjoined  and  appears  to  him  to  be  of  more  importance  than 
the  common  good,  because  he  thinks  from  his  natural  man. 
Nevertheless,  when  business  is  aa  end,  the  love  of  it  is  also  the 
end,  and  in  heaven  every  one  is  regarded  in  accordance  with 
his  final  love;  for  the  final  love  may  be  likened  to  the  ruler  of 
a  kingdom  or  the  master  of  a  house,  and  the  other  loves  to  their 
subjects  or  servants.  Moreover,  the  final  love  has  its  seat  in  the 
highest  or  inmost  parts  of  the  mind,  while  the  mediate  loves 
are  below  it  or  outside  of  it,  and  subservient  to  its  every  nod. 
The  Dutch  are  in  that  spiritual  love  more  than  any  others.  But 
the  Jews  are  in  that  love  inverted;  consequently  their  love  of 
business  is  purely  natural,  containing  within  it  nothing  of  the 
common  good,  but  solely  their  own  good. 
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802.  The  Dutch  cling  more  firmly  than  others  to  the  prin- 
ciples of  their  religion,  nor  are  they  to  be  moved  from  theuL 
Even  when  they  are  oonyinced  that  this  or  that  does  not  agree 
with  their  belief,  they  refuse  to  admit  it,  and  turn  away  and 
remain  unmoved.  Thus  they  separate  themselves  from  any  in- 
terior intuition  of  truth,  keeping  their  reason  closely  under 
obedience.  Such  being  their  character,  when,  after  death,  they 
enter  the  spiritual  world  they  are  prepared  in  a  peculiar  man- 
ner to  receive  the  spiritual  things  of  heaven,  which  are  Divine 
truths.  They  are  not  taught  truths,  because  they  do  not  receive ; 
but  the  nature  of  heaven  is  described  to  them,  and  after  that 
they  are  permitted  to  ascend  thither  and  see  it;  and  whatever 
is  then  in  harmony  with  their  genius  is  infused  inip  them,  and 
being  sent  down  in  this  state  they  return  to  their  comxMUUons 
with  a  full  desire  for  heaven.  [3]  If  they  do  not  then  receive 
the  truth  that  God  is  one  in  Person  and  in  Essence,  and  that 
the  Lord  the  Redeemer  and  Saviour  is  this  God,  and  that  in 
Him  is  the  Divine  trinity,  also  this  truth,  that  faith  and  char- 
ity in  knowledge  and  in  speech,  apart  from  a  life  of  faith  and 
charity,  are  of  no  effect,  and  that  the  Lord  bestows  these  when 
man  after  self-examination  repents ; — ^if  when  they  are  taught 
these  truths  they  still  turn  away  from  them,  and  still  think  of 
God  as  existent  in  three  Persons,  and  of  religion  as  a  fact 
merely,  they  are  brought  into  a  miserable  condition,  and  their 
business  is  taken  away  from  them,  even  until  they  find  them- 
selves reduced  to  extremities.  They  are  then  conducted  to 
those  who,  because  they  are  in  Divine  truths,  abound  in  all 
things,  and  among  whom  business  flourishes;  and  there  the 
thought  is  insinuated  into  them  from  heaven,  <<  Why  is  it  that 
these  people  are  so  prosperous?  "  At  the  same  time  they  are  led 
to  reflect  upon  the  faith  and  life  of  such,  in  that  they  are  averse 
to  evils  as  sins ;  and  having  thought  carefully  about  the  matter 
they  perceive  a  harmony  with  their  own  thought  and  reflection. 
This  is  repeated  at  intervals.  At  length,  they  are  brought  to 
think  that  if  they  are  freed  from  their  misery  they  must  be- 
lieve in  a  like  manner;  and  then,  as  they  accept  that  belief  and 
live  that  life  of  charity,  riches  and  a  happy  life  are  given  to 
them.  [8]  In  this  manner  those  who  have  to  some  extent  lived 
a  life  of  charity  in  the  world,  are  of  themselves  reformed  and 
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prepared  for  heaveiL  Afterwards  they  come  to  excel  in  con- 
stancy to  the  extent  that  they  might  be  called  Constances;  and 
they  do  not  permit  themselves  to  be  led  away  by  any  reasoning 
or  faUacy  or  obscurity  induced  by  sophistry,  or  by  any  mere 
confirmations  arising  from  any  absurd  points  of  view;  for  they 
become  more  clear-sighted  than  .before. 

803.  The  teachers  who  instruct  in  their  lyceums  study  the 
mysteries  of  the  prevailing  faith  very  intently,  especially  those 
who  are  there  called  Cocceians;  and  because  the  dogma  of  pre- 
destination springs  inevitably  from  those  mysteries,  and,  more- 
over, has  been  established  by  the  Synod  of  Dort,  it  also  is  sown 
and  planted  there,  as  seed  from  the  fruit  of  any  tree  is  planted 
in  a  field.  3ecause  of  this  the  laity  talk  much  among  them- 
selves about  predestination;  but  in  different  ways;  some  grasp- 
ing it  with  both  their  hands,  some  with  one  only,  laughing  at 
it,  and  some  hurl  it  from  them  as  a  snaky  lizard;  for  they 
know  nothing  of  the  mysteries  of  the  faith  from  which  that 
viper  was  hatched.  These  mysteries  they  are  ignorant  of,  be- 
cause they  are  intent  upon  their  business;  and  while  these 
mysteries  do  indeed  touch  their  understanding,  they  do  not 
penetrate  it.  Therefore  the  dogma  of  predestination  among  the 
laity,  and  even  among  the  clergy,  is  like  an  image  in  the  hu- 
man form  placed  on  a  rock  in  the  sea,  with  a  large  shell  glitter- 
ing like  gold  in  its  hand,  at  the  sight  of  which  some  captains 
sailing  past  lower  their  sails  as  a  mark  of  honor  and  reverence ; 
some  merely  wink  at  it  and  salute  it;  while  some  hiss  at  it  as 
at  something  ludicrous.  It  is  also  an  unknown  bird  from  India 
placed  on  a  high  tower,  which  some  swear  is  a  turtledove, 
some  guess  is  a  cock,  and  others  loudly  a&m  that  it  is  cer- 
tainly an  owl. 

804.  The  Dutch  are  easily  distinguished  from  otheis  in  the 
spiritual  world,  because  they  appear  in  garments  like  those 
they  wear  in  the  natural  world,  with  the  difference  that  those 
who  have  received  faith  and  spiritual  life  are  more  elegantly 
clad.  They  appear  in  like  garments  because  they  hold  stead- 
fastly to  the  principles  of  their  religion,  and  in  accordance 
with  those  principles  all  in  the  spiritual  world  are  clad ;  and 
therefore  those  there  who  are  in  Divine  truths  have  white  gar- 
ments and  garments  of  fine  linen. 
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806.  The  cities  in  which  the  Datch  dwell  are  guarded  in  a 
peculiar  manner.  All  the  streets  are  roofed  and  have  gates  in 
them,  in  order  that  no  one  may  see  into  them  from  the  rocks 
and  hills  round  about.  This  arises  from  their  innate  prudence 
in  not  disclosing  their  counsels  or  dividging  their  intentions ; 
for  in  the  spiritual  world  such  things  are  drawn  out  by  inyes- 
tigation.  When  any  one  comes  with  the  intention  of  examin- 
ing into  their  state,  he  is  led,  when  he  withdraws,  to  the  closed 
gates  of  the  streets,  and  then  led  back  and  led  to  other  gates 
until  he  becomes  greatly  annoyed,  and  then  he  is  let  out.  This 
is  to  prevent  his  return.  Wives  who  desire  to  rule  over  their 
husbcuids  dwell  at  one  side  of  the  city  and  meet  their  husbands 
only  when  they  are  invited,  and  that  is  done  in  a  civil  manner. 
The  husbands  then  take  them  to  houses  where  marriage  part- 
ners live  who  do  not  exercise  authority  one  over  the  other,  and 
show  them  how  beautiful  and  dean  the  houses  of  such  are,  and 
how  happy  their  Uves,  and  that  all  this  comes  from  mutual 
and  marriage  love.  Those  wives  who  give  attention  to  these 
things  and  are  influenced  by  them  leave  off  exercising  author- 
ity and  live  with  their  husbands ;  and  they  then  have  dwell- 
ings given  them  nearer  to  the  center  of  the  city,  and  are  called 
angels.  This  is  because  true  marriage  love  is  heavenly  love 
which  is  without  dominion. 
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806.  There  are  two  states  of  thought  in  man,  an  external 
and  an  internal ;  in  the  external  state  he  is  in  the  natural 
world,  in  the  internal  in  the  spiritual  world.  In  the  good  these 
states  make  one,  but  not  in  the  evil.  Man's  internal  nature  is 
rarely  manifest  in  the  world,  because  from  infancy  he  has 
learned  to  be  moral  and  rational,  and  loves  to  appear  such. 
But  in  the  spiritual  world  it  is  clearly  manifest  what  his  na- 
ture is,  for  man  is  then  a  spirit,  and  a  spirit  is  the  internal 
man.  And  since  it  has  been  granted  me  to  be  in  that  world, 
and  there  to  see  the  internal  nature  of  men  from  different 
kingdoms  of  the  world,  I  feel  it  necessary,  because  of  its  im- 
portance,  to  make  this  known* 
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807.  As  to  the  English  nation,  the  better  ones  among  them 
are  at  the  center  of  all  Christians,  because  thej  have  an  in- 
terior intellectual  light;  a  light  that* is  not  manifest  to  any  one 
in  the  natural  world,  but  it  is  dearly  manifest  in  the  spiritual 
world.  This  light  they  acquire  from  their  freedom  of  speech 
and  of  the  press,  and  consequent  freedom  of  thought.  With 
others,  who  have  not  such  freedom,  that  light  is  suppressed 
because  it  has  no  outlet.  It  is  true  that  such  light  is  liot  ac- 
tive of  itself,  but  it  is  rendered  active  by  others,  especially  by 
men  of  repute  and  authority.  As  soon  as  anything  is  said  by 
them,  the  light  shines  forth.  For  this  reason  governors  are 
appointed  over  the  English  in  the  spiritual  world,  and  priests 
are  given  them  who  are  men  of  celebrity  and  of  eminent  abil- 
ity, whose  judgment  they  accept  because  of  this  inherent 
quality. 

808.  They  possess  also  a  similarity  of  disposition,  which 
leads  them  to  become  closely  attached  to  friends  who  are  of 
their  own  nation,  but  rarely  to  others;  they  also  aid  each 
other;  they  love  sincerity ;  they  are  lovers  of  their  country  and 
are  zealous  for  her  glory.  They  look  upon  foreigners  as  one, 
from  the  roof  of  his  own  palace,  might  look  with  a  spy-glass 
at  persons  dwelling  outside  of  a  city,  or  wandering  about  there. 
The  political  affairs  of  their  kingdom  occupy  their  minds  and 
possess  their  hearts,  sometimes  so  far  as  to  withdraw  their 
minds  from  studies  of  loftier  inquiry,  by  which  a  higher  intel- 
ligence is  acquired.  It  is  true  that  these  studies  are  eagerly 
pursued  in  youth  by  those  who  give  attention  to  them  in  the 
schools ;  but  they  pass  away  as  transient  things.  Nevertheless 
their  rationality  is  quickened  by  these  studies,  and  sparkles 
with  a  light  by  which  they  form  beautiful  images,  as  a  glass 
prism  turned  toward  the  sun  forms  a  rainbow,  and  paints  it  in 
glowing  colors  on  a  plane  surface  fixed  to  receive  it. 

809.  There  are  two  lai^e  cities  like  London,  to  which  most 
of  the  English  go  after  death.  I  was  permitted  to  see  one  of 
these  and  to  walk  through  it.  Where  in  London  the  mer- 
chants meet,  which  is  called  the  Exchange,  there  in  that  city 
is  the  center  where  its  governors  reside.  Above  that  center  is 
the  east,  below  it  is  the  west ;  on  the  right  is  the  south,  and 
on  the  left  the  north.    In  the  eastern  quarter  those  dwell  who 
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have  lived  a  life  of  charity*  in  a  greater  degree  than  others; 
here  are  magniiicent  palaces.  In  the  southern  quarter  the  wise 
dwell,  and  among  them  there  is  much  splendor.  In  the  north- 
em  quarter  those  dwell  who  more  than  others  have  loved  free- 
dom of  speech  and  the  press.  In  the  western  quarter  those 
dwell  who  deal  in  justification  by  faith  alone.  On  the  right 
in  this  latter  quarter  there  is  an  entrance  to  the  city  and  also 
an  exit  therefrom ;  and  those  who  live  wickedly  are  here  put 
out  of  the  city.  The  preachers  who  live  in  the  western  quarter 
and  teach  the  doctrine  of  faitdi  alone,  do  not  dare  to  enter  the 
city  by  the  large  streets,  but  only  through  the  narrow  alleys, 
because  none  but  those  who  believe  in  charity  are  tolerated  in 
the  city  proper.  I  have  heard  them  complaining  of  the  preach- 
ers from  the  west,  that  they  composed  their  sermons  with  so 
much  ai-t  and  eloquence,  secretly  weaving  into  them  the  doc- 
trine of  justification  by  faith,  that  they  did  not  know  whether 
good  ought  to  be  done  or  not.  They  preach  that  faith  inward- 
ly is  a  good,  and  this  good  they  distinguish  from  the  good  of 
charity,  which  they  call  good  that  claims  a  merit,  and  there- 
fore not  acceptable  to  God.  But  when  those  who  dwell  in  the 
eastern  and  southern  quarters  of  the  city  hear  such  sermons 
they  leave  the  churches,  and  the  preachers  are  afterward  de- 
prived of  the  priestly  office. 

810.  I  afterward  heard  many  reasons  why  those  preachers 
were  deprived  of  their  office.  I  was  told  that  the  chief  reason 
is,  that  they  did  not  prepare  their  sermons  from  the  Word  aod 
thus  from  the  Spirit  of  God,  but  from  their  own  rational  light, 
and  thus  from  their  own  spirit.  They  begin,  indeed,  as  a  pre- 
lude, with  a  text  from  the  Word,  but  this  they  merely  touch 
with  their  lips,  and  then  abandon  as  tasteless,  immediately 
selecting  something  savory  from  their  own  intelligence,  which 
they  roll  about  in  their  mouths  and  turn  over  upon  their  tongues 
as  something  delicious.  Such  is  their  teaching.  It  was  said 
that  as  a  consequence  there  was  no  more  spirituality  in  their 
sermons  than  in  the  songs  of  birds,  and  that  they  were  merely 
.  allegorical  adornments,  like  wigs  beautifully  curled  and  pow- 
dered on  bald  heads.  The  mysteries  of  their  discourses  on  jus- 
tification by  faith  alone  were  likened  to  the  quails  brought  up 
from  the  sea  and  Strewn  about  the  camps  of  the  children  of 
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Israel  (Num.  xL),  because  of  whieh  several  thousand  persona 
died;  while  the  theology  of  charity  and  faith  together  were 
ilikened  to  the  manna  from  heaven.  I  once  he^ud  their  preach- 
ers talking  together  about  faith  alone ;  and  I  saw  a  kind  of 
image  formed  by  them,  which  represented  their  foith  alone. 
In  ^their  light,  which  was  the  light  of  hallucination,  this  ap- 
peared like  a  great  giant;  but  when  light  from  heaven  was  let 
in  upon  it,  it  appeared  like  a  monster  above  and  a  serpent 
below.  Seeing  this,  they  withdrew,  and  the  bystanders  threw 
the  image  into  a  pond. 

811.  The  other  great  city,  also  called  London,  is  not  in  the 
Christian  center,  but  at  some  distance  to  the  north.  Into  it 
those  pass  after  death  who  are  interiorly  wicked.  In  the  cen- 
ter of  it  there  is  an  open  communication  with  hell,  by  which 
they  are  at  times  swallowed  up. 

812.  From  those  in  the  spiritual  world  who  were  from  Eng- 
land it  was  seen  that  they  have  two  kinds  of  theology,  one  de- 
rived from  their  doctrine  of  faith,  and  the  other  ^om  their 
doctrine  of  charity ;  the  former  is  held  by  those  who  are  initi- 
ated .into  the  priesthood,  and  the  latter  by  the  laity,  especially 
those  who  dwell  in  Scotland  and  on  its  borders.  With  these 
latter  the  believers  in  faith  alone  are  afraid  to  engage  in  argu- 
ment, because  they  combat  them  both  from  the  Word  and  from 
reason.  This  doctrine  of  charity  is  set  forth  in  the  exhortation 
read  in  the  churches  on  the  Sabbath  day  to  those  who  approach 
the  sacrament  of  the  holy  supper.  In  that  exhortation  it  is 
openly  declared  that  if  they  are  not  in  charity  and  do  not  shun 
evils  as  sins,  they  cast  themselves  int.o  eternal  damnation ;  and 
if  in  such  a  state  they  approach  the  holy  communion,  the  devil 
will  enter  into  them  as  he  did  into  Judas. 


THE    6KRMANS    IN    THE   SPIRITUAL   WORLD. 

813.  It  is  known  that  the  natives  of  a  kingdom  that  is  di- 
vided into  several  provinces  are  not  alike  in  genius,  but  dif- 
fer from  each  other  in  particular  ways  as  the  inhabitants  of 
the  earth's  different  climates  do  in  general  ways,  and  yet  that 
a  common  genius  prevails  among  those  who  are  under  one 
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king,  and  therefore  tinder  one  code  of  laws.  As  to  Crermany 
it  is  more  divided  into  separate  states  than  the  surrounding 
kingdoms.  It  is  an  empire,  with  all  the  states  under  its  gen- 
eral supervision,  while  the  prince  of  each  state  enjoys  despotic 
power  in  his  own  realm;  for  there  are  greater  and  lesser 
dukedoms  there,  and  each  duke  is  like  a  monarch  in  his  own 
kingdom.  Furthermore,  religion  is  there  divided;  in  some 
dukedoms  are  the  so-called  Evangelicals,  in  some  the  Re- 
formed, and  in  some  the  Papists.  With  such  diversity  of  both 
government  and  religion,  the  dispositions,  inclinations,  and 
lives  of  the  Germans  ai*e  more  difficult  to  describe  from  those 
seen  in  the  spiritual  world  than  those  of  the  nations  and  peo« 
pies  of  other  parts.  And  yet,  as  a  common  genius  reigns 
everywhere  among  peoples  of  the  same  language,  this  may 
be  in  some  measure  seen  and  described  from  ideas  collected 
together. 

814.  As  the  Germans  are  under  a  despotic  government  in 
each  particular  dukedom,  they  have  no  such  freedom  of  speech 
and  of  the  press  as  the  Hollanders  and  the  British  have,  and 
when  that  freedom  is  restrained,  freedom  of  thought,  that  is, 
the  freedom  to  investigate  matters  to  the  furthest  extent,  is 
'  also  kept  in  restraint.  For  this  restraint  is  like  a  high  wall 
about  the  basin  of  a  fountain,  which  causes  the  water  within 
to  rise  even  to  the  orifice  of  the  inflowing  stream,  so  that  the 
stream  can  no  longer  leap  forth.  Thought  is  like  the  inflow^ 
ing  stream,  and  speech  therefrom  is  like  the  basin.  In  a  word, 
influx  adapts  itself  to  efflux,  and  in  like  manner  the  under- 
standing from  above  adapts  itself  to  its  measure  of  freedom  to 
speak  and  publish  its  thoughts.  For  this  reason  that  noble 
nation  is  little  devoted  to  matters  of  judgment,  but  rather  to 
matters  of  memory.  This  is  why  they  are  especially  given 
to  historical  writings,  and  in  their  books  trust  to  men  of  repu- 
tation and  learning  among  them,  quoting  opinions  of  such 
abundantly,  and  subscribing  to  some  one  of  them.  In  the 
spiritual  world  this  state  of  theirs  is  represented  by  a  man 
canying  books  under  his  arm,  and  when  any  one  disputes 
about  any  matter  of  judgment,  he  says,  "  I  will  give  you  an 
answer,"  and  immediately  draws  a  book  from  under  his  arm 
and  reads  from  it. 
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815.  From  this  state  of  theirs  many  things  proceed,  and 
among  them  this,  that  they  keep  the  spiritual  things  of  the 
church  inscribed  upon  the  memory^  and  seldom  elevate  them 
into  the  higher  understanding,  but  admit  them  only  into  the 
lower,  from  which  they  reason  about  them,  which  is  doing 
wholly  differently  from  free  nations.  Such  nations,  as  regards 
the  spiritual  things  of  the  church  called  theological,  are  like 
eagles  which  rise  to  whatever  height  they  please ;  while  nations 
that  are  not  free  are  like  swans  in  a  river.  Again,  free  nations 
are  like  the  larger  deer  with  lofty  horns,  that  roam  the  fields, 
groves,  and  forests  at  perfect  liberty;  while  nations  that  aie 
not  free  are  like  the  deer  kept  in  parks  to  please  a  prince. 
And  stiU  again,  free  peoples  are  like  the  winged  horse  which 
the  ancients  called  Pegasus,  that  flew  not  only  over  the  seas, 
but  over  the  so-called  Parnassian  hills,  and  also  over  the  hills 
of  the  Muses  beneath  them;  while  a  people  not  freed  are  like 
noble  horses  handsomely  caparisoned  in  kings  stables.  There 
are  like  differences  in  their  judgments  regarding  the  mysteri- 
ous matters  of  theology.  The  clergy  of  the  Germans,  while 
they  are  students,  write  out  from  the  mouths  of  their  teachers 
in  the  colleges  certain  dtctUy  and  these  they  guard  as  the  au- 
thoritative utterances  of  erudition;  and  when  they  are  inaugu- 
rated into  the  priesthood,  or  made  lecturers  in  the  schools, 
they,  for  the  most  part,  draw  their  official  utterances  iu  the 
desk  or  in  the  pulpit  from  those  dicta.  Such  of  their  priests 
as  do  not  teach  in  accordance  with  orthodoxy  usually  preach 
about  the  Holy  Spirit  and  its  wonderful  workings  and  excita- 
tions of  holiness  in  men's  hearts.  But  those  who  teach  about 
faith  according  to  the  orthodoxy  of  the  present  day,  appear  to 
the  angels  as  if  decorated  with  wreaths 'of  oak  leaves;  while 
those  who  teach  from  the  Word  about  charity  and  its  works 
appear  to  the  angels  to  be  adorned  with  wreaths  of  odoriferous 
leaves  of  laureL    Those  there  who  are  called  Evangelical,  in 

'  their  disputes  with  the  Reformed  about  truths,  appear  to  be 
rending  their  garments,  because  garments  signify  truths. 

816.  I  asked  where  the  people  of  Hamburg  were  to  be 
found  in  the  spiritual  world,  and  waa  told  that  they  are  no- 
where now  gathered  together  in  one  society,  still  less  in  any 
civil  community,  but  are  scattered  about  and  intermingled 
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with  the  Germans  in  the  various  quarters.  And  when  the 
reason  was  asked  it  was  said  that  it  arose  from  their  contin- 
ual mental  introspections  and  wanderings,  as  it  were,  outside 
of  their  own  city,  ^d  very  little  within  it;  for  such  as  the 
state  of  man's  mind  is  in  Idie. natural  world,  such  it  is  in  the 
spiritual  world;  for  man's  mind  is  his  spirit,  or  the  posthu- 
mous man  that  lives  after  his  departure  from  the  material 
body. 


THE   PAPISTS   IN   THE   SPIRITUAL   WORLD. 

817.  The  Papists  in  the  spiritual  world  appear  round  about 
and  beneath  the  Pisotestants,  and  separated  from  l^em  by  inter- 
spaces which  they  aie  forbidden  to  pass,  although  the  monks 
\yj  clandestine  arts  secure  for  themselves  a  way  through,  and 
also  send  out  emissaries  by  hidden  paths  to  make  converts; 
but  they  are  traced  out,  and  after  being  punished^  are  either 
sent  back  to  their  companions  or  cast  down. 

818.  Since  the  last  judgment,  which  took  place  in  the  spir- 
itual world  in  the  year  1757,  the  state  of  all,  and  consequently 
the  state  of  the  Papists,  is  so  changed  that  they  are  not  per- 
mitted, as  formerly,  to  congregate  in  bodies;  but  for  every 
love,  either  good  or  evil,  ways  are  appointed,  which  those  who 
come  from  the  world  hnmediately  enter,  and  pass  to  societies 
correspondent  to  their  loves.  Thus  the  wicked  are  boriie  to 
societies  that  are  in  hell,  and  the  good  to  societies  in  heaven; 
and  in  this  way  their  forming  for  themselves  artificial  hear 
vens,  as  they  previously  did,  is  guarded  against.  Such  socie- 
ties are  very  numerous  in  the  world  of  spirits,  which  is  inter- 
mediate between  heaven  and  hell,  for  they  are  as  many  as  the 
genera  and  species  of  affections  pertaining  to  the  love  of  good 
and  the  love  of  evil;  and  in  the  meantime,  before  their  mem- 
bers are  raised  up  into  heaven  or  cast  down  to  hell,  they  are 
in  spiritual  conjuncition  with  the  men  of  the  world,  because 
men  also  are  intermediate  between  heaven  and  hell. 

819.  The  Papists  have  a  sott  of  place  of  council  in  the 
southern  quarter  toward  the  east,  where  their  leaders  assemble 
and  deliberate  about  various  matters  pertaining  to  their  relig- 
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ion,  especially  about  how  to  keep  the  common  people  in  blind 
obedience  and  how  to  enlarge  their  own  dominion.  But  no  one 
who  had  been  a  pope  in  the  world  is  admitted  to  this  assem- 
bly, because  a  semblance  of  Divine  authority  is  fixed  in  the 
minds  of  such,  on  aooount  of  their  having  arrogated  to  them- 
selves the  Lord's  power  in  the  world.  Neither  are  any  cardi- 
tials  permitted  to  enter  that  couBcil,  because  of  their  sense  of 
pre-eminence.  Nevertheless  these  latter  assemble  together  in 
a  spacious  room  beneath  the  others,  but  after  staying  there  a 
few  days  are  taken  away,  I  was  not  |>ennitted  to  know  where. 
There  is  also  another  place  of  meeting  in  the  southern  quarter 
towards  the  west,  where  the  business  is  to  introduce  the  credu- 
lous common  people  into  heaven.  There  they  arrange  round 
about  themselves  several  societies  which  provide  for  various 
external  delights^  in  some  there  are  dances,  in  some  musical 
concerts,  in  some  processions,  in  some  theaters  and  scenic 
amusements;  in  some  there  are  persons  who  by  hallucination 
produce  various  forms  of  magnificence;  in  some  there  is  mere- 
ly clownish  acting  and  jesting ;  in  some  again  there  is  friendly 
conversation,  here  about  religious  matters,  there  about  civil 
affairs,  and  elsewhere  they  even  talk  lasciviously;  aad  so  on. 
Into  some  of  these  societies  they  inti-oduce  the  credulous,  each 
one  according  to  the  kind  of  pleasure  he  prefers,  and  this  they 
call  heaven.  But  when  they  have  been  there  a  day  or  two  they 
all  become  weary  and  go  away,  because  those  delights  are  ex- 
ternal and  not  internal.  In  this  way  also  many  are  led  away 
from  the  folly  of  their  belief  about  the  power  to  admit  into 
heaven.  As  to  the  particulars  of  their  worship,  it  is  nearly 
the  same  as  their  worship  in  the  world,  consisting  in  like 
manner  of  masses  which  are  conducted  in  a  language  not  com- 
mon to  spirits  but  composed  of  high-sounding  words  which 
inspire  external  sanctity  and  trembling,  but  which  the  hearers 
do  not  at  all  understand. 

820.  All  who  go  from  the  earth  to  the  spiritual  world  are 
kept  at  first  in  the  confession  pf  faith  and  religion  of  their 
own  country;  and  as  this  is  true  of  the  Papists,  they  always 
have  a  representative  of  a  pope  placed  over  them,  whom  they 
worship  with  ceremonies  like  those  they  observed  in  the  world. 
It  rarely  happens  that  any  one  who  has  been  a  pope  in  the 
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world  is  placed  over  them  after  bis  demise;  bat  one  who  filled 
the  pontifical  chair  thirty  or  forty  years  ago  was  placed  over 
them  because  he  had  cherished  in  his  heart  a  clearer  idea  of 
the  holiness  of  the  Word  than  was  generally  held,  also  that 
the  Lord  ought  to  be  worshiped.  I  was  permitted  to  talk  with 
him,  and  he  said  that  he  worshiped  the  Lord  alonb,  because  He 
is  God,  and  has  all  power  in  heaven  and  on  earth,  according 
to  His  words  {Matt  zxviii.  18).  He  said  that  the  invocation 
of  saints  is  an  absurdity;  he  said  also  that  he  had  intended 
when  in  the  world  to  re-establish  such  a  church,  but  was  un< 
able  to  do  so,  for  retoons  which  he  stated.  When  the  great 
northern  city  which  contained  both  Papists  and  Beformers, 
was  destroyed  on  the  day  of  the  last  judgment,  I  saw  him 
carried  out  on  a  litter  and  transferred  to  a  place  of  safety.  On 
the  borders  of  the  large  society  in  which  he  exercises  pontifi- 
cal authority  schools  are  established,  where  those  go  who  are 
undecided  about  religion;  and  there  they  find  converted  monks 
who  teach  them  about  God  the  Saviour  Christ,  and  also  about 
the  holiness  of  the  Word,  leaving  it  to  their  own  judgment 
whether  they  will  turn  their  minds  away  from  the  methods 
of  sanctification  maintained  in  the  Roman  Catholic  church. 
Those  who  receive  instruction  are  introduced  into  a  large 
society  composed  of  those  who  have  withdrawn  from  the  wor- 
ship of  the  pope  and  the  saints;  and  when  they  enter  that 
society  they  are  like  men  who  have  been  aroused  from  sleep 
and  are  fully  awake,  or  like  those  who  have  come  from  the  in- 
clemency of  winter  into  the  sweetness  of  early  spring,  or  like 
sailors  who*  have  just  come  to  port,  and  are  then  invited  by 
those  there  to  feasts,  and  noble  wine  in  crystal  goblets  is  given 
them  to  drink.  And  angels,  I  have  heard,  sent  down  from 
heaven  to  the  host  a  plate  containing  manna,  in  form  and  taste 
like  that  which  fell  upon  the  camps  of  the  children  of  Israel 
in  the  desert,  and  this  plate  is  carried  around  to  all  the  com- 
pany, and  everyone  is  permitted  to  taste  of  its  contents. 

821. 'All  those  of  the  Catholic  religion  who  in  the  form- 
er world  had  thought  more  of  God  than  of  the  papacy,  and 
from  a  simple  heart  had  done  works  of  charity,  when  they  find 
themselves  living  after  death,  and  have  been  taught  that  the 
Lord  Himself,  the  Saviour  of  the  world,  reigns  there,  are  eas- 
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ily  led  away  f  lom  the  saperstitions  of  that  religion.  To  them 
the  transition  from  popery  to  Christianity  is  as  easy  as  to  pass 
through  an  open  door  into  a  temple,  or  to  pass  the  guards  in 
the  entranc^hall  and  enter  a  palace  when  the  king  so  com- 
mandSy  or  to  raise  the  face  and  look  up  to  heaven  when  voioes 
are  heard  therefrom.  But  on  the  other  hand,. to  lead  away 
from  the  superstitions  of  that  religion  those  who  during  the 
course  of  their  life  in  the  world  have  rarely  if  ever  thought  of 
Ood,  and  who  have  entered  that  worship  merely  for  its  festiv- 
ities, is  as  difficult  as  to  enter  a  temple  through  closed  doors, 
or  to  pass  through  the  guards  in  the  entranoe-hall  into  the 
palace  when  the  king  forbids,  or  for  a  snake  in  the  grass  to 
raise  its  eyes  to  heaven.  It  is  wonderful  that  not  one  of  those 
who  pass  into  the  spiritual  world  from  that  Catholic  religion 
see  there  the  heaven  where  the  angels  dwelL  That  religion  is 
like  a  dark  doud  above  them  which  terminates  the  vision. 
But  as  soon  as  any  convert  comes  among  those  who  have  been 
converted  heaven  is  opened,  and  sometimes  they  behold  the 
angels  there  in  white  garments;  and  when  they  have  passed 
the  period  of  preparation  they  are  taken  up  to  the  angels. 


THS  POPISH   SAINTS   IN   THB  SPIRITUAL   WORLD. 

822.  It  is  well  known  that  man  has  in  him  from  his  par- 
ents inherent  or  inherited  evil,  but  few  know  where  that  evil 
dwells  in  its  fulness.  It  dwells  in  the  love  of  possessing  the 
goods  of  all  others,  and  in  the  love  of  exercising  dominion; 
for  this  latter  love  is  such  that,  so  far  as  the  reuis  are  given 
to  it,  it  rushes  forth  until  it  is  aflame  with  the  lust  of  exercis- 
ing dominion  over  all,  and  finally  seeks  to  be  invoked  and  wor- 
shiped as  God.  This  love  is  the  serpent  that  deceived  Eve 
and  Adam,  for  it  said  to  the  woman, 

God  doth  know  that  hi  the  day  ye  eat  of  the  fruit  of  that  tree  your 
syes  shall  be  opened,  and  ye  shall  be  as  gods  (Gen.  ill.  4,  6). 

So  far  therefore,  as  man  rushes  into  this  love  without  restraint^ 
he  turns  away  from  God  and  turns  to  himself,  and  becomes  a 
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worshiper  of  himself;  and  then  he  can  call  upon  God  from 
loye  of  self  with  fervent  lipSi  but  with  a  heart  cold  from  oon« 
tempt  of  Qod.  And  then  also  the  Divine  things  of  the  church 
may  serve  him  as  means,  but  dominion  being  his  end,  his  heart 
is  in  the  means  only  so  far  as  they  subserve  that  end.  Such  a 
man,  if  exalted  to  the  highest  honors,  seems  to  himself  like 
Atlas  carrying  the  terraqueous  globe  on  his  shoulders,  or  like 
Phoebus  with  his  horses  bearing  the  sun  around  the  earth. 

823*  Because  of  man's  being  such  by  inheritancci  all  those 
who  have  been  made  saints  by  pax>al  bulls  are  removed  from 
the  sight  of  others  in  the  spiritual  world  and  kept  out  of  sight; 
and  are  deprived  of  all  intercourse  with  their  worshipers,  lest 
that  worst  root  of  evils  should  be  quickened  in  them,  and  they 
should  be  carried  away  into  fantastic  delusions  such  as  prevail 
with  demons.  Into  such  delusions  do  those  come  who,  while 
living  in  the  world,  earnestly  seek  to  become  saints  after  death, 
that  they  may  be  invoked. 

824.  Many  from  the  papal  jurisdiction,  especially  the  monks, 
when  l^ey  enter  the  spiritual  world,  search  for  the  saints,  es- 
pecially the  saint  of  their  order,  and  are  astonished  that  they 
do  not  find  them.  But  they  are  afterward  taught  that  these 
saints  are  intermingled  either  with  those  who  are  in  heaven  or 
with  those  who  are  in  the  lower  earth  and  that  they  know 
nothing  in  either  place  about  their  being  invoked  and  wor- 
shiped; and  that  those  who  do  know  of  it  and  wish  to  be  in- 
voked, fall  into  delusions  and  talk  like  fools.  The  worship  of 
saints  is  such  an  abomination  in  heaven  that  when  it  is  merely 
heard  of  it  excites  horror,  because  so  far  as  worship  is  yielded 
to  any  man,  so  far  it  is  denied  to  the  Lord ;  for  in  that  case 
the  Lord  alone  cannot  be  worshiped ;  and  when  the  Lord  is 
not  alone  worshiped,  a  separation  occurs  which  destroys  com- 
munion with  Him  and  the  happiness  of  life  that  flows  from  it. 
That  I  might  learn  the  character  of  the  Popish  saints  and 
make  it  known,  as  many  as  a  hundred  of  them  who  knew  that 
they  had  been  made  saints  were  brought  forth  from  the  lower 
earth.  They  came  up  behind  me--only  a  few  of  them  in  front 
— and  I  talked  with  one  of  them  who  they  said  was  Xavier. 
While  he  was  talking  to  me  he  was  like  a  fool;  and  yet  he  was 
able  to  declare  that  in  his  own  place,  where  he  was  shut  up 
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with  others^  lie  was  not  a  f<^l,  but  became  such  as  often  as  he 
thought  himself  a  saint  and  wished  to  be  invoked.  I  heard  a 
murmur  of  the  same  thing  from  those  who  were  behind.  With 
the  saints  so-called  in  heayen  it  is  different ;  they  know  noth- 
ing at  all  of  what  is  done  on  earth,  and  l^ey  are  not  permitted 
to  talk  with  any  of  the  Papists  who  are  in  that  superstition, 
that  no  idea  of  that  thing  may  enter  into  them. 

820.  From  this  state  of  the  saints  any  one  may  conclude 
that  the  inyocation  of  saints  is  a  mere  mockery ;  and  I  can 
affirm,  moreover,  that  they  no  more  hear  the  invocations  ad- 
dressed to  them  on  earth  than  do  their  images  by  the  way- 
side, or  the  walls  of  the  church,  or  the  birds  building  nests  in 
its  towers.  It  is  said  by  those  who  serve  them  in  the  world, 
that  the  saints  reign  in  heaven  in  company  with  tiie  Lord 
Jesus  Christ;  but  this  is  a  fiction  and  fabrication;  for  they  no 
more  reign  with  the  Lord  than  a  groom  does  with  his  king,  or 
a  porter  with  a  nobleman,  or  a  footman  with  a  primate.  For 
John  the  Baptist  said  of  the  Lord, 

That  he  was  not  worthy  to  unloose  the  latchet  of  His  shoes  {Mark  L  7; 
John  L  27). 

What  then  can  be  said  of  such? 

826.  To  the  Parisians,  who  form  a  society  in  the  spiritual 
world,  there  sometimes  appears  a  woman  of  the  usual  height 
in  shining  raiment  and  with  a  face  that  seems  holy,  and  she 
calls  herself  Genevieve.  But  when  some  of  them  begin  to 
worship  her,  her  face  and  also  her  clothing  instantly  change, 
and  she  becomes  like  an  ordinary  woman;  and  she  rebukes 
them  for  wanting  to  worship  a  woman  who  among  her  com- 
panions is  no  more  esteemed  than  a  servant-maid,  and  is  sur- 
prised that  the  men  of  the  world  are  duped  by  such  nonsense. 

827.  To  this  I  will  add  this  most  notable  fact:  Mary  the 
Mother  of  the  Lord  once  passed  by  and  appeared  overhead  in 
white  raiment.  Then  pausing  a  little  she  said  that  she  had 
been  the  mother  of  the  Lord,  and  that  He  was  indeed  bom  of 
her;  but  that  when  He  became  God,  He  put  off  everything  of 
the  human  He  had  derived  from  her,  and  that  therefore  she 
now  worships  Him  as  her  God,  and  is  unwilling  that  any  one 
should  acknowledge  Him  to  be  her  son,  since  in  Him  every- 
thing is  Divine. 
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THE   HOHAMMBBAlirg    IK   THE    SPIHITUAL  WOBLD. 

I 

828.  The  Mohammedans  in  the  spiritual  world  appear  be- 
hind the  Papists  in  the  west,  and  form  as  it  were  a*  border 
around  them.  They  appear  next  behind  the  Christians  be- 
cause they  acknowledge  our  Lord  to  be  the  greatest  prophet, 
the  wisest  of  all  men,  who  was  sent  into  the  world  to  teach 
men,  and  also  that  He  is  the  Son  of  GkxL  In  that  world. every 
one  dwells  at  such  a  distance  from  the  central  region^  where 
the  Christians  are,  as  accords  with  their  confession  of  the 
liord  and  of  one  God ;  for  that  confession  is  what  conjmns 
minds  with  heaven,  and  determines  distance  from  the  east, 
above  which  quarter  is  the  Lord. 

829.  Because  religion  has  its  seat  in  the  highest  things  in 
man,  and  the  lower  things  in  him  have  life  and  light  from  the 
highest,  and  because  Mohammed  is  always  associated  witii  re- 
ligion in  the  minds  of  Mohammedans,  some  Mohammed  is  al- 
ways kept  before  their  sight;  and  in  order  that  they  may  turn 
their  faces  toward  the  east,  over  which  is  the  Lord,  he  is 
placed  beneath  the  Christian  center.  This  is  not  the  Moham- 
med who  wrote  the  Koran,  but  another  person  who  fills  his 
office;  nor  is  it  always  the  same  person;  but  .he  is  changed. 
Formerly  it  was  a  man  from  Saxony  who  had  been  taken  pris- 
oner by  the  Algerines,  and  had  become  a  Mohammedan;  and 
having  once  been  a  Christian  he  was  soooietimes  moved  to 
speak  to  them  about  the  Lord,  saying  that  He  was  not  Jo- 
seph's son  but  the  Son  of  Ood  Himself.  Other  Mohammedans 
afterward  succeeded  this  one.  In  the  place  where  that  repre- 
sentative Mohammedan  has  his  station,  there  appears  a  fire 
like  a  small  torch  to  distinguish  him;  but  that  fire  is  invisible 
to  all  but  Mohammedans. 

830#  The  Mohammed  who  wrote  the  Koran  is  not  seen  at 
the  present  day.  I  was  told  that  in  former  tinies  he  presided 
over  them;  but  because  he  desired  to  rule  as  God  over  all 
things  pertaining  to  their  religion.  he>  was  ejected  from  his 
seat,  which  he  had  beneath  the  Papists,  and  was  sent  down  to 
the  right  side  near  the  south.  A  certain  society  of  Mohamme- 
dans was  once  incited  by  some  malicious  spirita  to  acknowledge 
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Mohammed  as  GocL  To  quiet  this  disturbance,  Mohammed 
was  brought  up  from  the  lower  earth  and  shown  to  them;  and 
at  that  time  I  also  saw  hinu  He  looked  like  those  corporeal 
spirits  who  hare  no  interior  perception,  with  a  face  inclined 
to  black.  I  heard  him  utter  tiiese  words,  ^<I  am  your  Moham- 
med;^' and  immediately  he  seemed  to  sink  down. 

831.  The  Mohammedans  are  hostile  to  the  Christians  main- 
ly because  of  the  Christian  belief  in  three  Divine  persons  and 
the  consequent  worship  of  three  Gods,  and  as  many  Creators; 
and  still  more  hostile  to  the  Boman  Catholics,  because  of  their 
beilding  the  knee  before  images;  and  for  this  reason  they  caU 
them  idolaters;  and  the  former  they  call  fanatics,  declaring 
that  they  make  God  a  three-headed  being,  also  that  they  say 
one  and  mutter  three,  and  consequently  divide  up  omnipotence, 
and  from  one  and  of  one  make  three;  therefore  they  are  like 
fauns  with  thi^ee  horns,  one  for  each  God,  and  at  the  same  time 
three  for  one;  and  so  they  pray,  so  they  sing,  and  so  they 
harangue  from  their  pulpits. 

832.  The  Mohammedans,  like  all  nations  who  acknowledge 
one  God,  love  justice  and  do  good  from  religion,  have  their  own 
heaven,  but  it  is  outside  of  the  Christian  heaven.  The  Mo- 
hammedan heaven,  however,  is  divided  into  two.  In  the  lower 
they  live  uprightly  with  several  wives;  but  only  those  who 
give  up  their  concubines  and  acknowledge  the  Lord  our  Sav- 
iour, and  also  His  dominion  over  heaven  and  hell,  are  raised 
up  from  this  into  their  higher  heaven.  I  have  heard  that  it  is 
impossible  for  them  to  conceive  of  God  the  Father  and  our 
Lord  as  one,  but  that  it  is  possible  for  them  to  believe  that 
the  Lord  rules  over  the  heavens  and  the  hells  because  He  is 
the  Son  of  God  the  Father.  It  is  because  of  their  holding 
this  belief  that  it  is  granted  them  by  the  Lord  to  ascend  into 
the  higher  heaven. 

833.  That  the  Mohammedan  religion  is  received  by  more 
nations  than  the  Christian  religion,  may  be  a  stumbling-block 
to  those  who  meditate  upon  the  Divine  Providence  and  believe 
at  the  same  time  that  only  those  who  are  bom  Christians  can 
be  saved.  But  the  Mohammedan  religion  is  not  a  stumbling- 
block  to  those  who  believe  that  all  things  are  of  the  Divine 
Providence.    Such  inquire  how  this  is,  and  they  find  out.    It 
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is  this,  that  the  Mohammedan  religion  acknowledges  the  Lord 
as  the  greatest  prophet,  the  wisest  of  men,  and  also  the  Bon  of 
Ood.  Bnt  as  ttiey  have  made  the  Koran  the  only  book  of 
their  religion,  and  as  in  consequence  the  Mc^iainmed  who 
wrote  it  resides  in  their  thoughts,  and  upon  him  they  bestow 
some  worship,  they  think  but  little  about  our  Lord.  To  make 
it  clearly  known  that  this  religion  was  raised  up  by  the  Di- 
vine Providence  of  the  Lord  to  blot  out  the  idolatry  of  many 
nations,  it  shall  be  set  forth  somewhat  in  order;  but  first,  as 
to  the  origin  of  all  idolatries,  [d]  Previous  to  that  religion 
idolatrous  worship  was  spread  over  very  many  kingdoniB  of 
the  world.  This  was  so  because  the  churches  that  existed  be* 
fore  the  Lord's  coming  were  all  representative  churches.  Such 
was  the  Israelitish  church.  The  tabernacle  there,  the  gar* 
ments  of  Aaron,  the  sacrifices,  all  things  belonging  to  the  tem- 
ple at  Jerusalem,  and  even  the  statutes,  were  representative. 
And  among  the  ancients  there  was  a  knowledge  of  correspond- 
ences (which  is  also  the  knowledge  of  representatives),  the 
very  knowledge  of  knowledges.  It  was  cultivated  especially 
in  Egypt,  and  from  it  came  their  hieroglyphics.  From  that 
knowledge  the  signification  of  all  kinds  of  animals  and  all 
kinds  of  trees  was  known,  also  of  mountains,  hills,  rivers, 
and  springs,  and  of  the  sun,  moon  and  stars.  Through  that 
knowledge  they  also  had  a  knowledge  of  spiritual  things,  be- 
cause these  representations  had  their  origin  in  the  things  they 
represented,  which  were  such  as  pertain  to  spiritual  wisdom 
among  the  angels  in  heaven.  [3]  And  as  all  their  worship 
was  representative,  consisting  of  mere  correspondences,  so 
they  worshiped  on  mountains  and  hills,  as  also  in  gtorea  and 
gardens,  and  sanctified  fountains,  and  moreover  made  sculp- 
tured horses,  oxen,  calves,  and  lambs,  and  also  birds,  fishes, 
and  serpents,  and  placed  them  near  their  temples  and  in  the 
courts  thereof,  and  likewise  in  their  houses,  arranging  them 
in  an  order  that  was  in  accord  with  the  spiritual  things  of  the 
church  to  which  they  cc»rresponded  or  which  they  represented 
and  therefore  signified.  After  a  time,  when  the  knowledge  of 
correspondences  had  been  forgotten,  their  posterity 'began  to 
worship  the  sculptured  images  themselves  as  in  themselves 
holy,  not  being  aware  that  the  ancients,  their  forefathers,  saw 
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nothing  holy  in  thetn,  but  only  that  thej  lepresented,  in  ao- 
cordanoe  with  their  correspondences,  what  is  holy.  £4]  Such 
was  the  origin  of  the  idolatries  that  had  filled  so  many  king- 
doms of  the  woerld.  To  uproot  these  idolatries,  by  the  Lord's 
Divine  Providence  it  came  to  pass  that  a  new  religion  adapted 
to  the  genius  of  the  Orientals  was  introduced,  in  which  there 
wuis  something  from  the  Word  of  both  Testaments,  and  which 
taught  that  the  Lord  came  into  the  world,  and  that  He  was 
the  greatest  prophet,  the  wisest  of  men,  and  the  Son  of  God. 
This  was  effected  through  Mohammed,  from  whom  that  relig- 
ion was  named«  From  all  this  it  is  clear  that  this  religion 
was  raised  up  by  the  Divine  Providence  of  the  Lord,  and  as 
before  said,  was  adapted  to  the  genius  of  the  Orientals,  in  or- 
der that  it  might  blot  out  the  idolatries  of  so  many  nations 
and  give  them  some  knowledge  of  the  Lord  previous  to  their 
entering  the  spiritual  world,  which  they  do  after  death.  And 
this  religion  would  not  have  been  received  by  so  many  king- 
doms, and  could  not  have  uprooted  their  idolatries,  if  it  had 
not  been  made  conformable  to  the  ideas  of  their  thought,  and 
especially  if  polygamy  had  not  been  permitted,  for  the  reason 
that  the  Orientals  without  that  permission  would  have  been 
inflamed  with  filthy  adulteries  more  than  the  £uropeanS|  and 
would  have  perished. 

834.  It  was  once  granted  me  to  perceive. the  nature  of  the 
heat  of  their  polygamic  love.  I  had  a  talk  with  one  who  had 
occupied  the  place  of  Mohammed,  aiki.  after  some  conversation 
with  him  at  a  distance  this  substitute  sent  to  me  an  ebony 
spoon  and  some  other  things,  which  were  proofs  that  they 
came  from  him;  and  at  the  same  time  there  were  opened  from 
various  plaees  outlets  for  the  heat  of  their  polygamic  love. 
From  some  of  these  this  was  felt  to  be  like  the  heat  in  bath- 
ing rooms  after  bathing,  from  some  like  the  heat  in  kitchens 
where  meats  are  boiling,  from  some  like  the  heat  in  eating- 
houses  where  strong-smelling  food  is  exposed  for  sale,  from 
some  like  the  heat  in  apothecaries  cellars,  where  emulsions 
and  such  things  are  prepared,  from  some  like  the  heat  in 
stews  and  brothels,  and  from  others  like  the  heat  in  stores 
where  skins,  leather  and  shoes  are  sold.  There  was  also  some- 
thing rank,  harsh  and  burning  in*  the  heat,  arising  from  jeal* 
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ousy.  But  the  heat  in  the  Christian  heavens^  when  the  de* 
light  of  their  love  is  perceived  as  an  odor,  is  fragrant  like  th« 
odor  in  gardens,  rineyards,  and  rose-gturdens,  in  some  places 
like  that  where  spices  are  sold,  and  in  others  like  that  of 
wine-presses  and  wine<!ellar8.  That  the  delights  from  lores 
in  the  spiritual  world  are  frequently  perceiTed  as  odors  has 
been  shown  throughout  my  Memorable  Belations  which  follow 
the  chapters. 


THE  AFBICANS  IN  THE  8PIB1TTTAL  WORLD;  ALSO  SOMETHING  IK 

REGARD  TO  THE  GENTILES. 

836.  The  Gentiles  who  have  known  nothing  about  the  Lord 
are  seen  in  the  spiritual  world  round  about  those  who  have 
known  Him ;  yet  so  arranged  that  the  outmost  border  is  formed 
exclusively  of  those  who  are  thorough  idolaters,  and  who  in 
the  f  oriner  world  worshiped  the  sun  and  moon.  But  those  wlio 
acknowledge  one  God,  and' who  accept  such  precepts  as  the 
Decalogue  contains  as  the  precepts  of  the  religion  and  conse- 
quently of  their  life,  communicate  more  directly  with  the 
Christians  at  the  center;  for  in  this  case  the  communicaticHi  is 
not  intercepted  by  the  Mohammedans  and  Papists.  The  Gen« 
tiles  are  also  distinguished  according  to  their  genius  and  their 
capacity  to  receive  light  through  the  heavens  from  the  Lord; 
for  there  afe  among  them  some  who  are  interior  and  some  who 
are  exterior,  which  difference  comes  partly  from  climate,  part- 
ly  from  the  stock  from  which  they  have  sprung,  partly  from 
education,  and  partly  from  religion.  The  Africans  are  more 
interior  than  the  others. 

836.  All  who  acknowledge  and  worship  one  God,  the  Crea- 
tor of  the  universe,  cherish  an  idea  of  God  as  being-  a  Man ; 
they  say  that  no  one  can  have  any  other  idea  of  Him.  When 
they  hear  that  many  cherish  the  idea  that  God  is  like  ether  or 
a  cloud,  they  ask  where  such  people  are;  and  when  told  that 
they  are  among  the  Christians  they  deny  that  it  is  possible. 
But  they  are  told  that  they  get  this  idea  from  God's  being 
called  in  the  Word  k  Spirit,  and  of  spirit  they  have  no  other 
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idea  thazi  that  it  is  an  ethereal  Bubstance,  or  same  kind  of  a 
doud,  not  knowing  that  every  spirit  and  every  angel  is  a  man. 
When  a  further  inquiry  is  made  to  ascertain  whether  their 
spiritual  idea  is  similar  to  their  natural  idea,  it  is  found  to  be 
different  with  those  who  interiorly  acknowledge  the  Lord  as 
the  God  of  heaven  and  eartlL  I  heard  a  oertam  elder  saying 
that  no  man  could  conceive  of  a  Divine  Human ;  and  I  saw  him 
taken  among  different  Gentile  peoples,  to  the  more  and  more 
interior  of  them,  also  to  their  heavenB,  and  finally  to  the  Chris- 
tian heaven,  and  their  interior  perception  of  God  was  every- 
where communicated  to  him;  and  he  observed  that  they  had 
no  other  tdea  of  God  than  that  of  a  Divine  M^an,  and  that  by 
no  other  God  could  man,  who  is  an  image  and  likeness  of  God, 
have  been  created. 

887.  As  the  Africans  surpass  all  other  Gentiles  in  interior 
judgment,  I  have  had  conversation  with  them  on  matters  of 
more  prof  ound  inquiry,  and  latterly  about  God,  and  the  Lord 
the  Bedeemer,  and  about  the^  inner  and  outer  man.  And  as 
they  were  delighted  with  this  conversation,  I  will  state  some 
of  the  things  relating  to  these  three  subjects  which  they  per- 
ceived from  interior  sight  Of  Oad  they  said,  that  He  cer- 
tainly did  descend  and  present  Himself  to  be  seen  by  men, 
inasmuch  as  He  is  their  Creator,  Protector  and  Guide,  and  the 
human  race  is  His;  also  that  He  sees,  surveys  and  provides 
each  and  all  things  that  are  in  the  heavens  and  on  earth,  re- 
garding their  good  as  if  it  were  in  Himself,  and  Himself  as  in 
them ;  and  this,  because  He  is  the  sun  of  the  angdic  heaven, 
which  is  to  be  seen  as  high  above  the  spiritual  world  as  the 
sun  of  the  earth  is  above  the  natural  world,  and  as  He  is  that 
sun,  He  sees,  surveys,  and  provides  each  thing  and  all  things 
that  are  beneath  Him.  And  as  it  is  His  Divine  Love  that  ap- 
pears as  a  sun,  it  follows  that  He  provides  both  for  the  great- 
est and  for  the  least  such  things  as  pertain  to  their  life,  and 
lor  men  such  things  as  pertain  to  love  and  wisdom,  whatever 
pertains  to  love  by  means  of  the  heat  of  that  sun,  and  whatever 
pertains  to  wisdom  by  means  of  its  light.  If,  therefore,  you 
form  to  yourselves  an  idea  of  God  as  the  sun  of  the  universe, 
you  will  certainly  from  that  idea  see  and  acknowledge  His  om« 
nipiesence,  omniscience,  and  omnipotence. 
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888.  I  had  a  further  talk  Tvith  them  abont  ths  Lard  the 
Saviour.  It  was  said  that  God  in  His  essence  is  Divine  love, 
and  that  Divine  love  is  like  the  purest  fire ;  and  as  love  viewed 
in  itself  seeks  no  other  end  than  to  beoome  one  with  him 
whom  it  loves,  so  the  Divine  love  seeks  no  other  end  than  to 
unite  itself  to  man  and  man  to  itself,  even  until  It  is  in  him 
and  he  in  It  And  since  the  Divine  love  is  like  the  purest 
fire,  it  is  evident  that  God,  being  such  a  fire,  could  not  in  the 
least  degree  be  in  man  and  cause  man  to  be  in  Him,  for  He 
would  thus  reduce  the  entire  man  to  a  most  subtle  vapor. 
But  inasmuch  as  God  from  His  very  essence  burned  with  a 
love  to  imite  Himself  with  man,  to  do  this  He  must  needs 
veil  Himself  with  a  body  adapted  to  reception  and  conjunc- 
tion. For  this  reason  He  came  down  and  took  on  a  Human  in 
accordance  with  the  oider  established  by  Him  from  the  crea- 
tion of  the  world ;  which  order  was,  that  by  means  of  a  power 
generated  from  Himself  a  Human  should  be  conceived,  car* 
ried  in  the  womb,  and  bom,  and  then  increase  in  wisdom  and 
love,  and  thereby  draw  near  to  a  union  with  its  Divine  origin; 
thus  Grod  became  Man  and  Man  became  God.  That  this  is 
true  the  Scripture  re9pecting  Him  (which  exists  among  Ohri^ 
tians  and  is  called  the  Word),  clearly  teaches  and  testifies; 
and  God  Himself,  who  in  His  Human  is  called  Jesus  Christ, 
declares  that  the  Father  \a  in  Him  and  He  in  the  Father,  and 
that  whosoever  sees  Him  sees  the  Father;  besides  other  things 
to  the  same  purport  That  God,  whose  love  is  like  the  purest 
fire,  could  unite  Himself  to  man  and  man  to  Himself  in  no 
other  way  reason  also  can  see.  Is  it  possible  for  the  sun's  fire 
as  it  is  in  itself  to  touch  man,  still  less  to  enter  into  him,  un- 
less it  veils  its  rays  with  atmospheres,  and  thus  by  a  tempered 
heat  presents  itself  in  an  adapted  form?  Is  it  possible  for  the 
pure  ether  to  envelop  man,  still  less  enter  his  bronchial  tubes, 
unless  it  is  made  dense  with  air,  and  thus  adapted?  A  fish  is 
not  able  even  to  draw  breath  in  the  air,  but  only  in  an  ele- 
ment adapted  to  its  life;  nor  indeed  is  a  king  on  earth  able  to 
administer  each  and  all  the  affairs  of  his  kingdom  in  his  own 
person  or  directly,  but  only  by  means  of  higher  and  lower 
officers,  who  together  constitute  his  royal  body.  Kor  can  a 
man^s  soul  render  itself  visible  to  another,  enter  into  comx>an- 
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ionship  with  hiai,'and  eommunicate  proofs  of  liis  love,  except 
by  means  of  a  body.  How  then  can  God  do  so  except  through 
a  Human  of  His  own,?  The  Africans  when  they  heard  these 
things  had  a  clearer  perception  of  them  thaA  others,  because 
they  are  more  interiorly  rational;  and  each  one  favored  them 
in  accordance  with  his  perception* 

839.  Finally  w;e  talked  about  the  irUerior  and  exterior  mafu 
It  was  said  that,  men  who  perceive  things  interiorly  are  in  the 
light  of  truth,  which  is  the  light  of  heaven,  while  those  who 
perceive  things  exteriorly  axe  in  no  light  of  truth,  because 
they  are  in  the  light  of  the  world  only ;  thus  interior  men  are 
in  intelligence  and  wisdom,  but  exterior  men  are  in  insanity 
*  and  in  distorted  vision  (n.  345);  that  interior  men  are  spirit- 
ual because. they  thint:  from.the  spirit  exalted  above  the  body, 
and  therefore  see  truths  in  light;  while  exterior  men  are  sen- 
sual-natural because  they  think  from  the  fallacies  of  the  bod- 
ily senses;  therefore  they  see  truths  a3  in  a  thick  cloud,  and 
when  they  reflect  upon  them  in  themselves  they  see  fallacies 
as  truths;  that  internal  mea  are  like  those  standing  on  a 
n^untain  in  the  midst  of  a  plain,  or  on  a  tower  in  a  city,  or 
on  a  lighthouse  at  sea;  while  external  men  are  like  those 
standing  in  a  valley  at  the  {oot  of  a  mountain,  in  a  vault  be- 
neath a  tower,  or  in  a  boat  at  the  foot  of  a  lighthouse,  seeing 
only  what  lies  nearest  to  them.  Moreover,  internal  men  are 
like  those  who  live  in  the  second  or  third  story  of  a  house  or 
palace,  the  wall^  of  which  are  a  continuous  window  of  clear 
glass,  who  look  round  about  upon  the  ciiy  in  its  whole  extent 
and  recognize  every  <$ottage  in  it;  while  external  men  are  like 
those  who  live  in  the  lowest  story,  the  windows  of  which  are 
made  of  pasted  pieces  of  paper,  who  cannot  see  even  a  single 
street  outside  of  the  house,  but  only  what  is^thin  it,  and  not 
even  that,  except  by  the  light  of  a  candle  or  of  the  fire.  And 
again,  internal  men  are  like  eagles  soaring  aloft  and  seeing  all 
things  spread  out  beneath  them;  while  external. men,  on  the 
other  hand,  are  like  cocks  standing  on  a  post  and  crowing 
aloud  before  the  hens  that  are  walking  on  the  ground.  Fur- 
thermore, internal  men  perceive  t^at  what  they  know  com- 
pared with  what  they  do  not  know  is  like  water  in  a  pitcher 
as  compared,  to  that  in  a  lake;  while  external  men  have  no 
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other  thought  than  they  they  know  ereiything.  The  Africans 
were  delighted  with  these  remarks,  because  from  the  interior 
vision  in  wjiich  they  excel  they  recognized  that  it  wa&  so. 

840.  Because  the  Africans  are  such,  a  reveldtion  has  been 
made  among  them  at  the  present  time,  which  is  spreading 
round  about  from  the  region  where  it  began,  but  has  not  yet 
reached  the  coasts.  They  keep  aloof  from  European  strangers 
who  beliere  that  man  is  saved  by  faith  alone,  and  thus  by  m&tQ 
thought  and  word,  and  not  by  will  and  deed  also;  saying  that 
he  is  no  man  who  has  any  worship  and  fails  to  live  according 
to  his  religion,  for  then  he  must  needs  become  stupid  and 
wicked,  because  he  then  receives  nothing  from  heaven.  They 
also  call  crafty  wickedness  stupidity,  because  there  is  no  life 
in  it,  but  death  only.  I  have  several  times  talked  with  Angus* 
tine,  who  was  bishop  of  Hippo  in  Africa,  in  the  third  century; 
He  said  that  he  is  there  at  this  time,  inspiring  them  with  the 
worship  of  the  Lord,  and  that  there  is  hope  that  this  new  gos- 
pel will  be  extended  into  the  surrounding  regions.  I  have 
heard  the  angeb  rejoicing  over  that  revelation,  because  through 
it  there  is  being  opened  to  them  a  commimieation  with  the 
human  rational,  hitherto  dosed  up  by  the  universal  dogma 
that  the  understanding  must  be  kept  in  obedienoe  to  the  faith 
of  the  ministers  of  the  church. 
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841.  Previous  to  the  last  judgment,  which  took  place  in  the 
year  1757,  the  Jews  appeared  in  a  valley  in  the  spiritual  world 
at  the  left  side  of  the  Christian  center.  Afterwards  they  were 
transferred  to  the  north,  and  intercourse  with  Christians,  ex- 
cept with  those  wandering  outside  of  the  cities,  was  forbidden 
them.  In  this  quarter  there  are  two  large  cities  to  which  the 
Jews  were  taken  after  death,  and  both  of  these,  previous  to  the 
judgment,  they  called  Jerusalem,  but  after  it  by  another  name; 
because  since  the  judgment  <<  Jerusalem^  means  a  church  with 
reference  to  doctrine  wherein  the  Lord  alone  is  worshiped.  In 
their  cities  converted  Jews  are  placed  over  them  who  wain 
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them  not  to  speak  contemptuously  of  Chriati  and  w1k>  puniah 
tliose  that  persist  in  doing  so.  The  streets  of  their  cities  aie 
filled  with  mud  ankle-deep;  and  the  houses  aie  full  of  filth, 
from  which  they  smell  so  abominably  that  they  cannot  be 
approached.  I  afterward  noticed  that  others  of  that  nation 
obtained  a  place  of  abode  in  the  Aouthem  quarter;  and  when 
I  asked  who  they  were  I  was  told  thaJb  they  were  those  who 
made  light  of  the  worship  of  the  rest^  and  who  questioned  in 
their  minds  whether  the  Messiah  would  come,  and  who  had 
also  thought  rationally  about  various  matters  in  the  world, 
and  had  lived  accordingly.  Those  called  Portuguese  Jews 
constitute  the  greater  part  of  this  class. 

842.  Sometimes  an  angel  with  a  stafi  in  his  hand  is  seen  by 
the  Jews,  above,  at  a  middle  altitude,  who  gives  them  to  be- 
lieve that  he  is  Moses.  He  exhorts  them  to  refrain  from  their 
senseless  expectatiim  even  there  of  a  Messiah,  since  Christ  is 
the  Messiah,  who  rules  them  and  all  men;  telling  them  that  he 
knows  this  and  also  knew  of  Him  when  he  was  in  the  world 
When  they  have  heard  this  they  go  away.  The  greater  part  of 
them  forget  it,  but  a  few  remember  it,  and  these  are  sent  to  syn- 
agogues composed  of  converted  Jews,  and  are  instructed;  and 
when  they  have  been  instructed,  new  dothes  in  place  of  their 
tattered  ones  are  given  them,  also  a  copy  of  the  Word  neatly 
written,  and  a  not  unhandsome  dwelling  in  the  city.  But  those 
who  do  not  receive  are  cast  down,  many  of  them  into  forests 
and  deserts,  where  they  practise  robbery  among  each  other. 

843.  In  that  world  as  in  the  former  the  Jews  traffic  in  va- 
rious articles,  especially  m  precious  stones,  which  they  obtain 
for  themselves  by  unknown  ways  from  heaven,  where  there 
are  precious  stones  in  abundance.  They  traffic  in  precious 
stones  because  they  read  the  Word  in  the  original  tongue,  and 
hold  the  sense  of  its  letter  to  be  holy,  precious  stones  corre- 
sponding to  that  sense.  That  the  spiritual  origin  of  precious 
stones  is  the  sense  of  the  letter  of  the  Word,  and  that  from 
this  arises  their  correspondence,  may  be  seen  above  in  the 
chapter  on  the  Sacred  Scripture  (n.  217,  218).  Moreover,  the 
Jews  are  able  to  imitate  these  stcmes  artificially,  and  to  pro- 
duce the  iQusion  that  they  are  genuine;  but  those  who  do  so 
are  heavily  fined  by  their  governors. 
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844.  The  Jews  more  than  others  are  unaware  that  they  axe 
in  the  spiritual  world,  believing  that  they  are  still  in  the  nat- 
ural world.  This  is  because  they  are  wholly  external  men  and 
give  no  interior  thought  to  any  religious  subject.  Consequent- 
ly, they  continue  to  talk  about  the  Messiah  as  before,  some 
saying  that  He  is  to  come  with  David,  and  glittering  with  dia- 
dems will  go  before  them  and  lead  them  into  the  land  of  Ca- 
naan ;  and  on  the  way  will  dry  up  the  rivers  they  are  to  cross 
by  raising  His  staft,  and  that  Christians  (whom  among  them- 
selves they  also  call  Gentiles)  will  then  take  hold  of  the  skirts 
of  their  garments,  suppliantly  beseeching  permission  to  go 
with  them;  that  they  will  accept  the  rich  according  to  the 
amount  of  their  wealth,  and  that  these  also  shall  serve  them. 
In  this  belief  they  confirm  themselves  by  what  is  written  in 
Zechariah  (viiL  23);  and  in  Isaiah  (Ixvi.  20) ;  also  by  what  is 
said  of  David,  that  he  is  to  come  and  be  their  king  and  shep- 
herd (Jer.  XXX.  9;  JSzek,  xxxiv.  23-26;  xxxvii.  23-26).  They 
are  utterly  unwilling  to  hear  that  by  "  David''  our  Lord  Jesus 
Christ  is  there  meant  and  by  ''the  Jews''  those  who  will  be- 
long to  His  church. 

846.  When  they  are  asked  whether  they  firmly  believe  that 
they  will  all  get  to  the  land  of  Canaan,  they  say  that  all  will 
then  go  there,  and  that  the  Jews  who  are  dead  will  then  rise 
again,  and  from  their  sepulchres  will  enter  that  land.  To  the 
reply  that  they  cannot  possibly  come  out  of  the  sepulchres,  be- 
cause they  are  already  living  after  death  they  say  that  they 
will  then  descend  and  enter  their  bodies,  and  so  live  again. 
When  told  that  the  land  cannot  hold  them  all,  they  reply  that 
it  will  then  be  enlarged.  When  told  that  the  kingdom  of  the 
Messiah,  because  He  is  the  Son  of  God,  will  not  be  on  earth 
but  in  heaven,  they  reply  that  the  land  of  Canaan  will  then  be 
heaven.  When  told  that  they  do  not  know  where  Bethlehem 
Ephratah  is,  where  the  Messiah  is  to  be  bom,  according  to  the 
prediction  in  Micah  (v.  2),  and  in  the  Psalms  (cxxxii.  6),  they 
reply  that  the  mother  of  the  Messiah  will  nevertheless  there 
give  birth  to  Him;  and  some  say  that  wherever  she  brings 
forth  there  is  Bethlehem.  When  they  are  asked  how  the  Mes- 
siah can  dwell  with  such  wicked  people,  and  it  is  proved  by 
many  passages  in  Jeremiah^  and  especially  by  the  sons  of 
62 
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Moses  (Deut  xxxii),  that  they  are  the  woi*st  of  men,  they  re- 
ply that  among  the  Jews  there  are  both  good  and  bad,  and 
that  the  bad  are  there  meant  When  they  are  told  that  they 
sprang  from  a  Canaanitish  woman,  and  from  Judah's  whore- 
dom with  his  daughter-in-law  (Gen,  xxxviiL),  they  answer  that 
that  was  not  whoredom.  But  when  to  this  it  is  replied  that 
still  Judah  commanded  her  to  be  brought  forth  and  burnt  for 
whoredom,  they  go  away  to  consult  about  it,  and  after  consul- 
tation say  that  Judah  only  acted  the  part  of  a  brother-in-law, 
a  duty  which  neither  his  second  son,  Onan,  nor  his  third  son, 
Selah,  fulfilled.  And  to  this  they  add  that  very  many  of  them 
are  of  the  tribe  of  Levi,  who  held  the  priestly  office,  and  that 
it  is  enough  that  they  are  all  from  the  loins  of  Abraham. 
When  they  are  told  that  within  the  Word  there  is  a  spiritual 
sense  wherein  Christ  or  the  Messiah  is  fully  treated  of,  they 
reply  that  this  is  not  true ;  and  some  of  them  say  that  within 
the  Word,  or  in  its  depths,  there  is  nothing  but  gold;  ai}d 
other  such  statements  they  make. 

846.  I  was  once  taken  up  as  to  my  spirit  into  the  angelic 
heaven  and  into  a  society  there;  and  some  of  the  wise  ones 
there  came  to  me  and  asked,  ''What  news  from  the  earth P" 

I  answered,  '<The  news  is  that  the  Lord  has  revealed  mys- 
teries, which  in  excellence  surpass  all  the  mysteries  revealed 
from  the  beginning  of  the  church  even  to  the  present  time." 

They  asked  "  What  are  they  ?" 

I  replied,  "They  are  the  following:  (i.)  That  in  each  thing 
and  in  all  things  in  the  Word  there  is  a  Spiritual  Sense  corre- 
sponding to  the  natural  sense;  that  by  means  of  that  sense 
the  Word  conjoins  the  men  of  the  church  with  the  Lord,  and 
also  associates  them  with  angels ;  and  that  the  holiness  of  the 
Word  resides  in  that  sense.  [2]  (ii.)  The  Correspondences  of 
which  the  spiritual  sense  consists  are  disclosed." 

The  angels  asked,  "Did  not  the  inhabitants  of  the  earth 
know  about  correspondences  before  this  ?" 

I  answered,  "Nothing  whatever;  these  have  been  hidden 
now  for  thousands  of  years,  that  is,  since  the  time  of  Job;  but 
among  those  who  lived  at  that  time  and  before  it,  the  knowl- 
edge of  correspondences  was  the  knowledge  of  knowledges, 
from  which  they  had  wisdom,  because  thereby  they  had  knowi- 
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edge  of  the  spiritual  things  pertaining  to  heaven  and  the 
church.  But  because  that  knowledge  was  changed  into  idola- 
trous ideas,  it  became,  by  the  Lord's  Divine  Providence,  so 
obliterated  and  lost  that  not  the  least  sign  of  it  remaiaed 
visible.  Nevertheless  it  is  now  disclosed  by  the  Lord,  Sn  or- 
der that  a  conjunction  of  the  men  of  the  church  with  the  Lord 
and  their  affiliation  with  the  angels,  may  be  effected,  and  this 
is  done  by  means  of  the  Word,  wherein  each  thing  and  all 
things  are  correspondences.^^ 

The  angels  rejoiced  exceedingly  that  it  had  pleased  the  Lord 
to  reveal  this  great  mystery,  so  deeply  hidden  for  thousands 
of  years ;  and  they  said  that  this  was  done  in  order  that  the 
Christian  church,  which  is  founded  on  the  Word,  and  which  is 
now  at  its  end,  may  again  revive  and  draw  breath  through 
heaven  from  the  Lord.  They  asj^ed  whether  the  signification 
of  baptism  and  of  the  holy  supper,  about  which  such  different 
opinions  have  heretofore  been  held,  is  now  disclosed  by  means 
of  that  knowledge. 

I  replied  that  it  was. 

[3]  (iii.)  I  said  further  that  the  Lord  had  at  this  time  made 
a  revelation  respecting  the  life  of  men  after  death. 

The  angels  said,  ''What  about  the  life  after  death?  Does 
not  every  one  know  that  man  lives  after  death  ?'^ 

I  replied,  "They  know  it  and  they  do  not  know  it.  They 
say  that  man  does  not  live  after  death,  but  only  his  soul,  and 
that  this  lives  as  a  spirit;  and  the  idea  they  have  of  spirit  is 
that  it  is  like  wind  or  ether;  and  they  say  that  man  does  not 
live  as  a  man  until  after  the  day  of  the  last  judgment,  when 
the  corporeal  elements  which  he  had  left  in  the  world,  although 
eaten  up  by  worms,  mice,  and  fishes,  would  be  collected  to- 
gether again,  and  again  formed  into  a  body,  and  that  in  this 
way  men  will  rise  again." 

The  angels  said,  "How  is  this?  Does  not  every  one  know 
that  man  lives  a  man  after  death,  with  the  sole  difference  that 
he  then  lives  a  substantial  man,  not  a  material  man,  as  before, 
and  that  the  substantial  man  sees  the  substantial  man,  in  the 
same  way  as  the  material  man  sees  the  material,  and  that  men 
know  no  difference  except  that  they  are  in  a  more  perfect 
state," 
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[4]  (Iy.)  The  angels  asked,  <' What  do  they  know  about  our 
world,  and  about  heaven  and  hell?" 

I  answered,  ''They  have  known  nothing;  but  at  this  day  the 
nature  of  the  world  in  which  angels  and  spirits  live,  that  is, 
the  nature  of  heaven  and  of  hell,  has  been  disclosed  by  the 
Lord ;  also  that  angels  and  spirits  are  in  conjunction  with  men, 
besides  many  wonderful  things  respecting  tiiem.'' 

The  angels  rejoiced  that  it  had  pleased  the  Lord  to  disclose 
such  things,  so  that  man  might  no  longer  from  ignorance  be 
in  doubt  respecting  his  immortality. 

[5]  (v.)  I  said  further,  "It  has  been  revealed  by  the  Lord 
at  this  time  that  there  is  in  your  world  a  sun  different  from 
that  of  our  world;  that  the  sun  of  your  world  is  pure  love,  and 
the  sun  of  our  world  pure  fire;  consequently  all  that  goes  forth 
from  your  sun,  because  it  is  pure  love,  partakes  of  life,  while 
all  that  goes  forth  from  our  sun,  because  it  is  pure  fire,  par- 
takes not  at  all  of  life;  also  that  this  is  the  nature  of  the  dif- 
ference between  tTie  spiritual  and  the  naiuraly  which  difference, 
hitherto  unknown,  has  also  been  disclosed.  And  all  this  has 
made  clear  the  source  of  the  light  that  enlightens  the  human 
understanding  with  wisdom,  and  of  the  heat  which  enkindles 
the  human  will  with  love.  [6]  (vi.)  And  still  further,  it  has 
been  disclosed  that  there  are  three  degrees  of  life,  and  conse- 
quently three  heavens;  that  the  mind  of  man  is  divided  into 
^ose  degrees,  and  that  man  therefore  corresponds  to  the  three 
heavens." 

The  angels  asked,  "Did  not  men  know  this  before?'' 

I  answered  that  they  knew  about  the  degrees  existing  be- 
tween more  and  less,  but  nothing  about  the  degrees  between 
the  prior  and  the  posterior. 

[7]  (vii)  The  angels  asked  whether  anything  further  had 
been  revealed. 

I  said  that  many  other  things  had;  in  respect  to  the  Last 
Judgment;  the  Ldrdj  as  being  the  Grod  of  heaven  and  earth; 
Gody  as  being  one  both  in  Person  and  in  Essence  in  whom  is 
a  Divine  Trinity,  and  as*  being  the  Lord ;  a  New  Church  to  be 
established  by  Him ;  the  Doctrine  of  that  church;  and  the  Holi- 
ness  of  the  Sacred  Scripture;  that  the  Apocalypse  had  been  un- 
folded; an  account  had  been  given  of  the  Inhabitants  of  the 
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Planets;  also  an  account  of  the  Eartlis  in  the  Universe;  with 
many  other  memorable  and  wonderful  matters  from  the  spirit- 
ual world,  whereby  much  more  pertaining  to  wisdom  had  been 
divulged  from  heaven. 

847.  After  this  I  again  talked  with  the  angels,  and  told 
them  that  another  matter  still  had  been  revealed  in  the  world 
by  the  Lord. 

They  asked  what.  I  said,  "  Respecting  love  truly  conjugial 
and  its  spiritual  delights.^' 

The  angels  said,  "Who  does  not  know  that  the  delights  of 
conjugial  love  surpass  those  of  all  other  loves  ?  And  who  can- 
not see  that  into  some  one  love  all  kinds  of  blessedness,  hap- 
piness, and  delight  that  it  is  possible  for  the  Lord  to  bestow 
may  be  gathered  together,  and  that  the  recipient  love  of  these 
is  true  conjugial  love,  since  that  love  corresponds  to  the  love 
of  the  Lord  and  the  church,  and  is  capable  of  receiving  and 
perceiving  a  full  sense  of  these  joys  ?" 

I  replied,  that  men  are  ignorant  of  this,  because  they  have 
not  approached  the  Lord,  and  so  have  not  shunned  the  lusts  of 
the  flesh,  and  therefore  could  not  be  regenerated;  and  love 
truly  conjugial  is  from  the  Lord  alone,  and  is  given  to  those 
who  are  regenerated  by  Him ;  and  these  are  they  who  are  re- 
ceived into  the  Lord's  New  Church,  which  is  meant  in  the 
Apocahjpse  by  "  the  New  Jerusalem."  And  to  this  I  added  that 
I  doubted  whether  those  in  the  world  at  this  day  are  willing 
to  believe  that  this  love  is  in  itself  spiritual,  and  therefore 
from  religion,  since  they  cherish  a  merely  corporeal  idea  of  it; 
and  therefore  ai'e  willing  to  believe  that  since  it  is  in  accord 
with  religion,  it  is  spiritual  with  the  spiritual,  natural  with 
the  natural,  and  merely  carnal  with  adulterers. 

848.  The  angels  were  exceedingly  delighted  with  both  of 
these  conversations,  but  perceiving  a  sadness  in  me,  they  asked, 
«  Why  are  you  sad  ?" 

I  said,  "Because  these  mysteries  that  are  now  revealed  hj 
the  Lord,  although  they  surpass  in  excellence  and  dignity  all 
the  knowledge  hitherto  divulged,  are  nevertheless  regarded  on 
the  earth  as  of  no  value." 

At  this  the  angels  were  astonished,  and  besought  the  Lord 
to  permit  them  to  look  down  upon  the  world;  and  they  looked 
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down,  and  behold,  mere  daxkness  was  there.  And  they  weie 
told  to  write  these  mysteries  on  paper  and  the  ^aper  would  be 
let  down  to  the  earth,  and  they  would  see  a  strange  sight.  This 
was  done,  and  behold,  the  paper  on  which  these  mysteries  were 
written  being  let  down  from  heaven,  in  its  progress  while  it 
was  still  in  the  spiritual  world  shone  like  a  star,  but  when  it 
reached  the  natural  world  its  light  waned,  and  as  it  fell  was 
darkened.  And  when  it  was  let  down  by  the  angels  into  as- 
semblies of  learned  and  accomplished  clergy  and  laymen  a 
murmur  of  many  voices  was  heard,  iu  which  were  the  words, 
"  What  is  this  ?  Is  it  anything  ?  What  matters  it  whether 
we  know  these  things  or  not?  Are  they  not  mere  progeny 
of  the  brain?"  And  the  appearance  was  that  some  of  them 
took  the  paper  and  folded  it  up  and  rolled  and  unrolled  it 
with  their  lingers,  and  that  others  tore  it  to  pieces  and  wished 
to  trample  it  under  foot.  But  they  were  withheld  by  the 
Lord  from  such  an  outrage,  and  the  angels  were  directed  to 
withdraw  the  paper  and  guard  it.  And  because  the  angels 
were  thereby  saddened,  and  thought  <<How  long  shall  this 
be  ?''  it  was  said : — 

For  a  time,  and  times,  and  half  a  time  {Apoe,  xii.  14). 

849.  After  this  I  heard  a  hostile  murmtir  from  the  lower 
regions,  and  with  it  these  words,  ^^  Work  miracles  and  we  will 
believe." 

I  answered,  "Are  not  these  things  miracles?*' 

They  replied,  "  They  are  not." 

I  asked,  "  What  then,  are  miracles?" 

They  said,  "Show  and  reveal  future  events,  and  we  will 
have  faith." 

But  I  said,  "  Such  things  are  not  granted  by  the  Lord,  be- 
cause so  far  as  a  man  knows  what  is  to  come  his  reason  and 
understanding,  with  his  prudence  and  wisdom  sink  into  inert- 
ness and  become  torpid  and  collapse." 

Again  I  asked,  "What  other  miracles  shall  I  work.'' 

Then  arose  the  cry,  "  Such  as  Moses  wrought  in  Egypt." 

And  I  replied,  "Perhaps  you  would  harden  your  hearts 
thereat,  like  Pharaoh  and  the  Egyptians." 

The  answer  was  "No." 
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Again  I  said,  <' Assure  me  that  you  will  not  dance  about  a 
golden  calf  and  worship  it,  as  the  posterity  of  Jacob  did  a 
single  month  after  they  had  seen  all  Mount  Sinai  burning, 
and  had  heard  JehoTah  Himself  speaking  out  of  the  fire,  thus 
after  the  greatest  of  all  miracles."  (<' A  golden  calf  ^'  means  in 
the  spiritual  sense  the  pleasures  of  the  flesh.) 

An  answer  came  from  the  lower  regions,  "We  will  not  be 
like  the  posterity  of  Jacob.^' 

At  that  moment  I  heard  it  said  to  them  from  heaven, « If  you 
believe  not  Moses  and  the  Prophets,  that  is,  the  Word  of  the 
Lord,  you  will  not  believe  on  account  of  miracles,  any  more  than 
the  posterity  of  Jacob  did  in  the  desert,  or  any  more  than 
they  believed  when  with  their  own  eyes  they  saw  the  miracles 
wrought  by  the  Lord  HimseK  when  He  was  in  the  world." 

860.  After  this  I  saw  some  persons  ascending  from  the 
lower  regions,  from  which  these  things  had  been  heard;  and 
addressing  me  in  a  grave  tone,  they  said,  "How  is  it  that  your 
Lord  revealed  the  mysteries  that  you  have  just  enumerated 
in  a  long  series,  to  you  who  are  a  layman,  and  not  to  some 
one  of  the  clergy?" 

To  this  I  replied,  "  Such  was  the  good  pleasure  of  the  Lord, 
who  prepared  me  for  this  office  from  my  early  youth.  Never- 
theless, I  will  ask  you  a  question  in  return;  Why  did  the  Lord, 
when  in  the  world,  choose  fishermen  for  His  disciples,  instead 
of  some  of  the  lawyers,  scribes,  priests,  or  rabbis  ?  Discuss  this 
question  among  yourselves,  draw  your  conclusions  from  judg* 
ment,  and  you  will  discover  the  reason." 

When  they  heard  this,  a  murmur  arose  among  them,  and 
then  they  became  silent. 

851.  I  forsee  that  many  who  read  the  Memorable  Relations 
annexed  to  the  chapters  in  this  work  will  believe  them  to  be 
inventions  of  the  imagination.  But  I  affirm  in  truth  that  they 
are  not  inventions,  but  were  truly  seen  and  heard ;  not  seen  and 
heard  in  any  sleeping  state  of  mind,  but  in  a  state  of  full  wake- 
fulness. For  it  has  pleased  the  Lord  to  manifest  Himself  to 
me,  and  to  send  me  to  teach  those  things  which  will  belong  to 
His  New  Church,  which  is  meant  by  "the  New  Jerusalem"  in 
the  Apocalypse,  For  this  purpose  He  has  opened  the  interiors 
of  my  mind  or  spirit,  whereby  I  have  been  permitted  to  be  in  the 
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Spiritual  world  with  angels,  and  at  the  same  time  in  the  nat- 
ural world  with  men,  and  this  now  during  twenty -seven  years. 
Who  in  the  Christian  world  could  have  known  anything 
about  Heaven  and  ITell,  had  it  not  pleased  the  Lord  to  open 
the  sight  of  some  one's  spirit,  and  show  and  teach  him  ?  That 
such  things  as  are  described  in  the  Memorable  Kelations  do 
appear  in  the  heavens  is  made  clear  by  the  like  things  seen 
and  described  by  John  in  the  Apocalypsey  also  in  the  Word  of 
the  Old  Testament  bj  the  prophets.  [2]  In  the  Apocalypse  are 
the  following :  John  saw  the  Son  of  man  in  the  midst  of  the 
seven  candlesticks ;  he  saw  in  heaven  the  tabernacle,  the  tem- 
ple, the  ark,  and  the  altar ;  he  saw  a  book  sealed  with  seven 
seals ;  he  saw  this  opened,  and  horses  going  out  of  it ;  he  saw 
four  animals  round  about  the  throne ;  twelve  thousand  chosen 
out  of  each  tribe ;  locusts  ascending  from-  the  abyss ;  a  woman 
bringing  forth  a  male  child,  and  fleeing  into  the  desert  on  ac- 
count of  the  dragon ;  two  beasts,  one  going  up  out  of  the  sea 
and  the  other  out  of  the  earth ;  an  angel  flying  in  the  midst  of 
heaven  having  an  eternal  Gospel ;  a  sea  of  glass  mingled  with 
fire ;  seven  angels  having  the  seven  last  plagues ;  bowls  poured 
out  by  them  on  the  earth,  the  sea,  the  rivers,  the  sun,  the  throne 
of  the  beast,  the  Euphrates,  and  the  air;  a  woman  sitting  on  a 
scarlet  beast;  the  dragon  cast  into  a  lake  of  fire  and  brim- 
stone; a  white  horse ;  a  great  supper;  a  new  heaven  and  a  new 
earth;  the  holy  Jerusalem  coming  down  out  of  heaven,  the 
gates,  walls,  and  foundations  of  which  he  describes ;  also  the 
river  of  the  water  of  life,  and  trees  of  life  bearing  fruit  every 
month;  with  many  other  things,  all  of  which  were  seen  l^ 
John,  and  seen  when  as  to  his  spirit  he  was  in  the  spiritual 
world  and  in  heaven.  Add  what  was  seen  by  the  apostles 
after  the  Lord's  resurrection,  and  later  by  Peter  (Acts  xL),  and 
what  was  seen  and  heard  by  Paul ;  and  still  further  what  was 
seen  by  the  prophets  in  the  Old  Testament,  as  by  Ezekiel, 

That  he  saw  four  living  creatures,  which  were  cherubs  {Bzek.  i.  and  x.). 

A  new  temple  and  a  new  earth,  and  an  angel  measuring  them  (zL- 
xlviii.). 

He  was  carried  away  to  Jerusalem  and  saw  the  abominations  the're, 
and  also  into  Chaldea  (viii.  and  xi.). 

[3]  With  Zechariah  like  things  occurred: — 

He  saw  a  man  riding  among  myrtle  trees  {ZecK  1.  8-11). 
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He  saw  four  horns ;  and  afterward  a  man  with  a  measaruag  line  in  his 
hand  (i.  and  ii.). 

He  saw  a  flying  roll  and  an  ephah  (v.  1,  6). 

He  saw  four  chariots  between  two  mountains,  and  horses  (vi.  1-8). 

Likewise  with  Daniel: — 

He  saw  four  beasts  coming  up  out  of  the  sea  {Dan,  vii.  1*8). 

He  saw  the  Son  of  man  coming  in  the  clouds  of  heaven,  whose  domin- 
ion shall  not  pass  away,  and  whose  kingdom  shall  not  be  destroyed  (vii 
13,  14). 

He  saw  the' battles  between  the  ram  and  the  he-goat  (viii.  1-27). 

He  saw  the  angel  Gabriel,  and  he  talked  with  him  (m.). 

The  servant  of  Elisha  saw  chariots  and  horses  of  fire  round  about  £11* 
sha,  and  saw  them  when  his  eyes  were  opened  (2  Kings  vi.  17). 

From  these  and  many  other  passages  in  the  Word  it  is  evident 
that  those  things  which  exist  in  the  spiritual  world  have  ap« 
peared  to  many,  both  before  .and  since  the  Lord's  coming. 
What  marvel,  then,  that  they  should  be  seen  now  also,  when 
a  New  Church  is  commencing,  or  when  the  Kew  JerusaJem  is 
descending  from  heaven? 


A   THEOREM    PROPOSED    BY   A  *CERTAIN    DUKE,    AN   ELECTOR   IN 

GERMANY,    WHO    ALSO    ENJOYED    THE    HIOHEST 

ECCLESIASTICAL    DIGNITY. 

I  once  saw  in  the  spiritual  world  a  certain  duke,  an  elector 
in  Germany,  who  also  enjoyed  the  highest  ecclesiastical  dignity, 
and  near  him  two  bishops  and  two  ministers,  and  from  a  dis- 
'tance  I  heard  their  conversation.  The  electoral  duke  asked 
the  four  bystanders  whether  they  knew  what  constitutes  the 
head  of  religion  in  Christendom.  The  bishops  replied,  "The 
head  of  religion  in  Christendom  is  faith  alone  justifying  and 
saving  J'  Again  he  asked,  "Do  you  know  what  lies  concealed 
within  that  faith?  Open  it,  look  into  it,  and  tell  me."  They 
replied,  "That  there  was  nothing  concealed  within  it  but  the 
merit  and  righteousness  of  the  Lord  the  Saviour.'^  To  this  the 
electoral  duke  answered,  "Is  ther^  not  concealed  in  it,  then, 
the  Lord  the  Saviour  in  His  Human,  in  which  He  is  called 
Jemis  Christ,  because  He  alone  in  His  Human  is  Bighteous- 
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ness?*'  To  this  they  replied,  "That  certainly  and  inseparably 
follows."  The  electoral  duke  persisted,  saying,  "Open  that 
faith,  look  into  it  further,  examine  it  well,  and  see  whether 
there  is  not  something  else  in  it/'  And  the  ministers  said, 
"  TJie  grace  of  God  tJie  Father  is  also  concealed  in  it."  To  this 
the  electoral  duke  answered,  "Obtain  a  right  conception  and 
perception  of  the  subject,  and  you  will  see  that  it  is  the  Son^s 
grace  with  the  Father,  for  the  Son  begs  and  intercedes.  There- 
fore I  say  to  you,  since  you  confess,  revere,  and  kiss  that  faith 
alone  of  yours,  you  ought  by  all  means  to  confess,  revere,  and 
kiss  the  Lord  the  Saviour  in  His  Human  alone;  for,  as  just 
said.  He  in  His  Human  was  and  is  Btghteousness,  That  in  this 
Himian  He  is  also  Jehovah  and  God,  1  saw  in  the  Sacred 
Writings  from  the  following  passages : — 

Behold,  the  days  will  come,  wlieii'I  will  raise  unto  David  a  ri^teous 
Branch,  and  He  shall  reign  as  a  King  and  prosper ;  and  this  is  His  name 
whereby  He  shall  be  called,  Jehovah  our  Bighteoosaess  (Jer.  zziii  6,  6; 
zzxiii.  15,  16). 

In  Paul: — 

In  Jesus  Christ  dwelleth  all  the  fulness  of  Divinity  bodily  (Col.  ii.  0). 

And  in  John : — 

Jesus  Christ  is  the  true  God  and  eternal  life  (1  EpisUe  v.  20). 

Wherefore  He  is  also  called: — 
The  God  of  faith  (PhU,  iU.  9)." 
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(ThU  it  the  AfUhof*9  Indew,    The  figures  r^tr  to  iht  immbered  pdmgraphB) 


I. 

I  hewd  oertam  new-eomera  in  the  spiritual  world  talkins  together  about  thiee  Di- 
vine peraone  from  eternity;  and  then  a  certain  one  who  in  the  world  had  been  a  pri- 
mate opened  the  ideas  of  his  thought  reepectins  that  mystery,  saying  that  it  had 
been  and  still  was  his  opinion  that  the  three  sit  upon  high  thrones  in  heaven,  Qod  the 
Father  upon  a  throne  of  the  finest  gold,  with  a  soepter  in  His  hand;  God  the  Son  at 
His  right  hand,  upon  a  throne  o£  the  purest  silver  with  a  orown  on  His  head;  and  God 
the  Holy  Spirit  upon  a  throne  of  shining  crystal,  holding  in  His  hand  a  dove,  in  the 
form  of  which  He  appeared  when  Christ  was  baptised,  with  lamps  hanging  around 
about  them  in  triple  order,  glittering  with  precious  stones;  while  at  a  distance  innu- 
merable angels  were  standing  in  a  circle,  worshiping  and  singing  praises*  He  also 
spoke  of  the  Holy  Spirit,  how  He  introduces  faith,  purifies  and  justifies.  He  said  that 
many  of  his  order  favored  his  ideas,  and  he  trusted  that  I  also  as  a  layman  gave  them 
credit.  But  as  an  opportunity  to  speak  was  then  given  me,  I  said  that  from  my  child- 
hood I  have  cherished  the  idea  that  God  is  one.  I  therefore  explained  to  him  what 
the  trinity  involves,  and  what  is  signified  by  throne,  soepter,  and  crown,  where  these 
in  the  Word  are  ascribed  with  God.  To  this  I  added  that  all  who  believe  in  three  Di- 
vine persons  from  eternity  must  necessarily  believe  in  three  Gods;  and,  furthermore, 
that  the  Divine  essence  cannot  be  divided  (n.  16). 

U. 

A  discourse  of  the  angels  about  God, — that  His  Divine  is  the  Divine  Being  (Smi) 
in  itself,  and  not  from  itself;  and  that  it  is  One,  the  Same,  the  Itself,  and  Indivisible; 
also  that  God  is  not  in  place,  but  is  present  with  those  who  are  in  place;  and  that  His 
Divine  love  appears  to  the  angels  as  a  sun,  the  heat  from  it  being  in  its  essence  love, 
and  the  light  therefrom  in  its  essence  wisdom  (n.  25). 

That  the  proceeding  Divine  attributes  which  are  creation,  redemption,  and  regen- 
eration, are  attributes  of  one  God,  and  not  of  three  (n.  26). 

III. 

Perceiving  that  a  vast  multitude  of  men  are  in  the  persuasion  that  all  things  belong 
to  nature,  and  oonsequentlsL  that  nature  is  the  creator  of  the  imiverse,  in  a  oertain 
gymnasium  wh««  there  were  persons  of  this  kind  I  spoke  with  a  <;ertain  gifted  man 
respecting  these  three  things:  (1)  Whether  nature  is  a  property  of  life,  or  life  of  na- 
ture; (2)  Whether  the  center  is  from  the  expanse,  or  the  expanse  Is  from  the  center: 
(3)  Respecting  the  center  and  the  expanse  of  nature  and  of  life;  that  the  center  of 
nature  is  the  sun  of  the  natural  world,  and  the  expanse  itself  of  that  center  is  its 
world;  and  that  the  center  of  life  is  the  sun  of  the  spiritual  world,  and  the  expanse  it- 
self of  that  center  is  its  world.  These  propositions  were  discussed  on  both  sides,  and 
lastly  it  was  shown  what  the  truth  is  (n.  35). 

(887) 


988  INDEX  TO  THE  MEMORABLE  RELATIONS 

IV. 

I  was  conducted  to  a  kind  of  theater  of  wisdom  where  angelie  spirits  from  the  foor 
quarters  were  assembled  with  an  injunction  from  heaven  to  discuss  three  arcana:  (1 ) 
What  is  the  image  of  God,  and  what  is  the  Kkeniws  of  God.  (2)  Why  is  not  ma& 
bom  into  the  knowledge  proper  to  any  love,  when  even  the  beasts  and  the  birds  are 
bom  into  the  knowledge  proper  to  all  their  loves.  (3)  What  do  the  tree  of  life  and 
the  tree  of  the  knowledge  of  good  and  evil  signify.  And  further,  they  were  to  unite 
the  answers  to  these  three  in  one  opinion,  and  r^er  this  to  the  aageb  of  heaven;  this 
was  done,  the  opinion  was  referred,  and  was  aooepted  by  the  angels  (n.  48). 


From  evil  spirits  who  were  just  above  hell  a  sound  was  heard  like  the  roaring  of  the 
;  which  was  from  a  tumult  that  arose  among  them  from  their  hearing  it  said  above 
them  that  the  Almighty  God  had  bound  Himself  to  order.  A  certain  one  asoendiog 
therefrom,  addressed  me  sharply  cm  the  matter,  sajring  that  as  God  is  omnipotent  He 
is  not  bound  to  any  order.  And  on  being  questioned  about  order,  Tsaid:  (1 )  God  is 
Order  itself.  (2)  He  created  man  from  order,  in  order,  and  for  order.  (3)  Ha  cre- 
ated man's  rational  mind  in  accordance  with  the  order  of  Uie  spiritual  world,  and  his 
body  in  accordance  with  the  order  of  the  natural  world.  (4)  Therefore  it  is  a  law  of 
order  that  man  from  his  little  spiritual  world  or  little  heaven  should  goveni  his  little 
cosmos  or  little  natural  world,  just  as  God  from  His  great  heaven  or  spiritual  warid 
governs  His  great  cosmos  or  natural  world.  (6)  BCany  other  laws  of  order  flow 
forth  from  these,  some  of  which  are  recited.  What  afterward  befell  those  ainrits  is 
described  (n.  71). 

VL 

Concerning  the  reasoning  between  certain  Dutch  and  British  in  the  spiritual  world 
on  the  subject  of  imputation  and  predestination;  on  the  one  side,  why  God,  since  He 
is  omnipotent,  does  not  impute  the  righteousness  of  His  Son  to  every  man,  and  thus 
make  them  redeemed,  for  being  omnipotent,  He  is  able  to  make  all  the  satans  of  heU 
angels  of  heaven;  and  even,  if  it  be  His  good  pleasure,  He  can  make  Lucifer,  the  drag- 
on, and  all  the  goats,  to  be  archangels;  and  what  is  needed  for  this  but  a  little  word? 
On  the  other  side,  that  God  is  Order  itself,  and  that  He  can  do  nothing  contrary  to 
the  laws  of  His  order;  because  to  act  contrary  to  them  would  be  to  act  contrary  to 
Himself.    Also  much  beside,  about  which  they  contended  on  this  subject  (n.  72). 

VII. 

I  afterward  spoke  with  others  who  had  believed  in  predestination,  deducing  it 
from  God's  absolute  power  or  omnipotence;  saying  that  otherwise  God  would  have 
less  power  than  a  king  in  the  world  who  is  a  despot,  and  who  can  as  easily  ehange  the 
laws  of  justice  as  he  can  turn  his  hands,  and  can  act  without  restrictioa,  like  Oetavios 
Augustus  and  also  like  Nero.  To  which  it  was  answered,  that  God  created  the  world 
and  each  and  all  things  thereof,  from  Himself  as  Order,  and  thus  impressed  order 
upon  them;  also  that  the  laws  of  His  order  are  just  as  many  as  are  the  truths  in  the 
Word.  Some  of  the  laws  of  order  were  then  recited, — yhat  they  are,  and  tlia  nature 
of  them,  on  God's  part,  and  also  on  man's  part.  These  eannot  be  changed,  because 
Ood  is  Order  itself;  and  man  was  created  an  image  of  His  order  (n.  73)« 

VIII. 

I  spoke  with  clergymen  and  laymen  who  had  gathered  together,  concerning  the  Di- 
vine omnipotence;  and  they  said  that  omnipotence  is  unlimited,  and  that  limited 
onmipotence  is  a  contradiction.    To  this  it  was  answered,  that  there  is  no  eontradi^ 
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lion  in  acting  omnipotently  aooording  to  laws  of  iuatioe  with  judgment.  It  is  Mud  in 
David  that  "Justice  and  judgment  are  the  support  of  God's  throne"  (Ps.  Ixzxix.  14); 
and  that  there  is  no  oontradiotion  in  acting  omnipotently  according  to  the  laws  of 
love  and  wisdom;  but  there  is  a  contradiction  in  God's  being  able  to  act  contrary  to 
the  laws  of  justice  and  love;  which  would  be  to  act  from  what  is  not  judgment  and 
wisdom;  and  such  contradiction  is  implied  in  the  faith  of  the  church  of  the  present 
day,  which  is  that  God  is  able  to  make  an  unjust  man  just,  and  endow  the  impious 
with  all  the  gifts  of  salvation  and  the  rewards  of  life.  With  much  more  concerning 
this  faith  and  concerning  omnipotence  (n.  74). 

IX. 

When  I  was  once  meditating  upon  the  creation  of  the  universe  by  God,  I  was  led  in 
the  spirit  to  certain  wise  ones  who  at  first  complained  of  the  ideas  they  had  acquired 
in  the  world  whidi  related  to  the  creation  of  the  universe  out  of  diaos,  and  creation 
out  of  nothing;  because  these  ideas  obscure  meditation  upon  the  creation  of  the  uni- 
verse by  God,  and  d^prade  and  pervert  it.  Therefore  when  asked  for  my  opinion,  I 
replied  that  it  is  idle  to  try  to  form  any  but  a  speculative  condumon  about  the  crea- 
tion of  the  universe,  unless  it  is  known  that  there  are  two  worids,  the  spiritual  and  the 
natural,  and  that  in  each  of  these  is  a  sun;  and  that  the  sun  of  the  spiritual  world,  in 
the  midst  of  which  is  God,  is  nothing  but  love,  and  that  from  it  are  all  spiritual 
things,  which  in  themselves  are  substantial;  while  the  sun  of  the  natural  worid  is 
nothing  but  fire,  and  from  it  are  all  natural  things,  which  in  themselves  are  material. 
From  these  knowledges  it  can  be  concluded  in  regard  to  the  creation  of  the  universe, 
that  it  is  from  God,  and  how.    This  was  also  slightly  traced  out  (n.  76). 

X. 

Some  satans  of  hell  desired  to  talk  with  the  aageb  of  heaven,  for  the  purpose  of 
convincing  them  that  all  things  are  from  nature,  and  that  God  is  a  mere  word  unless 
nature  is  meant.  They  were  permitted  to  ascend.  Then  certain  angels  descended 
from  heaven  into  the  worid  of  spirits  to  hear  them.  When  the  satans  saw  the  angels 
they  ran  up  to  them  furiously  and  said,  "  You  are  ealled  angels  because  you  believe 
that  there  is  a  God,  and  that  nature  is  relattvdy  nothing;  this  you  believe  although  it 
is  contrary  to  every  sense;  for  which  of  your  five  senses  has  a  sensation  of  anjrthing 
but  nature?  **  After  these  and  many  other  bitter  words,  the  angels  called  to  the  re- 
monbrance  of  the  satans  that  they  were  then  living  after  death,  although  formerly 
they  had  not  even  believed  that  they  would  so  live;  and  then  they  caused  them  to  see 
the  beautiful  and  splendid  things  of  heaven,  and  told  them  that  these  were  there  be- 
cause all  there  believe  in  God;  and  afterward  they  caused  them  to  see  the  vile  and 
filthy  things  of  hdl,  and  told  them  that  these  were  there  because  those  there  believe 
in  nature.  From  seeing  these  things  the  satans  were  at  first  convinced  that  there  is  a 
God  and  that  He  created  nature;  but  as  they  deeeended,  the  love  of  evil  returned  and 
closed  their  tmderstanding  from  above;  and  when  this  wae  dosed  they  believed  as 
before,  that  all  things  are  of  nature,  and  nothing  of  God  (n.  77). 

XL 

A  type  of  the  creation  of  the  universe  was  shown  me  in  a  living  way,  by  angels.  I 
waa  conducted  into  heaven;  and  it  was  granted  me  to  see  there  all  things  of  the  ani- 
rzal  kingdom,  of  the  v^etable  kingdom,  and  of  the  mineral  kingdom,  which  were  in 
every  respect  like  the  objects  of  those  three  kingdoms  in  the  natural  world.  And 
then  they  said,  All  these  things  in  heaven  are  created  in  a  moment  by  God,  and  they 
continue  to  exist  as  long  as  the  angels  are  interiorly  as  to  their  thought  in  a  state  of 
love  and  faith;  and  this  instantaneous  creation  furnishes  a  dear  proof  of  the  creation 
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of  similar  things,  and  even  a  similar  creation,  in  the  natm-al  world,  with  the  sole  dxf- 
ference  that  natural  things  invest  spiritual  things,  and  that  this  clothing  was  pro- 
vided by  God  for  the  sake  of  generations  one  from  another,  by  which  creation  is  per- 
petuated. Consequently,  the  creation  of  the  universe  was  effected  in  a  way  MmiiAr 
to  that  in  which  it  is  eflfected  every  moment  in  heaven.  Nevertheless,  all  the  nox- 
ious and  hideous  things  in  the  three  kingdoms  of  nature  (which  are  enunusrated), 
were  not  created  by  God,  but  sprang  up  along  witti  hell  (n,  78). 

XII. 

In  a  conversation  relating  to  the  creation  of  the  universeb  with  some  who  when  in 
the  world  had  been  celebrated  for  learning,  these  spoke  from  the  same  ideas  that  they 
had  formerly  entertained.  One  of  them  said  that  natiu«  created  itself;  another, 
that  nature  gathered  its  elements  into  vortices,  and  that  by  the  collision  of  these  the 
earth  was  formed;  and  a  third  that  the  origin  of  all  things  was  chaos  which  in  extent 
had  equalled  ^  great  part  of  the  universe;  and  that  first  there  burst  forth  therefrom 
the  purest  elements,  of  which  the  sun  and  stars  were  formed;  and  afterwards  those 
less  pure,  of  which  the  atmospheres  were  formed;  and  at  last  the  grosser  matters,  of 
which  the  terraquepus  globe  was  formed.  To  the  question,  "  What  was  the  origin  of 
human  souls?''  they  answered,  that  the  ether  gathered  itself  into  little  individual 
globulee,  and  that  these  infuse  themselves  into  those  who  are  about  to  be  bom,  and 
make  their  souls;  and  that  after  death  these  globules  fly  away  to  their  former  com- 
pany in  the  ether,  and  afterward  return  into  others  according  to  the  doctrine  of  metem- 
psychcwis  of  the  ancients.  ■  After  this  a  certain  priest,  by  solid  arguments  in  favor  of 
the  creation  of  the  universe  by  God  showed  all  the  things  whidi  they  had  said  to  be 
an  absurd  medley,  and  put  them  to  shame.  But  still  they  held  to  their  fcHiner 
delusions  (n.  79). 

XIII. 

A  oonvtBrtotion  with  a  certain  satan  about  God,  and  the  a&gdic  heaven,  and  re- 
ligion; who,  not  knowing  Uiat  he  was  not  still  in  the  former  world,  dedared  that  God 
is  the  universe,  and  that  the  angelic  heaven  is  the  atnuMqpheric  firmament,  and  that 
religion  is  nothing  but  a  bewitchment  of  the  common  people,  besides  other  follies. 
But  when  it  was  brou^t  to  his  remembrance  that  he  was  then  living  after  death,  and 
that  he  formerly  did  not  believe  in  that  life,  for  the  moment  he  confessed  thai 
he  was  insane;  bat  as  soon  as  he  turned  and  went  away  he  wa^  as  insane  as  before 
(n.  80). 

XIV. 

I  saw  by  night  an  ignU  fatuv,  often  called  a  dragon,  falling  toward  the  earth.  I 
noticed  the  place  where  it  fell;  the  ground  there  was  sulphurous,  mixed  with  iron 
dust.  And  looking  there  in  the  morning,  I  saw  two  tents;  and  just  then  a  spirit  fell 
from  heaven.  I  went  to  ham  and  asked  why  he  had  fallen  down  from  heaven.  He 
replied  that  he  was  cast  down  by  the  angels  of  Michael,  for  saying  that  God  the 
Father  and  His  Son  are  two,  and  not  one.  He  also  said  that  the  whole  angelio  heaven 
believes  that  God  the  Father  and  His  Son  are  one,  as  soul  and  body  are  one,  and  that 
they  prove  this  by  many  things  from  the  Word  and  still  further  from  the  zeaaon, 
that  the  soul  of  a  son  is  from  the  father  only,  and  that  this  is  a  likeness  of  the  father 
and  from  it  the  likeness  is  in  the  body.  And  he  added  that  he  indeed  had  confessed  in 
heaven,  as  before  on  earth,  that  God  is  one;  but  because  the  confession  of  the  mouth 
and  the  thought  of  the  mind  disagreed  in  regard  to  this,  they  said  in  hesven  that  he 
did  not  believe  in  any  God,  because  the  confession  and  the  thought  dissipate  each 
other;  and  he  said  that  this  was  the  cause  of  his  being  cast  down.  Returning  the 
next  day  to  the  same  plftoe,  instead  of  the  two  tents  I  saw  two  statues  compeeed  of 
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the  BAine  tort  of  dust,  which  was  a  mixture  of  aulphur  and  iron.  One  of  these  rei>re- 
sented  the  faith  and  the  other  the  charity  of  the  church  of  the  present  day,  both  beau- 
tifully cLothcxl;  but  the  garments  were  induced  by  fantasies.  And  because  they  were 
made  of  dust,  when  the  rain  descended  from  heaven  both  of  them  began  to  e£Fervesce 
and  bum  (n.  110). 

XV. 

In  the  spiritual  world  it  is  unlawful  to  say  anything  except  what  one  thinks;  if  he 
does,  the  hypocrisy  is  distinctly  manifest  to  the  ear.  In  hell,  therefore,  no  one  can 
utter  the  name  Jesus,  because  Jesus  signifies  salvation.  In  this  way  an  experiment 
was  made  to  ascertain  how  many  in  the  CShristian  world  at  this  day  believe  that 
Christ  even  as  to  His  Human  is  God.  Therefore,  when  many  of  the  clergy  and  laity 
were  assembled,  it  was  proposed  that  they  say  "Divine  Hiunan;"  but  there  were 
scarcely  any  who  were  able  to  draw  forth  from  the  thought  these  two  words  at  once, 
and  so  to  utter  them.  It  was  proved  in  their  presence  by  many  things  out  of  the 
Word,  that  the  Lord  even  as  to  His  Human  ia  God  as  by  the  following:  (MaU,  xxviii. 
18;  John  i.  1.  2,  14;  xvit.  2  Col.  ii.  0;  1  John  v.  20;  and  in  other  places  also);  still 
they  were  not  able  to  utter  the  words  Divine  Human;  and,  what  seemed  surprising, 
neither  were  the  Evangelicals  able  to  do  this,  although  their  orthodoxy  teaches  that 
in  Christ  God  is  Man  and  Man  Lb  God;  and  still  more,  neither  could  the  monks,  al- 
though they  most  devoutly  adore  the  Body  of  Christ  in  the  Eudianst.  From  all  this 
it  was  ascertained  that  Christians  at  the  present  day  for  the  most  part  are  interiorly 
either  Arians  or  Socinians;  and  that  these,  if  they  adore  Christ  as  God,  are  hypocrites 
(n.  HI). 

XVI. 
An  altercation  about  a  little  book  entitled,  A  Brief  Expoeition  of  the  Doctrine  of  the 
New  Churchy  published  by  me  at  Amsterdam;  and  espeoially  about  this  doctrine  in 
it,  that  not  God  the  Father,  but  the  Lord  God  the  Redeemer  is  to  be  approached  and 
worshiped.  It  was  argued  that  on  the  other  hand  it  is  said  in  the  Lord's  Prayer, 
"  Our  Father,  Who  art  in  the  heavens,  hallowed  be  Thy  name;  Thy  kingdom  come, " 
and  that  oonsequenily  it  is  God  the  Father  who  is  to  be  approached.  I  was  summoned 
to  end  this  strife;  and  I  then  showed  that  God  the  Father  cannot  be  approached  in 
His  Divine,  but  only  in  His  Human;  and  as  the  Divine  and  Human  in  Him  are  one 
Person,  that  the  Lord  is  that  Father.  Tliis  also  was  proved  by  the  Word;  both  by 
the  Word  of  the  Old  Testament,  where  the  Son  of  God  is  called  Father  of  Eternity, 
and  in  many  places  called  Jehovah  the  Redeemer,  Jehovah  our  Righteousness,  and 
the  God  of  Israel,  and  from  many  passages  in  the  Word  of  the  New  Testament;  conse- 
quently when  the  Lord  the  Redeemer  is  i4>proached,  the  Father  is  approached;  and 
then  His  name  is  hallowed,  and  His  kingdom  comes.    With  much  beside  (n.  112). 

XVII. 

I  saw  an  army  on  red  and  black  horses,  with  the  faces  of  all  the  riders  turned  to  the 
horses'  tails,  and  with  the  hinder  part  of  the  head  turned  towards  the  horses'  heads; 
they  were  crying  out  for  battle  against  those  who  were  riding  on  white  horses.  This 
ludicrous  army  was  from  the  place  called  Armageddon  (Apoe,  xvi.  16),  and  consisted 
of  those  who  in  youth  had  become  imbued  with  the  dogmas  relating  to  justification 
by  faith  alone,  but  who  afterwards,  when  they  had  been  promoted  to  prominent  of- 
fices, had  rejected  all  things  pertaining  to  faith  and  religion  from  the  internals  of 
their  minds  to  the  externals  of  their  bodies,  where  at  last  they  disappeared.  A  de- 
scription of  thoee  who  were  seen  in  Armageddon;  and  it  was  heard  that  they  wished 
to  meet  and  contend  with  the  angels  of  Miehael;  which  was  permitted,  although  at 
some  distance  from  that  place.  The  contention  was  about  the  meaning  of  these 
words  in  the  Lord's  Fmjw:  "Our  Father,  Who  art  in  the  heavene,  haUowed  be  Thy 
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» 
name;  Thy  kingdom  oome. "    It  was  then  Mud  by  the  angels  oi  Michael  that  tbe 

Lord  the  Redeemer  and  Saviour  Is  Father  to  all  in  the  heavens;  since  He  taught, 

that  the  Father  and  He  are  one;  that  the  Father  is  in  Him,  and  He  in  the  Father;  and 

that  he  that  sees  Him  sees  the  Father;  that  all  things  of  the  Father  are  in  Him;  also 

that  it  is  the  will  of  the  Father  that  men  should  believe  in  the  Son«  and  that  those  who 

believe  not  the  Son  shall  not  see  life,  but  that  the  wrath  of  God  will  abide  on  them; 

also,  that  He  has  all  power  in  heaven  and  on  earth;  and  that  He  has  power  over  all 

flesh ;  and  moreover,  that  no  one  has  seen  or  can  see  God  the  Father,  except  the  Son 

only  who  is  in  the  bosom  of  the  Father;  and  more  besides.    After  this  combat,  some 

of  the  vanquished  Armageddons  were  cast  into  the  abyss  mentioned  in  Apoc,  ix.,  and 

some  of  them  were  banished  into  a  desert  (n.  113). 

XVIII. 

I  was  in  a  temple,  in  which  there  were  no  windows,  but  a  large  opening  in  the  roof, 
and  those  assembled  there  were  conferring  about  Redemptionf  sajring  unaninooualy 
that  redemption  was  wrought  by  the  passion  of  the  cross.  But  while  they  were  en- 
gaged in  that  conversation,  a  black  doud  covered  the  opening  in  the  roof,  and  be- 
cause of  this  it  became  dark  in  the  temple;  but  a  little  after  that  doud  was  dispelled 
by  angels  descending  from  heaven,  who  then  sent  down  one  of  their  nvmber  into  the 
temple  to  instruct  them  about  redemption.  He  said  that  the  passion  of  the  croas 
was  not  redemption,  but  redemption  was  the  subjugation  of  the  hells,  the  restoratioii 
of  order  in  the  heavens,  and  thus  the  restitution  of  all  things  which  were  in  disorder 
both  in  the  spiritual  world  and  in  the  natural  world,  and  that  without  it  no  flesh 
could  have  been  saved.  And  of  the  passion  of  the  cross  he  said,  that  by  it  was  eom- 
pleted  the  inmost  union  with  the  Father;  and  that  when  it  is  taken  for  redemptioa 
many  things  unworthy  of  God,  and  even  unfit  to  be  spoken,  follow  as  consequenoea; 
as  that  He  passed  sentence  of  damnation  upon  the  whole  hnman  race,  and  that  the 
Son  took  that  damnation  upon  Himself,  and  that  thus  He  propitiated  the  Fatber, 
and  by  intercession  brought  Him  back  to  His  Divine  essence,  which  is  love  and  meroy; 
besides  many  other  things,  which  it  is  scandalous  to  attribute  to  God  (n.  134). 

XIX. 

The  sun  of  the  spiritual  world  was  seen,  wherein  is  Jehovah  God  in  His  Human. 
Presently  there  was  heard  from  heaven,  that  Ood  ia  One.  But  when  this  descended 
into  the  world  of  spirits  it  was  changed  according  to  the  forms  of  the  minds  there, 
and  finally  into  the  expression  three  Gode,  This  was  confirmed  by  one  there  by  this 
reasoning:  that  there  is  one  who  created  all  things,  another  who  redeemed  all,  and  a 
third  who  operates  all  things;  also  that  there  is  one  who  imputes,  another  who  medi- 
ates, and  a  third  who  inscribes,  and  thus  implants  faith  in  man,  by  which  He  justi- 
fies him.  But  because  the  belief  in  three  Gods  had  perverted  the  whole  Christian 
church,  frpm  a  perception  granted  me  I  disdoeed  to  them  what,  with  the  one  God,  is 
meant  by  mediation,  intercession,  propitiation,  and  expiation;  namely,  that  these 
four  are  attributes  of  the  Human  of  Jehovah  God;  that  because  Jehovah  God  with- 
out the  Human  cannot  approach  man,  nor  be  approached  by  man,  mediation  mrans 
that  the  Human  is  the  intermediary;  that  intercession  means  that  it  mediates  per- 
petually; that  propitiation  means  that  an  approach  is  merdfuUy  opened  for  every 
man  to  God;  and  that  expiation  means  that  this  is  also  for  sinners;  and  all  these 
through  the  Human  (n.  135). 

XX. 

I  entered  a  gymnasium,  where  they  were  discussing  what  is  meant  where  it  is  saki 
of  the  Son  of  Ood,  that  He  sits  at  the  right  hand  of  the  Father.  Ooneaming  this 
there  were  various  opinions;  yet  it  was  the  opinion  of  all  that  the  Son  aetuaUy  sHs 
thus;  but  they  were  discussing  why  it  was  so.    Some  supposed  that  it  was  done  am 
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aooount  of  redompticMi;  some  that  it  was  from  love;  some,  that  He  mlfiht  be  a  ooiin- 
aelor;  some,  that  He  might  have  honor  from  the  angels;  some,  because  it  was  given 
Him  to  reign  instead  of  the  Father;  some,  that  His  right  ear  may  hear  those  for 
whom  He  intercedes.  They  further  discussed  whether  it  was  the  Son  of  God  from 
eternity  who  sits  thus,  or  the  Son  of  God  bom  in  the  world.  Having  heard  theee 
things,  I  raised  my  hand,  requesting  that  I  might  be  permitted  to  say  something,  and 
to  tell  what  is  meant  by  sitting  at  the  right  hand  of  God.  I  said  that  it  is  the  onmipo- 
tence  of  God,  by  means  of  the  Human  which  He  assumed  that  is  meant;  for  by  means 
of  this  He  wrought  redemption,  that  is,  subjugated  the  hells,  created  a  new  angelic 
lioaven,  and  established  a  neUr  church.  That  this  is  meant  by  sitting  at  the  riglit 
Load,  I  proved  from  the  Word,  in  which  "the  right  hand  "  signifies  power;  and  after- 
wards it  was  confirmed  from  heaven,  by  the  appearance  of  a  right  hand  over  them, 
from  the  power  of  which  and  the  terror  therefrom  they  all  became  almost  lifeless 
(n.  130). 

XXL 

I  was  conducted  in  the  spiritual  world  to  a  certain  synod  at  which  were  assembled 
celebrated  persons  who  lived  before  the  Nicene  ooundl,  and  who  were  called  Apoe- 
tolic  Fathers;  also  men  renowned  in  the  ages  after  that  council;  and  I  saw  that  some 
of  the  latter  appeared  with  beardless  chins,  and  in  curled  wigs  of  women's  hair;  but 
all  the  former  with  bearded  chin,  and  in  natural  hair.  In  front  of  them  stood  a  man, 
a  Judge  and  critic  of  the  writings  of  the  present  century,  who  b^^^an  by  a  kind  of 
lamentation,  saying,  "  A  man  from  the  laity  has  risen  up,  who  has  dragged  down  our 
faith  out  of  its  sanctuary,  which  yet  is  a  star  shining  day  and  night  before  us;  but 
this  is  done  because  that  n^ui  is  blind  to  the  mysteries  of  that  faith,  and  does  not  see 
in  it  the  righteousness  of  Christ,  and  thus  not  the  wonders  of  its  justification;  and 
jret  that  faith  is  a  faith  in  three  Divine  persons,  and  thus  in  the  whole  Deity;  and  be* 
cause  he  has  transferred  his  faith  to  the  second  Person,  and  not  even  to  Him,  but  to 
His  Human,  it  cannot  be  otherwise  than  that  naturalism  should  flow  from  it." 
Those  who  lived  after  the  Nicene  council  favored  his  speech,  saying, that  it  is  impossi- 
ble that  there  should  be  any  other  faith,  or  fr^m  any  other  source.  But  the  Apos- 
tolic Fathers,  who  had  lived  before  that  age,  being  indignant,  related  many  things 
which  are  said  in  heaven  respecting  the  Nicene  and  Athaaasian  faith,  which  may  be 
seen  [in  the  text].  But  because  the  president  of  the  ooimcil  was  affiliated  in  spirit 
with  that  writer  in  Leipsic,  I  addressed  him,  and  ahowed  from  the  Woxtl  that  Christ, 
even  as  to  the  Human,  is  God;  and  also  from  the  dogmatic  book  of  the  Evangelicals 
called  Formuia  Concordia,  "That  in  Christ  God  is  Man,  and  Han  God;"  as  also 
that  the  Augsburg  Confession  especially  approves  of  the  worship  of  Christ;  besides 
other  things;  at  which  he  was  silent,  and  turned  away.  Afterwards  I  spoke  with  a 
certain  spirit  who  was  affiliated  with  an  eminent  man  in  Gottenbuig,  who  defiled  the 
worship  of  the  Lord  with  a  still  greater  reproach.  But  at  length  both  of  these 
slanders  were  declared  to  be  lies  craftily  invented  to  turn  away  men's  wills  and 
deter  them  from  the  hdy  worship  of  the  Lord  (n.  137). 

XXII. 

There  appeared  a  smoke  ascending  from  the  lower  earth,  and  it  was  said  that 
smokes  are  nothing  else  than  falsities  collected  together.  And  then  certain  angc!  i 
were  seised  with  a  desire  to  aseertan  what  the  falsities  were  that  thus  smoked;  and 
they  descended,  and  found  four  crowds  of  spirits,  two  of  which  were  of  the  learned 
and  tmleamed  of  the  clergy,  and  two  of  the  learned  and  unlearned  of  the  laity,  who 
were  all  proving  to  each  other  that  an  invisible  God  is  to  be  worshiped,  and  that 
the  worshipers  then  secure  holiness  and  a  hearing.  It  is  otherwise  when  a  visible 
God  is  worshiped.  Holiness  and  a  hearing  from  an  invisible  God  they  proved  by 
various  things;  for  which  reason  they  acknowledge  three  God*  from  etenuty,  who  u^ 
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invlnbl«.  But  it  was  shown  that  the  worahip  of  an  invitibla  Qod,  and  atill  mofe  of 
three  invirible  ones,  is  no  worahip.  To  oonfirm  thia,  Boeinua  and  Ariua  with  aome  of 
their  f(41owera,  all  of  whom  had  worshiped  an  invisible  Divinity,  were  broui^t  forth 
from  below;  and  ^dien  these  spoke  from  the  natural  or  external  mind,  they  said  that 
there  is  a  God,  although  He  is  invisible;  but  when  their  external  mind  was  dosed, 
and  the  internal  mind  was  opened,  and  from  thAt  mind  they  were  compelled  to  avow 
their  belief  respecting  God,  they  sud,  "What  is  God?  We  hnve  neither  seen  His 
shape,  nor  heard  His  voice.  What  then  b  God,  but  a  figment  of  reason  or  nature?" 
But  they  were  taught  that  it  had  pleased  God  to  descend  and  assume  the  Human, 
that  they  mii^t  see  His  shape  and  hear  His  voice.  But  this  was  said  to  them  in  vain 
(n.  160). 

XXIII. 

Fint  eonoeming  the  stara  in  the  natural  world;  that  perhi4>s  they  were  of  the 
same  number  as  the  angelic  societies  in  heaven,  since  every  society  there  sometimes 
shines  like  a  star.  Afterwards,  I  spok^  with  the  angels  about  a  certiMa  ^<^y  th&t  s^ 
pean  crowded  with  innumerable  spirits,  that  it  is  the  way  by  whidi  all  who  depart 
out  of  the  natural  world  pass  into  the  spiritual  world.  I  went  in  company  with  an- 
gels towards  that  way,  und  we  called  from  that  way  twelve  men,  and  adced  them 
what  they  beUeved  about  heaven  and  hell  and  a  life  after  death.  And  beeanse  they 
were  recently  from  the  world,  and  did  not  know  but  what  they  wera  still  in  the  nat* 
ural  world,  they  answered  from  the  idea  which  they  brought  with  them.  Tfu  Firm, 
That  all  who  live  a  moral  life  go  to  heaven;  and  as  all  do  live  a  moral  life  no  one  goes 
to  heU.  The  Seoond,  That  God  rules  heaven,  and  the  devil  rules  hell;  and  becauas 
tiiey  are  opposite,  Mie  calls  good  what  the  other  calls  evil;  and  that  the  man  who  ia  a 
dissembler,  because  he  sides  with  both,  can  live  equally  under  the  dominion  of  the 
one  and  of  the  other.  Thm  Third,  That  there  is  no  heaven,  and  no  hell.  "  Who  has 
come  thence  and  told  us?  '*  The  Fourth,  That  no  one  is  able  to  come  back  and  tell, 
because  man,  when  he  dies,  is  either  a  ghost  or  a  wind.  The  Fifth,  That  we  must 
wait  till  the  day  of  the  last  judgment,  and  then  it  will  be  told,  and  you  will  know  all 
Mboat  it.  But  when  he  said  this  he  Jaoghed  in  his  heart.  The  Sixth,  "How  can  the 
aoul  of  man,  which  is  only  a  wind,  r»'«nter  its  body  that  has  been  eaten  up  by  worms, 
or  be  clothed  with  a  skeleton  that  has  either  been  dried  up  or  has  crumbled  into 
dust?  "  The  Seventh,  That  men  can  no  more  live  after  death  than  beasts  and  birds, 
are  not  these  equally  rational?  The  Eighth,  *'  I  believe  that  there  is  a  heaven,  but  I 
do  not  believe  that  there  is  a  hell,  because  God  is  omnipotent,  and  is  able  to  save 
all.  '*  The  Ninth,  That  God,  because  He  is  gracious,  cannot  send  any  one  into  eternal 
fire.  The  Tenth,  That  no  one  can  go  to  hell,  because  God  sent  His  Son,  who  has 
made  expiation  for  all,  and  taken  away  the  sins  of  all.  What  can  the  devil  do  against 
that?  The  Eleventh,  who  was  a  priest.  That  those  only  are  saved,  who  have  attained 
to  faith,  and  that  election  is  according  to  the  will  of  the  Almighty.  The  Tuelfth, 
who  was  a  politician,  "I  do  not  say  anything  about  heaven  and  hell;  but  let  the 
priests  preach  about  them,  that  the  minds  of  the  common  people  may  be  kept  bound 
by  an  invisible  bond  to  the  laws  and  mien. "  On  hearing  these  things  the  angels 
were  astonished;  but  they  waked  up  the  twelve  by  teaching  them  that  they  were  al- 
ready  living  after  death;  and  they  conducted  them  into  heaven,  but  they  did  not 
stay  there  long,  because  it  was  found  that  they  were  merely  natural,  and  that  from 
this  the  hinder  part  of  their  heads  was  hollow;  eonoeming  which  hoUownoss  and  the 
cause  of  it,  something  is  lastly  said  (n.  160). 

xxrv. 

Ttiere  was  heard  a  noise  like  that  of  a  mill,  and  following  the  noise  I  saw  a  boose 
full  of  chinks,  to  which  there  was  an  entrance  opening  under  ground,  and  in  it  a  man 
eoUecting  from  the  Word  and  bo<^  many  things  concerning  ywrt/laaliea  hifJmUh 
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aUme;  ftad  *t  his  side  oopyiAts  w«re  writing  hia  colleoiioiis  upon  pApar;  and  wh«n 
asked  what  he  was  now  ooUeoting.  he  said,  "This,  that  God  the* Father  ceased  to  be 
gracious  towards  the  human  race,  and  that  He  therefore  sent  the  Son  to  ntake  esqiM** 
tion  and  prqpitiation. "  To  which  I  answered,  that  it  is  contrary  to  Scripture  and 
contrary  to  reason,  that  God  could  fail  of  grace,  for  this  would  be  also  failing  of  His 
eeeenoe,  and  thus  He  would  not  be  God.  And  when  I  demonstrated  this  even  to  con- 
viction, he  grew  warm,  and  ordered  his  copyists  to  cast  me  out.  But  when  I  had 
gone  out  of  my  own  accord,  be  threw  after  me  a  book  that  he  happened  to  lay  hand 
upon:  and  that  book  was  the  Word  (n.  161). 

XXV. 

There  was  a  discussion  among  spirits  whether  one  can  see  any  genuine  truth  in  the 
Word  unless  he  goes  immediately  to  the  Lord  who  is  the  Word  itself.  But  as  some 
objected  to  this  an  experiment  was  made;  and  therein  those  who  went  to  God  the 
Father,  did  not  see  any  truth;  but  all  who  went  to  the  Lord  saw.  During  this  dis- 
cussion some  q>irits  ascended  from  the  abyss  (see  Apoc,  ix.),  where  they  discuss  the 
mjrsteries  of  justification  by  faith  alone,  saying  that  they  go  to  God  the  Father  and 
see  their  mysteries  in  clear  light.  But  it  was  aniwered  that  they  see  them  in  fatuous 
light,  and  that  they  have  not  even  a  single  truth;  at  which,  being  nettled,  they 
brought  forth  from  the  Word  many  things  which  were  true;  but  they  were  tc^  that 
while  these  were  true  in  themselves,  they  were  falsified  in  them.  That  this  was  so, 
was  proved  by  their  being  led  into  a  house  where  there  was  a  table  upon  which  light 
from  heaven  flowed  directly;  and  they  were  told  to  write  those  truths  which  they  had 
brought  forth  from  the  Word  upon  paper,  and  lay  it  upon  that  table;  and  when  this 
was  done,  the  pajter  on  which  the  truths  had  been  written  shone  like  a  star;  but  when 
they  came  up  and  fixed  their  gase  upon  it,  the  paper  appeared  blackened  as  if  by 
soot.  Afterwards  they  were  led  to  another  similar  table,  upon  which  lay  the  Word 
encircled  with  a  rainbow;  and  when  a  certain  champion  of  the  doctrine  of  faith  alone 
touched  this  with  his  hand  there  was  an  explosion  as  if  from  a  gun,  and  he  was  cast 
into  a  comer  of  the  room,  and  lay  as  dead  for  half  an  hour.  From  all  this  they  were 
convinced  that  all  the  truths  that  they  had  from  the  Word  were  true  in  themsehree 
but  falsified  in  them  (n.  162). 

XXVI. 

There  are  climates  in  the  spiritual  world,  as  in  the  natural  world;  thus  also  there 
are  northern  w>nes  where  are  snow  and  ice.  On  one  occasion,  being  brought  thither 
in  spirit,  I  entered  a  temple  then  covered  over  with  snow,  illuminated  within  by 
lamps,  and  behind  the  altar  there  was  seen  a  tablet,  upon  which  was  written  this,  The 
Divine  Trinity,  Father,  Son,  and  Holy  Spirit,  who  are  essentially  one,  but  personally 
three.  And  I  heard  a  priest  preaching  about  four  mysteries  of  faith,  respecting  which 
the  understanding  is  to  be  kept  under  obedience  to  faith,  which  may  be  seen  [in  the 
text].  After  the  discourse,  the  hearers  thanked  the  priest  for  his  sermon  so  rich  in 
wisdom.  But  when  I  asked  them  whether  they  understood  anything,  they  answered, 
'*  We  took  in  everything  with  full  ears;  why  do  you  ask  whether  we  undemtoodT  Is 
not  the  understanding  benumbed  by  such  matters? "  To  this  the  priest  who  was 
present  added,  "Forasmuch  as  you  have  heard  and  have  not  understood,  you  are 
blessed,  for  thereby  you  have  salvation."    And  other  things  (n.  185). 

XXVII. 

The  human  mind  is  divided  into  three  rsgions.  like  the  heaven  in  which  angels 
dwell;  and  in  those  who  love  truths  because  they  are  truths  theological  matters  have 
their  seat  in  the  highest  region  of  the  mind;  and  under  these,  in  the  middle  region, 
moral  subjects,  and  beneath  these  in  the  lowest  region,  political  subjects;  and  th« 
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various  BcieneM  eomr^tute  th«  door.  But  theologioal  matten  with  those  -who  do  not 
love  truths  have  their  seat  in  the  lowest  rsgiout  and  mingle  themsdves  there  with 
what  is  man's  own.  and  thus  with  the  fallacies  of  the  senses;  and  for  this  reason  soma 
cannot  perceive  theological  principles  at  all  (n.  186). 

XXVIIL 

I  was  brought  to  a  place  where  those  were  who  are  meant  by  "the  false  pnphtt" 
in  the  Apocalypte;  and  I  was  invited  by  thoee  there  to  see  their  temple.  I  followed 
and  saw  it,  and  in  it  the  image  of  a  woman  clad  in  a  scarlet  robe,  holding  in  her  right 
hand  a  golden  coin,  and  in  her  left  a  chain  of  pearls;  but  these  appearances  were  pro- 
duced through  fantasy.  But  when  the  interiors  of  my  mind  were  opened  by  the 
Lord,  instead  of  the  temple  there  was  seen  a  house  full  of  chinks;  and  instead  of  the 
woman  there  was  seen  a  beast,  such  as  is  described  in  the  Apoealypae  (xiii.  2);  and 
under  the  floor  there  was  a  bog,  in  which  lay  the  Wo^,  deeply  concealed.  But  pres- 
ently, an  east  wind  springing  up,  the  temple  was  carried  away,  and  the  bog  was  dried 
up,  and  the  Word  lay  exposed;  and  then,  by  the  light  from  heaven,  there  appeared 
there  a  tabemade  like  that  of  AbrBh|m  when  the  three  angels  came  and  foretold  to 
him  the  birth  of  Isaac;  and  afterwards,  light  being  sent  forth  from  the  second  heaven, 
instead  of  the  tabernacle  there  appeared  a  temple  similar  to  that  of  Jerusalem;  and 
*  after  this  a  light  shone  upon  it  from  the  third  heaven,  and  then  the  temple  disi4>- 
peered,  and  the  Lord  alone  was  seen  standing  upon  the  foundation  stone  where  the 
Word  was.  But  because  an  overimwering  sanctity  then  filled  their  minds,  this  light 
was  withdrawn,  and  in  place  of  it  lig^t  from  the  second  heaven  was  let  in,  whidi 
caused  the  previous  view  of  the  temple  to  return,  and  also  that  of  the  tabemade 
within  it  (n.  187). 

XXIX. 


There  was  seen  a  magnificent  palace,  in  which  there  was  a  temple,  and  in  this  seats 
were  placed  in  triple  order.  In  it  there  was  a  council  convoked  by  the  Lord,  in  which 
they  were  to  deliberate  concerning  the  Lord  the  Saviour,  and  concerning  the  H<4y 
Spirit.  When  as  many  of  the  clergy  were  present  as  there  were  seats,  they  began  the 
oouneiL  And  because  they  were  to  consult  in  regard  to  the  Lord,  the  first  pnpomr- 
tion  was,  Who  OMmtned  the  Hunutn  in  the  virffin  Mary  f  And  then  the  angd  stand- 
ing beside  the  table  read  before  them  what  the  angel  Gabriel  said  to  Mary,  "The  Holy 
Spirit  shall  come  upon  thee,  and  the  power  of  the  Most  High  shall  overshadow  thee; 
and  the  holy  thing  that  shall  be  bom  of  thee  shall  be  called  the  Son  of  God*'  {Luke 
i.  35;  and  also  from  MaU.  i.  20,  25);  and  many  other  things  from  the  PropfuU,  that 
Jehovah  Himself  was  to  come  into  the  world,  and  that  Jehovah  Himsdf  is  called 
Saviour,  Redeemer  and  Righteousness;  from  which  it  was  concluded  that  Jehovah 
Himself  assumed  the  Human.  Another  delilMration  concerning  the  Lord,  was. 
Whether  the  Father  and  the  Lord  Jeeua  Christ  are  not  thve  one^  a*  eoul  and  body  are 
one;  and  this  was  proved  by  many  passsges  in  the  Word,  and  also  from  the  creed  of 
the  present  church;  from  which  it  was  concluded  that  the  soul  of  the  Lord  is  from 
God  the  Father,  and  consequently  that  Hii  Human  is  Divine;  and  that  the  Human  b 
to  be  approached  that  the  Father  may  be  approached,. since  by  means  of  it  Jehovah 
God  sent  Himself  into  the  world,  and  made  Himself  seen  before  the  eyes  of  men,  and 
thus  accessible.  This  was  followed  by  a  third  deliberation  concerning  the  Hoty 
Spirit;  and  then  first  the  idea  respecting  three  Divine  persons  from  eternity  was  dis> 
carded,  and  it  was  proved  from  the  Word  that  the  Hoty  Divine,  whi<&  is  called  the 
Holy  Spirit,  goes  forth  out  of  the  Lord  from  the  Father.  At  length,  from  the  delib- 
erations of  this  council,  this  conclusion  was  reached:  That  in  the  Ixnti  the  Saviour 
there  is  a  Divine  Trinity,  namely,  the  Divine  from  which  (a  ^uo)  which  is  called  the 
Father,  the  Divine  Human  which  is  called  the  Bon,  and  tha  Divine  going  fortb. 
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whieh  IB  called  the  Holy  Spirit;  aad  that  therefore  in  the  church  God  is  one.  When 
the  council  wiw  ended,  splendid  garments  were  given  to  thoee  who  aai  in  it  and 
they  were  conducted  to  the  new  heaven  (n.  188). 

XXX. 

I  saw  in  a  certain  stable  large  purses,  in  which  there  was  silver  in  great  abundance, 
knd  near  them  young  men  as  guards;  in  the  next  room,  modest  virgins  with  a  chaste 
wife;  and  also  in  another  room,  two  little  children;  and  at  last  a  harlot  and  dead 
horses.  And  afterwards  I  was  taught  what  each  of  those  things  si^ified;  and  that  by 
them  was  represented  and  described  the  Word  as  it  is  in  itself  and  as  it  is  at  this  day 
(n.  277). 

XXXL 

Writing  was  seen,  such  as  there  is  in  the  highest  or  third  Heaven,  whieh  consisted 
of  inflected  letters  with  little  curees  turiiing  upwards;  and  it  was  said  that  the  He- 
brew letters  in  the  most  ancient  time  wnre  somewhat  like  these,  when  they  were 
more  curved  than  they  are  at  this  day,  and  that  the  letter  A,  which  was  added  to  the 
names  of  Abram  and  Sarai,  signifies  <As  infinite  and  ths  eternal.  They  explained  b»* 
fore  me  the  sense  of  some  words  in  Pealm  xxxii.  2,  from  the  letters  or  syllables  alone 
thtsn,  which  is,  That  the  Lord  is  merciful  even  to  those  who  ao  evil  (n«  278). 

XXXII. 

Before  the  Israelitish  Word  there  was  a  Word,  the  prophetical  books  of  whieh 
were  called  Enunciations,  and  the  historical,  the  Wart  of  Jehovah;  and  besides  these, 
also  one  called  the  book  of  Jaaher;  which  three  are  mentioned  in  our  Word;  and  this 
ancient  Word  was  in  the  land  of  Canaan,  Syria,  Mesopotamia^  Arabia,  Assyria,  Chal- 
dea,  Egypt,  Tyre,  Sidon,  and  Nineveh;  but  because  it  was  full  of  such  correspondences 
as  remotely  signify  celestial  and  spiritual  things,  which  gave  occasion  for  iddatries, 
this  Word,  through  Divine  Providence,  disap|>eared.  I  have  heard  that  Moses  tran- 
scribed from  this  Word  the  things  which  he  related  concerning  the  Creation,  Adam 
and  Eve,  the  Flood,  and  Noah  and  his  three  sons,  but  no  further.  And  I  was  told  in 
the  spiritual  world  by  the  angels  from  Great  Tartary  that  this  same  Word  is  still 
preserved  among  that  people,  and  that  they  draw  from  it  the  precepts  of  their  faith 
and  life  (n.  270). 

XXXIII. 

On  account  of  the  distinction  between  spiritual  and  natural,  or  what  is  the  same, 
between  the  substantial  and  the  material,  those  who  are  in  the  spiritual  worid  cannot 
be  seen  by  thoee  who  are  in  the  natural  worid,  nor  converselsr;  thus  spirits  aad  angeb 
cannot  be  seen  by  men,  nor  men  by  spirits  and  angels.  From  this  is  the  fact  that 
spirits  and  angels  have  altogether  a  different  language,  different  writing,  and  also 
different  thought  from  what  men  have.  That  this  is  so,  was  made  evident  by  living 
experience,  which  was  done  by  their  going  in  turn  to  their  associates,  and  returning  to 
me,  and  thus  comparing.  In  this  way  it  was  discovered,  that  there  is  not  even  one 
word  of  spiritual  language  that  is  like  any  word  of  natural  language;  and  that  their 
writing  consists  of  syllables,  each  of  which  involves  a  meaning  pertaining  to  the  sub- 
ject; and  that  the  ideas  of  their  thought  do  not  fall  into  the  ideas  of  natural  thought. 
The  cause  of  these  differences  is,  that  spirits  and  angels  are  in  principles,  but  men  in 
derivatives;  .or  that  the  former  are  in  prior  things  which  as  causes  are  the  origin  of 
posterior  things,  and  that  men  are  in  posterior  things  from  those  that  are  prior.  It 
was  said  that  there  is  a  like  difference  between  the  languages,  writings,  and  thought^ 
of  the  angels  of  the  third  heaven  aad  those  of  the  angels  of  the  second  Ca.  280). 
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XXXIV. 

On  the  state  of  men  after  death,  in  gn^enl,  and  the  state  of  those  who  have  odd* 
firmed  themselves  in  falsities,  in  particular.  In  regard  to  all  of  these  the  following 
things  were  observed:  (1)  For  the  most  part  men  are  commonly  resuscitated  the 
third  day  after  death,  and  then  they  do  not  know  but  that  they  are  still  living  in  the 
former  world.  (2)  All  go  to  the  world  which  is  intermediate  between  heaven  and 
hell,  which  is  called  the  world  of  spirits.  ;3)  There  they  are  transferred  into  various 
societies,  and  thus  their  characters  are  ascertained.  (4)  There  the  good  and  fiuthful 
are  prepared  for  heaven,  and  the  evil  and  unfaithful  for  hell.  (5)  After  the  prepa- 
ration, which  continues  for  some  years,  a  way  is  opened  for  the  good  to  some  society 
in  heaven  where  they  are  to  live  for  ever,  but  a  way  for  the  evil  into  hell;  besides  many 
more  things.  Afterwards  the  nature  of  hell  is  described;  and  it  is  stated  that  those 
there  who  are  in  falsities  from  oonfirmation  are  called  satans  and  those  who  are  in 
evils  of  life  are  called  devils  (n.  281). 

XXXV. 

From  the  lower  earth,  which  is  next  above  hell,  I  heard  shouts,  "O  how  jtuU  O 
how  leamedl  O  how  wiael "  and  because  I  wondered  how  there  could  be  any  just, 
learned,  and  wise  persons  in  hell,  I  descended,  and  first  went  to  the  place  where  they 
were  crying,  "0  how  jutU"  and  I  saw  there,  as  it  were,  a  tribunal,  and  in  it  unjust 
judges  who  could  skillfully  pervert  the  laws,  and  turn  judgments  to  the  favor  of  any 
one  whatever;  and  that  thus  their  judgments  were  purely  arbitrary  judgments;  and 
whm  the  sentences  were  carried  out  to  the  clients,  they  cried  out  for  a  long  distance, 
*'0  how  jutt "  Concerning  these  the  angels  afterwards  said,  that  such  are  unable  to 
see  any  least  particle  of  what  ia  just.  After  a  while  these  judges  were  cast  into  hdl, 
and  their  books  were  turned  into  playing-cards,  and  instead  of  judipng,  they  were 
assigned  to  the  task  of  preparing  paint,  with  which  they  daubed  the  faoee  of  harlots^ 
and  thus  turned  them  into  beauties  (n.  332). 

XXXVL 

Afterwards  I  went  to  the  place  where  they  were  crying  out,  "O  how  teamod"  and 
I  saw  a  company  of  those  who  were  reasoning  whether  a  thing  is  so  or  not,  but  not 
tiiinking  that  it  is  so;  and  therefore  they  stopped  at  the  first  step  concerning  any  sub- 
ject whatever;  thus  they  merely  touched  it  from  without  and  did  not  enter  into  it; 
so  they  also  argue  concerning  God,  whether  there  is  a  God.  That  I  might  know  for 
oertain  whether  their  character  was  such  I  put  to  them  the  quesUon,  What  kind  of 
religion  is  necessary  for  the  salvation  of  man?  They  answered,  **  It  must  be  consid- 
ered (1)  Whether  religion  is  anything.  (2)  Whether  one  religicMi  is  more  efficadous 
than  another.  (3)  Whether  there  is  any  eternal  life,  and  thus  whether  there  is  any 
salvation.  (4)  Is  there  a  heaven  and  a  hell  T"  And  then  they  began  to  discuss  the 
first,  Whether  religion  is  anything.  And  they  said  that  this  required  so  mudi  investi- 
gation that  it  could  not  be  finished  in  the  space  of  a  year;  and  one  among  them  said, 
that  it  could  not  be  finished  in  a  hundred  years;  to  which  I  replied  that  in  the  mean 
time  they  would  be  without  religicm.  But  still  they  discussed  this  first  point  so  skill- 
fully that  the  company  standing  by  cried,  "O  how  Uamodf  "  I  was  told  by  the  an- 
gels, that  such  appear  like  graven  images;  and  that  afterwards  they  are  sent  out  into 
desertsi  where  among  themselves  they  gabble  and  talk  nothing  but  nonsense  (n.  833). 


XXXVII. 

I  went  on  further  to  the  third  company,  where  I  beard  the  ory,  **0  how  wist/  "  and 
I  found  assembled  there  those  who  are  unable  to  see  whether  truth  is  truth  or  not. 
and  3ret  are  able  to  make  whatever  they  wish  seem  true,  and  are  therefore  called 
Confirmtrg,   That  they  were  such,  I  also  saw  from  varioua  answers  to  proposatioa^ 
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■a  that  they  oould  make4t  tru*  Chat  faith  ia  the  all  of  the  diuroh,  and  afterwarda  thai 
eharity  is  the  all  of  the  church,  aad  also  that  faith  and  charity  tooether  are  the  all  of 
the  church;  and  beoauae  they  confirmed  whichever  of  theae  they  liked,  and  adorned 
them  with  i^pearanoee  ao  that  they  shone  like  truths,  therefore  the  by-etanders 
cried,  '*0  how  wite/*'  Afterwards  some  ludicrous  things,  also,  were  proposed  to 
them,  that  taey  might  make  them  true;  for  they  say  that  there  is  nothing  true,  except 
That  man  makes  true.  The  ludicrous  things  were  these:  that  light  is  darkness,  and 
^<irknes8  light;  and  also  that  a  crow  is  white,  and  not  black;  which  two  they  made  to 
appear  as  wholly  true.  The  arguments  for  these  may  be  seen  in  the  text.  I  was  told 
by  the  angels  that  such  do  not  possess  a  single  grain  of  understanding,  since  all  that 
is  above  the  rational  with  them  is  closed,  while  all  below  the  rational  is  open;  and  by 
this  man  can  confirm  whatever  he  pleases;  but  cannot  see  any  truth  to  be  truth 
therefore,  this  does  not  belong  to  a  man  of  understanding,  but  it  does  belong  to  him 
to  be  able  to  see  that  truth  is  truth  and  that  falsity  is  falsity,  and  to  confirm  it 
(n.  834). 

XXXVIII. 

I  spoke  with  spirits  who,  in  the  natural  world,  had  been  famed  for  erudition,  who 
were  disputing  among  themselves  about  connate  idetu,  whether  men  have  any,  as 
beasts  have;  and  then  a  certain  angelic  spirit  thrust  himself  in  and  said,  "You  afe 
disputing  about  goat's  wool.  Men  have  no  connate  ideas,  neither  have  beasts. "  At 
which  words  all  were  enraged.  But  afterwards,  opportunity  to  speak  being  given,  ha, 
spoke  first  concerning  beasts,  saying,  "They  have  no  connate  ideas;  for  the  reason 
that  they  do  not  think,  but  CMily  act  from  instinct,  which  they  have  from  their  nat- 
ural love,  which  makes  in  them  something  analogous  to  a  will,  and  this  flows  imme- 
diately into  the  senses  of  their  body  and  excites  that  which  agrees  with  and  favors 
the  love;  and  yet  ideas  are  predieable  only  of  thought. "  That  beasts  have  sensation 
only  and  not  thought,  he  confirmed  by  various  things,  especially  by  the  wonderful 
things  which  are  known  respecting  spiders,  bees,  and  silk-worms,  saying,  "Does  a 
spider  think  in  its  little  head,  when  it  forms  its  web,  that  the  web  is  to  be  so  woven 
for  the  sake  of  such  or  such  usesT  Does  a  bee  think  in  its  little  head,  *  From  these 
flowers  I  will  suck  honey,  and  from  these!  will  gather  wax,  out  of  which  I  will  build 
compact  rows  of  little  cells,  and  in  these  I  will  put  honey  in  abundance  that  it  may 
be  sufficient  also  for  the  winter?'  besidee  other  things.  Does  the  silkworm  think  in 
its  little  head,  *Now  I  will  betake  myself  to  spinning  silk,  and  when  I  have  spun  it  I 
will  fly  forth  add  sport  with  my  companions,  and  provide  for  ttxywAt  posterity? '  be- 
sides like  things  with  beasts  and  birds. "  Concerning  men  he  said,  that  every  mother 
and  nurse,  and  the  fathef  also,  know  that  new-bom  infants  have  no  connate  ideas, 
and  that  they  have  no  ideas  at  all  until  they  have  learned  to  think,  and  that  Jthen 
ideas  arise  and  are  produced  according  to  every  kind  of  thought  which  they  have  im- 
bibed by  instruction;  and  that  this  is  so  because  man  has  nothing  bom  in  him  except 
a  capacity  to  know,  to  understand  and  to  be  wise,  and  an  inclination  to  love  not  only 
himsdf  and  the  world,  but  also  the  neighbor  and  God.  These  things  Leibnits  and 
Wolfe  heard  at  a  distance;  aad  Leibnits  favored,  bat  Wolfe  did  not  (n.  835). 

XXXIX. 

Once  a  oartain  aagelie  spirit  illustrated  ^riiat  faith  and  duurity  are,  and  what  their 
oonjunetion  effects.  He  illustrated  it  by  oomparison  with  light  and  heat,  which 
meet  together  in  a  third;  because  the  light  in  heaven  in  its  essence  is  the  truth  of 
faith,  aad  the  heat  there  in  its  essence  Is  the  good  of  charity;  therefore  as  light  with- 
out heat,  Budi  as  there  is  in  winter-time  ia  the  worid,  stripe  the  trees  of  leaves  aad 
fruits,  so  is  faith  separated  from  charity;  and  as  light  eonjoined  to  heat,  such  as  there 
Is  in  spring-tiiB«  vivifiea  all  things^  so  is  faith  conjoined  with  charity  (n.  886). 
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XL. 

Two  angelfl  deeoended,  one  from  the  eastern  heaven  where  love  prevails,  and  tbfl 
other  from  the  southern  heaven,  where  wisdom  prevails,  ar  d  npoke  concerning  the 
essence  of  the  heavens,  whether  it  is  love  or  wisdom;  and  they  agreed  that  it  b  love 
and  wisdom  therefrom;  consequently,  that  the  heavens  were  created  by  God,  from 
love  by  means  of  wisdom  (n.  386). 

XLI. 

After  that,  I  entered  a  garden,  where  I  was  led  around  by  a  certain  spirit,  and  at 
length  to  a  palace  which  was  called  the  Temple  of  Wisdom.  This  was  four-aquare, 
the  walls  of  crystal,  the  roof  of  jasper,  the  substructure  of  various  precious  stones. 
And  he  said  that  no  one  can  enter  it  who  does  not  believe  that  what  he  knows,  under' 
stands,  and  is  wise  in,  compared  with  what  he  does  not  know  and  understand  and  b 
not  wise  in,  b  relatively  so  little  that  it  b  scarcely  anything.  And  becau^  I  believed 
thb,  it  was  granted  me  to  enter;  and  it  was  seen  that  the  whole  of  it  was  built  to  be  a 
form  of  light.  In  that  temple  I  related  what  I  had  lately  heard  from  the  two  angds 
about  love  and  wisdom;  and  they  asked,  *'  Did  they  not  also  speak  of  a  third,  which  b 
use?  "  And  they  said  that  love  and  wisdom  apart  from  use  are  merely  ideal  entities, 
but  that  in  use  they  become  real,  and  that  it  b  the  same  with  charity,  faith,  and  good 
wbrks  (n.  387). 

XLII. 

One  of  the  spirits  of  the  dragon  invited  me  to  see  the  delights  of  hb  love;  and  he  led 
me  to  something  like  an  amphitheater,  upon  the  seats  of  which  sat  satyrs  and  hariota. 
And  then  he  said,  *'  Now  you  shall  see  pur  spprt. "  And  he  opened  a  door,  and  let  in, 
as  it  were,  calves,  rams,  kids,  and  lambs;  and  presently  through  another  door  he  lei 
in  lions,  panthers,  tigers,  and  wolves,  which  rushed  upon  the  flock,  tearing  them  and 
slaughtering  them.  But  all  these  things  which  were  seen  were  induced  by  means  of 
fantasies.  Having  seen  this  I  said  to  the  dragonist,  "After  a  while  you  will  see  thb 
theater  turned  into  a  lake  of  fire  and  brimstone."  The  sport  being  finbhed,  the 
dragonbt  went  out,  attended  by  hb  satyrs  and  harlots,  and  saw  a  flock  of  sheep; 
from  which  he  inferred  that  one  of  the  Jerusalemite  cities  was  near  by;  on  seeing 
which,  he  was  seised  with  the  desire  to  take  it  and  cast  out  the  inhabitants:  but  be- 
oause  it  was  surroimded  by  a  wall,  he  planned  to  take  it  by  stratagem.  And  then  he 
sent  one  skilled  in  incantation,  who  being  admitted  spoke  craftily  with  the  citijwns 
about  faith  and  charity;  espedally  as  to  which  of  them  is  the  primary,  and  whether 
charity  contributes  anything  to  salvation.  But  the  dragonist,  enraged  at  the  answet; 
went  out  and  gathered  together  many  of  hb  crew,  and  began  to  besiege  the  eity;  but 
when  he  was  endeavoring  to  reach  and  invade  it.  fire  out  of  heaven  consumed  them* 
according  to  what  b  foretold  in  the  Apocalvpte  (xx.  8,  9)  (n,  388). 

XLin. 

A  paper  was  once  sent  down  from  heaven,  in  which  there  was  an  exhortation  to 
acknowledge  the  Lord  the  Saviour  as  the  God  of  heaven  and  earth,  according  to  Hb 
words  (MaU.  xxviii.  18).  But  two  bishops  who  were  there  were  consulted  as  to  what 
should  be  done.  They  said  that  the  paper  should  be  sent  bade  to  heaven  from  which 
it  came.  When  thb  was  done  that  society  sank  down,  but  not  very  deep.  Tlie  next 
day  some  aaoended. therefrom  and  told  what  lot  they  had  met  with  ih^rtt;  aJso  that 
they  went  to  the  bbhops  there  and  reproved  them  for  thmr  advice,  and  that  they  had 
talked  much  about  the  state  of  the  church  at  thb  day,  and  had  oemured  the  do^ 
trine  of  the  bishops  regarding  the  Trinity,  of  justifying  faith,  of  eharity,  and  other 
things'  which  pertained  to  their  orthodoxy,  and  asked  them  to  discard  those  doo- 
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triDfls  beeauae  they  were  oontrary  to  the  Word;  but  to  no  purpoie.  And  beoMue 
they  called  their  faith  dead  and  diabolical,  aceordins  to  James  in  his  SpitU*,  one  of 
the  bishops  took  off  the  miter  from  his  head,  and  laid  it  down  upon  the  table,  sayins 
that  he  would  not  resume  it  until  the  scoffing  of  his  faith  had  been  avenged.  But  then 
a  monster  appeared  coming  up  from  below,  like  the  beast  described  in  the  Apoooiypsi 
(xiii.  1|  2),  which  took  up  the  miter  and  carried  it  away  (n»  3S9>, 

XLIV. 

I  went  to  a  certain  house  where  those  assembled  were  arguing  one  with  another, 
whether  the  good  which  a  man  does  in  the  state  of  justification  by  faith  is  the  good  of 
rdigion  or  not.  There  was  an  agreement  that  by  the  good  of  religion  the  good  which 
contributes  to  salvation  is  meant.  But  the  opinion  of  those  prevailed  who  said  that 
no  good  that  is  done  by  man  contributes  anything  to  salvation;  since  no  voluntary 
good  of  man  can  be  conjoined  with  what  is  free,  because  salvation  is  bestowed  freely^ 
neither  can  any  good  from  man  be  conjoined  with  the  merit  of  Christ,  by  which  alone 
is  salvation  possible;  neither  can  the  operation  of  man  be  conjoined  with  the  opera- 
tion of  the  Holy  Spirit,  that  does  all  things  without  the  aid  of  man.  From  which  it 
was  concluded  that  good  works,  even  in  the  state  of  justification  by  faith,  contribute 
nothing  to  salvation;  but  faith  only.  On  hearing  these  things,  two  gentiles  who  stood 
at  the  door  said  to  each  other,  "These  men  have  no  religi<m.  Who  does  not  know 
that  to  do  good  to  the  neighbor  for  God's  sake,  thus  from  God  and  with  God,  is  reli* 
gion7"Cn.390). 

XLV. 

I  heard  the  angels  lamenting  that  there  is  such  spiritual  deetHutaon  at  this  day  in 
the  church  that  they  know  nothing  else  than  that  there  are  three  Divine  persons 
from  eternity,  and  that  faith  alone  saves;  and  about  the  Lord  they  know  only  the 
historical  facts;  and  that  they  are  profoundly  ignorant  of  the  things  that  are  taught 
in  the  Word  respecting  the  Lord,  His  oneness  with  the  Father,  His  Divinity  and 
power.  And  they  said  that  a  certain  angel  had  been  sent  down  by  them  to  discover 
whether  there  was  such  destitution  at  iik\a  day  among  Christians;  and  that  he  asked 
a  certain  one  what  his  religion  was.  He  answered,  thai  it  was  faith.  Then  he  asked 
him  about  redemption,  regeneration,  and  salvation.  He  answered  that  they  were 
eil  matten  of  faith;  and  also  in  regard  to  charity  that  it  is  in  faith;  also,  whether  any 
one  can  do  good  from  himself.  Afterwards  the  angel  said  to  him,  **You  have  an- 
swered like  a  man  playing  but  one  note  on  a  flute;  I  hear  <mly  faith;  but  if  you  know 
nothing  else  but  that,  you  know  nothing. "  Then  he  led  him  to  his  companions  in  a 
desert,  where  there  was  not  even  grass.    Beeides  more  (n.  391)* 

XLVI. 

I  saw  five  gymnasia  eneompassed  by  different  kinds  of  ligbt,  and  with  many  othera 
1  entered  into  the  first,  which  was  seen  in  flame-colored  light.  Many  were  assembled 
there,  and  the  president  proposed  that  they  should  declare  their  opinions  respecting 
dutrUy;  and  when  they  had  begun,  the  firtt  said  that  in  his  opinion  charity  is  moral- 
ity inspired  by  faith.  The  eeeond,  that  it  is  pity  inspired  by  commiseration.  The 
third,  that  it  is  doing  good  to  every  one,  both  virtuous  and  vicious  alike.  The  fourOi, 
that  it  is  to  seive  by  every  means  one's  relatives  and  friends.  The  f,fth,  that  it  is  giv- 
ing alms  to  the  poor  and  assisting  the  needy.  The  tixth,  that  it  is  building  hospitals, 
infirmaries,  and  orphans'  homes.  The  eeventh,  that  it  is  to  endow  temples  and  to  do 
good  to  their  ministere.  The  eigh^,  that  it  is  the  old  Christian  brotherhood.  The 
ninth,  that  it  is  to  forgive  every  one  his  trespasses.   Each  of  them  fully  confirmed  hie 
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opinion:  which  oonfirraationa  cannot  be  recited  becauM  they  are  mansr,  they  may 
therefore  be  teen  in  the  Memorable  Relation  itself.  After  this  there  was  given  me  ao 
opportunity  to  express  my  opinion;  and  I  said  that  charity  is  to  act  with  judgment 
from  a  love  of  justice,  in  every  employment  and  office  but  from  a  love  derived  from 
no  other  source  than  the  Lord  the  Saviour;  and  after  this  had  been  demonstrated,  I 
added  that  all  those  things  which  had  been  said  before  respecting  charity  by  the 
nine  celebrated  men  were  eminent  examples  of  charity  when  done  with  judgment 
from  justice;  and  because  justice  and  judgment  bt^  from  ho  other  source  than  the 
Lord  the  Saviour,  they  are  to  be  done  by  man  from  Him.  This  was  appro%'ed  by 
most  of  them  in  their  internal  man,  but  not  as  yet  in  the  external  (n.  450). 

XLVn. 

At  a  distance  there  was  heard  something  like  the  gnashing  of  teeth,  and  mingled 
with  this  a  kind  of  beating;  and  I  went  toward  the  sounds,  and  saw  a  small  house 
built  of  reeds  plastered  together;  and  instead  of  the  gnashing  of  teeth  and  the  sound 
of  knocking,  I  heard  within,  in  theVttle  house,  disputes  about  faith  and  charity  which 
of  them  is  the  essential  of  the  diurch.  And  those  who  were  for  faith  brought  forward 
their  arguments,  saying  that  faith  is  spiritual  because  it  is  from  God,  but  charity 
natural  because  it  is  from  man.  On  the  other  hand,  those  who  were  for  charity  said 
that  charity  is  spiritual  and  faith  is  natural  unless  it  is  conjoined  to  charity.  To 
these  things  a  certain  syncretist  wishing  to  settle  the  dispute  added  to  this  the  proof 
that  faith  is  spiritual  and  charity  only  natural.  But  it  was  said  that  moral  life  is  of 
two  kinds,  q>iritual  and  natural,  and  that  in  the  man  who  lives  from  the  Lord  it  is 
spiritual-moral  but  in  the  man  who  does  not  live  from  the  Lord  it  is  natural-moral, 
such  as  exists  with  the  evil  and  sometimes  with  the  spirits  in  hell  (n.  400). 

XLVIIL 

In  spirit  I  was  brought  into  a  certain  garden  in  the  southern  quarter,  and  saw  cer> 
tain  persons  sitting  there  under  a  laurel,  eating  figs.  I  asked  them  how  they  under- 
stood that  man  can  do  good  from  Qod,  and  yet  do  it  altogether  as  if  from  himselL 
And  they  answered  that  Qod  works  good  inwardly  in  man;  but  if  man  does  it  from 
his  own  will  and  from  his  own  understanding,  he  defiles  it  so  that  it  Is  no  longer  good. 
But  to  this  I  said  that  man  is  only  an  organ  of  life;  and  that  if  he  believes  in  the  Lord 
he  does  good  of  himself  from  the  Lord;  but  if  he  does  not  believe  in  the  Lord,  and 
still  more,  if  he  does  not  believe  in  any  God,  he  does  good  of  himself  from  hell;  and 
further,  that  the  Lord  has  given  to  man  freedom  of  choice  in  acting  from  the  one  or 
from  the  other.  That  the  I/ord  has  given  this  freedom  was  proved  from  the  Word, 
in  that  He  commanded  man  to  love  God  and  the  neighbor,  to  perform  the  good 
works  of  charity  as  a  tree  produces  fruit,  and  to  keep  God*s  commandments  that  he 
may  be  saved,  and  that  every  one  will  be  judged  according  to  his  deeds;  and  that  these 
things  would  not  have  been  commanded  if  man  could  not  do  good  of  himsrif  from  the 
Lord.  When  this  had  been  said,  I  gave  them  twigs  from  a  vine,  and  the  twi^s  in 
their  hands  put  forth  grapes.    And  more  beside  (n.  461). 

.    XLLX. 

I  saw  a  splendid  dock-yard,  and  In  it  vessels  large  and  small,  and  on  bendMs  thm% 
were  boys  and  girls,  who  were  waiting  for  tortoises  to  rise  up  out  of  the  iea;  and 
when  they  emerged.  I  saw  that  they  had  two  heads;  one.  which  at  pleasure  they  drew 
back  into  the  shell  of  the  body,  and  another  which  appeared  in  form  like  a  maa,  aad 
from  this  they  «poke  with  the  boys  and  «irls;  aad  these  oaressed  them,  because  of 


INDEX  TO  THE  llEMORABLE  RELATIONS  1003 


their  elegant  diaooune  and  also  gave  them  presents.  When  these  things  had  been 
seen  an  angel  explained  what  they  signified;  namely,  that  there  are  men  in  the  world, 
and  as  many  spirits  from  the  world  after  death,  who  say  that  in  those  who  have  ac- 
quired faith  God  does  not  look  at  anything  that  they  think  and  do,  but  only  looks  at 
the  faith  which  he  has  stored  up  in  the  interiors  of  their  minds;  and  that  these  same 
persons  bring  forth  before  the  congregations  in  temples,  holy  things  from  the  Word 
just  as  others  do,  but  this  they  do  from  the  greater  head  which  appears  as  a  man,  into 
which  they  then  insert  the  little  one,  or  draw  it  into  the  body.  The  same  persons 
afterwards  were  seen  in  the  air  in  a  vessel  flying  with  seven  sails,  and  those  in  it  were 
decorated  with  laurels  and  purple  garments,  and  they  cried  out  that  they  were  the 
chief  of  the  wise  of  all  the  clergy.  But  the  things  seen  were  images  of  pride  flowing 
from  the  ideas  of  the  minds  of  such.  And  when  they  were  upon  the  earth  I  spoke 
with  them,  first  from  reason  and  afterwards  from  the  Sacred  Scripture;  and  by 
many  means  I  proved  that  their  doctrine  was  unsound,  and,  being  contrary  to  the 
Sacred  Scripture,  was  from  hell;  but  the  arguments  by  which  I  proved  this  were  too 
extended  to  be  set  forth  here,  but  may  be  seen  in  the  Relation  itself.  Afterwards 
they  were  seen  in  a  sandy  place,  in  garments  of  rags,  and  girt  about  the  loins  with 
network  like  fishers'  nets,  through  which  their  nakedness  was  visible;  and  at  laat 
they  were  sent  down  into  a  society  bordering  on  that  of  the  Machiaveliana  (n.  462). 


An  assembly  was  ealled  together  which  sat  in  a  circular  temple,  in  which  at  the 
•ides  thei«  were  altars,  and  near  these  the  members  of  the  assembly  sat;  but  there 
was  no  president;  therefore  each  one  of  himself  rushed  forth  into  the  midst  and  spoke 
out  the  feelings  of  his  mind.  A  discussion  began  about  Freedom  of  Choice  in  MpiriituU 
things.  The  firtt  speaker,  rushing  forth,  cried  out  that  man  has  no  more  freedom  of 
choice  in  thoee  things  than  Lot's  wife  when  turned  into  a  statue  of  salt;  Ihe  eeeond^ 
that  he  has  no  more  than  a  beast  or  a  dog;  the  third,  that  he  has  no  naore  than  a  mole, 
or  than  a  bird  of  night  in  the  day-time;  the  fottrtht  that  if  man  had  freedom  of  choice 
in  q;>iritual  things  he  would  become  a  maniac  and  believe  himself  to  be  aa  a  God  who 
can  regenerate  and  save  himself.  The  tixth  read  from  a  book  of  the  Evangelical, 
called  Formula  ConearduBy  that  man  has  no  more  freedom  of  choice  in  spiritual 
things  than  a  stock  or  a  st(Mie»  and  that  he  has  no  ability  whaterw  to  onderstand 
think,  or  will  in  respect  to  these  things,  or  even  to  adapt  and  accomodate  himself  to 
receive  what  is  spiritual;  besides  other  things  (of  which  above,  n.  464).  When  this 
bad  been  said,  and  there  was  also  given  me  an  opportunity  of  speaking,  I  said,  **  What 
else  is  man,  without  freedom  of  choice  in  spiritual  things,  than  a  brute?  And  with- 
out it,  of  what  use  is  anything  theological?"  But  to  this  they  replied,  '*Read  our 
theology,  and  you  will  not  find  therein  an3rthing  spiritual;  srou  will  find  this  so  con- 
eealed  within  that  not  even  a  shadow  of  it  appears.  Therefore,  read  what  our  theol- 
ogy teaches  respecting  justification,  that  is,  the  remission  of  sins,  r^eneration,  sano- 
tification  and  salvation;  y5u  will  not  see  there  ansrthing  spiritual,  because  spiritual 
things  flow  in  through  faith,  without  any  consciousness  on  man's  part.  It  has  also 
removed  charity  far  from  what  is  spiritual,  and  repentance  also  from  contact  with  it. 
And  besides,  as  to  redemption,  it  attributes  to  God  purely  natural  human  properties, 
as  that  He  included  the  human  race  under  a  universal  damnation;  that  the  Son  took 
that  damnation  upon  Himself,  and  thus  propitiated  the  Father;  and  what  else  are  in- 
tercession and  mediation  with  the  Father?  From  all  this  it  is  clear  that  in  all  our 
theology  there  is  nothing  spiritual,  and  not  even  what  is  rational,  but  merely  what  is 
natural  below  them. "  But  then  suddenly  a  thunderbolt  was  heard  from  heaven, 
and  the  assembly,  seiied  with  terror,  rushed  forth,  and  each  fled  to  hit  own  home 
(11.603). 
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LI. 

I  talked  with  two  spiiits,  one  of  whom  loved  good  and  truth,  and  the  other  eivil 
and  falsity;  and  I  found  that  both  enjoyed  the  aame  ability  to  think  rationally.  But 
when  the  one  who  loved  evil  and  falsity  was  left  to  himself,  I  saw  a  kind  of  smoke 
that  arose  from  hell  and  extinguished  the  lucidity  which  was  above  his  mem<Hy;  but 
when  the  one  who  loved  good  and  truth  was  left  to  himself*  I  saw,  as  it  were,  a  gentle 
flame  descending  from  heaven  and  illimiinating  the  region  of  his  mind  above  th» 
memory,  and  from  that  the  things  below  it.  Afterwards  I  spoke  with  the  one  who 
loved  evil  and  falsity  respecting  freedom  of  dunce  in  epiritual  tkinge;  and  at  the 
mere  mention  of  it  he  fired  up  and  cried  out  that  no  one  can  move  his  foot  or  hand  to 
do  any  spiritual  good,  or  his  tongue  and  lips  to  speak  any  q>iritual  truth,  and  thus 
that  he  cannot  even  adapt  and  accomodate  himself  to  receive  any  such  thing.  He 
said.  **  Is  not  man  in  such  things  dead,  and  merely  passive?  How  can  ^(rtiat  is  dead 
or  merdy  passive  do  good  and  speak  truth  of  itself  7  Does  not  our  church  so  speak?  " 
But  the  other,  who  loved  good  and  truth  q>oke  thus  respecting  freedom  of  choice  in 
spiritual  things:  "Without  it  what  would  the  whole  Word  be,  or  what  the  churdi, 
what  religion,  what  the  worship  of  God,  thus  what  the  ministry?  And  from  the 
light  of  my  understanding,  I  know  that  man  without  that  spiritual  freedom  would 
not  be  man  but  a  beast;  for  man  ia  man  and  not  a  beast  because  of  that  freedom;  and 
moreover,  man  without  freedom  of  choice  in  spiritual  things  would  have  no  life  after 
death,  thus  no  eternal  life,  because  no  conjunction  with  God;  ^erefore,  to  deny 
this  is  the  part  of  those  who  are  insane  in  spiritual  things. "  Afterwards  there  was 
seen  an  appearance  of  a  fiery  serpent  upon  a  tree,  which  handed  fruit  therehom  to 
him  who  denied  freedom  of  choice  in  spiritual  things;  and  when  this  had  been  eaten  a 
■moke  appeared  aeoending  from  hell,  whidi  extinguished  the  light  in  the  higber  part 
of  his  rational  mind  (n.  fi04). 

LH. 

There  was  heard  a  grating  sound  like  that  of  two  miU-etonee  grinding  on  eaeh 
other;  and  I  went  up  to  where  the  sound  began  and  saw  a  house  in  whioh  were  many 
little  cells,  and  in  these  the  learned  of  this  age  were  sitting  and  confirming  justifica- 
tion by  faith  alone;  and  going  up  to  one,  I  asked  what  he  was  now  studying.  He 
answered,  '^Concerning  the  Act  of  JueUHcaHon  which  b  the  head  of  all  things  of  doo> 
trine  in  our  orthodoxy. "  And  I  asked  whether  he  knew  any  sign  by  which  to  tell 
when  justifying  faith  enters,  and  when  it  has  entered.  And  he  said,  that  this  b  done 
passively,  and  not  actively.  To  which  I  replied.  "  If  you  take  away  what  b  active  in 
it,  you  also  take  away  receptivity:  and  thus  that  act  would  be  a  purely  ideid  thing, 
such  as  b  called  a  figment  of  reason,  thus  nothing  more  than  the  state  of  Lot's  wife^ 
composed  of  mere  salt  which  tinkles  when  scratched  by  a  scribe's  pen  or  fingernail. " 
The  man  growing  warm  picked  up  a  candleetiok.  to  throw  it  at  me;  but  the  li^lU 
going  out  suddenly  he  threw  it  at  hb  companion  (n.  506). 

LIII. 

There  appeared  two  flocks,  one  of  goats  and  the  other  of  sheep;  bat  whan  thej 
were  viewed  doeely,  in  plaoe  of  goats  and  sheep  men  were  seen;  and  it  was  pereeived 
that  the  flock  of  goats  consbted  of  thoee  who  make  faith  ak>ne  saving;  and  the  flock 
of  sheep  of  those  who  make  charity  and  faith  together  saving.  To  the  inquiry  why 
they  were  there,  those  who  were  seen  as  goats  said  that  they  were  sitting  as  a  eonncil 
because  it  had  been  disclosed  to  them  that  the  saying  of  Paul,*'  That  man  is  justified 
by  faith  without  the  deeds  of  the  law  (Rom,  iii.  28)"  is  not  rightly  understood:  be> 
oause  by  "faith"  here  is  not  meant  the  faith  of  thb  day,  but  faith  in  the  Lord  the 
Saviour;  and  by  *'the  deeds  of  the  law"  are  not  meant  the  deeds  of  the  law  of  the 
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.DeoAlogua,  but  the  deeds  of  the  Motaio  law  which  were  rituale;  which  aleo  was  shown. 
Aad  they  said  that  they  had  ooaoluded  that  faith  produces  good  works  as  a  tree  pro- 
duces fruit.  This  teaching  was  favored  by  those  who  constituted  the  flock  of  dieep. 
Then  an  angel,  standing  between  the  two  flocks,  cried  out  to  the  flock  of  sheep,  "  Do 
not  listen,  for  they  have  not  receded  from  their  former  faith. "  And  he  divided  the 
flock  of  sheep  into  two»  and  said  to  those  on  the  left,  "Join  yourselves  to  the  goats; 
but  I  tell  you  that  a  wolf  is  coming  which  will  carry  them  off  and  3^ou  with  them. " 
Then  it  was  asked  how  they  understood  that  faith  produces  good  works  as  a  tree 
ptxxluces  fruit;  and  it  was  found  that  their  perception  concerning  the  conjunction  of 
faith  and  charity  was  altogether  different  from  that  comparison,  and  thus  that  it 
was  a  fallacious  mode  of  speaking.  When  these  things  were  understood,  the  flocks 
of  sheep  reunited  themselves  into  one  as  before,  to  which  some  oi  the  goats  joined 
themselves,  confessing  that  charity  is  the  essence  of  faith,  and  that  thus  faith  sepa- 
rate from  charity  is  only  natural,  but  conjoined  to  it  it  becomes  spiritual  (n.  606). 


LIV. 

A  discourse  with  angels  concerning  the  three  loves,  which  are  universal,  and 
therefore  with  every  man;  which  are.  Love  of  the  neighbor,  or  the  Love  of  uses,  which 
in  itself  is  spiritual;  the  Love  of  the  toorldt  or  the  Love  of  poeeeeHng  wealthy  which  in 
itself  is  material:  and  the  Love  of  aelf,  or  the  Love  of  rulino  over  othere,  which  in  it- 
self is  corporeal;  and  that  when  these  three  loves  are  rightly  subordinated  in  man, 
he  is  truly  man;  and  that  they  are  rightly  subordinated  when  love  of  the  neigh- 
bor forms  the  head,  love  of  the  world  the  body,  and  love  of  self  the  feet;  it  is 
altogether  otherwise  when  they  become  fixed  in  man  in  a  contrary  order.  And  it 
was  shown  what  man  is  when  the  love  of  the  world  forms  the  head,  and  what  he  is 
when  love  of  self;  that  then  he  is  an  inverted  man;  and  in  respect  to  the  interiors  of 
his  mind  is  a  wild  beast,  and  in  respect  to  his  exteriors  and  the  body  is  an  actor.  Af- 
ter this  there  was  seen  a  certain  devil  ascending  from  below,  having  a  dusky  face 
with  a  white  drole  around  the  head;  and  he  said  that  he  was  Lucifer,  although  he 
was  not;  and  that  in  his  internals,  he  was  a  devil,  but  in  his  externals  an  angel  of 
light;  and  he  declared  when  in  externals  he  was  moral,  among  the  moral,  rational 
among  the  rational,  and  even  spiritual  among  the  spiritual;  and  that  when  he  was  in 
the  world  he  had  preached;  and  that  then  he  accursed  evil  doers  of  every  kind,  and 
this  is  why  he  was  called  "Son  of  the  morning; "  and,  what  he  himself  wondered  at, 
when  he  was  in  the  pulpit  he  had  no  other  idea  than  that  it  was  as  he  spoke;  but 
otherwise  when  he  was  out  of  the  temple.  This  he  said  because  in  the  temple  he  was 
m  his  externals  and  then  in  the  understanding  only,  but  out  of  the  temple  in  his 
internals  and  then  in  the  will;  and  thus  he  was  raised  into  heaven  by  his  understand- 
ing while  his  will  drew  him  down  into  hell;  but  that  the  will  prevails  over  the  under* 
standing,  because  it  disposes  the  understanding  according  to  its  beck  and  nod.  Altar 
this  the  devil  who  pretended  to  be  Lucifer  fell  down  into  hell  (n.  607). 


LV. 

There  was  seen  a  round  temple,  the  roof  of  which  was  crown-shaped,  its  walls  con- 
tinuous windows  of  crystal,  its  door  of  a  peai^ly  substance.  In  it  there  was  a  pulpit^ 
on  which  was  the  Word  enveloped  in  a  sphere  of  light.  In  the  center  of  the  temple 
was  a  sanctuary,  before  which  was  a  veil,  at  that  time  raised,  where  stood  a  cherub 
waving  a  sword  in  his  hand.  When  this  had  been  seen  it  was  explained  to  me  what 
each  particular  signified;  which  may  be  seen.  Above  the  gate  there  was  this  inscrip- 
tion, Now.it  ie  permiUed;  which  signified,  that  now  it  is  permitted  to  enter  under- 
standini^y  into  the  mysteries  of  faith;  and  it  was  gives  me  to  perceive  that  it 
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ccoeediagly  dancerouB  to  eater  with  the  understanding  into  dogmas  of  faith 
axe  from  self  intelligenee  and  thus  in  fdsiiies,  and  still  more  to  o(mfirm  these  from 
tho  Word;  therefore,  by  the  Divine  Providence  the  W<»rd  had  been  taken  away  from 
the  Roman  CathoUos,  and  with  Protestants  it  had  been  closed  by  their  dogma  thai 
the  understanding  is  to  be  kept  under  obedience  to  their  faith.  But  because  the 
dogmas  of  the  New  Ohurch  are  all  from  the  Word,  it  is  permitted  to  enter  into  theea 
witk  the  understanding,  because  they  are  continuous  truths  from  the  Word,  and  also 
shine  before  the  understanding.  This  was  what  is  meant  by  the  writing  above  the 
gate.  Now  it  is  jMrmiOsd,  and  by  the  veil  of  the  sanctuary  being  raised,  within 
which  the  cherub  stood.  After  this  thers  was  brou^t  to  me  a  paper  from  an  infant 
who  was  an  angel  in  the  third  heaven,  on  which  was  written,  BrUer  hereafUr  inio 
the  mysteriet  of  the  Word  whidi  haa  been  heretofore  ekut  up;  for  the  partioular  tniike 
therein  are  eo  many  mirrore  of  the  Lord  (n.  608). 

LVI. 

I  was  seised  with  a  grievous  diwease.  frcnn  the  Smoke  that  came  in  from  the  Jeru- 
salem which  is  called  Sodom  and  Egypt  iApoc  zi.  8);  and  I  was  seen  by  those  who 
were  in  that  city  as  dead;  and  they  said  one  to  another  that  I  eras  not  worthy  of 
burial,  just  as  it  is  said  oonoeming  the  two  witnesses  in  the  same  chapter  in  the  Apo4^ 
alypee;  and  meanwhile  I  heard  blasphemies  in  abundance  from  the  cittsens  on  a^ 
count  of  my  having  preached  repentance,  and  faith  in  the  Lord  Jesus  Christ.  But 
as  a  judgment  came  upon  them,  I  saw  that  the  whole  city  fell  down  and  was  over- 
flowed with  waters;  and  afterwards  that  they  were  running  about  among  the  heapa 
of  stones,  and  lamenting  on  account  of  their  lot;  when  their  bdief  was  that»  by  the 
faith  of  their  chwch  they  were  bom  again  and  were  thus  righteous.  But  it  was  said 
to  them  that  they  were  anything  else  than  such,  since  they  had  never  performed  any 
actual  repentance;  and  were  therefore  unaware  of  any  damnable  evil  in  themsehrea 
Afterwards  it  was  said  to  them  from  heaven,  that  faith  in  the  Lord  and  repentance 
are  the  two  means  of  regeneration  and  salvation;  and  that  this  is  very  wdl  known 
from  the  Word,  and  stiU  further,  from  the  Deoalogue,  baptism,  and  the  holy  supper; 
oonoeming  which  see  the  Relation  (n.  667). 

LVIL 

All  who  after  death  come  into  the  spiritual  world  at  first  are  kept  in  the  externals 
in  which  they  were  in  tiie  natural  world;  and  because  most  men  who  are  in  externals 
live  morally,  frequent  churches  and  pray  to  God,  they  believe  that  they  will  cer- 
tainly come  into  heaven.  But  they  are  taught  that  every  man  after  death  gradually 
puts  off  the  external  man,  and  the  internal  man  is  opened,  and  then  the  man  is  known, 
as  he  is  in  himself,  since  man  is  man  from  his  will  and  understanding,  and  not  merely 
from  action  and  speech:  and  from  this  it  is  that  man  can  in  externals  appear  like  a 
sheep,  although  in  internals  be  is  like  a  wolf,  and  that  he  Is  such  m  his  internal  man 
unless  he  examines  the  evils  of  his  will  and  of  his  intention  therefrom,  and  reprnts  of 
them;  with  more  besides  (n.  568). 

LVIU. 

Every  love  breathes  forth  delight.  In  the  natural  world  the  delights  from  kives 
are  but  little  felt,  but  in  thtb  spiritual  wwld  they  ace  deariy  felt;  and  there  they  are 
sometimes  turned  into  odors;  and  the  nature  of  the  ddif^ts  is  then  peresived  and 
what  love  they  are  from;  and  the  delights  from  the  love  of  good,  sudk  as  are  in  the 
heavens,  axe  perceived  as  fragrance  in  gardens  and  flower-beds;  and  on  the  other 
hand,  the  delights  from  the  love  of  evil,  such  as  are  in  hell,  are  perceived  as  the  pon- 
gfiBi  and  fetid  smells  from  stagnant  waters  and  from  oesqxMis;  and  beeaoie  theu  «« 
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•o  oppoaite,  the  devils  are  tortured  when  they  are  ■ensible  of  any  cweet  odor  from 
heaven,  and  on  the  other  hand,  the  angels  are  tortured  when  they  are  eenrible  of  any 
iU-ameUinc  odors  from  heU.  Tba,%  it  b  so,  was  oonfirmed  by  two  examples.  This  is 
why  the  oil  of  anointing  was  prepared  from  fragrant  things,  and  why  it  is  aaid  of 
Jehovah  that  He  smelled  a  sweet  savor  from  the  burnt-offerings;  and  on  the  other 
band,  why  it  was  commanded  the  sons  of  Israel  that  they  should  earry  undean 
things  out  of  their  camps,  and  that  they  should  bury  their  excrements;  for  their 
camps  represented  heaven,  and  the  desert  outside  of  the  camps  represented  heU 
0.669). 

LIX. 

A  oertain  novitiate  spirit,  who  in  the  world  meditated  mudi  upon  heaven  and 
hell,  desired  to  know  the  nature  of  each;  and  it  was  said  to  him  from  heaven*  *'/»- 
9uirt  ufhcU  dMght  is,  and  you  vtUl  knovf."  Therefore  going  away  he  inquired;  but 
among  spirits  ms»Wy  natural  he  inquired  in  vain.  But  he  was  led  to  three  companies 
in  Auecession;  to  one  where  they  searched  out  ends  and  were  therefore  called  wi»> 
doms;  to  ai^other  where  they  investigated  causes,  and  were  therefore  called  intsll^ 
genoes;  and  to  a  third  where  they  inquired  into  ^eots,  and  were  therefore  called 
knowledges:  and  by  all  these  he  was  taught  that  every  angel,  spirit,  and  man  has  life 
from  the  delight  of  his  love;  and  that  the  will  and  thought  cannot  move  a  step  except 
from  a  delight  in  some  love;  and  this  is  to  every  one  that  which  is  called  good;  and 
still  further  that  the  delight  of  heaven  is  a  delight  in  doing  good,  and  the  delight  of 
hell  a  delight  in  doing  evil.  That  he  might  be  further  taught,  a  devil  providentially 
ascended,  and  there  before  him  described  the  delights  of  hell,  that  they  were  the 
delights  of  revenge,  fornication,  plunder  and  blasphemy;  and  these  when  perceived 
ttiers  as  odors  are  perceived  as  balsams  and  therefore  he  called  them  the  delights  oi 
their  nostrils  (n.  670). 

LX. 

A  company  of  spirits  was  seen  praying  to  God  that  He  would  send  angels  to  teach 
them  about  various  things  pertaining  to  faith,  inasmueh  as  in  most  things  they  were 
in  doubt,  because  churches  so  differ  one  from  another,  and  all  their  ministers  say 
"Believe  us;  we  are  the  ministers  of  God,  and  we  know."  And  angels  appeared, 
whom  they  questioned  in  regard  to  charity  and  faith,  repentance,  regeneration, 
God,  the  immortality  of  the  soul,  and  baptism  and  the  holy  supper;  about  each  of 
which  the  angels  gave  such  answers  as  fell  into  their  understanding;  saying  further 
that  whatever  does  not  fall  into  the  understanding  is  like  what  is  sown  in  the  sand 
which,  however  it  may  be  watered  by  the  rain,  still  withers  awasr;  and  the  under- 
standing when  dosed  against  religion,  no  longer  sees  anjrthing  in  the  Word  from  the 
light  therein  from  the  Lord;  and  even  if  the  Word  is  read  be  becomes  more  and  more 
blind  in  the  things  of  faith  and  salvation  (n.  621). 

LXI. 

How  man,  when  prepared  for  heaven,  enters  it;  namely,  that  after  preparation  he 
sees  a  path  that  leads  to  the  society  in  heaven  in  which  he  is  to  live  to  eternity;  and 
aear  tne  society  there  is  a  gate  which  is  opened;  and  when  he  has  entered  an  exami- 
nation is  made  whether  he  has  in  him  the  same  light  and  the  same  heat,  that  is,  the 
same  good  and  truth  as  are  in  the  angels  of  that  society.  When  this  is  determined 
he  goes  about  and  inquires  where  his  house  is;  for  Uiere  is  for  each  novitiate  angel  a 
new  house.  When  this  is  found  he  is  received  and  numbered  as  one  among  them. 
But  those  who  have  not  in  them  the  Jight  and  heat,  that  is,  the  good  and  truth  of 
heaven,  have  this  hard  lot,  that  when  they  enter  they  are  miserably  tortured,  and 
because  of  the  torture  east  themselves  down  headkmg.    lliis  happens  to  them  be- 
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ouite  of  the  ^ilien  of  the  light  and  heat  of  hearen,  in  the  opponte  of  iHiidi  they  mm 
and  alterwarde  they  no  longer  deeire  heaven,  but  are  affiliatfid  with  their  like  in 
halL  From  this  it  is  dear  that  it  im  idle  to  believe  thnt  gaining  heaven  is  merely  an 
admiwrion  from  favor,  and  that  thoae  who  are  admitted  enter  into  the  fruition  of  the 
ioys  tbere^  like  those  in  the  worid  who  are  admitted  into  a  house  where  there  is  a 
wedding  (n.  622). 

LXII. 

Many  who  believe  thnt  heaven  is  a  mere  matter  of  admission  from  graoe,  and  after 
admission  there  is  eternal  joy,  were  permitted  to  ascend  into  heaven;  but  because 
they  oould  not  endure  the  light  and  heat,  thnt  is,  the  faith  and  love  there,  they  east 
themselves  down  headlong;  and  they  appeared  to  thoee  who  stood  below  like  dead 
horses.  Among  thoee  who  stood  below  and  who  thus  saw  them,  were  boys  with  their 
master;  and  he  taught  them  what  their  appearing  like  dead  horsee  signified,  and  who 
thoee  are  who  so  appear  at  a  distance,  saying  that  they  are  thoee  who  when  they  read 
the  Word  think  materially  and  not  q>iritually  about  God,  the  neighbor,  and  heaven; 
and  thnt  thoee  think  mnterially  about  -God  who  think  about  eesenoe  from  person, 
and  in  regard  to  the  neighbor  about  his  quality  from  the  face  and  speech,  and  in  ra- 
gard  to  heaven  about  the  state  of  love  there  from  place;  but  those  think  spiritually 
who  think  of  God  from  essence,  and  from  essence  of  pcnwni;  of  the  neighbor  from  his 
quality;  and  from  quality  of  his  face  and  speech;  and  of  heaven  from  the  state  of  lovn 
there  and  of  place  from  that.  And  afterwards  he  taught  them  that  a  horse  signifies 
understanding  of  the  Word;  and  because  the  Word  with  those  who  think  qMritually 
when  they  read  it  is  a  living  letter,  so  such  appear  at  a  distance  as  living  horses; 
and  on  the  other  hand,  because  the  Word  with  thoee  who  think  materially  when 
they  read  it  is  a  dead  letter,  so  those  at  a  distance  appear  as  dead  horses  (n.  628). 

LXIII. 

An  angel  was  seen  descending  from  heaven  into  that  world  with  a  paper  in  his 
hand,  upon  which  was  written  the  marriaoe  of  good  and  truth,  and  it  was  seen  thnt 
in  heaven  the  paper  shone,  but  in  its  descent  gradually  less  and  less,  until  neither 
the  paper  nor  the  angel  was  seen,  except  before  some  unlearned  ones  who  were  sim- 
ple-hearted. To  these  the  angel  explained  what  the  marriage  of  good  and  truth  in- 
Tohres,  namely,  that  all  and  each  of  the  things  in  the  whole  heaven  and  in  the  whole 
world  contain  the  two  together,  because  in  the  Lord  God  the  Creator  good  and  truth 
make  one;  and  therefore  nothing  is  ansrwhere  possible  which  by  itsdf  is  good,  nor 
anything  which  by  itself  is  true;  consequently  in  each  and  everything  there  is  a  mar- 
riage of  good  and  truth,  and  in  the  church  a  marriage  of  charity  and  faith,  ainee 
charity  pertains  to  good  and  faith  to  truth  (n.  624). 

LXIV. 

When  I  was  !n  profound  thought  about  the  second  coming  of  the  Lord,  I  saw 
heaven  from  the  east  to  the  west  luminous,  and  heard  a  glorification  and  celebmtioo 
of  the  Lord  by  the  angels,  but  from  the  Word,  both  the  prophette  Word  of  the  Old 
Testament  and  the  Apostolic  Word  of  the  New  Testament.  The  passages  themsehree 
by  which  the  glorifications  were  made  may  be  seen  In  the  Relation  (n.  625). 

LXV. 

In  the  north-eastern  quarter  there  are  Ptae&$  of  ituiruction;  and  thoee  who  In- 
terioriy  receive  instruction  there  are  called  disciples  of  the  Lord.  Once  when  in  the 
spirit.  I  asked  the  teachers  there  whether  they  knew  the  univenals  ol  heaven  and 


INDBX  TO  THE  MEMORABLE  RELATIONS  1009 

the  uoivenala  of  hiell;  and  they  enswered  that  the  univenala  of  heaven  are  three 
lovee,  the  love  of  usee,  the  love  of  poeseaemc  the  goode  of  the  world  from  the  love  of 
performing  uwe,  and  true  marriace  love;  and  that  the  universalB  of  hell  are  three 
loves  opposite  to  those  three,  namely,  the  love  of  ruling  from  the  love  of  self,  the 
love  oi  poeseeeing  the  goode  of  others  from  the  love  of  the  world,  and  soortatory  love. 
It  is  described  afterwards  what  the  first  infernal  love  is,  which  is  the  love  of  ruUng 
from  Uu  love  of  eelf;  that  it  is  such  with  the  laity  that,  when  loose  rein  is  given  to  it, 
they  wish  to  rule  over  all  thii^s  of  the  world,  and  with  the  clergy,  that  they  wish  to 
rule  over  all  things  of  heaven.  That  such  a  hallucination  possesses  those  who  are  in 
that  love  was  proved  by  the  like  in  hell,  where  such  are  together  in  a  certain  valley, 
who  find  enjoyment  for  their  minds  in  the  hallucinations  that  they  are  emperors  of 
emperors,  or  kings  of  kings;  and  elsewhere  that  they  are  gods;  and  it  was  seen  that 
at  the  sight  of  these  latter,  the  former,  whose  minds  were  so  elated,  fell  upon  their 
knees  and  worshiped.  Afterwards  I  spoke  with  two,  one  of  whom  was  the  prinoe  of 
a  certain  society  in  heaven,  and  the  other  was  the  high-priest  there;  who  said  that 
with  those  in  that  society  there  are  magnificent  and  splendid  things,  because  their 
love  is  not  from  the  love  of  self,  but  from  the  love  of  uses;  and  that  they  are  sur- 
rounded by  honors  and  that  they  accept  them  not  for  the  sake  of  themselves,  but  for 
the  sake  of  the  good  of  obedience.  I  then  asked  them,  "How  can  any  one  know 
whether  he  does  uses  from  the  love  of  self  or  the  world,  or  from  love  of  uses  since 
uses*  are  performed  from  all  these  lovesf  Let  it  be  supposed  that  there  is  a  society 
consbting  of  satans  only  and  a  society  consisting  of  angeb  only,  and  I  can  «*»**r'»'» 
that  the  satans,  from  the  love  of  self  and  the  world,  woxild  perform  as  many  uses  In 
their  society  as  the  angels  would  in  theirs.  Who,  then,  can  know  from  which  love 
the  uses  are?  "  To  this  the  prince  and  priest  replied  that  satans  perform  uses  for  the 
sake  of  reputatiop«  that  they  may  be  raised  to  honors  and  acquire  wealth,  but  angeb 
perform  usee  for  the  sake  of  usee.  And  the  latter  are  distinguished  from  the  former 
especially  by  this,  that  all  who  believe  in  the  Lord  and  shun  evils  as  sins  perform 
usee  from  the  Lovd,  and  thus  from  the  love  of  uses;  but  all  who  do  not  believe  in  the 
Lord  and  do  not  shun  evils  as  sins  perform  uses  from  themselves  and  for  the  sake  of 
themselves,  thus  from  the  love  of  self  or  the  world  (n.  661). 


LXVL 

I  entered  a  certain  grove  and  saw  two  angels  talking  with  each  other,  I  dnm 
near  them  and  they  were  speaking  of  the  luet  of  poeeeeting  oil  thinge  of  As  world; 
and  it  was  said  that  many  who  in  actions  appear  moral  and  in  conversation  ratiozud 
are  in  the  madness  of  that  lust,  and  that  that  lust  is  turned  into  hallucinations  with 
those  who  let  their  minds  dwell  in  ideas  concerning  it.  And  because  every  one  in  the 
spiritual  world  is  permitted  to  deliglit  himself  in  his  luJlucination,  provided  he  does 
no  evil  to  another  there  are  even  congregations  of  such  in  the  lower  earth;  and  as  it 
was  known  where  they  were,  we  descended  and  went  to  them;  and  we  saw  that  they 
were  sitting  at  tables,  upon  which  there  was  an  abundance  of  gold  coin,  and  they 
said  Uiat  this  was  the  wealth  of  all  in  the  kingdom;  but  it  was  only  a  vision  of  the 
imagination  which  is  called  a  hallucination,  whereby  such  an  appearance  was  created. 
But  when  they  were  told  that  they  were  insane,  they  turned  away  from  the  tables 
and  confeesed  that  it  was  so;  but  beeause  they  were  exceedingly  delighted  by  the 
vision,  they  could  not  help  returning  again  and  again,  and  indulging  the  allurements 
of  their  senses.  To  this  they  added,  that  if  any  one  deprives  another  of  his  goods, 
or  otherwise  harms  him,  he  falls  down  into  a  kind  of  prison  under  them,  and  is  kept 
there  at  work  for  food,  clothing,  and  some  little  pieces  of  money;  and  if  they  also  do 
evil  there,  they  are  deprived  of  these  and  punished  (n.  662). 

64 
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LXVIL 

A  dispute  was  heard  between  an  ambassador  of  a  kingdom  and  two  pHosts,  uiheffiet 
inUUtgenoe  and  wUdom,  and  thua  also  prudence,  are  from  Qod  or  pom  man.  The 
ambassador  insisted  that  these  are  from  man,  but  the  priests  that  they  are  from  God; 
nevertheless  it  was  perceived  by  certain  angels  that  the  priests  inwardly  in  them- 
selves believed  the  same  as  the  ambassador,  namely,  that  intelligence  and  wisdom, 
and  prudence  therefrom*  are  from  man.  That  this,  therefore,  nught  be  made  clear 
the  ambassador  was  requested  to  lay  aside  the  garments  of  his  office,  and  to  put  on 
the  garments  of  the  sacerdotal  ministry,  and  when  this  was  done  the  ambassador 
began  to  prove  by  many  things  that  all  intelligence  and  also  prudence  are  from  God. 
And  afterwards  the  priests  also  were  asked  to  lay  aside  their  garments,  and  to  put  on 
the  garments  of  ministers  of  state;  and  when  this  was  done  the  priests  spoke  from 
their  interior  selves,  saying  that  all  intelligence  and  pr^idenoe  are  from  man.  They  so 
•poke  because  a  spirit  thinks  himself  to  be  such  as  his  dress  ia.  Aftw  this  the  three 
became  hearty  friends;  and  as  they  conversed  together  they  went  the  way  thal^ 
tended  downwards;  but  afterwards  I  saw  them  brought  back  (n.  663). 

LXVIII. 

First  those  are  treated  of  who  in  the  Word  are  called  (he  ded;  and  it  is  known 
that  they  are  such  as  are  foimd  after  death  to  have  lived  a  life  of  charity  and  faith, 
and  who  are  separated  from  those  who  have  not  lived  that  life;  thus  ihe  elect  mean 
those  who  are  then  elected  and  prepared  for  heaven.  Therefore  to  believe  that  only 
some,  before  their  birth  or  after  it,  are  elected  and  predestined  to  heavoa.  and  not  all, 
aince  all  are  called,  would  be  to  accuse  God  of  impotence  and  also  of  injustice  (n.  6G4). 

LXIX. 

It  was  sidd  in  heaven,  by  a  certain  new-comer  that  no  one  in  the  OiristSan  woHd 
knows  what  ccnecienoe  is;  and  because  the  angels  did  not  believe  thiti  they  said  to  a 
certain  spirit  that  he  might  call  together  with  a  trumpet  the  intelligent,  and  adc 
them  whether  they  know  what  conscience  is.  And  it  was  so  done;  and  they  came, 
and  among  them  there  were  statesmen,  scholars,  physicians,  and  priests.  First,  the 
gtc'eemen  were  asked  what  conscience  b.  They  answered  that  it  is  a  pain  arising 
from  fear  anticipated  or  actual,  of  the  loss  of  honor  or  wealth;  or  from  a  hypochon- 
driacal humor  arising  from  undigested  substanoes  in  the  stomaeh;  and  more  bes»d»«. 
Afterwards,  they  asked  the  eeholare  what  they  knew  about  conscience.  They  ar- 
Bwered  that  it  is  a  sadness  and  anxiety  infesting  the  body  and  from  that  the  head,  or 
the  head  and  horn  that  the  body,  from  various  causes,  especiaQy  from  applsfing  the 
mind  to  one  thing  only,  which  is  done  especially  when  the  reigning  love  suffen;  giv- 
ing rise  sometimes  to  h^ueinations  and  deliriums,  and  with  some  to  a  kind  of  fanin 
sickness  in  religious  matters,  which  is  called  remorse  of  oonadenoa.  Nest  the  pfcy- 
neiana  were  asked  what  conscience  is.  And  they  said  that  it  is  only  a  pfeun  arising 
from  various  diseases,  which  they  enumerated  in  abundance;  also  that  they  had 
cured  many  by  means  of  drugs.  The  diseases  from  which  the  pains  called  those  of 
conscience  spring  may  be  seen  enumerated  in  the  Relation.  Finally  the  prieale  were 
asked  what  conscience  is.  They  said  that  it  was  the  same  with  the  contrition  that 
precedes  faith,  and  that  they  had  cured  it  by  the  gospel;  moreover,  that  there  are 
conscientious  persons  of  every  religion,  true  as  well  aa  fanatieal,  who  make  to  them- 
selves semplee  about  matters  of  salvation,  also  about  indifferent  maUers.  The 
gels  from  hearing  theae  things  perceived  it  to  be  true  that  no  om  kxum  what 
seienoe  is;  thwefore  they  sent  down  one  from  themselves  to  teadu  Be  standinc  in 
the  midst  said  that  conacienoe  is  not  a  pain,  as  they  had  •&  imaginad,  but  is  a  life 
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Booording  to  religion;  and  th*t  that  life  is  eipeoiaUy  in  those  who  are  in  the  faith  of 
eharity;  and  that  those  who  have  oonsoienoe  speak  from  the  heart  what  they  speak, 
and  do  from  the  heart  what  they  do.  This  he  illustrated  by  examples.  80^  when  it 
is  said  of  any  one  that  he  has  a  conscience,  it  is  meant  that  he  is  upright;  and  con- 
versely. When  all  this  had  been  said,  those  Who  had  been  called  together  divided 
themselves  into  four  bodies;  those  who  understood  and  favored  the  words  of  the 
angel  passed  over  into  one;  those  who  did  not  understand  but  still  favored,  into 
another;  those  who  had  no  wi^  to  understand,  saying  to  each  other,  *'  What  have 
we  to  do  with  oonsoienoe?  "  passed  over  into  a  third;  and  those  who  scoffed,  saying, 
*'  What  is  conscience  but  a  breath  of  wind?  "  passed  ovtr  into  the  fourth.  After  this 
the  two  latter  bodies  were  seen  to  go  aside  to  the  left,  and  the  two  former  to  the 
right  (n.  666). 

LXX. 

I  was  led  to  a  place  where  the  ancient  Sophi  dwelt  who  had  been  in  Greece,  which 
place  they  called  Pamasaium;  and  I  was  told  that  at  times  they  send  out  some  to 
fetch  new-comers  from  the  world  that  they  may  inquire  about  wisdom,  how  it  is  at 
this  day  on  earth.  Then  two  Christians  were  found  and  broxight,  who  were  presently 
asked,  **  What  news  from  earth?  "  And  they  answered  that  this  was  new  there;  that 
they  bad  found  human  beings  in  the  woods,  perhaps  left  there  in  early  childhood; 
and  that  they  appeared  from  the  face  to  be  men,  and  yet  they  were  not  men;  and 
that  from  this  it  was  concluded  in  the  world  that  man  is  no  more  than  a  beast,  ex- 
cept that  he  can  articulate  sound,  and  thus  speak;  and  that  a  beast  could  in  like 
manner  become  wise  if  endowed  with  the  ability  to  make  articulate  sounds;  besides 
more.  The  Sophi  from  hearing  these  things  drew  many  conclusions  respecting  wis- 
dom, what  changes  it  hod  undergone  since  their  times;  especially  from  this,  that 
they  do  not  now  know  the  distinction  between  the  state  of  man  and  that  of  a  beast, 
nor  even  that  man  is  bom  merely  the  form  of  a  man,  and  becomes  man  by  instruc- 
tions and  such  a  man  as  the  kinds  of  instruction  he  receives;  that  he  becomes  wise 
from  truths,  imwise  from  falsities,  and  inwardly  a  wild  beast  from  evils;  and  that  he 
is  bom  merely  a  capacity  to  know,  understand,  and  become  wise,  in  order  that  he 
might  be  a  subject  into  which  God  might  inspire  wisdom,  from  the  first  degree  of  it 
to  the  highest.  They  said  further  that  they  understood  from  the  new-eomers  that 
wisdom  which  in  their  time  was  in  its  rise,  is  at  this  day  setting.  Afterwards  they 
instructed  the  new-comers  how  it  is  that  man,  created  a  form  of  God,  oouki  be  turned 
into  the  form  of  the  devil.  But  conoeming  all  this  the  Relation  may  be  seen  (n.  692), 

LXXI. 

There  was  again  a  meeting  appointed  in  the  plaoe  where  the  aneient  Sophi  were, 
since  they  had  heard  from  those  sent  out  by  them  that  they  had  found  three  new- 
oomers  from  the  earth,  one  a  priest,  another  a  potitioian,  and  a  third  a  philosopher; 
theee  were  brought  and  were  prssently  asked,  **  What  news  from  earth?  "  And  they 
replied,  "This  is  new;  we  have  heard  that  a  eertain  man  says  that  he  speaks  with 
angels  and  qptrits;  and  he  relates  maoy  things  concerning  their  state  and  among 
them  that  man  lives  a  man  after  death  as  much  as  before,  with  this  di£Ferenoe  only, 
that  he  is  then  dothed  with  a  spiritual  body,  but  before  with  a  material  body. "  On 
hearing  whiah  they  asked  the  priett  what  he  had  thoui^t  about  those  things  on 
earth.  He  replied  that  beoaase  he  had  belisnred  that  man  was  not  to  live  again  as  a 
man  before  the  day  of  the  last  judgment,  he  with  the  rest  of  his  order  were  of  the 
opinion  that  the  things  the  man  told  were  visions,  and  afterwards  fictions,  and  that 
at  last  he  was  in  doubt.  Than  he  was  asked  whether  the  ixihabitants  of  the  earth 
oould  not  see  from  reason  that  man  lives  a  man  after  death,  and  thus  dissipate  the 
paradoxical  notions  oonceming  the  state  of  soub  in  the  mean  time*  which  are,  that 


1012  mDEX  TO  THE  MEMORABLE  RELATIONS 

0oiib  meanwhile  wre  fljing  a|lx>ut  like  windi  in  the  univene,  continually  awaitmc 
the  last  judgment  that  they  may  be  oombined  with  their  bodies;  whieh  lot  would  be 
worse  than  the  lot  of  any  beast.  To  this  the  priest  relied  that  they  talk,  bat  they 
do  not  oonvinoe;  and  that  they  asoribe  the  oombining  or  re-uniting  of  souls  with 
their  bodies  and  skeletons  in  the  sepulehre  to  the  omnipotenoe  of  Ood;  and  when 
they  name  omnipotenoe  and  also  faith,  all  reason  is  exiled.  Afterwards  the  poUti- 
dan  being  questioned  concerning  the  things  heard,  replied  that  in  the  world  he  could 
not  believe  that  man  would  live  after  death,  since  all  of  man  lies  dead  in  the  grave, 
and  thus  he  thought  that  that  man  saw  specters  and  believed  them  to  be  ang^  and 
spirits;  but  that  now  for  the  first  time  he  was  convinced,  by  his  very  senses,  that  hs 
lives  a  man  as  before,  and  that  he  was  therefore  ashamed  of  his  former  thoui^ts. 
The  philosopher  related  nearly  the  same  things  concerning  himadf ,  and  concerning 
others  of  his  sdiool;  saying,  moreover,  that  he  referred  thoee  things  which  he  had 
heard  respecting  the  things  seen  and  heard  by  that  man,  to  a  place  among  the  opin- 
ions and  hypotheses  which  he  had  coUected  from  the  ancients  and  modems.  On 
hearing  these  things  the  Sophi  were  astonished,  espe^ally  that  Christians,  who  are 
in  light  above  others  from  revelation,  should  be  in  such  thick  darkness  respecting 
their  life  after  death;  when  yet  they  and  the  wise  men  <rf  their  time  knew  about  and 
believed  in  that  life;  saying  farther  that  they  had  noticed  that  the  light  of  wisdom 
had  lowered  itself  since  that  age  from  the  interior  of  the  brain  even  to  the  mouth 
under  the  nose,  where  it  appears  as  a  brightness  of  the  lip,  and  in  consequence  the 
speech  of  the  mouth  appears  like  wisdom.  To  this  one  of  the  tyros  added,  "How 
stupid  are  the  minds  of  those  who  now  dwell  on  the  earthi  Would  that  tiie  died- 
pies  of  Heraolitus  who  laughed  at  everything  and  the  disdples  of  Demoeritus  who 
wept  at  everything  were  here,  and  we  should  hear  both  great  lau^ter  and  great 
weeping. "  After  this  there  were  given  to  the  new-comers  plates  of  copper  on  whieh 
hieroglyphics  were  engraved  and  they  departed  (n.  093). 

LXXIL 

New-comers  from  the  world  wwe  found,  and  were  brought  to  the  city  under  Par- 
nassium,  and  were  asked,  "  What  news  from  earth?  "  And  they  answered  that  in  the 
world  they  had  believed  that  after  death  there  would  be  rest  from  all  kinds  of  labor, 
and  yet  they  had  heard,  when  they  were  coming  hither,  that  there  are  here  oHmini*. 
tratiods,  offices  and  employments,  as  in  the  former  world,  and  thus  that  there  ie  not 
rest.  To  this  the  wise  ones  there  replied,  "Thus  you  beUeved  that  now  you  are  to 
live  in  mere  idleness,  and  yet  idleness  produces  a  languid,  torpid,  stupid  and  sleepy 
state  of  the  mind,  and  from  that  of  the  iKiiole  body,  and  this  is  death  and  not  life. " 
And  then  they  were  led  about  in  the  city,  and  to  the  administrators  and  workmen; 
on  seeing  whieh,  they  wondered  that  there  should  be  such  things,  sinoe  they  had 
beUeved  that  there  would  be  some  empty  place  in  which  souls  were  to  live  until  the 
new  heaven  and  new  earth  came  into  existence.  They  were  also  taught  that  all  the 
things  that  here  appear  before  the  ejres  are  substantial  and  are  called  spiritual;  and 
that  all  things  in  their  former  world  are  material  and  are  called  natural;  and  that 
there  is  this  diflference  because  they  are  from  different  origins;  namdy,  that  all 
things  in  this  world  esist  and  subsist  from  a  sun  whieh  is  pure  love,  and  all  things  in 
that  world  exist  from  a  son  whieh  is  pure  fire.  They  were  also  taught  that  in  this 
world  there  are  not  only  administrations,  but  also  pursuits  ci  avery  kind,  and  also 
writings  and  books.  The  new-oomers  were  delighted  with  what  they  wen  taught* 
and  when  they  were  going  away,  some  virgins  came  with  pieces  of  needle-work  and 
embroidery  made  with  their  own  hands,  and  gave  these  to  them;  and  they  sung 
before  them  an  ode  in  whieh  they  expressed  in  aagelio  melody  the  afleetkm  for  aB»- 
fol  labor  and  its  charms  (n.  6M). 
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Lxxni. 

I  wms  introduoed  into  an  naoombly  where  some  of  the  ancient  philosophers  were 
present,  and  was  asked  what  they  knew  in  my  world  about  in/fus.  To  whldi  I 
answered,  that  the  only  influx  they  knew  about  was  that  of  the  light  and  heat  of  their 
sun  into  the  thinss  which  are  of  nature,  both  into  animate  and  into  inanimate  things; 
and  that  they  knew  nothing  about  the  influx  of  the  spiritual  world  into  the  natural 
world,  although  from  that  influx  are  all  the  wonderful  things  which  are  beheld  both 
in  the  animal  kingdom  there,  and  in  the  vegetable  kingdom  (these  were  in  part  re- 
counted). And  because  they  are  ignorant  of  this  influx,  they  confirm  themselves  in 
favor  of  nature,  and  become  naturalists,  and  at  length  atheists  (n.  095). 

LXXIV. 

I  spoke  with  the  followers  of  Aristotle,  Descartes,  and  Leibnits,  conesming  pfcyti- 
etd  influx,  oceational  infiuxt  and  pn-e§tabUth€d  harmMny,  and  heard  how  each  oo»- 
firmed  his  hypothesis;  but  as  they  were  aUe  to  look  into  that  subject  only  with  an 
understanding  subordinated  to  confirmations,  and  not  superior  to  them,  they  ended 
the  dispute  by  lot,  which  came  out  in  favor  of  spiritual  influx,  whieh  to  some  extent 
coincides  with  occasional  influx  (n.  606). 

LXXV. 

I  was  taken  into  a  certain  gymnasium  in  which  the  young  were  initiated  mto 
various  things  pertaining  to  wisdom,  and  this  was  done  by  the  discussion  of  some 
subject  which  was  there  proposed  by  the  president;  and  the  subject  then  under  dis- 
cussion was.  What  is  th€  9otd,  and  tohai  is  its  natursf  There  was  a  desk  into  which 
those  who  were  to  answer  ascended.  And  presently  one  ascended,  who  said  that  no 
one  since  the  creation  of  the  world  had  been  able  to  find  out  what  the  soul  is  and 
what  its  nature  is;  but  since  it  was  known  that  there  is  a  soul  in  man,  man  had  sought 
to  know  where  it  is.  There  was  one  who  held  that  it  has  its  seat  in  man  in  a  certain 
little  gland  which  is  called  the  pineal  gland,  which  is  situated  between  the  two  brains 
in  the  head;  and  that  at  first  he  had  believed  this;  but  as  it  was  rejected  by  many, 
he  afterwards  receded  from  this  view.  After  this  the  second  ascended,  and  said  that 
he  believed  the  seat  of  the  soul  to  be  in  the  head,  because  the  understanding  is  there; 
but  as  he  was  unable  to  C()njecture  where  in  the  head  it  resided,  he  acceded  now  to 
the  opinion  of  those  who  said  that  its  seat  is  in  the  three  ventricles  of  the  brain;  now 
to  the  opinionof  thosewhosaid  thatit  isin  thestriated  bodies  there;  now  to  the  opinion 
of  thoee  who  said  that  it  is  in  the  medullary  or  the  cortical  substance,  and  now  to  the 
opinion  of  those  who  said  that  it  is  in  the  dura  mater;  adding  that  he  would  leave  it 
to  every  one  to  think  what  he  liked.  The  third  ascending  said  that  the  seat  of  the 
soul  is  in  the  heart  and  thence  in  the  blood;  and  this  he  confirmed  from  the  Word 
where  it  is  said,  heart  and  soul.  Tfie  fourth  next  ascending  said  that  from  his  child- 
hood he  had  believed  with  the  ancients  that  the  soul  is  not  in  one  part  but  in  ihe 
whole,  because  it  is  a  spiritual  substance,  of  which  place  cannot  be  predicated,  but 
impletion;  and  further,  as  soul  and  life  mean  the  same  thing,  the  life  is  in  the  whole. 
The  fifth  ascending  said  that  he  believed  the  soul  to  be  something  pure,  Uke  ether 
or  air,  and  that  he  believed  this  because  it  is  supposed  that  the  soul  would  be  such 
after  it  had  been  separated  from  the  body.  But  the  wise  ones  in  the  orchestra,  per- 
ceiving that  none  of  them  knew  what  the  soul  is,  requested  the  president,  who  had 
proposed  the  problem,  to  descend  and  teach.  He  therefore  descending,  said,  *'The 
soul  is  the  very  essence  of  man;  and  because  an  essence  without  a  form  is  not  any- 
thing, the  soul  is  the  form  of  man's  forms;  and  this  form  is  the  truly  human  form, 
in  which  wisdom  with  its  perceptions  and  love  with  its  affections  universally 


and  as  you  believed  in  the  world  that  you  would  be  souls  after  death,  you  are  now 
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younelveB  the  souls;  **  besides  more.  And  this  was  confirmed  by  this  deoUrmtioa 
in  the  Book  of  Creation,  "Jehovah  Qod  breathed  into  the  noetrils  of  Adam  the  wul 
of  lives^  and  man  beoame  a  living  soul"  (0en.  ii.  7)  (n.  007). 

LXXVI. 

There  was  seen  an  angel  with  a  trumpet,  with  which  ha  oaUed  together  those 
celebrated  for  erudition  among  Christians,  that  they  might  tell  what  Ukey  had  be- 
lieved in  the  world  concerning  Uie  joy»  of  heaven  and  eternal  happineee.  This  was 
done  because  it  had  been  said  in  heaven  that  no  one  in  the  Christian  worid  knew 
anything  about  them.  And  after  about  an  hour  there  were  seen  six  oompaniee  com- 
ing from  the  learned  Christians,  who  were  asked  what  they  had  known  about  the 
joys  of  heaven  and  eternal  happiness.  The  firat  company  said  th4t  they  had  be- 
lieved them  to  be  merely  an  admission  into  heaven,  and  then  into  its  festive  joys, 
as  one  is  admitted  into  a  house  where  there  is  a  wedding  and  into  its  festivities.  The 
eeeond  eompawy  said  that  they  had  believed  them  to  be  most  cheerful  companioB- 
ship  and  the  sweetest  conversations  with  angels.  The  third  eampany  said  that  they 
had  believed  then  to  be  feastings  with  Abraham,  Isaac,  and  Jaoob.  The  faurA 
eampany  said  that  they  had  believed  them  to  be  paradisal  delights.  The  fifth  earn' 
pony,  that  there  would  be  supreme  dominion,  boundless  wealth,  and  more  than  royal 
magnificence.  The  eixth  company^  that  there  would  be  a  glorification  of  Qod  and  a 
festival  endtuing  to  eternity.  Therefore  that  these  learned  ones  might  know 
whether  those  things  which  they  had  believed  to  be  the  joys  of  heaven  were  so,  it 
was  granted  them  to  enter  into  those  their  joys,  each  company  by  itself,  that  they 
might  leam  by  living  experience  whether  those  joys  were  imaginary  or  real.  This 
takes  place  with  most  of  those  who  come  from  the  natural  world  into  the  spiritual 
(n.  781-783). 

And  then  presently  the  company  that  had  thought  the  joys  of  heaven  to  be  most 
cheerful  companionship  and  sweetest  conversations  with  angels,  were  let  into  the 
joys  of  their  imagination;  but  because  they  were  external  joys  and  not  intemat 
after  some  days  they  were  affected  with  weariness  and  departed  (n.  734). 

AlPterwards  those  who  had  believed  that  the  joys  of  heaven  are  feasts  with  Abra- 
ham, Isaac,  and  Jacob,  were  let  into  like  things;  but  because  they  perceived  that 
such  joys  were  only  external  and  not  internal,  they  became  weary  and  went  away 
(n.  735). 

The  same  was  done  with  those  who  had  believed  that  the  joys  of  heaven  and 
eternal  happiness  consist  in  supreme  dominion,  boundless  riches,  and  more  than 
royal  magnificence  (n.  736). 

Also  with  those  who  had  believed  that  heavenly  joys,  and  consequently  eternal 
happiness,  are  paradisal  delights  (n.  737). 

Afterwards  with  those  who  had  believed  that  heavenly  joys  and  eternal  happi- 
ness are  a  perpetual  i^orification  of  God,  and  a  festival  enduring  for  ever.  These 
were  finally  taught  what  is  meant  in  the  Word  by  the  glorification  of  God  (n.  738). 

Finally,  the  same  ways  done  with  those  who  had  believed  that  they  would  enter 
into  heavenly  joys  and  eternal  happiness  if  only  they  were  admitted  into  heaven; 
and  that  they  would  then  have  ioya  like  the  jojrs  of  those  who  enter  into  the  house  of 
a  wedding,  and  join  in  the  festivities  there.  But  when  they  were  shown  by  living 
experience  that  there  are  no  jojrs  in  heaven  except  for  those  who  have  lived  the  life 
of  heaven,  that  is,  a  life  of  charity  and  faith,  but  instead,  heaven  Is  a  torture  to  those 
who  have  led  an  opposite  life,  they  withdrew  and  affiliated  themsdves  with  thor 
like  (n.  739). 

Because  the  angels  perceived  that  as  yet  no  one  in  the  natiuid  world  knows  what 
the  joys  of  heaven  are,  and  thus  what  eternal  happiness  is,  the  angel  with  the  trum- 
pet was  told  to  choose  ten  firom  thoee  who  had  been  called  together,  and  introduoe 
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them  into  a  aoeiety  of  heaven,  that  they  might  see  with  their  eyes  and  peroeive  with 
their  minds  what  heaven  is  and  what  the  joys  there  are;  and  so  it  was  done.  And 
when  they  had  been  admitted,  it  was  granted  them  first  to  see  the  magnificent  palace 
ol  the  prince  there  (n.  740).  Then  the  paradise  near  it  (n.  741).  Afterwards,  the 
prince  himself  and  his  great  men  in  splendid  garments  (n.  742).  Then,  being  in- 
vited to  the  table  of  the  prince,  they  saw  such  an  entertainment  as  no  eye  had  ever 
seen  on  earth;  and  at  the  table  they  heard  the  prince  give  instruction  respecting 
heavenly  joys  and  eternal  happiness,  that  they  consist  essentially  in  internal  blessed- 
ness, and  from  this  in  external  enjoyments;  and  that  internal  blessedness  derives 
its  essence  from  an  affection  for  use  (n.  743,  744).  After  dinner,  by  command  of  the 
prince  some  wise  men  of  the  society  were  sent  for,  who  taught  them  fully  about  the 
nature  and  source  of  internal  blessedness,  which  is  eternal  happiness;  and  that  this 
causes  external  enjoyments  to  be  joys;  besides  more  concerning  all  these  things 
(n.  745,  746).  After  this  they  were  permitted  to  see  a  wedding  in  that  heaven, 
(of  which  n.  747-749).  And  finally,  to  hear  preaching  (n.  750,  751).  When  they 
had  seen  and  heard  all  this,  full  of  knowledge  concerning  heaven  and  joyful  in  heart 
they  descended  (n.  752). 

LXXVII. 

Revelation  is  here  treated  of.  It  has  pleased  the  Lord  to  manifest  Himself  to  me, 
and  to  open  the  interiors  of  my  mind  and  to  enable  me  thereby  to  see  the  things 
which  are  in  heaven  and  hell;  and  thus  He  has  disclosed  mysteries  which  in  exeel- 
lenoe  and  dignity  surpass  all  mysteries  hitherto  disclosed.  They  are  as  folloinhk 
(i.)  That  in  each  thing  and  all  things  of  the  Word  there  is  a  SpirUual  Sente^  which 
does  not  appear  in  the  sense  of  the  letter;  and  that  consequently  the  Word  was 
written  by  means  of  the  correspondences  of  spiritmd  things  with  natural,  (ii.) 
The  Ccrrwpcndence*  themselves,  what  they  are  has  been  explained,  (iii.)  There 
has  also  been  a  revelation  concerning  £IW  JAfe  of  men  after  Death,  (iv.)  Also  re- 
specting Heaven  and  Hdl,  what  the  one  is  and  what  the  other  is;  also  re^MOting 
BapHem  and  the  Holy  Supper,  (v.)  Respecting  the  Sun  in  the  spiritual  world,  that 
it  is  pure  love  from  the  Lord  who  is  in  the  midst  of  it,  the  light  proceding  from  which 
is  wisdom,  and  the  heat  proceding  from  which  is  love;  thus  that  faith  and  charity 
are  from  it;  and  that  all  things  that  go  forth  from  it  are  spiritual  and  thus  alive; 
also  that  the  sun  of  the  natural  world  is  pure  fire,  and  therefore  all  things  that  are 
from  the  sun  are  natural,  and  thus  dead,  (vi.)  That  there  are  three  Degrees  hitherto 
unknown,  (vii.)  And  furthermore,  matters  have  been  revealed  relating  to  the  Laet 
Judgment;  the  Lord  the  Saviour  om  the  God  of  Heaven  and  Earth;  the  New  Church 
and  ite  Doctrine;  the  Inhabitante  of  the  Planete^  and  the  Earthe  in  the  Univeree 
(n.  846).  (viii.)  Also  respecting  Conjvgiai  Love;  that  with  the  spiritual  it  Is  spiritual 
with  the  natural  it  is  natural,  and  with  adulterers  it  is  carnal  (n.  847).  (be.)  The 
angels  discerned  by  inquiry  that  although  these  mjrsteries  are  more  excellent  than 
any  mysteries  hitherto  disclosed,  still  at  this  day  they  are  regarded  by  many  as  of 
no  account  (n.  848).  (x.)  A  murmur  was  heard  from  some  in  the  lower  earth  that 
they  would  not  believe  thoee  things  imless  Miradee  were  done;  but  the  answer  was 
made  that  they  would  no  more  believe  through  mirades  than  did  Pharaoh  and  the 
Egyptians;  or  no  more  than  the  posterity  of  Jacob  when  they  danced  about  the  golden 
calf  in  the  desert;  or  no  more  than  the  Jews  when  they  saw  the  miracles  done  by  the 
liOTd  Himself  (n.  840).  (xi.)  Finally,  why  the  Lord  revealed  these  mysteries  to 
me,  and  not  rather  to  some  one  of  the  ecclesiastical  order  (n.  850). 

The  things  contMned  in  the  Memorable  Relatione  which  follow  the  chapters  are 
true;  and  like  things'  were  seen  and  heard  by  the  prophets  before  the  coming  of  the 
Lord,  and  like  things  by  the  apostles  after  His  coming,  as  by  Peter,  Paul,  and 
oially  by  John  in  the  Apoealypee;  which  things  are  set  forth  (n.  851). 
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33,34 30(8) 

xxiv.   (3.  6.  8) 168 

(6) 93 

XXV.    (1.  3.  7-9. 16.  27-29.  82). .  168 

10 252 

10 262 
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JEREMIAH  (CoMlMiMiO. 

xrv.  14. ..V 440 

(14) M3 

(16.27) W 

xxvi.    (1,  2,  18) 168 

xxviL   (1,  2,  4.  8,  11,  la,  19,  21,  22) 

158 

zxviu.    (2,  12.  14.  IG) 168 

xxiz.   (4.  8,  9.  16.  19-21.  25.  30-32) 

168 

(4.  8.  21.  25) 93 

SS 314 

zzac   (1^  8, 10-12. 17. 18)  . . .  168 

(2) 93 

/g\ g44 

load.   (1.  2.  7.  10^  16-17,  23.  27,  28, 

81-88) 158 

9 190.247 

(12) 467  (3) 

10 ;  247 

(23) 93 

5i-tf4 730, 789  (2) 

SS,  84 354(3) 

xmrii.    (1.6.14.15.25.26.28,30.36. 

42.  44) 158 

(14.  15.  36) 93 

19 376,  483  (2) 

19 440 

(19) 643 

41 607  (6) 

zzaciii.   (1.  2.  4.  10-13,  17,  19,  20.  23. 

25) 158 

(4) 93 

10,11 252 

10,11 262 

(15) 459  (16) 

16,  le, .  82  (3),  95.  137  (11), 

188  (3).  294. 625  (4).  Theorem 

at  end  of  book. 

zxziv.   (1.  2,  4,  8,  12.  13,  .17,  22)  .158 

(2,  13) 93 

x»v.   (1,  13,  17-19) 158 

(13,  17-19) 93 

»xvi.    (1,  6.  27,  29,  30) 158 

xxxvii.    (6,  7.  9) 158 

(7) 93 

zxxviu.    (2.  3,  17) 158 

(17) 93 

xzzix.   (15-18) 158 

(16) 93 

xl.   (1) 168 

zlU.   (7.  9,  15.  18,  19) 168 

(9,  16. 18) 93 


JEREMIAH  (ConliiMMrf). 

zUii.   (8,10) 168 

(10) 93 

xliv.  (1,2.7,11,24-26,30)  ...  158 
(2.7.11.25) 93 

xlv.   (2.5) 158 

xlvu    (1,23.  25.  28)'. 168 

S,  10 110(2) 

(10.21) 680 

xlvu.    (1) 158 

(4) 689 

xlviu.    (1) 03 

(1.  8,  12.  80.  35,  38,  40,  43,  44. 

47) 158 

(26) 683 

45,46 266(3) 

xlix.    (2.  6-7,  12.  13,  16.  18,  26.  28. 

30.  32. 35. 37.  39) 158 

(8.  26) 689 

L   (1.  4,  10.  18.  20.  21.  30,  81,  33, 

35, 40) 168 

(18) 03 

84 83. 188  (3) 

SA 204 

(34) 637 

S9 45 

(Thap.  dt 754 

U.  • 03 

(25.  33.  36.  39.  52.  58)  . .  158 
(33) OS 

LAMENTATIONS. 

i.    (8.  9.  17) 782  (5) 

iv.   SI 252 

EZEKIEL.  i 

i.  C»iap.  dt.  157.  260  (3).  851  (2) 

Hi.  1M,1A 167 

iv.  1-15 130 

IS.  16, 17 130  (2) 

(^lap.  dt 782  (5) 

9,9eq 296(3) 

V.  P.Mg 782(6) 

vii.  6,7,10 764 

viiL  5,  teq 157 

(4) OS 

CHiap.  dt 861  (2) 

ix.   (3) OS 

Chap,  dt 260  (3) 

X.   (19,  20) 03 

Chap.  dt.  157. 260  (3X  851  (2) 

xi.  1,84 157 

19 706 
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EZEKIEL  iConHnu^, 

ad.  19 148 

(22) , 93 

CbAp.  oitV !........!  sil  (2) 

3dL  5.  7, 11 : 130 

(18.  19) 782  (6) 

.    xUk   (5) 889 

3 166 

(&-9) 822 

XV.   (6-8) 782  (5) 

xvi.   (1-63) 782  (6) 

16,  IS,  te,  B8,SM,SS....  814 

(45) 306, 683 

(46.  48) 782  (6) 

xvu.   (2-8) 290 

24 468 

xviii.  5 , . »  61 

31 1^.  156.  601 

xix.    (10) « 306 

XX.  32 156 

47 468 

xxi.  7 156 

(29) 322 

xxiii.    (1-49) 782  (5) 

jf,5,5.7.ii./4./7 314 

xxvi.  26 706 

zxvui.  4,  12, 13 467 

12,13 ., 219 

12, 13, 14, 16 260  (3) 

13,11 773 

XXX.   (2.8.9) 689 

16 683 

xxxL  3,  8,  9 467  (2) 

8 636 

(15) 82  (2) 

18 467(2) 

xxxil.  7,8 198 

xxxiil.  14,16,19 61 

xxxiv.   (11.  12) 689 

13,24 171 

(23-26)  . .  ■ 844 

xxxvi.  13 261 

26 70ii 

26,27 143.601 

xxxvii.  1-14 634.  694 

(9) 310 

U 694 

IIB'14 694 

(23-26) 844 

xzKTiii.   (14.  16.  18,  19) 689 

aottix.  17-11 705. 706  (6) 

xl.  t 167 

Cbsp.  dt. 167, 851  (2) 

66 


EZEKIEL  {Ponimmi>. 

xii  18-90 260(2) 

Chap,  oit 167,  861  (2) 

xUi.  Ch»p.  dt 157.  861  (2) 

xtiii.   (2) 93 

S 167 

Chap,  cit 157, 851  (2) 

xlhr.   (2) 93 

CKap.  dt.  ......  157,  851  (2) 

xlv.  Chap,  dt 157.  861  (2) 

xWi.  Chap,  dt 167. 861  (2) 

xlvii.  Chap,  dt 157.  851  (2) 

xlvui.  Chap,  dt 157, 861  (2) 

DANIEL. 

u.  5 156 

81-36 276.  609 

31-47 764 

36 788 

43 761  (2) 

43,  44 625 

44 788 

Chap,  dt ^ 760 

iii.   1-7,  9eq4 1 .' 764 

iv.   13,93 93 

93 644 

▼.  11,19  ., 156 

Chap,  di 764 

vi.   (*-28) 764 

8-98 292 

vii.   l,»eq 157  (2).  851  (3) 

(1-14) 764 

1,9,7,13 167  (2) 

.5 788 

7.13 761(3) 

9 223 

(13) 776 

13,  14. .  Pace  followinc  TSUe. 
113  (7),  416.  626  (2)  788 

13,14 861  (3) 

(13.  14) Title  Pace.791 

14 ; 251 

14 262;  288 

(Hiap.  dt.  . ; 760 

vlii.  /.  MQ 167  (2).  851  (3) 

9 167  (2) 

9-14 637 

14,16 764 

Ix.  91 167  (2) 

13,17 782(6) 

IT 179.378.756.761(2) 

97 181.768 

Cbap.dt 861(3) 
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EXODIXB  (ConlfMMd). 

1,4 670 

IS,  16,  to,  tl 706  (3) 

18-^1 670 

8 166 

(7.  18) 828 

jg 284 

•'    /Jf,l4.../....'.....»8(2) 

(1M6) 328 

16,16 284 

zxzUL  • 680 

18, 19,  80»  21,  22,  22  ...  001 

(18-28) 786 

124 

28 

ja. . .  107  (3),  135  (4),  370,  787 

zzjdv.  IS 264 

18 814 

98 286. 325 

M»S6 284 

6,81,89 405 

9 260(2) 

zL  18, 670 

17-88 284 

80 284 

(20) 823 

(23) 707 

80-88 670 

88 284 

tEVlTlOUB. 

i.  6,11,  16 706(8) 

u.   (1-11) 707 

ia.  8,8,18 706(3) 

11,16 707 

W.  8,7,17,18 706  (3) 

86,80,84 706  (3) 

vu  14,m 288 

lA,  18,  teq 506  (3) 

14-81 707 

▼a.  J 288 

7,11^ 288 

(0-13) 707 

8T 606(3) 

87 288 

Tfll.  6 670 

16,84 706(3) 

X.  6 ..223 

si.  5f 670 

M,0i« 506(3) 

48,teq 288 

.     sdL  1-8 675 

T 506(8) 


LEVrnCTJS  (ConfuMMrf). 

7 

ziU.  80 506(3) 

69 288 

xiv.  8,88,64,67 288, 506  (3) 

8,9 670 

XT.  6-18 670 

82 506  (3) 

5f 288 

xvi.  8-14  MQ 284 

4,84 670 

18-16 706(8y 

(13) « 823 

xviL  6 706(3) 

11,14 607(6) 

16,16 670 

six.  23 675 

88,84 468 

XX.  6 314 

xxL  6,«.i7.21 707 

xxii.  6,7 707 

xxiv.  6^ 707 

(5-0) 707 

NUMBEBS. 

ii.  (Thap.  oit 284 

iv.   (7) 707 

V.    20,50 » 506(3) 

89-80 288 

vi.  1-81 223 

13.  21 506  (3) 

18,81 288 

vii.  89 2oO(2),284 

vui.  6,7 670 

ix.   16-88 284 

X.  55 285 

36,36 284 

86,88 882 

xi.  Chap,  eit 810 

xiv.  14 284 

18 226(2) 

21 780 

xvii.   (4,7.  10) 828 

xviu.   17 706(3) 

xix.  8 288,506(3) 

14 288. 506  (3) 

xxi.  14,18 266 

14,16,87-80 270(8) 

(14,  15.  27-30) 261 

27-80 265  (a 

Cbap.  oit, 27t 

xxiL   (13,  18) 29 

40 29 
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NUMBERS  (jContkw^. 

zzUL  l,t,  14,99,30 264 

(3,6,8b  10.86) 264 

7,19 266 

19 226(2) 

xadv,   (1,13) 264 

5, 15 266 

(6) 467(8) 

17 264 

XXV.   1-3 264 

xxviii.  S 707 

DEUTERONOMY. 


i. 
hr. 


vi. 


vu. 

▼Ul. 

ix. 


xi. 
xiL 


xvi. 
xvii. 

••• 

XVUl. 

xxi. 
xxiii. 
xxiv. 


SS 284 

11 284 

IS 286,325 

1S,9S 285 

#.5 285 

e^l 284 

7 291 

11 297 

12, 18, 14 801 


16 

17 
18 
19 


21... 
99-^ 
4.... 
4,8.. 


.  805 
.  309 
.  313 
.  317 
.  321 
.  325 
.  284 
6(3) 
..  81 


S 297.  869  (2),  697  (6) 

S 264 

8 707,  709 

9 285 

10 284 

4 286 

(4)  : 325 

S 284 

19 697  (6) 

16 675  (2) 

13 697(6) 

3 264 

6,  11,  13,14,19 298 

97 706  (3) 

9,6,11,16,16 298 

16-19 288.506(3) 

15-19 129 

93 132 

19,13 569  (5) 

16 521(2) 

16 226(2) 

16 697(6) 


DEUTERONOMY  {CmUinuti>. 

6 676(2) 

9,11,19,98 288.506(8) 

(7,8) 264 

(14) TOO  (2) 

Cbap.  oit 845 

xxxiU.   13-17 247 

91 51 

26,  (27) 776 

98 190 

xxxiv.  9 156 

JOSHUA. 

iii.  1-17 284 

11 285 

iv.  5-90 284 

V.  Chmp,  oit 675 

vi.  1-90 284 

X.  12,18 265 

19,  13 279(3) 

JUDGES. 

xvi.   17 228 

99 627 

1  SAMUEL. 

iU.  1-8 211 

v.  4 630 

11,19 691(4) 

Chap,  dt 203, 284 

vi.  3'5,9$t 505 

19 691(4) 

Chap,  eit 203, 284 

XV.  99 226  (2) 

XX.   5,19-49 211 

2  SAMUEL. 

i.  17,18 265 

17,18 279(3) 

V.  1 727 

vi.  1-19 284 

9 284 

6,7 691(4) 

7 284 

xix.  19,13 727 

xxiU.  8,4 109  (2),  764  (2) 

1  KINGS. 

vi.  7,99,30 221 

19,  9K 284 

99,99,35 960  (2) 

vii.  93-99 670 

(48) 707 
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1  KINQB  (CoNlfaMMa). 

viiL  S~9 284 

•jf 284 

Ml 286 

xviL  Bl 211 

xviU.  S4 211 

zz.  S6,S8 130 

3KINGa 

u.  B,9S,M4 223 

hr.   39^41 148 

vi.  17 851(3) 

2  CHRONICLES. 

vi.  41 ,...  284 

JOB. 

L   (6) 729 

it   (1) 729 

ix.   (30-^1) 671 

xii.  T,  8.  9 307 

xxvi.  8,9 776(2) 

PSALliS. 

i.  I,S 468 

U.  6,  9 101 

7 80  (3) 

7,  II 101,  342  (2),  384 

▼.  9 322 

xvuL  9, 10 260  (3) 

10,11 776  (2) 

96 136(4) 

44 261 

adx.  i.t 780 

14 83, 188  (3),  294 

(14) 637 

Z3di.  9 683 

xxiv.  8,10 116  (3) 

xxxi.  • 83 

TTTJi.   1 156 

(2).  278,  Index  Mem.  Rel.  xxxi. 

zzxui.  9 87,  224 

10 261 

XXXV.  19 262. 288 

zzxvi.  9 '. 61 

zzxvii.  6 61 

xU.   (14) 03 

zUv.  14 261 

29,13 310 

zlv.   9,9 86' 

.9,9.9,7 116(2) 

9,19,14.19 748(3) 


PSALMS  (ConlmiMO* 


xlvL 
zivii. 

U. 


Ui. 

liv. 

Iv. 

lix. 

Ix. 

Ixvii. 

IxvUi. 


Ixxi. 
Ixxii. 

Ixxiv. 
bcxviii. 


Ixxx. 

Ixxxuu 

Ixxxv. 
Ixxxix. 


9 764 

9,8,9 251 

9 405 

f,7 :  671 

8 252 

10 573, 773 

10,19 143 

U 158 

17 166 

8 468 

9 405 

19 303 

(5) 93 

7 247 

(2).  9,  4 251 

4 776 

(8) 03 

94 776  (2) 

9 583 

1 51 

19,14,19(16) 706(5) 

14 46 

8 156 

9 247 


41 


03 


1 260  (3) 

19,17 136(4) 

9 262 

e 288 

9-10.. 303 


14 


61 


xe. 
xcvi. 
xcix. 

eii. 
oiv. 


on. 

oviii. 

ox. 


0X1. 

exiv. 
oxix. 


14 Index  Mem.  Rel.  viii. 

B9 288 

S0,S7 262 

4 30  (3) 

11 262 

1 260  (3) 

19 673,  773 

2.. 69 

19 468 

29,  80 573.  773 

4,9 251 

8 247 

1 101 

1 102 

1,1... 136(4) 

8 764(2) 

4 264.  716 

4 262,288 

(0) 730 

7 683 

7,194 61 
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P8ALBIS  {Continued). 

rant.   (2.  3) 822 

cjocii.    (1-7) 782  (4) 

ezxx.  f.  •.  7,  8 764 

7,8 83 

cxzxii.  t 116  (3) 

czxxii.   6 845 

7,8 284.382 

exxxviii.    (4-6) 782  (4) 

cxxxix.  .8 62 

exlvui.  1,  S,  7,  9, 10, 11,  IS 307 

7,  » 468 

ISAIAH. 

i.  4 03.  251 

4,18 320(4) 

4,  if,  18,  17, 18....  450  (12^ 

16 671 

18,17 483(2) 

18, 17,  18 

320  (3).  435  (4).  536  (3) 

Ml 51 

tt 51,  05 

ii.   10 124  (2) 

19,  Ml 601  (2) 

iii.   (0) 782  (5) 

iv.  S,S 782(4) 

4 671 

8 776  (2) 

5 213 

▼.  1 354(2) 

(1,2.4) 708 

16 51 

10 03 

SO  761 (8) 

vi.    (1-3) 780 

▼ii.  14 82 

viii.   (22) 761  (3) 

ix.   S 270 

5,  8 251 

8.  .82  (2), 08, 101, 112. 113(8). 
116(3).  137(11).  180.  188(6), 
304.  803.  307.  583.  625  (4).  786 

7 30  (3).  05 

7 51 

14.18 628 

X.  8,8 251 

SO 03 

SS,  SS 755 

zL   1,  S,  4,  8 130  (2) 

1,  S 188(10) 

1,  6,  8,  7.  8,  0, 10  . . .  780  (2) 
1,  8,  8,  8,  0, 10 354  (8) 


ISAIAH  (Con^niMd). 

xi.   10 861 

xU.   8 #100 

8 08 

xiii.   (6).  0,  IS,  (22) 680 

(6.0,13.22) 82(2) 

0, 10, 11 108 

Ml * ; 45 

Chap,  eit 754 

xiv.  8 251 

IM 276 

(21) 310 

so: 487(4) 

Chap,  eit 507  (4).  754 

XTU.    (6) 03 

8,7 08 

xriU.  7 251 

adx.  1 , 776 

11, IS 635 

SS,S8 200 

XX.  M,S 130 

S 211 

xxi.   (10.  17) 03 

11.  IS 764 

xxu.   (5.  12) 680 

IS 252 

xxiv.   (15) 03 

U,  SS 108 

(23) 782  (4) 

XXV.    S 251 

8 708 

7 251 

0.  .82  (2).  188  (2),  204,  626  (4) 
(0) 637 

xxvi.   (8,  13) 208 

0 143 

18 583 

(21) 310 

xxvii.   1 182  (3) 

8,7 310 

xxviii.  7,  8 132  (8) 

8 683 

18 322 

SS 755 

xxix.  10 03 

(23) 03 

XXX.  0 322 

11,  IS 03 

(25)  S8 100(8) 

S8 641  (4) 

xxxii.  17,18 808 

xxxiii.  8 51 

U 156 
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MARK  (PontUmti>. 

Ix.  i,4r 118(7) 

t 261 

7 842 

Chftp.  eit 85 

Jt.  fp.  SO 118(7) 

^S 709 

xi.  10 118(7) 

15 527  (2) 

xit  «0 8(3) 

If,  10 81 

SO,SS (»7  (6) 

'    96^97 102(2) 

Xiii.   (11) 146 

jW. ,12l<2).764(3) 

(26) 182 

SI 190 

Chap.  cit. 180.  757 

adr.  11,48 262 

28 707 

$i-$i 703.  704.  716 

BA 706 

(24) 730 

B6 708 

SMSO 104 

S6 704 

61,  et 842  (2) 

(62) 776 

Chap,  oit 708 

xv.  88 * 262 

84 104 

(30) 342  (2) 

xvi.  t,9 764  (2) 

6,6 170 

If 573 

16 113  (7).  687 

16 685 

19 136 

LUKS. 

L  14 252 

19 113  (7) 

SI,  Si.  84,  S8  . . .  188  (2).  342 

S9,S4,S6 111(5),  538 

5i,S6 02.083 

84,88 82(3) 

54,66 08 

S8....  03.  112  (5).  140.  158. 
164.  Index  Mem.  Rel.  xxix. 

56 ; 88 

41 It8 

67 158 

T8 81.  688 


LUKE  iConHnuti>, 

U.  10,11 US(7) 

J»# 888^506(3) 

66 158 

80,81,31 85  (2).  151 

40.81 

46.47 

ui.  S,  8 528 

a,  16 600 

T 680 

8,9 483(2) 

(8).P 722(2) 

P 106 

16 144.684,680 

61,6$ 144,342 

(21.12) 684 

ir.  U-ll 

16-66,66 

16,61,66 301 

18 180  (2).  188  (10) 

64 120 

46 113(7) 

(43) 572 

▼.   (16) 104 

64,66 252,788 

(34.35) 307 

67,66 784 

Ti.  1-6 301 

6 301 

(fr-12) 301 

(12) 104 

10 226(4) 

(20) 571 

66,66 440 

51,66,: 411 

59-^ 439 

67 226(5) 

45,U 468 

44 373 

tt 878 

681 

483(2) 

47-4B 875 

▼ti.  18 129 

66 118(7) 

IT 688 

viii.  1 118(7) 

(I,  10) 571 

16 147 

10,11 103 

11 806,876.488(2) 

65,61 118(5) 

(28) 841(1) 
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LUKB  (ConfmiMrf) 

a.  (11.  60^02) <7a 

jM 261 

5f 777 

(84i  86) 776 

S5 343 

(60) 113(7) 

Chap,  cit. 86 

s    §•• 808 

9,11 113(7) 

18 116(8) 

•6-88 287 

i5-t8 »Z,  722  (2) 

AT 411 

•     f7,,, 297,607(6) 

90 378 

90-97 410(3) 

3d    84 403(2) 

94 147 

44 .- 462 

xU     (40) 182 

ziil    i 628 

w^  •«•>•••••••••«•••••  100 

to 801 

(10-18) 801 

18,19 200 

16.8T 867  (4).  728 

88 120 

»▼    (1-7) 801 

19-14 440 

(13-14) 426 

jr,    r 628 

Jiiri.    i8 487 

i7 262.978.288,341 

17 681 

19 ,..  606(2) 

lf»80 216(8) 

88 476  (8).  661 

96 ;..;..  466(2) 

81 600 

xrii.   (2) 606(3) 

90,91 113(7) 

(21) 672 

84 761 

.    ZTiu.  8 884.764(3) 

zisE.  10 142 

(18-26) 483(3) 

t9'-99 462(10) 

90 627(2) 

(41-44) 782(6) 

u.  4i-44» 102(2) 

xxi.  1-8 460(0) 

(80-32) 782(6) 


LUKE  iConHnu^ 

zxi.  97 131  (2).  764  (3) 

(27) 182.776 

51 113(7) 

Cawp*  oit. 180.  767 

JDdi.  18 U3(7).708 

18 704.707.700 

19,90 703.704.716 

90 706 

(20) 730 

87 262 

(41-44) 104 

99 , 136(4) 

70 342  (2) 

Cb»p.  cit 708 

xxiii.   (28-30) ;..  782(6) 

xrhr.  i-T5 w 170 

4 ; 686 

38^88.87 » 262 

38 : 128 

81 777 

81,80 100 

80 170 

44;  (46) 262 

44 388.606(3) 

4T 628 

47 681 

JOHN. 

i.   (1) 777 

1 861(4) 

1(2) 261 

1,9 384 

1,(2.8),4 100 

(1, 2.  14)  Index  M^m.  Rd.  xv. 

1,  8,  4.  10. 14 60 

1»  8, 10 76  (6),  224 

!•  8, 14 86.  716 

1,  4 80. 368. 474 

1.4.8,14 ; 780 

i,S,9 260 

l.P 60 

1.14....  8.111  (8).  112.140. 
864  (3).  777.  786 

8,10 87 

(3.  10) 224 

(4.i««.) 761(2) 

(4),  8 86(2) 

4 261 

• 364  (2) 

9 176 

(0) 776(3) 

..388,683 


1032 


IKD£X  OF  SCBIFTUEE  PASSAOBS 


JOHN  (ContintMiO. 

i.   (l^plS) 720 

14 261 

(U) 637 

t4,lS 842(2) 

IS 107  (8),  153  (2).  787 

!«....  08,  186  (4^  187  (11), 

830  (2).  683 

(18) 188(2) 

j»^.  Jtf,  SISS 688 

•    JBS,Me,SS 600 

J7 826 

S$ 164 

5f,55 144 

SS 684 

84 842(2) 

tt 288,  606  (3) 

48 340(2) 

ii.  8.4 102 

19,  U ; 221 

19 211 

88 '....> 682 

iU.  8.  ••  6 672 

5,6,6 ; 677 

8 144 

(11) ; 323 

18,16 337 

(16)16 107(2).  483  (3). 

722  (4) 
15. 1$,  36. . .  160  (7).  608,  637 

i6 137  (11).  842  (2).  683 

(16) 188(2) 

17,18 662.772 

(17).  18 : 682 

(17.  18) *. . .  226  (7) 

17.54....: : 02 

18....107(8).  808.  337.  342. 

• '      (2).  384 

(18) 652 

10,.il...< .....85(2) 

11 377 

M6 680 

IT 8.168.430.663(2) 

M7 360 

88 252.783 

(20) 307 

84,86 188(10) 

88 111(4) 

55. 113(7).  158(3).  870(3).  716 

88. . .  2  (2),  107  (2).  337.  384, 

488  (2)  (8).  722  (4) 

55 708(7) 

GbAp.  «ii« •  • 615 


JOHN  (ConlfiMMrf). 

iv.  8,18,(11)14 100 

14 280 

(34) 104 

86 483 

55 440 

r.  9-S9 801 

(0-10)  801 

/5Hf7 842  (2) 

n 858 

89.54.  55nS5 02 

(24,20)...-. 662 

88 342  (2) 

86.  .25(4),  40. 858.  461(8X  474 

i6 21.153(3) 

(26) 718 

SO 488  (2).  648 

99 440 

(30) 104 

91.,  107  (8),  153  (8).  87a  787 
67 135(4).  880  (2) 

vi.  87 280, 707 

n.  88,  88,   88,   41,  5T-41, 

88-66 708 

86,88 107(2).887 

99,69,40,44,97 02 

88 .» 358 

88,88 107(2) 

86 387 

86.8? 858 

40  .  .2(3).  107(2),  887.  483  (3) 
40. .  606,  637.  722  (4).  7«8  (7) 

(45) 888 

48 W7(3).370 

49 880(2) 

4T 107(2) 

4T,tt 887 

48,51,68 ; 707 

88-68   706  (2) 

81 ...404.707 

61 716 

61,86 716 

86  ....  100. 8681 871. 872. 725 

66 113  (8),  146. 727 

(86). 787 

'     (83) 108.572 

68....  158  (8),  lOOi  214  (2X 
288.  858^  618  (8) 

88 100 

80 842(2) 

vU.   16,19,98,99 08 

55,85 9881 686  (3) 

(22.28) 
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JOHN  (C<m<iniMd). 

▼ii.  Si. ...4 826(5) 

f? 368 

17,10 107(2X110,387 

18, 11 140 

18 140. 158, 188 

as 4 158 

tt,41 288 

Tiii.  S 288,506(3) 

tS 358, 474 

iM 107(2) 

(12) 761  (2) 

(13-10) , 323 

If 652 

i6,18,M9,4» 02 

If 08, 107  (3) 

14 107  (8),  337. 384 

(26-28) 104 

li-ff 405 

If 106 

If 188(10) 

U 310 

44 > 322 

•f,N 4..,  100(2) 

iz.  4... 761 

4 02 

fl ,v. ......  85(2) 

(14, 16) 301 

11 376. 483  (2),  722  (2) 

(35) 342  (2) 

41 107  (3),  322 

z.  1,1.»-11 538 

t,8,9 133^ 

l,f 174,380 

1,9 370,(2) 

1(0) 177  (4),  457 

1,10 318 

1,11 300 

5.4,1 682(2) 

If '..  310.358 

11,17 131 

11.17 700 

11 126 

M 112,188(6) 

90.  .08.  111.  (6).  136.  (3).  370. 
(3),  716,  708  (5) 

(30) 583 

14 262,  288 

(36) 842(2) 

(36).  11 00 

18 371 

3S 370(3) 


JOHN  (CofilmiMl). 

xL  S,S,se 315(4) 

(4,27> .....342(2) 

11 215(4) 

U 358 

(25) i...  461(3) 

18,  11.  .107  (2).  187.  483  (3). 

722  (4) 

MS,M8 608,637 

•  (52) 720 

adi.  e 215(4) 

14 ;.: 762 

Ml 128 

...112.290 

11 116(3) 

18 662 

M ;..  262.288 

(85) 776  (3) 

11,11,(46) 85(2) 

(36.  36.  46) 761  (2) 

M 107  (2).  337 

M,4f 618(3) 

44,41 188(6) 

tt 107  (3),  370  (2) 

4S 113(8) 

(46) 307 

41 107  (2).  854  (2) 

4e 176 

417,41 652,772 

(47,48) 226(7) 

(49^  60)  ...., 104 

ziu.  17 347  (3).  376, 483  (2) 

11 262 

80 08. 107  (3) 

11,18 128 

(33) 729 

14,10 357 

xiv.  1.  .25  (4).  85  (2),  107  (2).  112, 
188  (6),  190,  354  (2).  368,  474 

6 140^  162.  338  (2) 

(6) 161.323,777 

f-U 538,  708  (5) 

6-16 150  (7) 

6,7,  9eq 370(2) 

•,7.P 705 

6,7.1 787 

(6.  10) 461(3) 

7 107 

•,1,11 307 

7-19 330(2) 

r,«eff 370(3) 

(7).l 180 

(1,0) 583 
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JOHN  (ConliniMd). 

xfv.  ttS.lO 294 

S-U Ul  (6).  188(6) 

• 112,113(8) 

9 ; 08 

tt 112 

HO) *....: 104 

10.11 99.371 

10,11 136(3).  379  (3) 

10,H,Mq 716 

(11).  10 153  (8) 

lt-14 163.299 

1B-B1,M5 , 876 

16-19. .r ;..  139(3) 

13,10,S6 188(11) 

19 368 

10 868.370(2).  371. 

458.  787 

JO 107(2),>n3(8).  146 

10,11,13 231 

U 360  <2).  483  (2) 

11, 18 810  ^).  360.  458 

U,  (23) ...:..  330(3) 

(21-24) ; 341 

Jtf . . .  130  (3).  153  (2).  188  (10) 
17 303.  500 

XT.  IS 107  (2) 

1-7 642 

U*eq 354 

(1.  6) 708 

4...., 70 

4,  f. . .  .100.  Ill  (0).  368.  371. 
374  (3).  430.  462  (10),  725.  787 

4,  5 113  (8),  146 

4,  8,  6 120  (3) 

4-tf ...524(3) 

• 8.  354  (2).  359.  450 

(16).  668  (2) 

5 530 

•,6 584 

8,B 106 

e 38  (3).  370  (2).  663 

T 226  (8) 

7 340 

8 483. 738  (4) 

8,  (16) 376 

(0) 357 

IS 700 

14,16 483(2) 

16 262.  288 

16 130  (3).  158. 188  (10) 

te 158 

(26) 328 


JOHN  (Cofili»ii«tf). 

xvi.  7 130(3).  108,188(10) 

8,0 887,884 

*i/l 51 

11 IS..   116(8) 

U 130(3) 

18-18  ...     153 

14, 18 180  (6),  188  (10) 

If 188(6) 

18 08,  110(5).  168(3). 

^  870  (3).  716 

10.17 154(6) 

(27) 857 

16 3 

88 116(3),  308 

xvU.  1 371 

1»(5) 128 

1 104.111  (4). 354  (2) 

t 08, 113  (7).  637 

(2) Indw  IfeBi.  R«l.  xv. 

6,16 208 

(0,  15.  20) .104 

10 00. 188  (6).  371 

11 268 

11 00 

(21),  11, 18,  M. . .  .* 787 

J/-«5.f9 43(3) 

11,11,(26) 370(2) 

M9 107  (2) 

xvui.  0 261 

11 704 

(87,38) 323 

xix.  7....- 842(2) 

IB 887 

14 262 

(25-27) 306, 307 

108 

262 

80 262 

S4 130 

88,87 262 

:.  II^IB 170 

19,  Ml,  29 303 

11....  140.146.188.188(10) 
81.  .208,  337. 342  (S).  858.  688 
(81) 188(2) 

xxi.  (16-17) 211 

II,  18 764(3) 

THE  Acrrs. 

i.  0,10,11 764(4) 

11 111(2) 

M» 
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THE  ACTS  (ConfiiMMBt). 

ii.  S,4 14« 

S8 628 

iii.  19 528 

vl.   (6) 378 

vUi.    (©.  #•«.).• 878 

87 342  (2) 

ix.  fO 342  (2) 

X.  S7 600 

zi.  Chftp.  cit. 851  (2) 

xvi.   80,81 388 

xvu.  SO 528 

xviii.  26 600 

xix.  3-tf 600 

XX.  11 4,  107  (2).  137  (6). 

175.  338,  528 
xxvi.   10 528 

BPIBTLE  TO  THE  ROMANS. 

i.    (4) 842  (2) 

U.  f,  8 876 

5,  • 643 

e 506(2) 

18 376,606(2) 

iU.  11,18 888 

97-81 606  (2) 

18. .  338,  Index  If  em.  Rel.  lUi. 

jM 888»  506  (2) 

(28) 338 

via.  19-tl 687 

xii.  4,' 372 

xiii.  8-10 330,  444 

8~U 506(4) 

1  CORINTHIANS. 

iu.  ie,J7 374  (3) 

xi.  14,  «5 704 

xii.  If? 372 

xiii.  i5  ...  506  (4),  722  (2),  706  (5) 

1  (X)RINTHIANS. 

i.   (10) 342(2) 

▼.   10 376.  506  (2),  643 

18,17 601 

(16.  17) 573 

/7 687 

ri.  16 874(8) 

GALATIANS. 

U.  14,  le 188»  506  (2) 

(14.  15) 338 

lit  18 838 


GALATIANS  (Con/tniMif). 

ii.  16 338 

SO 338 

(20)  ! 342(2) 

iii.   1 311 

V.  8...-^ 838,675(2) 

17 327 

Yi.   18 676  (2) 

16 687 

EPHESIANS. 

i.  MS 872 

ii.  #/.« 374(3) 

iv.   4-8, 11, 13 370 

(13) 342  (2) 

PHILIPPIANS. 

Ui.  9 338.  354  (2) 

P. . . .  Theoiem  at  end  of  book 

(X)L06SIAN8. 

u.  9. .  100,  111  (8).  137  (6),  204. 

Theorem  at  end  of  book 

0.  .101. 110  (5),  160,  175,  188 

(12),  370  (3).  638,  655,  683. 

708  (7) 
(0) Index  Bfem.  Rel.  xr. 

1  TIMOTHY. 

▼i.  16 50, 176 

2  TIMOTHY. 

iU.   18 338 

Epietle  eit 378 

HEBREWS. 

iv.   (14) 842  (2) 

V.   (5-10) 716 

vi.  6 311 

(6) 342  (2) 

(20) 715 

vii.    (1,  10.  11,  15.  17.  20.  21)  715 

(3) 342  (2) 

X.   (20) 342  (2) 

EPISTLE  OF  JAMES. 

I     14, 15 327 

MM 376 

ii.   (17-26) 506  (2) 

17,M0 453 

11,18 643(3) 
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2  PETER. 

ii.  ••!• 327 

1  JOHN. 

iii.  8 342(2) 

34 371,  468 

iv.   (18) 371 

if. .  .342  (2).  868, 371, 379  (2) 

10,31 468 

▼.  7 164 

(10) 842  (2) 

13,13 338 

13 342  (2) 

10.  .3.  86  (2),  101,  100.   Ill 

(8).    137    (6).    342    (2).    364 

(2).    722    (4),    726.   777. 

Theorem  ftt  end  of  book. 

10,11 204.660 

JO.. 111.  160,   176,  368.  367, 

638.  666,  683,  708  (7).  Index 

Mem.  Rel.  xv. 

APOCALYPSE. 

i.   (6),  •-•,  10-13 626  (2) 

(7) 776 

8,  (11) 102(3) 

«,  ii 10 

(8,  11.  17) 261 

8,17 13 

10 167  (3) 

(12-16) 85 

(13-16) 261 

i5,  17 102(3) 

14 223 

17 226,  641  (6) 

Chap,  eit 187(4) 

li.   (2.  8) 302 

(2),  4,3 628 

3 682 

(6) 378 

7 467  (3).  606 

7 48  (16) 

7,  U,  17, 16 610 

(8) 261 

13.16 628 

(16) 137  (12) 

(18) 342  (2) 

(10),  M.  (23) 628 

iU.  4 208, 682  (2),  686 

4,11 300 

(7,  14)    323 

i,  U.  11 610 

(14) 372,678.777 


APOCALYPSE  (Ctwiliwgrf) 

lit  1B,16 4S7 

18,  16 661 

13»10 628 

(18) 137(12) 

10  ....  100, 286, 360. 871,  730 

80 462  (10) 

(20) 725 

iv.  5.  MQ 260  (3) 

V.   e 311 

0 251 

vi.   8^ 170 

0-U 110  (3) 

18 620 

U.lt 641(4) 

li.  16.  (17) 124  (2) 

16 601(2) 

vii.   14 706(3) 

(M) 086 

17 100 

vui.  7 636 

8 636 

18 636 

ix.  1-41 162;  636 

8 113  (8),  462  (6) 

8,9 634 

if.MQ 110(7) 

(4,  6) 310 

U 628 

11 182  (3).  310 

17 167(3) 

(yhap,  dt Index  Mem. 

&eL  xvii.  xxr. 

X.  11 251 

xi.  4 468 

(7) 310 

7,9tq, 170 

8 311,667.636 

Ind«x  Mem.  ReL  hrl 

18 567(6) 

13 113(7X788 

(16) 701 

19 285 

Chap,  eil 667 

xit  7,U 706(3) 

0.11.(13) 182(2) 

(10) 113(7) 

11.17 140 

U 610(6) 

19-17 »r 

34 848 

Chap.€ii HI  (3),  17% 

•11,648(3) 
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APOCALYPSE  (CofilmMi). 

adU.   (1,2) 880(7) 

Index  Mem.  ReL  xliii. 

J 170,187 

Index  Iten.  Rel.  zxviii. 

8 107. 811,  862  (2) 

tt 148 

(14,  15) 889  (7) 

IB 661(8) 

Ghep.  eit 121  (2).  170. 187 

1 144 

4 748(8) 

(6) 780  (2).  706  (8) 

8 814 

P 661  (8) 

11 888 

IS 876. 488  (2) 

15 440 

(14) 776 

lO,  10 170 

4 188  (10) 

A 158 

xvL  J 685 

S 187  (4).  685 

tS 170. 685 

(16) 118 

Index.  Mem.  Rel.  xvii. 

Mt 685 

(Amp.  eit 170,  761  (3) 

xvU.   1,1 314 

5 157  (3) 

8 107.  652  (2) 

14 106  (2) 

H 724 

Ghep.  eit 754 

zviiL  Chnp.  cit 754 

1 814 

(7) 700 

T.O 807.788 

8 686 

P 701 

10 140 

U^t8 106»207 

14 686 

IT,  18 705 

IP 207 

JO 685 

A 661(8) 

7,8 884 

8. 0 888  (8) 

<8;0)..  Index  Mem.  Ret  xlii. 
iO 188(8X686 


APOCSALTPSE  iCrniUmmSi. 

XX.  11,18 648 

11, 15 876 

18,  IS 440 

iP.  15 107,  652  (2) 

xxi.   1,1 781 

l.P 118,182(2) 

(1,9) Title  Pace 

t-6 687 

.    1*1,  8.  9, 18 625(3) 

1,1,8  ., 107 

1, 1,  8, 9, 18.  .Pace  foUowinc 

Title 

1 807, 783 

8.9 268 

(2,  0) 700 

8 187 

(3) 780(2) 

8, 14,  IB 700 

(6) 102  (3),  261 

8, 10 807 

0,10 783 

10 157  (3) 

U,  U,  18,  U 107 

14, 17, 10,  10 217 

(16) 760 

17-80 137  (5) 

17-81 217 

11 187(4) 

18, 14 780 

(24.  26) 780 

PP 662  (2) 

87 107 

Chap,  dt 853,768.782. 

780(2) 

xxii.  1 100 

1,8 687 

1 467(3) 

8,1A 48(16) 

S 50 

8,  T,  U 764  (4) 

8,18 625(2) 

U 376. 488  (2).  648 

U,  18 102  (8) 

(12.  18) 261 

IS 10 

18 764(2) 

18,17 764(4).  788 

U,  17,88 626  (8).  700 

17 262 

18,11 764(4) 

Cbmi^fiX, 182 
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Th*  ninnben  foUowinc  each  ff«fer«noe  d«ti£paato  the  paragimphs  M'numberad  by 
Bwvdenborit  umI  the  Bumbera  in  iwrMitheMe  rtfer  to  the  •ub-dirimoae  m  given  in 
the  8wed€nborg  poneordanee* 


ABADDON. 
See  Apollton. 

ABOMINATION  OF  DESOLATION 

Means  theinfeetation  of  truths  by  ial- 
aities,  180;  its  operation  in  the  Christian 
world,  i81;  see  135(6). 


ABSURDITIES. 
See  Ordcb,  00. 

ACCOMMODATION 

On  God's  part  was  that  He  became 
man,  370(3);  see  Conjunction,  370(3). 


ACKNOWLEDGMENT  (THE) 

Of  (3od  from  a  knowledge  of  (3od  the 
very  eoul  of  theology,  6;  see  11;  a  fife 
aeoording  to  God's  eommandments,  is 
aaadbtetDisd^wMfrfofGod,  22(2).  When 
man's  aeknowUdgmtni  is  mArely  from 
the  thought  of  the  understanding  he 
eomee  to  the  Lord  with-  ockly  half  of 
his  mind,  151;  how  the  aeknouledgmtni 
which  is  caUed  faith  is  effected,  231;  see 
342;  see  706. 


ACT. 

What  act  is  in  its  essence,  387(6);  oon- 
ceming  the  acU  of  repentance,  510. 

AcrrioN. 

In  all  action  there  is  an  active  and  a 
passive.  576;  every  action  of  man  goes 
forth  from  his  wiU,  503;  see  420;  see  778. 


ACTIVITY. 

Life  is  the  inmost  aeliviti/  of  love  and 
wisdom.  471;  the  metivity  of  love  is  what 
gives  the  sense  of  delight,  570(5). 

ADAM 

Was  at  liberty  to  eat  of  the  tree  ot  life 
and  the  tree  of  the  knowledge  of  good 
and  evil,  341;  see  470.  643(2);  by  Adam 
and  Eve  u  meant  the  Most  Ancient 
Chureh,  466;  see  520;  explanstien  of 
the  story  of  Adam  and  Eve  fnom  the 
spiritual  sense  of  the  Word,  460;  see 
470(2);  the  sin  of  Adam  was  a  desire  to 
become  as  Qod,  408(2);  see  668. 

ADAI^TED. 

See  SmiTiTAL  Smas,  •  85(2),  and 
NATmux.  Sbhsb,  85(2). 

ADULTERERS 

Are  thoee  who  violate  the  chureh,  122; 
meaning  of  the  commandment  "Thou 
Shalt  not  commit  aduUery,"  il86(2); 
what  adulUry  is  in  intention  as  well  as  in 
act,  313. 316.  Wbat  spiritual  oduAsry  is, 
314;  in  the  cdestial  sense  to  commit 
odnltsry  means  to  deny  the  hoUness  of 
the  Word  and  profane  it,  816;  how  odnt- 
Urtn  appear  in  the  spfaitual  world,  816; 
why  thoee  who  have  spurious  faith  are 
called  aduUerera,  880;  the  ooniunetion 
of  evil  and  falsity  is  advUory,  306(7). 

ADVENT. 

The  state  of  the  church  before  the 
Lord's  Advent  likened  to  evening,  100, 
100(2). 


*  CkMXkpiled  by  Ludlow  S.  Smyth. 
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AFFECTIONS. 

See  Luns.  328;  tlioiifht  is  ih«  form 
ol  affection,  386(2);  aee  387(4). 


AFRICANS. 

Many  of  the  Afrieatu  beli«v»  in  ob« 
Qod,  0(2);  pofliUon  o(  AfricanM  in  the 
cbuifihi '  2C8i  the  Affim^  m  more^ 
interior  thnn  the  other  Qentilest  836; 
what  some  African*  told  Sutedenborg 
in  recnrd  to  God,  the  Redeemer,  and 
887.  838»  888t  th»  Afrieam  f 
men,  840;  they  mre  bdb«  in* 
■pired  with  the  worehip  d  the  liord, 
and  there  is  hope  that  thia  new  goepel 
will  be  extended  into  the  winnundkng 
id. 


ALPHA  AND  OMEQA. 
Why  God  ie  eo  ealled,  10(2). 

ALPHABET. 

In  the  spiritual  %orid  every  iMter  is 
sisnifioalive  of  aome  meaning.  280(4). 

ALTERNATE  RECIPROCATION. 

Bee  Rbovbocal,  371(4);  ekamplea  of. 
371(8). 

ANCIENT  CHURCH. 

760.768,786.  AU  the  mdenl  olUrdk#« 
were  ehurehes  repreeentative  of  •piritual 
thinffB,  201;  the  men  of  the  IIomI  An- 
eimU  ChunK  talked  with  th»an«Blfl  by 
meani  of  oorwepondeneee,  802;  eee 
Adam,  466;  men  of  the  Moet  AncUnt 
Churek  at  ita  end  befiered  (ihat  God 
tcanifarred  HioHnlf  Into  man,  470(6); 
the  two  aneienf  efcwfdket  wortfaiped  an 
invirible  Ood.  786. 

ANCIENT  PEOPLE  . 

Worshiped  one  Ood,  0(2);  it  was  a 
matttir  oi  dispute  amooc  the  ancieii<s 
whether  faith  or  eharity  eame'fint. 
836;  amoQC  the  oMMnto  there  wae  a 
knowledge  of  eoirespondiees,  839(2); 
202,846(2). 


ANCIENT  WORD. 
SeeWoBD. 

ANGELS 

Cannot  utter  the  word  Gods,  8(2); 
what  anoeU  are,  20(2).  118,  121,  240; 


their  speeeh  doees  at  the  end  of  a  eei^ 
tenee  in  a  oneness  d  oadenee  8(2);  an 
ang^  who  is  in  Divine  truths  can  put  to 
flight  »  tfflop  of  infernal  spirits,  87; 
anoeU  direct  their  attention  to  a  man's 
works,  06;  "anod"  means  in  the  orif- 
inal  *'one  sent,"  02;  without  the  re- 
demption) tlfte*  ofweb  eould  not  have 
oontinued  in  a  state  of  intefrity,  II. 
(118-120);  see  Natubai.  Skhsb,  234. 
236;  a  spiritual  anod  draws  out  the 
epiviteal  sense  of  the  W«»d, 
taal  ofitfsl  the  eelsstial  esnaei 
sain  all  their  wisdom  thro««k  the  Word; 
242;  celestial  ongdM  are  in  cood  of  kwcb 
and  qMritual  ongdM  are  in  (rathe  of 
wisdom,  ib.;  every  one  is  instroeled 
after  death  by  on^elt,  255;  mtgtU  of 
the  hichest  he^kven  appear  at  a  distanwi 
like  tittle  children.  277;  how  novitiate 
spirits  beeome  oaveb.  281  (8)  (4);  on^elt 
know  no  other  father  and  motlMr  thte 
God  and  the  church.  806;  all  the  wis- 
dom of  the  on^elt  ie.from  the  manriacB 
of  Kood  and  truth.  308(4):  the  M^t 
of  the  on^elt  is  to  do  good  to  the  neigh- 
bor. 440;  on^sts  eall  the  denial  of  frae- 
dom  €i  choice  madmws,  488(8); 
it  not  for  the  Lord's  coming  the 
could  not  have  long  continued  in  their 
integrity.  670(2);  concerning  thoee  who 
can  counterfeit  on^elt  of  Ui^t,  600;  the 
on^elt,  from  a  sin|^  aetion  of  man 
pereeive  what  hie  will  is  and 
siai^  woid  what  his  thoughi 
see  778;  an  mmgd  eaa  do  ao  epvil  to 
any  one,  651;  eee  Baviaii,  677(5);  ase 
Sun.  60118):  on^slt  eannoi  think  of  any 
kind  of  Wood,  ner  do  they  think  of 
the  lihnl'a  paasien,  hut  only  of 
truth  aad  of  the  Lord's 
706(4);  the  happinees  of  on#sls,  785(6); 
every  angd  in  whatever  direction  be 
turns  his  body  and  his  face  looks  to 
the  Lord  before  him,  767. 

ANIICALB 

Seen  in  the  spiritual 
animaU   but 
affectioas,  606;  see  66^  78. 

ANTICHRISTS. 
174. 
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AF0GALTF8E  (THE) 

TVeftta  €i  the  pnatnt  oharaoter  of  the 
Ohriitlao  Chureh  and  the  eotabUshment 
of  ft  new  ehureh,  110(4). 

APOLLYONS 

Are  thoee  that  destroy  the  ehareh  by 
a  total  fablAcation  of  the  Word,  182(3); 
310;  see  638. 


APOSTLES. 

See  DieciFLEs;  how  the  ApotUea  re- 
oeived  the  gift  of  the  Holy  Spirit,  164; 
the  faith  of  the  Apo^tUa  was  no  other 
than  a  faith  in  the  Lord  Jesus  Christ, 
338;  the  Apoetfsfl  present  while  Sweden- 
borg  was  writing  on  saving  faith,  339(3); 
the  ApQtti49  had  no  idea  that  the  ehureh 
would  separate  faith  from  charity,  356; 
366. 


APOSTLES'  CREED. 
175.  636. 

APOSTOLIC  CHURCH 

Followed  oommaad  to  use  the  name 
Lord,  81;  a  Trinity  of  persons  was  un- 
known in  the  Apoatolie  Chureh,  V.  (174- 
176);  see  636;  all  in  the  then  Chris- 
tian world  acknowledged  that  the  Lord 
Jesus  Christ  is  God,  637;  the  faith 
imputative  of  (Christ's  merit  was  un- 
known in  the  Apo§tolic  ChwA,  630.  See 
CnaiBTiAN  Church. 

APPEARANCES 

Of  truth,  256.  257,  258;  appearance* 
in  the  spiritual  world,  20,  462(2),  730. 

APPLICATION 

On  God's  part  is  perpetual  so  far  as 
man  applUa  himself  in  return.  370(3); 
Conjunction,  370(3). 


APPROACH. 

In  proportion  as  man  approache* 
God,  does  God  approach  man,  80;  by 
the  Human,  Jehovah  may  be  ajyproocAsd, 
107;  see  176,  641.  700.  838;  illustrated 
by  the  way  men  approath  each  other, 
107. 


ARCANA. 

The   aagels   call   that   an 
wUeh  has  not  b^ore  been 

66 


the  world,  163(3);  arcana  revealed  by 
the  Lord.'StUl  are  regarded  on  earth  as 
of  no  value,  848;  see  846. 

ARLANISM. 

See  Chhbtian'  CHmtCHXS,  04;  Arian 
faith,  137(11),  830;  see  880,  638,  706. 


areanum 
to 


ARISTOTLE. 

603,  606;  his  eontribution  to  theology, 
0(3);  how  he  obtained  his  knowledge, 
273. 

ARIU8. 

137(11),  160<6),  174,  881,  632.  688. 

ARK  (THE) 

Signifies  the  Word,  260(2);  miracles 
wrought  by  means  of  the  ark,  283. 

ARM  (THE) 
Compared  to  the  Divine  Humaii»  84. 

ARMAGEDDON. 

Inhabitants  of  this  ph^e  fight  against 
those  who  belong  to  the  New  Chureh, 
113;  what  the  Anna(^d^in%  signify, 
113(4). 

* 

"ARM  OF  JEHOVAH" 

In  the  Word  means  the  Human  of  the 
Lord.  84. 

ASHUR. 
See  AaBTRiA. 

ASIA. 

In  many  of  the  kingdoms  of  ilsio  the 
knowledge  of  correspondences  existed 
and  was  cultivated.  202;  there  was  in 
i4  sta  an  ancient  Word,  266;  position  of 
AtiaHcM  in  the  church,  268. 

ASIATICS 

Believe  in  one  God,  0(9). 

ATHANASIAN  CREED. 

The  teaching  of  the  Aihanaaian 
Crted  respecting  God,  08,  26,  101,  112 
(4),  172,  682;  how  far  It  agrees  with  the 
Word,  08;  from  the  Nieene  trinity  and 
Alhananan  trinity  together  a  faith  arose 
by  Which  the  whole  Christian  CJhuroh 
has  been  perverted,  VI.(177, 178). 
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A86YRIA 

Signifies    the    ralkuial,     200(8); 
also  247(2);  467. 

ATHEIST. 

The  condition  of  an  tiffmtAt  in  the 
spiritual  world,  12(10);  athntU  who  are 
in  the  glory  of  fame  from  self-love,  and 
thereby  in  the  pride  of  self-intelligei^oe 
may  enjoy  a  loftier  ratkniality  than 
nuny  others,  507(6);  they  speak  with 
full  persoaston  of  the  certitude  of  their 
delusion,  760(3);  tOheimn  has  begun  to 
take  root  in  the  interior  rational  mind, 
771 ;  how  man  may  'become  an  tahti^t 
612. 

ATMOSPHERES. 

The  three  atmovfiherf,  32(8);  spiritual 
otoMMpAsres,  76(3).  641. 

AUGSBURG  (X)NFES8ION. 
The  teaching  of.  111(10);  see  640(2). 


BABYLON 

Has  exalted  iteelf  to  such  a  degne  as 
to  transfer  the  Ixml's  Divine  power  to 
itself,  764;  see  760. 


BALD. 

In  the  spiritual  worid  they  who  de- 
spise the  Word  beoome  teU.  228;  see 

74(4). 

BAPTISM 

Signifies  regeneration  and  purifica- 
tion, 144;  see  510.  530.  567(8).  621(11), 
674;  in  itself  haptitm  is  a  mere  ceremony 
667;  aee  685;  viewed  in  the  spiritual 
sense  of  the  Word  it  is  one  of  the  holiest 
things  of  worship.  667;  haptinn  was 
commanded.  668;  without  a  revelation 
by  means  of  the  spiritual  sense  there 
would  be  nothing  but  scattered  conjec- 
tures about  the  uses  of  haplum,  660; 
this  is  now  disclosed  for  the  New  Clhurch 
for  its  use  in  the  worship  of  the  Lord, 
ib.;  see  846(2);  why  toosAtn^s  wers  com- 
manded the  children  of  Israel,  670,  671; 
see  OHBBrrzAN  GknmcB,  670;  the  isosMn^ 
of  man's  spirit  was  meant  by  tb&jMuAiYia 
of  lus  body»  671;  unless  man's  internal 
is  purified  from  evils  and  falsities  top- 
Ham  has  no  efficacy,  673;  see  685;  why 
hofpUmn  was  commanded  in.iilaee  oC 


eirwimcision,  674,  675  (8);  haplUm 
given  solely  as  a  sign  and  memorial  that 
ths  recipients  were  to  be  purified  from 
evils,  676;  bapUnn  is  inlroduotion  into 
the  Christian  Church,  677;  that  it  is 
merely  a  sign  of  introduction  into  the 
chureh  is  made  dear  by  the  boplmiitf  of 
infants,  677(2);  not  only  are  infants 
fraptftsed  but  all  who  are  oonverted  to 
the  Christian  religion.  677(3);  why  John 
frapCaseif  in  Jordan,  677(4);  infants  are 
introduced  by  6opfism  into  the  Christian 
heaven,  and  angels  are  appointed  over 
them,  677(5);  see  678,  680;  when  these 
guardian  angels  leave  them,  677(5); 
what  might  happen  without  this  sign  of 
6ap/ttm.  678;  the  second  use  of  baptism 
is  to  know  and  acknowledge  the  LoftI, 
681;  the  first  use  is  a  mere  name  iinlMi 
the  second  follows,  ib.;  this  recdving  the 
name  of  Christian  by  hofHtm  means  to 
hear  and  obey  the  Lord's  command- 
mento,  682(2);  the  third  and  the  essen- 
tial use  of  haj^iam  is  that  man  may  be 
regenerated,  684;  the  Lord  was  hap" 
ti»ed  not  only  tha€  He  might  institute 
dapftsm,  but  also  because  He  i^orified 
His  Human,  i6.;  the  three  uses  of  haptiam 
cohere  as  a  unit,  685;  see  Holt  Spxnrr, 
686;  see  John  the  Baptist,  688,  680, 
600;  the  6op<tsm  of  Christians  at  the 
present  day  represents  the  deansing  of 
the  internal  man  which  is  regeneration, 
600;  those  who  were  haptiMed  with  the 
hapliam  of  John  became  internal  men 
when  they  received  faith  in  Christ  and 
were  haptisad  in  the  name  of  Jesus,  ib.; 
bapiiam  and  the  holy  supper  are  like 
two  gates  through  which  maa  is  intro- 
duced to  eternal  life,  721. 

BASIS. 

What  it  is,  2ia 

BATTLE. 
See  Ck>MBAT. 

"BEARING  INlQUrrXEB," 
The  meaning  of,  130(3). 

BEASTS 

Have  no  ideas,  835(2);  throi«h  their 
brains  the  spiritual  world  flows  into 
their  bodily  senses  immadiatety,  aad 
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through  them  (ietenniiiefl  their  AotionB, 
886(6);  see  48;  difference  between  man 
•nd  beaaUt  417;  the  freedom  of  becuto, 
401,  406(2),  490;  beaUt  are  orgBna  cre- 
ated to  receive  light  and  heat  both  from 
the  natural  and  spiritual  'world,  478. 

BEES. 

127,  335(3). 

BEGINNINGS 
Of  space  and  time  are  from  God.  31. 

BELIEF 

In  the  Lord  is  to  have  practical  con- 
fidence that  He  saves,  2(3);  what  be- 
gets a  kind  of  belief,  77(5);  beHef  in  the 
Lord  is  not  merely  acknowledging  Him 
but  also  doing  His  commandments,  151. 

BIRTH. 

In  the  Word  natural  birtha  mean  spir- 
itual births,  583. 

BLASPHEMY 

Of  the  Spirit  means  bUuj^temy  against 
the  Divinity  of  the  Lord's  Human,  and 
against  the  holiness  of  the  Word,  290; 
in  the  eelestial  sense  bearing  false  wit- 
ness means  blaej^ieming  the  Lord  and 
the  Word,  323. 

BLOOD 

Signifies   the   truth   of   wisdom   and 
faith,  367(5);  see  Holt  SurPBR,   705; 
706. 


BODY  (THE) 

Is  from  the  mother,  103;  see  82;  the 
body  acts  of  itself  from  the  soul,  154(6); 
see  156;  all  things  in  the  human  body 
correspond  to  spiritual  things,  201;  the 
6ody  is  only  an  additional  external, 
401(0);  see  224,  454;  the  church  and 
heaven  constitutes  the  Lord's  body,  728; 
effects  of  release  from  the  body  after 
death,  500. 

BONDAGE. 

The  freedom  whidi  is  from  hell  is 
bondage,  405;  to  one  who  is  in  infernal 
freedom  spiritual  freedom  appears  as 
bondage,  ib.;  see  507 


BORDER. 

A  kind  of  border  from  the  purest 
things  of  nature  retained  by  man  after 
death,  103;  relative  position  of  this  bor- 
der with  a  good  man  and  an  evil  man,  ib, 

BORN  O^  GOD. 
572.  584.  602,  720. 

BOWS 

Mean  truths  oombating,  86»  247. 

BRAIN. 

The  organisation  of,  160(8),  224, 
351(3).  564.  577.  007. 

BREAD 
Means  Divine  good,  372;  ase .  Holt 


SuppBR.  705. 


/ 


BRIDE. 

In  the  Word  bride  means  the  Lord's 
Church,  122,  252;  a  bride  constantly  car- 
ries something  of  the  image  of  the  bride- 
groom in  the  sight  of  her  spirit,  767(4). 

BRIDEGROOM 

In  the  Word  means  the  Lord,  100,  252. 

BURIAL  OF  THE   LORD 

Signified  the  rejection  of  what  re- 
mained from  the  mother,  130(3). 

BUSINESS. 

The  love  of  frtisifMss,  when  final,  is 
spiritual  because  of  its  UBb,  801. 

I  CALVIN. 

187(2),  154,  486;  Calvin  in  the  spirit- 
ual world,  708  (whole  no.). 

CALVINISM. 
See  OHauTiAN  CBUEcmtm,  04.  • 

CANAAN 

Land  of,  repreeeoted  the  ehureh,  675 

CATECHISM. 

See  OOMMANDMEMTB. 

CATHOLICS. 
See  RoiiAN  Oaibouos. 
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CAUSE. 

The  ooKM  is  the  aH  in  tlie  offeet,  420; 
ftrincipAl  oauM  «id  instruimmtal  cau9Bt 
442;  conoerning  oauM  aod  effect,  374(2) ; 
Me  Emd.  236(4). 


CELESTIAL. 


.\. 


Whatever  goes  forth  trom  the  Lord's 
Divine  love  is  called  the  Divine  oslet- 
tialt  105;  relation  of  odettial  wisdom  to 
spiritual  wisdom,  280(6). 

CELESTIAL  SENSE. 

See  Spibitual  Sknbc.  Naked  goods 
are  in  the  ede§tud  9en9e  of  the  Word. 
215;  the  celettial  wente  has  relation  chiefly 
to  the  Lord,  248;  and  again  to  Divine 
good,  ifr. 

CHAOS. 
76,79. 

CJHARITY. 

The  two  parUoulars  of  faith  which 
are  matters  of  charity,  3(2),  every  good 
of  the  church  pertains  to  tharUit,  38; 
see  Love,  329(4);  charity  is  first  in  end 
and  therefore  is  actually  first,  336(2); 
living  well  is  charUy,  340;  how  natural 
diarity  is  ponverted  into  spiritual  char- 
ity, ib.;  man  can  acquire  for  himself 
charity,  357;  but  of  himself  only  natural 
charity,  359,  360;  see  Faith.  362-^67; 
the  life  of  the  Divine  love  is  the  essence 
of  t^arity,  865;  see  712.  See  Faith, 
867(2);  see  Faith,  372;  charity  n  wUl- 
ing  well,  and  belongs  to  the  internal 
man,  374,  410,  421;  see  Faith,  875;  if 
charity  is  without  truths  of  faith  it  re- 
ceives no  nourishnMDi,  877;  diority  is 
the  comidex  of  all  things  pertaining  to 
the  good  that  a  man  does  to  liSs  neigh- 
bor, 392;  the  good  of  charity  is  spirit- 
ual heat,  392(2);  duaity  without  faith 
is  not  charity,  392(3);  see  450(  charity 
has  something  in  common  with  love  of 
uses,  of  the  world,  and  of  self.  394; 
charity  in  external  form  merely  presents 
the  show  of  charity,  421;  see  424;  charity 
itself  is  acting  justly  and  faithfully,  422; 
charity  may  be  defined  as  'dohig  good 
to  the  neighbor  daily  and  eootmoaUy, 


428;  only  he  who  wonhips  the  Lord  aad 
aots  from  Him  when  acting  from  him- 
self, attains  to  spiritual  charity,  423; 
difference  between  tne  obligatione  and 
benefactions  of  charity,  425;  those  who 
make  charity  itself  consist  in  b^nefae- 
tions  must  needs  claim  merit  for  these 
works,  ib»;  genuine  charity  pioeesds 
from  those  who  are  imbued  with  char- 
ity because  of  the  justice  and  judgment 
in  the  works,  ib.;  advantases  of  Ihe 
benefactions  of  charity,  426;  but  they 
are  not  those  proper  acts  of  charity  that 
are  meant  in  the  Word  by  good  worlcs, 
427;  they  should  be  practised  in  aeeord- 
anoe  with  genuine  charity,  428;  differ- 
ence between  the  benefactions  of  charity 
and  ihe  duties  of  dtarity,  429;  the  pub- 
lie  duties  of  charity,  430;  the  domestio 
duties  of  charity,  431;  the  private  duties 
of  charity,  432;  the  diversions  of  charity, 
483,  434;  in  the  primitive  church  there 
were  social  gatherings  which  were  gath- 
erings of  dtarity;  but  since  then  there 
have  been  no  such  gatheriaip,  434;  the 
first  thing  of  charity  is  not  to  do  evil  to 
the  neighbor;  and  to  do  good  to  him 
holds  the  seoond  plaee,  435;  see  437; 
man  enters  fully  into  the  exercise  of 
charity  when  he  believes  that  good  in 
itself  is  from  the  Lord,  442;  when  the 
Lord,  charity,  and  faith  are  not  con- 
joined duxrity  b  either  spurious,  hypo- 
critical or  dead.  450;  duirity,  not  eon- 
joined  with  faith  in  one  God  is  spurious. 
451;  what  hypocritical  thariiy  ia,  452; 
dead  charity  is  the  chanty  of  thoee  whose 
faith  is  dead,  453;  when  it  is  no  charity 
at  all,  ib.;  there  ia  a  eonjunetlon  of 
love  to  God  and  love  towards  the  nei^ 
bor  with  thoee  who  are  in  charity,  456; 
conjunction  with  God  is  effected  by 
diarity  because  God  eannot  do  good  Co 
men  immediately,  457(3);  what  spiritual 
charity  is,  459,  (13)  (14)  (15)  (16)  (17); 
the  first  thing  of  charity  is  to  shun  evils, 
535;  the  works  of  charity  done  by  a 
(Christian  and  those  done  by  a  heathen 
appear  in  outward  form  lo  be  alika, 
654;  the  faith  is  what  determines  their 
quality,  ib.;  how  those  who  have  to 
some  extent  lived  a  life  of  charity  in  the 
world  are  prepared  for  heaven,  802(3)< 
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O&ASTlTy. 

What  true  diattUy  is,  316. 

CHERUBS. 

The  aenae  of  the  letter  of  the  Word 
as  a  guard  is  signified  by  ehemba,  260; 
208.  220,  508,  776. 


CHILDHOOD 

Idea  of  God.  0;  the  effect  of  teachiog 
a  child  the  doctrine  of  a  Trinity  of  per- 
sons, 23(2). 

CHINESE. 
Statement  conowning  them,  270(4). 

CHRIST 

Means  the  Divine  truth,  85(2);  from 
His  kingly  office  the  Lord  is  called 
Christ,  114;  the  name  Chritt  means 
everything  of  salvation  through  doc- 
trine, 298;  the  body  of  Chritt  is  Divine 
good  and  Divine  truth,  372;  see  379;  tbe 
church  constitutes  the  body  of  Christy 
608;  without  faith  in  Chriai  the  external 
man  cannot  become  internal,  690. 

CHRISTIAN. 

He  who  wishes  to  be  truly  a  Christian 
ought  to  believe  that  Jesus  is  the  Son  of 
the  living  God,  342(3);  a  man  cannot  be 
a  CKrittian  more  than  in  name  unless  he 
acknowledges  and  follows  the  Lord,  681; 
682(2). 


CHRISTIAN  CHURCH. 

In  its  infancy  in  time  of  the  Apostles, 
4;  its  dementia  followed  because  of  the 
idea  of  a  Trinity  oi  persons,  ib.;  its 
doctrines  ieaeh  that  God  is  one,  7;  but 
men  have  not  believed  this  in  their 
hearts,  ib.  Chrittian  churthM  at  this 
day  believe  that  Qod  begat  a  Son  from 
eternity,  82;  in  the  ChriHian  ekurckf 
to-day  it  is  customary  to  call  the  Lord 
the  son  of  Mary,  94;  how  this  has  been 
brought  about,  ib.;  wherein  this  oontra- 
dioCs  the  Word,  ib.j  the  enormities 
wbleh  have  flowed  from  it,  ib.;  how  it 
changes  the  use  of  the  Churchy  ib.f  be- 
lief of  Chrigtian  cAureAes  to-day  in  rs- 
gaid  to  the  Lord's  merit  and  righteous- 
I,  05;  see  also  96;  what  the  ChritUan 


efturdUs  eoniiiifar  to  be  the  Msantisi  aoi 
oi  redemption,  95;  the  fundamental  er* 
ror  of  the  cfcurc^  YII.(132, 183);  see  786; 
how  the  church  becomes  natural  iniitosd 
of  spiritual,  183,  296(3);  the  idea  of  the 
Holy  Spirit  in  the  church  to-day,  153; 
Christiana  of  the  primitive  church  were 
too  simple  to  have  the  knowledge  of  cor- 
respondences disoloeed  to  them,  206; 
error  of  the  Christian  Church  in  regard 
to  faith,  338;  see  371(8).  878,  370(S); 
see  391;  reciprocal  conjunction  is  un- 
known in  the  Christian  Church,  371(3); 
charity  of  the  present  churdi  is  spuriousi 
451;  the  present  diurch  stands  opposed 
to  freedom  of  choice,  463;  see  616;  why 
the  Word  has  been  kept  as  closed  in  the 
present  Christian  churches,  508(3) (4); 
teaching  of  the  Reformed  Christian 
Church  concerning  contrition  as  repen- 
tance. 512;  why  it  was  adopted  in  place 
of  repentance,  514;  regeneration  does 
not  follow  the  faith  of  the  present  cAurcA, 
577;  see  616;  if  the  faith  of  the  present 
church  were  to  continue  religion  would 
be  a  matter  of  the  mouth  and  lungs  only, 
582;  in  the  church  to-day  it  is  believed 
that  faith  constitutes  the  internal  man, 
501;  therefore  there  is  no  knowledge  of 
regeneration  in  the  .prssent  dwr^  ib.; 
see  606.  616;  concerning  the  spheres  in 
the  spiritual  world  that  flow  forth  from 
the  Christendom  of  to-day  and  propa- 
gate themselves,  619.619(2)(3)(4)(5)(6); 
see  IifFirrATioM,  626;  see  Mssrr,  627; 
the  consummation  of  the  prsssnl  church 
is  dsseribed  in  much  the  same  way  as 
the  devastation  of  Egypt  is  described. 
635;  see  New  Chubcb.  647;  the  faith  of 
the  church  to-day  is  a  faith  in  a  God 
invisible,  inaccessible,  and  incapable  of 
oonjunetaon  with  man  647(2)  (8)  (4); 
other  points  in  the  faith  of  the  present 
church,  647(5)(6)(7)(8);  from  the  doe- 
trine  of  the  imputation  of  the  Lord's 
merit  and  righteousness  as  a  root  all 
the  dogsoas  of  the  prsssii<  churA  have 
sprung  up  as  offshoots,  640;  the  Chri^ 
tian  Chutdi  such  as  it  is  in  itself  is  just 
now  in  ite  very  beginning.  668;  the  for- 
mer cAurcA  was  CArisHan  in  name  only, 
not  in  fact  and  eesence.  ib.;  when  the 
Lord  cane  into  the  worid  Be  instituted 


1046 


INDEX  OF  WORDS 


a  ehmsh  att  thine*  of  ^rhUa  mmn  to  btt 
internal.  670;  of  all  the  repreeentativee 
of  the  former  cAurcA  He  retained  but 
two.  baptism  and  the  holy  supper,  ib,; 
see  Baptuu,  677;  the  Christian  Church 
as  it  is  to-day  is  oonsummated,  768;  it 
is  the  fourth  ehurch,  760.  702;  see  786; 
ite  two  epochs,  and  its  three  progree- 
siooa,  762;  CkritUan  dutrehet  depend 
for  life  upon  the  Word.  777;  see  Sraur- 
UAL  Bbmbb.  846(2). 

CHURCH. 

I'he  cAurcA  is  dead  when  it  does  not  ac- 
knowledge one  Gfxl,  10;  whoever  does  not 
acknowledge  a  Gcxl  is  excommunicated 
from  the  cAurcA  and  condemned,  VII. 
(14);  God  is  the  all  of  the  church,  14;  the 
cAurcA  and  the  angelic  heaven  make  one, 
ib.;  with  those  who  acknowledge  several 
Ciods  there  is  no  coherenee  in  the  things 
relating  to  the  eAurcA.  VIII.  (15);  the 
order  in  which  the  ^urcA  has  been  es- 
tablished by  God,  55;  from  His  omipo- 
tence  God  instituted  the  cAurcA,  74(4); 
CHuistian  CAurcA  was  founded  solely  up- 
on the  worship  of  Jehovah  in  the  Hu- 
man, 04;  the  cAtircA  would  otherwise  be 
destroyed,  ib.;  the  cAurcA  established 
after  the  Lord's  coming  able  to  see  Di- 
vine truths  in  light,  100;  the'  redemp- 
tion was  a  preparation  for  a  new  cAurcA, 
1.(115-117);  the  cAurcA  constitutes  the 
external  of  which  heaven  is  the  internal, 
110;  on  the  idea  of  God  and  the  idea 
of  redemption,  which  makes  one  with 
salvation,  eversrthing  pertaining  to  the 
cAurcA  depends,  133;  the  end  of  a  cAurcA 
is  the  worship  of  God,  152;  such  as  is 
a  cAurcA's  faith  such  is  its  dootrine. 
177(2);  see  178;  a  cAurcA  in  Divine 
truths  from  the  Lord  has  power  over 
the  hells,  hence  the  Lord's  words  to 
Peter  (Matt,  xv'u  18).  224(4);  what  the 
cAureA  is  when  the  understanding  of 
the  Word  is  destroyed,  247 (2) (3)  (4);  in 
the  Lord's  sight  the  cAurcA  on  earth  is 
as  a  single  man,  268;  who  are  in  the 
cAurcA,  ib.;  position  of  Chiistiads  in  the 
cAicrcA,  t6.;  all  diurcA«s  before  the  Lord's 
ooming  were  representative  and  typical, 
201;  the  cAurcA  is  the  mother.  306:  in 
the  oelestisl  sense  mother  is  the  New 


CAurcA,  307;  all  things  pertaiBing  to  the 
cAurcA  relate  to  love  w  charity  and 
faith,  336;  with  those  who  do  not  ooo- 
foBs  that  the  Lord  is  the  Bon  of  God,  the 
cAurcA  is  not,  342(2);  the  cAuroA  is  a 
cAurcA  from  its  truths  of  f^th,  354;  the 
cAurcA  constitutes  the  body  of  Christ, 
372;  every  good  and  truth  of  the  cAurcA 
is  propagated  by  the  marriage  of  the 
Lord  and  the  cAurcA.  380;  all  things  of 
the  cAurcA  have  relation  to  good  and 
truth,  308(2);  see  Neighbor,  415;  the 
cAurcA  must  not  be  apart  from  religion; 
484;  the  communion  called  the  cAutgA 
consists  of  all  men  in  whom  the  cAurcA 
is,  and  the  cAurcA  enters  into  man  tHien 
he  is  becoming  regenerate,  and  every 
one  becomes  regenerate  by  abstaining 
from  and  shunning  the  evils  of  sin,  510, 
^511;  after  redemption  the  Lord  estab- 
lishes what  pertains  to  the  cAuncA  in 
man,  and  makes  him  to  be  a  cAurcA  in 
particular,  500;  the  diurch  on  earth  is 
arranged  by  the  Lord  according  to  all 
the  varieties  of  the  love  of  good,  646; 
there  have  been  several  chtarhet  and  in 
the  course  of  time  they  have  all  been 
consummated  and  new  onr-  have  arisen. 
753;  man  is  a  dkurcA  and  in  general  oon- 
stitutes  the  cAurcA,  756;  see  767;  in  the 
cAurcA  there  is  what  is  general  and 
what  is  particular,  775:  every  dturtk 
made  up  of  those  who  see  by  confirma- 
tions seems  to  itself  to  be  the  only 
cAurcA  that  is  in  the  light,  750;  there 
have  been  in  general  four  cAurdUs  on 
earth.  760.  762;  see  786;  in  the  Loid's 
sight  the  cAurcAis  seen  as  a  single  man, 
762;  the  spiritual  things'of  a  oAnroA  take 
on  their  quality  through  the  enstcnee 
of  their  opposites,  768;  see  Majuuaob. 
783;  all  cAureAst  depend  vpon  a  knowl- 
edge and  acknowledgment  of  one  God 
with  whom  the  man  of  tha  cAuneA  oan  be 
conjoined,  786w 

CIRCUMCISION. 

See  IsaAKLjmsK  Cbqsch.  674;  dr' 
cumeinon  signifies  pinifioation  fraoi 
evils.  674,  675;  eimmicMieii  was  givcA 
solely  as  a  sign  and  memorial  that  the 
recipients  were  to  be  purified  from  evilly 
676. 
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CLEELQY, 

The  infltruetion  of,  in  the  spiritual 
world,  138;  enlightenmeBt  and  instrue- 
tion  from  the  Divine  operation  are  com- 
municated eepecially  to  the  dergy^  146; 
see  155,  409;  the  dergy  and  the  New 
Church,  784. 

CLOUDS  OF  HEAVEN 

{Matt,  xxiv.)  signify  the  sense  of  the 
letter  of  the  Word,  198,  271,  776,  780; 
also  the  doiMf  in  which  Jehovah  de- 
scended upon  Mount  Sinai,  776(2);  the 
Lord  will  not  appear  in  a  doud  of  heaven 
in  Person.  777. 

COMBAT. 

The  nature  of  the  eombat  which  the 
Lord  waged  against  hell,  124(2);  see  301; 
man  is  not  sensible  of  the  eonflid  during 
reformation  and  regeneration  except  as 
in  himself  and  as  remorse  of  conscience, 
696(2);  see  302;  it  is  the  Lord  and  the 
devil  that  are  fighting  in  man,  ib.;  it 
takes  place  in  the  spiritual  world,  ib.; 
see  Reformation,  610. 

COMFORTER  (THE). 

The  meaning  of  this  term  as  applied 
to  the  Lord,  139(3)(4);  the  Comforter  and 
the  Holy  Spirit  are  the  same,  153(2). 

COMING  OF  THE  LORD. 
See  Lord,  and  Second  CoMiNa. 

COMMANDMENTS  (TEN). 

See  Man,  96;  why  they  were  promul- 
gated in  so  miraoulouB  a  way,  282.  288, 
444;  the  eommandnunts  were  the  first- 
fruits  of  the  Word,  288;  they  are  in  a 
brief  summary  the  complex  of  all  things 
of  rdigion,  ifr.;  or  all  things  of  doctrine 
and  life,  287,  see  290;  through  them 
there  is  conjunction  of  the  Lord  with 
man  and  of  man  with  the  Lord.  285, 
287;  see  458;  the  ten  eommtmdmenta 
must  needs  be  explained  according  to 
the  natural,  the  spiritual,  and  the  celes- 
tial senses  of  the  Word,  280.  Meaniag 
of  the  first  oommandment  in  the  natural 
sense.  291-293;  in  the  spiritual  sense, 
294;  in  the  celestial  sense,  295;  meaning 
of  the  aeoood  comMandmeni  ia  the  nat- 


ural sense  297;  in  the  spiritual 
298;  in  tbe  ocleetial  sense,  299;  meaning 
of  the  third  eommandnunt  in  the  natural 
sense,  301;  in  the  spiritual  senae,  802;  in 
the  celestial  sense,  303;  meaning  of 
the  fourth  oommandment  in  the  natural 
sense,  305;  in  tbm  spiritual  sense,  306, 
in  the  ceLestial  sense,  307;  meaning  of 
the  fifth  commandment  in  the  natural 
sense,  309;  in  the  spiritual  sense,  310; 
in  the  oelestial  sense,  311;  meaning  of 
the  sixth  eommandmemt  in  the  natural 
sense,  313;  in  the  spiritual  sense,  314; 
in  the  celestial  sense,  315;  meaning  of 
the  seventh  commandment  ia  the  natu- 
ral sense,  317;  in  the  spiritual  sense,  318; 
in  the  oelestial  sense,  319;  meaning  tif 
the  eighth  eommandment  in  the  natural 
sense,  321;  in  the  spiritual  soose,  322; 
in  the  celestial  sense,  323;  meaning  of 
the  ninth  and  tenth  commandmenie  in 
the  natural  sense,  325,  326;  these  two 
eommandmente  have  relation  to  all  the 
preceding  ones,  325,  326;  meaning  of 
these  two  eommandmente  in  Uie  spiritual 
sense  and  celestial  sense,  327;  eight  of 
the  eommandmente  shqw  that  so  far  as 
evil  is  removed  so  far  man  looks  to  good, 
330;  thus  the  eommandmente  contain  all 
things  of  love  to  God  and  love  towarda 
the  neighbor,  ib.:  Me  444;  see  456,  458; 
they  contain  the  precepts  of  civil  soci- 
ety, and  natural  moral  life  as  well  as 
spiritual  precepts,  444;  he  who  tres- 
passes against  one  commandment  tres- 
passes against  all,  523;  how  this  state- 
ment is  to  be  understood,  ib,;  the 
relation  of  the  eommandmente  to  repent- 
ance, 530. 

COMMUNION. 

15.  347,  416,  IX.(607-610). 

COMPARISONS 

In  the  Word  are  at  the  same  time  oor- 
respondencee,  215. 

CONCEPTION. 
110(3).  584,  585. 

CONFESSION 

After  examination  will  be  that  anaa 
reoogniaea  and  acknowledass  his 
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mrib  and  finds  himsell  to  b«  a  mkerable 
liamer,  599;  there  is  no  need  for  mAn  to 
ennmerate  hie  sins  before  the  Lord,  ib,; 
oouceming  natural  eon/etnoit,  tt.,5d2(2); 
eimf§B»ion  should  be  made  before  the 
Lord  the  Saviour,  and  then  8ii|>pliea- 
tion,  539;  the  eonfMnon  of  the  Lord  and 
of  one  Ood  conjoins  minds  with  heaven, 
828. 

CONFIDENCE 

In  the  Saviour  is  the  B§90  of  New 
Church  faith,  844. 

CONFIRM. 

Human  ingenuity  can  eonftrm  what- 
ever it  win,  621(12);  see  384.  758. 

CONFIRMATION. 

The  effect  of  amflrming  belief,  110(2); 
see  808(9);  conflrmaHon  enters  the  will, 
255;  the  confirmaium  of  falsity  is  the 
denial  of  truth,  758. 

CONFIRMER. 

Memorable  Relation  concerning  ccn- 
firmer*  who  make  whatever  they  wish 
seem  true,  334. 

CONFLICT. 
See  Ck)MBAT. 

CONJUGIAL. 

Ck>noeming  marriage  or  eonj'ugial  love, 
805,  847;  see  746(4). 

CONJUNCTION. 

How  charity  and  faith  are  conjoined; 
also  Lord  and  man,  3  (2);  see  43  (3) 
(4),  234.  360  (whole  no.).  666  (3);  see 
Order,  89;  conjunction  to  be  full  must 
be  always  reciprocal,  90;  reciprocal 
eonjunetUmf  effected  by  mutual  ap- 
proach, is  internal,  ib.;  conjunction  of 
the  Lord  and  man  is  effected  recipro- 
cally and  loutually,  100;  see  718,  726; 
in  every  Divins  work  there  is  good  om- 
joinei  with  truth,  248;  how  conjunction 
is  effected  with  God  by  means  of  the  ten 
oommandments,  287;  see  456;  if  man  is 
merely  natural-rational  and  also  natu- 
tal-fnoral  there  is  a  eon^unetion  of  God 
with  man,  but  not  eonjuncHon  of  man 


with  God.  360(8);  there  most  be' 
modation  before  there  is 
and  there  must  be  accomodation  and 
application  both  together  before  there  is 
congunctiont  370(3);  the  reciprocal  eon- 
junction  of  Lord  and  man  is  a  nuitual 
oonjundion,  371(6);  spiritual  eot^uneiion 
is  effected  solely  by  means  of  charity 
and  faith.  372;  see  457(3).  458;  see  484. 
576;  conjunction  with  God  would  be 
^euied  if  it  were  denied  that  man  is  a 
receptive  form.  472(3);  reoiprooal  con- 
iundion  with  God  is  the  cause  that  man 
is  man,  504(7);  man's  action  in  h»nnoay 
with  the  Lord's  action  is  meant  by  co- 
operation. 576;  the  conjunction  between 
men  and  spirits  is  by  means  of  affec^iona. 
6Q7;  see  613;  see  Holt  Supfbr.  725; 
all  conjunction  is  effected  by  love,  727(3); 
see  LoVK»  786;  coiv'unction  of  God  with 
man  is  possible  only  through  worship  of 
one  visible  God,  787;  there  is  conjvmiy 
tion  with  the  invisible  God  through  tbe 
visible,  ib. 

CONNATE  IDEAS. 

Memorable  Relation  conoeming  eon- 
note  ideaa,  335;  see  Ua%  335(7);  maa 
is  bom  destitute  of  eciuMle  Mieos,  480. 

CONQUEST. 

Divine  Human  illustrated  by  tbe 
need  of  phyaieal  instruments  for  cMt* 
queti,  84. 

CONSGIENCB. 

Concerning  various  false  ideas  of  coa- 
BdencBt  665  (whole  no.);  mental  paia  is 
not  eon»ci€mee  but  temptation,  666; 
eontdenee  is  a  q;>iritQaI  desire  to  aet  in 
aocotdanoe  with  whatever  pertains  to 
religkm  and  faith,  ib.;  examples  d 
eeience,  666(2);  all  who  have 
say  and  do  whatever  they  say  and  do 
from  the  heart.  666(3);  a  more  pesfeet 
coneeienee  may  exist  with* those  who 
have  more  of  the  truths  of  faith  than 
others.  i6.;  a  true  omseienos  is  Um  seat 
off  man's  spiritual  life  itself  for  th«w  his 
faith  is  ooQJoiaed  with  charity,  ib, 

CONSOCIATION 

With  spirits.  14.  137,  230,  366^  607. 
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00N80NANTS. 

Uae  of  eontorumU  m  tlM  wiitkiC>  ^ 
heaven,'  278. 

OONBUMMATION  OP  THE  AGE 

Mentioned  in  M<ilthew,  meeae  the  end 
of  the  present  ebureh,  182;  eee  755, 
757;  the  spiritual  interpretation  of,  198; 
i&  the  con&ummatian  of  th«  age  there 
wiU  be  no  faith,  384;  the  eonnmma' 
Hon  of  the  ohuroh  takes  place  when 
there  is  no  Divine  truth  left  in  it,  763; 
when  truth  is  oonnunmatod  in  a  church 
good  is  also  conmmmaitd  there,  ib.;  the 
oontum$nation  of  iho  ago  is  the  last  time 
of  the  ohuroh,  755;  the  fact  that  a  church 
is  conoummatod  cannot  be  reoognised  by 
natural  light,  75fll(3);  the  UulHmo  of  the 
Christian  Church  the  very  night  in  which 
fonner  churehee  have  eome  to  an  end, 
761;  the  formation  of  the  New  Church 
takes  place  at  the  eonownmaHon  of  the 
ago,  784. 

00N8TANTINE  THE  GREAT. 
632,  686.  637. 

CONTACT. 
See  Human  (Divinx),  84. 

CONTRITION. 

See  Christian  Crubch ,  512;  the  eon- 
triiUm  that  is  declared  to  be  neceesary 
to  faith  has  nothing  in  common  with  re- 
pentance, 513;  it  Is  of  no  consequence, 
514;  unless  it  is  true  repentance  it  is 
nothing  but  a  frei^  of  the  imagination, 
615;  see  Tbhvtation,  597. 

CONVERSION. 

Man  is  constantly  held  in  a  state  of 
possible  repentance  and  cof»vsr««oii,  720; 
642. 


CO-OFERATION. 

See  Conjunction. 

CORPOREALrSENSUAL. 

Those  are  eorporoai-oonowd  who  have 
turned  away  from  all  thought  of  a  Di- 
vine. 12(4). 

CORRESPONDENCE. 

There  is  a  eomopondoneo  between 
tfaings    in    the   spiritual   and    natural 


world,  75(5);  effect  of 
in  eaeh  world,  78(3)(4);  the  Word  was 
written  purely  by  oornopondonceo,  19^ 
201;  see  771;  the  Ixnrd  when  in  the  world 
spoke  by  eorreopondonceo,  199;  what  cor- 
roopondonce  is  was  very  well  known  in 
ancient  times.  201;  Divine  things  pre- 
sent themselves  in  the  world  in  oorre- 
Mpondenceo,  ib.;  eorroopondeneeo  are  rep- 
resentations of  things  spiritual  and 
celestial  in  things  natural,  20i;  why  the 
knowledge  of  correapondenoeo  has  been 
at  this  day  revealed,  207;  eorroopondenoo 
exists  that  heaven  may  be  conjoined 
with  the  church  on  earth,  238. 

(X)UNTRY. 

Why  men  should  love  their  courUry^ 
305;  see  414. 

COVENANT  (THE). 

Why  the  ten  commandments  aie 
called  tho  Covonatit,  285;  see  456;  oooo- 
nanU  are  made  for  the  sake  of  love, 
friendship,  aflUiation,  and  conjunction, 
285;  the  Lord's  blood  is  a  eovenani^  730. 

CREATION. 

The  end  of  croatUm  was  aa  angelic 
heaven  from  the  human  race,  13;  see 
66;  the  eroatod  univerte  is  a  complex  of 
uses  looknag  to  this  end,  18(2);  see  67; 
ereofion  is  from  Divine  love  through  the 
Divine  wisdom,  13(3);  see  37,  76,  87; 
God  in  eroaiod  thingo,  30(2);  the  cause 
of  creoMon,  46,  47;  eroaiion  of  the  uni- 
verse, 75,  78(3) (4);  eroaUd  Ihingo  are  in 
themselves  finite,  470(2) (4);  what  things 
are  not  creatable^  but  organs  receptive 
of  them  are  croaiabU,  472;  it  is  from  the 
order  of  eroalion  that  wherever  there  are 
actives  there  are  also  passives,  472(2); 
see  Frxbdom  of  ChioicB,  489;  Ciod  did 
not  create  evil,  490;  ereaiion  oould  not 
have  taken  place  without  some  kind  of 
freedom  of  choice  in  both  animate  and 
inanimate  things,  499;  without  order  no 
eroaiion  was  possible,  500;  in  every  crs- 
atod  thing  there  is  an  internal  and  an 
external,  595. 

CRUCIFIXION  (THE) 

Signified  the  destnaation  and  profana- 
tion of  the  Word,  130(3);  see  811. 
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-C?ROWN"(THE) 

Mma8  the  Lord's  dominion,  16(2). 

CROWN  OP  THORNS. 

130(3). 

DAGON 

Represents  the  religion  of  the  Philis- 
tines, 203;  see  71,  283,  614. 

DAMNATION 

Of  the  race  threatened  before  the 
Lord's  oominc  3;  see  122,  579;  what 
condemn$  a  man  is  living  wickedly  and 
eonfirming  falsities  to  such  an  extent  as 
to  destroy  genuine  truths,  254;  man 
causes  his  own  damnation,  366(3);  see 
629;  life  from  hell  is  BpirittuU  death, 
471;  what  it  is  to  be  damned,  531;  see 
536(2);  see  RsroBitAnoK,  571;  see 
LoBD,  651;  when  faith  is  oonjoined  to 
evU  the  vcrdiet  is  for  ettnuU  death,  656. 

DAKKNE8S. 
271.  635. 

DAVID 

In  the  Word  means  the  Lord,  171. 

••DAY  OF  JEHOVAH" 

Means  the  Lord's  coming,  82(2),  198. 
761. 

DEATH. 

138,  281.  369.  447,  568,  792,  793. 

DECALOGUE. 
See  GoMMANDMKim  (Ten). 

DECISION 

Signifies  the.  full  consummation  of 
truth  and  good,  755. 

DECREE  (THE) 

In  Peaime  ii.  7.  is  a  prophecy  about 
the  Lord  who  was  to  oome.  101. 

DEED 
And  intention,  309. 

DEGREES. 

Their  pragrassion  and  independenoe, 
32(8):  how  deoreee  Were  eobstituted,  33, 


34;  creation  by  davrsss, 
three  dcorses  of  life.  42;  see  239.  608.  609, 
846(6);  the  human  mind  is  divided  into 
three  degrees,  69;  the  three  degnee  of 
height  in  each  world,  75(4);  men  knew 
nothing  formerly  about  the  degreee  be- 
tween the  prior  and  the  posterior  846(6). 

DELIGHT 

Is  the  aU  of  life,  570(5)(6)(7);  see  622. 
737. 

DESCARTES. 
696. 

DESOLATION 

Signifies  the  oonsummatioa  of  tmth, 
755;  see  180. 


DEVASTATION 

Signifies  the  consommation  of  good, 
755;  see  685. 

DEVIL9 

Are  those  who  have  confirmed  in  them- 
selves evils.  80(4);  see  Satakb.  8(K4): 
difference  between  detriU  and  satans. 
281(12);  demU  are  spiritual  murdenrs. 
310,  312;  when  the  natural  is  inwardly 
in  the  spiritual,  the  man  in  his  intcmab 
is  a  devil,  361(3);  every  deuU  can  undci^ 
stand  truth  when  he  hears  it,  but  he 
cannot  retain  it,  388(7);  the  sphere  cf 
infemal  epirite  ioins  itself  with  the  sen- 
sual things  of  man  from  behind,  402(8); 
the  ability  to  understand  truth  and  to 
will  it  is  given  even  to  deviU,  481; 
deviU  have  rationality  from  the  glory 
of  the  love  of  self,  507(6);  see  Combat, 
596(2);  see  Imputation,  650;  where  the 
devil  is  there  also  are  evil  and  falsity 
ther^rom,  713;  an  evil  epirU  turns  away 
from  the  Lord  aiyl  looks  to 
love,  767(2). 

DIABOLICAL   LOVE 
Is  the  love  of  self,  45. 


DIGNITIES. 

The  love  of  sell  is  chiefly 
dtomriss,  403. 


a  love  cf 


DISCIPLES   (THE  TWELVE) 

S«it  through  the  sfHritual  woiid,  4, 
106;  see  791;  the  DimApUe 
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mended  to  um  th«  Bam«  Lanl,  81;  by 
the  twdv4  Di§apU$  b  meant  the  ohurch 
in  respect  to  all  the  truths  and  goods 
which  It  hM  from  the  Lord  throufh  the 
Word,  226(7);  how  the  DiM»ple9  saw 
the  Lord  in  His  glorified  Human,  777; 
793.    See  Apostum. 


DISPOSITION 

Is  from  the 
and  that  whioh 
that  love.  155; 


of  the  will's  love^ 
dispcMsft  is  the  delight  of 
8. 


DIVIDE. 

What  is  dividtd  does  not  beoome 
more  simple  but  more  manifold  because 
it  approaches  nearer  to  the  infinite, 
280(6). 

I 

DIVINE  (THE) 

Cannot  be  divided,  82(3);  in  every- 
thing DMne  there  is  a  first,  a  middle, 
and  a  last,  210;  what  is  from  God  is  not 
called  God  but  is  called  Divine,  25(2); 
it  is  not  in  space  although  God  is  omni- 
present, .  aO;  the  celestial  Dimns,  the 
spiritual  DMne  and  the  natural  Divine, 
105;  the  Divine  Itselv.  23,  103. 

DIVINE  ATTRIBUTES. 
26.  623(4)  (5). 

DIVINE  HUMAN. 
See  Human. 

DIVINE  NATURAL. 

The  Lord's  glorified  Human  is  the 
Dwine  Natural,  100;  this  expUined  by 
reference  to  His  resurrection,  ib.;  the 
Lord  having  put  on  also  the  Divine 
Natural,  enlightens  both  the  internal 
spiritual  man,  and  the  external  natural 
man,  100(3). 

DOCTRINE. 

Faith  is  the  first  principle  and  doe- 
irinalM  are  derivatives,  177(2)(3);  with- 
out doctrine  the  Word  is  not  understood, 
1.(226-228);  see  245;  those  who  read 
the  Word  without  doctrine  are  in  ob- 
scurity respecting  all  truth,  228;  doo- 
trime  should  be  drawn  from  the  sense  of 


the  letter  of  the  Word  and  eonfirmed  by 
it,  IL  (220-230);  see  231;  not  doctrine 
but  a  faith  and  life  in  accordance  with 
doctrine  that  establishes  tiie  special 
church  in  the  individual  man,  245;  see 
287;  see  Uan,  274;  doetrinaU  of  the  New 
Church,  508(5);  the  spiritual  sense  of 
the  Word  only  illustrates  and  oorrpbo- 
rates  doctrine,  230, 

DCXSMAS. 

508(3)(4). 

DOMINANT. 

Man  is  wholly  such  as  that  which  is 
dominant  in  his  life;  and  this  cannot  be 
changed  after  death.  800(4). 

DORT  (SYNOD  OF). 
487(2).  634.  750(2),  708(3),  803. 

DOVES 

Are  eorraspondsnces  of  the  affections, 
144. 

DRAGON  (THE) 

In  the  Apooalypee  meaoji  thooe  who 
are  in  the  faith  of  the  present  church, 
182(2),  648;  meaning  of  the  dragon'a 
persecuting  the  woman,  207;  sse  also 
312.  388.  610. 

DUAL. 

Explanation  of  diioi  expressions  in 
the  Word.  250. 

DUTCH. 

The  DuUA  have  spiritual  li|^t  more 
deeply  and  fully  joined  in  with  their 
natural  light  than  others,  800;  their  po- 
sition in  the  spiritual  world,  ib,;  with 
the  Dittch  business  is  their  final  love  and 
money  a  mediate  sobcervient  love,  801; 
the  Dutek  ding  mora  firmly  than  others 
to  the  principles  of  their  religion.  802; 
they  separate  themselves  from  any  in- 
tuition of  truth,  ib.:  how  they  are  pre- 
pared for  heaven.  ih„  802(2);  the  gar- 
meats  of  the  Dutch  in  the  si^tual  world* 
804;  the  cities  of  the  Dutch  in  the  spirit- 
ual world,  805. 

EARTH  (THE) 
Signifies  the  church,  585(4). 
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EABTHQUAKB. 

Signification  of,  179. 

EAT. 

By   eating   ia   meant   appropriating^ 
46G,  702.  709.  716.  728. 

EDOM 
Bignifies  tlie  natural,  200. 

EFFECTS 

Are  produced  in  the  external  man. 
374.    See  Caubs. 

EFFLUX. 

Influx  adapita  itaeU  to.tffhtx,  814. 

EGYPT 

Sigaifiee  the  edtontifio,  200(8);  see 
alflo  247(2);  aee  Cbribtulh  CShubch, 
635;  Effifpt  means  a  church  that  was  in 
its  beginning  pre-eminent,  685;  knowl- 
edge of  representatives  cultivated  in 
Sovpt,  833(2). 

ELEOr  (THE). 
198. 

ELECnOJf 
486,  628,664 

ELIAS 

Or  Elijah  means  the  prophetical 
Word,  222,  261. 

ELISHA 

Represented  the  church  as  to  doc- 
trine from  the  Word,  223. 

END. 

In  every  complete  thing  there  is  a 
trine  called  end,  cause  and  effect,  32(7), 
46.  67.  210;  where  end*,  cause  and  effect 
reside.  236(5);  see  874.  387(3);  that  evil 
is  excused  or  condemned  which  tlie  mid 
excuses  or  condemns,  528;  the  first  and 
last  end§  eootatn  In  them  the  mediate 
siMb,  158;  he  who  loves  the  snd  also 
loves  the  means.  13,  43, 

ENERGIES. 
See  OPSBATixnr. 


ENGLISH. 

Position  of  the  BntiUth  nation  in  tht 
spiritual  world.  807;  the  better  onei 
have  an  interior  xnteUeetual  delight,  ib^ 
they  acquire  this  from  their  freedom  of 
thought,  ib.;  the  Enf^^h  are  lovers  of 
their  country,  808;  the  cities  of  the 
EngUtk  in  the  spiritual  world.  809.  811; 
the  EngliA  preachers  in  the  spiritual 
world,  809.  810;  812;  the  two  kSnda  of 
theoksy  of  the  EmgkUkt  812. 

ENJOYMENT. 
See  Lovs,  and  Dkuobt. 

ENLIQHTBNliENT. 

When  the  internal  spiritual  In  man 
and  the  external  natural,  are  samultaB- 
eously  enUghignei,  man  is,  as  it  were,  in 
the  light  of  day.  109(2);  see  also  Shad- 
ow, 109(3);  Dtvnn  NATumAL.  109(3); 
«MgiU9nmmU  of  the  Word  is  from  ths 
Loid,  155,  176^  231. 

ENOCH 

CSolleoted  corrssptrndeiieee  from  the 
men  of  the  Most  Aneieat  Church,  S02. 

EPHRAIM 

Signifies  the  understanding  of  ths 
Word  in  the  church,  247. 

EPICURUS. 
693. 

EQUILIBRIUM. 

There  is  ^t  a  substanoe  in  the  created 
universe  that  does  not  tend  to  s^imU^- 
rium  in  order  that  it  may  be  ia  freedom. 
496(4);  man  is  in  spiritual  equUikritmi, 
383.  475,  478. 


ESSE. 

Nothing  can  exist  in  the 
verse  that  does  not  derive  its 
God,  19;  nnlssn  ssss  is 
figment  of  the  reason,  20. 


■a.       • 

It  IS  a 


ESSE  (DIVINE). 

It  is  impossible  to  define  the  DMm 
Jfsss,  18;  unereate  and  infinite,  «b»;  the 
ZKvuM  J^sss  must  be  in  all  thfaigs^  Av 
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the  ZHoifM  £«M  ifl  oaU«d  JehoTsIi,  1.(19); 
the  Divine  Em$  ia  »t  onoe  £«m  and  £x- 
Mfarv  in  itself.  III.  (21,  22);  m  God  is 
Am«  in  itself.  He  is  Love  in  itseU,  Wis- 
dom in  itself,  and  life  in  itself,  21;  it  is 
impossible  for  the  Diving  Bbm  and  J?xis- 
Ure  in  itself  to  produce  another  Divine 
which  is  E—e  and  Sxi§t€re  in  itself,  IV. 
(23);  see  25,  26;  see  Jsbovaa,  81. 

£SS£NC;E 

Has  no  quality  except  from  form» 
2M7(3);  to  think  of  ssseties  from  person 
is  to  think  of  ssssncs  also  materially, 
while  to  think  from  esesnes  of  person  is  to 
think  of  person  also  spiritually,  623(6). 

ES8BNCB  (DIVINE). 

Distinction  between  the  Bate  of  God 
and  the  Euence  of  God,  36;  love  itself 
and  wisdom  itself  constitute  the  Divine 
BMenee,  I.  (37);  God  as  He  is  in  His  es- 
sence could  not  come  near  to  hell  to  con- 
quer it,  124. 

ESSENTIALS. 

The  general  and  particular  esaeniiaU 
in  one  thing  make  one  essence,  166. 

ETERNITY. 

In  relation  to  times  God's  infinity  is 
called  etemiXy,  IV.  (31);  to  angels  the 
eternity  of  God  means  His  Divinity  in 
respect  to  His  Exielere,  31(2);  man  can- 
not think  of  God's  eternity  as  antecedent 
to  time,  ib.;  the  eternity  of  God  is  not  an 
eternity  of  time,  31(3);  see  illustration 
of  eternity,  32(3);  eternal  life  can  be 
granted  only  by  an  eternal  God,  32(7); 
see  This  Day,  101;  the  eternal  is  infinite 
as  to  time,  416. 

EVENING 

In  the  Word,  109,  764. 

EVANGELICAL  CHURCHES. 
The  faith  of,  101. 

EVIL. 

Dhrine  onmipotenee  eannot  go  forth  to 
a  eontaet  with  anything  evil,  but  merely 
enetaine  ha  exiitenoe,  66;  bow  God  per«> 


oeives  the  quaaftMy  and  qilality  of  aU 
eetf,  61, 62;  man  haa  all  the  less  power 
against  evil  beeauae  he  is  bom  into  evil* 
68;  also  329(2);  see  OiunpvnMca,  68; 
evil  blots  out  truth  and  introduoas 
falsity,  77(3);  svi^  pertain  not  solely  to 
the  external  man,  but  also  to  the  intei^ 
nal,  826;  eviU  must  be  put  away  before 
the  good  that  a  man  does  beoomea  good 
in  the  sight  of  (3od,  329(3);  so  far  aa 
one  ahuns  evUe  as  sins  so  far  he  dose 
good  from  the  Lord,  380;  man  ought  to 
shun  evile  as  sins  as  if  from  himself,  «b.; 
if  one  shuns  evils  for  any  other  reason 
than  beeanse  they  are  sins  be  does  not 
shun  them,  t6.;  good  and  evil  eannot 
exist  together,  881;  man  ought  to  purify 
himself  from  evile  and  not  wait  for  the 
Lord  to  do  this  without  his  co-operation, 
831(4);  the  life  of  (Sod  in  all  its  fuhieas 
Is  in  evU  men,  866(2);  with  the  evU  there 
is  no  faith,  X.(382-884);  those  who  deny 
God  cannot  receive  good  from  any  other 
source  than  what  is  their  own  which  is 
the  Itut  of  tKe  fleeh,  882;  those  who  have 
no  regard  for  the  Divine  commandments 
are  practically  etnf,  ib.;  evU  belongs  to 
hell,  883;  also  to  hatred  towards  the 
neighbor,  485(2);  evil  is  firmly  seated  in 
every  man's  will  from  his  birth,  436;  see 
520,  567(6);  so  far  as  it  is  not  put  away 
the  good  that  he  doee  is  impregnated 
with  that  evU,  435;  see  435(4).  436; 
no  one  is  able  to  purify  himself  from 
evile  by  his  own  power,  438;  evile  may 
be  breathed  into  the  good,  but  not 
goods  into  the  evil,  448;  the  friendship  of 
love  among  the  evil  is  intestine  hatred, 
455  (3)  (4);  it  is  the  same,  in  different 
degrees,  with  those  who  have  led  a 
civil  moral  life  but  have  not  curbed  the 
lusts  residing  in  the  internal,  455);  see 
FnBBDOif  OF  Cboicb,  490;  evil  was  in- 
troduced by  man  himself,  490;  the  doing 
of  evil  in  both  the  spiritual  and  the  op^ 
ural  world  is  restrained  by  laws,  498(2); 
evile  would  destroy  the  whole  human 
race  if  the  fear  of  legal  penalties  did  not 
restrain  men.  498(3);  he  who  denies  and 
rejects  the  idea  of  ein  gives  no  thought 
to  anything  that  is  called  ein,  523; 
those  who  have  removed  some  evile  are 
kept  in  the  purpose  to  sefraan  from  other 
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«m2i,  tb.;  when  the  oobunittins  of  eoU 
u  not  tiie  oonfixmation  of  it  in  mtax,  ib,; 
Me  End,  623;  lo  man  in  the  CbrietiMk 
world  een  be  without  recognition  of  tin, 
626;  eoU  of  sin  is  no  other  than  evil 
•gainct  the  nei^bor,  and  evil  asainat 
the  neighbor  is  also  enl  agaiuBt  Qod, 
which  is  nn,  «6.;  the  tecognition  of  sin 
effects  nothing  unless  a  man  esamines 
the  actions  of  his  life,  id.;  sins  are  not 
abolished  but  removed,  639;  the  evil 
that  a  man  does  see,  recognise  and  ao- 
knovdedge,  remains,  664;  if  eviU  are 
dismissed  from  any  other  purpose  or 
end  than  from  rdigion  they  are  done  so 
only  that  they  may  not  appear  before 
the  world,  666;  he  who  does  not  shun 
0vil  is  in  seii,  667(4);  evils  have  their 
seat  in  the  jiatutal  man,  674;  the  evila 
Into  which  man  is  born  are  generated 
in  the  tiill  of  the  natural  man,  687;  evil 
cannot  fight  from  itself  but  by  means  of 
falsities,  696;  every  evil  is  composed 
of  innumerable  lusts,  611;  see  Heavkm, 
622(2);  evil  and  a  faith  in  the  one  true 
Qod  cannot  eiust  together,  667;  the 
good  that  an  evil  man  does  is  in  .itself 
evil,  ib.;  see  Good,  763;  with  the  evil 
every  evil  is  an  image  of  his  ruling  love, 
767(2). 

EXAMINATION. 

The  need  of  aelf-examiruUion,  526;  see 
630;  who  those  are  who  are  not>capable 
of  eelf-exatninatum,  527;  nature  of  those 
who  are  capable  of  it  but  do  not  do  it, 
627 (2) (3);  he  who  has  not  examined 
himaelf  finally  ceases  to  know  what 
damning  evil  or  saving  good  is,  564. 


EXHORTATION  (THE) 
To  the  holy  mipper,  732(3); 


812. 


EXIKANITION. 

The  Lord's  state  of  exinanition  de- 
scribed. 104.  105,  110(4). 

EXISTERE. 

Ood  is  not  only  S$ee  but  also  ExieUre, 
21;  why.  ib.;  Divine  Sxielere,  see  Eees 
(DrriMB),  IV.(28);  see  6S4. 


EXPIATION. 

What  it  rignifiee,  136(6). 

EXTERNAL. 

In  all  of  man's  will  and  thought  there 
is  an  internal  and  external,  147;  the  ex- 
ternal chooses  from  the  internal  only 
such  as  are  suited  to  its  use,  164(5);  the 
ej^errutl  man  is  deansed  by  means  of  the 
internal,  331(4);  see  340(2)(3);  the  exter- 
nal ia'm  the  world  and  its  light,  401(2); 
see  806;  a  holy  external  and  a  prafkne 
internal  do  not  aeoord,  619;  eoneaming 
a  moral  life  in  extemale,  668,  668(2>(S) 
(4);  the  external  man  is  his  action  and 
words,  692;  the  external  is  fetimated 
from  the  internal,  696(4);  by  victory 
over  the  external  man  man  beeomes 
spiritual,  697;  there  are  in  man's  extemid 
three  things  corresponding  to  the  three 
things  of  the  internal,  712. 

FABLES. 

171,  201,  202,  276,  693. 

FACULTIES. 

The  various  facultiee  of  man,  48,  70, 
335.  601,  658,  718,  719,  729. 

FAITH. 

Particulars  of  faith  on  man's  part, 
(32);  faith  is  from  God.  8:  see  712; 
faith  is  to  see  spiritually  that  God  is, 
22(2);  every  truth  of  the  church  per- 
tains to  faith,  38;  by  faith  men  ieam 
that  the  Lord  is  He  in  whom  they 
ought  to  believe,  107(2);  see  also  108; 
such  as  is  a  church's  faith  such  is  its 
doctrine,  177(2)  (3);  the  faith  of  every 
church  is  like  the  seed  from  whidi 
all  its  d<%mas  spring.  178;  everything 
that  flows  forth  from  faith  is  called 
true,  336;  see  347(2);  faith  is  not  fmHh 
unless  it  is  conioined  with  charity,  ik,* 
see  654;  faith  is  fiist  in  time  but  is 
not  actually  first,  336(2);  see  Cbautt 
336(2);  saving  faith  is  faith  m  the 
Lord  Ck)d  the  Saviour  J4 
I.  (337-339);  see  379,  666; 
trine  of  the  church  that  will 
point  out  the  way  to  salvation  depends 
on  faith,  338;  faiih  in  a  virifala  OoJ 
entera  into  man,  for  fmih  m  Its 
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if  spirituAl  but  in  its  fbrm  U  nAtu- 
ral,  339;  merely  natural  faith  is  only 
persuasion  or  knowledge,  ib.;  see  384; 
faith  in  an  invisible  God  is  aotuaUy 
blind,  339(2);  the  mun  of  faith  \b  that 
he  who  lives  well  and  believes  rightly  b 
saved  by  the  Lord,  II.  (340-342);  how 
natural  faith  is  converted  into  spiritual 
faithf  340;  man  aoquires  faith  by  going 
to  the  Lord,  learning  truths  from  the 
Word,  and  living  according  to  them, 
111.(343-348);  see  356,  358;  faith  enters 
into  all  parts  and  each  part  of  a  system 
of  theology,  343;  the  general  principles 
which  the  New  CThurch  teaches  respect- 
ing its  faiths  344;  the  constituents  of 
merely  natural  faith  thus  spurious  faith, 
meretricious  faith,  blind  faith,  wander- 
ing faitht  purblind  faith,  hypocritical 
faith,  visionary  faith;  each  explained, 
345,  346;  faith  b  from  the  Lord,  and  in 
th«  Lord,  347;  the  three  things  of  faith, 
g<Mng  to  the  Lord,  learning  truths  from 
the  Word,  living  according  to  them, 
must  be  conjoined  to  make  saving 
faith,  848;  what  faith  is  like  when  they 
an  separated,  «fr.;  truth  is  the  essence 
of  faiih;  therefore  as  the  truth  is,  such 
is  the  faith,  348;  see  353;  an  abundance 
of  truths  cohering,  as  in  a  bundle, 
exalts  and  perfects  faith,  IV.  (349-354); 
see  379;  in  every  one  in  whom  there  are 
truths  from  the  Word,  the  Lord  causes 
truths  to  shine  and  thus  become  truths 
of  faith,  849;  aooording  to  the  abundance 
and  eohflienoe  of  truths  faith  is  perfeeted, 
353, 358;  see  865;  feMi  without  eharity 
is  not  faiih,  neither  has  it  life  except 
from  the  Lord.  V. (355-361);  see  367(2), 
885;  unless  man  were  able  to  acquire 
faiiA  for  himself,  all  that  is  commanded 
in  the  Word  respecting  faith  would  be 
useless,  856;  man  of  himself  is  unaUe  to 
acquire  for  himself  any  but  natural 
faiih,  859;  by  means  of  it  he  prepares 
himself  'to  be  a  fecepiade  of  the  Lord, 
ib,;  when  man  is  in  spiritual  faith  he  is 
also  in  natural  faith,  860(3);  the  Lord, 
charity,  and  faith  make  one;  and  If  they 
are  divided,  each  perishes,  VI. (362-367); 
the  life  of  the  Divine  wisdom  is  the 
oeiience  of  faith,  866;  eharity  is  the  es- 
offtnlh,  and  faith  m  the  fona  of 


charity,  867(3);  see  386(3),  442;  faiih 
is  conjunction  with  Qod  by  means  of 
truths,  369(3);  reciprocal  oonjunotipn  of 
the  Lord  and  man  is  e£Feeted  by  means 
of  charity  and  faith,  372;  thus  con- 
joined it  produces  a  spiritual-natural 
charity  and  faiih,  ib.;  charity  and  faith 
are  only  mental  and  perishable  unless 
they  are  determined  to  works,  875,  376; 
there  is  a  true  faith,  a  murious  faith,  and 
a  hypoeritical  faith,  1X.C37&-381);  unless 
faith  is  faith  in  Ood  it  is  no  faith,  379(2>; 
see  453;  not  all  who  approach  the  Lord 
have  faith  in  Him;  for  true  faith  is  both 
internal  and  external,  379(4);  it  must 
be  faith  in  one  Qod,  ib.;  what  spurious 
faith  is,  380;  hypoeritical  faith  is  no 
faith,  381;  faith  belongs  to  haaveii  be- 
cause all  truth  is  from,  heaven,  383; 
evil  by  means  of  falsities  extinguishes 
faith,  ib.;  those  who  reject  the  Lord  and 
the  Word  have  no  faith,  although  they 
live  morally,  and  speak  rationally  about 
faith,  384;  faith  is  the  complex  of  all 
things  pertaining  to  the  truth  tbat  a 
num  thinks  respecting  God  and  things 
Divine,  892;  if  faith  alone  oould  regener- 
ate  man  the  internal  would  be  like  a 
waste,  582;  faiih  is  not  possible  without 
truths,  618(2);  the  necessity  of  iateU 
leettfal  faith,  621  (2)  (8)  <4);  see  Iitfu- 
TATIOH  626;  see  CBARfrr,  654;  faith  in 
the  one  and  true  God  causes  good  to  ba 
good  in  internal  form  also,  665. 

FALLACIES. 

The  origin  of  /olfnciss  in  the  dkuroh; 
57;  see  254. 


FALSE  WITNESS. 

Meaning  of  the  commandment  **  Thoti 
Shalt  not  bear  faitB  vfiineM,"  286(4); 
821-824. 

FALSITIES. 

How  Qod  is  omniscient  with  retard 
to  faUitiea,  62;  those  who  are  in  faUitie* 
of  doctrine  liave  no  communication 
with  heaven  through  the  Word,  209(4); 
condition  of  those  who  confirm  fdltiiiaa 
by  the  Word.  162,  282,  238,  254,  266, 
281  (whole  no.);  how  men  may  be  de- 
livered from  falaiOa;  254,  255s  truth  faU 
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aified  takes  awmy  ooimnunioat|on  with 
heaven,  258;  those  who  teaeh  what  is 
falM  are  -spiritual  thieves,  S20;  to  piV' 
posely  persuade  oneeelf  that  falmiy  of 
belief  is  true  belief  is  bearing  false  wit- 
ness, 822;  those  who  oonfinn  faMtiea 
have  a  sort  of  baokward  ogfat,  but  no 
forward  sight,  384(8);  fdMiv  that  is  not 
the  fatmiy  of  evil  may  be  joined  to 
good,  898(8);  evil  cannot  fight  from 
itself  but  by  means  of  fabUimi  696; 
see  TsTiTB   788. 

FANTASY. 
80.  187,  330,  482,  662,  819. 

FATHBa. 

Description  of  how  the  soul  from  the 
iaiher  descended  from  generation  to 
generation,  103(2)  (3);  how  the  change 
of  type  may  be  effected,   103(2). 

FATHER  CAS  APPLIED  TO  GOD)^ 

Imaginary  description  of  the  Father 
as  a  sefiarate  God,  16,  16;  why  the  Lord 
called  Jehovah  His  Father,  82(8);  by 
the  Father  the  Divine  good  is  meant. 
88;  no  one  can  see  the  Father  etc.,  ex- 
ceptthrough  the  Divine  Human,  94;  how 
the  Lord  united  Himself  to  the  Father, 
and  the  Father  to  the  Lord  Himeell, 
VI.  (97->100);  the  Father  eo-operated 
with  the  Human  in  the  acts  of  redemp- 
tion, 97;  whosoever  believes  hi  the  Son 
believes  in  the  Father,  107(3);  by  the 
Father  should  be  understood  the  Divine 
from  whom,  172(8);  God  is  the  Falher 
in  the  Human,  180;  God  is  the  Father 
306;  in  the  celestial  sense  father  means 
the  Lord  Jesus  CShrist*  307;  see  Loan, 
370;  if  the  Father  should  draw  near  to 
man,  or  man  to  Him,  man  would  be 
consumed,  370;  an  essential  truth  of 
faith  is  that  the  Lord  is  one  with  God 
the  Father,  379(3);  man  is  not  to  ap- 
proach the  Father,  538. 

FEASTS. 

Concerning /sosfo  wUch  are  dtvesMons 
of  charity^  and  their  spiritual  meaning, 
727. 


FESTIVTFISS 
In  heaven,  736(5'),  746  (whole  no.). 

FINITE. 

Every  created  thing  is  /luCte;  and  the 
Infinite  is  in  finUe  things,  28,  29;  VI. 
(33.  34);  God  first  rendered  His  in- 
finity  finite  by  means  of  substanoes 
emitted  from  Himself,  33;  the  Infinite 
cannot  create  anything  but  what  is 
finiU,  470(4). 

FIRE 

Signifies  love,  good  or  evil.  36(12), 
1591  455,  684,  686. 

FIRST  AND  THE  LAST  (THE). 
Meaning  of,  84,  102,  261. 

FLESH 

Signifies  the  good  of  love  and  dbat^ 
ity.  367(5);  see  Holt  Suppjbb,  706. 

FOOD 

In  the  spiritual  worid.  281  (7)(9)(10). 
736;  heavenly  food  in  its  esaenoe  is  no 
other  than  love,  wisdom,  and  uee  to* 
gether,  736(6).  . 

FORGIVENESS. 

The  Lord  f&rgi»ee  to  every 
sins,  409;  why  it  is  not 
suppiieafee  fergiveneee  of 
f^rgiveaeee  of  sins  is  not  their 
rooted  out  but  their  removal,  and  thus 
their  separation,  614;  see  RsoKmBA* 
TION,  614. 

FORM 

Itself  is  the  verily  Humaa  Farm, 
that  is  that  God  is  verily  Man.  20;  sse 
also  28;  the  part  which  farm  plays  in 
the  Divine  orctor,  62;  ooneeniing  sab- 
stanee  and  form,  t6.,*  wisdom  from  love 
constitutes  fanH,  68;  God  is  snbstaaes 
itself  and  form  itsetf.  ih.;  farm  is  not  a 
subsisteat  entity  exeept  from 
367(8). 


FORMUJLA  0ON(X>RDL£. 

101,    112(8).     187a):    the 
of  the  Formula  Cameordim 


to 
639: 
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God'a  gniee,  866;  Formula  Caneordia 
on  freedom  of  ohoaoe,  463»  464  (whole 
no.)t  see  484;  Formvia  Concordia  on 
lip-oonfeaaion,  516;  Formvia  Concordu» 
and  predeetinAtion,  708(10). 

FORSAKEN. 

Why  the  Lord  ezelaimed,  "My  God, 
My  God,  why  haat  Thou  fortaken  me?  " 
106;  we  126. 


FREEDOM  OF  CHOICE. 

Man  in  aoquirtng  knowledges  exer- 
cises his  freedom  of  choice,  24(2);  God 
iouohee  man's  freedom  of  vnU  but  does 
not  violate  it,  74(3);  see  Rkoenkbation. 
105;  RxFOaiiATioN,  105;  see  106;  it  is 
from  this  freedom  of  choice  that  man  is 
ei4>able  of  reformation,  154(4);  freedom 
of  choice  IB  granted  in  order  that  recip- 
rooal  eonjunction  may  exist,  371(2); 
man's  equilibriimi  between  heaven  and 
hell  oonstitutes  his  freedom  of  choice, 
383;  see  CTbriatian  C^itbch,  463; 
Formula  Conoordin  on  freedom  of 
choiooi  464  (whole  no.);  the  origin  of 
freedom  of  choice  is  in  the  spiritual 
world,  475;  man  is  kept  midway  be- 
tween heaven  and  hell  so  that  he  may 
have  freedom  of  choice,  477,  478;  man 
would  be  like  beasts  if  his  freedom  to 
do  were  equal  to  his  freedom  to  think, 
478(3);  he  who  aoeepts  the  spiritual 
things  of  the  church  restrains  his  free- 
dom  of  choice,  ib.;  he  is  led  by  the  Lord 
away  from  lusts  and  evil  pleasures,  ib.; 
some  general  things  showing  that  man 
has  freedom  of  choice  in  spiritual  things, 
470;  some  particulars  which  prove  thai 
man  has  freedom  of  choice,  480;  a  man 
breathes  from  a  freedom  of  choice  both 
in  things  natural  and  in  things  spiritual, 
ib.;  also  481;  man  would  have  no  freedom 
of  choice  in  civil,  moral,  or  natural 
things  if  he  had  none  in  spiritual  things, 
482;  from  spiritual  freedom  man  has  a 
perception  of  what  is  good  and  true,  ib.; 
freedom  of  choice  may  be  called  the  living 
effort  in  man,  482(2);  without  freedom  of 
choice  in  spiritual  things  the  Word 
would  be  of  no  use,  488;  without  freedom 
of  choice  salvation  would  be  impossible, 
486;  see  602;  man  could  not  have  been 
67 


created  as  to  be  a  man  withoui  giYing 
him  freedom  of  choice,  480;  imless  free- 
dom of  dunce  had  been  given  to  man 
God  would  have  been  the  cause  of  evil, . 
400;  see  Predbbtikatxon  400;  that  which 
is  received  by  man  with  freedom  re- 
mains with  him,  403,  406;  but  only  the 
spiritual  things  of  the  Word  and  church 
which  man  imbibes  from  love,  404;  how 
freedom  of  dutice  in  spiritual  things 
I  descends  into  freedom  of  choice  in 
natural  things,  ib.;  how  it  may  be 
turned  into  merely  natural  freedom,  ib.; 
see  BoNDAdB,  405;  why  freedom  of 
choice  resides  in  the  will  and  under- 
Btandtng,  407,  408;  see  Creation,  400; 
how  God  could,  in  one  day,  lead  all  men 
to  believe  in  the  Lord  if  man  did  not 
have  freedom  of  dioice,  600;  if  man  had 
no  freedom  of  dunce  in  spiritual  things 
he  would  be  but  a  brute,  603(6);  with- 
out freedom  of  choice  no  man  can  repent, 
600;  or  be  regenerated,  616. 

FREE  WILL. 
See  Frbbdoii  or  Cboicb. 

FRENZY 

Has  invaded  all  churches  on  account 
of  a  confused  belief  in  a  Trinity  of 
persons,  4(2). 

FRIENDSHIP. 

A  friendehip  of  love  means  interior 
friendehip,  446;  difference  between  it 
and  external  friendehip,  ib,;  friendehip  in 
the  spiritual  world  is  interior,  or  b^* 
tween  those  of  interior  likeness,  447; 
interior  friendehipe  contracted  in  the 
world,  are  detrimental  in  the  spiritual 
world  when  one  is  in  evil  and  the  other 
in  good,  448;  different  with  those  who 
love  the  good  in  another,  440;  but  see 
Internal,  440;  the  friendehip  of  love 
amoqg  the  evil  is  intestine  hatred  of 
each  other,  454,  455;  see  44* 

FRUIT. 

State  of  regeneration  likened  to  a 
plant  bearing  fruU,  106;  fruUe  eom* 
spond  to  the  various  kinds  of  good,  ib,; 
462(10). 
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GABRIEL. 
300. 

GARDEN  OF  EDEN 

SisnifieB  r.iadom  and  intallicence 
from  the  Word,  219;  Me  200,  461.  466, 
467,  606. 

GARMENTS 

Signifies  truths,  686,  815;  thoee  in 
the  spiritual  world  who  are  in  Divine 
truths  have  white  oarmmUMt  804;  gar- 
menu  in  the  spiritual  world.  742;  the 
oarmenU  of  the  Lord  whieh  were 
divided  after  His  crueifixion,    130(3). 

GENERAL. 

Partiflulars  adapt  themselres  to  their 
own  general,  and  the  general  arranges 
them  in  a  harmonious  form,  47;  see  60; 
what  is  general  and  what  is  particular 
are  together  in  every  sin^  thing,  775. 

GENESIS. 

First  chapters  of  OeneeU  transcribed 
from  the  ancient  Word,  279(4). 

GENTILES 

Of  every  cult  are  mvene  to  Clhris- 
tianity  solely  on  account  of  its  belief  in 
three  Grods,  183;  the  means  for  regen- 
eration are  given  to  OentiU^  in  their 
religions,  580(3);  see  107(3);  the  posi- 
tion-  of  the  Gsniiiss  in  the  spiritual 
world,  835;  see  Man  (as  aptlibo  to 
God),  836;  ancient  OsntUes,  0(3).  275^ 
624. 

GEOMETRY. 
32<8),  887(5). 

GERMANS. 

Oermany  as  an  empire,  813;  the  result 
of  their  despotic  government,  814;  the 
nation  is  little  devoted  to  matters  of 
judgment  but  rather  to  matters  of 
memory,  ifr.;  their  state  in  the  spiritual 
world,  ib.,  815;  the  Oerman  clergy  in 
the  spiritual  world,  815;  the  pe(q;>le  of 
Hamburg  are  nowhere  now  gathered 
together  in  the  spiritual  world,  816. 


GLORIFICATION. 

See  Human  (Thb  Dxtike),  94;  wliat 
the  Lord's  gtorifieatian,  is,  07;  see  110(4X 
105,  126,  128;  iU  distinction  from 
redemption,  126;  state  of,  described, 
104;  when  the  Lord  was  in  that  state, 
ib,;  the  Lord  glorified  His  Human  in  the 
same  manner  in  which  He  regenerates 
man,  105;  see  684;  see  also  PAaBioii 
or  THB  CaoeSt  95;  see  ExntANinoiff. 

GLORY. 

When  glory  is  predicated  oi  the  Lord 
it  signifies  Divine  truth  united  to 
Divine  good,  128;  glory  {MaU.  xxiv.) 
signifies  the  spiritual  sense  of  the  Word. 
198.  271;  see  776,  780. 

GOATS. 
95. 

GOD 

Is  love  and  wisdom,  8;  the  Scrip- 
ture and  all  doctrines  of  the  Christian 
churches  teach  that  Ood  is  one,  I. OS,  7); 
see  also  111.(9,  10);  Ood  cannot  be 
by  any  creature,  6;  see  601;  the 
lives  of  Ood  which  are  like  draperies  of 
Him,  6;  nevertheless  Ood  beams  forth  to 
man  like  light  through  crystalline  form% 
6(2);  men  differ  in  their  ideas  of  Oed, 
IV.(ll);  some  of  the  crude  ideas  of  Ood, 
11(2):  ft  man's  knowledge  of  God  is  his 
mirror  of  Ood,  11(3);  see  also  13(4); 
Ood  cannot  turn  Himself  away  from 
man,  56;  see  400;  no  one  but  Ood  can 
resist  evils  and  their  falsities,  68;  worss 
than  incredible  to  say  that  the  one  Ood 
begat  a  Son  from  eternity  and  that  the 
Father,  Son,  and  Holy  Spirit,  each  one 
of  whom  singly  is  Ood,  is  one  Ood,  82; 
knowledges  respecting  Ood  prepare  man 
for  conjunction  with  Him,  89;  on  a  right 
klea  of  Ood  the  whole  body  of  theology 
hangs,  163;  by  Ood  is  meant  the  Loid 
in  respect  to  the  Divine  truth  of  the 
IMvine  wisdom,  253;  derelopaMot  of 
those  who  had  known  nothing  abont 
Ood,  274;  how  one  is  able  to  thmk  of 
Ood  from  eternity.  280(10);  what  class 
of  men  do  not  in  heart  aeknowiedgs  any 
Ood,  298;  why  the  nam*  of  Ood  most  bt 
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uaed  eonimnally  in  holsr  thinss,  297; 
the  name  of  Ood  means  everything 
which  the  church  teaches  from  the 
Word,  208;  God  cannot  but  save  those 
who  live  according  to  His  command- 
ments and  have  faith  in  Him,  341; 
impossible  for  Ood  to  save  any  one  wbo 
lives  wickedly  and  therefore  believes 
falsely,  ib»;  ideas  of  Ood  whidi  follow 
from  a  belief  in  predestination,  486(3), 
487,  488,  480;  see  Chxustian  Cburch. 
647(2)(3)(4). 

••GOD  OF  ISRAEL" 

Means  Jehovah  God  as  to  His  Human, 
101. 

GOG 

Signifies  external  worship  apart  from 
internal,  200(3). 

GOLD 

In  the  Word  signifies  good,  203.  205; 
that  is  internal  good,  505(4),  600. 

GOODS 

Should  be  done  because  they  are  of 
God  and  from  God.  3(2);  all  good  that 
is  in  itself  good  is  from  God,  8;  God  is 
good  itself  because  good  \a  of  love,  38; 
see  651;  what  it  is  which  gives  life  to 
good,  38;  see  239;  every  kind  of  good 
gives  itself  form  by  means  of  truths, 
38(3);  as  God  wills  only  what  is  good  He 
can  do  nothing  but  what  is  good,  56;  His 
omnipotence  must  go  forth  and  operate 
within  the  sphere  of  the  extension  of  the 
goad,  ib.:  see  Jehovah  God  85;  Divine 
good  alone  inadequate  to  effect  redemp^ 
tion,  86;  compared  to  the  round  hilt 
of  a  sword,  xb.;  ineffeetrveness  of  good 
apart  from  truth,  87;  although  God  de- 
scended as  Divine  truth.  He  did  not 
separate  therefrom  the  Divine  good,  88; 
see  Use,  06;  Divine  good  has  relation 
to  the  priestly  office,  114;  no  man  is 
in  good  from  himself,  but  all  good  is  from 
the  Lord,  121(3);  see  168;  power  of  good 
224;  he  who  wills  and  does  only  what  is 
good  becomes  that  good,  263;  Divine 
good  in  its  heat  is  in  the  interior  senses 
of  the  Word,  280;  see  Wux,  307;  good 


desires  to  be  conjoined  to  truth,  308(5); 
there  is  spiritual  good  and  natural  good, 
308(6);  the  good  that  a  man  does  by 
means  of  his  body  proceeds  from  his 
spirit,  or  out  of  his  internal,  435(3);  so 
far  as  one  does  not  will  evil  he  wills  good, 
437;  see  £vix>,  448;  everything  that  goes 
forth  from  the  lord  is  good,  but  it  may 
be  turned  into  evil  by  the  spirits  in  hdl, 
402;  all  wbo  do  good  from  religion,  not 
only  Christians,  but  even  pagans  are 
saved,  536;  after  death  they  reject 
falsities  and  accept  with  pleasure  what 
belongs  to  the  New  Church,  ib.;  those 
who  do  good  from  natural  goodneM  only 
and  not  also  from  religion  are  not 
accepted  after  death,  537;  Divine  good 
is  the  being  of  God's  substance,  624(3); 
spiritual  goodneaa  belongs  to  the  spirit 
born  anew  from  the  Lord  537;  see 
FArni,  655;  see  Love,  658(2);  nothing 
that  is  proper  and  good  in  any  oiitus 
can  pass  by  successive  steps  to  what  is 
improper  and  evil,  but  only  to  its  least 
phase  until  it  perishes,  745(5);  when 
there  Lb  no  genuine  truth  no  genuine 
good  is  possible,  but  merely  natural 
good,  753,  754;  good  is  the  essence  of 
truth,  753;  good  takes  on  its  quality 
through  the  existence  of  evil  as  an 
opposite,  7b3. 

GOOD  WORKS. 

Man  should  lead  himself  into  charity 
by  means  of  good  works,  71(2);  charity 
and  faith  are  together  in  good  workt, 
VIIL  (373-377):  good  toorks  are  doing 
well  from  willing  well,  and  belong  to 
the  external  man,  374;  see  421;  illus- 
trations of  how  charity  descends  into 
good  work;  374(3)  (4);  good  works  are 
produced  by  charity  and  faith  together, 
377;  living  well  naturally  is  understood 
at  this  day,  but  not  livinQ  weU  spirit- 
ually, 303;  charity  and  good  works  are 
distinct,  421;  such  as  charity  and  faith 
are  together,  such  are  works,  442;  how 
natural  good  works  become  interiorly 
spiritual,  654. 

GOT8GHALK. 

70S(2)(3). 
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QRAGE. 

If  ^roM  were  to  depart  from  Qod  there 
would  be  an  end  to  the  human  raee, 
161(2);  the  teachinc  of  the  Evangelical 
ehurchea  and  Reformed  churches  ood-> 
eenung  Ood'c  graeet  366;  eee  486;  faith 
in  Qod'a  ffraoet  440. 

GRAin>  MAN. 

The  whole  angelic  heaven  togethto 
with  the  church  on  earth  is  in  the  Lord's 
sight  like  one  man,  119;  see  32(6),  65. 
6ia  730(8);  see  HeU,  32(6);  in  the 
Lord's  sight  the  obureh  is  seen  as  a 
tingle  man,  762. 

GREECE. 

The  knowledge  of  correspondences 
was  carried  into  Greece  but  was  there 
turned  into  msrths,  202,  275. 

GREEK  CHURCH. 
153(3);  760. 

GRIEF. 

The  grief  which  Ciod  takes  away,  126. 

H. 
Signification  of  the  letter  H,  278. 

HABIT. 

Disusage  makes  a  man  old  in  his 
habite,  561;  habU  in  repentance,  562; 
habU  makes  a  second  nature.  563;  every 
one  becomes  imbued  with  the  end  he 
has  in  view  and  the  habit  arising  there- 
from, ib. 

HAIR 

Signifies  intelligence  from  Divine  truth 
in  things  outmost  or  last,  223. 

HAND. 

The  right  hand  of  God  signifies  om- 
nipotence, 136(5);  the  two  hands  are 
the  outermosts  of  man,  462(0). 

HARLOT 
Signifies  falsification,  277. 

HATRED. 

Evil  belongs  to  hatred  towards  the 
neighbor,  435(2);  among  thoee  who  have 


eonfirmed  themeelTes  in  evil  there  is  ia* 
teetine  hatred,  456(4);  aee  503,  612. 


HEAD 

Signifies  the  intelligence  that  men 
have  from  the  Lord  through  Diviote 
truth,  223;  see  160(8).  665. 

HEART   (THE) 

Corresponds  to  love,  37(2);  or  to  the 
wUl.  87;  see  143.  164,  367,  371,  677.  601; 
what  societies  in  heaven  are  in  the  prov- 
ince of  the  heart  and  lungs  260;  their 
effect  on  other  societies,  ib. 

HEAT   (THE) 

That  goes  forth  from  the  sun  of  the 
spiritual  world  is  in  its  essence  love, 
87(2);  see  30,  860,  365.  385.  302.  685; 
natural  heat  serves  as  a  oovering  and 
auxiliary  to  spiritual  heal  to  enable  it  to 
pass  over  to  man.  76(2);  see  36;  it  is  by 
heat  that  the  bodily  parts  are  adapted  to 
receive  freely  those  things  to  which  the 
love  aspires,  406(3). 

HEATHEN. 

Many  of  the  gods  of  the  heathen  were 
simply  men.  202. 

HEAVEN 

And  the  church  act  as  a  one,  like  the 
internal  and  external  man,  I.;  see  380; 
how  heaven  is  arran^d  in  societies.  16; 
447,  622,  646,  730(8);  heaven  reprasents 
one  Divine  man,  32(6);  the  entire  Asavca 
is  in  the  sight  of  Giod  like  one  man,  65^ 
268,  260;  there  is  a  plenary  oorreapond- 
enoe  between  heaven  and  man,  66;  heav- 
en constitutes  the  internal  of  which  tiM 
church  is  the  external.  110;  heaven  con- 
sists of  men  from  the  earth,  110(3); 
condition  of  the  heavene  at  the  Lord's 
first  coming,  121;  every  one  is  allotted 
his  place  in  the  heavene  in  accordance 
with  his  idea  of  God,  163;  see  621(7); 
when  heaven  ia  closed  man  either  seee 
nothing  of  truth  or  is  spiritually  insane, 
208;  there  are  three  heavene,  oeleetial, 
spiritual,  and  natural.  212;  see  580(2X 
608,  600;  love  to  the  Lord  and  to  the 
neighbor    eonititute    heaven    in 
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800(7);  M  far  ai  man  turns  Kwmy  from 
hell  BO  far  he  turns  towards  heaven,  487; 
to  think  about  gettinc  into  hsavem,  and 
that  good  ought  to  be  done  for  tliat  re»* 
son  is  not  to  ragard  reward  as  an  end 
440;  what  heaven  ib,  455;  the  rsgenerate 
man  is  in  the  heat  and  light  of  heaven, 
605;  see  Hak.  007;  all  who  are  in  heaven 
look  toward  the  LoMl,  018;  see  705,  700; 
man  as  to  the  other  nature  which  he  ao- 
quires  by  the  second  birth  is  a  heaven  in 
miniature,  618;  in  heaven  the  idea  of  God 
is  that  He  is  the  Lord  the  Saviour,  021 
(7);  concerning  those  who  hare  been  pre- 
pared for  heaven,  622;  those  who  are  in 
evils  may  ascend  to  heaven  by  permia- 
sion,  622(2);  see  652(2);  it  is  the  belief 
of  the  present  day  that  to  be  received 
into  heaven  is  a  matter  of  mercy  only, 
622(3);  see  Lonn  652(3);  the  universals 
relating  to  heaven  661(3);  distinction  in 
the  heavene  between  those  who  have 
been  regenerated  by  Divine  good  and  by 
Divine  truth,  686;  how  regeneration  is 
represented  in  heaven,  687;  concerning 
employments,  etc.  in  heaven,  604(3)(4) 
(5) (6) (7);  concerning  worship  in  heaven, 
605;  concerning  joy  and  happiness  in 
heaven,  732-752;  see  particularly  784 
(3),  735(5)(6),  736(3)(4).  787(4)(6).  738 
(4)(5).  780(7)(8),  744(2)(8).  746(3);  in 
heaven  place  is  not  place  but  an  appear- 
ance of  place,  730(7);  man  by  creation 
is  a  lesser  likeness  of  the  great  he€tven, 
780(8);  concerning  some  who  were  ele- 
vated into  heaven  for  instruction,  740- 
752;  the  universe  was  created  for  no  other 
end  than  the  formation  from  men  of  an 
angelic  heaven,  773;  all  that  is  magnifi- 
cent in  heaven  is  from  the  light  that  goes 
forth  from  the  Lord,  780;  the  worship 
of  saints  is  such  an  abomination  in 
heaven  that  when  it  is  merely  heard  of 
it  excites  horror,  824;  at  this  day  the 
nature  of  heaven  has  been  disclosed  by 
the  Lord,  846(4). 

HEBREW  LETTEB0. 

241.  278. 

HELL. 

How  the  Lord  removed  heU  from  man, 
and  holds  it  under  obedienee  to  Himself , 


2(2);  when  man  aoUn  into  eammunion 
with  heU,  14(2)(3);  heU  reprseanto  one 
monstrous  devil,  32(6);  why  those  in 
hell  do  not  acknowledge  Qod,  45;  all 
heU  is  like  a  single  gigantie  moaater,  68; 
hM  could  have  been  subjugated  only 
through  Divine  truth  from  the  Word, 
86;  when  the  Lord  was  in  the  world  He 
conquered  the  heU$i  116;  sea  117;  con- 
dition of  the  heile  at  the  Lord's  first 
coming,  121;  see  570;  at  His  second 
coming,  121(2);  see  123;  the  nature  of 
heU,  128;  what  would  happen  to  man 
if  AeU  were  not  kept  in  subiugatiaii, 
123(5);  see  Man,  274;  those  who  reject 
faith  and  charity  think  from  hett,  860(3); 
evtt  belongs  to  heU,  388;  k>ve  of  self  and 
df  the  world  constitute  hed  in  mant 
300(7);  see  Hbavkn,  437;  an  evU  man 
goes  to  the  society  in  heU  where  his  rul- 
ing love  prevails,  447;  see  646;  what 
hM  is,  455;  the  unregenerate  man  is  in 
the  heat  and  darkness  of  heU,  605;  see 
Mam  607;  man  is  from  birth  v  hell  in 
miniature,  612;  see  730(8);  all  who  are 
in  AeU  turn  their  faces  from  the  Lord 
613;  the  three  universals  relating  to  /bett, 
661(8);  those  who  do  not  acknowledge 
the  Lord  after  instruction  are  oast  down 
to  Astt,  705;  those  who  have  confirmed 
themselves  in  falsities  and  those  who 
have  lived  an  evil  life  do  not  sailer 
themselvee  to  be  instructed  and  asso- 
ciate themselves  with  their  like  in  heU, 
700;  at  this  day  the  nature  of  heil  has 
been  disclosed  by  the  Lord,  846(4). 

HEREDITARY  EVIL. 

How  it  acts  in  man,  154(4);  see  650, 
822;  it  is  from  parents,  but  man  may 
accede  to  or  withdraw  from  it,  460;  see 
520,  521;  the  hereditary  evile  into  which 
man  is  bom  have  arisen  principally 
from  love  of  ruling  and  of  possessing, 
408(2);  see  Judgmknt,  521(2);  Keredi- 
iary  evUe  are  broken  only  by  regenera- 
tion, 521(3);  otherwise  it  is  increased 
by  suocessive  parents,  t5. 


HERESIES 

A  belief  in  Uiree  Divine 
only  source  of  the  hereeiei 
Qod,  28;  bow  Asrssies  hava 


is  the 

ndng 

drawn 
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from  the  Word,  2S4;  A«r«ti<t  thMiiMKrM 
do  not  condemn  men.  ib»;  the  rftrioiae 
IwretiM  of  the  Ohristiaa  Church,  378(2); 
oeoMB  of  Bune,  37S(8);  charity  may  be 
joined  to  eay  htntieal  belief,  but  the 
quelity  of  eherity  is  changed  in  aoeord- 
uiee  with  the  faith,  450;  eee  451;  JUre- 
wist  are  penniseiona,  479;  hsrttim  have 
flowed  chiefly  from  eueh  as  were  Mneiial, 
402<10). 

HIEROGLYPHICS 

Of  the  Egyptians  were  nothing  but 
conpsspoademces,  201,  205,  833. 


HOLINESS. 

The  difference  betwen 
is  merely  declared,  and  i 
is  seen,  701(4). 


a  /MincM  that 
I  AoliaMs  that 


HOLY  OF  HOLIES. 
220. 

"HOLY  ONE  OF  ISRAEL." 
93.253. 

HOLY  SPIRIT. 

Imaginary  descriptioa  of  the  Holy 
BpirU  as  a  separate  Qod,  15^  16;  rightly 
the  Hciy  Spirit  means  the  operatiooa  of 
the  Divine  omnipreaenoe,  16(2);  ace  138, 
172(3),  188;  **the  Holy  Spirit  the  Com- 
forter*' means  the  Divine  truth,  85(2); 
see  684;  the  Hoiy  Spirit  is  the  Diviae 
truth  and  also  the  Divine  energy  and 
operation  proceeding  from  the  one  (3od, 
I.  (130-141);  the  Lonl  Himself  is  the 
Holy  Spirit,  139;  what  it  means  to  send 
the  Holy  Spirit,  153  (whole  no.);  the 
Holy  Spirit  first  was,  when  the  lord 
had  come  into  the  world,  158;  see  Lip- 
CoNrBBBiON,  516;  to  baptise  with  the 
Holy  Spirit  and  with  fire  means  that 
the  Lofd  regenerates  man  by  the  Divine 
truth  of  faith  and  the  Divine  good  of 
love,  686. 

HOLY  SUPPER, 

Why  it  was  instituted,  238;  all  are 
forewarned  that  before  they  can  wor- 
thily approach  the  holy  auppor  they  must 
repent  of  thehr  sins,  580;  see  567(7)(8); 
by  the  holy  ouppor  man  is  conjoined 
with   the   Lord   and   introduced   into 


heaven,  not  with  the  bread  and  wiM^ 
but  with  the  love  and  faith  of  the  man 
who  has  repeated,  621(13);  eee  GBua- 
TiAN  Chubcb,  670;  without  a  knowledge 
of  the  spiritual  sense  of  the  Word  it  can- 
not be  known  what  the  holy  mpptr  in- 
vdvea  and  effects,  608*  701;  see  846(2); 
the  need  of  a  q»iritual  interpretation  of 
the  holy  ngppor,  690;  the  institution  ol 
the  holy  wppeTf  703;  the  Lord's  doc- 
trine conctfning  the  bread  and  wine, 
tfr.;  the  flesh  and  bread  mcAi  the  Lord 
in  respect  to  the  Divine  good  of  lonra^ 
and  the  good  of  charity,  705;  see  706, 
707,  708,  700,  710.  730;  the  blood  and 
wine  mean  the  Lord  in  req(»ect  to  the 
Divine  truth  of  wisdom,  and  the  truth 
of  faith,  706;  aee  706,  707,  706,  709,  71Q, 
730;  the  holy  sapper  involvea  the  Lord, 
Hia  Divine  good,  and  His  Divine  truth; 
hence  it  contains  the  univecaals  and 
particulars  of  heaven  and  the  cbureh, 
711;  how  the  Lord  is  wholly  present  in 
the  holy  ouppor,  716;  the  hoiy  tuppor  is 
a  spiritual  eating,  i6.;  the  whole  of  the 
Lord's  redemption  is  in  the  hoiy  ouppor, 
717;  see  728;  with  both  the  worthy  and 
the  unworthy  the  Lord  is  present  in  the 
holy  stepper,  719;  with  those  who  come 
unworthily  Hia  preaence  is  only  His  uni- 
versal presence,  719(2);  the  hoiy  aupper 
is  introduction  into  heaven,  721;  if  one 
comes  to  the  holy  oupper  without  ac> 
knowledging  Ciod  he  profanes  it,  722; 
after  the  acknowledgment  of  (Sod  diar- 
ity  is  the  nocond  means  which  enahlea 
one  to  come  to  the  holy  oupper  wor^uly. 
722(2);  faith  in  the  Lord  is  the  third 
means,  722(4);  these  three  essentials 
must  be  of  man's  interior,  723;  those 
who  oome  to  the  holy  oupper  worthily 
are  conjoined  with  the  Lord,  725;  they 
come  to  the  holy  oupper  like  a  signature 
and  seal  that  they  are  sons  of  God,  728; 
730. 


HOMOGENEOUS 

Affection  conjoins,  and 
affection  separatee,  622(3). 


HORSE 

Signifiae  understanding  of  tfaa  Woid, 

113(8):  see  623,  628(2).  77S(2). 
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HOSBA 

Treats  entirely  of  the  falaification  of 
the  genuine  understanding  of  the  Word, 
247(4). 

HUMAN. 

God  oame  into  the  world  by  meana  of 
a  human  whioh  He  took  on  through  the 
virgin  Mary,  02;  when  He  became  God 
the  Lord  had  put  off  everything  of  the 
human  He  had  derived  from  His  mother, 
827. 

HUMAN  (DIVINE). 

The  Lord's  Human  is  Divine  truth,  3; 
the  Human  hao  life  in  itself,  40;  God 
oould  not  by  His  onmipotenoe  have  re- 
deemed  men    unless   He   had   beooma 
Man,  73(3);  the  Divine  Human  was  not 
the  Divine  BBse,  81;  Jehovah  assumed 
the  Human  in  accordance  with  His  Di- 
vine order,  111.(89-01);  the   Human  is 
actually  the  Son   of   God,  92;  see  102, 
538;  the  Human  enabled  God  who  is  in 
inmost  things  to  pass  over  to  outmost 
things,  84;  see  125;  in  respect  to  the 
Lord's  Human  He  was  an  infant  like 
other  infants,  a  boy  like  other  boys,  etc^, 
80;  but  with  a  difference,  ib,;  how  the 
Lord  glorified  His  Human,  04;  see  Arm, 
84;  *'Arm  or  Jbhovah, ''  84;  Fatbbr, 
04;  GLORiFicaTxoN,   105;  Jbhovar,   81, 
1.(82-84);    Redseiibr,    81;    false   eon- 
oeptions  of  the  Human,  00;  it  was  not 
in  respect  to  His  Divine  but  in  respect 
to  His  Human  that  the  Lord  suffered, 
126;  the  soul  of  His  Human  is  the  Divine 
of  the  Father,  and  the  Human  is  His 
body,   154(6);  there  is  no  conjunction 
with  Grod  with  those  who  do  not  ap- 
proach God   in    His   Human,    457;  see 
Baftibii,  684;  the  Lord's  Divine  cannot 
be  separated  from  His  Human^  710;  it 
is  in  respect  to  His  Human  that  the  Lord 
it  the  Redeemer,  717;  sinoe  the  Lord 
asoended  into  heaven  He  is  in  His  glori- 
fied Human,  777;  before  the  assump- 
tion of  the  Human  Qod  was  not  visible, 
787;  He  is  visible  through  His  Htunan' 
iiy,  ib.;  it  is  the  Lord  the  Saviour  in 
His  Human  who  is  to  be  wonhiped, 
Theorem  at  end  of  book. 


HUMAN  THOUGHT 

Can  take  in  only  what  is  enaiCad  Rad 
finite,  18. 

HUMILIATION. 

See  ExiNiLNrrioN,  104;  in  reforma- 
tion man  is  in  a  state  of  htuniUation, 
106;  hord'a  humUiaUon,  110(4). 

HUSBAND. 
41(3),  377. 

HYPOSTATIC  UNION 

Does  not  exalt  the  Human  of  the 
Lord  to  Divinity,  04;  see  137(10),  174. 

HYPOCRISY. 

How  it  originates.  111,  340(2);  see 
381,  517,  518,  502;  the  hypoeriu  is  the 
lowest  natural  for  he  is  sensual,  381(2). 

IDEA. 

Spiritual  ideas  30;  see  111(5)(6).  280 
(5);  a  man  can  think  only  from  idtat 
drawn  from  such  things  as  belong  to 
spaoe  and  time.  31(2);  see  280(6) (0) 
(10);  where  there  is  no  thought  there 
are  no  idsos,  335(7);  uieos  are  fixed  in 
the  mind  and  remain  as  they  have  been 
accepted  and  confirmed,  351(2). 

IDENTICAL. 

No  two  things  are  identietA,  32. 

IDOLATRIES. 

Knowledge  of  correspondences  per- 
ished when  the  representative  things  of 
the  church  were  turned  into  idolairie$, 
204;  see  11(2).  205,  275,  201.  833. 

IMAGES. 

The  ancients  made  xmantM  corre- 
sponding to  heavenly  things,  but  not 
for  worship,  205;  when  these  imageM  be- 
gan to  be  worshiped,  ib, 

IMAGE  AND  LIKENESS  OF  GOD. 

Why  man  are  so  called,  20;  the  infi- 
nite Divine  is  in  men  as  in  its  imagtM,  34; 
when  man  beoomes  truly  an  iwtaat  of 
God.  84(2);  see  41(2),  002;  the  less  per- 
fect iiiMves,  34(2);  when  man  is  no  mora 
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an  imaoe  of  Qod  but  lilts  some  animal, 
ib.;  why  God  made  man  in  Hia  imao€, 
40;  see  05,  74;  Memorable  Relation  oon- 
oerning  the  imaoe  of  Qod,  48;  every 
good  of  lore  u  an  imttO0  of  the  Lordt 
7«7. 

IllMENSmr. 

In  relation  to  epaoee  Qod's  infinity  is 
oalled  imnnuUy,  IV.  (31);  to  angek  the 
teifiMfm^lf  of  Qod  mean*  Hia  Divinity 
in  reepeot  to  His  Bme^  81(2);  man  can- 
not think  of  Ckxi'f  immmuUy  as  antece- 
dent to  space,  ib.;  see  illustration  of 
immeimty,  32(3). 

IMMORTALITY. 

Man  Uve§  after  deatk,  792;  see  621;  the 
Lord  at  this  time  has  made  a  revelation 
respecting  the  Hfe  of  men  after  death, 
846(3);  it  is  the  spirit  or  internal  man 
whidi  lioss  after  death,  166;  man  re- 
stored after  death  to  the  morning  of  his 
life  and  develops  to  eternity,  766. 

IMMX7TABLE. 
Divine  order  is  immutable,  105. 

IMPUTATION. 

Bee  PsKDBiTtNATiOM,  72,  73;  {mpu- 
tation  has  reference  to  those  who  know, 
107(3);  diseuasion  concerning  imputOF- 
tion  in  Memorable  Relation,  134;  the 
conclusions  that  follow  from  the  idea  of 
imputation  without  freedom  of  choice. 
485;  see  489,  514,  581,  616.  630;  in  the 
present  church  faith  and  imputtUion 
make  one,  626;  it  is  taught  in  the  pres- 
ent church  that  justification  and  salva- 
tion are  effected  by  God  the  Father 
through  the  arbitrary  imputation  of  the 
merit  of  Christ  His  Son,  628;  see  644. 
645;  why  this  is  a  double  imputation, 
629;  see  631;  there  is  an  imputation  of 
good  and  evil  which  is  the  imputation 
meant  in  the  Word  where  it  is  men- 
tioned, 643;  sei^  647(6);  there  is  also  an 
imputation  of  faith,  648(3);  how  the 
imputation  of  good  and  evil  are  effected 
after  death,  646;  see  Naw  CavRcn,  647; 
the  true  and  false  doctrines  of  impuia- 
turn  cannot  exist  together,  648,  649;  see 
CnoBTiAif  Cbubcb,  649;  the  Lotd 


putee  to  man  good;  the  deril  iaiiMrtit  It 
him  evil,  660;  thought  it  not  imputed  ti 
man,  but  will,  658(6);  imputation  eoa 
responds  to  the  estimate  and  prioe^  600c 
through  this  the  value  ol  the  ehurdh 
may  be  estimated,  ib.;  of  the  muustrr 
of  the  church,  i6.;of  worship,  600(2X 
of  government,  ib.;  imputation  ia  to  tht 
essential,  not  to  the  formal,  9b. 


INCARNATION. 

Redemption  could  not  have 
complished  except  by  God 
y.(124,125). 

INCLINATION 
To  evil,  469,  521,  612,  60O. 


INFANTS. 

Those  who  die  in  infancy  are  educated 
under  the  auspices  of  the  Lord,  and  ars 
saved.  621(2);  see  661;  see  Baptbm, 
677(5):  BM  729;  infante  in  heaven,  806; 
how  thought  is  formed  and  ideas  exist 
with  in/onto.  335(7). 

INFINITE. 

Immensity  and  eternity  are  indnded 
in  infinity,  27;  God  is  Infinite  beeause 
He  is  Being  and  Existence  in  Him«»if 
1.(28);  the  human  mind  is  incapable  of 
seeing  the  infinity  of  God,  28;  suffieaent 
to  acknowledge  Him  from  finite  thiagi 
in  which  He  is  infinitely,  ib.;  God  is 
Infinite  because  He  was  before  the  world 
was,  11.(29);  the  infinity  of  Ckxi  can  be 
seen  by  enlightened  reason  in  very  many 
things  in  the  world,  V.(32):  imfimiu 
variety  impossible  except  from  an  imfk»- 
ity  in  God,  32. 

INFLUX. 

There  is  an  influx  from  (3od  into  man 
that  there  is  one  Qod,  IL(8);  see  also 
9;  how  this  influx  tdmy  be  perverted, 
6(3)(4);  see  also  9,  II;  the  Divine  n^ 
flux  into  the  outmoets  of  oatuta,  12 
(5)(6)(7)(8);  concerning  influx  oi  Ibe 
spiritual  world  into  the  natural  worid, 
695(2)(8)(4)(6);  see  Eftluic.  8U:  Um 
Lord  t«»/lotos  -  into  the  whole  uaiveree, 
641(2);  the  Lord'a  influx  into  maa,  «»» 


INDEX  OF  WORDS 


1005 


8e4.  305,  860,  457,  458;  infiua  of  the 
qiiritQal  world  into  »niia«lii,  835(3) (4) 
(5)(d);  U  it  wwe  d«niAd  ihaX  man  ib  n 
fonn  raoeptive  of  love  and  wiadom 
from  Ciod,  if»/ltis  would  aUo  Im  denied, 
472(3). 

INGENUITY. 

Human  ingenuity  oan  oonflrm  what- 
ever it  will,  even  until  it  aeems  to  be 
actually  true,  621(12). 

INIQUITY. 

To  bear  iniquUiM  does  not  mean  to 
take  them  away,  180. 

INMOST. 
56,  70(2). 

INSTINCT 
Of  animals,  145,  835;  iee  ftlso  508. 

INSTRUCTION 

FoUowB  from  enlichtenmant,  percep- 
tion and  di^KMition  aa  an  effect  Irom 
oauaee,  155;  inatrudion  is  the  first  period 
of  man's  life,  443(2);  inatruction  of  the 
eleny»  146;  inatruetion  after  death,  138, 
265;  man  without  inatruetion,  602(4). 

INSTRUMENTAL  (THE) 
And  the  principal  together,  473,  576. 

INTELLIGENCE. 

By  education  every  one  ia  exteriorly 
/in  inteUigenee,  662(2);  iniellioenee  is  the 
light  of  life,  41(2);  it  is  from  the  Lord. 
276,  350.  401(8),  663;  it  resides  in  the 
understanding,  658;  according  to  the  af- 
fection for  knowledges  every  one  has 
tntettiffsnce,  604(6). 

INTENTION. 

Whatever  pertains  to  the  inUniion 
pertains  alao  to  the  will,  and  ao  essen- 
tially to  the  deed,  309;  lea  313, 623, 582, 
668(4). 

INTERCESSION. 

Absurdity  of  the  idea  of  tiie  inUT' 
etawion  of  the  Son,  00;  see  136. 


INTERCOURSE 
Between  the  aoul  and  body,  154(6), 

INTERNAL. 

It  is  the  internal  that  makes  the  man, 
14(4).  156,  676;  in  fetll  of  man's  will  and 
thought  there  is  an  irUemal  and  exter- 
nal, 147;  see  785;  the  internal  acts  in 
and  into  the  external,  154(5);  see  340(2) 
(8),  462;  when  the  body  is  cast  off  the 
internal  is  in  a  complete  human  form, 
156;  see  340(3);  see  695(2);  the  external 
acts  as  one  with  the  iniemal  only  when 
lusts  have  been  removed,  326;  In  the 
internal  the  quality  inwardly  lies,  373; 
love  to  Qod  and  to  the  neighbor  open 
the  internal  man;  love  of  sslf  and  the 
world  dose  it,  309(8);  with  the  good 
man  the  internal  is  in  heaven;  with  the 
evil  man  it  is  in  hell,  401(2);  the  internal 
spiritual  man  viewed  in  himself  is  an 
angel  of  heaven,  401(4);  the  interiora  of 
his  mind  are  elevated  towards  heaven, 
401(5);  but  with  those  who  are  natural 
the  interiora  are  turned  towards  the 
world,  i6.;  see  401(6)(7);  no  one  is  able 
to  explore  the  interiora  of  the  mind  oi 
those  with  whom  he  associates  or  deals, 
440;  s^  Chbibtian  Church,  591;  the 
internal  man  pertains  to  the  will  502; 
the  external  b  estimated  from  the  m- 
ternal,  505(4);  il  the  internal  man  were 
reformed  and  not  the  external  also  it 
would  have  no  means  of  determining 
itself  to  doing  good,  600;  there  are  three 
things  in  man  in  respect  to  lus  internal, 
712, 

ISRAEL 

Means  in  the  Word  the  spiritual 
church.  200(3):  lerael  is  the  church  it- 
self, 247(3). 


ISRAELITES. 

With  the  laraeiitea  worship  was 
temal,  100(2). 


ISRAELITISH  CHURCH 

Instituted  to  restore  the  worship  of 
one  God,  0(2);  it  was  the  third  church, 
760,  762,  786;  condition  of  the  laraelit- 
iah  Chweh  at  the  Lard's  first  coming, 
121(2);  the  condition  of  the  /srosIiKdk 
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Church  represented  in  ihb  ▼■riona  acts 
of  the  Lord's  passion,  130(3);  worship 
of  the  IvndUuh  Church  consisted  solely 
of  correspondences  or  represeintativee, 
204;  itoe  291,  501(2);  833(2);  ItraelUish 
Chwch  became  destroyed  by  falsifica- 
tions of  the  Word  247(4);  see  Com- 
MANDHBim  (Ten),  283;  that  which  pri* 
marily  distinguished  the  I&raditiMh 
Chvfth  was  dreumcision.  674;  f^  /sip- 
uii  Church  when  it  was  wholly  devas- 
tated declared  that  it  alone  was  in 
heavenly  light,  750;  the  lMradUi9h 
Church  wtMvhiped  an  invisible  God  un- 
der a  human  form,  representative  of 
the  Ix>rd  who  was  to  come,  786. 

ITALY. 
276. 

JAOOB 

Means  in  the  Word  the  natural  church 
200(3);  see  9(2). 

JASHER   (BOOK   OF). 
266,  279. 

JEHOVAH 

Signifies  the  supreme  and  only  Being, 
and  the  Oeator  of  the  universe,  9(3); 
Jehovah  means  the  Divine  £sse,  81;  Je- 
hovah  of  the  Old  Testament  is  called  the 
Lord  In  the  New,  81;  Jehovah  Himself 
descended  and  assumed  a  Human,  81; 
see  786;  Scripture  passages  to  show  this, 
82(2) (3),  83;  this  was  in  order  that  He 
might  redeem  and  save  men,  1.(82-84); 
with  Jehovah  the  future  is  present,  101; 
Jehovah  spoke  the  Word  through  Moses 
and  the  Prophets,  100;  Jehovah  means 
the  Lord  in  resjpeet  to  the  Divine  good 
of  the  Divine  love,  263. 

"JEHOVAH  GOD." 

The  two  terms  separately  or  together 
mean  in  the  Word,  Divine  love  or  Di- 
vine good,  and  Divine  wisdom  or  Di- 
vine truth,  85;  the  Divine  Huiaan  of  th9 
Lord  is  meant  by  the  name  Jehovah 
God,  299. 

"JEHOVAH  OF  HCJSTS" 

Means  Jehovah  God  as  to  Hie  Human, 
lOU 


JERUSALEM. 

By  "JsruMfon"  is 
that  is  to  deseend  from  the  Lord  oat  at 
heaven,  107;  see  782  (whole  no.),  780, 
841.    See  Naw  JmvsALnt. 

JESUITS. 

The  seal  of,  14& 


JESUS 

Signifies  Saviour,  111(3),  140,  100; 
see  726;  from  His  priestly  ofllee  the 
Lord  is  called  Jeaua,  114;  the  name  Je^ 
SIM  is  holy,  297;  the  name  Jetut  means 
everything  of  salvation  through  re- 
demption, 298. 

JESUS  CHRIST. 
See  LoRn. 

JEWS 

Believe  in  one  God,  0(2);  Jew9  durst 
not  utter  the  name  Jehovah  on  account 
of  its  holinees,  81,  297;  see  /sruefsfss. 
109(2):  JstM  are  averse  to  Christianity 
on  account  of  its  belief  in  three  Gods, 
183;  the  Jew§  in  heart  were  idolaten^ 
205;  the  Jewo  rejected  the  Lord  solely 
because  He  taught  them  of  a  heavenly 
instead  of  an  earthly  kingdom,  «6.,  246; 
the  Jewa  and  the  Word,  246,  270;  why 
the  /ci0S  are  still  images  of  their  father 
Judah.  and  why  they  are  still  unable  to 
embrace  the  Christian  religion,  521(3); 
the  Jewt  who  were  baptised  by  John 
were  merely  external  men,  090;  see 
691(4);  ^th  the  Jsios  money  is  the  final 
love,  and  biisiness  a  mediate  subser- 
vient love,  801;  the  position  of  the  Jewt 
in  the  spiritual  worid  previous  to  and 
after  the  last  judgment,  841;  an  angel 
sometimes  exhorts  them  to  refrain  from 
theoT  expectation  of  a  Messiah,  842;  sse 
845;  some  are  thereby  converted,  842; 
in  the  spiritual  world  the  Jew€  engage  in 
traffic,  843;  the  Jtwe  more  than  others 
are  unaware  that  they  are  in  the  spirit- 
ual worid  (after  death)  because  they  are 
external  men,  844;  they  believe  they 
will  all  get  to  the  land  of  Canaan,  845. 

JEWISH  CHURCH. 
Qe^Iero^UHakChmrdL 


V 


IKDEX  or  WORDS 


106? 


JOB. 

A  book  of  the  Andent  Chnroh,  is  full 
of  oorraflpondenoM,  201;  aea  840. 

JOHN  THE  BAPTIST. 

510,  688:  by  the  baptimn  of  John  a 
way  was  prepared  for  the  coming  of  the 
Lord,  689;  the  effect  of  this  in  heaven 
was  to  close  up  the  hells  and  guard  the 
Jews  against  total  destruction,  ib.;  see 
601(4);  the  baptitm  of  John  represented 
the  cleansing  of  the  external  man,  600; 
and  is  called  the  baptism  of  repentance, 
ib.;  see  Baptisii  600. 

JOVE. 

9(3),  275.  655. 

JOY  AND  GLADNESS. 

Their  meaning  in  the  Word,  252; 
heavenly  joy  and  happinees,  731-752. 

JUDAH 

Means  in  the  Word  the  celestial 
church,  200(3). 

JUDAISM. 
See  Christian  CHtracHn.  94. 

JUDAS. 
130(3). 

JUDGES. 

Memwable  Relation  concerning /udf^ss 
who  had  been  influenced  by  friendship 
and  bribes,  332;  see  317,  666;  oonseien- 
tious  iudget,  422.  459(15). 

JUDGMENT 

Is  predicated  of  wisdom,  51 ;  by  means 
of  justice  and  judgmeni  God's  govern- 
ment is  carried  on,  ib,;  see  134,  469;  the 
iydgment  that  is  effected  in  man  after 
death  is  in  accord  with  the  use  he  has 
made  of  freedom  of  choice  in  spiritual 
things,  497(5):  man  is  not  jtidoed  from 
any  inherited  evil  but  from  the  actual 
evils  which  he  himself  has  committed, 
521(2);  judgment  means  judgment  to 
hell,  but  of  salvation  jvdgment  is  not 
predicated  but  rwurreotion  to  life,  652. 


JUDGMENT  (THE  FINAL) 

An  act  of  redemption,  05;  the  final 
judgment  of  1757,  115,  116;  see  124(3), 
388(8),  772,  820,  796.  841;  concerning 
the  popular  idea  of  the  final  judgment^ 
693(4>(5)(6);  see  768,  760,  770,  846(8); 
see  SwBDBNBOBO,  771;  since  the  laat 
judgment  the  state  of  all  m  the  spiritual 
world  is  so  changed  that  they  are  not 
permitted,  as  formerly,  to  oongregate  in 
bodies,  818. 

JUSTICE 

Is  predicated  of  love,  51;  by  means  of 
juttice  and  judgment  God's  government 
is  carried  on,  ih.;  the  laws  of  jueHee  are 
truths  that  oannot  be  changed,  341;  see 

JUDOMCMT. 

JUSTIFICATION. 
What  this  means,  142. 

JUSTIFICATION  BY  FAITH  ALONE. 

This  doctrine  blinds  men  from  under- 
standing the  doctrine  of  the  true  Trinity, 
98;  see  181;  juatifying  faith  treated  of 
in  a  Memorable  Relation,  161;  also 
182(3);  see  206;  sea  380;  see  505,  506; 
see  809,  810;  those  who  are  confirmed 
in  the  doctrine  of  juttifieation  5y  faith 
alone  are  incapable  of  self-examination, 
527;  concerning  juatifioatum  by  faith 
atonOt  616;  when  juetification  by  faith 
alone  is  established  by  confirmations 
man  confirms  himself  against  the  spir^ 
ituality  of  charity,  796(5). 

KILL. 

Meaning  of  the  eoounandment  "  Thou 
Shalt  not  km, "  236;  what  it  means  to 
tiU  in  intention  as  well  as  in  act,  309; 
what  it  means  to  kUl  in  a  spiritual  sense, 
310;  in  the  celestial  sense  to  kill  means 
to  be  rashly  angry  with  the  Lord,  311. 

KING 

Signifies  Divine  truth.  114;  see  210; 
king  of  Tyre,  260;  king  of  the  abyss, 
810;  kinge  in  the  world,  422,  583(2). 

KINGDOM  (LORD'S) 

Means  the  ehvich  throughout  the 
world,    also    heaven,   410;  what    love 


\ 


1068 


IMBBX  OF  WOBBS 


towards  the  Lori'M  Xtnodom  ia^  A.;  tiM 
Lord*9  Kingdom,  113(6)(7);  see  alao  199, 
212,  280. 

KNOWLEDGES 

tieeeauMy  for  the  understandiag  of 
Qod,  24;  what  these  ar^  tfr.;  knowiedoM 
open  the  lowest  degree  of  life,  42; 
thoughts  from  htairitdgtB  open  the  next, 
«fr.;  knowUd^f*  of  the  Lord  surpMses  in 
exoellenoe  all  other  kncwUdgm,  81. 

KORAN  (THE). 
883. 

LABOR. 

The  six  days  of  tabor,  802;  the  eom* 
bats  of  the  Lord  are  oalled  labors,  i^ 

LADDER  OF  JACOB. 

24(2). 

LAITY. 
Love  of  ruling  with  the  laOy,  406(4). 

LAMB 

Signifies  innooenee,  200(2);  the  Ltmb 
in  the  Apooalypoe,  144,  811. 

''LAMB'S   BOOK  OF   LIFE" 
Means  the  Word,  107. 

LAMPS 

Signify  things  pertaining  to  faith,  109; 
396,  606. 


LANGUAGE   (THE) 

Of  angels,  19(2);  agrees  in  no  respeet 
with  any  natwrol  UmgiMgt  on  earth,  ib.; 
sse  also  280(2)(8)(4);  opiriktua  language 
embraces  thousands  of  things  which 
natural  language  cannot  express,  886(4). 

LAW  (THE). 

See  OolfiCAiniicENTS  (Tsn);  why  the 
Decalogue  is  called  the  lav,  287;  th^  law 
and  the  prophets  signify  the  whole  Word, 
ib.;  see  262;  meaning  of  the  law  in  a 
strict  sense,  in  a  broader  sense,  and  in 
the  broadest  sense,  288;  Zoim  of  order; 
sse  Ordbr;  what  the  spiritual  law  is, 
444;  see  411,  407;  lawe  of  justioe,  66, 
841,  408(2)  (3);  by  the  works  of  the  kns 


Paul  meant  the  works  of  the  MoMia 
law,  338^  606C2)(3)(4). 

LAZARUS. 
216(3)(4). 

LEIBNITZ, 
836(7),  606. 

LETTERS 

In  the  spiritual  world,  10(2X  241. 278. 

LEVIATHANS. 
74(2),  182(3). 

UFE. 

Because  God  is  love  itself  and  wisdom 
itself  He  is  life  itself,  whioh  is  Ufe  in 
itself,  111.(30,  40);  see  362;  how  love  and 
wisdom  toako  up  life  39:  man's  It/c,  that 
is  acting  and  thinking,  is  not  from  him- 
self. 40;  from  His  Hfe  God  givee  HU  to 
every  man,  364;  Grod  because  He  is  in- 
finite is  Life  in  Himself,  470(4);  Ufe  m 
not  oreatable  nor  can  it  be  transfsRed 
into  man  except  in  connection  with 
love  and  wisdom,  471;  life  from  hell  is 
inverted  life  or  spiritual  death,  471;  it 
is  Gkxi's  gift  that  man  should  fesi  Ufe  in 
himself  as  if  it  were  his  own,  504(5); 
if  life  were  to  act  merely,  and  man  were 
not  to  co-operate  as  if  of  himssif,  hs 
could  not  think,  577(8). 

LIGHT   (THE) 

That  goes  forth  from  the  eon  of  the 
spiritual  wcH'ld  is  in  its  eeaenee  wisdooii, 
87(2);  see  89,  59,  269;  whenever  H^ 
is  mentioned  in  the  Word  it  means 
wisdom,  or  Divine  truth,  59;  see  76(5X 
85(3);  natural  Ught  serves  as  a  eovcriog 
and  auxiliary  to  spiritual  K^U,  76(2); 
light  of  heaven.  76(3),  187(3).  2L5(5X 
242,  400;  spiritual  light,  865;  natural 
light,  40;  fatuous  Ughi,  162(2).  334(4X 
835. 

LIKENESS. 
See  Imagx;  see  Fatber,  103(2). 

LIP-CONFESSION. 

Teaching  of  the  Reformed  Cboreh  on 
lip'Oonfeeeion,  516;  it  is  based  on  the  be- 
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iisf  thmt  th«r»  !■  no  oiHopantioD  oa 
Buui's  part  with  the  Holy  Spirit  in  the 
aet  of  jiutifioation,  t6..*  why  it  is  not 
repentaaoe,  517,  518;  see  520;  oonoern- 
ins  a  spirit  who  believed  that  after  lip* 
eot^mtion  evils  were  no  loocer  evils  in 
the  sisht  of  Qod,  518. 

LITERAL  SENSE 

Of  the  Word  is  the  sense  which  may 
be  construed  to  confirm  some  docma  of 
the  oburoh,  104;  see  Natural  Sbnsb. 

LONDON. 
800,  811. 

LORD. 

The  name  Lortf  is  used  in  the  New 
Testament,  81;  see  207;  the  Lonf  had 
His  soul  and  life  from  Jehovah  God, 
82(8);  from  the  union  of  Qod  and  Man 
in  one  Person,  Jehovah  God  calls  both 
Himself,  and  His  Hunoan,  Lord^  101; 
see  370(3);  how  the  Lord  was  present 
with  men  before  His  oominc,  1(X>,  100(2); 
how  since  His  coming,  100;  see  R»- 
DBBMKS,  81;  conjunction  of  Lord  and 
man.  how  effected,  100;  the  Lord,  as 
described  in  Apoc.  xix.,  196;  see  Nkw 
Hbavsn,  108;  condition  of  those  who 
do  not  believe  in  the  Lord,  108;  the  three 
essentials  called  Father,  Son  and  Holy 
Spirit,  are  one  in  the  Lord,  130;  where 
the  Lord  is  meant,  the  Word  also  is 
meant,  221;  without  the  Lord  there  Is 
no  salvation,  267;  the  Lord  is  present 
by  means  of  the  Word  throughout  the 
whole  world,  ib.;  the  first  command- 
ment means  that  no  other  God  than  the 
Lord  Jesus  Christ  is  to  be  worshiped, 
204,  206;  the  Lord  draws  near  to  every 
man  so  far  as  man  recognises  and  ac- 
knowledges Him,  330(3);  see  766;  ac- 
cess to  the  Lord  is  dosed  to  no  man,  358; 
see  710,  720;  nothing  of  faith  or  of  char- 
ity or  of  the  life  of  either,  is  from  man, 
but  from  the  Lortf  alone,  350;  see  365, 
522;  see  FArrH,  362-^367;  the  Lord  with 
all  of  His  Divine  love,  with  aU  of  His  Di« 
vine  wisdom,  thus  with  all  of  His  Di- 
vine life,  flows  into  every  man,  364;  see 
580(3);  the  Lord  is  charity  and  faith  in 
man,  and  man  is  charity  and  faith  in 
the    Lord,   VII.  (368-372);  conjunetion 


with  God  the  FMhar  k  not  poaablob  biU 
only  conjunetion  with  the  Lord,  and 
through  film  with  God  the  Father,  370; 
oonjunction  with  the  Lord  and  man  is  a 
reoiproeal  oonjunction,  371;  see  728; 
oonjunction  with  the  Lord  and  Father 
is  reciprocal,  ib.;  an  essential  truth  of 
faith  i»  that  the  Lord  is  the  God  of 
heaven  and  earth,  370(3);  so  far  as  any 
one  rejects  the  devil  he  is  aoo^ted  by 
the  Lord,  437;  man  cannot  do  good  that 
in  itself  is  good  ezoept  from  the  Lord, 
430;  how  reciprocal  conjunction  with 
the  Lord  is  effected,  484;  since  the  Lord'9 
ooming  every  man  has  the  ability  to  be- 
come spiritual  from  the  Lord  through  the 
Word,  501;  no  evil  can  be  removed  ex- 
cept by  the  Lord,  522;  see  662(2);  the 
Lord  God  the  Saviour  is  to  be  ^>- 
proaohed,  538;  the  power  to  act  aright 
is  from  the  Lord,  576;  see  Ck>MBAT, 
506(2):  the  Lord  is  the  church  with 
those  who  acknowledge  and  believe  in 
Him,  60S;  no  man  could  endure  the 
actual  presence  of  the  Lord,  641(5);  see 
Imputation,  650;  the  Lord  could  not 
save  the  good  from  grace  and  damn  the 
evil  from  a  feeling  of  revenge,  651;  there 
is  a  sphere  proceeding  continually  from 
the  Lord  which  raises  all  towards  heaven 
632(3);  all  who  believe  in  the  Lord  and 
live  according  to  His  commandments 
enter  that  sphere  and  are  elevated,  «6.; 
see  Man,  662(3);  see  Baptism,  681;  the 
name  of  the  Lord  Jesus  Christ  means 
in  the  Word  nothing  else  than  acknowl- 
edgment of  Him  and  a  life  according  to 
His  commandments,  682;  see  Baptism, 
684;  what  the  Lord**  universal  presence 
is.  710(2);  what  the  Lord*»  universal  and 
particular  presence  together  is,  710(3); 
the  Lord  is  called  the  morning,  764(2); 
all  truth  and  all  good  are  from  the  Lord, 
and  are  the  Lord*B  in  man,  767;  the 
Lord**  presence  is  with  every  man,  but 
His  coming  is  only  to  those  who  receive 
Him,  774;  see  Mabriaob,  783. 

LOVE 

Of  God  the  eenter  of  all  loess  of  goodst 
15;  see  38;  who  those  ace  who  Ism  God. 
22(2);  love  and  wisdom  the  two  essen- 
tials of  God,  87;  see  778;  Um  abati»et«t 
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from  a  form  ia  impoasibio,  87;  what  the 
cnenoe   of   love   w,    V.  (43-46);  God's 
love   oooBiBts   of   these   eoaeatiab,    48; 
these  enentaals  were  the  oauae  of  erea^ 
tion,  and  the  oauae  of  ita  preaervation, 
VI.  (46,  47);  towt  ia  an  endeavor  towarda 
eonjunotion,  43(8);  love  aflfeeta  not  only 
the  good  but  aiao  the  evil,  44;  in  every 
love  there  ia  an  end,  47;  the  reciprocal 
of  oonjunetion  with  God  la  man'a  lovina 
(jod,  48(6);   where    knowledge    ia    not 
love  is  not,  48(12);  how  love  flowa  into 
wiadom  and  ia  guided  by  it,  50;  see 
Uses,  67;  ail  things  belonging  to  doe- 
trine  and  life  have  reference  to  love  to 
Gkxi  and  love  towards  the  neighbor,  287; 
the  sphere  of  bne  which  goes  forth  from 
the  Lord,  308;  the,  two  opposite  loves, 
329(2);  love  and   charity   follow   when 
by  shunning  evils  what  is  commanded 
in  the  Decalogue  is  done,  329(4);  love 
is  conjunction  with  God  by  means  of  the 
goods  that  belong  to  the  will,  366(3); 
love  is  the  eeee  of  man's  life,  386(2);  love 
of  heaven  means  both  love  to  the  Lord 
and  love  toward  the  neighbor  thus  love 
of  uses,   394;  see  399(6);  what  love  of 
the  worid  is,  394;  see  399(6);  what  love 
of  self  is,  394;  see  399(6),  822;  see  Char- 
rrr,  394;  how  these  three  lovea  should  be 
related  to  each  other,  395  (whole  no.); 
see    403,    507(2)(3)(4)(5)(6);  the    very 
life  of  man  is  his  love,  399;  what  belongs 
to  the  dominant  love  is  what  is  loved 
above  all  things,  399(2);  it  is  his  end, 
399(3):  according  to  it  his  heaven  or 
his  hell  ia  formed,  399(4);  it  is  the  de- 
light of  his  life,  399(5);  heavenly  love  is 
Lovinff  uaea  for  the  sake  of  uses,  4(X)(5) 
in  this  way  he  is  led  by  the  Lord,  400(6) 
what  love  to  the  neighbor  is,   400(8) 
love  of  dominion  continues   with  man 
after  death,  but  in  accordance  with  the 
end  which  it  sought,  400(9);  the  char- 
acter of  every  love  is  determined  by  the 
end  which  it  regards  and  intends,  404; 
see  Man,  457(2);  when  there  is  conjunc- 
tion with  (3od  through  charity  God's  love 
is  within  man's  love  towards  the  neigh- 
bor, 457(3);  the  difficulty  of  examining 
the  love  of  ruling  and  the  love  of  poaaesa- 
ing,  533;  aee  Will,  588(3);  every  love  in 
man  braathea  forth  a  deUght  by  which  I 


it  makea  itaelf  felt,  569;  aee  570(5); 
whatever  prooeedt  from  the  love  ia  cakUed 
good,  even  if  it  be  evil,  thia  being  the 
reau't  of  delight,  which  oonatitutee  the 
life  of  the  love,  658(2);  love  in  the  will 
ia  the  end,  and  in  the  underatanding 
aeeka  and  finda  the  cauaes  whereby  it 
advances  into  effect,  658(4);  in  every 
man  of  sound  mind  there  is  an  ability 
to  receive  love  from  the  Lord,  718;  the 
sole  end  of  God's  IMvine  love  was  to  eon- 
join  man  to  Himaalf  and  HiuMelf  to 
man,  786;  the  final  love  has  its  seat  ia 
the  highest  or  inmost  parte  of  the  mind, 
801. 

LUCIFER. 

Concerning  a  a|Arit  who  imagined 
himself  to  be  Lvuifer,  507(4)(5):  those 
who  are  meant  by  Lucifer,  146;  aee  41 
(2),  276. 

LUNGS  (THE) 

Gorreapond  to  wiadom,  37(2);  or  on- 
deratanding,  87;  what  aooietiea  in  heav- 
en are  in  the  province  of  the  heart  and 
Iwnge,  209;  their  effect  on  other  aode- 
tiea,  ib.        ^ 

LUST. 

He  who  refraina  from  d<Hng  evils  and 
yet  luete  to  do  them  atill  doea  them,  313, 
326;  unleaa  luale  are  subdued  the  flesh 
let  looae  would  rush  into  every  wicked- 
ness, 327;  difference  between  luetm  and 
affections,  328;  what  makea  him  a 
man,  ib,:  how  luate  have  their  dweUing 
place  in  man,  611;  every  evil  is  com- 
posed of  innumerable  /aate.  ib.;  by  birth 
every  one  is  interiorly  in  lacaf,  662(2). 

LUTHER. 

A  statement  concerning  LmAor,  ISf 
(8);  Luthor  in  the  apiritoal  worid.  7M 
(whole  no.). 

MACHIAVELIANS. 

462(5)(ll). 

BCAMMONa 

404. 
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MAN. 

When  man  is  inwmrdly  like  tax  angel, 
1;  see  also  14,  15;  man  pereeives  Qod 
fluscording  to  the  etate  of  his  mind,  6(2); 
there  is  in  every  man  an  internal  dictate 
that  there  is  one  Qod,  0;  but  see  24;  in 
man  love  and  wisdom  are  separated, 
41(2);  God  is  continually  working  to 
conjoin  them,  ib.;  see  Memorable  Rela- 
tion, 48(6);  why  man  is  not  bom  into 
the  knowledge  prcHper  to  any  love,  48(8) 
(9)(10)(n)(12)(13)(14)(15);  man  with- 
out instruction  knows  nothing  whatever 
of  the  modes  of  loving  the  sex,  (48)8; 
man  was  created  into  his  own  order, 
54;  man  was  created  a  form  of  Divine 
order,  VI.  (65-67);  that  is,  a  receptacle 
of  Divine  love  and  wisdom,  65;  see  481; 
see  Hbaven,  65;  all  things  that  proceed 
from  the  sun  of  the  spiritual  world 
have  relation  to  man,  66;  all  objects 
in  the  spiritual  world  are  representa- 
tive of  man,  ib.;  man  is  the  chief  end 
of  creation,.  67;  every  man  is  in  an 
equilibrium,  and  thus  in  freedom  of 
choice,  between  heaven  and  hell,  60(2); 
see  477,  478,  497(3);  God  is  in  man  to 
the  extent  that  man  is  living  in  ac- 
eordanoe  with  Divine  order,  70;  never- 
theless God  is  in  the  evil  man  but  he 
is  not  in  God,  ib.;  man  should  govern 
his  little  cosmos  just  as  God  govwns 
the  great  cosmos,  71(2);  in  proportion 
as  man  prepares  himself  God  enters  in- 
to him,  89;  how  He  enters  into  him,  96; 
see  also  1(X);  what  it  is  necessary  for 
man  to  do  to  thereby  acquire  right- 
eousness, 96;  subsequent  statement  in 
regard  to  relations  with  the  neighbor, 
ib.;  what  man  retains  after  death,  103; 
in  evwy  man  there  is  soul,  body,  and 
operation,  169;  the  three  degrees  of  life 
in  man,  239;  see  498;  each  man  is  his 
own  love  and  his  own  wisdom,  263;  see 
778;  what  man  is  of  himself  is  made 
clear  from  those  who  are  in  hell.  274; 
nature  of  doctrines  he  could  hatch  from 
himself,  ib.;  tnan  by  the  freedom  he  has 
from  the  Lord  opens  to  Him,  285;  noth- 
ing is  connate  with  man  except  a  capac- 
ity to  know,  to  understand,  and  to  be 
wise,  as  also  an  inclination  to  love,  335 
(7);  man  obtains  life  by  going  to  the 


Lord,  358;  man  is  a  form  of  life,  364; 
461(2),  470,  470(3);  what  flows  in  from 
the  Lord  is  reemved  by  man  aeoofding 
to  his  form,  366;  the  life  of  God  in  ita 
fttlnees  is  in  wicked  man  as  well  as  in 
good  men.  366(2);  how  it  differs,  t6.; 
the  man  whc  divides  the  Lord,  charity 
and  faith  is  not'  a  form  that  receives 
but  a  form  that  deetroye  them,  867; 
see  Loan,  868-372;  man  hixnself  cannot 
be  m  the  Lord,  but  the  charity  and 
faith  that  are  in  him  from  the  Lord, 
368;  see  Salvation.  369;  when  eon- 
junction  of  man  and  Qod  is  not  reeipro- 
cbH,  369(3);  in  every  work  that  pro- 
eeeds  from  man  there  is  the  whole  man 
such  as  he  is  in  his  disposition  or  essen- 
tially, 373;  all  things  in  man  have  rela- 
tion to  the  will  and  understanding,  397; 
see  417;  it  is  the  dominant  love  that 
makes  the  man,  399;  man  was  created 
so  as  to  be  at  the  same  time  in  the  spirit- 
ual world  and  in  the  natural  world; 
thus  there  was  given  him  an  internal 
and  an  external,  401;  see  420,  454;  thus 
he  can  be  aflSliated  both  with  angels 
and  devils.  454;  see  462(7)(8)<9)(10>, 
472  (3).  475,  475  (2)  (8).  476;  a  com- 
munity is  like  a  sii^Ie  man,  412;  diff«r- 
ence  between  man  and  beast,  417;  see 
454.  473.  481.  574,  692;  see  UNoaa- 
8TANDXNO,  443(2);  see  Wnx,  448(2); 
God  flows  into  man*9  knowledge  ol  Him 
with  acknowledgment  of  Him,  and  at 
the  same  time  flows  in  with  His  love  to- 
wards men  457(2);  when  man  receivei 
only  in  the  former  way  he  has  no  in- 
terior acknowledgment  of  Him,  ib.;  but 
-he  who  receives  in  both  ways  has  such 
an  acknowledgment,  ib.;  man  lives 
wholly  as  if  from  himself,  470;  see  473; 
so  far  as  man  receives  from  God  good 
of  love  and  truth  of  wisdom  he  lives 
from  Qod,  471;  every  man  is  bom  with 
an  inolination  to  evils,  520,  521(2),  612; 
man  is  bom  for  heaven,  574;  every  man 
is  in  oommonioa  either  with  angeb  or 
devils  though  both  sides  are  unaware  of 
this,  607;  every  man  who  is  not  interi- 
orly led  by  the  Lord  is  a  man  in  appear- 
aaoe  only,  662(3);  why  man  was  created 
an  image  and  likeness  of  Qod,  712;  from 
spiritual   heat  which   is   charity,   and 
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from  spiritual  light  whioh  if  the  trutlf 
of  imxth,  evBry  man  has  life,  722(4); 
every  man  runs  through  the  oirole  of 
nature,  756;  the  interior  and  exterior 
wtan,  889. 

MAN  (AS  APPLIED  TO  GOD). 

The  Lord  within  the  spirituel  sun  is 
a  Man,  25(4);  Jehovah  is  Man  as  in 
things  first  so  also  in  things  last,  102(8) : 
unless  in  thought  Gkxl  is  npproadied 
as  n  Man  ev«y  idea  of  God  perishes, 
688;  the  faith  of  the  New  (}huroh  is 
that  God  is  a  Man,  beoause  the  one 
God  who  was  from  eternity  became 
Man  in  time,  647(2);  coniunotion  with 
God  is  possible  when  God  is  thought  of 
as  n  Man,  787;  all  among  the  Gentiles 
who  acknowledge  and  worship  one  God, 
the  CTreator  of  the  universe,  cherish  an 
idea  of  God  as  being  a  Man,  836. 

MARRIAGE 

Of  good  and  truth  an  the  Word,  how 
effected.  248;  see  308  (3).  624  (4);  how 
there  is  a  marriaoe  of  the  understanding 
and  will,  240;  see  737(5);  marriage  love 
481;  all  things  are  by  creation  nothing 
but  a  marriag§  of  good  and  truth,  624 
(2)  (3)  (4);  concerning  a  marriage  in 
heaven.  746  (4),  747  (whole  no.),  748 
(whole  no.);  marriaoM  in  heaven  repre- 
sent the  marriaoe  of  the  Lord  with  the 
church,  748k  748(2);  from  the  miritual 
marrioffa  which  is  that  of  good  and 
truth  the  Lord  is  called  the  Bridegroom 
and  the  church  the  bride,  783;  see  100; 
COMJUOIAL,  847. 


MARY  (THE   MOTHER).     . 

Absurd  to  say  that  the  soul  of  the 
Lord  was  from  His  mother  Mary,  82(3); 
see  02,  04,  140,  342;  the  Loid  Himself 
never  called  Mary  His  mother,  102; 
what  this  shows,  t6.;  an  interview  with 
Mary  the  mother,  in  heaven,  102(3); 
a  statement  by  Mary  the  mother,  827. 


MATERIAL. 

All  the  material  that  man  has  is  from 
the  mother,  02;  substantial  things  aro 
the  beginnings  of  material  things,  280  ) 
(8);see624»  604.  I 


MATERIALISM. 

The  difference  between  tJ^inlring 
itually  and  thinking  materiaUy.  623(3) 
(4);  the  malerial  does  not  enter  into  the 
spiritual,but  theq>iritual  enters  into  the 
material,  623(5). 

MEDIATION. 

Memorable   Relation  concerning 
diaiion,  135;  see  518. 


MEDITATION. 

Difference  between  spiritual  and  ma- 
terial medUalion  about  the  Word,  623 

(2)(3)(4)(5)(6). 

MELANCTTHON 

In  the  spiritual  worid,  707(whoile  no.). 

MELCHIZBDEK. 
715. 

MEMORABLE  RELATIONS. 
Why  they  wera  written,  188;  see  851. 


MEMORY 

Is  the  soil  of  intelligence  in  man,  32 
(4);  it  Lb  from  the  things  contained  in  the 
memory  that  every  one  thinks,  173;  faith 
of  the  memory,  344;  memory  and  the 
understanding,  621(4). 

MERIT. 

Why  it  is  harmful  to  ascribe  w%erit  to 
works  that  are  done  for  the  sake  of  sal- 
vation, 430;  see  441;  see  536(3);  those 
who  are  in  the  delight  of  doing  good 
are  unwilling  to  hear  of  merit,  440; 
when  a  man  believes  that  all  good  that 
is  good  in  itself  is  from  the  Lord  he  does 
not  ascribe  merit  to  works,  442;  sense 
of  merit  is  removed  with  difficulty  from 
those  who  do  not  understand  true  char- 
ity, ib.;  the  faith  of  the  present  churdi 
concerning  merit,  582;  in  the  present 
church,  faith,  imputation,  and  Christ*k 
merit  make  one.  627;  the  merit  of  the 
Lord  our  Saviour  is  redemptioa,  610; 
see  640;  the  Lord's  merit  cannot  be 
imputed  to  any  one,  640,  641(8). 

"MESSIAH" 
In  the  Word  means  the  Divfaw 


85(2):  see  601;  the 
siaA.  205,346. 


tntth, 
the  JTse. 
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MICHAEL. 
113(6).  300. 

MICROCOSM.  , 

Why  mao  was  called  by  tho  aaeienta 
a  mi€roeo9fnt  604. 

MIND. 

How  the  human  mind  U  oonstituted, 
84,  224(2);  mao's  mind  oohsiata  of  tm- 
derstandinc  and  will,  151;  see  397;  the 
exaltation  of  the  mind  ia  effected  as 
man  acquires  for  hipself  truth  and  con- 
joins them  with  good,  152;  the  spirit 
of  num  is  his  mind  and  whatever  pro- 
ceeds from  it,  VI.  (156.  157);  see  816; 
the  human  mind  is  a  spiritual  organism 
terminating  in  a  natural  organism, 
851(2);  there  can  be  nothing  in  the 
mind  that  does  not  have  some  oorre- 
q;>ondent  or  embodiment  in  the  body, 
875;  the  three  regions  of  the  human 
mind,  305.  395(2)(3).  603,  608;  internal 
and  external  mind,  420. 

MIRACLES. 

The  Divine  miradet  have  been 
wrought  in  accordance  with  Divine 
order,  01;  see  GLonincATiON,  104;  mir- 
aeUa  to-day  would  midce  man  natural 
instead  of  spiritual,  501;  see  601(3); 
why  they  were  wrought  before  the 
Lord's  coming,  501(2);  men  cannot  be 
made  to  believe  by  miradM,  940. 

MOAB 

Signifies  the  adulteration  of  good, 
200(3). 

MOHAMMEDANS 

Believe  in  one  Qod,  0(2);  Moham' 
medanM  are  averse  to  Christianity  soldy 
on  account  of  its  belief  in  three  Qods, 
183;  see  831;  position  of  Mohammedan* 
in  the  church.  268;  see  842(3);  Mokam" 
m«d  was  permitted  to  establish  a  relig- 
ion in  many  respects  not  conformable 
to  Sacred  Scripture,  470;  the  KoAoia- 
medanB  in  the  spiritual  world  appear 
behind  the  Papists,  828;  they  acknowl- 
edge the  Lord  to  be  the  greatest  prophet, 
t5.;  some  Mohammtd  is  always  kept 
before  their  sight,  820;  the  Mohammed 
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who  wrote  the  Koran  is  not  seen  at  the 
present  day,  830;  the  Mohammodana 
call  the  Roman  Catholics  idolaters,  831; 
the  Mohammedan  heaven.  832,  it  is 
possible  for  them  to  believe  that  the 
Lord  rules  over  the  heavens  and  the 
hells  because  He  is  the  Son  of  Qod  the 
Father,  ifr.;  the  -Mohammedan  rsligion 
was  raised  up  by  the  Divine  Provi- 
dence to  blot  out  the  idolatry  of  many 
naUons,  833  (whole  no.). 

MOON   (THE) 

(Matt,  xxiv.)  means  the  Lord  in  re- 
spect to  faith,  271. 

MORAL. 

Relative  pontioii  of  mond  sabjeets  in 
a  man's  mind,  186;  in  children,  even  to 
early  youth,  moral  life  is  natural,  and 
becomes  afterwards  more  and  more 
rational,  443;  in  the  first  period  of  life 
a  moral  life  is  a  life  of  charity  In  ovter- 
mosts,  ib.;  from  tha  moroitiy  of  the  ex- 
ternal man  no  one  can  form  any  con- 
clusion as  to  the  mortUity  of  the  Internal, 
443(3);  moral  life  when  it  is  also  spirit- 
ual is  a  life  of  charity  because  the  laws 
are  the  same,  444;  see  Commandmxnib, 
444;  from  the  external  moral  life  may 
be  seen  charity  in  its  true  image,  445. 


MORNING 

Likened  to  the  state  of  the  church 
after  the  Lord's  ooming,  100;  see  764; 
this  explained,  100(2);  morning  signi- 
fies the  first  time  oi  a  church,  764. 

MOSES 

Means  the  historical  Word,  261; 
Moeee  and  the  ten  commandments, 
283;  in  a  broad  sense  the  law  means  the 
statutes  given  by  Moeee,  thus  the  whole 
book  of  Moeee  is  called  the  Uw,  288. 

MOTHER. 
See  Church,  306,  307. 

MOTION. 

In  all  moHon  there  ia  an  aotiva  and  a 
passive,  576. 

MURDER. 
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MUTUAL  B£OIPROCATION. 

See  Rbciprocai/,  871(4);  eeeOoicnmo-  ' 
TiON,  871(0);  ekamplee  of,  871(7). 

MYRRH 
Sitfnifiee  natural  good,  305. 

NAME 

(Df  any  onle  meeas  not  hia  name  akme, 
but  hie  every  quality,  300;  eee  683;  in 
the  spiritual  world  every  one''  ia  named 
aooording  to  hie  character.  300;  eee 
682(2);  namea  in  the  Word  tn^an  things 
of  the  church,  800*  see  206:  the  Lord's 
Divine  Human  is  the  Father's  noma, 
112(6).  113(6);  see  682. 


NATIONS  AND  PEOPLES. 

*nieir  meaning  in  the  Word,  251;  eon- 
oeming  nationa  which  ate  free  and  no- 
'  Hone  which  aare  not  free,  815. 

NATURAL. 

'  What  natural  things  are,  76(8);  the 
condition  of  those  who  think  from  the 
natural  without  regard  to  the  spiritual, 
'  147,  148;  the  distinction  between  nat- 
\iral  thing!/  and  spiritual  things,  78,  280 
(8);  see  BnarroAL,  889;  the  fMilutti^ 
viewed  in  itself  is  passive,  607(2). 

NATURAL   (DIVINE). 
What  it  is,  195. 

•NATURALISM. 

4(2X  75(7),  173,  342,  771;  eee  ()hsis- 
TiAN  CHtmcHEe.  94;  faith  in  an  invitA- 
ble  God  is  the  origin  of  the  prevailing 
naturaliem  of  the  day,  339(2). 

NATURAL  BIAN   (THE) 

Is  opposed  to  tl^e  spiritual  man.  11, 
276^  the  knowledges  of  the  natural  man 
comprise  within  them  the  perceptions 
and  affections  of  a  spiritual  truths  246; 
natural  man  desires  to  extirpate  the 
spiritual  things  that  enter,  or  to  involve 
them  in  falUcies,  276;  the  merely  nat- 
^  wrai  fiuia  thinks  of  Divine  truths  only 
from  things  of  the  world,  296(3);  see 
OoNJUNCTiON,  869(3);  the  natural  man 
can  talk  about  faith  but  not  from  faith. 
384;  he  is  a  seneual  man  whp  iudges  of 


all  things  by  the  bodily  senaee,  403; 
the  interiors  of  his  mind  are  cloeed. 
402(2);  he  is  inwardly  oppoeed  to  the 
things  of  heaven  and  the  church.  402(3); 
why  he  reason^  keenly  and  ingeniously, 
402(4)(5)(6);  he  does  not  see  any  gen- 
uine truth  in  light.  402(9);  see  754; 
heretical  doctrines  have  been  introduced 
chiefly  by  sensuoi  men,  402(10);  various 
kinds  of  sensuoi  men,  402(11);  most  men 
at  the  present  day  are  natural,  470;  tlie 
natural  man  judges  from  appearances 
ih.;  everything  tliat  ia  compulsory  be- 
takes itself  to  the  natural  man  and  cloeei 
the  door  to  the  spiritual  man.  501;  the 
natural  man  can  see  good  and  evil  ia 
others,  but  not  liaving  examined  him- 
self he  dote  not  see  any  evil  in  himself. 
564(3);  a  brief  description  of  the  mersiy 
natural  rational  and  moral  num.  566; 
the  natural  man  must  be  subdued  be- 
fore man  can  advance  a  single  step 
toward  heaven,  674;  before  rsgei 
tion  the  internal  and  the  external 
Btitute  the  natural  man,  502. 

NATURAL  SENSE. 

In  the  natural  eenee  of  the  Word.  Di- 
vine truth  is  seen  obscurely.  85(2j;  tht 
Word 'a  holiness  is  not  apparent  in  the 
inner  eenee  o/  the  letter,  200;  when  Di- 
vine truths  are  in  man  the  eenee  of  the 
letter  of  the  Word  cannot  be  perverted. 
207;  the  doctrines  of  the  Jiaw  Church 
are  derived  from  the  eenee  of  the  Utter 
of  the  Word,  209(5).  217;  the  eenee  ef 
the  letter  is  the  containant.  baaia,  sad 
support  of  the  two  interior  aenaea  of 
the  Word,  212,  213;  in  the  eenee  of  the 
letter  of  the  Word  Divine  truth  ia  in  its 
fulness,  holiness,  and  powur.  214,  223; 
the  truths  of  the  eenee  of  the  letter  of  the 
Word  are  appearances  of  truth.  315;  see 
226,  650;  the  externals  of  the  Word  are 
the  holy  tbinfi^  of  the  eenee  of  ite  Utter, 
221;  the  Word  in  the  etnee  of  the  Ut- 
ter consists  purely  of  correspondences. 
226;  genuine  truth  can  be  aeeo  in  the 
eenee  of  Uie  letter  of  the  Word  only  by 
those  who  are  in  enlightenment  from 
the    Lord.    III.  (231-233);  conjunctioa 

I 

with  the  Lord  ia  effected  by  means  of 
the  eenee  of  the  letter  of  the  Word.  234; 
alao  affiliation  with  the  angels,  «6.,  235; 
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the  Mtue  of  the  letter  is  a  goArd  for 
the  gmaiae  tnitlui  oonoeatod  within  it, 
260;  Memorabiellalfttioneoaooniingthe 
naivriU  aenee  of  tha  Wordg  277;  the 
Word  in  its  Utter  makes  mention  only 
of  the  outer  things  of  worship,  427. 

NATURE 

Is  not  of  itself  the  operative  power, 
12;  the  reason,  12(2) (8)(Q)^  all  in  hell 
worship  nature^  77(4);  see  79;  nature 
does  nothing  of  itself,  77(6);  all  things 
in  nature  correspond  to  spiritual  things, 
201;  nature  is  the  receptacle  by  which 
love  and  wisdom  may  accomplish  their 
uses,  35(6);  consequences  of  believing 
that  nature  is  the  creator  of  the  universe, 
178;  see  9;  nature  is  from  Cod.  280(10); 
695. 


NAZARITES. 

The  power  of  the  Word  in  its  out- 
mosts  was  represented  by  the  Nazariteet 
VII.  (223). 

NEIGHBOR. 

Oder  must  be  practised  toward  the, 
neighbor,  65;  see  Man,  96;  man  is  bom 
not  for  the  sake  of  himself  but  for  the 
sake  of  othere,  406;  every  man  is  neigh- 
bor  to  himself,  ib.;  but  the  end  should 
be  society,  «6.;  what  lore  to  the  neigh- 
bor is,  407;  brotherly  love  constitutes  the 
distinction  between  the  Old  and  New 
Testament,  400;  good  itorif  is  essen- 
tially the  neighbor,  410;  degrees  c'  love 
toward  the  neighbor  are  to  be  measured 
by  Iov6  to  the  Lord,  410(2);  it  is  suffi- 
cient that  the  neighbor  be  loved  aeeord- 
ing  to  the  degrees  that  are  known,  410 
(3);  what  it  means  to  love  the  neig?ibor 
as  oneself,  411;  a  community  smaller 
or  greater  is  the  neighbor,  412;  he  who 
wilh  and  acts  rightly  towards  a  com- 
munity consults  the  good  of  each  indi- 
vidual, ib.;  love  towards  a  community 
is  a  fuller  love  to  the  neighbor,  412(2>; 
love  to  the  neighb&r  ascends  more  and 
more  interiorly,  418;  one's  country  is  the 
neighbor,  414;  the  church  is  to  be  loved 
as  the  neigMfor  In  a  higher  degree,  416; 
distinction  between  church  and  coun- 
try, ib.;  the  Lord's  kingdom  is  the 
neighbor  that  is  to  be  loved  in  the  ldgh<- 


est  degree,  416;  good  is  the  neighbor, 
418;  see  CiiABfrr,  485;  love  towards  the 
neighbor  Is  man's  reeeptkm  of  his  oon- 
junctkm  with  God,  458;  see  Evil,  625; 
man  as  first  created  was  imbued  wiStfi 
wisdom  and  its  love^  not  for  his  own 
sake,  but  that  he  might  communicate  it 
from  himself  to  olhere  746. 

NEW  CHURCH. 

The  faith  of,  2-3;  see  647  (whole  no.); 
a  new  church'  could  ^ave  been  estab- 
lished only  through  Divine  truth  from 
the  Word,  86;  the  establishment  of  a 
new  church  an  act  of  vedemptidn;' 05; 
a  new  diurcA  is  now  to  be  established, 
115;  unless  a  new  heaven  and  a  n^w 
church  were  estaUished  there  could  no 
fiesh  be  saved,  VIZI.  C182);  see  758;  to 
work  redeolption  means  to  found  a 
new  heaven  and  a  new  qhurch^  182;  why 
the  New  Church  was  established,  271; 
tee  609,  700;  those  who  are  received 
into  the  New  Church  will  come  into  th9 
state  of  p^aoe  into .  whio^  men  are  to 
come  from  the  Lord,  303;  see  Fajtb^ 
344;  how  truths  will  be  received  by 
those  of  the  Nw  Chvurch,  354(3)(4); 
why  it  is  permitted  in  the  New  Chwih 
to  enter  with  the  understanding  into 
truths,  508(5);  see  Good 'j 596;  the  need 
of  a  new  church,  598;  the  faith  and  im- 
putation of  the  New  Church  cannot 
exist  together  with  the  faith  and  jmpi^ 
tation  of  the  existing  church.  647,  6W; 
n6  &APTI8M,  669;  the  morning  that  is 
the  beginning  of  a  nsto  dtureh  is  OAw  at 
hand,  764;  see  Skcon p  Comino,  773;  the 
New  Jerusalem  means  a  new  dhur^^ 
782;  see  New  Heaven,  784;  the  New 
Church  is  the  crown  of  all  oburchM  be^ 
cause  it  is  to  worship  one  visible  God, 
787,  788;  predictions  concerning  the 
New  Church,  788,  789;  revelations  made 
by  the  lord  at  the  establishment  of  the 
New  Church,  846  (whole  no.);  these  are 
now  regarded  on  the  earth  as  of  np 
value,  848. 

*  I 

NEW   HEAVEN 

Could  have  been  built  up  only,  through 
Divine  truth  from  the  Word.  86;  how  the 
new  heaven  is  being^' formed,  106;  see 
781;  why  »  new  heaven  should  be  formed 
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before  a  now  ohurek  is  wtabUshed  on 
earth,  784;  this  new  Aaonen  oonstitutet 
the  lAtoraal  of  the  ohuroh  with  man, 
ib,;  it  IB  formed  Nto  the  extent  that  the 
falflitiee  of  the  former  ehureh  are  eet 
•aide,  ifr.;  see  7«6<3). 


NEW  JERUSALEM 

Mentioned  in  Apoeaiypae  xxi.  means 
a  new  church.  107,  217,  807,  782, 
784,  790;  without  the  spiritual  sense 
nothing  relatinc  to  the  New  Jervalem 
oould  be  seen,  107.    See  New  Chubcb. 

NIGENS  OOUNdL. 

94;  a  Trinity  of  persons  was  hatched 
by  the  Nieene  Council,  V.  (174-17«): 
see  632,  634,  636,  786;  from  the  Nieene 
trinity  and  Athanaaian  trinity  together 
a  faith  arose  by  which  the  whole  Chris- 
tian Church  has  been  perverted,  VI. 
(177.  178);  the  Nieene  Council  pre- 
vented  a  disoloeure  of  the  knowledge  of 
eorrespondenoes,  206;  Nieene  Council 
and  faith,  338;  the  Nieene  Council 
hatched  the  belief  that  God  is  the  cause 
of  evil,  480;  the  Nieene  CouneU  marks 
the  second  epoch  of  the  CSiristian 
Church,  760. 

NUNC  LICET. 
508(8)  (4). 

NIGHT 

Is  the  last  time  of  the  church,  761. 

OATHS. 

Those  which  are  vain,  and  those 
which  are  not,   297. 

OBEDIENCE 

To  ecclesiastics,  840. 

OOCOJPATIONS 
Of  the  minds  of  angels,  605. 

ODORS. 

Concerning  odore  in  the  spiritual 
world,  560,(2)(3)(4)(5)« 

OLD  MEN 

Signify  wisdom,  205;  eld  men  m  heav- 
en, 766^ 


OLD  TESTAMENT, 

Why  BoiHiere  in  the  Old  T* 
it  said  that  the  prophets  spoke 
the  Holy  Spirit,  158. 


OLIVE  TREE 

Signifies  the  heavenly  good  and  truth 
of  the  ehureh.  200(2);  aee  205,  609. 


OMNIPOTEN(2E 

Pertains  to  the  Divine  esssnce,  49; 
it  proceeds  from  the  Divine  love  and 
wisdom,  ib,;  omnipolehee  pertains  to 
the  Divine  wisdom  from  the  Divine 
love,  I.  (50,  51);  emnipoienee  proceeds 
and  operates  in  acoordance  with  the 
laws  of  Divine  order  III.  (56-58);  see 
also  74(4)  (5);  God  is  omnipotent  be- 
cause He  alone  has  from  Himself  all 
power,  56;  God's  poiosr  and  His  witt  are 
one,  ib,;  God's  &m$iipotenoe  cannot  do 
evil,  57,  58;  from  the  Divine  oeuttpe- 
tenee  man  has  power  over  evil  and  fal- 
sity, VII.  (68);  God  had  omnipotence 
in  the  work  of  redemption  by  means  of 
His  Human,  84;  see  Obdeb,  90;  the  in- 
sane thoughts  which  follow  a  belief  in 
omnipotence  as  superior  to  order,  502. 

OMNIPRESENCE. 

See  Holy  Spirit,  16(2);  God  is  omim- 
preeent  in  nature  and  yet  sqiarate  from 
it,  30(2);  smmptisssncs  pertains  to  the 
Divine  essence,  49;  it  proceeds  from  tfas 
Divine  love  and  wisdom,  ib,;  omnipre- 
aence  pertains  to  the  Divine  wiedon 
from  the  Divine  love,  I.  (50,  51);  God 
is  osu»iprs8sn/  from  the  firsts  to  the 
lasts  of  His  order,  V.  (63,  64);  from  ths 
Divine  omnipresencs  man  is  in  God, 
VII.  (70):  how  <3od  is  omnipremni  in 
those  things  oontrary  to  order,  70<2); 
where  the  Lord  is  preeent  there  He  is 
with  HU  whole  eanenoe.  364(3). 


OMNISCIENCS: 

Pertains  to  the  Divine  essfinoe.  40; 
it  prooeeds  from  the  Divine  love  and 
wisdom,  ib.;  omniecienee  pertaiaa  to 
the  Divine  wisdom  from  the  Divine 
love,  I.  (50.  51);  the  omniedemee  of  God, 
IV.  (50-62);  from  the  Divine  omuis- 
eiomce  man  has  wisdom  leqieetiBg  whal 
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is  good    and    true,    VII.  (69);    omnU' 
eiene0  u  infinite  wisdom,  09. 

ONE. 

If  Qod  were  not  oim«  the  uniTene 
eoold  not  have  been  ereeted  and  pre- 
seired,  VI.  (13);  love  and  wisdom  in 
God  make  mm.  IV.  (41,  42);  the  eondi- 
tion  of  man  when  love  and  wisdom  are 
not  conjoined  in  one^  41(2)  (3);  see 
Uniyebsai^,  54;  the  internal  and  ez- 
temal  m*n  should  act  as  one,  340(2). 

ONENESS.  . 

The  neeessity  ol  oimimss  in  every 
thins,  10;  the  oimtisss  of  Qod  oonfirmed 
by  many  things  in  the  world,  V.  (12). 

OPERATION. 

How  God  operalM  in  man,  105;  the 
Divine  operation  is  effected  by  means 
of  the  Divine  truth  which  gose  forth 
from  the  Lord,  130;  operation  of  the 
Holy  Spiril;  whet  it  is.  II.  (142-145); 
the  Divine  operationM  are  the  mediate 
ends.  142;  the  Divine  energy  and  oper- 
ation are  enlightenment  and  instruction, 
III.  (14^148);  the  Lord  makes  these 
energies  operativt  in  those  who  believe 
in  Him.  IV.  (140-152);  the  Lord  oper- 
atee  of  Himself  from  the  Father,  V. 
(15^155);  operationt  constitute  the 
third  essential,  167. 

OPPOBITES 

Are  things  without,  and  are  opposed 
to  things  within,  62;  there  are  relatives 
in  each  oppoeite,  «6.;  the  rdatives  in 
hell  are  opposite  to  the  relatives  in 
heaven,  ib.;  see  78(5),  435;  the  neces- 
sity of  opposilcs.  763. 

ORDER. 

Definition  of,  52;  see  66;  Divine  qual- 
ities can  be  understood  when  it  i»  known 
what  order  is.  and  that  Qod  is  order^  II. 
(62-55);  sse  80;  (3od  is  order  because  He 
is  substance  itself  and  form  itself,  53; 
see  500;  oonsequently  Qod  introduced 
order  into  the  universe,  58;  also  54,  106; 
sse  Omkipoteivcc.  III.  (56-58);  what 
are  contrary  to  the  laws  of  Divine  order, 
58;  see  90;  see  341;  an  image  of  God  is  a 
form  of  Divine  order,  65;  some  of  the 


laws  of  order,  71(2);  also  74(8);  devel- 
opment of  the  Human  was  in  aceord- 
ance  with  the  laws  of  Divine  order,  89; 
Divine  order  requires  that  man  should 
prepare  himself  for  the  reception  of 
Gk>d.  89(  sse  Han.  96;  Miraclbb  91; 
what  follows  if  it  is  believed  that  the 
Divine  omnipotence  does  not  operate 
in  accordance  with  order,  90;  Rrairr- 
«ou8MES8,  95;  it  is  according  to  Divine 
order  for  good  and  truth  to  be  con- 
joined, 396(3);  an  things  contrary  to 
Divine  order  have  rdation  to  evil  and 
falsity.  398(7);  the  primary  thing  of 
onfsr  is  for  man  to  be  an  image  of  God. 
SOO;  God  cannot  act  contrary  to  His 
own  Divine  order,  ib.;  (jod  leads  every 
man  according  to  that  order  which  at 
Himself,  ib,;  the  necessity  of  order,  679; 
it  must  center  on  God.  ib,;  order  nlUst 
have  distinction,  680;  it  is  according  to 
order  that  a  first  should  go  forth  to  its 
last  both  in  general  and  in  particular, 
763;  see  775. 

ORGAN. 

Man  is  an  orffonie  form  recipient  of 
God,  34;  see  504;  organiewi  of  the  mind, 
351,    461,   577,   578;   orffone    of   sense, 

577(3). 

ORIENTALS. 

The  knowledge  of  correspondences 
renuuned  with  many  of  the  people  of 
the  Baet  even  until  the  advent  of  the 
Lord,  205;  to  uproot  idolatries  a  new 
religion  adapted  to  the  gjsnius  of  the 
OrientaU  was  introduced,   883(4). 

OUTMOSTS. 

No  announcements  are  made  from 
heaven  except  through  ouimoele,  222. 

OWN. 
See  BwsLr  and  PBonuuic. 

OX 

Means  natural  affection,  200(2),  205. 

PAGANS. 

See  Good.  536. 

PALLADIUM. 

177(4)  602.  093.  094^  759. 
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PAPISTS. 
Sm  Roman  GA'ntoLic& 

PARABLES. 

In  eooh  ^rord  of  the  parablm  tbm  it 
m  ipiriiual  mcaninc  109. 

PARADISE. 
'  74(3).  461.  661. 

PARENTS. 

Their  love  for  their  children,  44,.  305, 
308;  love  to  pfurenU^  30&;  see  431(3). 

PARISIANS. 

To  the  ParinanM  in  the  q>iritual  world 
there  sometimev  appears  a  woman  who 
is  worshiped  as  a  saint,  826. 

P^TICULARS.  ^ 

'To  retain  particular*  in  their  order 
there  must  be  universals  from  which 
ihey  spring,  714;  see  775;  particulart 
taken  together  are  called  the  general,  60; 
they  emulate  the  general,  32(8);  see  47. 
See  Qbnvbal. 

PASSION  OP  THE  CROSS 

Not  an  act  of  redemption  but  of 
^orification,  05;  see  581,  706;  it  was 
the  last  temptation  which  the  Lord 
endured,  VI.  (126-131);  the  beM  that 
the  pauion  of  the  erott  .waa  redemption 
itself  Is  the  fundamental  error  of  the 
churdi,  VII.*  (132, 135);  see  378,  618, 
681.  582. 

PASSIVE  (THE) 

Force  must  be  impeited  by  the  active 
force.  607(2);  man  cannot  effectively 
think,  trust,  and  pray,  pasaively^ 
506(3). 

PAUL. 

What  kind  of  faith  is  meant  by  Piiul, 
338;  see  506(2);  an.  «pi4tiA  of  Paul  not 
published  during  his  life,  701(4);  what 
Paul  meant  by  the  works  of  the  la^. 
838,  500(2)  (3)(4);  Pmdmtm  charity  be- 
fore faith.  706(5). 

PEACE. 

What  heavenly  peace  is,  303,  304;  the 
Lord  gives  to  man  after  temptation  a 
sense  of  psoioi^  500. 


PEOASXJS. 
276,  603(2)^» 

PERCEPTIO^fS 

Of  moral  and  spiritual  trutlia  open 
the  highest  degree  of  life,  42;  ptrcepHom 
pertains  to  man,  how  attained.  155; 
see  62;  pefcrpKow  eomee  from  affection, 
and  thought  from  peneptum,  231;  see 
$86.  607;  in  wise  men  internal  and  ex- 
ternal, or  q>iritual  and  natural,  per- 
ception  make  one,  461(8);  there  la  an 
interior  thought  oalled  perception  which 
looks  down  into  the  lower  ^diich  is 
eaUed  thought*  603;  peresiKiDtt  and 
reoeption,  880. 

PERFECTION 
Of  life.  42. 

PERMISSION  OF  EVIL. 

From*  permieeion  of  etnl  man  has 
spiritual  freedom,  470. 

PERSON. 

God  became  Man.  and  Man  became 
God  in  one  Peraon,  VIL  (101-103);  see 
700;  definition  of  pereon,  17(3);  see  110, 
188(8). 

PERSUASION. 

The,  power  of  p^rsiMisum  flows  from 
the  love  of  self,  706(2);  in  externals  per- 
eitaeion  emulates  faith,  330;  see  750. 


PHILISTINES 

Signify  faith  separate  from  charity. 
200(3).  203. 

PLACE 

In  the  spiritual  world.  157.  739(5)(7) 

(8). 

PLAGUES  OF  EGYPT. 
685. 

PLANTS. 

(Jonesmittg  the  proeecaes  of  plonf 
growth,  585;  see  12(2);  the  mvstatfivc 
■oiil  is  from  no  other  aooroe  than  the 
heat  of  the  spiritual  world,  585(2). 


PLATO. 

His  oontribtttion  to 
see  also  602*  008. 


tlMolocy,   0(3): 
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PLURALITY  OP  OOD8. 

Whence  it  aroM»  V.  (24);  see  275. 
(128(6). 

POLITICS. 

Relative  position  of  political  sub- 
jects in  a  man's  mind,  186;  see  661(6). 

POLYGAMY. 

Why  pQlygamy  was  permitted  to  the 
Orientals,  833(4):  the  nature  of  the 
heat  of  polygamic  love  in  the  spiritual 
world,  834. 

POOR   (THE) 

In  the  Word  mean  those  who  are 
without  knowledges  of  truth  and  good, 
427;  alms  to  the  poor^  i6.;  see^  442, 
459(7). 

POPE. 

To  imputation,  application,  and,  as- 
cription, add  transcriptipn  only,  and 
you  will  be  a  vicarious  pope,  640(3); 
Roman  Catholics,  820. 


POSTE^RIOR. 

All  things  posterior  are  made  recei>- 
tades  of  things  prior.  33;  see  21,  35(9); 
280(2). 

POSTHUMOUS. 

Man's  mind  ia  the  pottkumdut  man, 
816. 

POWER. 

.  All  the  strength,  energy,  and  poiMr 
of  God  belong  to  Divine  truth  from  the 
Divine  good.  86;  see  also  56,  87,  124; 
the  will's  p0wer  is  by  means  of  the  under- 
standing,  87;  *'aU  poipsr  in  heaven  and 
oo  earth"  means  that  the  union  of  the 
Father  and  the  Son  in  one  Person  is 
complete,  104;  poiMr  (Matt.  xxiv.  30), 
means  the  Lord's  power  through  the 
Word,  776;  man's  poiper  through  the 
Lord,  68,  71(3),  438.  481,  576. 

"POWER   OF   T^E   MOST  BIGH" 
Means  the  Divine  good,  88;  also  the 
Divine  truth,  140. 

PRACTICE. 

What  charity  and  faith  are  when  not 
put  into  practice  375,  376;  eee  887(6). 


PRAYER. 

'  When  man's  oaHnff  is  from  the  Lord 
what  he  a$k9  is  given  hinf,  226(3);  be-' 
fore  washing  or  purification  from  avila 
prayer  to  God  is  not  heard,  329(4);' 
tupplicaiion  should  come  after  exami- 
nation, 539;  man  cannot  efifectlyely  PT^U 

passively,  505,  505(2)  (3). 

•     .( 

PRAYER  (THE  LORD'S). 

A  discussion  concerning  same,  1 12, 1 13 

(fi)<6)a)(«)(9).     '         •  • .'    ■    . 

'  .■  f>  '• 

PRECIOUS  STONES 

Of  which  the  fbondatioi^s  of  th«  New 
Jerusalem  consisted  CAp^c;  xzi.)  mean 
the  truths  of  the  sense  of  the  letter  of 
the  Word,  I.  (217);  miianing  of  the  pf^ 
cioue  ttortet  U  .the.  itfirden- of  lEden, 
III.  (219);  see  467;  prvcioue  eionee  sig- 
nify truths  translucent  because  of  ^ood, 
sttdi  ae  are  in  tba  asaee  oftb^ietter  of 
the  Word,  219;  seeSSSk.  209(9),  848.     . . 

PREDESTINATION, 

Memorable  Relation  eaneaming  itrei 
deiUfiation,  73,  79;  eee  177(4),  684,  79S 
(2)(8)  (4)  (8)  (9)  (10)  (11);  pfedeeHmatUn 
is  bom  from  a  belief  In  man'a  abea* 
lute  impotence,  486;  see  628;  the  teach- 
ing of  the  present  ciiurch  concerning 
predeaHnation,  486(2)(3).  487,  488.  489; 
see  803;  every  man  was  pr^dettined  to 
heaven,  490;  but  man  may  give  himeelf 
oMf  io  heU  by  thb'abtue  of  his  freedom 
•f  choice,  ib, 

PRESENCE. 

How  angels  or  spirits  may  instant)^ 
become  preseitf  with  aaotber,  64;  bodily 
vision  emulates  prernnee,  ib,;  the  Loid's 
prsssnos  with-  man,  S26,  329^  864,  866, 
719,  766,  774,  780. 

PRESERVATION 

Is  perpetual  creation,  46,  224;  see  679. 

PRIESTS,.  ... 

The  power  of  prieeU  over  those  who 
think  of  three  Gods,  7;  see  134;  priest 
signifies  the  Divine  good,  114)  th4 
gopd  and  tmtb  jef  the  ohuveh  iihould  be 
loved,  and  the  prieethood  for  the  saka 
of  these,  415;  prieethood  of  Aaron,  218; 
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priMf  who  are  ipiritual  ihievei.  818, 
aaO;  other  hands  of  priaU,  380(2).  382, 
422,  668,  761. 

PRIMARY. 

388C6), 

PRINCIPAL 
And  instramental,  36(6). 

PRINCIPLES 

And  derivatiyw»  37(3),  166,  177(2). 
280(8).  408(2). 

PRIOR  AND  POSTERIOR. 
31,  33,  36(0),  280(2). 

PROPHECY.  ■ 

101;  Me  140. 


PROPHET. 

The  prophMa  fonneriy  Kgnified  'the 
dootrine  oC  the  ohureh  firom  the  Word. 
120.  130;  the  Lord  was  the  eiMotial 
Propkat,  120;  thus  He  represented  the 
Jewish  ehurah  as  to  the  Woid,  ifr.;  see 
also  130(3);  propkteif  signifies  doetrine; 
140;  when  the  pnphtU  were  in  a  state 
that  of  spirits,  167. 


PROPITIATION. 
185(6). 

PROPRIUM. 

Man's  will  is  his  selfhood  (proprium)^ 
233.  273.  382.  300(4).  400(6).  430l  493, 
668(6).  SeeSsLV. 

PROVIDENCE 

Is  the  Bovenment  of  the  Divine  om- 
nipotence in  aeoordaBce  with  oitier. 
78(3);  bbws  of  Distne  Pravidenee,  470. 

PUNISHMENT, 
Eternal,  70(8). 

PURGATORY 

Is  a  fiction  invented  by  the  Roman 
Chthotiee.  476(4). 

PURPLE. 

Meaning  of.  216(8),  220;  see  also  430. 
686L 


PYTHAGORAa 
002. 

PYTHONS. 
324. 

QUALITY 

Is  perfeeted  by  means  of  diffs: 
relating  to  what  is  more  or  less  oppo> 
site,  763;  quality  in  relation  to  the:  Itself, 
26(3);  q!udUtif  it  firom  form,  63. 

QUARTERS 
In  the  spiritual  worid,  476. 

RAPHAEL. 
233. 

RATIONAL. 

By  means  of  things  raiional  above  the 
sensual  man  communicates  with  heaven. 
402(13);  see  666(3);  there  are  two  ways 
to  rationaiUv,  664(2);  the  natural  ra- 
tional faculty  is  able  to  confirm  what- 
ever it  pleases,  768;  the  spiritual  raHem' 
al  faculty  is  wholly  different,  t6.»  sse 
also  216(4).  334(6).  384,  507. 

REACTION 

Of  evil  and  falsity  against  the  liord'ki 
good  and  truth,  61. 

REASON. 

Why  it  should  not  be  neglected.  178* 
183(2);  see  also  186;  see  Imobcuitt. 
621(12);  sound  rsossn  must  see  the 
unity  of  Ckid.  10, 12;  see  23, 160;  tramaa 
reason  and  th»  infinity  of  Qod,  32,  33; 
false  ideas  of  Isith  and  omnipotence 
banish  rsossn,  67. 770;  sse  Naw  Cmmcw, 
608(6). 


REASONSRS. 

Memorable  Relation  concerning 
mman  who  merely  disrate,  833. 

RECTEFTACLB.        • 

How  man  may  become  a 
of  the  Divine  omnipotence,  74(3); 
66,  362.  470.  474;  whatever 
from  the  sun  of  the  world  is  a 
of  life,  86(11). 
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RECEPnON 

Of  Qod  in  man,  105;  what  man  must 
do  towards  thist  «d.;  it  ia  the  only  way 
by  which  he  progreaaes,  ib.;  see  33,  36 
(11),  330,  366,  457. 

RECIPROCAL. 

Without  a  rteiproeal  no  oonjunetion 
ia  poarible,  48(6):  see  457,  588.  786,  787; 
aee Union,  08,  and  00;  aee  Conjunction, 
100;  see  287,  485,  504;  there  axe  two 
kinds  of  reciprocation  by  which  conjunc- 
tion is  effected,  alternate  and  mutual, 
371(4),  372. 

RECREAflONS 
Of  charity,  433.  434. 

REDEEMER. 

By  the  Lord  the  Redeemer  is  meant 
Jehovah  in  the  Human,  81;  see  127^ 
500;  the  Lord  by  glorifying  His  Human 
became  the  Redeemer,  Regenerator,  and 
Saviour  for  ever,  570(3);  see  647(7); 
see  Human,  717. 

REDEMPTION. 

Jehovah  assumed  a  Human  in  order 
that  He  might  effect  redemption,  81; 
see  500,  838;  why  this  was  necessary, 
84;  see  182;  in  what  redemption  con- 
sisted, 84;  see  I.  (115-117);  see  also 
224(3),  570.  717.  684,  134;  what  the  acta 
of  redemption^  whereby  the  Lord  made 
Himself  righteousness,  were.  05;  by  the 
aets  of  redemption  the  I^ord  put  off  the 
human  from  the  mother,  and  put  on  a 
Human  from  the  Father,  102;  see  Pas- 
aiON  or  TBE  Crom,  05;  at  this  day  the 
Lord  is  effeoting  a  redemption,  115;  to 
reiissfn  means  to  liberate  from  damn»- 
tioD,  118;  redemption  was  effected  in 
the  spiritual  world,  ib.;  redemption 
was  a  work  purely  Divine,  IV.  (123); 
the  idea  of  redempti&n  at  the  present 
day,  133;  in  the  oonflicts  or  temptations 
of  men  the  Lord  works  a  pactioular 
redemption,  500;  the  Lord  by  means  Of 
redemption  took  to  Himself  the  power 
to  regenerate  and  save  those  who  be- 
lieve on  Him  and  do  His  oommand- 
ments,  640;  all  nations  have  been  r«- 
deemed  by  the  Lord,  and  benoe  they  can 
be  saved,  720. 


RED  SEA 
Signifies  hell,  685. 

REFORBdATION. 

In  the  state  of  reformation  man  acts 
in  freedom,  105;  the  understanding  takes 
the  chief  part,  ib,;  see  571,  587;  why 
this  must  be,  587;  the  Lord  reform* 
and  zegenerates  man  in  the  same  man- 
ner in  which  He  glorified  His  Human 
and  made  it  Divine.  302;  reforma- 
tion is  the  first  state  which  man  must 
pass  through  when  from  being  natural 
he  is  becoming  spiritual,  57  U  he  looks 
towards  and  \oag»  for  the  q^ritual 
state,  ib»;  he  who  has  not  entered  into 
the  first  state  in  the  worid  cannot  after, 
death  be  introduced  into  the  second, 
ib,;  the  commandments  are  the  start- 
ing point  of  reformation,  582;  reforma- 
tion means  an  affection  for  truth  for 
the  sake  of  truth,  580;  man  is  reformed 
by  means  of  conflicts  with  and  vio- 
tories  over  the  evils  of  his  flesh,  610. 

REFORMED  CHURCH. 

82(3);  why  the  Reformation  took 
place,  270;  to  the  Reformed  Chri^ian 
world  actual  repentance  ia  a  very  diffi- 
cult  task.  5G1.  562;  see  567(7);  i(i  the 
Reformed  Church  it  is  declared  that  God 
justifies  the  wicked  man  by  means  of 
the  merit  of  Christ  infused  into  him, 
642;  the  Reformed  Church  the  last  stage 
of  the  present  Christian  Church,  760;, 
position  of  the  Reformed  churchee  in  the 
spiritual  world,  800;  the  Reformed  look 
at  the  Word  from  their  own  doctrine, 
227;  the  Reformed  and  confession,  510. 

REGENERATION. 

See  Glorificatiok,  105;  in  the  state 
of  regeneration  man  acts  in  freedom, 
but  from  love  and  intelligence,  which 
are  from  the  Lord,  105;  see  621(0);  the 
will  takes  the  chief  part,  106;  see  571; 
see  Fruit,  106;  see  Reformation,  302; 
see  CHURCH,  510;  until  repentance 
takes  place  man  stands  outside  of  r»- 
generati4in,  510;  see  Hereditary  Evil, 
521(3);  regeneration  is  the  second  state 
man  must  pass  through  when  from, 
being  natural  he  is  becoming  spiritual, 
571;   in  the  Word  regeneration  is  do- 
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■oribed  by  a  new  heart  and  a  new  spirit, 
572;  see  683;  to  be  bom  again  ia  to  be 
regenBraUit  673;  reowuration  is  effected 
by  the  Lord  through  charity  and  faith, 
576;  see  618,  620;  the  Lord  is  tinceaa- 
ingly  in  the  act  of  regeneratifko  man, 
577;  since  all  have  been  redeemed  they 
may  be  TegeneraJted,  579(2);  each  man 
is  reotnetaUd  according  to  his  state, 
580;  regeneration  is  effected  in  a  manner 
similar  to  conception,  gestation,  birth 
and  education,  583,  584;  man  can  only 
be  ngeneroted  gradually,  586;  ttgenent" 
Hon  is  effected  by  means  of  the  under- 
standing as  the  mediate  cause,  587; 
when  man's  will  leads  him  to  shun  evil 
and  do  good  the  state  of  rtgenf&ratum 
begins,  ib,;  the  internal  man  must  first 
be  regentrated  and  by  means  of  it  the 
external,  501;  it  i«  the  internal  natural 
man  that  is  first  to  be  regenerated,  503; 
man's  regeneration  is  described  in  Ese-' 
kid  by  the  **dry  bones. "  etc.,  504;  the 
internal  and  external  of  a  regenerate 
man,  505(3);  the  regenerated  man  has  a 
new  will  and  a  new  understanding,  601; 
regeneration  and  the  three  regions  of  the 
mind,  603;  see  Hbavbn,  605;  by  regener- 
ation man  becomes  spiritual  natural, 
607(2);  a  regenerate  man  is  in  commun- 
ion with  angels,  607(3);  regeneration  is 
effected  from  the  beginning  to  the  end 
of  man's  life  in  the  world,  and  is  after- 
ward continued  and  perfected,  610;  see 
611;  so  far  as  man  is  regenerated  he 
attributes  nothing  of  good  and  truth 
to  himself  but  to  the  Lord,  610;  so  far 
as  man  is  regenerated  sins  are  removed, 
611;  that  is  forgiven,  614;  without  free- 
dom of  choioe  in  spiritual  things  man 
coi|ld  not  be  regenerated,  615;  some 
natural  representations  of  regeneration, 
687  (2)  (3);  those  who  confess  the  Lord 
and  who  do  good  to  the  neighbor  are 
not  regenerated  unless  this  is  done  from 
love  to  the  neighbor,  and  from  faith  in 
the  Lord,  726. 

RELATIVES 

Pertun  to  the  harmonious  arrange* 
ment  of  many  parts,  62;  there  are  reta- 
fvoea  in  each  oppodte,  <5.,'  the  rdotivee 
in  hell  are  opposite  to  the  rdeelivee  in 
heaven,  ih. 


RELIQION 

Ooeupies  the  highest  aeat  in  tha  hit- 
man mind,  and  sees  beneath  H  the  civil 
matters  pertaining  to  the  worid,  001; 
see  820;  Qod  must  be  acknowledged  in* 
order  that  man  may  have  reiigion,  722; 
religion  is  to  shun  evil  and  do  good, 
389(3);  whence  have  sprang  the  dif- 
ferent  roLigione  in  the  worid,  275;  by 
the  things  of  rdigien  there  is  oonjuao- 
tion  between  God  and  man,  283;  aee  536b 


REMAINS. 

See  F&BEDOif  of  Choice,  493;  every 
evil  that  a  man  has  actually  appropri- 
ated to  himself  remaine,  614;  the  sub- 
stance of  anything  that  is  not  received 
in  the  understanding  does  not  remauk 
in  the  memory,  621(4). 

REMISSION    OF    SINS. 

The  arbitrary  remieeion  of  eirne  would 
be  contrary  to  Divine  order,  90;  what 
remieeion  of  eine  is,  142;  see  409,  510, 
550,  614,  621. 

RENOVAfflON. 
142. 

REPENTANCE. 

Bins  ean  be  washed  away  <Mdy  by  r^ 
pentance,  409;  without  repenlanee  tme 
faith  and  genoine  charity  are  impossible^ 
500;  the  means  whereby  the  chur^  is 
established  in  man  are  acts  of  repent^ 
anoe,  510;  acts  of  repenlanee  are  all 
such  things  as  cause  man  not  Co  will 
and  not  to  commit  evils  whidi  are  aiaa 
against  God,  ib.;  the  first  thing  of  the 
church  in  man  is  repenlofioi,  ib.;  mma 
cannot  enter  into  eonjunetion  with  the 
Lord  milees  to  eome  extent  he  rsBMyvva 
his  evils  by  rvpenlonoc  522;  those  wtw 
are  unwilling  to  hear  anything  about 
repentanet  reject  the  idea  of 
to  actually  repent  man  must 
himself,  recognise  and  aeknowledga  his 
sins,  pray  to  the  Lord,  and  begin  a 
new  life.  590;  see  561,  567(5).  621(6); 
what  is  sufficient  to  initiate  man  into 
the  actuality  of  repentance^  630;  tnm 
repentance  is  the  examination  not  only 
of  the  aetiona  but  also  of  the 
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tiona  of  one's  will,  63;2;  aee  588(3);  maa 
cftD  repent  of  evils  he  has  done  in  the 
body  and  stiU  think  and  wiU  evil.  532; 
if  after  acnitiny  man  determinee  that 
he  will  not  will  to  do  sina  becauae  they 
are  sins  he  truly  and  interiorly  repente^ 
ib.:  how  repentance  may  be  performed 
without  aelf-examination,  535;  actual 
repentance  ia  easy  to  those  who  at  times 
practise  it,  but  is  extremely  difficult 
to  those  who  have  not  praetised  it, 
5d2(3);  man  is  held  constantly  in  a  state 
of  possible  repenUmoet  720. 

KEPRESENTATIVE. 

See  Man*  66;  all  churches  before 
the  Lord's  coming  were  repreeetUative 
churches,  100;  see  201,  670,  786;  repre- 
eentative  things  of  the  church  vanished 
after  the  Lord's  coming,  100(2);  rspr*- 
eentatione  are  such  things  in  the  world 
as  correspond  to  and  signify  heavenly 
things*  275. 

RESISTANCE. 

When  one  who  has  charity  reeiett  an 
enemy  he  does  it  by  means  of  the  ex- 
ternal man,  408;  how  man  should  reeiet 
evils,  438;  see  also  68. 

REST. 

When  man  is  regenerated  he  has  reet, 
802. 

RESURRECrriON. 

See  Dsntn  NATimAL,  100;  the  Lord's 
reeiarredion  signified  His  glorification, 
130(3);  reeurredion  to  life  signifies  sal- 
vation, 652. 

REVELATION. 

Knowledge  of  God  is  not  possible 
without  rev^ationf  11;  the  primeval 
revelation  has  been  perverted,  ib.;  the 
Word  is  the  crown  of  revelation,  ib.; 
through  revelation  man  is  able  to  re- 
ceive influx  from  Qod,  ib.;  see  22(2), 

REWARD. 
439,  440.  441. 

RICH  MAN 

la  Luke  xvi.,  215(4),  246,  506. 


RIC^HES. 
404. 

RIGHTEOUSNESS. 

God  cannot  impute  to  maa  the  rigk^ 
eoueneee  of  the  Son.  58;  see  640(2)  (3), 
641,  641(3):  through  the  acts  of  redemp- 
tion the  Lord  made  Himself  rigkteoue' 
neee^  V.  05,  06;  righteoitene$e  is  doing 
and  restoring  all  things  in  accordance 
with  Divine  order,  05;  the  rigfUeotie  are 
those  who  have  lived  in  accordance  with 
Divine  order,  96;  see  Man,  96;  see  Rb- 
DEMPTiON.  95;  to  claim  merit  to  oneself 
is  to  deny  the  ri^Alsousnsss  of  the  Lord, 
430.  . 

RITES. 

Representative  rites  of  the  church 
were  turned  into  idolatries,  204. 

ROCK 

Means  the  Lord  in  respeet  to  Divine 
truth,  224(4);  see  842(2);  879(2).  788.  ' 


ROMAN  CATHOLICS. 

82(3),  174-176^  177  (4),  268.  270,  460, 
416,  5e2(2)(3),  667(7),  634,  760;  the 
Papisto  in  the  spiritual  world  appear 
round  about  and  beneath  the  Protes- 
tants, 817;  the  place  of  council  of  the 
Papiet  leaders  in  the  spiritual  worid, 
810;  no  one  who  had  been  a  pope  is  ad- 
mitted to  this  assembly,  ib,;  the  www 
ship  is  nearly  the  same  as  their  worship 
in  the  worid.  ib,;  the  Papiete  in  the  spir^ 
itnal  world  have  a  repressntative  of  a 
pope  plaoed  over  them,  820;  after  in- 
struction they  are  introduced  into  a 
society  composed  of  thoee  who  have 
withdrawn  from  the  worship  of  the 
pope  and  the  saints,  ib.;  Catholice  in 
this  world  who  had  thought  more  of 
God  than  of  the  papaey,  and  from  a 
simple  heart  had  done  works  of  charity 
are  easily  led  away  in  the  spiritual 
world  from  the  superstitions  of  their 
religion,  821;  thoee  who  have  been  made 
saints  by  papal  bulls  are  removed  from 
the  sight  of  others  in  the  spiritual 
world,  823,  824,  825. 

ROYALTY. 

Signifies  Divine  truth,  114. 
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RUBY 
Sisoifies  heavenly  good,  009. 

RULERS. 

ThoM  who  hare  promoted  uses  from 
love  to  the  neighbor  are  plaoed  ae  ruler» 
over  heavenly  communities,  412(3). 

SABBATH 

MeanB  rest,  301,  303;  with  the  Jews 
it  was  the  sanctity  of  sanctities,  301 ;  it 
became  a  day  of  instruction  in  Divine 
things,  ib.;  see  738,  750. 

SACRAMENT. 

See  Baptism  and  Holt  Suppbk. 

SACRED  SCRIPTURE. 
See  Word.  , 

SACRIFICES. 

Why  the  wonbip  of  the  Uvaelitee  oon- 
flistod  chiefly  of  wacrifieet,  40& 

I 

SAINTS. 

Conoenrfng  the  worslup  of  eairtte,  824; 
the  invooation  of  tainU  b  a  mere  moek- 
ery,  and  is  not  heard  by  them,  836;  aee 
Roman  Oathouo*,  823;  eee  alio  2ft2. 

SALVATION. 

How  talvatum  is  possible,  2;  h6w  im- 
possible, 2(2):  eee  457.  720;  see  also  8; 
the  rightoottsness  of  the  Lord's  redemp- 
tion cannot  directly  effect  solvoHon,  96; 
what  can  effect  it,  ib.;  why  talvation 
depends  upon  a  knowledge  and  aolcnowl- 
edgment  of  Ckxl,  98;  upon  a  belief  in 
Him  as  visible,  159(7);  how  those  may 
be  taved  who  know  nothing  about  the 
Lord,  107(3);  hereafter  no  one  from 
among  Christians  entert  hea»en  unices 
he  believes  in  the  Lord  God  the  Saviour 
and  approaches  Him  alone,  107,  108; 
without  the  redemption  no  man  could 
have  been  $aved,  II.  (118-120),  294;  in 
reference  to  aatvcttion,  redemption  and 
the  passion  of  the  cross  make  one, 
127;  the  taltation  of  all  is  the  Lord's 
end.  142;  the  Lord  is  all  that  whereby 
talvation  is  obtained,  150;  see  766;  un- 
less a  new  heaven  and  a  new  church 
were  established  there  could  no  flesh  be 


§aved,  VIII.  (182);  whatever  Jehovah 
commands  is  something  to  be  done  for 
the  sake  of  aahxUion,  282;  God  never 
ceases  to  look  to  man  and  to  make  oper- 
ative such  things  as  relate  to  man's  sol- 
wUion,  287;  the  two  general  means  of 
talvation^  340;  he  who  conjoins  the  in- 
ternal and  external  man  in  good  be- 
comes happy  to  eternity,  340(3);  see 
361(2);  see  God,  341;  by  conjunction 
with  God  man  has  mdvaiion,  309:  eee 
484.  787;  for  a  man  to  have  mUvalion 
faith  and  charity  mlist  not  be  separated, 
393;  see  450;  see  Freedom  op  Cboick. 
485;  until  repentance  takes  place  9ai9a- 
Hon  enters  no  further  than  into  the 
ideas  of  man's  thought,  510;  see  52S. 
655;  see  Good,  536;  unless  a  man  la 
bom  again  he  cannot  enter  into  tke 
kinifdom  ef  Ood,  672.  577;  since  all  may 
be  regenerated  all  may  be  eaeed,  679(2); 
see  Lord,  651;  see  Judombmt,  652;  sea 
Second  Coming,  772;  the  solMifiim  of 
men  is  the  eontinuatioa  of  ereatioii,  773. 

SAHSON. 
223. 

SANCTIFICATION 

Of  man,  how  it  is  aeoomplished,  142; 
150. 


SATANS 

Are  those  who  have  confirmed  in 
themselves  falsities.  80(4);  eee  35.  70, 
151.  401(4);  see  Dbvilr.  80(4);  how 
noviti|kte  spirits  become  eaiane,  281 
(whole  no.);  difference  between  devils 
and  eaiane,  281(12);  no  soioa  can  bear 
to  hear  any  truth  from  the  Word  or  to 
hear  Jesus  named,  380(3). 

SAVING  FAITH. 

Why  it  is  impossible  to  make  faith 
alone  a  eaving  faith,  96. 

SAVIOUR. 

A  CHiristtan  cannot  enter  heaven  im- 
leiis  he  believes  in  the  Lewd  God  tba 
Saviour  and  approaches  Him  alone,  IX. 
(107,  108):  aee  150.  538;  those  who  go 
to  God  the  Satfiour,  at  the  same  time  go 
to  the  Father  also,  337;  eee  Hkavkm. 
621(7). 
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"SCEPTER  (THE)" 
Means  the  Lozd'a  goveniment^  16(2). 

SCIENCE. 

Relative  position  of  tderUific  subjects 
in  a  man's  mind,  186. 

sccrriAND. 

812. 

SECOND  (X)MING. 

At  this  day  is  the  aeeond  eoming  of  the 
Lord,  116;  oonoerninc  a  glorification  of 
the  Lord  on  account  of  His  teeond  com- 
iftO*  625;  the  ssooncf  coming  of  the  Lord 
marks  the  consummation  of  the  present 
church,  764(3)(4);  the  $eeond  coming  of 
the  Lord  is  for  the  purpose  of  saving 
those  who  believe  in  Him,  772;  it  is  for 
the  purpose  of  forming  a  new  heaven 
and  a  new  church,  773;  the  teeond  com- 
ing of  the  Lotd  is  not  a  coming  in  Per- 
son but  iii  the  Word,  777. 

SEED  (THE) 

Of  man,  means  the  truth  of  the  Word. 
761(2);  see  360;  in  aU  sssd  there  is  in- 
herent a'  certain  immensity  and  eter- 
nity, 32(3);  see  32(4);  see  also  374.  490, 
686.  704.  . 

SELF. 

Love  of  s«{/.  and  the  conceit  of  one*§ 
own  intelligence  are  signified  by  eating 
of  the  tree  of   the  knowledge  of  good 
and  evil,  48(18);  condition  of  those  with 
whom  9df  and  the  world  are  ends,  233; 
man  has  no  wish  to  understand  any- 
thing except  what  is  from  the  aelfhood 
of  his  will,  278;  from  the  odfhood  could 
spring  no  other  worship  than  the  wor- 
ship of  self.  274;  to  one  who  loves  him- 
9df  or  the  world  above  aU  things,  him- 
9df  or  the  world  is  his   <3od,  203;  ,to 
claim  for  ontodf  the  Lord's  merit  and 
righteousness  is  stealing  in  the  celestial 
sense,  310;  in  natural  faith  and  charity 
there  is  what  is  man's  own^  360;  what 
man  kimadf  does  from  himself  has  no 
real  life  in  it,  ifr.;  so  far  as  faith  and 
charity  in  man  become  spiritual  be  is 
withdrawn  from  his  <npn,  361(2);  it  is 
provided  by  the  Lord  that  man  should 


feel  in  himoelf  as  his  own  whatever  flows 
in  from  without,  362(2);  see  461(4)(5) 
(6)(7),  727(3);  see  Evu.,  382;  see  Love 
and  Cbajutt,  304;  how  love  of  ssf/  is  of 
use  in  good  works,  396;  what  love  of 
•elf  is,  400;  man  is  in  the  love  of  telf 
when  he  has  no  regard  for  anythii^ 
else,  400(2);  he  loves  others,  but  for  the 
sake  of  himiolf,  400(3);  he  deqpises  his 
neighbor  in  comparison  with  himoelf, 
400(4);  he  wishes  the  church,  his  coun- 
try, society,  and  his  feUow-oitizehs  to 
serve  him,  400(5);  so  far  as  any  one  ia 
in  the  love  of  self,  so  far  he  is  led  by 
himself,  4(X)(6);  until  he  desires  to  rule 
even  over  God    Himself,   400(7);   the 
evils  that  prevail  with  those  who  are 
in  the  love  of  srf/,  400(10);  see  406(3); 
when  the  love  of  welf  constitutes  the 
head,  the  love  of  heaven,  pasaee  down 
to  the  feet    405;  rulers  are  not  neces- 
sarily in  the  love  of  telf,  405(2);  con- 
cerning   the    power    to    fight    against 
evils,  which  rmemn  to  man  to  come  from 
himoelf,  438;  see  467(4),  506(2);  those 
who  value  salvation  immerse  the  in- 
terior desires  of  the  mind  in  what  is 
their  oiDn,  430;  see  Man,  470;  man  is 
composed  of  the  love  of  use,  of  the  world, 
and  of  «e/f  in  order  that  he  may  think 
from  God,  yet  wholly  as  if  of  himodf, 
607(6);  man  exerotses  thought  and  w9l 
as  if  of  himodf,  588;  a  man  becomes 
guilty  when  he  believes  that  he  acts 
from  himtelf,  whether  in  doing  good  or 
evil,   621(10);   eonoermng  the   k^re  of 
ruling  from  the  love  of  mif,  661(4)(6)(6) 
(7)(8)(0)(10)(11)(12);  man  has  no  other 
feeling  or  perception  than  that  intelli- 
genoe  and  wisdom  are  in  hUnmlf,  663; 
the  love  of  telf  is  the  opposite  of  love  td 
God,  764.   See  Fnonaou, 

SEMEN. 

How  it  is  conceived  and  given  form. 
684;  see  103(2)(3). 


SENECA. 
273. 

SENSATION. 

From  what  Mfiaolion  results,  677(8); 
36(6). 
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SENBB  OF  THE  LETTER. 
Bee  Natural  Bbnsb. 

SENSUAL-CORPOREAL. 

When  Bpiritual  licbt  beeomes  tentual- 
corporeal,  94;  the  oentuai  and  carpor- 
eal  man  ia  merely  natural  and  di£Fen 
from  an  animal  only  in  being  able  to 
talk  and  reason,  296(2);  by  means  of 
oenwual  things  man  oommunicates  with 
the  world,  402(13);  see  36(6);  may  be 
ci  service  to  the  internal  spiritual,  402 
(14)  (15)  (16)  (17)  (18)  (19)  (20);  the  sen- 
oual  is  the  outmost  of  the  life  of  man's 
mind,  adherent  to  and  coherent  with 
his  five  bodily  senses,  665;  sensual 
things  ought  to  occupy  the  last  place, 
566(3). 

SENSUAL  MAN. 
See  Natubal  Man. 

SERIES. 

Arrangement  into   aerieot   361,   362; 
32(8). 


••SERPENT  (THE)" 

Means  the  devil  in  respect  to  self 
love  and  pride,  48(18);  see  206.  324, 380, 
402;  ^orpenU  of  the  tree  of  knowledge  of 
good  and  evil  are  those  who  reason 
only  from  sensual  things,  666(2),. 

SERVANTS 

May  be  said  to  be  like  those  who  are 
not  conjoined  to  the  Ix>rd,  106,  806. 

SEVENTH  DAY 

Was  a  representative  of  the  elose  of 
the  whole  of  the  Lord's  work  of  redemp- 
tion, 801;  it  also  signifies  man's  eon  junc- 
tion with  the  Lord,  and  regeneration 
thereby,  802. 

SHADES  OF  NIGHT. 

Who  those  are,  who  are  in  the  ohadso 
of  night;  and  how  they  try  to  pervert 
Divine  declarations,  83;  see  109(2)  (3). 

SHADOW. 

When  only  the  internal  man  is  en- 
lightened and  not  the  natural  as  well, 
and  vies  wrso,  there  is  sAodov,  109(3). 


8HEBA. 

706(5). 

SHEEP. 
200(2). 

SIGHT. 

Spiritual  and  natural  st^Af,  846; 
896,  604,  767;  see  also  334(8). 

SILVER 
Signifies  spiritual  good,  609. 

SIMPLE. 

Who  are  meant  by  the  timpU  in  the 
Word,  147;  "oimpU  in  tpiril,**  443(2). 

••SIMPLE  SUBSTANCE" 
Of  Wolff,  see  Obdeb.  90. 

SIMULTANEOUS  ORDER, 

What  it  is,  214;  its  relation  to  the  vari- 
ous senses  of  the  Word,  214(2). 

SIN. 
SeeEviXj, 

SIRENS. 
80. 

"SITTING  AT  THE  RIGHT  HAND" 

Means  God's  omnipotenoe  through  His 
Humanity,  16(2);  see  136  (whole  no.). 


SIX  DAYS  OF  LABOR 

Signify   man's   warfare   asaiast    the 
flesh  and  its  lusts,  302. 

SLEEP. 
199.  606. 

S0GINIANI8M. 

See   Christian   (Sbubcbsb,   94;    sea 
339,  38(X 

m 

S<X3INU8. 

159(6). 

SOCRATE& 
692. 

SOLDIER. 

It  is  glorious  for  a  ootditr  to  shad  his 
blood  for  his  country,  414. 
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SON  (AS  APPLIED  TO  GOD) 

Tmitginiiry  d^fleription  of  tlie  Son  as  a 
separate  God,  16,  16;  wby  Jehovah 
called  the  Lord  His  Son,  82(3);  whoso- 
ever believes  in  the  Son  believes  in  the 
Father,  107(3);  approach  to  the  Father 
is  through  the  Son  and  in  the  Son^ 
113(6);  the  Son  operates  these  energies 
(pertaining  to  the  Holy  Spirit)  of  Him- 
self from  the  Father,  153(3);  by  the 
Son  should  be  understood  the  Divine 
Human  from  the  Father,  172(3);  the 
first  principle  of  faith  in  the  Lord  is 
the  acknowledgmaat  that  He  is  thtf 
Son  of  God,  that  is  God  from  God,  342; 
those  who  believe  the  Lord  to  be  the 
Son  of  God  also  have  the  true  faith,  be- 
cause such  believe  Him  to  be  God, 
379(2);  the  Human  whereby  God  sent 
Himself  into  the  world  is  the  Son  s/ 
God,  IV.  (02>04);  iSoa  of  God  means  Je- 
hovah God  in  His  Human,  92;  these 
two  (Um  Divine  from  Jehovah  aad  the 
human  from  Mary)  united  are  the  Son 
of  God,  02. 

SON  OF  DAVID. 

The  Lord  did  not  acknowledge  Him- 
self to  be  the  Son  of  Damd,  102C2). 

SON   OF   MAN 

Means  the  Lord  in  respect  to   the 
Word.  92,  271;  or  Divine  truth,  86(2); 
198. 


SON  OF  MARY 

Means  strictly  the  human  the  Lord 
took  on,  92;  explanation  of  why  this 
'  means  the  human,  «A.;  see  94;  it  is  true 
that  the  Lord  was  the  Son  of  Mory,  but 
not  true  that  He  still  is,  102;  sse  also 
342(8). 

SOOTHSAYER. 

f  When  a  man  thinks  about  spiritual 
things  as  a  sootiUoysr  thiaks  of  them, 
94. 

SOPHI. 

692,  693,  695. 

SOUL  (THE) 

Is  woven  of  such  things  as  exist  in 
the  spiritual  world,    103;   the  §oul  is 


from  the  father,  ib.;  see  82(8),  92;  the 
Boul  acts  in  and  into  the  body,  164(6); 
the  body  is  conceived  and  derived  from 
the  tout,  166,  167;  Memorable  Relation 
.concerning  the  soid,  607;  $oiU  u  the  in- 
most and  highest  part  of  man.  and  the 
influx  from  God  enters  into  that,  8;  see 
25(4),  111(7),  112(5). 

SPAC^ 

A  property  of  the  natural  world  whidi 
all  things  of  it  to  be  finite,  27; 
29,  85(11);  in  the  spiritual  world 
spoos  exists  only  apparently,  29;  God 
is  in  apaot  without  spoes.  III.  (30); 
affection  of  love  and  thought  of  the 
understanding  are  in  space  without 
•pfOB,  64;  see  BpimrroAL,  103(8);  Me 
also  280(9)(10). 

SPEARS 

Mean  truths  combating*  86. 

SPEECH. 

In  the  natural  world  man's  spsseA  is 
twofold,  but  not  in  the  spiritual  world, 
111;  see  386(2)(3)(4).    See  Lamouaov. 

SPHERES. 
See  SPUirruAL  World,  331. 

SPIRITS 

Gould  not  continue  to  exist  if  men 
were  taken  away  from  under  them,  118; 
man's  tpirii  means  simply  his  mind; 
for  this  it  is  that  lives  after  death,  and 
it  is  then  called  a  spirit,  156;  "being  in 
the  tpirii  "  means  a  state  of  mind  sepi^ 
rate  from  the  body,  157;  some  tpirito 
below  the  heavens  abuse  man's  sharing 
of  the  Word  with  angels,  235;  spirOs 
are  like  men,  240;  see  792.  793;  difference 
between  them,  240,  793,  798,  280(8), 
694(5);  BpiritM  can  comprehend  such 
things  as  transcend  man's  natural  ideas, 
280(9);  with  every  man  there  is  an 
associate  •piril,  380(3);  why  tpiriu  can- 
not be  seen,  475:  by  means  <^  his  in- 
teriors man  communicates  with  »pirit»^ 
ifr.;  if  all  connection  with  9piriu  were 
taken  from  him  man  would  instantly 
die,  ib,;  man's  gpirit  is  in  every  least 
thing  that  takes'phMse  in  the  body,  607 
(2);  it  is  peculiar  to  the  spiritual  world 
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that  a  apirit  thinks  himself  to  be  such 
as  his  dress  is,  663(3). 

SPIRIT  OF  TRUTH. 

The  meaniiig  of  this  term  as  applied 
to  the  Lord,  139(3). 

SPIRITUAL. 

Man  becomes  $piritual  in  aooordanee 
with  faith  from  Qod,  together  with  life 
from  (lod,  8(4);  he  was  so  oreated  as  to 
be  tpirUual  as  well  as  natund,  22;  what 
tpiniual  things  are,  75(3);  all  the  apirit' 
wd  that  man  has  is  from  the  father, 
92;  the  apirittuU  has  nothing  in  oommcm 
with  space,  103(3);  whatever  goes  forth 
from  the  Lord's  Divine  wisdom  is  c^ed 
•  the.  Divine  Spiritual^  195 ;  spiriiual 
thoughts  are  the  beginnings  of  nat- 
ural thoughts,  280(5);  relation  of  celes- 
tial wisdom  to  tptritual  wisdom;  280 
(7);  tpiriiual  or  substantial  things  are 
the  beginnings  of  material  things,  280 
(8);  see  208  (9)  (10);  anything  gpirUual 
in  order  to  be  anything  with  man 
must  have  a  recipient  in  the  natural, 
639;  by  the  life  in  faith  ahd  charity  is 
meant  tpiritual  life,  358;  tjriritiud  heat 
and  light  are  inwardly  in  natural  heat 
and  light,  360(2);  the  Lord  enters  into 
man  through  apiritual  thino^,  482;  it  is 
the  tpirUiud  which  is  the  living  force, 
607(2):  what  it  is  to  think  tpirituaUy, 
a&(2)(3)(4)(5)(6). 

SPIRITUAL  SENSE. 

In  the  tpiritiud  sense  of  the  Word 
Divine  truth  is  seen  in  clear  light,  85(2); 
'Mrhat  the  tpiritual  sense  of  the  Word  is, 
and  its  value,  192;  I.  (194,  195);  see 
846,  846(2);  where  this  rpiritual  aenM 
is  hidden  in  the  Word,  193;  11.  (196- 
199);  by  means  of  the  tpirUual  aen%e 
the  Word  has  communication  with  the 
heavens,  194;  no  one  can  see  the  tpirit- 
tud  9ena6  except  from  a  knowledge  of 
corr«a>ondence8,  196;  the  tpiritudl  aense 
of  the  Word  is  to  be  opened  at  the  end 
of  the  ch\irch  (mentioned  in  Apoca- 
lypaexix.  11-18),  196(3);  it  is  because  of 
the  Bpiritual  wnae  that  the  Word  is 
Divinely  inspired  and  holy  in  every 
word,  in.  (200);  why  the  tpiriiual 
keriM  is  now  revealed,  200,  271,  700; 


heretofore  the  apiritual  sense  has 
unknown,  IV.  (201-207):  the  •pintual 
Mnm  will  not  for  a  long  time  be  ae- 
knowledged,  207;  henceforth  the  sptr- 
Uual  $9n9B  of  the  Won!  will  be  ghren 
only  to  such  an  are  in  genuine  trutha 
from  the  Lord,  V.  (208);  the  apirituml 
aanm  can  be  seen  by  no  one  except  frocn 
the  Lord  alone,  208,  230;  the  wpiritual 
•snss  treats  of  the  Lord  alone  and 
Kingdom,  208;  wonderfol  things  in 
gard  to  the  W<nd  arising  from  its  sfHrif  • 
ual  ssns^  VI.  (209);  the  oeleeCial  and 
'^•pirUual  senest  separated  from  the  nat- 
ural sense  are  not  the  Word,  214(2); 
naked  truths  are  in  the  tpiritual 
of  the  Word,  215;  doctrine  is  not 
quired  by  means  of  the  tpiriiual 
but  only  illustrated  and  corroborated 
by  it,  230;  by  means  of  it  the  Lord  in- 
flows  into  the  natural  sense  of  the  Word, 
231;  to  whom  the  things  that  lie  hidden 
in  the  spsrifuol  tente  are  apparent,  244; 
the  sptrtlKoI  ttnwe  has  relation  ^diiefly 
to  the  church,  248;  and  again  to  Divine 
truth,  ib.;  in  the  tpiritual  and  odeetial 
senses  the  Decalogue  contuns  all  thine* 
of  faith  and  charity,  289;  the  Lord's 
presence  in  the  Word  is  by  meaoe  of 
the  tpirUiuU  ttnte,  780;  by  means  of  the 
tpiritual  tente  the  Word  conjoins  the 
men  of  the  church  with  the  Lord,  and 
associates  them  with  angels,  846;  by 
the  opening  of  the  tpiritual  ten^t  the 
Christian  Church  is  revived,  84ft(2). 

SPIRITUAL  WORLD 

As  to  time  and  spaoe^  29(2);  in  the 
tpiritual  tsonU  creation  is  a  eontinuovs 
process,  78(4);  heretofore  no  one  has 
known  anything  about  the  spiriteal 
VfoHd,  91;  the  connection  between  the 
tpiritual  voHd  and  the  natural  worid, 
118;  the  distinotion  ia  like  that  be> 
tweeen  the  prior  and  the  poeterior,  or 
cause  and  effect,  or  partieuLan  and 
generals,  280(2)(8);  the  tptrittuU  werU 
enters  into  the  natural  and  peroeiveB 
the  thoughts  of  men  there,  137(8); 
nothing  exists  in  this  world  that  does 
not  also  exist  in  the  sptrihiai  teortf. 
yet  in  origin  they  differ,  185,  20(K5): 
see  693(3),  694(5),  794;  in  the  spirteel 
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Vforld  wonderful  thines  from  the  Word 
appear,  200;  a  man  of  the  9piritiMl 
Vforld  does  not  see  a  man  of  the  natural 
world.  280,  280(7);  there  exhales  from 
every  one  in  the  BpirittuU  toorld  a  sphere 
of  his  love,  and  by  these  spheres  the 
good  are  separated  from  the  evil,  331; 
in  the  apirUual  world  all  conjunctions 
and  consociations  are  effected  by  simili- 
tudes, 365(4);  in  the  9pirUtuzl  world  all 
things  appear  at  a  distance  in  accord- 
ance with  correspondences,  388(3);  the 
intermediate  state  in  the  gpiritiml  worlds 
447;  friendship  in  the  hpirUucU  worlds 
ib.;  also  448;  arrangement  of  the  spirit^ 
not  wortd.  475(2) (3)(4);  from  infancy  to 
old  age  the  natural  man  is  changing  his 
locality  or  situation  in  the  Bftiriixtal 
world,  476;  man  does  this  himself,  ib.; 
all  in  the  9piriiual  world  have  their 
abodes  according  to  the  quarters,  ib.; 
see  661,  800:  all  in  the  BpiritMol  toorld 
are  affiliated  according  to  their  loves, 
560;  when  this  body  is  laid  aside  man 
enters  a  world  where  all  things  are 
gpiritual,  583;  see  607(3);  see  Combat, 
606(2);  see  Cbrutxan  Churcr,  610;  it 
is  by  their  religions  that  peoples  and 
nations  in  the  BpirUwU  world  are  distin- 
gtiished  from  each  other,  678;  upon  the 
distinct  arrangement  of  the  tpiritual 
vorld  the  preservation  of  the  whole 
universe  depends,  ib.;  in  the  9pirUtuil 
world  the  variety  and  commingling  of 
affections  is  distinctly  perceived  in  the 
tone  of  the  voice,  604;  concerning  clouds 
in  the  §piritu<d  world,  776(3);  the  state 
of  every  one  in  the  npiritual  world  is 
in  accordance  with  his  acknowledgment 
and  worship  of  God,  705;  the  Chris- 
tians are  in  the  center  of  the  apiritual 
uorld,  800;  see  828;  in  the  internal  of 
man's  thought  man  is  in  the  spirt/uaZ 
world,  806;  such  as  the  state  of  man's 
mind  is  in  the  natural  world,  such  it  is 
in  the  spiritual  world,  816;  all  who  go 
to  the  9pirUnal  toorld  are  kept  at  first  in 
the  confession  of  faith  and  religion  of 
their  own  country,  820;  revelations  of 
the  tpiritual  toorld  as  described  in  the 
Word,  851  (whole  no,). 

STARS. 
32(5).  160. 
69 


STARS   (THE) 

{Matt,  xxiv.)  mean  the  Lord  in  re- 
spect to  knowledges  of  truth  and  good, 
271;  see  176.  108. 

STATE   (SPIRITUAL) 

Is  predicated  in  general  of  good  and 
truth,  30;  see  35(11);  see  Reforma- 
tion,  Rbqenesation,   Internal.   Ex- 

TERNAL. 

STEAL. 

Meaning  of  the  commandment  "Thou 
Shalt  not  Ueal,"  236(3);  317-320. 

SUBJUGATION  OF    THE  HELI£. 
115-117. 

SUBSISTENCE 

Is  perpetual  existence,  35(8),  46.  224 

SUBSTANCE. 

God  is  Snbttanee  itself  and  Form 
itself,  II.  (20);  see  33,  37;  unless  a  wub- 
MtanoB  is  a  form  it  is  a  figment  of  the 
reason,  20;  see  also  21,  28;  concerning 
9vh9lano8  and  form,  52;  see  Oudkr.  53; 
love  and  wisdom  are  in  God  as  »vb- 
9tance,  76(4);  matter  originates  in  sud- 
ttance,  604(5);  see  470(2) (3). 

SUBSTANTIAL. 

Spiritual  atmospheres  are  sv^ston- 
tial,  76(3);  the  tubgtantial  is  the  primi* 
tive  of  the  material,  70(7);  see  30(2); 
see  Spiritual,  280(8).  See  Spirit  and 
Spiritual  World. 

SUCCESSIVE  ORDER, 
What  it  is.  214. 

SUN  (THE) 

In  the  spiritual  worid  is  pure  love 
from  Jehovah  God,  24;  see  661,  601. 
846(5);  consequences  of  this,  24;  see 
601(2);  from  this  8un  is  the  first  of  the 
finiting  process.  20(3);  see  33;  by  means 
of  the  spiritual  tun  order  was  produced. 
63;  how  the  spiritual  sun  affects  man, 
75(2);  see  364(2).  618(3),  641(2),  774; 
by  the  sun  is  meant  the  Lord  in  respect 
to  love,  271;  the  heat  and  light  from 
the  sun  of  the  spiritual  worid  have  life 
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within  them,  but  not  00  with  the  heat 
and  light  from  the  aun  of  the  natural 
world.  360;  see  365(2).  366(3).  392.  622; 
tun  of  this  world  consists  of  created 
substances,  472(3);  the  sun  from  which 
the  light  of  truthfl  flows  forth  is  the 
Lord  in  the  spiritual  world,  620;  the  ntn 
of  the  spiritual  world  after  Jehovah 
God  assumed  the  Human,  641(4);  effect 
upon  the  wicked  when  the  Lord  ren- 
ders Himself  more  immediately  present 
in  heaven  than  its  aun,  691(2);  this  is 
done  by  an  angel  with  a  sphere  of  love 
from  the  Lord  encompassing  him,  ib.; 
every  angel  sees  the  Lord  in  front  of 
him,  the  Lord  being  .the  aun  of  heaven, 
767. 

SUPPERS. 

Concerning  auppera  which  are  diver- 
sions of  charity,  and  their  spiritual 
meaning,  433. 

SUPPLICATION. 

See  C0NPE8810N  and  Prateb. 

SUPRALAPSARIANS. 
72,   183(3),  486(2). 

SWAMMERDAM. 

585(3). 

SWEDENBORG. 

His  statement  as  to  being  in  the 
spirit,  14(4),  64,  123.  157.  188.  233.  240, 
277.  280,  280(7),  281.  608.  613,  625(4), 
695(2).  774,  779.  796,  800,  851;  his  per- 
ceptions while  reading  the  Word,  272; 
an  experience  of  Swedenborg^a  while  al- 
most dead,  567;  he  has  observed  the 
changing  of  appearances  of  truths  into 
genuine  truth,  650;  he  has  seen  the 
wicked  terrified  by  an  angel  encom- 
passed with  a  sphere  of  love  from  the 
Lord,  691(2);  he  has  been  commanded 
by  the  Lord  to  make  known  various 
things  concerning  the  la^t  judgment, 
etc.,  771;  Swedcnborg  saw  the  last  judg- 
ment which  took  place  in  the  spiritual 
world  in  the  year  1757,  772;  the  Lord 
has  opened  the  spiritual  sense  of  the 
Word  to  Swedenborg,  770,  780;  the 
Lord  manifested  Himself  before  me 
i/Swadenbarg)  Bis  servant,  779;  see  851; 


Swedenborg  has  not  reoeiTed  anything 
whatever  pettaining  to  the  doctrines 
of  the  New  Church  from  any  aocel  but 
from  the  Lord  alone  while  he  has  read 
the  Word,  ib.;  Swedenborg  cooveraed 
with  Luther.  796(3)(4);  with  Melaxu^- 
thon,  797,  797(4)  (5);  with  Calvin,  798 
(5)(6)(7)(8)(9)(10);  with  followers  and 
opponents  of  these  three  men.  799;  with 
one  who  had  been  a  pope,  820;  with 
those  who  had  been  made  popi&h  sainta, 
824;  Swedenborg  saw  Mohammed.  830; 
it  was  granted  to  Swedenborg  to  perceive 
the  nature  of  the  heat  of  polygamie 
love,  834;  Swedenborg  conversed  with 
some  Africans  in  the  spiritual  world, 
837;  Swedenborg  prepared  for  his  office 
by  the  Lord  from  earliest  youth.  850; 
Swedenborg*s  statement  oonoeming  the 
Memorable  Relations,  851 ;  from  infancy 
Sufedenborg  has  had  the  idea  of  one  God, 
16(2);  his  meditation  concerning  crea- 
tion, 76;  also  about  God  from  eternity, 
31  (3),  280  (10):  Swedenborg  aees  the 
Temple  of  Wisdom,  387(2);  the  twelve 
Apostles  were  present  with  Swedenborg 
while  he  was  writing  on  the  subject 
of  the  Lord  God  the  Saviour.  330(3); 
Swedenborg  has  seen  the  omnipotenee 
of  the  Lord  in  reducing  heavm  and 
hell  to  order,  123(2);  Swedonborg  fell 
into  profound  meditation  ooDoemiiif 
God,  25;  see  also  26. 

SWORDS 

Mean  truths  combating,  86. 

SYNONYMS. 

Explanation  of  many  expressions  in 
the  Word  which  appear  to  be  aynony- 
moua^  250. 

SYMPATHIES. 

Origin  of,  44;  see  also  99,  831. 

TABERNACLE. 

Meaning  of  the  ourtMiis,  veils,  and 
pillars  of  the  iabemacU,  IV.  (220);  also 
meaning  of  the  tabemeuie  itself.  220: 
the  holiness  of  the  tabammeU,  283;  ase 
also  187(4). 

TABLE 

Upon  which  was  the  bread  of  faesst 
220. 
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TABLES. 

Why  there  were  two  tdbiM  for  the 
ten  coaunaDdmenta,  285,  287;  see  456; 
one  Utble  contained  in  the  complex  all 
things  that  look  to  God,  and  the  other 
in  the  complex  all  things  that  look  to 
man,  286,  287;  see  456;  the  two  tablet 
united  exhibit  the  oonjunotion  of  love 
to  God  with  love  to  the  neighbor,  456; 
the  holiness  of  Jehovah  in  the  two 
iablea,  601(3). 

TARES. 
784. 

TARTARY. 
See  Word.  266.  279(3)(4). 

TEACHER 

In  natural  sense  and  in  spiritual 
sense,  226(6). 

TEETH. 

402(0);  gnashing  of  teeth,  ib, 

TEMPLE. 

Meaning  of  the  externals  of  the  tem^ 
pleat  J^UMilem.V.  (221);  also  the  mean- 
ing of  the  tcmpU  iUelf,  221;  see  also 
126,  134,  175.  508.  &Q0,  750;  how  man 
becomes  a  temple  of  God,  374(4). 

TEMPTATION. 

It  is  by  means  of  temptatione  that 
conjunction  with  the  Lord  is  effected, 
126;  spiritual  temptation  is  a  conflict 
between  the  truths  of  good  and  the  fal- 
sities of  evil,  506;  no  one  has  been  ad- 
mitted into  spiritual  temptation  since 
the  Nicene  Council,  507;  the  contrition 
which  is  said  to  precede  the  present 
faith  is  not  temptcUion,  ib.;  by  means  of 
tempteUione  there  is  a  conjunction  of 
heaven  and  the  world  effected  in  men, 
508;  see  Reoemption.  500;  see  Con- 
BCIBNCE.  666;  the  passion  of  the  eroes 
was  the  last  temptation  of  the  Lord,  126. 

TEN   WORDS. 

Why  the  ten  oommandmenta  were 
called  ten  toorde^  286. 

TESTAaiENT. 
The  New  and  Old  TeetatnmU,  409,  730. 


TESTIMONY 

Of  Jeeus  means  oonfeasion  from  faith 
in  Him,  140;  why  the  ten  comimand- 
ments  are  called  the  testimony.  285;  see 
323,  456;  teetimony  means  the  truth 
itself.  323. 

THAT   DAY 

Twice  mentioned,  maana  the  first  and 
the  second  coming  of  the  Lord,  200(4). 

THEOLOGY. 

Relative  position  of  theologietU  mat- 
ters in  a  man's  mind,  186;  see  147,  482; 
what  the  very  essence  of  theolofiy  is, 
5;  see  133,  181,  610,  620,  644. 

THIEVES. 

Spiritual  thievee,  318,  310,  320. 

THIS   DAY 

In  Paalm  n.  7,  doee  not  mean  from 
eternity,   but  in  time,   101. 

THOUGHT 

Is  so  far  the  man,  in  quantity  and 
quality,  as  it  adjoins  the  will  to  itself, 
347(3);  see  64;  thouoht  is  a  form  of  affec- 
tion. 386(2);  see  231,  570(6),  160(8); 
every  word  of  man  is  from  his  thought 
503;  the  two  kinds  of  thought  in  tlie  nat- 
ural man.  «5.;  see  Perception,  603;  no 
evil  that  a  man  thinka  is  imputed  to 
him.  650;  thought  is  the  seat  of  purifica- 
tion and  excretion  of  the  evils  resident 
in  man  from  his  parents,  ih.;  there  are 
two  states  of  thot^fht  in  man.  an  exter- 
nal and  an  internal  806;  see  111;  see  also 
280(5).  335(7),  461(3). 

THREE 

In  the  Word  means  what  is  complete 
and  perfect.  211;  see  212,  387(5). 

"THRONE   (THE)" 

Means  the  Lord's  Kingdom,  16(2). 

THUNDER. 

77. 

TIGERS 

And  diabolical  love,  45. 

TIME 

la  not  a|H>Ucable  to  the  Infinite,  21; 
aee  27;  in  the  spiritual  world  time  oxiata 
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oaly  apparently,  29;  God  is  in  time 
without  time.  III.  (30);  there  was  no 
time  before  the  world  was  created,  31  (2); 
affection  of  love  and  thought  of  the  un- 
derstanding are  in  time  without  time, 
64.    See  Space. 

TORMENT. 

The  prohibition  and  withdrawal  of 
evil  delights  with  those  in  hell  is  what 
is  called  the  tormerU  of  hell,  570(7). 

TORTOISES. 
462. 

TOWER. 

Meaning  of  the  tower  built  in  Shinar, 
121. 

TRANSFIGURATION. 

See  Glorification,  104;  ihe  Word  in 
its  glory  was  represented  in  the  Lord 
when  He  was  tranefigured,  VI.  (222); 
157(3),  261. 


TREE 

Signifies  man,  48(16),  374(3).  467, 
468;  see  41(2),  106,  584. 

••TREE   OF   LIFE" 

Signifies  man  living  from  God,  48(16); 
see  also  260(2),  466.  467,  663;  eating  of 
this  tree  signifies  reception  of  eternal 
life,  4^(18);  see  606;  see  also  469,  489. 

TREE  OF  THE  KNOWLEDGE  OF 
GOOD  AND  EVIL 

Signifies  a  man  who  believes  that  he 
lives  from  himself,  48(17);  see  324,  466.  \ 
663;  eating  of  this  tree  signifies  recep- 
tion of  damnation,  48(18);  see  466,  606; 
see  also  460,  489. 

TRENT   ((X)UNCIL  OF). 
640(2). 

TRINE. 

In  every  complete  thing  there  is  a 
trine,  210;  see  387(5). 


TRINITY. 

What  the  THnUy  is.  2(2);  188(12);  to 
ehow  that  the  Divine  Trinity  is  united 
in  the  Ix>rd  is  the  chief  objeot  of  thii 


work,  108;  there  w  a  Divine  Trimly, 
which  is  Father,  Son,  and  Holy  Spirit, 

I.  (164,  165);  these  three  are  the  three 
eeaentiaU  of  the  one  God.  II.  (16&-iee); 
before  the  world  was  created  this  Trin- 
ity  was  not;  but  after  creation,  when 
God  became  incarnate,  it  was  provided 
and  brought  about.  III.  (170,  171). 

TRINITY  OF  PERSONS. 

The  idea  of  a  Trinity  of  Pereone  in- 
volves no  knowledge  of  God,  4(2);  it 
nudces  God  merely  a  WMtl  on  the  lips, 
7;  see  15(2),  16,  17,  23;  the  idea  of  the 
Trinity,  which  prevails  in  the  Christian 
Church,  170,  171.  177,  180,  619(2),  633; 
a  Trinity  of  Divine  pereone  from  eter- 
nity is  a  trinity  of  Gods,  IV.  (172.  173); 
in  heaven  no  one  can  utter  the  wonia. 
a  Trinity  of  Peraone,  173(2);  from  » 
Trinity  of  Pereone  have  arisen  many 
phantasies  and  abortions.  IX.  (183, 
184);  discussion  concerning  the  Trinity 
of  Pereone  and  Trinity  of  Person,  188; 
those  who  persuade  themselves  of  the 
existence  of  three  Divine  pereone  sin 
against  the  first  commandment,  296; 
as  they  confirm  themselves  in  thut  error 
they  become  unable  to  comprehend 
interiorly  any  Divine  truth,  i6.,*  mon- 
strosity of  such  a  belief  would  be  shown 
by  a  picture  of  three  Divine  pereona, 
296(4);  the  separation  of  faith  and  d&ar- 
ity  was  introduced  when  the  ^urch 
divided  €rod  into  three  Pereone,  366:  aee 
634,  656;  there  is  no  conjunction  with 
God  with  those  who  divide  God  into 
three,  457. 

TRUST. 

Love*1s  not  love  without  intet,  727^). 

TRUTHS 

That  man  learns  from  the  Word  an 
like  a  mirror  wherein  he  sees  God,  6(2); 
by  means  of  truthe  man  is  made  rettdy 
to  receive  influx  from  God.  8;  what  it  is 
which  gives  life  to  truthe,  38;  God  is 
truth  itself  because  truth  is  of  wisdom. 

II.  (38);  see  231.  354(3);  Jehovah  de- 
scended as  Divine  truth,  II.  (85-S8); 
see  624 (3)(  Scripture  passages  to  abow 
this,  85(3);  man  may  wander  away 
from  Divine  truthe,  90; 


INDEX  OF  WORDS 


1093 


God,  85;  Power,  86;  truth  derives  its 
quality  from  good,    163;   Divine  truth 
has  relation  to  the  kingly  office,   114: 
light  of  truth  illuminates  from  the  high- 
est region,    186;   power  of  truth,   224; 
living  in  aocordanoe  with  Divine  trtUh», 
231;  how  truths  are  acquired,  ib.:  man 
is  in  the  spiritual  degree  so  far  as  he  is 
in  truths,  and  in  the  celestial  degree  so 
far  as  he  is  in  a  life  according  to  those 
tmtha,  239r  how  the    Lord   flows  into 
truths,  249;  he  who  thinks  and   speaks 
nothing  but  truth  becomes  that   truth, 
263;  Divine  truth  in  the  interior  senses 
of    the   Word,  280;    spiritual  life  and 
truths  which  actually  live,  347(3);  see 
Eaith,  348,  340;  the  truths  of  faith  may 
be  multiplied  to  infinity,  350;  they  are 
disposed     into    series,     351;    however 
numerous  the  truths  of  faith  are  they 
make   one    from  the   Lord,    354;    the 
truths  of  faith  determine  the  quality  of 
charity,  377;  tnuh  desires  to  be  con- 
joined   to  good,    308(5):   the    various 
things    truths    teach    man,    587;    see 
Reformation,  589;  the  internal  man  is 
reformed  by  truths  and  from  truths  he 
sees  what  is  evil  and  false,  506;  good 
cannot  fight  from  itself  but  fights  by 
means  of  truths,  ib.;  no  man  is  in  tntths 
unless  he   approaches   the   Lord,  507; 
those  who  are  not  in  truths  cannot  see 
the  declaration  that  the  liord  and  the 
Father  are  one,  618,  610;  without  truths 
the  first  thing  in  regeneration  cannot 
be  seen,  618;  concerning  spheres  in  the 
spiritual  world  which  pervert  spiritual 
truth,   610,  610(2)(3)(4)(5)(6);  truth   is 
the  form  of  good,  753;  truth  takes  on  its 
quality  through  the  existence  of  falsity, 
763. 

TWELVE 

Signifies    all    things    of    truth    from 
good,  217;  see  218. 

TYRE   AND  SIDON 

Signify  knowledges  of  good  and'truth, 
200(3);  see  ^10,  260(3).  467. 

UNANIMITY. 
25(2). 


UNDERSTANDING   (THE). 

How  man's  understanding  arrives  at 
a  knowledge  of  and  faith  in  God,  11 
(3);  the   understanding   cannot    be   en- 
tirely closed  up  in  respect  to  the  inter- 
nal man,  14(2);  man's  understanding  is 
'  where  his  intelligence  and  wisdom  ger- 
minate, 32(4);  see  37(2),  658',  life  of  man 
dwells    in    his    understanding,    30;    see 
658(3);  all  truth  in  man  has  its  seat  in 
his  understanding,  87;  see  240,  307,  620; 
see  Reformation,  105;  the  bare  knowl- 
edge which  enters  the  understanding  has 
no  authority  over   the  will,  255,  273; 
why  some  who  understand  better  than 
others  do  not  live  better,  ib.;  allure- 
ment enters  into  the  understanding  only, 
313;    the  ability  to  see  that  truth  is 
truth,  and  that  falsehood  is  falsehood, 
and  to  confirm  it,  is  an  indication  of 
understanding,    334(8);    spiritual    sight 
is  the  sight  of  the  understanding,  346; 
the  understanding  is  the  receptacle  of 
wisdom,  also  of  faith,  362;  the  will  and 
the  understanding  cannot  be  separated, 
367(2);    the   will   searches   the   under- 
standing for  the  means  of  attaining  its 
ends,  thus  seeing  the  reasons  and  <^ 
portunities    for    determining    itself    to 
action,    374(2);    see    377;    the    second 
period  of  man's  life  is   when  he  acts 
from   himself   under    the   guidance    of 
the  understanding,  443(2);  see  Will,  443 
(2);  see  657;  the  fourth  period  is  when 
he  acts  from    confirmed  principle  and 
deliberate  purpose,  443(2);  he  who  re- 
ceives the   influx   of   God   only  as  ac- 
knowledgment of  Him  receives  that  in- 
flux only  in  the  understanding,  457(2); 
see  Will,  457(2);  perception  of  what  is 
good  and  true  is  the  understanding  it- 
self in  its  essence,  482;  the  understand- 
ing is  the  form  whereby  the  will  renders 
its  love  visible,  403;  the  will  and  the 
understanding  are  the  two  receptacles  of 
the  Lord,  407(4);  the  understanding  in 
every  man  is  capable  of  elevation  ac* 
cording  to  his  knowledges,  507(6);  the 
thought  of  the  understanding  possesses 
the  external  man,  ib.;  it  is  dangerous  to 
enter  With  the  understanding  into  dog- 
mas of  faith  that  are  concocted  out  of 
self-inteUigenee,  608(3)(5);  id  the  New 
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Church  it  U  permitted  to  eater  with 
the  underBtanding  into  the  mysteries  of 
faith.  606  (3)  (5)  (6);  the  outmoet  of  the 
underalanding  is  the  natural  Icnowing 
faculty,  5(M>(8);  see  Will.  570(6);  it  is 
in  his  tmdvrwlandino  th»t  man  di£Fers 
fro|n  beasts,  574;  see  Rbobnbration, 
587;  the  underttanding  can  be  elevated 
almost  into  the  light  in  which  the 
angels  of  heaven  are,  588,  605;  see  602; 
this  ability  Is  inherent  in  every  one, 
589;  man  becomes  unhai>py  if  he  makes 
his  vndentondino  subservient  to  his 
will,  588;  and  would  rush  into  great 
wickedness,  ib.;  regeneration  is  predi- 
cated secondarily  of  the  underatanding, 
602;  the  new  underwtanding  which  is 
formed  by  regeneration,  604;  when  the 
Lord  is  enlightening  the  under9kiniit%g 
He  withdraws  it  from  the  world,  621(4); 
what  is  not  received  in  the  understand' 
ing  does  not  remain  in  the  memory,  tb.; 
the  will  through  its  delight  enters  the 
utyUirtlanding  and  produces  consent, 
658(2);  when  man  acknowledges  the 
Lord  his  underaUmding  begins  to  be 
enlightened  in  spiritual  things,  766. 

UNION 

Of  the  Father  and  Son  was  effected 
by  the  acts  of  redemption,  07;  it  is  like 
the  union  of  soul  and  body,  08;  this 
union  is  afterwards  reciprocal,  ih.;  see 
also  99;  this  is  taught  in  the  Word,  98; 
only  by  means  of  this  unUm  that  a  con- 
junction of  man  with  God  is  possible, 
and  by  conjxinction  salvati<Mi,  98;  how 
the  union  of  the  Father  and  Son  was 
effected,  and  what  this  union  is,  VI 11. 
(104-106);  see  also  97;  only  possible 
through  extnanition  and  glorification, 
105;  see  126.  127,  128. 

UNITY  OF  GOD 

Is  inscribed  on  the  mind  of  every  man, 
24i  see  379. 


UNlVE^tSAL. 

Each  particular  o^ler  has  subsistence 
in  tho  univ«j»faZ  and  thus  all  make  one, 
5.4;  see  60.  66l«  711,  714;  univertaU  of 
the  workl.  32(8);  see  Holt  Sitppsr.  7U; 
uaMwso^  of  tho  church.  722;  the  faith 


of  the  New  CJhurchin  its  Maisersol  focm, 
1.2. 

UNIVERSE 

Like  a  stage  upon  which  are  exhibited 
evidences  that  God  is  one,  12;  the  wai- 
vtrrn  is  a  work  coherent  as  a  unit,  18; 
see  47;  it  was  created  that  C«od  might  be 
omnipreeent,  ib,;  it  is  outside  of  God,  * 
46;  see  Ordkb,  53,  54;  all  things  in  the 
univene  which  are  according  to  order, 
have  relation  to  good  and  truth,  397, 
398;  see  714. 


meaning  of,    IL 


URIM  AND  THUMMIM 

On  Aaron's  ephod, 
(218). 

USES. 

The  universe  consists  of  pecpetual 
uses.  47;  love  and  wisdom  apart  from 
vse  are  only  fleeting  matters  of  reason. 
&I\  the  universe  was  created  by  God  to 
give  existence  to  aset,  ib.;  use  is  the  end 
which  love  purposes,  and  through  the 
cause  accomplishes,  ib.;  righteousDeas 
has  its  abode  in  the  good  itself  or  ute 
itself  which  man  performs,  96;  men  live 
in  accordance  with  Divine  truths  when 
from  those  truths  they  pCTftwm  uses. 
331;  condition  of  those  who  have  re> 
gard  to  uses,  283;  condition  of  a  man 
who  reads  the  Word  for  the  sake  of  the 
uwt  of  life,  238;  how  there  comes  a 
determination  to  uses,  374(4);  lore  and 
wisdom  apart  from  use  are  not  any- 
thing, 887(3);  see  Lots,  394.  400(5); 
love  of  heaven,  *world  and  self,  when 
properly  subordinated,  by  the  inHux  of 
one  into  the  other,  breathe  forth  mss; 
403;  rulers  can  perform  tuea  and  not 
love  the  neighbor.  412(3);  concerning 
those  who  perform  uses  from  lov«  to  the 
neighbor,  ib.;  coooeming  the  lonra  of 
ruling  from  the  love  of  uses.  6^(4) 
(5)(13)(14);  all  heaven  is  nothing  bat 
a  containant  of  usss  from  things  fint 
to  things  last.  661(14);  see  736(3).  737 
(5).  739(7);  nutn  is  unable  to  disttn* 
guish  between  love  of  uses  for  the  sake 
of  uses  and  for  the  sake  of  self,  GC1 
(14);  love  of  uaa,  735(6),  T^ttO);  it  is  a 
matter  of  public  welfare  that  evwy 
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should  be  of  some  u«e  m  society  as  in 
the  common  biody,  736<4);  all  u#e  is 
from  the  Lord,  and  is  effected  through 
angels  and  men  as  if  it  were  done  by 
them,  ifr.;  love  and  wisdom  have  a  real 
existence  in  vss,  744(3),  746,  746(2)(8); 
see  BusxNEBS,  801. 

VARIATIONS. 
366. 

VARIETY. 

A  first  must  go  forth  to  its  last  both 
in  general  and  in  particular  in  order 
that  variety  may  exist  in  all  things,  763; 
variety  tends  to  things  oppoeite,  ib, 

VEGETABLE   KINGDOM. 
78,  145,  306,  684.  685,  586,  620. 

VEllS 

Of  the  Tabernacle,  220. 

VINE. 

200(2),  205,  708. 

VIRGINS 

In  the  Word  signify  those  who  consti- 
tute the  church,  190;  see  748;  also  they 
signify  affections  for  truth,  205;  the  un- 
regenerate  man  is  meant  by  the  foolish 
virgins  who  had  lamps  but  no  oil,  606; 
see  also  719. 

VIVIFICATION 

Of  man,  how  it  is  aooomplished,  142. 

VOWELS. 

Use  of  voweie  in  the  writings  in  heav- 
en, 278;  see  19(2). 

WAKEFULNESS. 

In  the  Word  spiritual  life  is  compared 
to  waJbe/uZnsas,  606. 

WARS 

For  the  defence  of  the  country  are  not 
contrary  to  charity,  407;  see  414;  wart 
are  permissions.  479 

WARS  OF  JEHOVAH. 
265»  270  270(3). 


WASHINGS 

Were  omnmanded  the  CHiildren  of  Is- 
rael, 670,  671;  this  signified  purification 
from  evils  and  falsities,  and  thus  re> 
generation,  670,  671;  the  waehing  called 
baptism  means  spiritual  ieaehing,  671, 
672,  673;  see  Baptibm;  bef6re  waahing, 
or  purification  from  evils  prayer  to  God 
is  not  heard,  329(4). 

WATER 

Signifies  truth,  672;  see  190;  water 
signifies  truth  in  the  natural  or  external 
man,  144;  see  also  567(3). 

WEALTH. 

No  man  of  sound  reason  can  condemn 
wealth,  403(3);  it  can  be  condemned 
when  it  is  the  ruling  love,  404. 

WEDDING. 

See  Marbiaob.  Meaning  of  the  loeef- 
ding  garment  in  Matthew^  xxii.,  380(4). 

WHEAT. 
784. 

WHOREDOM 
Signifies  falsification  of  truth.  247(4). 

WICKED. 
See  Evil. 

WIDOWS. 
427. 

WIFE. 

277.  307,  877. 

WILL. 

When  the  wUl  m*y  be  doeed  tip  in 
respect  to  the  internal  man,  14(2);  the 
vriXL  is  where  man's  intelligence  and 
wisdom  fructify,  32(4);  the  wiU  is  the 
receptacle  of  love.  37(2);  see  87, 240;  also 
of  charity,  362;  see  397,  658;  the  love 
of  the  vfUl  modifies  man's  life  dwelling 
in  his  understanding,  80;  in  the  spirit- 
ual world  no  one  is  able  to  do  any- 
thing contrary  to  his  un/Z,  66;  see  Rb- 
OBNBBATTOK,  105;  the  win  is  the  man 
himself.  255;  see  347(3);  thai  is,  the 
interior  iniJ,  404;  god  not  the  under- 
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standing,  507(6),  610;  the  understand- 
ing ifl  subject  to  the  vnUt  273;  whatever 
pertains  to  the  intention  pertains  also 
to  the  trill,  309;  when  lust  enters  the 
vrill  it  becomes,  as  it  were,  a  deed,  313; 
so  far  as  man  shuns  evils  as  sins,  so  far 
does  he  trill  the  goods  that  pertain  to 
(ove  and  charity,  320;  if  the  VfiU  and 
the  understanding  are  separated  they 
some  to  nothing,  367(2);  see  Undbb- 
BTANDZNO,  374(2);  ,the  trill  by  itself  can 
have  no  existence,  377;  as  good  is  the 
very  being  of  a  thing,  so  is  the  trill  in 
man  the  very  being  of  his  life,  307; 
see  482(2),  658(3);  the  third  period  of 
man's  life  is  when  the  wiU  acts  upon 
the  understanding,  and  the  understand- 
ing r^^ates  the  trills  443(2);  see  671, 
657;  the  fourth  period  is  when  he  acts 
from  confirmed  principle  and  deliberate 
purpose,  443(2);  he  who  receives  the  in- 
flux of  God  as  acknowledgment  of  Him 
and  with  God's  love  to  Him.  receives 
the  influx  into  the  trill  and  from  that 
into  the  understanding,  457(2);  because 
freedom  belongs  to  man's  trill  it  also 
belongs  to  his  love,  493;  the  vriU  and 
the  understanding  are  the  two  recepta- 
cles of  the  Lord,  497(4);  the  toiU  can  be 
elevated  only  by  a  life  according  to  the 
truths  of  the  church  and  of  reason,  507 
(6);  it  is  the  v^  and  thought  that  sin 
when  the  body  sins,  532;  man  examines 
the  intentions  of  his  trill  when  he  ex- 
amines his  thoughts,  ib.;  from  the  trill 
every  love  breathes  out  its  delights  into 
the  perceptions  and  thoughts  of  the 
understanding,  533(3);  how  through  the 
spiritual  vriU  the  natural  trill  and  the 
body  is  reformed  and  regenerated,  ib.; 
the  outmost  of  the  trill  is  sensual  de- 
light, 565(3);  since  the  trill  moves  the 
understanding  to  think,  not  the  least 
thought  is  possible  except  from  an  in- 
fluent delight  of  the  triU,  570(6);  see 
Rbgbnkration,  687;  see  Understand- 
iNO,  588;  the  trill  by  birth  inclines  to 
evils,  588;  see  503,  658(5);  two  trilU  are 
formed  in  the  natural  man,  593;  see 
659;  the  conflict  between  them,  596;  the 
VfiU  cannot  fight  from  itself  but  by 
means  of  the  understanding,  ib.;  regen- 
eration  is  predicated  primarily  of  the 


VfiU,  602;  the  new  trill  which  is  formed 
by  regeneration,  604;  see  659;  all  good 
as  well  as  all  evil  belong  to  the  tDtU, 
658(2). 

WINE 

Means  Divine  truth,  372;  see  Holt 
SupPBR,  705,  706. 

WISDOM 

And  love  the  two  essentials  of  God, 
37;  see  778;  triadom  is  the  complex  of 
all  varieties  of  truth.  38;  tptsdom  brings 
forth  the  desires  of  love,  43;  ipisdom  itself 
perodves  all  things,  59;  through  wia- 
dom  man  is  prepared  for  oonjunetioo 
with  God,  89;  tri^iom  of  those  who  are 
in  faith  and  charity,  361;  wisdom  in  its 
origin  is  love,  386(2);  see  887;  see  Scur, 
6C3;  in  every  man  of  sound  mind  there 
is  an  ability  to  receive  vfitdotn  from  the 
Lord,  718;  man  is  in  loisdom  conoeming 
good  and  truth  from  the  Divine  omjiia- 
cience,  69;  therefore  from  God  man  is  in 
wiadom^  ib.;  see  350;  elevation  of  wie- 
dam  to  various  degrees,  09;  see  280(5) 
(6).  290,  350,  565;  all  angeUc  triadam 
is  from  the  Word,  350;  see  242;  where 
the  good  of  love  is  there  wudom  dweUa 
at  the  same  time,  242;  vritdom  is  for 
the  sake  of  use,  746. 

WISE  MEN  (THE) 
Of  the  East,  205. 

WOLFF. 

90,  335(7),  696. 

WOLVES 

And  diabolical  love,  45. 

WORD   (THE) 

Is  Divine  truth,  3;  see  50;  I.  (189- 
192),  224(3),  777;  the  seeond  coming  is 
the  opening  of  the  Word,  3;  the  Word 
in  its  inmoets  nothing  but  God,  6;  see 
also  225,  234.  263;  it  was  dictated  by 
God,  6;  in  its  derivatives  it  is  adapted 
to  the  perception  of  men,  ib.;  the  Word 
is  like  a  mirror  wherein  man  sees  God, 
each  in  his  own  way,  6(2);  the  Ward 
teaches  that  there  is  one  God,  6(3); 
references  made  to  Scripture 
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%b.:  no  light  peroeiTed  in  the  Word  by 
a  man  who  thinks  of  three  Gods,  7;  the 
Word  is  the  erown  of  revelations,  conse- 
quently the  means  of  a  knowledge  of 
Qod,  11;  how  the  man  who  denies  God 
thinks  of  the  Word,  14(3);  God  has  pro- 
vided the  ITord  for  the  instruction  of 
man,  22;  the  Word  teaches  that  Jehovah 
Himself  descended  and  became  Man, 
and  also  Redoemer,  82;  what  those  be- 
lieve  who  are  not  yet  awakened  by  the 
Word,  82(3);  Jehovah  descended  as  the 
Divine  truth,  which  is  the  Word,  85; 
see  730;  explanation  of  the  passage, 
"  In  the  beginning  was  the  Word, "  etc., 
85,  224(4);  the  Word  is  the  sole  medium 
through  which  man  draws  near  to  the 
Lord,  142;  how  man  may  speak  and  act 
of  himself  from  the  Word,  154(5);  how 
the  Word  is  to  be  read  in  order  to  under- 
stand the  Divine  Trinity,  165;  from  the 
faith  of  a  church  it  can  be  seen  how 
the  Word  is  understood  in  that  church, 
177(3);  how  those  who  worship  nature 
look  upon  the  Word,  189,  191;  the  Word 
means  the  Lord  in  respect  to  Divine 
truth,  190;  see  354(2),  751;  style  of  the 
Word  a  such  that  there  is  a  holiness  in 
every  sentence  and  in  every  word,  191; 
by  means  of  the  Word  man  has  life, 
ib.;  such  as  heaven  is  such  also  is  the 
Word,  195;  the  ^ord  traats  of  nothing 
but  heavenly  things,  200(3);  the  Lord 
teaches  every  one  by  mcj^ns  of  the  Word, 
208;  some  of  the  wonderful  things  which 
appear  in  the  spiritual  world  from  the 
Word,  209;  see  776(3);  when  the  read- 
ing of  the  Word  effects  conjunction 
with  the  angels,  209(4);  the  power  of  the 
Lord  proceeding  from  the  Word  is  infi- 
nite, 209(5);  there  are  three  senses  of 
the  Word,  celestial,  spiritual,  and  nat- 
ural, 212;  effect  upon  those  who  read 
the  Wqrd  in  the  belief  that  it  is  the 
holy  Divine,  215(5);  the  exteriors  of  the 
Word  represent  the  exteriors  of  heaven 
and  the  church,  221;  the  inexpressible 
power  of  the  Word,  VIII.  (224);  God 
came  into  the  world  as  the  Word,  224 
(3);  in  the  Word  alone  there  is  spirit 
and  life,  239;  there  is  a  Word  also  in 
the  heavens,  240;  how  it  is  written. 
241,  278;  written  differently  in  celestial 


kingdom  than  in  spiritual  kingdom,  242; 
in  the  Word  which  is  in  the  world  is 
concealed  all  angelic  wisdom,  ib.;  the 
church  is  from  the  Word,  243;  that  it  is 
in  accordance  with  the  understanding 
of  the  Word,  244;  truths  of  faith  and 
goods  of  charity  pervade  the  whole 
Word,  i5.;  not  the  Word  that  establishes 
the  church  but  faith  and  life  derived 
from  the  Word,  245;  in  every  particular 
of  the  Word  there  is  a  marriage  of  the 
Lord  and  the  church,  and  good  and 
truth,  248;  see  706;  the  Lord  when  in 
the  world  fulfilled  all  things  of  the  Word 
and  thereby  became  Divine  truth  or 
the  Word,  261;  the  whole  Word  was  writ- 
ten concerning  the  Lord,  262;  before  the 
Israelitish  Word  there  was  another 
Word,  264;  this  Word  is  preserved  in 
heaven  among  the  angels  who  lived  in 
those  times,  266,  279;  it  is  still  in  exis- 
tence among  the  nations  of  Great  Tar- 
tary,  266,  279(3)  (4);  no  conjunction  with 
heaven  is  possible  unless  somewhere 
on  the  earth  there  is  a  church  that  has 
the  Word,  267;  knowledge  of  God  has 
existed  first  from  the  ancient  Word, 
then  from  the  Inraelitish  Word,  275;  in 
the  broadest  sense  the  law  means  the 
whole  Word,  288;  there  is  an  infinity  in 
every  least  particular  of  the  Word,  290; 
the  Word  is  profaned  by  those  who  in 
heart  ridicule  all  things  of  the  church 
and  of  religion,  315;  the  essence  of  the 
faith  of  the  New  Church  is  truth  from 
the  Word,  344;  truths  ought  to  be  taken 
from  the  Word,  347(2);  see  350,  351; 
faith  is  from  the  Word,  384;  those  who 
reject  the  Word  reject  the  Lord  also, 
and  the  church,  ib.;  see  Freedom  of 
Choice,  483;  if  the  faith  of  the  present 
church  were  to  continue  the  whole 
Word  would  be  rejected,  582;  see 
Second  Coming,  777;  how  some  idea 
may  be  formed  of  how  the  Lord  is  the 
Word,  778. 

WORDS. 

The  Lord's  Vford9  are  truths,  349. 

WORKS. 

ICan  is  known  from  his  vwrka,  96; 
vforkM  belong   essentially   to   the   will. 


